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Bikkurim: A Precursor for Yamim Nora’im 

Parashas Ki Savo 
 

Harav Hagaon Shmuel Wolman Shlit’’a 
We read Parashas Ki Savo while ushering in the days of Selichos, in anticipation of the awesome 

Yom Hadin of Rosh Hashanah and the heiligeh Aseres Yemei Teshuvah.  

 

The parashah begins with the mitzvah of bikkurim, which the Sifri introduces with a very 

intriguing statement: עשה מצוה האמורה בענין שבשכרה תכנס לארץ. Literally translated, this means that 

in reward for observing the mitzvah of bikkurim, we will be zocheh to enter Eretz Yisrael. But the 

meforshim point out that this obviously cannot be the meaning of the Sifri, since bikkurim is a 

 ,whose obligation goes into effect only after we enter Eretz Yisrael. How, then ,מצוה התלויה בארץ

can bikkurim be the zechus and the key to getting into Eretz Yisrael in the first place? 

 

The Malbim explains that the Sifri is instructing us to approach this mitzvah of bikkurim very 

seriously, and realize that our entire zechus to enter Eretz Yisrael hinges on our future fulfillment 

of the mitzvah of bikkurim.  

 

Other sources in the Rishonim and Chazal connect the mitzvah of yishuv Eretz Yisrael with the 

fulfillment of מצוות התלויות בארץ in general. But it seems to be that there is a specific link between 

bikkurim and yishuv Eretz Yisrael, even more than the link between other מצוות התלויות בארץ and 

yishuv Eretz Yisrael.  

 

What is so unique about the mitzvah of bikkurim? 

 

Before answering that question, let us take note of some significant differences between bikkurim 

and other מצוות התלויות בארץ. Terumos and maasros, for example, are not an absolute obligation; 

the Torah says that if you’d like to benefit from your crops, you must first take terumos and 

maasros. Technically, however, it’s a mitzvah that can be avoided – if you don’t eat from your 

crops, you don’t have to separate terumos and maasros. Bikkurim, Rashi points out, is different. 

It’s a mitzvah chiyuvis – an absolute obligation. Whether or not a person wants to eat his produce, 

he has to fulfill the mitzvah of bikkurim.  

 

Another difference between bikkurim and other מצוות התלויות בארץ is that the obligation of 

bikkurim only begins once after Eretz Yisrael has been conquered and divided; it doesn’t go into 

effect immediately after entering Eretz Yisrael. Furthermore, the mitzvah of bikkurim applies 

only to the Shivas Haminim – unlike other מצוות התלויות בארץ, which apply to all crops. And the 

mitzvah of bikkurim begins immediately when the fruit begins to blossom. Rashi describes how 
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the owner of the fruit ties something onto the first fruit and designates it as bikkurim, a procedure 

that is not followed in any of the other מצוות התלויות בארץ.  

 

Finally, bikkurim is unique in that is has to be brought to the kohen in the Beis Hamikdash, and a 

special parashah, called מקרא ביכורים, has to be recited if the bikkurim are brought during specific 

times of the year.  

 

All of these distinctive halachos regarding bikkurim point to the fundamental nature of the 

avodah involved in this mitzvah.  

 

It’s All a Gift 

Rashi explains that the purpose of מקרא ביכורים is to publicly proclaim your gratitude to Hashem 

for the produce he has blessed you with and show that you are not a כפוי טוב – you don’t attribute 

your success to כחי ועצם ידי.  

 

In light of this, perhaps we can understand why the mitzvah of bikkurim goes into effect only 

after the conquest and division of Eretz Yisrael. Once Klal Yisrael have received their portions 

and settled into the land, and the first fruits start to blossom in the field, that’s when the danger of 

  ”.begins: “It’s my field, and my efforts, and my crops כחי ועצם ידי

 

Comes the Eibishter and says, specifically at the moment when you start to feel complacent and 

congratulate yourself for your success, that’s when you have the mitzvah of bikkurim. When the 

first fruit starts to blossom, go down into the field and tie a string on it, announcing your intention 

to take it to the Beis Hamikdash and publicly proclaim that it’s the Eibishter who made this 

happen.  

 

The halachah of מקרא ביכורים is not an added aspect of the mitzvah – it’s an integral part of it, 

because it is an expression of the sentiments that are meant to accompany the mitzvah from 

beginning to end.  

 

Accordingly, we can understand why the Torah attributed such chashivus to this mitzvah.  

 

The famous Ramban in Parashas Bo teaches that the purpose of all the mitzvos is to recognize 

how everything is from Hashem. This mitzvah of bikkurim, which is designed to prevent  כפיית

  .is a direct acknowledgment of Hashem’s involvement in our lives ,טובה

 

The Midrash teaches that the world was created for the sake of bikkurim, which are called 

“reishis.” In light of the Ramban’s teaching, we can explain that the whole purpose of Creation is 

to recognize the Eibishter’s chessed and understand that everything is a matnas chinam from 

Him.  

 

If so, we can understand the Sifri’s statement that Klal Yisrael’s entry into Eretz Yisrael was a 

reward for bikkurim. The underlying attitude of the mitzvah of bikkurim is meant to govern our 

entire approach to Eretz Yisrael. Eretz Yisrael is our ultimate menuchah v’nachalah, but it carries 

with it the danger of forgetting the Eibishter’s involvement in our lives. We can begin to feel that 

it’s our land, it belongs to us, and everything that grows in it is a result of our efforts. Bikkurim 

comes to prevent that feeling, and to prompt us to recognize Hashem’s kindness, from the outset.  

 

Our entire right to enter Eretz Yisrael and settle in it is therefore contingent upon the ability to 

recognize that it’s all from the Eibishter.  
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Don’t Steal from Hashem 

This concept is also a fitting backdrop for the month of Elul and the Yamim Noraim that are 

approaching. Chazal teach us that hakaras hatov is a central focus in our avodas Hashem in 

general, and the avodah of teshuvah specifically. “One who denies the kindness of his friend will 

eventually deny Hashem’s kindness,” Chazal tell us. Conversely, someone who recognizes the 

good that the Eibishter does and realizes how much he owes Him will come to the startling 

recognition that nothing we do comes close to repaying what the Eibishter gives us: הצדקה ' לך ה

  .This recognition will spur a person to scrutinize his actions and rectify his ways .ולנו בשת הפנים

 

If we realize that every single breath of life is a matnas chinam –על כל נשימה ונשימה תהלל קה – then 

we will be roused to perform a cheshbon hanefesh and ensure that we are doing what we’re able 

to do for Hashem, kaveyachol, in return for His goodness to us, by living like ehrlicheh Yidden 

and treating our neshamah properly.  

 

The Rambam explains that the central aspect of teshuvah is Vidui. The mitzvah of Vidui is 

derived from a passuk in Parashas Nasso: ם ֲאֶשר עָּׂשּו  Interestingly, the mitzvah of .ְוִהְתַוּדּו ֶאת ַחטָּאתָּ

Vidui appears in the parashah of gezel hager. Why there, of all places? The meforshim explain 

that in truth, gezel is at the root of every aveirah. Each time a person transgresses, he misuses the 

gifts the Eibishter gave him – a body, a neshamah, energies, talents, thoughts, hands, feet. That is 

a form of stealing. Therefore, the Torah places the mitzvah of Vidui in a parashah about gezel. 

But why is this mitzvah linked to the parashah of stealing from a ger, specifically?  

 

A ger is unique in that he has no heirs, and once he passes on, there is no way of returning the 

stolen item. That is the message of Vidui: it’s impossible to “return” what we have “stolen” from 

the Eibishter. It is only through the great gift of teshuvah that we can make amends.  

 

This idea is reflected in the tefillah of Neilah, where there is a special emphasis on gezel. Many 

times, in Neilah, we refer to עושק ידינו, recognizing that every aveirah boils down, in a sense, to 

gezel. We have been כפוי טוב; we have misappropriated the Eibishter’s gifts to us.  

 

In the mitzvah of bikkurim, we see how much importance the Torah attached to developing our 

hakaras hatov and preventing us from falling into the trap of complacency and entitlement.  

 

It is said that a Yid from Radin once eavesdropped on the Chofetz Chaim as he was doing his 

cheshbon hanefesh, and heard the Chofetz Chaim talking to the Eibishter like a young child and 

listing the gifts He had given him. “Eibishter,” he said, “Yisrael Meir of Radin received from the 

Eibishter a Sefer Chofetz Chaim, a Mishnah Berurah, a yeshiva, health, parnassah….”   

 

“What did Yisrael Meir from Radin give the Eibishter?” he continued.  

 

His cheshbon hanefesh began and ended with the middah of hakaras hatov, recognizing how 

much the Eibishter had given him and realizing how puny and pitiful his own actions were in 

comparison. And this was the Chofetz Chaim!  

 

When we begin to consider what we’ve done in return for Hashem’s kindness, so to speak, that 

motivates us to honestly examine our actions and perform sincere teshuvah.  

 

The Eibishter should give us the koach to understand and internalize this message and use it to 

draw close to him, in the spirit of אני לדודי ודודי לי. We should all be zocheh to teshuvah gemurah. 

 

Kesivah v’chasimah tovah and gut Shabbos.  


