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The Prayer of the Pauper 
Adapted from a shiur given by the Tolner Rebbe shlita, Vaeschanan Nachamu 5771 

ת.נ.צ.ב.ה. ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  
In parshas Vaeschanan Moshe Rabeinu tells Klal Yisrael about his request to enter Eretz Yisrael and the 
many tefilos in which he beseeched Hashem to annul His decree and allow him to enter the Promised 
Land. The possuk says, (דברים ג, כו) “  אלי דבר תוסף אל לך רב אלי' ה ויאמר אלי שמע ולא למענכם בי 'ה ויתעבר

הזה בדבר עוד , And Hashem became angry with me because of you and did not listen to me [my prayers], 
and Hashem said to me, it is too much for you, do not speak to Me anymore about this matter.” Rashi 
comments, “  מזה הרבה לך רב חראבר ד. ומפציר סרבן כמה והתלמיד קשה כמה הרב יאמרו שלא - לך רב

לך הצפון טוב רב לך שמור , too much for you – So that they should not say, how hard is the Master and 
how stubborn is the talmid. Another explanation, ‘too much for you’ much more than this is in store for 
you, the great reward that is hidden for you.” 

Why These Explanations 
The first interpretation in Rashi’s comment comes from a Gemarah (:סוטה יג) and the second one from 
the Midrash ( ואתחמנן ספרי פנחס קלה, תנחומא ). It is interesting that Rashi chose specifically these two 
explanations, as in the Gemarah there are several other interpretations that are cited, which Rashi chose 
not to quote, and the second explanation that Rashi quoted in only found in the Midrash and not in the 
Gemarah. We must attempt to understand what connection Rashi saw between these two perushim 
specifically.Q1  

Seeming Contradiction 
One must also ask how Rashi could quote both of these explanations together in one comment, as at 
first glance they seem to be contradictory. The first interpretation portrays Moshe Rabeinu in a 
seemingly negative light, suggesting that he was on the verge of crossing the line of what was considered 
an appropriate request without reflecting poorly on Hashem and on himself, whereas the second 
interpretation paints Moshe in a positive light, saying that he did not need to enter Eretz Yisrael, as his 
reward was even greater. Q2 

So That They Not Say  
Additionally, the first interpretation must be explained. Why was the focus of the issue about what 
people would say, as Rashi emphasizes, “ הרב כמה קשה שלא יאמרו , So that they should not say, how 
hard is the Master.” If there was something intrinsically wrong with requesting so profusely, why was 
the focus not placed on that point, as it would seem more important than the fact that people would 
talk about it negatively. 

Moreover, how could anyone have known about the many Tefilos that Moshe davened if not for the fact 
that the Torah divulged it? If the issue was that people should not talk about it, then the simple solution 
would have been for Hashem to allow Moshe to continue davening  and simply not write it in the 
Torah?Q3   

 ”To ME ,אלי“
Lastly, the wording of our possuk must be explained. The possuk uses the word ‘אלי, to me’, three times, 
and although the first time, “ולא שמע אלי, and He [Hashem] did not listen to me,” can be explained as 
being grammatically necessary, as this possuk did not yet say who Moshe Rabeinu was speaking to, the 
other two times are seemingly unnecessary. Why does the possuk say “  דבר תוסף אל לך רב אלי' ה ויאמר

הזה בדבר עוד אלי , and Hashem said to me, it is too much for you, do not speak to Me anymore about 
this matter,” when it is obvious that Hashem was speaking to Moshe, and that He was telling Moshe not 
to speak to Him about it anymore?Q4  

Torah and Tefilah 
The Sfas Emes on our parshah (תרל"ט ד"ה ברש"י, תרמ"א ד"ה ואתחנן) introduces a very deep concept from Toras 
Hachasidus that will help us understand Rashi’s comment, as well as teach us an important lesson in 
Avodas Hashem that is especially appropriate to Shabbos Nachamu. He explains that there is a 

mailto:hamaortolna@gmail.com


Bs”D 

   
[2] 

עיה"ק ירושלים תובב"א מכון 'המאור שבתורה' שע"י מוסדות  טאלנאל כל הזכויות שמורות ©  
This parsha sheet has been translated and adapted from a  'שיחות קודש'  

The editor is solely responsible for any mistakes and omissions 
If you would like to be added to our mailing list, or for any comments, please email us at hamaortolna@gmail.com 

fundamental difference between the Middos that are necessary for Limud Hatorah and those for Avodas 
Hatefilah.  

When Klal Yisrael received the Torah they were elevated above all other nations, as the possuk says, 
“ (דברים א, י) השמים לרבבי וכה' אלקיכם הרבה אתכם והנכם ככ , Hashem your G-d increased you, and behold 
you are like the stars of the sky in your multitudes.” This greatness of spirit is a necessary component 
for Limud Hatorah, as Chazal tell us, (אבות ב, ה) “ א הביישן לומדל , one who is bashful will not learn,” as one 
who approaches learning with the feeling of “who am I to ask…” will inevitably miss points of 
understanding that they could have understood if they had asked. It was therefore necessary that Klal 
Yisrael be made aware of their greatness as a nation and their closeness to Hashem in order for them to 
be able to properly receive the Torah.  

We also find that Chazal (:מגילה טו) describe the proper way to learn as “מלחמתה של תורה, the battle of 
Torah,” and in a different Gemarah (:קידושין ל) it describes the way a Rav and talmid, or a father and son 
should learn, as initially being pitted against each other like enemies until they reconcile their opinions. 
While there is no place for haughtiness, a person must also not be too humble, and they must have the 
necessary fortitude to challenge a Rebbe who is greater and wiser in order to properly understand.  

 תפילה לעני
Regarding Tefilah however, a totally different approach must be used. The Zohar (.ח"ג קצה) says that the 
most powerful prayer is, “תפילה לעני, the prayer of a pauper,” who davens to Hashem with a humble 
and broken heart. The Zohar adds that even Dovid Hamelech’s power of prayer, which was very powerful 
in itself, only reached its maximum strength when he took off his royal garb and lowered himself from 
his level of being the King of Klal Yisrael, to the point that he felt the desperation and humility of a simple 
beggar. In this Avodah the more a person connects with his powerlessness the more potent his Tefilah 
will be, as the Zohar says, “  דקודשא דעלמא צלותין בכל ולית, למסכנא לאפתחא זמינין כלהו שמיא תרעי וכל

דמסכנא כצלותא מיד אצית הוא בריך , all of the Heavenly gates are ready to open for the destitute, and of 
all of the types of prayer that exist, there is no prayer in the world that Hashem listens to like the prayer 
of the destitute.”  

The Sfas Emes adds that these two opposite elements of Avodas Hashem are hinted to in the statement 
of Chazal, (.מנחות קי) “אחד המרבה ואחד הממעיט, ובלבד שיכון את לבו לשמים, one who maximalizes and 
one who minimalizes [are both valuable], as long as their intent is L’shem Shamayim,” as both of these 
approaches are necessary at different times in one’s life.  

The Face of Moshe is Like the Face of the Sun 
Based upon this the Sfas Emes explains that Moshe Rabeinu needed to pass on the mantle of leadership 
to Yehoshua before Klal Yisrael entered Eretz Yisrael and he could not continue on as their leader. This 
is because Moshe’s purpose in the world was to function as the conduit for the transmission of the Torah 
to Klal Yisrael. He was the ultimate teacher, who would explain the Torah to his Talmidim and make sure 
that they understood it properly, correcting their mistakes and ‘fighting it out’ with them until the 
correct pshat came to light. This is the explanation of what Chazal said, ( .הבבא בתרא ע פני משה כפני חמה “ (

 the face of Moshe is like the face of the sun, and the face of Yehoshua is like the ,ופני יהושע כפני לבנה
face of the moon.” Moshe Rabeinu’s ability to teach Klal Yisrael the Torah made him comparable to the 
sun that shines its own light to the world, because even though Moshe was the epitome of humility, his 
essence was that of a person who had great personal ability and strength to serve as the Rav, the 
teacher, of Klal Yisrael.  

Yehoshua however was in essence just the opposite. He was the ultimate receiver, who sat before his 
Rebbe with total התבטלות, self-nullification, and absorbed the Torah that he was taught. He later gave 
this Torah over to Klal Yisrael as ‘the Torah that he had received from Moshe’, as if he himself played no 
role at all in it. Yehoshua was therefore compared to the moon which is not a source of light in itself, but 
rather reflects the light of the sun to the world.  
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The Sfas Emes goes on to explain that Eretz Yisrael is innately connected with the Avodah of Tefilah, and 
says that this is the deeper meaning of the possuk which was said by Moshe to Klal Yisrael to encourage 
them to enter Eretz Yisrael and combat the mighty nations that dwelled there, (דברים ז, ז) “  מרבכם לא

העמים מכל המעט אתם כי בכם ויבחר בכם 'ה חשק העמים מכל , it is not because of your being greater in 
number than all of the nations that Hashem desired you and chose you, for you are the least of all of the 
nations.”  

The Sfas Emes explains that Moshe was telling them that the way that they would succeed in conquering 
Eretz Yisrael would not be in the merit of their Limud Hatorah, as hinted to by the words, “לא מרובכם,” 
and alludes to the possuk mentioned above “ה' אלקיכם הרבה אתכם, Hashem your G-d increased you,” 
which described the feelings of greatness that the Yidden were made aware of in order that they should 
be able to receive the Torah. Rather, entering Eretz Yisrael was contingent upon the Avodah of Tefilah 
with total התבטלות, as is hinted to by the words, “ העמים מכל המעט אתם כי , for you are the least of all 
of the nations,” which Rashi on that possuk explains to mean, “ עצמכם הממעטין – המעט אתם כי , because 
you are the least – [this means that] you make yourselves small,” which is the approach that one must 
take for Tefilah.  

It was because Yehoshua embodied this Avodah of התבטלות that he was chosen to bring Klal Yisrael into 
Eretz Yisrael. Moshe Rabeinu had wanted to lower himself to this level and achieve the necessary self-
nullification in order to continue to lead Klal Yisrael in Eretz Yisrael, but he was not allowed to do so, as 
his essence was that of Torah which requires the opposite Avodah of being ‘ ה' אלקיכם הרבה אתכם

 .’ככוכבי השמים

According to this we can begin to explain our possuk and Rashi’s comment. When Hashem rejected 
Moshe’s request he used the words “רב לך,” as this encapsulated his essence – he was the Rav who 
taught Klal Yisrael the Torah. This was his role and he was not allowed to lower himself from that 
position.  

No Misunderstanding 
Moreover, if Moshe were to have entered Eretz Yisrael in the merit of his many tefilos it would have 
taught Klal Yisrael a dangerous lesson. Although regarding Torah learning, it is appropriate for the Rav 
to be tough and not back down from the Talmid’s challenges, as well as for the Talmid to be stubborn 
and not accept what he is being taught without understanding it properly, the same is not true regarding 
Tefilah. When a person davens it must be from a place of utter humility, and if Klal Yisrael were to have 
seen that Moshe’s many tefilos were accepted then they would have presumed incorrectly and ‘said’ 
that this was also the approach to Tefilah. This would then have prevented them from being able to 
enter Eretz Yisrael as doing do required the humility of Yehoshua.A3  

Moshe Rabeinu’s Neshamah 
According to this we could say that the second explanation that Rashi cited, that Moshe had a much 
greater reward awaiting him, comes to explain that there was nothing inherently wrong with his 
approach. On the contrary, his role as the teacher of the Torah was so great that it needed to be 
preserved for the generations, as the Zohar tells us, (תיקוני זהר סט) “ אאתפשטותא דמשה בכל נפשה ובכל דר , 
Moshe Rabeinu[’s Neshamah] spreads out into every soul and in every generation.” Moshe needed to 
remain Moshe Rabeinu for all generations because his spiritual power enables Klal Yisrael to learn the 
Torah for eternity, whether or not they are in Eretz Yisrael. This was not the Avodah of the leader of Klal 
Yisrael that could bring them into Eretz Yisrael, but it is an even greater role that could not be 
compromised.A2   

This is also the explanation for the emphasis that the possuk makes, “ בדבר הזהאל תוסיף דבר אלי עוד  , 
do not speak to Me anymore about this matter.” Hashem was not telling Moshe that there was 
something wrong with his approach, just that regarding this matter, that of entering Eretz Yisrael, it was 
not appropriate, whereas regarding his role as Rav of Klal Yisrael, Moshe was definitely supposed to 
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continue to teach Klal Yisrael the proper way to fight ‘מלחמתה של תורה’, as his Neshamah would go on 
to do for all generations. 

The two explanations that Rashi cited therefore bring out both the greatness of Moshe’s role, and the 
limitations that it imposed upon him.A1   

To Me 
With this we can also explain the repetitions of the word ‘אלי, to me’ in the possuk. When Moshe 
Rabeinu said, “ אלי' ה ויאמר , and Hashem told me,” he was emphasizing that Hashem told him that it was 
not appropriate for him to change his Avodah to one of total self-nullification. Similarly, when Hashem 
told Moshe, “אל תוסיף דבר אלי, do not speak to Me,” He was emphasizing that this was a decision that 
was made by Hashem Himself, who decides the role of each Neshamah in the world, and it was not a 
simple punishment about which one could argue over whether it was deserved or not, rather it was a 
decision made considering the שרשי נשמות, the spiritual roots of souls, that dictated whose role it was 
to bring Klal Yisrael into Eretz Yisrael.A4    

Be Very, Very, Humble 
As we emerge from the three weeks of Bein Hametzarim, and our longing for Eretz Yisrael and the 
promised redemption is at its peak, we must attempt to strengthen ourselves in the area of Tefilah, as 
this is the key to entering Eretz Yisrael. 

This Avodah is not only relevant to those who live in the Diaspora, but also to those who already merit 
to live in Eretz Yisrael, as it is possible to be in the Holy Land physically, yet lack the spiritual connection 
that is necessary to fully benefit from what it has to offer.  

After the Rebbe Reb Moshe Lelover moved to Eretz Yisrael, one of the local inhabitants confided in him 
that he was having a very difficult time dealing with the tough and demanding living conditions that 
were common in those days in the Yishuv Hayashan. The Rebbe told him that when Yehoshua and Kalev 
described Eretz Yisrael they said, (במדבר יד, ז) “ מאד מאד הארץ טובה , the land is very, very, good.” This, 
explained the Rebbe, was an allusion to the words of the Mishnah, (אבות ד, ד) “ רבי לויטס איש יבנה אמר

הוי שפל רוח מאד מאד , Rabi Levitas of Yavneh said, be very, very, humble,” as only one who is extremely 
humble, in the spirit of Yehoshua Bin Nun, can truly appreciate the beauty of Eretz Yisrael.  

Yomim Noraim 
Of the many lessons that we are to take out of the Bein Hametzarim, this is one that is truly invaluable, 
as it also serves to help prepare us for the upcoming Yomim Noraim, as Chazal tell us, (:ראש השנה כו) 
“ מעלי טפי דעתיה איניש דכייף כמה השנה בראש , On Rosh Hashanah the more a person can humble himself 
the better.” 

The connection between humility and the Tefilos of the Yomim Noraim is brought out in the Midrash 
Tehilim on the perek that begins with the words, (תהלים קב, א) “'תפילה לעני וכו, a Tefilah for a poor man” 
and says, “  שאין, אמרו הדורות כלפי יצחק' ר אמר, 'תפלתם את בזה ולא הערער תפלת אל פנה' (יח)תהילים קב, 

 מתפללין שהם להן נשתיירה אחת תפלה אלא, עליהם שיכפר המקדש בית ולא צדק מורה כהן ולא נביא לא להם
תפלתם את בזה ולא שנאמר מהם אותה תבזה אל, הכפורים וביום השנה בראש , ‘Turn to the prayer of he who 

cries out, and do not shame his prayer’, Rabi Yitzchak said, this was said with regards to the [later] 
generations, that have no prophet and no Kohein to teach them, and no Beis Hamikdash to atone for 
them, and all they have left is one Tefilah that they pray on Rosh Hashanah and Yom Kippur, do not 
shame it [and take it from them], as it says, do not shame their prayer.” We see from this possuk which 
is referring to the prayer of a poor man who is humble, that the approach to Tefilah with humility is 
especially relevant to the Yomim Noraim when we are all in truth beggars, beseeching Hashem to answer 
our Tefilos for the coming year. By Davening with the proper humility, may we therefore merit that 
Hashem hear our tefilos and bring our redemption speedily in our days, amen, KY”R. 

mailto:hamaortolna@gmail.com

