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In this week’s parsha, parshas Vayakheil, we read (Shemos 
 “ויקהל משה את כל עדת בני ישראל ויאמר אליהם, אלה הדברים אשר :(1 ,35

 צוה ה’ לעשות אותם, ששת ימים תעשה מלאכה וביום השביעי יהיה לכם קודש

 And Moshe assembled the entire assembly--שבת שבתון לה’”
of Bnei Yisrael and said to them: “These are the things 
that Hashem commanded, to do them.  For a period of 
six days, work may be done, but the seventh day shall be 
holy for you, a day of complete rest for Hashem.”  We must 
endeavor to explain why Moshe Rabeinu found it necessary to 
assemble all of Bnei Yisrael in order to give them the mitzvah 
of Shabbas.  He did not do so for any of the other mitzvos 
described in the Torah.  In fact, Chazal address this departure 
from his usual protocol in the Midrash (Yalkut Shimoni):

“ויקהל משה. רבותינו בעלי אגדה אומרים, מתחילת התורה ועד סופה אין 

בה פרשה שנאמר בראשה ויקהל אלא זאת בלבד, אמר הקב”ה ]למשה[, עשה 

לך קהילות גדולות ודרוש לפניהם ברבים הלכות שבת, כדי שילמדו ממך דורות 

הבאים להקהיל קהילות בכל שבת ושבת, ולכנוס בבתי מדרשות ללמד ולהורות 

לישראל דברי תורה איסור והיתר, כדי שיהא שמי הגדול מתקלס בין בני”.

From the beginning of the Torah to its conclusion, 
this is the only parsha that opens with the words “And 
he assembled.”  HKB”H instructed Moshe to assemble 
large gatherings and to explain to them the halachos of 
Shabbas; thus, future generations will learn from him 
to assemble large gatherings on every single Shabbas—
to gather together in study-halls to learn and clarify for 
Yisrael precepts of Torah pertaining to what is prohibited 
and what is permissible.  As a result, My holy name will be 
praised among My children.  

600,000 Shabbasos Corresponding 
to 600,000 Jewish Neshamos

As it is the nature of Torah to be elucidated in seventy 
different ways, I would like to propose my own explanation 
as to why it is written: “And Moshe assembled (“Vayakheil 
Moshe”) the entire assembly of Bnei Yisrael”—specifically 
and exclusively with regards to the mitzvah of Shabbas.  
We will begin with a precious introduction pertaining to 
Shabbas Kodesh from the Shela hakadosh; let us delight in 
his sacred insights.  

The Shela hakadosh writes the following in the name of 
Megillas Setarim: מצאתי כתוב במגילת סתרים, אם תחשוב כל השבתות“ 

 של השמיטה, עולים שישים ריבוא שבתות כמספר בני ישראל, שכל אחד מישראל

 If one calculates all of the Shabbasos  נשמתו אצולה משבת אחת”.
of the seven millennia, the total is 600,000—equivalent 
to the number of Bnei Yisrael.  For, the neshamah of every 
individual Jew emanates from one Shabbas.  His words 
are founded on Chazal’s revelation in the Gemara (Sanhedrin 
97a).  The duration of time in this world represents a form of 
“shemitah,” consisting of seven thousand years: 

“אמר רב קטינא שית אלפי שני הוו עלמא וחד חרוב, שנאמר )ישעיה ב-יא( 

ונשגב ה’ לבדו ביום ההוא... תניא כוותיה דרב קטינא, כשם שהשביעית משמטת 

שנה אחת לשבע שנים, כך העולם משמט אלף שנים לשבעת אלפים שנה, שנאמר 

יום  ואומר )תהלים צב-א( מזמור שיר ליום השבת,  ונשגב ה’ לבדו ביום ההוא, 

שכולו שבת, ואומר )שם צ-ד( כי אלף שנים בעיניך כיום אתמול כי יעבור. תנא 

דבי אליהו, ששת אלפים שנה הוי עלמא”.

Rav Katina said: The world will exist for six thousand 
years, and it will be destroyed for one thousand years . . . It 

Apropos the Shela HaKadosh’s Amazing Revelation

Throughout Time There Are Six Hundred Thousand Shabbasos 
One Shabbas for Each of the Six Hundred Thousand Jewish Neshamos

Rabbi Pinches Friedman
Parshas Vayakheil 5777
Translation by Dr. Baruch Fox



was taught in a Baraita in accordance with the viewpoint 
of Rav Katina: Just as the “shemitah” year causes cessation 
one year out of seven years, so, too, the world ceases one 
millennium out of seven millennia . . . Additionally, it 
says: “A psalm, a song for the day of the Shabbas,” which is 
interpreted as referring to a day that is completely Shabbas.  
And it says: “For a thousand years in Your eyes are like a 
bygone yesterday.” (This indicates that the “day” referred to 
in the previous pesukim is equivalent to a millennium.)  The 
Academy of Eliyahu taught the following Baraita: The 
world is destined to exist for six thousand years.  

This apparently is the basis for the Shela’s contention that 
the number of Shabbasos throughout the history of this world 
is equivalent to the number of Neshamos of Bnei Yisrael—six 
hundred thousand.  Every Jewish neshamah is associated with 
one Shabbas.  Notwithstanding, the Shela hakadosh questions 
this calculation.  After all, there are only fifty Shabbasos in 
a year, giving us fifty thousand in one thousand years, and 
300,000 Shabbasos in six thousand years—the duration of 
the world’s existence.  This is only one half of 600,000.  So, 
how can the Megillas Setarim claim that there are 600,000 
Shabbasos corresponding to the Neshamos of Yisrael?  

To reconcile this difficulty, the Shela hakadosh teaches 
us a wonderful chiddush.  To arrive at the total of 600,000 
Shabbasos, we must take into account the 300,000 Shabbasos 
of the seventh millennium.  After all, the seventh millennium 
is a day that is entirely Shabbas.  Thus, every one of the six 
weekdays of the seventh millennium possesses the kedushah 
of Shabbas.  Now, six times fifty thousand gives us an additional 
300,000 Shabbasos.  Added to the 300,000 Shabbasos of 
the six millennia of this world’s existence, we obtain a total 
of precisely 600,000 Shabbasos.  This corresponds to the 
600,000 Neshamos of Yisrael—one Shabbas per neshamah.  

This still doesn’t satisfy the Shela entirely.  After all, 
this calculation excludes every seventh day of the seventh 
millennia, which is an actual Shabbas.  So, we should add 
another fifty thousand Shabbasos to our total.  Therefore, the 
Shela hakadosh teaches us that these additional fifty thousand 
Shabbasos transcend all of the other Shabbasos; they are a 
form of “kodesh-kodashim.”  He suggests that they represent 
extraordinary individuals, a higher echelon of individuals that 
transcends the six hundred thousand and is the source for the 
six hundred thousand.  

The Seventh Millennia Represents 
the Beginning of Olam HaBa

Before elaborating on the words of the Shela hakadosh, it is 
worthwhile pointing out that the Shela hakadosh follows the 
opinion of most of the Rishonim that the seventh millennium, 
the day that is entirely Shabbas, is a form of Olam HaBa.  
During that millennium, HKB”H rewards Yisrael for the good 
deeds they performed during the first six millennia.  As the 
Gemara teaches us, in the future, the nations of the world 
will ask to fulfill the mitzvos and to be rewarded accordingly.  
HKB”H will respond (A.Z. 3a): שוטים שבעולם, מי שטרח בערב שבת“ 

 Fools of the—יאכל בשבת, מי שלא טרח בערב שבת מהיכן יאכל בשבת”
world!  Whoever toiled on the eve of Shabbas will eat on 
Shabbas; but whoever did not toil on the eve of Shabbas, 
from where will he eat on Shabbas?!  According to this 
scenario, the six millennia of Olam HaZeh represent the six 
weekdays; whereas the seventh millennium, Olam HaBa, 
represents Shabbas, the seventh day.  

Now, as to the Gemara’s statement above that the seventh 
millennium is desolate, it means that it is devoid of matters 
of Olam HaZeh.  The Gemara (Succah 52a) teaches us that 
HKB”H is destined to slaughter the yetzer hara.  Then, Yisrael 
will no longer engage in matters of Olam HaZeh; they will 
devote themselves totally to Torah and the service of Hashem.  
This is the implication of the passuk (Yeshayah 2, 11): ’ונשגב ה“ 

  .Hashem alone will be exalted on that day—לבדו ביום ההוא”
There will be nothing in the world other than the glory of 
HKB”H and His Torah.  

Here is what the Shela hakadosh writes explicitly on this 
subject in relation to the passuk (Bereishis 2, 3): 

“ויברך אלקים את יום השביעי ויקדש אותו כי בו שבת מכל מלאכתו אשר 

ברא אלקים לעשות, זהו נגד שבת שלעתיד, כי הששת ימים הם נגד ששת אלפים 

שכר,  לקבל  עונג  וכולו  שבת,  שכולו  הבא  העולם  נגד  השביעי  ויום  עלמא,  הוי 

ואז תהיה השביתה הגמורה מהמלאכות אשר ברא אלקים לעשות, דהיינו מעשה 

מצוות, היום לעשותם ולמחר לקבל שכרם, שהוא התענוג הרוחניי לעולם שכולו 

שבת, וקראת לשבת עונג”.

“And G-d blessed the seventh day and sanctified it, 
because He rested on it from all of His work that G-d 
created to do.”  This refers to the future Shabbas.  For the 
six days refer to the six millennia of the world’s existence; 
while the seventh day refers to the World to Come that 
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is entirely Shabbas.  It is entirely pleasure, for receiving 
reward.  Then there will be complete abstinence from the 
work that G-d created to do—namely the performance of 
mitzvos.  Today to perform them and tomorrow to receive 
their reward.  That is the spiritual delight that awaits in 
the world that is entirely Shabbas, “if you proclaim the 
Shabbas a delight.”  

We find a source for this notion in the commentary of 
Rabeinu Bachayei on parshas Nitzavim (Devarim 30, 15).  He 
cites what the Ramban writes in Sha’ar HaGemul” in the name 
of the Midrash: ,ובבראשית רבה ויברך אלקים את יום השביעי ויקדש אותו“ 

 ברך הקב”ה העולם הבא שמתחיל באלף השביעי, ויקדש אותו, זימנו לישראל, וזהו

הבא” העולם  לחיי  מזומן   :in Bereishis Rabbah, the passuk—לשון 
““And G-d blessed the seventh day and sanctified it”—is 
elucidated as follows: HKB”H blessed Olam HaBa that begins 
with the seventh millennium, and he sanctified (“kideish”) 
it; He appropriated it for Yisrael.  This language implies 
that it is reserved for the life of Olam HaBa.  Accordingly, it 
is clear why the Shela adds to the tally the 300,000 Shabbasos 
that Yisrael will observe during the seventh millennium, which 
is a day that is entirely Shabbas.  

The Yismach Moshe’s Addendum

Now, let us examine the sacred words of the Yismach 
Moshe (Ki Tisa).  He cites the words of the Shela hakadosh—
that the 600,000 Shabbasos correspond to the 600,000 root 
Neshamos of Yisrael—and applies this notion to interpret 
the passuk in parshas Ki Tisa (Shemos 31, 13): אך את שבתותי“ 

מקדישכם” ה’  אני  כי  לדעת  לדורותיכם  וביניכם  ביני  היא  אות  כי  —תשמורו 
“Just observe My Shabbasos, for it is a sign between Me 
and you for your generations, to know that I am Hashem, 
Who sanctifies you.”  We know from our sacred sefarim 
that there are 600,000 letters in the Torah corresponding to 
the 600,000 original, Jewish Neshamos.  The source for this 
concept is also the Shela hakadosh (Korach): 

“ודע כי מספר בני ישראל היו ששים רבוא, ואמרו המקובלים שהם שישים 

הם  התורה  שרוחניות  התורה,  אותיות  ריבוא  משישים  היוצאות  נשמות  ריבוא 

נשמות ישראל, והדור שקיבלו את התורה הם היו שישים ריבוא הנשמות, ואחר 

כך הדורות הבאות אחריהם הם כולם ענפים מהם”.

Know that the number of Bnei Yisrael was 600,000.  
The kabbalists explain that they are 600,000 Neshamos 
that emanate from the 600,000 letters of the Torah.  The 

spirituality of the Torah is the Neshamos of Yisrael.  The 
generation that received the Torah numbered 600,000.  
Afterwards, the generations that followed them, were all 
branches from them.  

The Megaleh Amukos (186) adds a wonderful allusion; the 
name ישרא”ל is an acronym for ל’תורה א’ותיות  ר’בוא  ש’שים  —י’ש 
there are 600,000 letters in the Torah.  This teaches us that 
every Jew corresponds to a letter of the Torah.  This then is 
the allusion inherent in the passuk under discussion: אך את“ 

 every Shabbas is—שבתותי תשמורו כי אות היא ביני וביניכם לדורותיכם”
an ”אות“—a specific letter etched from the Torah.  

This leads us to the magnificent words of the Yismach 
Moshe in parshas Ki Tisa.  There he elaborates further on the 
words of the Shela hakadosh; he concludes with the following 
powerful words of inspiration: 

“ונמצא בכל שבת ושבת מאיר אות אחד, מה שלא האיר עדיין מימות עולם 

ולא יאיר עוד עד עולם... והנה מזה נצמח תוכחה גדולה איך יש ליזהר בשמירת 

שבת, ועל כולם, בכל שבת ושבת ידמה כל אחד מישראל בנפשו, שמא זה הוא 

השבת שמתייחס לו, ואם משמרו בטהרה ובקדושה, הרי יוכל לתקן יותר ויותר 

חס  בהיפך  וההיפך  שנים,  אלף  יחיה  אם  אף  חייו  ימי  בכל  לתקן  שיוכל  ממה 

ושלום, ויחרד מאד לפגום בו אף כחוט השערה”.

Thus, it turns out that on every, single Shabbas, one 
letter shines—one that has not shined until now and will 
not shine ever again . . . From this we should learn a vital 
lesson regarding the importance of Shabbas observance.  
On every, single Shabbas, every Jew should consider that 
this Shabbas is possibly the one related to him.  Thus, 
if he observes it with purity and kedushah, he will be 
able to make amends more so than at any other time in 
his life—even if he were to live for one thousand years.  
The opposite also applies, chas v’shalom; he should be 
terrified lest he violate it even to the slightest degree.  

The Three-plied Cord of 600,000: Jewish 
Neshamos, Shabbasos and Letters of the Torah

When we combine the sacred notion of the Shela hakadosh 
with that of the Yismach Moshe, we find that we have three 
entities of 600,000 that are intimately related and immutable.  
There are 600,000 Jewish Neshamos that are associated with 
the 600,000 Shabbasos that span the duration of time that are 
related to the 600,000 letters of the Torah.  
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In this manner, we can suggest a very nice interpretation of 
the passuk in parshas Ki Tisa (ibid.): ,ואתה דבר אל בני ישראל לאמר“ 

ה’ אני  כי  לדעת  לדורותיכם  וביניכם  ביני  היא  אות  כי  תשמורו  שבתותי  את   אך 

 :First, let us recall a comment from Rashi (ibid. 18, 1)  מקדישכם.”
  .Moshe is equivalent to all of Yisrael—“שקול משה כנגד כל ישראל”
Thus, Moshe Rabeinu encompasses all of the 600,000 Jewish 
Neshamos that are associated with the 600,000 Shabbasos, 
that emanated from the 600,000 letters of the Torah.  

In fact, this is precisely what the Shela hakadosh writes: 
ישראל, נשמות  רבוא  ששים  כנגד  התורה,  אותיות  רבוא  ששים  כי   “וקיבלנו 

 אשר נשמת משה רבינו עליו השלום כולל כל נשמות ישראל, כמו שאמרו משה

ישראל” כל  נגד   we have been taught that the 600,000—שקול 
letters of the Torah correspond to the 600,000 Neshamos 
of Yisrael; where the neshamah of Moshe Rabeinu, a”h, 
incorporates all of the Neshamos of Yisrael; as they said: 
Moshe is equivalent to all of Yisrael.  

This is why HKB”H prefaces his statement to Moshe with 
the word ”ואתה“—“and you.”  Seeing as you encompass all 
600,000 Jewish Neshamos—that are associated with the 
600,000 Shabbasos and the 600,000 letters of the Torah—
it is fitting that you address Bnei Yisrael with regards to 
My Shabbasos.  For, ישרא”ל is an acronym for ר’יבוא  י’ש ש’ישים 

 to observe My—“אך את שבתותי תשמורו” :Tell them  .א’ותיות ל’תורה
600,000 Shabbasos; ”כי אות היא ביני וביניכם לדורותיכם“—because 
every Shabbas corresponds to one specific letter of the 
600,000 letters of the Torah; ”לדעת כי אני ה’ מקדישכם“—so that 
you will know that I, Hashem, sanctify you with the kedushah 
of the Torah and the kedushah of Shabbas. 

Now, this enlightens us with regards to the sequence of the 
parshiyot.  In last week’s parsha, parshas Ki Tisa, Moshe Rabeinu 
is instructed to deliver the mitzvah of Shabbas-observance to 
Yisrael.  Subsequently, in this week’s parsha, parshas Vayakheil, 
the parsha begins by informing us that Moshe fulfilled HKB”H’s 
directive: ”ויקהל משה את כל עדת בני ישראל“.  

Seeing as Moshe was a conglomerate of all of the Neshamos 
of Yisrael, he was able to assemble all of his branches and 
offshoots to impart to them the mitzvah of observing the 
600,000 Shabbasos that correspond to all of Yisrael.  He said 
to them: “These are the things that Hashem commanded 
to be done: ‘On six days, work may be done, but the 
seventh day shall be holy for you, a day of complete rest 
for Hashem.’”  

A Novel Approach to the Calculation 
of 600,000 Shabbasos

I would like to present to our esteemed, royal audience 
a significant problem I had with the Shela’s explanation of 
the Megillas Setarim.  He explained that the tally of 600,000 
Shabbasos combines the 300,000 Shabbasos of the first 
six millennia with the 300,000 Shabbasos of the seventh 
millennium—the day that is entirely Shabbas.  Yet, this is 
problematic, because all of the 600,000 root Neshamos 
of Yisrael originated in Olam HaZeh—during the first six 
millennia.  This is evident from the following passuk related 
to “yetzias Mitzrayim” (Shemos 12, 37): ישראל בני   “ויסעו 

 Bnei Yisrael—מרעמסס סוכותה כשש מאות אלף רגלי הגברים לבד מטף”
journeyed from Rameses to Succot, about 600,000 on 
foot, the men, excluding the children.  This suggests that 
the 600,000 Neshamos must fulfill the precepts of the Torah 
in Olam HaZeh.  

That being the case, how is it possible that during the six 
millennia of Olam HaZeh there are only 300,000 Shabbasos?  
That would imply that the remaining 300,000 Shabbasos 
correspond to the remaining 300,000 Neshamos, who 
would only observe Shabbas in Olam HaBa, in the seventh 
millennium that is entirely Shabbas.  Now, we have learned 
that on the day that is entirely Shabbas, the yetzer hara will 
no longer exist and the element of free choice will no longer 
be present.  So, what purpose is served by completing the 
Shabbas observance then (corresponding to one half of the 
root Neshamos of Yisrael)?  

It is with great reverence and adoration that I would like 
to clarify and justify the explanation of the esteemed Shela 
hakadosh.  I will refer to what is written in Kehillas Yaakov, 
authored by the divine kabbalist Rabbi Yaakov Zvi Yalish, zy”a; 
he also authored M’lo HaRo’im and was among the disciples of 
the Chozeh of Lublin, zy”a.  To reconcile the Megillas Setarim 
cited by the Shela hakadosh, he contends that there are, in 
fact, 600,000 Shabbasos in the six millennia of Olam HaZeh.  
Although there are only 300,000 actual Shabbasos, every 
Shabbas is comprised of two entities—corresponding to 
“zachor” and “shamor.”  The Ramban explains in parshas Yitro 
(ibid. 20, 8), in the name of the Sefer HaBahir, that “zachor” 
applies to the day of Shabbas, whereas “shamor” applies to 
the night of Shabbas.  
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Applying this notion, he interprets the Gemara’s statement 
(Shabbas 118b): ,אלמלי משמרין ישראל שתי שבתות כהלכתן מיד נגאלים“ 

וכתיב שבתותי,  את  ישמרו  אשר  לסריסים  ה’  אמר  כה  נו-ד(  )ישעיה   שנאמר 

 if Yisrael would merely—בתריה )שם ז( והביאותים אל הר קדשי וגו’”
observe two Shabbasos according to their halachos, 
they would be redeemed immediately, as it says: “So 
says Hashem: Regarding the eunuchs who observe 
My Shabbasos . . .”  Afterwards, it is written: “And I will 
bring them to My holy mountain, etc.”  He explains that 
the Gemara is referring to the two Shabbasos encompassed 
by every single Shabbas—the Shabbas of “zachor” and the 
Shabbas of “shamor.”  If Yisrael would merely observe these 
two Shabbasos to the fullest, they would hasten the geulah.  

Thus, in six millennia, there are 300,000 double 
Shabbasos—corresponding to “zachor” and “shamor”—
giving us a total of 600,000 Shabbasos.  As a result, every 
Shabbas corresponds to two of the 600,000 Jewish Neshamos.  
This is consistent with the concept of the “machatzit 
hashekel.”  Every Jew is commanded to donate only a half-
shekel to illustrate that it requires the joint efforts of two 
Jews to achieve a complete whole.  Similarly, a perfect, whole 
Shabbas is comprised of two Neshamos.  This is the key to the 
600,000 Shabbasos.  

During the Seventh Millennium We Will 
Successfully Complete All of the Shabbasos

Continuing onward and upward along this path of 
enlightenment, let us elaborate on the Shela’s assertion that in 
the seventh millennium—the day that is completely Shabbas—
the six weekdays, which possess the status of Shabbas, account 
for 300,000 Shabbasos.  Now, according to the notion that every 
Shabbas is comprised of two parts—corresponding to “zachor” 
and “shamor”—it turns out that the seventh millennium also 
contains 600,000 Shabbasos.  Hence, it behooves us to explore 
the significance of these Shabbasos.  

It appears that we can explain their significance based on 
what we have learned in the Gemara (Berachos 57b): שבת“ 

הבא” לעולם  משישים   Shabbas is one sixtieth of Olam --אחד 
HaBa.  Accordingly, from all of the 600,000 Shabbasos in 
Olam HaZeh, we are only able to taste and delight in one 
sixtieth of Olam HaBa.  That being the case, the 600,000 
Jewish Neshamos that observed the 600,000 Shabbasos in 
Olam HaZeh, will be afforded the opportunity to enjoy those 

600,000 Shabbasos fully during the seventh millennium, 
which is Olam HaBa.  They will delight in all sixty parts of the 
magnificent light of Shabbas.  

Let us add one more point.  In Olam HaZeh, the yetzer 
hara and its forces operate at full strength.  Therefore, it 
is extremely difficult to observe the kedushah of Shabbas 
totally—to enjoy the pleasures of the food and drink solely 
for the sake of Hashem.  The same applies to all of the Shabbas 
practices and tefilot that by necessity are somewhat lacking 
in Olam HaZeh.  Because we are only human and are subject 
to the influence of the yetzer hara, these deficiencies are 
categorized as inadvertent and involuntary.  As such, it is 
considered as if a person did perform all of these things to 
the fullest.  

Nevertheless, HKB”H is infinitely kind and merciful.  So, He 
affords us the opportunity to rectify all of the Shabbasos of 
Olam HaZeh during the seventh millennium.  For, at that time, 
the yetzer hara and its forces will no longer exist.  As a result, 
we will be able to rectify all of the Shabbasos of Olam HaZeh 
that we failed to observe properly.  

Le’Asid La’vo We Will Offer All of the Korbanos 
that We Did Not Offer in Olam HaZeh 

It appears that we can find support for this idea from 
what the Bnei Yissaschar (Rosh Chodesh 2, 3) writes in the 
name of the Rama of Pano, ztz”l, in Asarah Ma’amaros.  He 
teaches us that le’asid la’vo, we will be obligated to offer all 
of the korbanos-Mussaf that we were unable to bring during 
the galut.  Based on this understanding, the Bnei Yissaschar 
explains the formula we recite in the Mussaf service:    ואת מוסף“ 

באהבה” לפניך  ונקריב  נעשה  הזה  השבת   and we will perform—יום 
and offer the Mussaf of this Shabbas day before You with 
love.  The formula employs the term “הזה”—“this”--indicating 
that the Mussaf that we will offer will actually be the Mussaf 
of that particular Shabbas.  

Based on our current discussion, it is fantastic!  On 
every single one of the 600,000 Shabbasos of the seventh 
millennium—which correspond to the 600,000 Shabbasos 
of Olam HaZeh—we will sacrifice a make-up (compensatory) 
korban for the korban that we failed to offer on the 
corresponding Shabbas in Olam HaZeh.  

In this light, we can better appreciate the formula of 
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the song the leviim sang in the Beit HaMikdash on Shabbas 
Kodesh (Tamid 33b): בשבת היו אומרים מזמור שיר ליום השבת, מזמור“ 

 ,on Shabbas—שיר לעתיד לבוא ליום שכולו שבת ומנוחה לחיי העולמים”
they would say: “A song, a hymn for the day of Shabbas.”  
It is a song, a hymn for the future era (le’asid la’vo), for a 
day that is entirely Shabbas and rest for everlasting life.  
At first glance, this is difficult to comprehend. Seemingly, they 
should have uttered a song about the Shabbas day. Instead 
they uttered a song about the seventh millennium, the day 
that is entirely Shabbas.  

Yet, based on what we have learned, it is fantastic!  The 
completion of the Shabbas services of Olam HaZeh will not 
be achieved until the seventh millennium, when we will be 
afforded the opportunity to observe each of the 600,000 
Shabbasos again.  Therefore, when the kohanim performed 
the service related to the korbanos on Shabbas, the leviim 

sang: שבת שכולו  ליום  לבוא  לעתיד  שיר  מזמור  השבת,  ליום  שיר   “מזמור 

העולמים.” לחיי   For, only then, when we are granted a  ומנוחה 
respite from the yetzer hara, will we be able to fully complete 
the avodah as intended.  

We can suggest that this is the reason why we say (Tehillim 
 in the Shabbas night tefilah and again “מזמור שיר ליום השבת” :(92
in the Shabbas morning tefilah.  Because it is in the merit of 
observing the two Shabbasos—Shabbas night corresponding 
to “shamor” and Shabbas day corresponding to “zachor”—
that we are afforded the opportunity to observe these two 
Shabbasos in the seventh millennium—that will be a day that 
is entirely Shabbas.  Therefore, it is fitting that we recite this 
mizmor that is dedicated to the day that is entirely Shabbas 
both on Shabbas night—the first Shabbas—and on Shabbas 
day—the second Shabbas.
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