
The Power of Words 
necessary, to be moser nefesh. R’ Elchanan received 
a telegram from Druznik (a summer resort) where 

the Chofetz Chaim had secluded himself, inviting him 
to come for a period of time. When he arrived, he 
found the Chofetz Chaim with some of his disciples. 
The Chofetz Chaim declared to R’ Elchanan: “We 

have to fight against the Russian government, but we 
lack the ability to do so. But Trotsky is a Jew…against 
a Jew, we do have some power: we can put him into 

cherem (excommunication). No one needs to know 
about it. We will take a minyan of Torah scholars and 
put Trotsky into cherem.” R’ Elchanan told R’ Schwab 
that Trotsky had a brother in Warsaw, and they had 
found out his Jewish name and the name of his 
mother. They took a sefer Torah, kindled black can-
dles, and blew the shofar. They then said certain te-
fillos, and placed a powerful curse on Trotsky. The 
Chofetz Chaim, R’ Elchanan, and others among the 

students who were present put Trotsky into the 
greatest possible degree of cherem, and then left. 
Soon after, Trotsky lost his position and had to flee 

for his life. He eventually settled in Mexico and was 
assassinated in 1940. 

 The Three Weeks is the time when we mourn the 
loss of the Beis Hamikdash; it behooves us to also 

contemplate the sinas chinam that was a prime factor 
in its destruction. Realizing the awesome power of 
our words to accomplish good or bad is a first step 

towards repairing the spiritual breach that brought 
the Churban.  In this merit, may we see the rebuild-
ing of the Third Beis Hamikdash speedily in our 

times. 

Rabbi Hollander, a rebbi at Yeshivas Tiferes Tzvi 
learns daily at the kollel. 

T 
he beginning of this week’s parshah deals with 
the halachos of nedarim and Shavuos. One is 
struck by the incredible power the Torah invests 

in the words a Jew speaks. R’ Yaakov Kamenetsky 
writes  that the words a Jew utters can create alto-
gether new mitzvos and aveiros. When a person 

swears that he will eat from a certain piece of bread, 
it becomes a mitzvah to eat from that bread, just like 
it is a mitzvah to eat matzah on Pesach. If he swears 

he will not eat from the bread, it is forbidden to him, 
as if it was non-kosher. If he is makdish (sanctifies) 
food for the Beis Hamikdash and another Jew eats it, 

that person is chayav misah b’yedei Shamayim.  

A Jew can use this power for another’s benefit as well. 
The pasuk says: “lo yachel divaro, kechol hayotzei 
mepiv yaaseh.”  R’ Chaim Vital writes that if one is 
careful about what he says and he does not profane 
his speech through falsity, slander, etc.., then Hashem 

will carry out whatever he says. Man will decree, and 
Hashem will fulfill his words. The spiritual power con-
cealed within human speech must be kept sacred. If it 

is safeguarded, then Hashem will bless man with the 
ability to accomplish miraculous feats using the power 
of speech. 

The following story was told to R’ Shimon Schwab by 

R’ Elchanan Wasserman when he visited R’ Schwab in 
Baltimore in 1938.  Leonid Trotsky, a Jew and Lenin’s 
right-hand man, was a powerful force in the Russian 

regime. The Communists, through their Jewish divi-
sion known as the Yevsektsia, were persecuting Jews 
for observing Torah, even forbidding fathers from 

teaching Torah to their children. There was a brutal 
war being waged against Torah in Russia. The Chofetz 
Chaim felt that something had to be done, even, if 
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Tefillah B’tzibbur When One Da-

vens a Different Shemoneh Esrei 
Rabbi Shimon Morgenstern 
 

T 
he Shulchan Aruch1 writes that one must strive to daven 
in a Beis Hakenesses together with a tzibbur. Chazal ex-
plain that when a tzibbur davens, it is an eis ratzon – an 

opportune time for the tefillah to be accepted. Furthermore, 
Hashem does not despise the tefillah of a tzibbur.2 Abba Bin-
yomin states that one’s tefillah is only listened to in a Beis 
Haknesses3, which many Rishonim understand to mean when it 
is said together with a minyan. Moreover, the Gemara4 states 
that when one davens at the same time as a tzibbur (even in a 

different location), the tefillah is not pushed away. 

A question arises in the case of one who davens with a minyan 
but says a different tefillah than the tzibbur. Is this tefillah 
considered tefillah b’tzibbur? Let us explore a few common 

scenarios where this she’eilah presents itself. 

ShacharisShacharisShacharisShacharis    and and and and MussafMussafMussafMussaf    

Magen Avraham5 rules that one who davens Mussaf when the 
tzibbur davens Shacharis (or vice versa) does not attain the 
level of tefillah b’tzibbur. He further questions if it is even 
considered the aforementioned level of a tefillah davened at 
the same time as a tzibbur. On the other hand, R’ Moshe Sht-
ernbuch6 cites R’ Chaim Soloveitchik that this is indeed consid-
ered tefillah b’tzibbur. The Mishnah Berurah7 seems to rule 
this way as well. However, some poskim8 understand that the 
Mishnah Berurah does not consider this to be a tefillah b’tzib-
bur, but rather the lower level of one who davens at the same 
time as a tzibbur’s tefillah (as in the gemara in Avodah 

Zarah). 

Therefore, one should definitely daven with a minyan that is 
davening Shacharis when he is doing so. This should be his 
practice for Mussaf as well. However, if this is not possible, 
one should at least daven with a tzibbur that is davening a 
different tefillah. This way he will satisfy the opinions that 
such a tefillah is also considered a tefillah b’tzibbur or one 

prayed at a time that a tzibbur is davening.9 

MinchahMinchahMinchahMinchah    andandandand    MaarivMaarivMaarivMaariv    

A similar question arises when one who has not yet davened 
Minchah arrives a bit late to shul, and the tzibbur already be-
gan Maariv. Is it considered tefillah b’tzibbur if he times his 
Minchah Shemoneh Esrei together with the minyan’s She-
moneh Esrei of Maariv? Seemingly, we would have the same 
machlokes here as in the previous case. However, some poskim 
argue that this situation is worse, since we cannot consider 
this tefillah to be b’tzibbur if it belongs to a different halachic 
day. Here the poskim10 rule that if he will be able to daven 
Maariv with another minyan afterward, he should daven Min-
chah together with the tzibbur’s Maariv Shemoneh Esrei and 
then daven Maariv with the later minyan. If, however, this is 
not an option, and he has ample time to daven Minchah while 
the minyan says Birchos Krias Shema, he should do so. This 
way he can start his Maariv Shemoneh Esrei together with the 
tzibbur, which will be a true tefillah b’tzibbur.11 Although he 

will need to recite the rest of Maariv afterward, and there-
fore not be someich geulah l’tefillah, this is nonetheless the 
preferred method to daven. Since smichas geulah l’tefillah 
by Maariv is not a chiyuv but merely a maaleh, tefillah 

b’tzibbur takes precedence. 

Yom Tov Sheini in Eretz YisraelYom Tov Sheini in Eretz YisraelYom Tov Sheini in Eretz YisraelYom Tov Sheini in Eretz Yisrael    

Someone from chutz la’Aretz who is visiting Eretz Yisrael, 
where only one day is observed, faces a similar she’eilah, as 
he keeps two days of Yom Tov. Can his tefillas Yom Tov be 
considered tefillah b’tzibbur if he davens with a local min-
yan that davens the regular weekday tefillah? Some poskim12 
rule that since the tefillos are from two different types of 
days, i.e. one is Yom Tov and one is chol, his cannot be con-
sidered as part of a tzibbur. On the other hand, others sug-
gest that this is indeed considered tefillah b’tzibbur just as 
in the case of Shacharis and Mussaf according to many opin-
ions. Furthermore, here they are both davening the same 
tefillah (for example, both are davening Shacharis) and 
therefore there is a stronger reason to consider this tefillah 
b’tzibbur. Rav Shlomo Zalman Auerbach and Rav Elyashiv13 

both ruled like the latter opinion. 

Yom Tov Sheini in Yom Tov Sheini in Yom Tov Sheini in Yom Tov Sheini in Chutz La’AretzChutz La’AretzChutz La’AretzChutz La’Aretz 

The opposite case, where someone from Eretz Yisrael is in 
chutz la’Aretz on Yom Tov Sheini and wants to daven his 
weekday Shemoneh Esrei with a minyan davening the Yom 
Tov davening, is subject to the same machlokes.14 It is inter-
esting to note, however, that here Rav Shlomo Zalman main-
tains that the tefillah would not be considered b’tzibbur.15 
Seemingly, Rav Shlomo Zalman was of the opinion that one 
who davens a Yom Tov Shemoneh Esrei can be part of a tzib-
bur that is davening a tefillas chol, but one who davens a 
tefillas chol cannot combine with a tzibbur that is davening 

the Yom Tov Shemoneh Esrei.16 

Rabbi Morgenstern learns daily at the kollel. 
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