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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Mishpatim 5776 
Shabbos is a Spiritual Day Accompanied by Physical Indulgences 
Introduction 
In this week’s parasha we learn about the precursor to the Jewish people 
fashioning the Golden Calf. It is said (Shemos 24:9-11) vayaal Moshe 
viAharon Nadav viAvihu vishivim miziknei Yisroel vayiru es Elokei 
Yisroel visachas raglav kimaasei livnas hasapir uchietzem hashamayim 
latohar viel atzilei binei Yisroel lo shalach yado vayechezu es HaElokim 
vayochlu vayishtu, Moshe, Aharon, Nadav and Avihu, and seventy of the 
elders of Israel ascended. They saw the G-d of Israel, and under his feet 
was the likeness of sapphire brickwork, and it was like the essence of the 
heaven in purity. Against the great men of the Children of Israel, He did 
not stretch out His hand – they gazed at G-d, yet they ate and drank. Rashi 
(Bamidbar 11:16) writes that this eating and drinking is comparable to a 
commoner who bites into a piece of bread while talking to a king. One 
must wonder, though, how it was possible that the great men of Israel 
could witness the greatest revelation ever experienced by mankind and 
then engage in such mundane acts like eating and drinking. How are we to 
understand this apparent paradox? 
Attaining spiritual heights on Shabbos requires physical indulgence 
There is a well-known statement from the Holy Baal Shem Tov of blessed 
memory who said that on Shabbos, we are instructed by the Torah and the 
prophets to indulge in eating, drinking and other physical actions and this 
is deemed to be oneg Shabbos, delighting in the Shabbos. The Zohar refers 
to Shabbos as yoma dinishmasa, the day of the souls. How is it, then, that 
one can view Shabbos as a spiritual day when he is involved in such 
physical acts? The Baal Shem Tov would say that the Satan, i.e. the Evil 
Inclination, does not wish that a Jew attain such great spiritual heights on 
Shabbos. If a Jew would not eat and drink and indulge himself on 
Shabbos, the Satan would thwart the Jew’s attempt to ascend the spiritual 
ladder. Thus, HaShem instructed us to eat and drink on Shabbos, and this 
would satisfy the Satan. 
The great leaders of Israel sought to attain a high level of spirituality 
while their souls were separated from their bodies 
In a similar vein, we can suggest that the great leaders of Israel witnessed 
the revelation at Sinai, and this experience literally took the souls out of 
the bodies of the Jewish people. While the soul leaving the body is an 
indication of great spiritual heights, the Rambam (Hilchos Yesodei 
HaTorah 7:6) posits that HaShem did not desire that the Jewish People 
remain at this level. Thus, HaShem instructed Moshe (Devarim 5:27) lech 
emor lahem shuvu lachem liahaleichem, “go say to them, ‘return to your 
tents.’” The Rambam interprets this to mean that HaShem desired that the 
souls of the Jewish People should return to their bodies. The great leaders, 
however, wished to retain this level of spirituality. While HaShem desires 
that a person lives on a high spiritual level, and this normally requires the 
attachment of the body to the soul, the great leaders felt that by eating and 
drinking at the time of the great spiritual revelation, they would somehow 
be able to maintain the status of their souls being outside their bodies. This 
concept, that one can be totally spiritual and yet indulge in physical 
matters, is beyond our comprehension. Yet, according to the words of the 
Holy Baal Shem Tov, this is exactly the dichotomy that we experience 
every Shabbos. The great leaders at Sinai, however, did not follow 
HaShem’s instructions, and by attempting to retain the level of their souls 
outside their bodies, they were punished later with the death penalty. 

The Shabbos Connection 
This fresh perspective of what we are experiencing on Shabbos should 
inspire us to prepare even more for the Holy Day of Shabbos, when 
HaShem allows us to physically indulge to thwart the schemes of the 
Satan. By following HaShem’s will, we should merit a day that is 
completely Shabbos and a day of rest for eternal life. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 
 for everything I shall ,ַעל ּכל ֲאהֹוֶדָך. ָּכל ֶּפה ְּתַיֲחֶדָך. ּפֹוֵתַח ֶאת ָיֶדיָך. ּוַמְׂשִּביַע ְלָכל ָחי
glorify You, every mouth shall acknowledge Your Oneness; for You open 
Your hand and satisfy all living. The connection between glorifying 
HaShem and the fact that He sustains all of mankind is clear. When one 
acknowledges HaShem as his provider, it is easier to glorify Him. The 
Gemara (Eruvin 41b) states  ת''ר ג' דורים מעוירין את אדם על דעתו ועל דעת קונו
 three things cause one to violate his ,אלו הן עוודי כוכוים ורוח רעה ודקדוקי עניות
intellect, and, so to speak, the intellect of his creator, and one of them is 
poverty. Heaven forbid that one could actually violate HaShem’s intellect. 
Rather, the Gemara uses the term דעת, which means connection, and the 
Gemara is stating that often one is less aware of his connection to HaShem 
when he is in a state of poverty. When one realizes, however, that HaShem 
sustains every living thing, then he can truly glorify HaShem and 
appreciate his connection to his creator.  
Shabbos Stories 
Seeing the Angels on Friday Night 
The Baal Shem Tov once visited Lemberg and stayed with his relative, the 
Gaon, Rabbi Chaim HaKohen Rappaport, the rabbi of the city. It was the 
custom of Reb Chaim to pray in the town synagogue. Reb Chaim was a 
great and famous rabbi and he was not a follower of the Baal Shem Tov 
and did not appreciate his new Chasidic movement. 
The Baal Shem Tov asked for permission to pray with a separate minyan 
of the town’s Chasidim. Reb Chaim agreed, but with the condition that his 
guest, the Baal Shem Tov, not pray a long Friday night service - as he 
usually did - as this would delay the Sabbath meal if they had to wait for 
him. 
The Baal Shem Tov agreed to this request. In actuality, however, he Baal 
Shem Tov could not control his ecstatic davening, so the Baal Shem Tov 
prayed for a long time, and thus arrived late at the rabbi’s house. Reb 
Chaim was waiting for his guest to arrive. When the Baal Shem Tov 
finally arrived, the rabbi began with Shabbos Zemiros, and he continued 
the meal without saying anything about the Baal Shem Tov’s lateness, 
which contradicted their agreement. 
When the meal was over, the Rebbetzin asked her husband, “Why didn’t 
you rebuke the Baal Shem Tov regarding his tardiness?” “How could I 
rebuke him?” the rabbi responded. “The Talmud states that on Friday night 
two angels accompany a person back home from the synagogue. When the 
Baal Shem Tov entered, I actually saw the two angels entering with him! I 
certainly always believed what the Talmud said regarding the angels. 
Now, however, I actually saw them! That shows what my level is 
compared to the level of the Baal Shem Tov. Tell me, then, how could I 
say anything to him?” 
Shabbos in Halacha  
 Creating a new Entity – מוליד
1. The Prohibition 
Summary 
One is prohibited from dissolving a frozen item (or congealed gravy) 
manually (i.e. by crushing). If one violated this prohibition, one is 
prohibited from using the newly dissolved liquid until after Shabbos. 
One should not cause an item to dissolve by placing it near an oven, or 
cause an item to freeze by inserting it in a freezer. However, if one did 
cause nolad, the item may be sued (unless another is available). 
Solid foods that contain gravy should not be caused to freeze or caused to 
defrost near an oven. Those that have no gravy are exempt from this 
prohibition.  
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New Stories - Mishpatim 5776 
A Holocaust Love Story 
A powerful true story of Jewish heroism. 
by Rabbi Yosef Wallis 
Rabbi Yosef Wallis, director of Arachim of Israel, talks to Project Witness 
about his father, Judah Wallis, who was born and raised in Pavenitz, 
Poland. 
While he was in Dachau, a Jew who was being taken to his death suddenly 
flung a small bag at my father, Judah Wallis. He caught it, thinking it 
might contain a piece of bread. Upon opening it, however, he was 
disturbed to discover a pair of tefillin. Judah was very frightened because 
he knew that were he to be caught carrying tefillin, he would be put to 
death instantly. So he hid the tefillin under his shirt and headed for his 
bunkhouse. 
In the morning, just before the appel [roll call], while still in his 
bunkhouse, he put on the tefillin. Unexpectedly, a German officer 
appeared. He ordered him to remove the tefillin, noted the number on 
Judah’s arm. 
At the appel, in front of thousands of silent Jews, the officer called out 
Judah’s number and he had no choice but to step forward. The German 
officer waved the tefillin in the air and said, "Dog! I sentence you to death 
by public hanging for wearing these." 
Judah was placed on a stool and a noose was placed around his neck. 
Before he was hanged, the officer said in a mocking tone, "Dog, what is 
your last wish?" 
“To wear my tefillin one last time," Judah replied. 
“The officer was dumbfounded. He handed Judah the tefillin. As Judah put 
them on, he recited the verse that is said while the tefillin are being wound 
around the fingers: "Ve’eirastich li le’olam, ve’eirastich li b’tzedek 
uvemishpat, ub’chessed, uv’rachamim, ve’eirastich li b’emunah, v’yodaat 
es Hashem – I will betroth you to me forever and I will betroth you to me 
with righteousness and with justice and with kindness and with mercy and 
I will betroth you to me with fidelity, and you shall know God." 
It is hard for us to picture this Jew with a noose around his neck, wearing 
tefillin on his head and arm – but that was the scene that the entire camp 
was forced to watch, as they awaited the impending hanging of the Jew 
who had dared to break the rule against wearing tefillin. 
Even women from the adjoining camp were lined up at the barbed wire 
fence that separated them from the men’s camp, forced to watch this 
horrible sight. 
"Yidden, I am the victor. Don’t you understand, I am the winner!" 
As Judah turned to watch the silent crowd, he saw tears in many people’s 
eyes. Even at that moment, as he was about to be hanged, he was shocked. 
Jews were crying! How was it possible that they still had tears left to shed? 
And for a stranger? Where were those tears coming from? Impulsively, in 
Yiddish, he called out, "Yidden, I am the victor. Don’t you understand, I 
am the winner!" 
The German officer understood the Yiddish and was infuriated. He said to 
Judah, "You dog, you think you are the winner? Hanging is too good for 
you. You are going to get another kind of death." 
“Judah, my father, was taken from the stool and the noose was removed 
from his neck. He was forced into a squatting position and two huge rocks 
were placed under his arms. Then he was told that he would be receiving 
25 lashes to his head – the head on which he had dared to position his 
tefillin. The officer told him that if he dropped even one of the rocks, he 
would be shot immediately. In fact, because this was such an extremely 
painful form of death, the officer advised him, "Drop the rocks now. You 
will never survive the 25 lashes to the head. Nobody ever does." 
Judah’s response was, "No, I won’t give you the pleasure." 
At the 25th lash, Judah lost consciousness and was left for dead. He was 
about to be dragged to a pile of corpses, after which he would have been 
burned in a ditch, when another Jew saw him, shoved him to the side, and 
covered his head with a rag so people didn’t realize he was alive. 
Eventually, after he recovered consciousness fully, he crawled to the 
nearest bunkhouse that was on raised piles and hid under it until he was 
strong enough to come out under his own power. Two months later he was 
liberated. 
"I saw what you did that day when the officer wanted to hang you. Will 
you marry me?” 
During the hanging and beating episode, a 17-year-old girl had been 
watching the events from the women’s side of the fence. After liberation, 
she made her way to Judah. She walked over to him and said, "I’ve lost 
everyone. I don’t want to be alone any more. I saw what you did that day 
when the officer wanted to hang you. Will you marry me?” 
My parents walked over to the Klausenberger Rebbe and requested that he 
perform the marriage ceremony. The Klausenberger Rebbe, whose 
Kiddush Hashem is legendary, wrote out a kesubah [marriage contract] by 
hand from memory and married the couple. I have that handwritten 
kesubah in my possession to this day. (www.aish.com)  

Shabbos Ta’am HaChaim: Mishpatim 5776 Sponsorships $180.00 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other Divrei Torah on 
www.doreishtov.wordpress.com 
 
Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Parshas Mishpatim - Religious Coercion(1) 
Moshe came and related to the nation all the words of Hashem, and all the 
mishpatim. The entire nations responded, “All the words that Hashem 
spoke, we will do.” 
Meshech Chochmah: Are mishpatim, the laws of civil conduct, not 
included in the “words of Hashem” that Moshe received from Hashem, 
and now conveyed to the people? Why are mishpatim singled out for 
special treatment? 
Not all mitzvos require “acceptance” in the sense of agreeing to do what 
we ordinarily would not. It is much easier to make the human case for 
observance of some mitzvos than others. We can appreciate the distinction 
by looking at the laws incumbent upon non-Jews – the seven Noachide 
laws. One of those is called dinim, identified(2) with a large number of 
laws of civil conduct that Man’s rational sense tells him are essential to a 
stable society. Laws about commerce, labor, contracts, etc. are part of the 
backbone of an orderly collection of human beings. Rational people 
understand that they are indispensible; people generally do not see 
enforcement of these laws – what in our parshah the Torah calls mishpatim 
– as encroaching on their civil liberties and individual rights. Non-Jews are 
expected to enforce these laws – but nothing more. While they might agree 
on the mo rality of some actions and the immorality of others, this does not 
give them the moral right to enforce this thinking on those reluctant to join 
with them. Such moral compunctions should remain within the province of 
individual free choice. Moral arguments beyond those which all agree 
upon should not by foisted upon the unwilling, even by a majority. No 
person has the right to dictate morality to another beyond that which G-d 
Himself demands. 
Halachah pertaining to Klal Yisrael, however, does not accept this 
thinking, even though it is fundamentally sound. The nature of the 
interconnectedness of all Jews creates a strong argument for enforcement 
of all laws of the Torah, beyond the dinim that all agree upon. “All Jews 
are guarantors of each other,”(3) Chazal tell us. This means that any Jew’s 
misconduct impacts upon the quality of life of every other Jew. The 
intuitive laws included under the rubric of dinim include the understanding 
that no person has the right to damage another, or his property. Because of 
the special relationship of Hashem with the Jewish people, the violation of 
any precept of the Torah is the equivalent of breaking a neighbor’s 
window. The transgression of any one Jew damages the spiritual well-
being of all other Jews. What otherwise would be part of the personal 
domain of choice of every person now becomes an i tem of collective 
interest and concern. 
In the pesukim that follow, the Torah’s description of the Bnei Yisrael’s 
acceptance of mitzvos changes subtly. At first, they say, “All the words 
that Hashem spoke, we will do.” There is no mention of mishpatim, of the 
laws whose necessity is universally recognized, and that were explicitly 
mentioned in the preceding phrase. A few pesukim later,(4) however, they 
attach the famous words “naaseh v’nishma” to “all that Hashem spoke” – 
without further references to “words” or to “mishpatim.” 
Here is what happened. In our pasuk, the Bnei Yisrael hear both the 
“words” of Hashem and the mishpatim. They react to the former, which 
mean the mitzvos that we obey only because we heard them from Him, but 
not because we understand their importance even without being 
commanded. They react by accepting them in particular; the mishpatim, 
they believe, don’t require any special acceptance. They are part of the 
civilized human condition. The “words” of Hashem, however, they eagerly 
accept. That is, each man and woman accepted them as their personal, 
individual obligation. They did not see themselves meddling in the 
spiritual choices and affairs of others. 
Before we get to the other verse that speaks of the Bnei Yisrael accepting 
Hashem’s orders, the people are readied and prepared for a covenant. 
Moshe will formally inaugurate the bris by soon sprinkling them with the 
blood of offerings.(5) But first, presumably, they learn about the 
implications of that bris. 
They learn that the relationship between G-d and His people is such that 
our fates and destinies are all interdependent. They understand that His 
providential management of the affairs of the nation depends on the 
spiritual level of the nation as a whole, not on the righteousness of 
individuals alone. Any one person’s transgression, therefore, impacts upon 
every other person’s life. In other words, all the other mitzvos of the Torah 
have now become similar to mishpatim. Just as the latter are a communal 
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responsibility because violations of laws of theft, bailments, torts, etc. 
directly threaten the well-being of others, so are all other commandments. 
The community as a whole becomes a stakeholder in the religious 
observance of every Jew. 
Thus, when they react to the new bris, they announce that they are 
accepting all the words of Hashem -–equally, and without differentiating 
between them. Moreover, the acceptance has now moved from the arena of 
personal conscience to the protection of the entire nation. 
Torah – The Prequel(6) 
I will give you the stone tablets and the Torah and mitzvos that I have 
written, for their generations. 
Meshech Chochmah: Rashbam understands the words “I have written” as 
applying specifically to the tablets with which Moshe would be presented 
at the conclusion of his forty days on the mountain. We can appreciate the 
reason: he finds it difficult to speak of mitzvos that were not yet given as 
already written. 
There is room for other solutions to the problem. Chazal tell us(7) that had 
we not received the Torah, it would have been possible to discern in the 
animal kingdom the basis for several of the Torah’s requirements. We 
could have taken instruction in modesty from the cat, and learned to 
eschew theft from the ant. This suggests that what Hashem may have 
meant is that the mitzvos were already written – albeit not in the book we 
call the Torah. They were inscribed in antiquity in the Book of Nature that 
He authored. 
Alternatively, Reish Lakish(8) parses our pasuk and finds in it references 
to the Ten Commandments, Chumash, Mishnah, Nach, and gemara. This 
can only mean that Hashem has inscribed the Torah and its many parts 
upon the neshamos of Jews. Each person can find connections to his 
personal portion of the Torah already waiting inside his heart. 
The gemara links the words “I wrote” to the books of Nevi’im and 
Kesuvim. Elsewhere(9) the gemara relates that those works were 
necessitated only because of the transgressions of the Jewish people. Were 
it not for the transgressions of the people with the passage of time, our 
Scripture would much leaner, since these works would not have come into 
being. 
Speaking of Nach in particular, then, has its own difficulties, because 
writing or fixing them anywhere would essentially strip the people of the 
choice not to sin! The prophetic admonitions in those books make sense 
only after sin and failure. Were those books to make it to the public 
domain, free-choice would have been erased. 
There is one place, however, where knowledge of what a person will 
choose does not restrict the choices as they are being made. As the 
Rambam(10) explains, Hashem’s knowledge is unlike anything we call 
knowledge. We learn by absorbing information that comes to us 
externally. He doesn’t. All knowledge is contained within Him; all that can 
be known is part of his Essence. Because His knowledge is so different, it 
does not restrict our freedom to choose. 
For this reason our pasuk underscores “that I have written,” rather than the 
more generic “that have been written.” Writing Nach in any other format 
would have eliminated the bechirah of the Jewish people. What Hashem 
has written for Himself, however, leaves room for human free choice. 
1. Based on Meshech Chochmah, Shemos 24:3 
2. Following Ramban. Rambam takes a different, but related in regard to 
our topic, approach 
3. Shavuos 39A 
4. Shemos 23:8 
5. Shemos 24:8 
6. Based on Meshech Chochmah, Shemos 24:12 
7. Eruvin 100B 
8. Berachos 5A 
9. Nedarim 22B 
10. Hilchos Teshuvah 5:5 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Mishpatim – Vol. 11, Issue 18 
This week's issue of Parsha Potpourri is unsponsored, as are a few of the remaining issues in Sefer Shemos. Each issue of Parsha 
Potpourri requires a tremendous amount of work, and dedications are greatly appreciated. For more information about sponsorships, 
which are $50 per issue, please send me an email. Also, if you know of a shul, yeshiva, seminary, or high school that would be 
interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know. Wishing you all a Good Shabbos and Chodesh, and I 
hope that you enjoy the Divrei Torah and Points to Ponder!  

 אם רעה בעיני אדניה אשר לא יעדה והפדה לעם נכרי לא ימשל למכרה בבגדו בה
)21:8-9ואם לבנו ייעדנה כמשפט הבנות יעשה לה (  

The Mishnah in Avos (3:17) teaches  אם אין תורה אין דרו ארץ, ואם אין דרו ארץ
 without Torah there cannot be derech eretz, and without derech – אין תורה
eretz there can be no Torah. This statement seems to present an enigmatic 
catch-22 regarding the initial attainment of both Torah and derech eretz.  
In his commentary on this Mishnah, Rabbeinu Yonah resolves the 
apparent contradiction by explaining that the Mishnah is discussing two 

distinct types of derech eretz. The second derech eretz refers to what is 
commonly known as essential good manners and interpersonal skills, 
which one must possess as a prerequisite to Torah study. The first derech 
eretz refers to an exceptional and heightened sensitivity to others which 
can only be acquired through learning Torah. 
Rav Eliyahu Lopian points out two examples of the Torah’s unique derech 
eretz in our parsha. The Torah gives the master of a female Jewish slave a 
mitzvah to arrange for her marriage, either to himself or to his son. This 
maidservant is the daughter of a man so stricken by poverty that he was 
forced to sell his daughter into slavery, not exactly a girl that most people 
would be interested in marrying.  
Yet Hashem, who worries equally about each of His children, specifically 
commands her wealthy master to ensure her a respectable match and a 
promising future. While she is devastated at the destruction of her entire 
world and has despaired of marrying or ever leading a normal life, the 
Torah worries about and cares for her, requiring her owner to save her 
from physical and emotional poverty.  
Similarly, the parsha begins by discussing the laws of a Jewish slave. The 
Torah requires his master to care for the slave’s needs just as he cares for 
his very own (Kiddushin 20a). Further, if the master only has one bed or 
one pillow, he is required to give it to his servant and do without 
(Tosefos), as a person who acquires a Jewish servant acquires a master for 
himself. If a person walked into a house and saw two people sleeping, one 
on a bed and one on the hard floor, he would automatically assume that the 
person on the bed is the master and the one on the floor is his slave.  
According to the Torah, it is just the opposite. Specifically in regards to 
this dejected individual, who was caught stealing or forced to sell himself 
into slavery due to extreme financial hardship, the Torah requires his 
owner to treat him with respect by giving him the comfortable bed. Such 
empathy and consideration doesn’t come naturally to even the most 
sensitive human being, but only through the study of Hashem’s Torah. 
This, then, is the Torah’s derech eretz. 
 אם רעה בעיני אדניה אשר לא יעדה והפדה לעם נכרי לא ימשל למכרה בבגדו בה

)21:8-9ואם לבנו ייעדנה כמשפט הבנות יעשה לה (  
The Torah gives the master of a female Jewish slave an obligation to 
arrange for her marriage, either to himself or to his son. Who is this 
maidservant? She is the daughter of a man so overwhelmed and devastated 
by poverty that he felt compelled to sell his own young daughter into 
slavery, hardly a girl that people will be jumping to marry.  
In his work Darkei HaShleimus, Rav Shloma Margolis suggests that this 
mitzvah teaches us that when it comes to seeking a prospective match, 
money shouldn’t be the determining factor. Nobody could possibly be as 
destitute as this maidservant, yet the Torah commands her owner not to see 
a financially downtrodden girl but a potential wife or daughter-in-law. 
Money – or the lack thereof – doesn’t reflect in the slightest on the essence 
of a person and his or her suitability to be a good husband or wife.  
To illustrate this point, Rav Margolis recounts that there was once a 
student in the Radin yeshiva who returned after a trip to meet a prospective 
match. The saintly Chofetz Chaim asked him how the encounter went. The 
young man proceeded to describe at length the tremendous poverty in 
which the family lived. The sagacious Chofetz Chaim turned to the student 
and asked with a smile, “Nu, and what other ma’alos (positive traits) did 
she have?” 
Parsha Points to Ponder (and sources which discuss them): 
1) After the giving of the Torah at Mount Sinai, the first mitzvos that were 
taught to the Jewish people were the code of civil law contained in Parshas 
Mishpatim. Why doesn’t the Shulchan Aruch similarly begin with the 
section known as Choshen Mishpat, which discusses these financial 
subjects? (Divrei Yoel) 
2) How is it possible that a person told the complete truth without adding 
or leaving anything out, yet in doing so he violates the Torah prohibition 
(23:7) against speaking falsely? (Shavuos 30b) 
3) The Gemora in Kerisos (9a) derives from the national “conversion” at 
Mount Sinai that one of the essential components of conversion to Judaism 
is immersion in a mikvah. Where did the Jewish people find an acceptable 
mikvah in the middle of the desert? (Sefer Ananei HaKavod) 
4) At Mount Sinai, Moshe and the elders saw that under Hashem’s feet 
was the likeness of sapphire brickwork (24:10). Rashi explains that 
Hashem placed it there during the Jewish enslavement in Egypt so as to 
constantly remember the pain and suffering they endured while making 
bricks for their Egyptian taskmasters. As almost two months had passed 
since the Exodus from Egypt, why did Hashem still keep it so close to 
Him? (Noam HaMussar) 
Answers to Points to Ponder: 
1) The Satmar Rebbe Rav Yoel Teitelbaum notes that toward the 
beginning of Choshen Mishpat, the Shulchan Aruch rules (12:2) that there 
is a mitzvah for judges to encourage the litigants in a financial dispute to 
compromise and settle, rather than insisting on the strict application of the 
letter of the law. Although this is the correct approach to civil disputes, it 
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would be inappropriate to begin Shulchan Aruch by promoting such an 
attitude toward halacha in general. 
2) The Gemora teaches that if somebody knows that the other witness to 
an event is a thief and therefore invalid to testify, it is forbidden to join 
him in testifying in beis din. Even though the kosher witness states only 
the truth about the event that he witnessed, he transgresses the prohibition 
against speaking falsely. Rashi explains that as a result of his testimony, a 
false verdict will be rendered. The beis din can rule only based upon the 
testimony of two kosher witnesses, yet in this case there is only one. 
3) The Ohr Someach notes that the Gemora in Shabbos (35a) teaches that 
the well of Miriam which followed the Jewish people throughout the 
wilderness was a kosher mikvah. He suggests that it was this well that the 
Jews used for immersion whenever necessary throughout their 40-year 
sojourn in the desert. 
4) Rav Nosson Wachtfogel derives from here that the obligation to be 
compassionate toward the pain of others isn’t limited to the time period 
when they are actually enduring the suffering, but it extends beyond, and 
for this reason, Hashem still figuratively kept in front of Him a reminder of 
the anguish that the Jews had suffered in Egypt even after they had already 
been redeemed. As there is no statute of limitations for sharing in the pain 
of others, he adds that certainly one must feel empathy for those who 
endured the unprecedented torture of the Holocaust. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Mishpatim  
After the Ten Commandments in parashas Yisro, the Torah gives us 
parashas Mishpatim which deals with many laws. Most, though not all, are 
civil laws between man and man. Some are truly revolutionary like the law 
to give released slaves a special 'Retirement package.' Below we read of 
medical compensation for someone injured in a brawl. 
Shemos 21:19 - If he gets up and about outside on his staff, the one who 
is struck is absolved. 
Rashi - On his staff. Rashi: On his [former] healthy state and vigor. 
Rashi takes the words 'upon his staff' in a figurative sense. What would 
you ask here? 
Questioning Rashi: 
A Question: The Torah says "he went outside on his staff." Why not take 
these words literally? Remember the rule, "The Torah verse never 
abandons its Plain Meaning." We also know that Rashi generally prefers 
the Plain Meaning (See his comment to Genesis 3:8) so why does he 
abandon it here? 
What Is Bothering Rashi? 
An Answer: The previous verse tells us that if man hits another man, but 
does not kill him, yet the injury causes him to be bedridden, then ( our 
verse says) "if he rises and goes outside on his staff" the villain is set free. 
But Rashi implicitly asks: Why is he free? Seeing that the injured man is 
still showing signs of his injury (he needs a staff to get around), he still 
might have a relapse and die. Why, then, is the aggressor free? 
How does Rashi's comment deal with this difficulty? 
Understanding Rashi 
An Answer: Rashi's interpretation (his healthy state and strength) avoids 
this difficulty. It says that only if he the injury is completely healed ("he 
goes about on his own strength") is the aggressor free. 
We must keep in mind that the aggressor is being held as a possible 
murderer (see the next Rashi-comment "And the one who struck will be 
absolved"). 
Note that our verse says that in any case the aggressor must pay for the 
victim's medical expenses and loss of wages. So the only charge that is in 
doubt is the charge of murder. How can we absolve him of such a serious 
charge if the injured man still has not recovered completely? Thus Rashi 
(and the midrash Mechilta) says he is no longer crippled; he walks around 
on his own, unassisted, strength. 
But how can Rashi turn the words of the Torah on their head? "On his 
staff" seems to mean weak, yet Rashi says "strong." Your Answer: 
An Answer: The Hebrew word "mishenes" means "a support"; but here the 
word is "mishanto" "his support." Rashi takes the word "his" to mean his 
own, internal, support and not an external support, which in the final 
analysis is not really "his." The Ibn Ezra makes the same point by saying 
that the Torah used the word "mishenes" to tell us the man is not 
dependent on others for getting around. 
The Ramban's Dispute With Rashi 
The Ramban quotes Rashi and then goes on to say: 
"In my opinion îùòðúå is to be understood literally [a staff] just as in the 
verse 'every man with mishanto [his staff] in his hand in his old age' 
(Zechariah 8:4). Scripture is thus stating that if the injured person's health 
improves sufficiently to enable him to go out walking as he wishes in the 

streets and in the broad ways with his staff like those healed with some 
prolonged disabling injury, 'then he that smote him shall be free.' It also 
teaches us that if the injured man is careless [later] about his health and 
dies after that, in his weakness, that the assailant is free from the death 
penalty. Scripture says 'and he walks outside' because it speaks of the 
ordinary way of life, for injured men who were laid up in bed do not go 
out walking again until their wounds have healed and they are out of 
danger, this being the sense of the phrase 'and he walks outside,' because if 
he just gets up and walks in his house on his staff and then dies, the 
assailant is not free." 
The Ramban continues: 
"In the words of the Mechilta 'If he rise up and walks' I might think this 
means within the house, Scripture therefore says, 'outside.' But from the 
word 'outside' I might think that even if he was wasting away [the 
aggressor would be free] Scripture therefore says 'if he rise up.' 
This explanation [ the Ramban continues ] too is very correct, that 
Scripture should be saying that if the injured man gets up completely from 
his bed and goes steadily outside without having to go back to his bed 
when returning from outside, as those do that are wasting away, even 
though he is weak and has to lean on his staff, the assailant shall be left 
off. In general all this is to be interpreted as being figurative language 
expressing people's usual conduct. The basic rule is that he must have been 
assessed as being capable of recovery. 
Understanding The Ramban 
By his final statement it would seem the Ramban does agree with Rashi, 
that the term "mishanto" is not to be taken literally. Yet this would 
contradict what he said at the outset of this commentary, i.e. that the word 
should be taken literally! 
In one word, how are the words "walking on his staff" seen by: The 
Ramban ? Rashi ? 
Answer: Ramban: as an example. 
Rashi: as a metaphor. 
The Ramban is saying that if, in fact, the injured man recovered 
sufficiently to walk outside on his cane then the assailant could no longer 
be held accountable for any future setbacks. This is an example, says the 
Ramban, of the kind of a reasonable, normal-type recovery , and therefore 
the assailant is free of any further responsibility. Walking around outside 
is but a common example of healthy recovery from an injury. 
So it is both an example and a general rule. The rule, as the Ramban 
clearly says is: 
That he must have been assessed as being capable of recovery. 
Rashi, on the other hand, says that "walking outside on his cane" is but a 
metaphor of a complete recovery. But in fact, if the man was still using a 
cane, even if he walked outside, he could not be considered completely 
recovered. If he had a relapse, according to Rashi, the assailant would be 
responsible. There is a clear difference in Halacha between Rashi and the 
Ramban. 
Two Approaches To P'shat Interpretation: Rashi And Ramban 
This dispute is a fortunate opportunity to examine the different approaches 
to Torah interpretation by these two great expositors. 
To better understand Rashi let us see his source. It is in the Mechilta. 
It says: "If he rise up and walk outside upon his support" that means 
restored to his health. This is one of three expressions in the Torah which 
Rav Yishmael interpreted figuratively..." 
Rashi's Approach 
Rashi follows Rav Yishmael that this verse is to be taken figuratively. We 
can deduce from Rav Yishmael's statement that all other verses in the 
Torah (besides the three he mentions) are not to be taken figuratively, 
rather in their Simple Meaning, p'shat. We know that Rashi is committed 
to p'shat interpretation, but this is qualified by the Sages' view of p'shat. 
This is an important point to understand if we are to fully appreciate 
Rashi's approach to p'shat interpretation. For Rashi, p'shat is not 
independent of the Sage's view. P'shat, in Rashi's approach, is tempered by 
midrashim which can fit into the words of the Torah. As Rashi said in 
Breishis, (Genesis3:8) he is interested in "p'shuto shel mikra and the 
aggados that explain the words of the Scripture in a manner that fits in 
with them." In short, Simple Sense, p'shat, interpretation also includes 
under its umbrella the interpretations of the Sages, as long as the Torah 
text can accommodate them. In our verse an authoritative Sage, Rav 
Yishmael, says that the verse is to be taken figuratively and Rashi does so. 
This view of p'shat is not universally accepted among the Rishonim. For 
example, the Rashbam, Rashi's own grandson, argues with Rashi many 
times over the p'shat interpretation of various verses. Many Rishonim 
understand p'shat as we might, viz. what makes most sense in the context 
of the verse. 
The Ramban views Torah interpretation similarly to these Rishonim and 
differently from Rashi. He will often argue with Rashi regarding the 
interpretation of a verse and the argument frequently revolves around what 
is considered p'shat. In our verse the Ramban, while fully aware of Rav 
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Yishamel's opinion, offers a different view. While Rav Yishamael takes 
the words "walking on his cane" as a metaphor, the Ramban sees the literal 
interpretation as closer to p'shat and does not hesitate to say so. For him 
p'shat and Rabbinic interpretation are two separate realms, they need not 
be combined nor confused. Rashi seems to combine midrash and p'shat 
and molds from them his own type of p'shat. He does this out of conscious 
consideration of the Sages' view. Rashi's only qualification for using 
midrash as p'shat is that the midrashic meaning must fit into the words of 
the Torah. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Mishpatim – A Human Mizbe'ach 
Rashi addresses the question why the Parsha of Mishpatim, which 
discusses the laws adjudicated by Bais Din, is juxtaposed to the laws of the 
Mizbe’ach (the altar in the Bais Hamikdash) at the end of Parshas Yisro. 
He explains that this teaches us that the Sanhedrin should be situated near 
the Mizbe’ach. 
The Maharal clarifies the relationship between the Sanhedrin and the 
Mizbe’ach. Just as the Mizbe’ach fosters peace between Klal Yisrael and 
Hashem, so does the Sanhedrin create peace between one Jew and another. 
The Mishna in Avos (1,18) states, “The world endures on three things: 
justice, peace and truth.” The smooth functioning of society and 
interpersonal relationships depends very much on the role of Bais Din, for 
without justice there can be no truth or peace.  
I believe this is the intent of the bracha in Shemoneh Esrei, “Restore our 
judges as in earlier times and our counselors as at first, and remove from 
us sorrow and groaning.” When there is no justice people are robbed and 
taken advantage of and this is the cause of much agony and groaning. 
Unresolved financial disputes can also cause a great deal of friction. Thus 
the purpose of a judicial system is not merely to assure that justice is done, 
but also to further harmony and peace among the Jewish people. This is 
why Bais Din should always offer the option of peshara – a legal 
compromise – to the litigants (Choshen Mishpat 12, 2). 
But it goes beyond that. The role of judges, and Jewish leaders in general, 
is to advocate for the welfare of Klal Yisrael and to create shalom. The 
Gemara (Kesuvos 10b) describes the function of the Mizbe’ach as follows: 
“It averts evil decrees, it provides sustenance, it endears Yisrael to their 
heavenly Father and it atones [for their sins].” I would suggest that the 
Sanhedrin and all Jewish mentors also perform these functions in addition 
to the great zechus that their learning Torah provides for Klal Yisrael.  
Moshe Rabbeinu told Yisro, “The people come to me to seek Hashem” 
(Shemos 18,15). The Ramban explains that they came to Moshe to pray 
for their sick relatives. Indeed, the Gemara advises, “One who has a sick 
person at home should go to a Chacham to pray on his behalf” (Bava Basra 
116a). The Chacham also advocates for Hashem’s forgiveness of His 
people and prays for their sustenance and well-being. Moshe fulfilled these 
roles too when he prayed for food and water and beseeched Hashem time 
and again to forgive Bnai Yisrael. 
The Gemara (Horios 10a) relates that Rabban Gamliel sought to appoint 
two exceptional students to positions of leadership. When he sent for them 
they refused to come. He then sent them the following message, “Do you 
think that I am giving you authority? I am giving you servitude!” The 
dayanim and rabbinical figures are servants of the klal, fostering peace, 
seeking forgiveness and praying for their sustenance just like the 
Mizbe’ach. 
What difference does all this make to us pasheta yidden? A lot. Firstly, we 
need to appreciate our present Gedolei Torah and all that they do for us. 
And secondly, we should daven for their welfare. This past week we lost a 
gadol baTorah in the person of Rav Yisrael Belsky. Let us pray that we 
don’t lose any more. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 18 
This issue is sponsored l'iluy Nishmas  
ì"æ è÷øèðéà éåìä óñåé 'ø ïá áàæ ìàåé 'ø on the occasion of his eighth 
Yohrzeit 26 Shevat t.n.tz.v.h. 
Parshas Mishpatim: Tzedakah - A Topic of Interest 
"When you lend money to My people, to the poor person who is with you, 
do not act towards him as a creditor, do not place upon him interest" 
(22:24). 
We may not know the ultimate reward of the Mitzvos (Pirkei Avos, 2:1), 
yet Sh'lomoh ha'Melech teaches us in Mishlei (10:2) that "Tzedakah saves 
from death". Moreover, Chazal list it, together with Teshuvah & Tefilah, 

as a Mitzvah that removes the evil decree. Chazal also tell us that 
Tzedakah is greater than sacrifices (on the merit of which the world 
exists). Indeed, Tzedakah itself is listed at the beginning of Pirkei Avos as 
one of the three pillars upon which the world stands. 
Of the many levels of Tzedakah, the Rambam places lending a fellow-Jew 
on top of the list - because it is the least embarrassing way of helping him 
out when he needs it (notwithstanding the fact that ideally speaking, one 
refrains from reclaiming the loan). 
The most severe aspect of Mitzvas Tzedakah is the prohibition of lending 
on interest. In fact, someone who does, transgresses no less than five 
La'avin (negative commandments), in addition to which he forfeits his 
portion in the World to Come (See Bava Metzi'a, 75b). 
Considering the importance of Tzedakah in general and the Mitzvah of 
lending in particular, as we explained earlier, why is the Torah so strict on 
this issue? What is so wrong with recouping the losses that one inevitably 
sustains when lending a large sum of money for a long period of time - 
particularly bearing in mind what he could have done with it had he not 
lent it out? 
Here are a few reasons that shed light on the Torah's attitude towards 
taking interest: 
The Seifer ha'Chinuch (Mitzvah 68) explains that charging the debtor 
interest is to an extent, self-defeating, since on the one hand, one is 
assisting a person in need, whilst on the other, one is imposing a financial 
burden on a person who is already struggling to make ends meet - 
particularly, if the interest is accumulative (compound interest). 
Someone who takes interest presumably maintains that he is merely 
retrieving lost capital, as we insinuated earlier. But he has forgotten the 
Medrash that 'More than the Balabos gives the poor man, the poor man 
gives the Balabos' - a statement that is hardly surprising, considering the 
dividends that Tzedakah offers in exchange for nothing more permanent 
than a small amount of money. The Torah also indicated ("Aser te'aser", 
Parshas Re'ei 14:22) that, not only can one not lose by giving Tzedakah, 
but that it results in financial gain. 
Another good reason for the prohibition is the fact that, as opposed to 
performing a Mitzvah she'Lo li'shemah, which is permitted - even 
encouraged by Tzedakah and which does not detract from the spiritual 
context of the Mitzvah, charging interest turns the Mitzvah into a business 
transaction, where a maor consideration - if not the main one - is how to 
make a profit out of it. 
We also need to remember that G-d gives people wealth in a form of a 
deposit, on the condition that they distribute some of their money to the 
poor (in fact it is their passport to the World to Come, as we have pointed 
out on other occasions). The Tzedakah that a person gives therefore, 
actually belongs to the poor man by right. What justification does the rich 
man therefore have to make a profit on the poor man's money? 
Finally, the Torah in Re'ei (13:20), when forbidding the lender to take 
interest, refers to the borrower as "your brother". 'The Torah considers all 
Jews brothers, and one would hardly expect a person to take interest from 
his brother. Taking interest therefore is indicative of a basic shortcoming 
in one's relationship towards one's fellow-Jew. 
Remembering Shabbos 
(continued from last week) 
A Taste of the World to Come 
When Yisrael stood at Har Sinai, G-d called Yisrael and said to them 'My 
children, I have a fine gift in the world to give to you'. 
'Ribono shel Olam', they replied, 'What fine gift do you have for us … ?' 
'It is called "OLom ha'Bo" ', replied G-d. 
'Ribono shel Olom', said Yisrael, 'Won't you show us a sample of Olom 
ha'Bo?' 
'Yes', came back the reply, 'The sample is Shabbos, which is one sixteenth 
of Olom ha'Ba, which in turn, is completely Shabbos'. 
Two Lights 
The reasons that we kindle two lights on Shabbos are manifold: 
Because of the Neshamah Yeseirah (the extra Soul) that we receive every 
Shabbos, and the Pasuk states in Mishlei (20:) 'The soul of man is the lamp 
of Hashem'. So we kindle two lights in honour of our two Souls. 
Corresponding to the 248 limbs of a man plus the 252 limbs of a woman, 
which add up to 500, which in turn, corresponds to two times the 
numerical value of 'Ner' (250). 
The most basic reason is of course based on the double expression 
"Zochor" and "Shomor", which appear on the first and second set of 
Luchos respectively. Kabalistically, the two expressions also refer to man 
and woman respectively (thereby connecting the two latter reasons), 
representing the Sholom Bayis that form the basis of the Mitzvah. 
Talking on Shabbos 
The word 'Shabbos' is made up of three letters 'Shin', 'Beis' & 'Tav'. These 
form the acronym of the first three letters of 'Sheinah Be'Shabbos Ta'anug' 
(sleep on Shabbos is a pleasure). A Talmid once asked his Rebbe how we 
know that the 'Shin' represents 'Sheinah' and not 'Sichah' - talking. 
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Without batting an eyelid, the Rebbe quoted the Pasuk in Mishlei "A wise 
man's heart is on the right!" What he meant was that whereas the dot is the 
left side of the 'Siyn' of 'Sichah', it is on the right side of the 'Shiyn' of 
'Sheinah', and a wise man should be 'right'-minded. 
The fool, who thinks to the left, as the Pasuk there continues, thinks that it 
is a Mitzvah to chat on Shabbos. And a fool he is, as to the contrary, as the 
Gemara says in Shabbos (113b), which, based on a Pasuk in Yeshayah, 
learns that one's speech on Shabbos should be different than one's speech 
during the week. Rashi there, explains this as a prohibition to talk business 
on Shabbos. But Tosfos points out that we already know that from another 
source. They therefore interpret it as a Mitzvah to cut down on idle chatter 
on Shabbos. 
Shabbos - in Pairs 
The Medrash points out how just about everything connected with 
Shabbos is double: 
1. Zochor & Shomor 
2. Lechem Mishneh (two Challos) 
3. Two Korbanos (the two lambs of the Mussaf-offering) 
4. Its 'Shir' is double (most Pesukim in "Mizmor shir le'Yom ha'Shabbos 
are doubled). 
5. Two lights. 
* The letter that denotes two is 'Beis' - which stands for B'rachah (which is 
the reason that the Torah begins with a 'Beis'.) And Shabbos is the source 
of B'rachah. 
That is why the Torah writes about someone who desecrates it "Mos 
yumos" - a double expression, which is what he deserves for desecrating 
the source of blessing. 
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Rabbi Yissocher Frand 

RavFrand 
Parshas Mishpatim  
Bribes Blind: Not Only Judges & A Case Study 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's 
Commuter Chavrusah Tapes on the weekly portion: CD #933 – The Mitzvah of Lending Money 
Good Shabbos! 
Bribes Blind: Not Only A Law For Judges 
The pasuk in Parshas Mishpatim says, "You shall not accept a bribe for the 
bribe will blind those who see and corrupt the words of the righteous." 
[Shmos 23:8] When most of us read this pasuk, we assume it does not 
apply to us because most of us are not judges. We do not sit on Jewish 
Courts hearing disputes between litigants and thus the prohibition of not 
taking bribes presumably does not apply to us. 
All the classical works say this is not true. This is a pasuk that applies to 
every single one of us and in fact, it applies to us not only multiple times 
in our lifetime but sometimes even multiple times in a single day. We as 
individuals are called upon – almost on a constant basis – to make 
decisions. In making those decisions, we constantly need to be on guard 
for not taking bribes.  
One should not be thinking -- "I may have been called upon to make 
decisions but no one has ever offered me a bribe to decide one way or the 
other." Bribes do not always come in the form of "cash in a brown paper 
bag". Any time an individual has something personal to gain out of a 
certain decision, right away he is compromised. He is confronted with 
taking a bribe, of sorts. One of the great challenges of life is the challenge 
of "negius". "Negius" means we are affected by our own personal agenda. 
Many times our personal needs and desires affect our decision making 
process in ways that totally compromise the decisions. The pasuk is saying 
that any time there is personal gain involved (be it money or honor or 
comfort or convenience – whatever it may be) we are already "on the take" 
so to speak. Our judgement is thereby compromised. 
What does a person do about this inevitable situation? When a person is 
involved in such situations and he knows he has personal "negius," he 
must realize that he cannot trust himself to make an unbiased decision. He 
must ask the advice of a non-compromised third party. This is why the 
Mishna [Avos 1:6] advises "Make yourself a Rav and acquire for yourself 
a friend". Everyone needs a set of "outside eyes". For a person to delude 
himself and say "I know I am biased in the matter BUT nevertheless I am 
able to raise myself above that and come to a balanced and proper 
decision" is wishful thinking. It is impossible. 
The Torah tells it straight: Bribes blind the wise. This is an immutable law 
of nature that a person's decision making ability is affected when he has 
something personal to gain.  
In his sefer Emunah V'Bitachon, the Chazon Ish writes as follows: 
Personal involvement is something that affects great people and small 
people alike. Even pious individuals and men of great accomplishment are 
affected by negius. This is nothing to be ashamed about and it does not call 
into question the person’s piety or scholarship. Simply, this is engraved 
into human nature. The basis of this phenomenon appears in the Talmudic 

passage which restricts the Kohen Gadol and the King from taking part in 
the court deliberation regarding the need to add a leap month to the 
calendar to make a lunar leap year.  
The Talmud in Sanhedrin explains that a King cannot sit in on this Beis 
Din because he paid his army on an annual basis and it is always to his 
benefit to have a leap year (and get an extra month of "free" work from his 
officers and soldiers). This will always compromise the King in this 
decision making process. The Kohen Gadol is not allowed to sit on a Court 
deciding whether or not to establish a leap year because he had to go into 
the Mikveh five times as part of the Yom Kippur service. It was always in 
his interest to have Yom Kippur fall out "earlier" in the calendar when it 
was still warm outside, rather than "later" in the year when there was 
already briskness in the air. Going into the Mikveh five times a day in 
September is much easier than doing the same thing in October. Because 
of that the Kohen Gadol's decision making ability here would be 
compromised.  
The Chazon Ish points out that this Talmudic rule applies even to the most 
righteous of kings and to the most pious of High Priests. This is reality. 
The Chazon Ish continues with the quote that "the Almighty looked into 
the Torah and created the world." This means Hashem "consulted" (as it 
were) the Torah and saw that it said "a bribe blinds the wise." Therefore, 
when Hashem created man, He created our human nature to be affected by 
our own personal negius. Just like it is a law of nature that every person 
needs oxygen and every person needs water, so too it is a law of nature 
that once a person has a personal stake in a decision, he is predisposed to 
decide in favor of what is best for him. His judgment becomes clouded. 
The Imrei Baruch (Rabbi Baruch Simon) cites a brilliant Biblical exegesis 
from Rav Chaim Kanievsky. Rav Kanievsky states that every time we find 
the word Tzadikim in the Torah it is spelled "deficient" (choser – i.e. -- 
Tzadee-Daled-Yud-Kuf-Mem Sofis). The only exception is the reference 
here in Parshas Mishpatim [Shmos 23:8]. In stating that bribes will 
corrupt, the word Tzadikim it is spelled "full" (maleh – i.e. Tzadee-Daled-
Yud-Kuf-Yud-Mem Sofis – with two "yud"s). Rav Kanievsky explains the 
reason. The Torah is emphasizing that even if it is a "full Tzadik) (e.g. – a 
totally righteous individual) nevertheless, he can be corrupted by bribes. 
Rav Kanievsky explains that normally Tzad ikim is spelled "deficient" 
because "there is no Tzadik in the world who does only good and does not 
sin" [Koheles 7:20]. However, here the Torah uncharacteristically spells 
the word Tzadikim "full" to emphasize that even a hypothetical "full 
Tzadik" is not immune from the inappropriate influence of shochad. 
Bribes Blind: A Case Study 
The idea above relates to something that has been in the news lately and I 
believe it is a mitzvah to publicize the matter. Even though this is from a 
source that I do not normally quote, and I have my reservations about 
quoting from him but there is a principle of "accepting the truth from 
whoever speaks it" and I feel that it is meritorious to publicize this. 
Alan Dershowitz is a professor of law at Harvard Law School. By all 
accounts, he is a brilliant lawyer. I do not happen to agree with most of his 
politics. He is a dyed in the wool liberal and his legal opinions reflect that, 
but he is a brilliant man who certainly does not need my approbation for 
his credentials. He wrote an article entitled "Ex-President For Sale" about 
Jimmy Carter. The former U.S. President wrote a best-selling book called 
Palestine: Peace Not Apartheid. The title of the book itself is inflammatory 
and incendiary. 
What does this have to do with this week's parsha? Profesor Dershowitz 
documents – like only a good lawyer can – how Carter has been on the 
take from a foundation called the Zayed Foundation, founded by Sheik 
Zayed bin Sultan al Nahyan. According to Mr. Dershowitz, Sheik Zayed is 
an unrepentant anti-Semite, to the extent that when this Sheik Zayed 
wanted to give the Harvard Divinity School two million dollars, Harvard 
refused the money because of Sheik Zayed’s reputation for being such a 
virulent anti-Semite. Even though Harvard's Divinity School is on hard 
times, they returned the money. Jimmy Carter, however, did not. Mr. 
Carter said "This award has special significance for me because it is 
named for my personal friend, Sheik Zayed bin Sultan al-Nahyan." 
Carter's personal friend, it turns out, was an unredeemable anti-Semite and 
all-around bigot.  
In addition, the article documents that Carter has received over ten million 
dollars from the Saudi Arabian Government for his Carter center in 
Atlanta whose stated purpose is to be a "disinterested dispassionate third 
party in the adjudication of disputes between different countries." 
Moreover, Saudi Arabia does not make Carter's list of countries in which 
there are human rights abuses, as opposed to Israel "where human rights 
abuses are rampant". The fact that in Saudi Arabia, women are not allowed 
to drive and if you steal, you get your hand chopped off, apparently does 
not bother Carter enough for him to make a tumult. In other words, Carter 
has been sold -- lock, stock, and barrel.  
For a person of Carter’s stature (an ex-President, who, I am embarrassed to 
add, I voted for in 1976 - a mistake that I regret to this very day) to take 
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money from a Government like Saudi Arabia and from a person like Sheik 
Zayed is one thing. But for him to then claim to write an impartial book 
about "Palestine" and the Israeli-Arab conflict is a colossal chutzpah. So 
take money for your Carter Center, but then do not claim you can be an 
impartial observer to say who is acting correctly and who is acting 
wrongly. 
If bribes blind Chachomim and corrupt the words of Tzadikim, Jimmy 
Carter certainly has a problem. I do not know who much of a Chochom he 
is, but one thing I can tell you – he is certainly not a Tzadik! 
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“And these are the ordinances that you shall place before them.” 
(Exodus 21:1) 
Quite frequently people say the difference between Chukim, statutes, and 
Mishpatim, ordinances or judgments, is that statutes have no discernible 
reason and judgments do. Socially responsible laws make sense and even 
if there were no mitzvah, it’s likely that people would create such a code. 
However, if one looks at the laws in this parsha, they don’t make that 
much sense to us. Sometimes a person pays half the value of the damage. 
Sometimes they pay none. They could pay double or even five times, 
unless it’s a sheep so it’s only four times. You might have to go beyond 
the letter of the law, and even be at risk of losing out just so someone else 
doesn’t get upset. 
We are told that we must help our enemy to unload his overburdened 
animal. It’s not just an animal cruelty issue, or else it wouldn’t matter who 
the owner is. We are commanded to help our enemy before our friend 
because HaShem wants us to become better people. 
OK, so I need to be better and kinder. Well then, I’ll make sure that my 
poor neighbor wins in his court case against the wealthy fellow. What? G-
d doesn’t want me to do that? Where is the logic and sense that we keep 
talking about? 
The Navi (Yeshaya 55:8) says, “For My thoughts are not your thoughts, 
nor are your ways My ways,” says HaShem. Mishpatim do have a logical 
rationale. Throughout, the focus is on repairing the damage one caused. In 
fact, the word used to say that he pays is ‘yeshalem,’ he shall make whole. 
It is reasonable and logical to us that if one harms another he must make 
restitution. However, we do not have sufficient knowledge of how to 
actually make someone ‘whole.’ Why? The Zohar says that this parsha 
contains the secret of reincarnation. 
In other words, sometimes the monetary machinations in this life are 
creating restitution for past lives. That is something beyond our human 
comprehension, so our judgment would be limited. That is why we follow 
the laws of HaShem, seeking to carry out His judgments, according to His 
guidelines. 
The words ‘Naaseh v’Nishma,” we will do and we will listen, do not 
appear in Yisro along with the Ten Commandments. Rather, they appear 
here, in Mishpatim, because we reaffirm the knowledge that our vision is 
limited. Therefore, we say, “We will carry out the acts HaShem has 
commanded us, including monetary rulings that we may not understand, 
and then, perhaps, at some future point, He will grant us the insight to 
understand why He commanded us thusly.” 
The story is told of a man who was a guest of the Chofetz Chaim, yet 
repaid the kindness with treachery. The fellow stole some silverware from 
the great sage, and ran out of the house. The Chofetz Chaim ran after the 
man crying, “Hefker! Hefker! I relinquish my ownership on those items,” 
so that the man would not be considered a thief. 
Reportedly, one of the Chofetz Chaim’s grandchildren commented, “The 
story is true. The man did steal from my saintly zaideh and the Chofetz 
Chaim did run after him. 
The difference is that he wasn’t crying “Hefker, Hefker,” he was yelling 
“Ganev, Ganev! (Thief!)” My grandfather was a tzaddik, but he wasn’t a 
fool.” 
Now You Know 
In Mishpatim, we are commanded to be considerate of the poor, even 
when they owe us money. 

Have you ever heard the expression, “Salt your money away?” Usually, it 
implies that you should save and hide your money instead of spending it. 
In that way, you “preserve it.” 
Ironically, this English-language idiom conveys the opposite intent of the 
original phrase spoken in Jerusalem (Kesubos 66b) that the “salt of money 
is [giving it] away.” 
The daughter of one of Yerushalayim’s wealthiest men became so 
impoverished that she was reduced to picking grain from animal dung for 
food. All his money was lost because he didn’t give tzedaka with it. The 
Gemara asks, “But we know that he did give generously?!” It answers that 
either he did it only for his own honor, or else he did not do as much as he 
could have. 
If you want to preserve your wealth, don’t hide it in your mattress, give 
tzedaka with it. It is the only investment which is recession-proof and will 
help you maintain your means for the long-term. 
Thought Of The Week:  
In the midst of your doubts, don't forget how many of the important 
questions G-d does answer. 
This issue is dedicated to my wife, Esther Toby ÊYXT, Not for any special 
occasion but because of the wonderful person she is every day of the year. 
©2016 – J. Gewirtz You have no idea how far it will go. Print, e-mail, and share Migdal Ohr 
with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-
mail Subscribe to info@JewishSpeechWriter.com  
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"Unloading" Hatred(1) 
Midrash Tanchuma (1) introduces this week's parasha with the following 
teaching: 
The verse states, "Mighty is the King who loves justice, You have firmly 
established fair laws, justice and charity of Jacob You have made" 
(Tehillim 99:4)... What does "You have firmly established fair laws" 
mean? R' Alexandri states, [as an analogy] two donkey-porters who hate 
each other [are traveling on the road]; one's donkey collapses under its 
load. The other one, passing by and seeing that it has collapsed as a result 
of its load, thinks to himself, "Doesn't it say in the Torah, 'When you see 
your enemy's donkey [collapsed under its load], you shall surely assist him 
(Mishpatim 23:5)'?" What does he do? He reloads the donkey and escorts 
him. He then starts talking to him, "Remove a little here, elevate [it] 
here..." until they make peace with one another. His friend thinks to 
himself, "Didn't I think he was my enemy? Look how he had mercy on me 
when he saw me and my donkey in need!" As a result, they enter an inn, 
dine and drink together and become deep friends. This is what the verse 
teaches, "You have firmly established fair laws, justice and charity You 
have made". 
This Midrash teaches how the mishpatim, besides being important in and 
of themselves, can also lead to tzedaka, charity, and kindness(2) as in the 
example where the simple act of fulfilling the mitzvos of p'rika 
(unloading) and te'ina (loading) can make sworn enemies into friends. On 
one level, this is an example of the famous dictum of Chazal in Pirkei 
Avos (4:2), "mitzvah goreres mitzvah - one mitzvah leads to another." 
However, the logic of the helper donkey-driver seems difficult. If he is 
sensitive to the commandment of helping even his enemy load and unload, 
why is he not concerned about his initial violations of "Do not hate your 
brother in your heart" (Kedoshim 19:17) and "Do not bear a grudge 
[toward] members of your nation" (ibid. 18)? Ultimately, the verse itself, 
commanding the one who hates his fellow-Jew to help him, assumes 
exactly such a situation: that one is who is violating the prohibition of 
hatred is nonetheless charged to assist his enemy.(3) 
A possible approach to resolve this difficulty is that the Torah informs us 
not to fall into the trap of snowballing sin, that of "aveira goreres aveira" 
(Avos ibid.). A teaching from the Vilna Gaon informs us that a heretic not 
only gets punished for his heresy but also for his not making b'rachos on 
food! Just because one is sinning in one area cannot and should not permit 
him to sin more. "Shall one who ate foul-smelling food eat more of it?!" 
(Shabbos 31b). A curious halacha highlights this point. One who climbs a 
tree on Shabbos unaware of the Rabbinic decree forbidding this act may 
climb down. However, one who climbs up knowing it is forbidden 
(b'meizid) may not climb down (Shulchan Aruch Orach Chaim 336:1). 
The question is obvious: If he did not listen to the directives of halacha 
going up, he is not likely to listen going down either!(4) But the halachic 
system assumes that sin is an aberration. Of course, any given sinner might 
not obey the Rabbinic directive to stay in the tree the whole Shabbos, but 
the halachic norm assumes that he will. Violating the halacha in one 
instance does not permit a subsequent violation. As such, the halacha deals 
with such situations as well, even if this ruling is not as practical as other 
halachos, at least to teach us this important lesson. 
Another approach is that the assumption of the Midrash and ultimately the 
passuk is that it is more likely that a person would violate chovos hal'vavos 
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(required emotions or thoughts) than chovos ha'eivarim (required actions). 
Prohibited thoughts and feelings are more difficult to refrain from than 
prohibited actions. Even the enemy who indeed is in violation of "lo tisna 
es achicha bilvav'cha", a sin of emotion, is reasonably expected to assist 
his enemy when he is in need, a mitzvah of action. 
The Torah teaches us another message as well. How can the Torah prohibit 
thoughts and feelings? Aren't these automatic reactions that cannot be 
controlled? The Torah here provides for us one answer. Many sources 
point out that it is not the momentary feelings of hatred and distance that 
are naturally felt when one is harmed by another that the Torah prohibits; 
what is prohibited is to allow these feelings to settle in long term.(5) But 
how does one prevent these longer term feelings from settling in? And if 
they did, how does he rid himself of these feelings? Here, the Torah 
provides an effective solution. Act kindly, then you will think kindly. If 
you want to reconnect to an enemy, act kindly to him, something that is 
much easier to accomplish than directly removing the bad feelings. Once 
you do that, it is likely that this will lead, if not immediately, then at least 
over time, to a removal of the ill-will harbored. 
This idea seems to be highlighted by the Gemara (Bava Metsia 32b) which 
tells us "oheiv lifrok v'sonei lit'on, mitzvah b'sonei k'dei lachof es yitzro - 
if one is confronted with a conflict of helping a friend to unload his 
donkey or his enemy to load his donkey, the enemy takes precedence in 
order to subdue his evil inclination (meaning to help overcome his 
hatred)." This is true even though p'rika normally takes precedence over 
te'ina because of the tza'ar ba'alei chayim, alleviating the pain of the 
animal, involved. 
This theme is also reminiscent of two central ideas presented by two Torah 
giants in different eras: Sefer HaChinuch and Rav Eliyahu Dessler. Seifer 
HaChinuch teaches countless times that "acharei hape'ulos nimshachim 
hal'vavos - after the actions follow the thoughts and feelings". Although 
the contexts in which he presents this idea generally relate to mitzvos bein 
'adam laMakom the same principle can apply to mitzvos bein 'adam 
lachaveiro. Rav Dessler (Michtav Me'Eliyahu vol. 1) in his famous 
Kuntres HaChessed presents the approach that love is generated by acts of 
giving and is not necessarily caused by being a recipient of kindness. The 
very word ahava is related to the word hav which is Aramaic for "give". 
When one feels disconnected from someone, he should not wait for that 
person to approach him or to be kind to him. He should give to him first, 
and, over time, he will feel love toward him. Ultimately, that will solidify 
the relationship in both directions.(6) 
Through the Torah's emphasis on mitzvos ma'asiyos, commandments of 
action, Hashem guides us toward the path of perfection in all aspects of the 
human personality: thought, feelings, speech and deed. 
1. The themes discussed here are further expanded in A Nation Divided, a 
Nation United and N'kama and N'tira: Parameters and Preventatives. 
2. I assume the d'rash is from the phrase "mishpat utzedaka". See Eitz 
Yosef for an alternate interpretation. 
3. Gemara P'sachim (113b) gives a different interpretation that the verse 
speaks of someone whom you are allowed to hate, but the above Midrash 
assumes that the verse speaks of a case of prohibited hatred since it 
advocates and lauds the removal of the hatred. Such also seems to be the 
assumption of R. Nosson in Mechilta (to 23:4) and the Sifrei (Ki Teitzei 
225). See Malbim in both places. 
4. A similar point emerges from the halacha that one who violates Shabbos 
willfully may not benefit from the object of his violation ever or at least 
until after Shabbos (See Shulchan Aruch Orach Chaim 318:1 and Mishna 
Berura 7). 
5. See Seifer HaChinuch that instant reactions to being harmed are not 
prohibited by the Torah. See N'kama and N'tira: Parameters and 
Preventatives for further elaboration. 
6. His essay of course needs to be read in its entirely to be fully 
appreciated. Here, we just give a brief synopsis in the context of the above 
Midrashic teaching. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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Mishpatim: Not In Heaven  
Attaining the spiritual through the physical. 
Servants, cattle, damages and punitive obligations fill the pages of this 
week's Torah portion, and it seems as if the lofty experience of standing at 
Sinai and witnessing the theophany has been eclipsed by the pedestrian 
realities of everyday life. 
The shift is quite dramatic: The first 20 Chapters of Shmot were filled with 
pathos and action: An abused nation and its savior, a magical staff, mighty 
plagues and the splitting of the sea, the introduction of the manna and the 
wonder of Shabbat inspired us and connected us with heaven. All this, 
followed by the Revelation at Sinai - literally, the most awesome 
experience mankind has ever experienced. And then, somehow, the 
narrative gives way to everyday hustle and bustle, the real-life problems 

that are the central feature of Parashat Mishpatim: If an ox gores and 
causes damage, restitution must be paid. 
There is no question that these laws are both logical and necessary for the 
functioning of the nation; what may need explanation is their context. Why 
the sudden shift from the spiritual apex at Sinai to the minutiae of 
Mishpatim? Why the shift from religious law to common law? 
Rabbi Yisrael Salanter once famously observed that the physical needs of 
our fellow man are our own spiritual obligation. Parshat Mishpatim may 
be understood in much the same vein: Our financial obligations are, in 
fact, spiritual obligations. All our workaday interpersonal relationships are 
part and parcel of our religious life. While we might be tempted to think 
that the reduction of lofty, Divine law into hard currency is demeaning, the 
Torah seems to be teaching quite the opposite: Had Torah law dealt 
exclusively with overtly otherworldly, spiritual concerns, it would not be 
the Living Torah, the Torah of Life, that it is. A Torah that deals 
exclusively with our relationship with God would be a Torah that is 
irrelevant for much of life's realities, and not a way of life. 
In other words, it is precisely the context which makes these laws so 
interesting and compelling. Last week's parasha ended as the People took a 
collective step back from the overwhelming religious experience at Sinai. 
Hearing God speak directly to them proved too much for them; the nation 
asked that Moshe act as an intermediary, that he alone stand and receive 
the Word of God and teach them in a more manageable, recognizable 
fashion. When the heavens opened and they each heard the ten statements 
uttered by God Himself, the people begged for God to stop. They felt 
incapable of accepting the Torah directly from God, and asked that Moshe 
receive it on their behalf. Immediately following this request, Parashat 
Mishpatim begins: These are the laws God then shared with Moshe. This 
is the precise content that God intended to transmit directly to each and 
every member of the nation, but which they felt incapable of receiving 
directly. Parashat Mishpatim, with its seemingly mundane and detailed 
social laws, is the content of that awesome and awe-inspiring Revelation. 
So much non-Jewish religious belief focuses on the spiritual world, on the 
aspects of holiness and spirituality that are divorced from human 
experience and interaction. We might have imagined that the Torah, too, 
would concern itself only with this aspect of human capability. Yet the 
unmistakable message of the laws God taught Moshe at Mount Sinai is 
that no such division exists in Judaism. The Torah, which comes from 
heaven, is not in heaven, nor is it designed for heavenly beings. Torah 
deals with the reality that unfolds on the lowly terra firma, and not in some 
rarified atmosphere occupied by beings who are wholly spiritual. 
The social obligations enumerated in Parashat Mishpatim are Divine law. 
An elevated level of human interaction is also holy, and no less a spiritual 
commandment than the laws regulating our service of God. The obligation 
to perfect human society is a Divine imperative. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2016/01/audio-and-essays-
parashat-mishpatim.html 
This article can also be read at: http://www.aish.com/tp/i/moha/Not-In-Heaven.html Like what you read? As a non-profit organization, Aish.com 
relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to 
people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The 
Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Mishpatim: The Secret Behind The Commitment 
February 4, 2016 
Summary 
The Jewish people said, “All that G-d has said we will do and we will 
listen.” A Heavenly voice proclaimed: “Who revealed this secret to My 
children? This is an expression that the angels use.” G-d took the Torah 
and offered it to every nation of the world but they did not accept it; only 
the Jewish people were ready to accept the Torah. There was not a single 
nation in the world that G-d did not go “and knock on their door” to offer 
them the Torah. Sometimes actions speak louder than words. How could 
the other nations accept the 613 commandments contained in the Torah if 
they did not keep the seven Noachide laws? The Jewish people was the 
only nation ready and worthy to accept the Torah. The relationship of the 
Jewish people with G-d is one of full trust as someone in love who is ready 
to do anything requested. When a doctor prescribes a treatment for his 
patient, who he has been treating for many years, the patient will not feel 
the need to ask on what basis the doctor suggests the treatment. The Jewish 
people had full confidence that whatever G-d would expect them to do, He 
would provide them with the necessary means to complete it. When one 
observes something from outside, it looks difficult. Once the commitment 
is made, one will receive the Divine assistance to live up to the 
commitment. 
We Will Do And We Will Listen 
Towards the end of this week’s parasha (Shemos 24:4) it says: “And 
Moses wrote all the words of G-d.” Rashi explains that Moses wrote the 
portions of the Torah from the beginning of creation up till the revelation 
at Mount Sinai, as well as the commandments that the Jewish people had 
been instructed at Marah. When Moses read these portions to the Jewish 
people they said (ibid 7), “All that G-d has said we will do and we will 
listen.” This seems illogical. It would have been more understandable had 
the Jewish people exclaimed “we will listen and we will do”, as one first 
needs to hear first an instruction before being able to follow it. 
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Expression Of The Angels 
The Talmud (Shabbat 88a) teaches that when the Jewish people said “we 
will listen and we will do” they accepted to do whatever they would be 
taught even before hearing the details. At that point a Heavenly voice 
proclaimed: “Who revealed this secret to My children? This is an approach 
used by the angels, as it says (Tehillim 103:20): “Bless HASHEM, His 
angels, the strong warriors who fulfill His word to listen to the voice of 
His word.” Rashi explains that the angels are ready to do any of G-d’s 
instructions even before they have been told. They do not need to hear first 
to determine whether they can accept it upon themselves. 
G-d Offered The Torah To Every Nation 
In Parashas Vezos Haberachah the Torah relates how Moses blessed each 
tribe of the Jewish people before he passed away. He introduced these 
blessings with a brief reference to the revelation at Mount Sinai and said 
(Devarim 31:2), “G-d came from Sinai and shone from Se’ir. He appeared 
from Mount Paran …” The Talmud (Avodah Zorah 2b) asks what was G-d 
doing in Se’ir and Paran? Answers the Talmud, “This comes to teach us 
that G-d took the Torah and offered it to every nation of the world but they 
did not accept it; only the Jewish people were ready to accept the Torah.” 
Eisav, Ammon, Moab & Ishmael Did Not Accept 
The Midrash (Yalkut Shimoni Vezos Haberachah) elaborates on this and 
explains that G-d first went to the descendants of Eisav and asked them 
“are you ready to accept the Torah?” They said to G-d, “what does it say 
in the Torah?” G-d answered, “It says, ‘You may not kill.’” To this they 
answered, “Our very being is linked to murder. We are descendants of 
Eisav, who was a murderer; as it says (Bereishis 23:22), ‘And the hands 
are the hands of Eisav.’ His father even promised him (Bereishis 27:40), 
‘And you shall live by your sword.” After the descendants of Eisav 
rejected the Torah G-d went to the children of Ammon and Moab and 
asked them if they would accept the Torah. They also asked “what does it 
say in the Torah?” G-d answered, “It says, ‘You may not commit 
adultery.'” To this they said “our very being is a product of adultery, as it 
says, (ibid 19:36) ‘And the two daughters of Lot became pregnant by their 
father.’” G-d then continued to the descendants of Ishmael and asked them 
if they would accept the Torah. When they also asked “what does it say in 
the Torah?” they were told, “It says, ‘You may not steal.’” To this they 
said, “The very being of our forefather was a robber, as it says (Bereishis 
15:12) ‘and he will be a wild donkey of a man; his hand will be against 
everyone and everyone’s hand will be against him.” The Midrash 
concludes that there was not a single nation in the world that G-d did not 
go “and knock on their door” to offer them the Torah, but none of them 
accepted it. 
Actions Louder Than Words 
We have no clear information how G-d offered the Torah to the nations of 
the world. Our sages teach that every nation has an angel representing it in 
the Heavenly Court (see Daniel 10:20). It is possible that the Torah was 
offered to each nation through this heavenly representative. However, 
there may be another way to understand this Midrash. This is based on the 
concept that actions speak louder than words. We sometimes find in the 
Agadaic literature that our sages quote a person, or a group of people, 
having said something when referring to their actions rather than their 
actual words. 
Not Keep Noachide Laws 
It is interesting to note that when the three nations mentioned in the Yalkut 
asked what it says in the Torah, each was told one of the seven Noachide 
commandments. The Yalkut actually continues to say that not only did 
they fail to accept the Torah, they did not even fulfill the commandments 
that the earlier descendants of Noah had accepted upon themselves. The 
Talmud (Avodah Zorah 2b) also mentions that the time will come when 
the nations will complain to G-d why He did not force them to accept the 
Torah. G-d will then answer them, “The seven commandments that you 
accepted upon yourself you did not keep, so how could you take upon 
yourself the 613 commandments contained in the Torah?” In light of that, 
it is possible that prior to the revelation at Mount Sinai, G-d looked down 
upon every nation of the world and saw that not a single one kept the 
seven Noachide commandments. The descendants of Eisav were 
murderers. The descendants of Ammon and Moab were committing 
adultery. The descendants of Ishmael were robbers. And so it was with 
every other nation. Their very actions spoke out loud and clear that, as 
they did not keep the seven commandments, there was no way they could 
accept an additional 606 commandments. 
Ready And Worthy 
Only the Jewish people had continued to live according to the seven 
Noachide commandments, passed down through the generations from their 
patriarchs. Even those who had been influenced by the Egyptians to 
become idol worshippers had abandoned this practice towards the end of 
their stay in Egypt. In this way, the Jewish people was the only nation 
ready and worthy to accept the Torah. However, the question remains how 
did the Jewish people know to express themselves with the language of the 
angels, and to exclaim their readiness to do what G-d expected even before 
they heard it? 
Trust G-d 
We find the answer a little later in the Talmud (Shabbat 88a). The Talmud 
brings a story of a Sadducee who met the great sage, Rabba, and said to 

him, “You Jews are an impetuous nation who put your mouth before your 
ears. You ought to have listened first to see if you could follow the 
instructions of the Torah and only then accept the Torah.” Rabba 
answered, “We Jews are a wholesome people.” Rashi explains that our 
relationship with G-d is based on complete trust and love. Therefore, we 
are ready to do anything G-d requests. We are confident that G-d will 
never demand something of us that we cannot fulfill. That is why the 
Jewish people did not need to ask what it said in the Torah. The other 
nations dealt with G-d as a stranger who came to offer his goods. 
Accordingly, they asked to see what it entailed. The Jewish people, on the 
other hand, dealt with G-d as someone with whom they had a loving 
relationship. Our relationship was initiated by the Patriarchs generations 
earlier, and was already fully developed at the time of the exodus from 
Egypt, as described in Shir HaShirim. In addition to this we had complete 
trust in the goodness and kindness of G-d, and we felt secure that He 
would only ask us to do what was to our benefit. 
Doctor And Patient 
This is comparable to a doctor who prescribes a treatment for his patient, 
who he has been treating with great dedication for many years. The patient 
will not feel that he needs to ask on what basis the doctor suggests the 
treatment. The patient trusts the expertise of the doctor, and even if the 
prescribed treatment may be difficult and sometimes painful, the patient 
understands that this is for his own benefit. This was the kind of trust that 
we exhibited prior to the revelation at Mount Sinai. We had complete trust 
in G-d and till today we are ready to accept whatever “treatment” G-d 
“prescribes” for us. As we say every morning in the blessing before Shema 
that just like our forefathers put their trust in G-d, so do we. 
Full Confidence 
The angels know that, when G-d sends them on a mission, He provides 
them with the means and ability to complete it. Therefore, they are ready 
to undertake the mission even before they have heard the instructions. It 
was this insight that enabled our ancestors to exclaim “we will do and we 
will listen.” Just like the angels, they had full confidence that whatever G-
d would expect them to do, He would provide them with all that was 
necessary to complete it. 
Observe From Outside 
The late Chief Rabbi of England, Lord Immanuel Jakobovits, once visited 
Denmark and spoke in one of the local synagogues. He spoke about how 
many people find it difficult to keep Shabbat, as they feel it would restrict 
them from many activities they would like to do. However, said the Chief 
Rabbi, if we analyze it closely we find that it is only people who do not 
observe the Shabbat who refer to it as being difficult and restrictive. You 
hardly ever hear someone who actually observes the Shabbat, the way it is 
meant to be, complaining that it is restrictive. The reason for this is very 
simple. When one observes it from outside, it looks difficult. But when 
one makes a commitment, one receives Divine assistance to both observe 
and enjoy the Shabbat. The same applies to the laws of kashrus, the laws 
of family purity, as well as any other commandment of the Torah. 
Make The Commitment 
This is what my Rebbi, the great Rosh Yeshiva of Gateshead Yeshiva in 
England, Rabbi Leib Gurwicz, used to teach. He would explain that the 
real difficulty is to make the commitment. Once we commit, we will 
receive Divine assistance to live up to our commitment. And this was the 
secret the Jewish people knew, when they accepted the Torah at Mount 
Sinai. If we internalize this approach, we, their descendants, will be able to 
undertake to follow in their footsteps and commit ourselves to accept and 
fulfill all the commandments of the Torah. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm. 
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Being Cognizant of One’s Potential for Failure 
The Portion of Mishpatim begins, “And these are the judgments that 
you shall place before them… (V’ele Ha’mishpatim…).” Rashi cites 
Chazal who explain that the Portion begins with a connecting “vav 
(and)” to indicate that just as the laws stated in the previous portion were 
given at Sinai, so too the laws that are stated in the Portion of 
Mishpatim were also given at Sinai. 
In the Portion of Mishpatim, which follows the giving of the Ten 
Commandments in the Portion of Yisro, the Torah discusses a person 
who was found guilty of stealing and was not able to reimburse the 
person that he had victimized. This individual is sold into slavery for the 
value of the theft. The period of servitude is for six years. If he is 
married, the master is permitted to give him a Canaanite maidservant 
for the purpose of bearing children. The children that he fathers from the 
Canaanite maidservant belong to the master and are not considered his, 
but rather chattel of the master. Thus, the Jewish slave is reduced to a 
level of being a breeder of children as a consequence of his behavior as 
a thief. 
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At the time the Torah was given at Sinai, G-d communicated openly 
with the Jewish people. They had prophesized in a wake-state/face to 
face. At this time, they had reached their pinnacle of spirituality. One 
would think that immediately after the Sinai event the laws that were 
communicated to the Jewish people would have relevance to their 
advanced level of spirituality, rather than something as lowly as being 
sold into slavery to repay a theft. Why does the Torah choose this to be 
the first law to be communicated to the Jewish people post Sinai? 
The Torah tells us that on the second day of Passover the Omer offering 
was brought. Unlike all other communal meal offerings which are 
comprised of wheat flour, the meal offering of the Omer was 
comprised of barley flour. Another meal offering that was comprised of 
barley flour is the offering that was brought by the suspected adulteress 
(sotah). As the Torah states in the Portion of Nasso, “The man shall 
bring his wife to the Kohen and he shall bring her offering…a 
tenth-ephah of barley flour.” The Mishna in Tractate Sotah explains 
that the meal offering that is brought by the suspected adulteress was 
made of barley flour because, “Since her behavior was similar to that 
of an animal (by sequestering herself with a man other than her husband 
after defying his warning not to do so), the material make-up of her 
meal offering is the grain that is used as animal fodder (barley).” If barely 
is a grain that is representative of animal fodder, why was it brought as 
the Omer offering, which comes after the Jewish people were redeemed 
from Egypt? 
Maharal of Prague z’tl explains that when the Jewish people left Egypt 
they were devoid of spirituality. They were at the point of spiritual 
extinction, which is the forty-ninth level of spiritual contamination. At 
that point, the classification of the Jewish people was the equivalent of 
the animal that has no relevance to spirituality and is totally physical. 
Therefore, the Torah chooses the ingredient of barley for the Omer 
offering to signify the spiritual level of the Jewish people at that moment. 
However, fifty days later at Sinai when the Torah was given to the 
Jewish people, they had reached the pinnacle of their spirituality. At 
Sinai, they had achieved the classification of “adam (man),” whose 
objective and function is to achieve spiritual perfection. The Gemara in 
Tractate Yevomos cites a verse from Yechezkel, “You (the Jewish people) 
are called adam (man)…” The Gemara infers from this verse that in 
contrast, the nations of the world are not classified as “adam (man). 
Adam was the ultimate spiritualized being that was created by G-d 
Himself. After the Jewish people accepted the Torah, their status no 
longer was the equivalent of the animal, but rather, they reflected the 
characteristic of Adam. In order to signify their advanced spiritual level 
at the time of the giving of the Torah at Sinai, the Torah tells us that 
the communal offering must be comprised of wheat flour. 
On the festival of Shavuos, the day on which the Torah was given to the 
Jewish people, the communal offering that was brought was comprised of 
two loaves of wheat bread (shtei ha’lechem). The Gemara tells us that 
the bringing of the Omer offering permitted the new grain to be 
consumed by the masses and the two loaves of bread brought on Shavuos 
permitted the new grain to be used as meal offerings in the Temple. 
All meal offerings that were brought in the Temple were not leavened 
(matzah). The only two meal offerings that were leavened was the meal 
offering of the two loaves of wheat bread brought on Shavuos and the 
Todah offering (thanks offering). Chazal tell us that the leavening process 
represents the evil inclination. One would think that the meal offering 
that is brought on Shavuos would be only matzah and not leavened. 
Especially as the Maharal explains, that the two loaves of bread on 
Shavuos signifies the most advanced spiritual level of the Jewish 
people, because they achieved the classification of “adam”. Being 
leavened and being comprised of wheat flour seems to be contradictory 
to the symbolism of the two loaves of bread. One would think that the 
wheat offering brought on Shavuos would not be spiritual tainted in any 
way and thus be of unleavened grain. 
When the Jewish people accepted the Torah at Sinai they unequivocally 
declared “Naaseh V’nishma – we will do and we will listen.” The Gemara 
in Tractate Shabbos tells us that when G-d heard their declaration He 
exclaimed, “Who revealed this secret to My children?” They had 
spoken in the same manner as angels conduct themselves. The angels 
do the Will of G-d without first hearing His Command. Thus, the 
Jewish people at Sinai were the equivalent of angels. Despite their 
advanced spiritual level, forty days later they were vulnerable to the 
idolatrous sin of the Golden Calf. Although at the Sinai event, the 
Jewish people had reached their spiritual zenith, they still possessed the 
evil inclination which caused them to fail with the Golden Calf. As Chazal 
tell us, “One cannot be confident in himself until the day of his death.” 
Regardless of one’s spiritual achievements, as long as he is alive and 
possesses an evil inclination, he is always subject to spiritual failure. The 
presence of the evil inclination, despite one’s spiritual advancement is 

represented by the leaving in the two loaves of wheat bread (shtei 
ha’lechem) brought on Shavuos. 
By juxtaposing the portion of the Jewish slave to the Sinai event, the 
Torah is teaching us that one should not become confident and 
complacent regarding his spiritual level. If one were not continuously 
aware of his inborn handicap, the evil inclination, one ultimately will 
fall victim to its machinations – even to become a thief. Therefore the 
first law that the Torah chooses to follow the Sinai event is the law 
pertaining to the Jew who is sold into slavery for stealing. 
2. The Torah Sage’s Involvement with the Generation 
The Torah states, “And these are the ordinances (Mishpatim) that 
you shall place before them…” The Midrash explains, “King 
Solomon writes in Proverbs, ‘A King through justice establishes the 
land. But one who is as terumah (tithes) destroys the land.’ The Torah 
sage who is proficient in every aspect of the Torah is the equivalent of a 
king. The justice that he brings about by engaging in Torah and 
adjudicating disputes establishes existence. However, if this individual 
chooses to act in a manner that is similar to terumah (tithes), which is 
stored in the corner of the house, he is the one who destroys existence. 
This is the individual who despite his qualifications as a judge, 
chooses to remain uninvolved in the needs of his fellow and 
community. He is the one who says, ‘Why should I be bothered or 
burdened by my community? Why should I be involved in resolving 
their legal disputes? Why should I heed their outcries? It is better for 
me to withdraw from my community and only immerse myself in Torah 
study.’ This person is the one who destroys the world by not serving his 
community as a Torah Sage. Just as terumah remains in the corner of 
the house undisturbed until it is given and consumed by the Kohen, so 
too does this individual recluse himself from the community.’” Why is 
the Torah sage who chooses to only engage in Torah study and not with 
the issues of his community regarded as one who destroys existence? 
The Midrash cites an incident involving Rav Assi. When Rav Assi was 
on his deathbed, his nephew entered and found him crying. Rav Assi's 
nephew asked him, "Why are you crying? Is there any area of Torah that 
you have not learned or have not taught? You have many disciples who sit 
before you. Why are you afraid? Is there any area of acts of kindness 
that you had not performed? And your greatest praise is that you 
distanced yourself from rendering judgments -– you did not involve 
yourself in litigation and judgments of Torah. You did not sully 
yourself with messy communal matters. What could be wrong?" Rav 
Assi responded, "It is because of this failing (of not occupying myself 
with litigation and communal matters) that I am crying. Maybe I 
will face Heavenly Punishment over the fact that I could have rendered 
judgments for Israel and abstained from doing so." 
In order for a society to function properly, it must have a legal system 
in which laws are promulgated and enforced. It is because of this legal 
system that the members of the society will know how to behave and for 
what they will be held culpable. Identically within the spiritual realm, 
everything must function within an established infrastructure. If that 
system is breached and undermined, the world cannot continue. 
Ramchal writes that everything in existence has a spiritual counterpart. 
When one sees something in the physical realm it is only a reflection of 
what is in the spiritual realm. For example, if there is deficiency in the 
physical realm it is a reflection of a malfunction in its spiritual 
counterpart. These deficiencies need to be addressed in order for 
existence to continue. It is the Torah sage who is responsible to address 
these spiritual deficiencies. If the Torah sage, who is the only one with 
the ability to address these matters, does not do so, he will be held 
culpable for all of the tragedy that will arise due to his inaction. 
Chofetz Chaim writes that if Torah sages do not take time from their 
Torah study to assist other Jews in their return to Judaism they will be 
held liable for the great tragedies that will result from these Jews not being 
brought back to the path of G-d. Although the Torah sage must 
compromise on their Torah study, they are responsible to address the 
spiritual issues of the generation. The Torah states in the Portion of 
Nitzavim, “You are standing today, all of you, before Hashem, your 
G-d…” Moshe presented the Jewish people with the covenant of 
communal responsibility- the covenant of “areivus”- “kol Yisroel 
areivum ze la ze – every Jew is responsible for his fellow.” This is a 
fundamental principle of Judaism., meaning every Jew is spiritually 
interconnected/intertwined with every other Jew. 
3. Linking Oneself to G-d 
The Torah states, “And these are the ordinances (Mishpatim) that you 
shall place before them…” Rashi cites Chazal, “What is the meaning of 
‘Before them?’ It is to allude to the fact that legal matters should be 
presented before the Jewish court and not before the court of the 
nations of the world. (Despite the fact that the law that has been legislated 
by the secular court may be identical to that of the Jewish court, one is 
not permitted to bring it before the secular court.) One who brings his 



12                                                          waaBtu!NzUqtn!– trcdk trcd ihc!
legal matters before the secular judges, will bring about a desecration of 
G-d’s Name. It is considered as if one is actually esteeming and praising 
the deities of idol worshippers.” Why is this so? 
A non-Jew is bound by the seven Noachide laws. If the non-Jew adheres 
to the Noachide laws, he is considered to be, “one of the devoutly 
righteous of the nations of the world.” This individual also merits a 
share in the world to come. Rambam explains that if the non- Jew 
adheres to the seven Noachide laws, but does so because he believes that 
he is bound to them because G-d commanded Noach to observe them, 
then that gentile does not have a share in the world to come. Why is that 
so? It is because the gentile must observe the seven Noachide laws 
because they were given to Moshe at Sinai along with the Torah that was 
given to the Jewish people. Meaning, that the basis for the Noachide to 
observe the seven laws is because the obligation to observe those laws was 
transmitted to Moshe at Sinai as part of the Torah as a whole. 
However, if the Noachide observes the seven laws based upon the 
transmission to Noach he is not classified as one of the “devoutly 
righteous of the nations of the world” and thus has no share in the 
world to come. 
The Alter of Slabotka z’tl explains that when one observes Torah laws 
based upon the transmission that was given to Moshe at Sinai, his 
observance has relevance to the spiritual system of the Torah as a 
whole. Although if one were to observe these laws for humanitarian or 
any other reason his behavior would be identical, his spiritual 
accomplishment as a Noachide has no intrinsic value regarding his 
spiritual dimension. Thus, he has no share in the world to come. A 
dictate that is rooted in the Torah has a spiritual innateness because it 
is part of the Divine Order that was transmitted at Sinai. The Jewish 
people are the only ones who have relevance to G-d on an infinite 
level. Therefore, every Jew has a share in the world to come if he 
should choose to address the opportunity. The gentile does not. 
However, if the gentile should observe the laws which pertain to him 
due to their attachment to the tradition of the Jewish people, which is the 
Torah itself, it is through that spiritual linkage that the gentile has a share 
in the world to come. 
Although the Torah depicts Noach as the devoutly righteous one of his 
generations and was chosen by G-d to be the savior of the world, there is 
no question that due to his spiritual accomplishment he has a share in the 
world to come. Although the laws that were transmitted to him have no 
relevance to the spiritual system that is known as the Torah. This is 
because Noach had pre-existed Sinai and there was no Jewish people 
who were designated to be G-d’s Holy people. Therefore, if a Jew were 
to go before a secular court to adjudicate a matter, although it may be 
identical to a Torah law, it is as if he is denying G-d because the Torah 
itself is not related to the practical application of a particular law but 
rather it is a component of a spiritual system. 
The Gemara in Tractate Yomah tells us that the Amidah (silent 
Prayer) was authored by the Men of the Great Assembly at the 
beginning of the Second Temple Period. The Gemara tells us that there 
were “Several prophets” among the Men of the Great Assembly. Reb 
Chaim of Volozhin asks, “Why was it necessary to have prophets 
among those who had authored the text of the Amidah?” He explains 
that because the prophets have a profound understanding of the 
spiritual infrastructure of existence, they are able to choose specific 
words and phrases to be recited in the Amidah that would activate the 
spiritual forces that are necessary to address the needs of the Jewish 
people and the individual. Although one’s understanding may be limited 
to the literal reading of the Amidah, when he recites these words that 
were chosen by the Men of the Great Assembly he activates forces that 
are beyond his grasp and comprehension. Reb Chaim of Volozhin states 
and it is also written in the Mishna Brurah that if one were to pray at the 
level of a child and only feel that he is standing before the King of the 
Universe, his words would also activate these spiritual forces to no less a 
degree than the one who has the loftiest understanding and intent. 
Similarly, the laws which are in the Torah although they may be identical 
in their meaning and application to secular laws, because they are 
established as part of the Torah which is G-d’s Dictate that was given 
to the Jewish people to become the Chosen, they have the ability to 
activate forces beyond the comprehension of man. 
4. Behavior, an Indication of One’s Capacity 
The Torah tells us that there are two types of Hebrew slaves; one who is 
sold by the Court in order to repay the one who was victimized by 
the theft, and the other type of slave is one who voluntarily sells himself 
for financial consideration. During the six-years of slavery, the master 
may provide the slave with a Canaanite woman so that he can breed 
children on behalf of his master. According to Jewish law, the Canaanite 
woman provided by the master is not considered to be the slave’s wife 
(because a Jew cannot marry a Canaanite slave) nor are the children 
consider to be his because the mother is not Jewish. They are thus all 

chattels of the master. The Torah states that if after six years, when the 
Hebrew slave is meant to be freed, he goes to the court and says," I 
love my master, my wife (a Canaanite maidservant) and my children. 
I do not want to go free," he is to be taken before the court and the 
master will bore a hole with an awl in the cartilage of his right ear at 
the doorpost. The verse states, “…and he shall serve him (the master) 
forever.” 
Rashi cites the Gemara in Tractate Kiddushin, “Why did the Torah 
choose the ear to be pierced rather than any of the other limbs of the 
body? Reb Yochanon ben Zakai says, ‘Although the ear heard at Sinai 
that one should not steal; nevertheless, this person stole. Thus, the ear 
must be pierced. The ear of the one who sold himself into slavery heard 
at Sinai G-d saying, ‘The children of Israel are My subjects.’ 
Nevertheless, this individual chose to acquire a (mortal) master for 
himself (to be a subject of a subject). Thus, his ear must be pierced.” If 
the ear of the individual needs to be pierced to indicate that it is 
defective because he had violated the precept of the Torah, why was it 
not pierced immediately after the theft takes place? Why is the ear of 
the individual who sells himself into slavery not immediately pierced 
when he initially acquires a master for himself, rather than waiting six 
years? 
The essence of a Jew is considered to be good. Because of this 
innate goodness, he will have a positive intent and bring it to 
fruition. It is only as a result of distraction, which causes a lack of 
clarity, that the Jew sins. Therefore, the intent to sin is not sufficient to 
hold the Jew culpable if it is not brought to fruition. Although the Jew 
initially stole or sold himself into slavery, in which case the negative 
intent was actualized, it nevertheless does not reflect upon his essence. 
However, after he has fulfilled his obligation as a slave, if he continues to 
remain in a state of servitude, which is unnecessary, it is a confirmation 
that the initial failing is not due to circumstance, but rather, it is attributed 
to a defect that lies within that individual. Therefore, the ear is pierced to 
indicate its state of defectiveness. 
Rabbeinu Yonah writes in the Gates of Repentance that if one sins and 
has the opportunity to repent but does not, then the Wrath of G-d will 
intensify upon him. Rabbeinu Yonah explains this point with an 
allegory. It is analogous to a situation in which prisoners had tunneled of 
the prison and escaped to freedom. When the warden realized that the 
prisoners escaped, he inspected the prison. He came upon only one solitary 
prisoner who remained behind because he chose not to escape. When 
the warden realized what had occurred, he began shouting at the 
prisoner, “Why did you not escape?” The warden began to beat him 
despite the fact that the prisoner had actually not violated any law by 
remaining behind. Why did the warden beat the seemingly innocent 
prisoner? It was because the warden realized that the only plausible 
reason that he did not escape was because he did not experience his 
incarceration as something painful and intolerable. Had this prisoner 
suffered as he was meant to, he could not have remained while the others 
fled. Therefore, the warden became infuriated and beat him so that the 
prisoner should understand that he is deserving to be in a state of 
punishment. 
Identically, if the Jewish slave after six years of servitude and breeding 
slaves with a non-Jewish (Canaanite) woman, as an animal, how is it 
possible that he should say that he loves his predicament? It is only 
because he is truly a defective person. Therefore, the Torah tells us that 
his ear must be pierced to reflect this defect. 
5. Tempering One’s Ego Through the Fear of G-d 
At the beginning of the Portion of Mishpatim, Rashi cites Chazal who ask, 
"Why does the Torah juxtapose the Portion of Mishpatim (which begins 
with the laws pertaining to the rabbinic court of Israel /Sanhedrin) to the 
Portion of the building of the Altar? It is to teach us that the High Court 
of Israel (Sanhedrin Gedolah) needed to be placed adjacent to the Altar 
(the Sanctuary of the Temple). Meaning, that the Sanhedrin should 
convene in one of the chambers of the Temple that was located alongside 
the Sanctuary. This location was known as the Chamber of Cut Stone 
(Lishkas HaGazis).” What is the significance of the Sanhedrin being 
located adjacent to the Sanctuary? Why must the location of the Divine 
Presence be associated with the High Court of Israel? 
One could say that the Sanhedrin Gedolah, which was comprised of 
seventy-one judges, needed to be associated with the Divine Presence 
because it adjudicated issues that pertained to capital punishment, thus 
affording them with the necessary level of clarity. However, we see that 
the High Court was not the only court qualified to issue the death 
penalty. The lower courts comprised of twenty-three judges, which 
existed in every community, was qualified to issue the death penalty 
without being located adjacent to the Sanctuary. 
The Torah tells us that if there was a dispute among the lower courts, 
regarding a Torah law or perspective, they would ascend to the High 
Court that was located on the Temple Mount in order to elucidate 
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and resolve the matter. The verse states, "Torah goes forth from Zion… 
(Ki me Tzion teitzei Torah).” Meaning, the source of clarity regarding 
the Torah emanates from the location of the Divine Presence, which 
is the Sanctuary located in the Temple. Therefore, one needs to go to 
the location of the Sanhedrin Gedolah, who possess that special level of 
clarity. 
The law states that if the Sanhedrin Gedolah is not in session in the 
Chamber of Cut Stone, the lower courts are not permitted to adjudicate 
cases involving the death penalty. We see from this that the clarity 
that the lower courts receive in order to be able to issue such rulings 
emanates from the High Court’s relationship and proximity to G-d. 
King David writes in Psalms, "The prerequisite (or) beginning of 
wisdom is the fear of G-d (Reishis chachmah yiras Hashem)” King David 
is stating that without the "fear of G-d" one could possess a level of 
genius that is unequalled, yet, simultaneously has no understanding of 
truth. He processes existence based on his own inner conflicts of interest. 
However, if one's intellect and knowledge is predicated on the fear of G-d, 
he will see the world within the context of G-d’s perspective, which is in 
fact reality. If one truly fears G-d, then he will be negated, thus allowing 
him to see truth. His conflicts of interest will be removed. 
The Gemara in Tractate Sanhedrin tells us that the Judges who were 
qualified to sit on the Sanhedrin were required to understand seventy 
languages because they needed to hear the testimony directly from the 
witnesses without any intermediary. The Sanhedrin was composed of 
Judges that were not only proficient in the entire Torah but also many 
branches of knowledge because they were directly or indirectly related 
to their qualification to be able to render decisions. The Gemara tells us 
that although one is not permitted to study the laws of witchcraft, the 
judges of the Sanhedrin were permitted to be fully versed in all these 
areas in order to adjudicate those cases properly. The judges who 
qualified for the Sanhedrin possessed a level of genius and 
understanding that we are not able to comprehend. 
Every person, especially one who is endowed with an exceptional level of 
genius is subject to ego. If one is not sufficiently humble, his ability to 
process truth becomes seriously impaired. The only way one can be truly 
humbled is to sense the presence of G-d. As King David writes in 
Psalms, the prerequisite of wisdom is the fear of G-d. Without the fear 
of G-d there can be no wisdom. Rambam tells us that Aristotle was 
one of the greatest geniuses that ever lived. However, because his 
genius was completely subjected by his ego, he did not come upon the 
truth of G-d. If one’s genius is tempered and directed as a result of one’s 
fear of G-d then that individual will come upon truth. This is the reason 
the Sanhedrin was located within the proximity of the Divine Presence. 
By being in the presence of G-d the judges of the Sanhedrin would 
remain humble, despite their dimension of person. This humility 
brought to them clarity in order to be able to render all levels of 
judgment. In addition, it was through them that the lower courts 
received Divine Assistance to be able to do the same. Moshe because 
he was the most humble person who ever lived was qualified to be the 
conduit of the ultimate truth, which is the Torah itself. 
 

Rabbi Shlomo Katz 
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In last week’s parashah, we read of the momentous revelation at Har Sinai. 
In this week’s parashah, we begin to learn the detailed laws of the Torah. 
Why, of all those laws, does the Torah begin with the laws of eved ivri / a 
Jew who is sold as a slave because he is unable to repay what he stole? 
R’ Yitzchak Leib Kirzner z”l (1951-1992; mashgiach ruchani of Yeshivat 
Rabbeinu Yaakov Yosef in Edison, N.J.) explains: Maharal of Prague z”l 
writes that only a person’s body can be enslaved; his soul, his spiritual 
intellect, is always free. Thus, writes R’ Kirzner, the revelation at Har 
Sinai in last week’s parashah and the laws of eved ivri at the beginning of 
this week’s parashah highlight two extremes: the heights to which the soul 
can ascend and the lows to which the body can fall. This contrast is why 
the term of an eved ivri is six years, and in the seventh year he goes free, 
for “six” represents the physical (the six days of Creation), while “seven” 
represents the spiritual (Shabbat). 
The Torah states that an eved ivri’s master may give him a non-Jewish 
maidservant as a wife, and their children will remain behind as slaves even 
after the eved ivri goes free. R’ Kirzner asks: Kabbalists teach that one’s 
children are his very essence. If a person’s essence, his soul, cannot be 

enslaved, how can his children remain slaves? R’ Kirzner answers: It is 
true that the spirit cannot be enslaved. Nevertheless, the lowly state to 
which the eved ivri has fallen takes some toll even on his spirit, which 
finds expression in the enslavement of his offspring. (Ma’oz La’tam) 
“If he is the husband of a wife, his wife shall leave with him.” (21:3) 
Was the wife of the eved ivri enslaved as well? She was not. Rather, 
explains R’ Yehonatan Eyebschutz z”l (Germany; died 1764), this verse is 
highlighting the oneness of husband and wife. When he is enslaved, she is 
pained by his troubles, and it is as if she is enslaved too. (Tiferet 
Yehonatan) 
“If the slave will say, ‘I love my master, my wife, and my children -- I 
shall not go free’.” (21:5) 
R’ Michel Zilber shlita (rosh yeshiva of the Zvhil yeshiva in 
Yerushalayim) asks: How is it conceivable that a slave would refuse to go 
free because he loves his master? How could he not love freedom even 
more than he loves his master? 
R’ Zilber answers: This is the way of the yetzer hara. We read (Mishlei 
5:3), “The lips of a forbidden woman drip honey, and her palate is 
smoother than oil, but her end is as bitter as wormwood, as sharp as a 
double-edged sword.” The yetzer hara makes slavery appear sweet so that 
the slave will remain enslaved forever. To the observer, the slave’s 
response is irrational, but to one who is controlled by his yetzer hara, even 
the irrational makes sense. (Tippah Min Ha’yam) 
“If you take your fellow’s garment as security, until sunset you shall 
return it to him. For it alone is his clothing, it is his garment for his skin 
-- in what should he lie down? It will be that if he cries out to Me, I shall 
listen, for I am compassionate.” (22:25-26) 
This mitzvah requires a creditor to lend the borrower the very garment, 
blanket or pillow that the borrower gave the creditor as security. 
R’ Avigdor Tzarfati z”l (France; 13th century) asks: Why does Hashem 
say, “If he cries out to Me, I shall listen, for I am compassionate”? To the 
contrary, when He exercises His attribute of compassion, He should 
forgive sinners [including the creditor who pressures the borrower]! 
R’ Avigdor explains: A creditor might argue, “Why should You listen to 
the borrower’s cries? I am only exercising my lawful rights.” 
Nevertheless, says Hashem, “I am compassionate. My compassion goes 
beyond the letter of the law, and so should yours.” 
In contrast, we read a few verses earlier (21-22), “You shall not cause pain 
to a widow or orphan. If you cause him pain, if he shall cry out to Me, I 
shall surely hear his outcry.” Here, R’ Avigdor notes, there is no mention 
of compassion, for answering the cry of an oppressed widow or orphan is 
an expression of justice, not compassion. (Peirushim U’pesakim 
Le’rabbeinu Avigdor Tzarfati) 
“You shall be people of holiness to Me; you shall not eat flesh of a 
treifah / an animal that was torn in the field; you shall throw it to the 
dog.” (22:30) 
Rashi z”l comments: This teaches that G-d does not withhold the reward 
due to any of His creatures. Here, the dog is entitled to reward because, 
during the Plague of the Firstborn, “Among all of Bnei Yisrael, no dog 
will move its tongue” (Shmot 11:7). 
What is the significance of the fact that no dog barked during the Plague of 
the Firstborn? R’ Yisroel Belsky z”l (rosh yeshiva of Yeshiva Torah 
Vodaath and a leading halachic authority in the United States, especially 
regarding kashrut; he passed away last week) explains: 
The ten plagues served two purposes. First, they demonstrated Hashem’s 
power and attributes--that He is the Creator and All-Powerful, and that He 
takes an interest in this world. This lesson is stated in verses such as 
(Shmot 10:2), “That you may know that I am Hashem,” and (8:18), “So 
that you will know that I am Hashem in the midst of the land.” 
Second, the plagues demonstrated the separateness of the Jewish People 
and our special connection with Hashem. This lesson is stated in verses 
such as (8:19), “I shall make a distinction between My people and your 
people,” and (9:4), “Hashem shall distinguish between the livestock of 
Yisrael and the livestock of Egypt.” 
The silence of the dogs served this latter purpose. Regarding the time of 
the Plague of the Firstborn we read (11:6-7), “There shall be a great outcry 
in the entire land of Egypt, such as there never has been and never will be 
again. But among all of Bnei Yisrael, no dog will move its tongue, against 
neither man nor beast, so that you shall know that Hashem will have 
differentiated between Egypt and Yisrael.” R’ Belsky explains: Hashem 
was emphasizing that the quiet in Bnei Yisrael’s neighborhoods would be 
as extreme as the outcry in the Egyptian neighborhoods; even the natural 
sounds that are ordinarily heard because of the quiet of the night--for 
example, the barking of dogs--would not be heard. This highlighted the 
separateness of Bnei Yisrael from the Egyptians, Bnei Yisrael’s 
recognition of which was a prerequisite for redemption. (She’eilot 
U’teshuvot Shulchan Ha’levi: Introduction) 
“The choicest first fruit of your land shall you bring to the House of 
Hashem, your Elokim.” (23:19) 
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R’ Elya Meir Bloch z”l (1895-1955; founder and rosh yeshiva of the 
Telshe Yeshiva in Cleveland) comments: This is one of the fundamental 
principles of the Torah--whenever a person experiences joy, the first 
expression of that joy should be given to Hashem. This is the reason, as 
well, for the mitzvah of pidyon ha’ben. (Peninei Da’at) 
Zemirot Shabbat 
“B’livnat ha’sapir / Through a sapphire brick He showed them the 
strength of His love.” (From the zemer Baruch Hashem Yom Yom) 
This statement is based on a verse in this week’s parashah (24:10): “They 
saw the Elokim of Yisrael, and under His feet was the likeness of sapphire 
brickwork.” Rashi z”l explains that Hashem had, so-to-speak, kept this 
brickwork before Him during Bnei Yisrael’s slavery in Egypt as a 
“reminder” of their troubles, for they were forced to do brickwork. Our 
zemer is stating that Hashem’s desire to “participate” in our troubles is a 
sign of His love for us. 
However, asks R’ Nachum Eisenstein shlita (Lakewood, N.J.), our verse is 
describing the scene at the Giving of the Torah, which was after the 
Exodus. Why did Hashem still have this sapphire brickwork before Him at 
this time? He explains in the name of R’ Nosson Wachtfogel z”l (1910-
1998; mashgiach ruchani of Beth Medrash Govoha in Lakewood): There is 
a middah / character trait known as “nosei b’ole im chavero” / “carrying 
another’s burden with him.” In order to practice this middah completely, 
one must feel what the other person is feeling. But, what another person 
feels in a given situation is not merely the result of his present 
circumstances; everything he has gone through in the past contributes to 
how he feels now. This is why Hashem always keeps a reminder of our 
past pain in front of Him–because His love for us is complete and He 
shares our pain completely. (Rinat Yaakov) 
The editors hope these brief 'snippets' will engender further study and discussion of Torah topics ('lehagdil Torah u'leha'adirah'), and your letters are 
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Rabbi Dov Kramer 

Taking A Closer Look 
“And these are the laws” (Sh’mos 21:1). “Wherever it says ‘these’ it 
negates the first ones, [whereas wherever it says] ‘and these’ it is adding 
onto the first ones; [here, where it says ‘and these,’ we are being taught 
that] just as the first ones were from Sinai, so too are these from Sinai” 
(Rashi). A straightforward reading of Rashi’s words, which are based on 
numerous Midrashim, would seem to be that in case you thought the laws 
taught in Parashas Mishpatim were not taught to Moshe by G-d at [Mt.] 
Sinai, the “and” attached to the word “these” teaches us that they were. 
However, why would we think otherwise? These laws are written in the 
Torah right after the laws that followed the “Ten Commandments,” which 
were obviously taught at Sinai; the nation was still there at Sinai; and it is 
still G-d talking to Moshe and telling him what to teach the nation. Why 
must we be taught that these laws were also “from Sinai”? I have come 
across numerous approaches to answer this question; let’s take a closer 
look at each to see which is most likely what Rashi is teaching us. 
Mizrachi says the term “Sinai” doesn’t mean just Mt. Sinai (the location), 
but that these laws were given with the same fanfare as the “Ten 
Commandments,” i.e. publicly (in the presence of the entire nation) and 
accompanied by thunder and lightening. However, as Gur Aryeh points 
out (by asking three questions), this approach does not fit with Rashi’s 
wording. First of all, he doesn’t say “just as the first ones were 
accompanied by fanfare, so too were these,” but that both were “from 
Sinai,” a term that does not signify how loudly something was given, just 
where it was given (and by Whom). Secondly, if the “first ones” refers 
only to the “Ten Commandments,” and not to the laws taught (at Sinai) 
between the “Ten Commandments” and the civil laws that are referred to 
in the word “these,” and those laws were not accompanied by the same 
fanfare, shouldn’t Rashi specify “just as the Ten Commandments were 
taught with fanfare, so were these laws” rather than referring to them as 
“the first ones”? Thirdly, when Moshe addressed the nation shortly before 
his death, he told the nation that “these things (referring to the Ten 
Commandments) G-d spoke to your entire congregation at the mountain 
from the midst of the fire, the cloud and the darkness with a great sound 
that did not cease” (D’varim 5:19), i.e. “these things” were accompanied 
by such fanfare, but no other laws were given that way. Or Hachayim also 
strongly rejects Mizrachi’s approach, and even if some (e.g. L’vush) try to 
defend it, it would be difficult to accept it as what Rashi meant. 
Bartenura points out that there is no need to teach us that these laws were 
taught at Sinai since we are taught elsewhere (see Rashi on Vayikra 25:1) 
that every mitzvah, including all of its details, was taught at Sinai 
(although Rashi there starts with the premise that we already know that 
every mitzvah was taught at Sinai; we only need to learn from there that 
their details were taught there too). He therefore explains the comparison 
to “the first ones” to be that these laws were also taught to Moshe while he 
was on Mt. Sinai when the “Ten Commandments” were said by G-d 
publicly, before the 40 days that he spent there to receive the first set of 

Luchos. The strongest of the questions on Mizrachi’s approach applies 
here as well (and is even stronger); how does the term “from Sinai” teach 
us that they were taught on this visit to Sinai as opposed to a subsequent 
visit to Sinai? Additionally, what difference does it make during which trip 
these laws were taught? If this “fact” has little significance, why bother 
teaching it to us, and if there is significance to these laws being taught 
before Moshe went up for (his first set of) 40 days, why isn’t the 
significance explained? Although it can be suggested that it was taught to 
Moshe before he went away for 40 days so that he could teach them to 
Aharon and Chur (and possibly the elders), who could then properly 
adjudicate any dispute that occurred in Moshe’s absence (see Sh’mos 
24:14), if this were the case I would have expected it to have been 
mentioned in the traditional sources. Besides, Rashi says explicitly (31:18) 
that these laws were taught to Moshe during the first set of 40 days; how 
can Bartenura say that according Rashi they were taught before that? 
Maharai says these mitzvos are unique in that they are necessary for a 
functioning society, and the human mind would thought of them (and 
instituted them) even without a divine command to do so. Some might 
have therefore thought that Moshe came up with these laws on his own, so 
we are taught that they were also “from Sinai,” i.e. from G-d. Tzaidah 
La’derech asks two questions on this approach. First of all, the last five of 
the “Ten Commandments” also fall into the category of “things that 
humans would have come up with on their own,” and yet they were 
obviously from G-d, so why would we think the Torah's civil laws are any 
different? Secondly, the specifics (how each situation is dealt with) are not 
what the human mind would have come up with (he references Alshich 
illustrating why not), so they would not have been attributed to Moshe. 
Although these two points are arguable, there’s a much larger issue with 
this approach; how could it be thought that these laws were from Moshe 
(and not G-d) if G-d was addressing Moshe and telling him what to “set 
before them” (21:1)? Additionally, G-d refers to Himself in the first person 
numerous times (22:23, 22:24, 22:26, 22:28, 22:29, 22:30, 23:14, 23:15 
and 23:18); how could anyone think that these laws were not from G-d? 
[Tzaidah La’derech’s approach, that the lesson is that the civil laws are an 
integral part of the Torah, is not even hinted to in Rashi’s wording.] 
In the M’chilta, Rabbi Yishmael uses words similar to Rashi’s: “these add 
onto the ones above; just as the ones above were from Sinai, so too are the 
ones below from Sinai.” [Rabbi Yishmael is quoted in greater length in 
Mishnas Rebbe Eliezer (16:35, quoted by Midrash HaGadol), but the only 
part that adds to our discussion is that the “the ones above” explicitly refer 
to the “[Ten] Commandments.”] Or Hachayim explains Rabbi Yishmael as 
being consistent with his opinion (Z’vachim 115b) that even though every 
mitzvah was taught at Sinai, the details were not (they were taught in the 
Mishkan). There are several exceptions, though, where even the details 
were taught at Sinai (such as sh’mita); by saying “and these” rather than 
just “these” we are being told that even the details of the civil laws were 
taught at Sinai. However, as Or Hachayim himself admits, since Rashi is 
clearly of the opinion that the details of each and every mitzvah were 
taught at Sinai (see Vayikra 25:1, Rabbi Akiva’s opinion in the Talmud), it 
would be difficult to say that Rashi is explaining our verse according to 
Rabbi Yishmael’s opinion. 
Rashi’s wording is most similar to (if not exactly) Rabbi Avahu’s (Sh’mos 
Rabbah 30:3, Midrash Tanchuma Mishpatim 3/2), even though he is not 
quoted as saying that just as the first ones are from Sinai so too are these. 
His concluding words in the Midrashim are that “above” it says “there He 
set for him statute and law” (Sh’mos 15:25), referring to the laws taught at 
Marah (weeks before they reached Mt. Sinai). The implication is that even 
though the nation was taught the civil laws at Marah, these laws were 
repeated at Sinai. This is consistent with Rabbi Yehudah’s opinion in the 
M’chilta, Mishnas Rebbi Eliezer and Midrash HaGadol (where it is most 
explicit): “Rabbi Yehuda says that the civil laws were given to Israel at 
Marah before the Torah was given, as it says, ‘there He set for him statute 
and law.’ One might think that they were not repeated at Sinai, so the 
Torah says “and these are the laws.” 
Although this approach fits well with Rashi’s wording, it does raise an 
issue. When Moshe relayed “all of G-d’s words and all of the laws” to the 
nation (24:3, with the same word for “laws” being used, “mishpatim”), 
Rashi explains “laws” to be referring to “the seven Noachide laws, and 
Shabbos, honoring parents, the red cow and the civil laws taught at 
Marah.” If, according to Rashi, the word “mishpatim” at the beginning of 
our Parasha refers to the civil laws taught in our Parasha, and these were 
the same laws taught at Marah, why does he extend the meaning of the 
word to also include the seven Noachide laws, honoring parents, Shabbos 
and the red cow? Shouldn’t the same word refer to the exact same laws, 
nothing more and nothing less? 
There is an additional issue with the notion that the laws taught in our 
Parasha are exactly the same ones taught at Marah, as towards the end 
mitzvos that are not part of the civil laws are also taught: Sh’mita (23:10-
11, although the focus is on helping the poor, which could be said to be 
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civil law), Shabbos (23:12, which was taught at Marah, and the focus is on 
others being able to rest, and could be included to make sure we know that 
we must keep Shabbos even during sh’mita), listening to everything G-d 
says (23:13, which could just be a reinforcement of the civil laws), not 
mentioning other deities (23:12), celebrating the three holidays (23:14-18), 
bringing the first fruits to the Temple (23:19) and not cooking/eating meat 
and milk together (23:19) are all included in the “laws” taught here, even 
though they are not civil laws. How could this set of laws be a repetition of 
those taught at Marah if there are laws included here that were not first 
taught there? 
Eshed Ha’n’chalim (a commentary on Midrash Rabbah), explaining Rabbi 
Avahu contrasting the civil laws taught at Marah with those taught in our 
Parasha, says that the details of these laws were only taught here, but not 
at Marah. [Bircas HaN’tziv says the same thing regarding Rabbi Yehuda’s 
opinion in the M’chilta.] In other words, the laws taught here are not an 
exact repetition of those taught at Marah, as the full details were not taught 
at Marah. It can therefore be suggested that when the full details were 
taught (at Sinai) other laws were included in the same lesson, even if they 
weren’t mentioned at Marah at all. For this reason, when Rashi explains 
the word “mishpatim” on 24:3, since this part of the narrative took place 
before the Torah was given (see Rashi on 24:1), he could not explain it to 
be referring to exactly the same thing as the word “mishpatim” at the 
beginning of the Parasha, which took place after the Torah was given. 
Nevertheless, since the civil laws were taught at Marah (without the 
details), we are taught (through the “and” of “and these”) that these laws 
were not only taught at Marah, but, just as the laws taught prior to these 
(including the “Ten Commandments”) were taught at Sinai, so too were 
the civil laws taught at Sinai, this time with their full details. [Working 
within this context, it is possible that one might have thought that Moshe 
filled out the details, so we are taught that everything taught here, 
including the details, came from Sinai.] In order to prevent our mistakenly 
thinking that the civil laws here were what was taught at Marah, and that 
they were only taught at Marah, the Torah tells us that, like all the other 
mitzvos, they were also taught at Sinai. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Closest We Can Come To Knowing Hashem 
Our parsha follows directly the giving of the Ten Commandments on Har 
Sinai. Interestingly, the parsha deals almost exclusively with matters of 
bein adam lechaveiro — statutory laws between man and fellow-man, 
matters such as rights of workers, borrowers, slaves; laws of damages, 
injuries and more. 
After the most spiritual event in human history, why are the most fitting 
subjects the rights of a Jewish slave and how much one pays for a goring 
ox? 
Moreover, in the Medrash (30:19) Hashem warns us: “If you don’t observe 
the statutory laws, I will take the Torah away from you.” If we refrain 
from doing mitzvos bein adam laMakom Hashem makes no such threat, 
but if we refrain from the statutes of Parshas Mishpatim, He will take the 
Torah away from us? Why are these statutes so important? 
The Ksav Sofer and Harav Moshe Sternbuch raise this question, answering 
that if a Jew deals unfairly with others, Hashem doesn’t want his mitzvos. 
This is what makes the Torah’s statutory laws so critical. Without them, a 
person can have no connection with Hashem. 
Unfortunately, one can find Jews today who view themselves as devoutly 
religious people, yet because of less than scrupulous business practices, 
Hashem declares that He detests their mitzvos. Indeed, the Sages tell us 
that the first question a Jew will be asked in his final judgment is: Did you 
conduct your business affairs with integrity? (Shabbos 31a) 
Rabbeinu Yona (Avos 1) brings out the importance of the statutory laws of 
Torah in a different way. He notes that the prophet Yirmiyahu (9:23) calls 
upon us to “know Hashem.” What does this mean? asks Rabbeinu Yonah. 
It’s impossible to know Hashem! 
Rather, Rabbeinu Yonah explains that we can see Hashem’s ways via the 
Torah’s statutory laws, which are expressions of perfect judgment and 
kindness combined. By following Hashem’s ways in these laws, which 
span the whole of human relations, we attach ourselves to Him. We may 
not be able to actually “know” Hashem, but by going in His ways of 
kindness and righteousness, this is as close to knowing Him as a human 
being can come. 
Rav Simcha Zissel Broideh adds that within the statutory laws of the 
Torah are countless expressions of Hashem’s sensitivity to the human 
condition. These are to serve for us as a model in all of our dealings. 
For example: The first mitzvah of our parsha is that of a Jewish slave. 
How did he become a slave? He stole and was unable to pay back, and was 
therefore sold to another Jew by the beis din. 
From these verses, the Rambam (Avadim 1) derives laws that are 
remarkably biased in favor of the slave. A Jew cannot be sold openly at a 

slave market. His sale must be carried out discreetly, so as not to 
embarrass him. One may not burden a Jewish slave with oppressive labor, 
and a master cannot even ask his slave to bring his things for him to the 
bathhouse. The sages (Kidushin 20a) say that a Jewish slave must have the 
same living conditions as his master. A master may not feed or clothe his 
slave with items of a lesser standard than he uses for himself. Tosafos adds 
that if a master has only one pillow, he must give it to his slave. As the 
sages put it: “One who buys a slave, buys a master for himself.” So great 
was Hashem’s concern for a Jew of low moral caliber who descended to 
the level of thievery! 
Why are there so many laws protecting the dignity of a thief? 
Explains Rav Simcha Zissel, this is in line with the Torah principle of 
sensitivity to the human plight. A man who is sold as a slave becomes 
downtrodden in spirit. He needs to be uplifted and the Torah goes out of its 
way to do so. This shows how sensitive Hashem is to the needs of all 
people, and this sensitivity should be a part of our everyday life. 
Rav Chaim Shmuelevitz sees a similar message in the laws of loans and 
interest. There is a mitzvah to loan a fellow Jew money, and Rashi (22:24) 
adds that the lender must not be overbearing or condescending. Moreover, 
he must see himself as if he were the needy one. “How would you like to 
be treated if you needed money?” one should ask himself. 
Concerning interest as well, Rav Shmuelevitz notes that a lender can 
reason: I could invest this money and make a profit. If I lend it to 
someone, shouldn’t I collect at least some interest? The borrower needs 
money and would be happy to get a loan even with interest. Why should I 
lose? 
The Torah responds to this attitude by commanding us to think only about 
the needs of our fellowman, not our own personal gain. We are expected to 
feel his pain and make his needs our sole focus. 
By applying these commandments bein adam lechaveiro throughout the 
day, one slowly absorbs Hashem’s ways. The more we internalize 
Hashem’s approach, the more we actually do understand who Hashem is. 
The Chazon Ish would tell talmidim that one of the greatest achievements 
one can reach is never to hurt another person. He noted that the 
Yerushalmi (Demai 1:3) states that once, when Rav Pinchas Ben Yair was 
on a journey to do a mitzvah, a river split before him. Talmidim who were 
with him asked if they too could cross the river. 
“Only if you never hurt anyone in your life will you be able to cross 
unharmed,” he replied. 
Once, the Chazon Ish was in a hurry to attend a bris. Well in advance, a 
driver pulled up a car near the Chazon Ish’s house, but a crowd of people 
were asking him questions. The Chazon Ish gave his undivided attention to 
each person, showing no signs of being in a rush. When he finally entered 
the car, he instructed the driver: “Drive away slowly. If you go fast it will 
give people the impression that I was eager to leave.” 
Another time, on the night of Simchas Torah, the Chazon Ish was walking 
outside when he saw a man sitting alone on a bench, crying. He asked him 
what was wrong. 
“I am a convert, and I feel that the Jews don’t accept me as one of them,” 
the man replied. 
“It’s Simchas Torah. Perhaps you could sing for me a nigun?” asked the 
Chazon Ish. 
The man thought for a moment and then began singing an upbeat nigun. 
The Chazon Ish began clapping along, smiling in approval. Passersby 
stopped to listen, and soon a crowd formed and all were clapping and 
cheering along as this man sang and the Chazon Ish danced to his nigun. 
“More! Another nigun!” the Chazon Ish called out to the man, who had 
become the center of attention. 
When the festivities came to an end, the Chazon Ish and the convert shook 
hands, each thanking the other for having given so much chizuk. 
May we become sensitive to the needs of our fellowmen! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Mishpatim: What We Have Done 
And they said, “Everything Hashem says, we will do and we will hear!” 
(Shemos 24:7) 
What does it mean that “we will do and (then) we will hear”? How can 
you do before hearing? There are a number of amazing and meaningful 
approaches to this question. Some are obvious and self-evident while 
others might require a small introduction to be understood properly. 
Rabbi Yehuda Halevi, the Kuzari, relates a remarkable fact. For all the 
various measurements of time there is some corresponding celestial 
indicator. During the course of a month the moon does its dance across the 
sky. A year can be measured by the changing angle of the sun’s rays. 
These are openly observable phenomena. 
However, a week is a peculiar creature. Why is the entire world obedient 
to a seven-day week? What heavenly signal keeps all of humanity 
obedient to and in concert with this schedule? The Kuzari posits that it is a 
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remnant of the persistent historical memory of all humanity from the 
beginning of the creation. Shabbos was blessed then and the cycle of seven 
days persists forever since.  
A second point of interest is that the other faiths have chosen days in the 
week other than Shabbos as their days of “rest”. They do not contest which 
day is Shabbos. On that all are in agreement. Almost 1/6 of humanity is 
parked firmly on Friday the 6th day while another 1/6 of mankind sits on 
Sunday, the 1st day of the week. The Islamic world keeps Friday as their 
day off while the Christian community occupies Sunday. The Jewish 
people rest on Shabbos- Friday Night and Saturday. There is no dispute 
about which day is actually Shabbos. Everyone agrees Shabbos is 
Shabbos! 
The Islamic world abides by a Lunar Calendar. Twelve months multiplied 
times 29.5 days (which is the average length of a month) equals 354 days. 
The Christian world adheres to the Solar Calendar which is 365 and ¼ 
days long. 
The Jewish calendar is a blend of both. It is a Lunar Calendar that adjusts 
to the Solar Calendar so Pesach does march backwards eleven days a year 
forever and so it should be anchored to the spring season, just as the Torah 
prescribes. 
Aisov’s name was picked because he came into the world complete-done. 
His name implies action- “asu”. He’s a man of action, a doer! Aisov’s 
descendants Edom are credited in the Talmud with filling out the paradigm 
of developing this world materially. Aisov refers to many things with the 
expression “ZEH” -this! The tangible and concrete is his focus! He is 
occupied with OLAM HA ZEH- The stuff of this world! 
The source of Yishmael’s name in Hebrew is the word “Shema” – hear. 
Yishmael’s fervor for the next world at any cost has become famous if not 
infamous. His name is implies “hearing” that is G-d will hear! Rabbi 
Chaim Vital wrote many centuries ago that Yishmael would afflict so 
much pain on the Jewish people near the end of history that he will cause 
the Jewish People’s prayers to be heard! That is the real meaning of the 
name Yishmael. 
It would seem that whatever is leveled in the “here and now”- there -in 
another dimension- awaits an ultra-enticing reward that makes all the pain 
and suffering visited upon humanity worth the while- or so goes the 
thinking! 
When the Jewish People accepted the Torah on Mount Sinai 3328 years 
ago there was a unanimous clear minded agreement - “we shall do and 
(then) we will hear (learn)” – “Nasa v’ Nishma”! We will first do in this 
world and then we will fully understand the real result of our brief sojourn 
here in the next world- the world to come. It is not at all separate from 
what we do here. Just the opposite! 
OLAM HABA, the next world is not “there” it is the world “that comes”, 
literally. It comes from and is an extension of this world of action! The 
World of Truth is the ultimate and clearest explanation of what we have 
done!  
DvarTorah, Copyright © 2007 by Rabbi Label Lam and Torah.org. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Mishpatim: Torah Observance During “Days of Darkness” 
We read in Parashat Mishpatim (24:7) of one of the most glorious 
moments in the history of our nation – the moment when we stood at 
Mount Sinai and declared in unison, “Na’aseh Venishma,” proclaiming our 
unconditional commitment to the Torah. 
In light of this event, a very famous comment of the Gemara becomes 
difficult to understand. The Gemara in Masechet Shabbat (88a) tells that at 
the time the Torah was given, G-d suspended Mount Sinai over Beneh 
Yisrael and threatened to drop it on them if they refused to accept the 
Torah. In other words, the Gemara is teaching us that G-d had to force 
Beneh Yisrael to accept the Torah – obviously implying that otherwise 
they would have refused. How do we reconcile this account with Beneh 
Yisrael’s emphatic proclamation of “Na’aseh Ve’nishma”? 
Tosafot, commenting on the Gemara, answer that G-d had to threaten 
Beneh Yisrael because even after proclaiming “Na’aseh Ve’nishma,” they 
may have reconsidered after seeing the “great fire” that raged when G-d 
descended upon the mountain. This frightening spectacle may have 
intimidated the people and caused them to change their minds, and thus 
coercive measures were needed to ensure their acceptance. 
This answer, at first glance, seems very difficult. Why would Beneh 
Yisrael have changed their minds upon seeing the fire? This fire was not a 
dangerous fire; it was a sign of G-d’s revelation. Why would this sight 
have led them to rescind their acceptance of the Torah? 
Rabbenu Tam (Rav Yaakob Ben Meir, France, 1100-1171), in his work 
Sefer Ha’yashar, observes that all people go through two different kinds of 
stages throughout their lives: “Yemeh Ha’or,” or “days of light,” and 
“Yemeh Ha’hoshech,” or “days of darkness.” At any point, we are in one 
condition or the other. Sometimes we experience “Yemeh Ha’or,” when 

life progresses smoothly, when we enjoy generally good health, financial 
stability, and a fulfilling family life. During such periods, it is fairly easy 
to motivate ourselves to fulfill our religious obligations. We feel generally 
happy and content with our lot in life, and we eagerly look forward to 
learning Torah, praying, and performing Misvot. This is not the case 
during the “Yemeh Ha’hoshech,” when we experience “darkness.” These 
periods can be brought on by a crisis such as a medical issue, Heaven 
forbid, the loss of a job or downturn in business, or family problems. 
Personal hardships could very easily lead to depression, which many 
Rabbis have pointed to as the worst possible sin. When a person feels 
depressed, he will do anything to find gratification, and he is thus 
especially susceptible to the evil inclination. Moreover, when we feel 
down, we also feel distant from G-d. We begin to imagine that G-d is no 
longer interested in us and no longer cares about us, and so we allow 
ourselves to drift away. Rabbenu Tam warns us that during the “days of 
darkness,” we need to remember that this is but a temporary stage, that 
darkness is always followed by morning, and that G-d loves us, cares 
about us, and wants us close to Him under any and all circumstances. 
The proclamation of “Na’aseh Ve’nishma” marked the most extreme 
example of “Yemeh Ha’or,” of a period of light and enthusiasm. This was 
a once-in-history event, when the people were told they would behold the 
Divine Revelation and receive the Torah. They were jubilant and 
overcome by excitement. However, the “great fire,” the fire of joy and 
spiritual passion which consumed them, was also cause for concern. It is 
easy to proclaim “Na’aseh Ve’nishma” and commit to Torah observance 
during occasions such as these. But what would happen when the “fire” 
subsides, during the inevitable “dark” periods, when the people felt down 
and depressed? It was for this purpose that G-d suspended the mountain 
over their heads – to drive home the point that they must remain 
committed to Torah even when they don’t feel passion for Torah. We will 
not always feel naturally drawn to and energized by Torah and Misvot. We 
will all have times when the “great fire” inside us is extinguished. And 
when this happens, we must remember the mountain suspended over our 
heads, that we must nevertheless fulfill our obligations, remaining 
confident that the “dark” period will pass and the “fire” will be reignited. 
I have a confession to make. As much as I love what I do and feel 
privileged to serve as a Rabbi, not every time when I get up to speak am I 
in the proper mood and frame of mind to deliver a Derasha. Like 
everybody else in the world, I have my “days of darkness,” when I feel 
unmotivated. Likewise, as much as I find Torah study exhilarating and am 
forever grateful that I can devote much of my day to learning, I do not 
have this experience every day. There are days when I need to push 
myself, when the “fire” and excitement just isn’t there.  
I feel it is critical not to give people delusions. Torah life is not a utopia. It 
is not always easy. Of course, learning Torah and performing Misvot is a 
great privilege and a source of unparalleled joy. But it can also be difficult 
and challenging, and not always do we have the “fire,” the passion that 
drives us. During such periods, we need to remember that we are bound to 
the Torah unconditionally, and sometimes we have no choice but to sense 
that the Torah is suspended over us, that we serve G-d because we have to 
even though we do not naturally want to. This is our obligation, and once 
we persevere, we will soon see how the darkness gives way to light, that 
the energy, fire and passion that we want will be restored in full and propel 
us to greater heights of spiritual achievement. 
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Parshat Mishpatim - Strive for Truth 
Shabbat Mevorchim Chodesh Adar l 
27 Shevat 5776 / February 6, 2016 Daf Yomi: Gittin 55 
By Rabbi Chagai Rubin 
Associate Member, Young Israel Council of Rabbis 
The posuk begins: "And these are the judgments." Quoting the Mechilta, 
Rashi writes "Wherever the Torah says: ‘And these’ it adds on to that 
which has been stated previously. Just as what has been stated previously 
(that the Ten Commandments are from Sinai), so too these commandments 
the Torah is about to state, are from Sinai." 
The obvious question is: What would make us think the civil law that 
follows is not from Sinai? Why is the “and” necessary to make the 
connection clear and to remind us of the divine origin of what follows? 
The Gemara in Baba Kama [30a] makes the following statement: Rav 
Yehuda says, One who wishes to become a Chasid (translated as pious or 
devout) should fulfill the words of Tractate Nizikin (i.e.Tractates Bava 
Kama, Bava Metzia and Bava Basra, which contain everything pertaining 
to civil and tort laws). Rava says, “He should fulfill the words of Tractate 
Avot.” And others say, “He should fulfill the words of Tractate Brachot.” 
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Since Avot teaches us how to be pious in our relationships with others, and 
Brachot teaches us to elevate the mundane by making brachot (blessings) 
that connect us with HaShem and bring true devekut (adherence), we can 
see how they relate to being a Chasid − but what about Nizikin? 
In chapter 24 verse 1, the posuk says: “To Moses He said ‘Go up to 
HaShem – you, Aaron, Nadav and Avihu, and seventy elders of Israel.’” 
Rashi points out that this took place before Bnai Yisrael heard the Aseret 
Hadiberot (Ten Commandments), despite the fact that it occurs in the 
Torah after them. While Rashi reminds us in his commentary that there is 
no chronological order to the Torah, there must be some message in the 
order being changed. Why are the laws of Mishpatim embedded inside the 
narrative of revelation? 
Rav Yaakov Kamenetzky (Emes LeYaakov) quotes Pirkei Avot: "Beloved 
is Man for he is created in His image.” He then asks: “Why weren't the 
non-Jews commanded to keep the Mishpatim as well?” 
Rav Yaakov answers that, while Mishpatim seem to be civil laws that are 
developed and applied based on human understanding, they are in fact 
much more than that. An example, continues Rav Yaakov, is the law of 
freeing the Hebrew servant after six years. Why six years? This is to 
remind us of creation − freedom from work at the seventh stage of a cycle. 
In this example as one of many, what is apparently a Mishpat incorporates 
a lesson of emunah (faith) into the mitzvah. 
We can expand this idea even further. In chapter 23 verse 5 we read: When 
you see the donkey of someone you hate lying under its burden, will you 
refrain from helping him? No, you shall surely help him. The Gemarah in 
Bava Metzia [32a] informs us that this includes the following scenario: If a 
friend requires unloading and an enemy requires loading, one’s first 
obligation is to his enemy. Why? The Talmud continues: In order to 
subdue one’s evil inclination. 
Think about it. My friend’s donkey is withering in pain and needs my 
assistance to relieve the animal’s burden. And yet I am commanded to 
ignore this and assist my enemy to load his donkey and force myself to 
override my natural instinct. The lesson we learn from this is that 
perfecting one’s character is itself a mitzvah. 
We can now understand Rav Yehuda’s statement that the study of Nezikin 
will lead to becoming a Chasid. Rashi’s comment, emphasizing the Divine 
origin of these civil laws, is hinting to us that these laws are not of the 
same kind we are familiar with in secular society. 
With regard to the question of why revelation is taken out of chronological 
order, we see that in addition to providing rulings for practical application, 
the Mishpatim carry fundamental lessons of the Aseret Hadiberot − hence, 
the placement of these laws within that context. 
Before publishing Horeb, Rav Shimshon Rafael Hirsch, in a letter to his 
cousin Tzvi May, writes: "One could write an entire treatise on the damage 
that has been done, and is still being done, by the fact that the Shulchan 
Aruch did not appear in one volume. That is how it came about that many 
have thought (and still think) that they are a perfect Jew, merely by 
observing the laws of Orach Chaim. A good deal of Yoreh Deah, and even 
more of Choshen Mishpat and Even Haezer, was neglected." Rav Moshe 
Feinstein zt”l has stated that this is why we introduce the study of Elu 
Metziot in grades 5-6 in the yeshiva ketanot. 
With guidance from these two great luminaries, and by becoming more 
familiar with the halachot of Seder Nezikin, we will be able to incorporate 
them into our lives, and thereby strive to be true Chasidim. Shabbat 
Shalom 

The Weekly Sidra- "Truth In A World Gone 
Mad" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
As is certainly well known, the Torah HaK’dosha consists of Mitzvos and 
Aveiros (sins) Bain Adam LaMakom (between man and HaKadosh Baruch 
Hu) and Mitzvos Bain Adam LaChaveiro (between man and his fellow 
man). For the better part, this week’s Sidra deals with the latter category, 
which we refer to as Mishpatim, civil wrongs or torts.  
In this mailing, a few rather interesting and informative observations and 
perspectives by our Rabbanim of blessed memory on these Mishpatim will 
be presented. We begin with the Avnei Ezel (Rav Alexander Zusia 
Friedman 1897- 1943 of blessed memory). 
The very last subject in last week’s Sidra of Yisro is the Mizbai’ach (the 
altar): 
"A Mizbai’ach of earth you shall make to Me, and shall sacrifice on it your 
burnt offerings, and your peace offerings, your sheep, and your oxen; in all 
places where I cause My name to be pronounced I will come to you, and I 
will bless you. And if you will make Me an altar of stone, you shall not 
build it of a cut stone; for if you lift up your tool upon it, you have 
polluted it. Neither shall you go up by steps to my altar, that your 
nakedness be not exposed there.” (Sh’mos 20:21-23) 
From there, the Torah continues directly with this week’s Sidra: 

"And these are the Mishpatim which you (Moshe) shall set before them.” 
(ibid 21:1) 
One is instantly drawn to the apparent proximity of the Mitzvos of a 
Mizbai’ach and Mishpatim (officiated over by the Sanhedrin). In the 
words of Rashi, we see the following: 
"Why is the portion of the Mizbai’ach next to the portion of Mishpatim? It 
is to teach you that you shall place the Sanhedrin next to the Mizbai’ach.”  
Now, while this is all very informative, what exactly did Rashi mean by 
‘placing the Sanhedrin next to the Mizbai’ach?’ 
The Avnei Ezel instructs that when it comes to the other nations of the 
world, civil judgments and torts between litigants are not considered 
religious or spiritual affairs at all. Rather, these other nations enact such 
Mishpatim solely to keep order and stability within society.  
We Jews however, consider the Mishpatim of the Torah to be the word of 
HaKadosh Baruch Hu, prior to them being essential for an orderly society, 
which is a most spiritual concept for us.  
In other words, concludes the Avnei Ezel, just as the Korbanos (offerings 
brought atop the Mizbai’ach) signify the spiritual Avodas HaShem 
(Service of HaShem), so too do the Mishpatim signify a proper spiritual 
relationship between one man to his neighbor. That being so, you shall 
place the Sanhedrin next to the Mizbai’ach.  
We next put forward the S’fas Emes (Rabbi Y’huda Aryeh Leib Megur 
1847- 1905 of blessed memory), who cites the following Passuk (verse): 
"He declares His word to Ya’akov, His statutes and His judgments to 
Yisroel. He has not dealt so with any other nation; and as for His 
ordinances, they have not known them. Praise to G-d!” (T’hillim 147:19-
20)  
The Mishpatim between man and his neighbor, begins the S’fas Emes, are 
all based on pure truth and justice. Nevertheless, in this overwhelming 
‘Alma D’Shikra’ (deceitful world), a world in which falsehood and 
violence rule, it is no small wonder that the judgments of the nations can 
be so corrupt. They are simply too incompetent to conceive of pure truth 
and justice. 
It is only Yisroel, declares the S’fas Emes, through the supremacy of 
Torah, who can envisage pure truth and justice even in this ‘Alma 
D’Shikra.’  
This then, concludes the S’fas Emes, is the meaning of the above Passuk: 
'He declares His word to Ya’akov’ refers to the Torah which was given 
only to Yisroel. 
‘His statutes and His judgments to Yisroel’ means that only Yisroel has the 
competence to fathom the pure truth and justice of the Mishpatim even in 
the ‘Alma D’Shikra.’ 
‘He has not dealt so with any other nation’ indicates that the other nations 
were not given the Torah. 
‘And as for His ordinances, they have not known them’ since they cannot 
comprehend the pure truth and justice of civil laws and torts, especially in 
an ‘Alma D’Shikra.’  
While we most regrettably inhabit an ‘Alma D’Shikra,’ which at times can 
cause us some degree of despondency, we must always keep in mind that 
indeed, within the immeasurable boundaries of the Torah HaK’dosha there 
is pure and incorruptible truth and justice. The fact that sanity exists in the 
Torah must act for us as some form of reassurance and encouragement to 
invigoratingly continue in the ways of HaKadosh Baruch Hu.  
Perhaps, it can be said that Avraham Avinu had to reside in the world’s 
worst ‘Alma D’Shikra,’ where idolatry was mandatory. And yet, despite 
existing within such a corrupt society, he was able to be M’kadaish Shem 
Shamayim (sanctify the name of HaKadosh Baruch Hu). 
We as well, should never attempt to justify our own shortcomings by 
blaming the ‘Alma D’Shikra,’ even though it continuously envelopes us 
from all sides. For, only we posses Torah, through which we are given a 
deeper understanding of incorruptible truth and justice in the course of 
Mishpatim.  
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
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Dvar Torah - Truth Be Told... 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
The Torah commands:מדור וקר תרחק - “Distance yourself from any false 
word!”. The Torah’s choice of words here seems somewhat challenging. 
The Sefer Hachinuch, when discussing the importance of being truthful, 
emphasizes that the Torah does not caution us to distance ourselves from 
any other negative activity as it does here. Which begs the question: Why 
indeed does not the Torah use a more direct way of expressing this 
directive as it does in another pasukולא תוקרו - “and do not lie”? 
The Sefer Tzeidah Laderech answers that the words used concerning 
prevarication are unique, because “sheker”, falsehood, is so pernicious that 
its effect is so virulent and contagious, such that it spreads to anyone who 
comes in contact with it. Therefore we are commanded to completely 



18                                                          waaBtu!NzUqtn!– trcdk trcd ihc!
distance ourselves from this sin with words not found in the Torah in 
reference to any other sin. These words are meant to impress upon us how 
harmful it is to speak falsely. We must stay very far away from a lie. 
This can be better understood when prefaced with the thematically 
celebrated thought associated primarily with the ethical works of the 
Rambam. The Rambam outlines his approach to understanding the Torah 
commandments and their role in shaping our behavior. He asserts that each 
person is created with certain desires that are in conflict with the desire to 
obtain spirituality. The Torah’s commandments provide a guide for finding 
what he refers to as the ‘derech hamimutza’, the “middle of the road,” 
which is the ideal balance- to pursue moderation in every human activity. 
Regarding diet, for example, we must equally avoid gluttony as well as 
asceticism. Regarding personal financial consumption, it is necessary to 
spend money conservatively without being miserly or a spendthrift. 
Concerning temperament, one should exercise constraint without 
becoming ineffectually passive. The laws of the Torah, according to the 
Rambam, are meant to direct humanity toward the ideal median in every 
human endeavor. 
He continues: although extremism in any form is not healthy behavior, at 
times, just as a doctor will order a patient to undertake an extreme regimen 
in order to correct a chemical imbalance in his health (for example, to 
completely eliminate salt from one’s diet, for someone suffering from high 
blood pressure) similarly Hashem, through the Torah’s commandments, 
regulates our behavior to enable us to reach this spiritual “middle road.” 
Just as the physician may order an aggressive diet or regimen for a period 
of time until the patient’s health is restored, likewise, the many 
commandments of the Torah are meant to restore and promote spiritual 
balance in our life. Sometimes the commandments can seem to be quite 
demanding especially if one’s spiritual nature is largely out of balance. 
However, to one whose life is in perfect balance, the Torah is likewise 
perceived to be perfect. 
There are times when everyone should engage in activities that would in 
ordinary circumstances be considered extreme and ill-advised. If for 
instance, one has either an innate or habitual predilection for unsavory 
behavior, or if one possesses an undesirable character trait, one must 
engage in behavior that is in practice the extreme opposite of the 
undesirable tendency. This immoderate path should be followed only until 
such time that one has gained mastery over his unfavorable nature. At that 
point, he should discontinue his intemperate activity and proceed on the 
ideal moderate median path. 
After the Rambam stated that the person under discussion should go to an 
extreme, he clearly emphasizes that he should return to the middle path 
afterwards. He takes great pains to accentuate that this middle path is the 
proper one: "Such people may then return to the middle path which is the 
proper one, and continue in it for the rest of their lives."  
The Rambam already taught us that the middle path is the ideal one. Why 
the need for repetition? Further, why insist that this repentant, who was 
required to resort temporarily to the extreme, must find the median path 
and he continue in it for the rest of his life? 
A suggested elucidation here is that there is a strong tendency for the 
recovered extremist after he went to the opposite extreme to establish a 
new comfort zone and to want to remain there. The Rambam must remind 
him that this behavior is not desired, rather his place ought to be back in 
the center; it is best for him and he should remain there for the rest of his 
life. Consequently the Rambam found the need to stress once more the 
importance of adhering to the "ordinary" middle path. Conquering your 
extreme adverse behavior is only half the battle. You must also make a 
conscious effort to rid yourself of extremism altogether. 
This can shed light on our Pasuk ‘from a false word you shall distance 
yourself‘, and in a later place the Torah uses the wording ‘and do not lie’. 
At first, the inclination to lie is so compelling that one must completely 
distance oneself from any such behavior and go to the opposite extreme. 
However, once he has become completely purged from this bad trait, it is 
now incumbent upon him to behave in a fashion that is routinely regarded 
as being truthful. 
[How can one described as being truthful to the extreme? One example 
might be the case when one enters a house sporting a sopping wet raincoat 
and a dripping umbrella and when asked if it is raining now, responds, “I 
don’t know if it’s raining right now, but it was raining when I was outside 
a moment ago.”] 
Another way to interpret the pasuk homiletically is that the virtue of being 
truthful is well known to all. Yet there are two approaches among the great 
Chasidic Rebbes as to how one must be truthful: Some were of the opinion 
that you shouldn’t tell a lie but you don’t have to tell the whole truth either 
(if it might cause someone to be hurt). Others held that it is required of us 
to be completely truthful at all times no matter the circumstances. One 
must never even tell a white lie. 
There is a noteworthy story that Reb Yehudah Hachosid relates in his 
Sefer Chasidim that suggests to the latter of these two approaches. A 

sinner once came to a wise man and said, “If you tell me how to do 
teshuva- repent- by doing one single act no matter how difficult, I will do 
it.” The wise man answered him, “Be extra careful never to tell a lie. 
Through this you will achieve complete penitence.” The wicked man said 
he would do it even though it will be very difficult. 
When next presented with the opportunity to steal, he thought to himself, 
”If I get caught I will not be able to deny the theft I committed. I will be 
punished if I admit to the crime, and I cannot lie to save myself.” Thus he 
refrained from stealing. Similar thoughts repeated themselves in his mind 
for each sin he craved and his commitment to the truth at all cost kept him 
from carrying out any misdeeds. After a time he became a completely 
righteous man. 
When describing the difference between truth and falsehood, the Gemarah 
notes the differences between the words of true and false. The three letters 
that spell the Hebrew word for truth, "emes", are “Aleph”, “Mem”, and 
“Tof”, the first, middle, and last of the Hebrew alphabet. The letters are far 
apart from each other because the truth is not easily found in this world. 
The three letters for "sheker" - falsehood –“Shin”, Koof”, “Reish” in 
contrast, are close to each other. Falsehood is very common and easily 
encountered. 
The pasuk is perhaps lending support to one of these two approaches; that 
it is incumbent upon us to always say the literal truth. The words “m’Dvar 
sheker tirchak” – from a false word you shall distance yourself’ is not only 
saying do not speak words of falsehood, they must also be “tirchak” –
distant- which is an allusion to “emes” whose letters are rachok - distant 
one from another (tirchak is from the root word rachok). The desired way 
to serve Hashem is through being truthful in the utmost. 
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the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
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Shabbat Shalom 
Mishpatim 5776  
GOOD MORNING! I remember my grandfather, of blessed memory, 
joking about how he reached 50 years of marital bliss, "We always held 
hands ... if we ever let go -- we'd kill each other!" Not every marriage is 
blessed with longevity, nor necessarily with happiness. However, there are 
some things that we can do to minimize arguments and unnecessary hurt in 
a marriage. 
Recently, a person sought my advice on his marital situation. "We argue 
all the time. There is so much anger. I can't take it." I shared the first rule 
of marital happiness, "It takes two to fight. If you don't argue back, if you 
answer in a soft voice ('A gentle answer turns away anger' --Proverbs 
15:1), then you won't have fights." 
"Impossible! One can't be on the receiving end of such invectives without 
responding!" So, I gave a few strategies to minimize fights and minimize 
the impact of the "slings of barbs and arrows." 
Three Strategies To Avoid Arguments 
1) AGREE! If the person insulting you is right, agree. You can't argue with 
someone who agrees with you. 
2) TAKE IT TO THE BANK! Why do we respond to negative remarks 
from a spouse (or from anyone)? We feel that the insult diminishes us, cuts 
us down, makes us less. Piece by piece we are reduced to a pile of rubble -
- so we respond in defense of our existence, often with anger and our own 
accusations. What if someone would give you 10,000 dollars every time 
you were insulted? Imagine a thick stack of 100 dollar bills with a rubber 
band around them being placed into your safety deposit box with every 
insult. It certainly would take the sting out of the insults! 
3) INSANITY! We marry someone because we love them, because we 
want to stay married to them, because we want to build a life together. 
Who should be the last person you insult on this earth? Your spouse! To 
insult your spouse is insane. Don't be insane! 
Now, let's take it to the next level. You are walking down the street past an 
Insane Asylum. Out walks a fellow in a patient's garb. He comes up to you 
and says, "You are the most inconsiderate, insensitive, self-centered 
human being God ever placed on this planet!" How do you feel? The 
normal reaction would be, "Gee. I hope he's not violent. Poor fellow. I 
wonder what he got committed for?" If one's spouse lets loose a verbal 
barrage either s/he has a good point (then softly admit that you're wrong) 
or you are the recipient of an insane outburst. View your spouse as insane 
(but don't share this with your spouse!) and you won't feel the pain or be 
drawn into a verbal brawl that you will regret. 
I know that there are those who will be incensed by the suggestion to view 
one's spouse as insane even if s/he goes off on a verbal tirade and even if it 
is to avoid a fight. I know that there are those who are getting ready to 
write me, fax me, email me or call me. 
No problem. If you have a good point that I haven't considered, I'll agree. 
If you are really abusive, I'll think of the money I'm stacking up in my 
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safety deposit box. And ... as a last resort, I'll just tell myself, "Too bad, 
what can I do? There is so much insanity out there!" 
Torah Portion Of The Week: Mishpatim 
One of the most mitzvah-filled Torah portions, containing 23 positive 
commandments and 30 negative commandments. Included are laws 
regarding: the Hebrew manservant and maidservant, manslaughter, 
murder, injuring a parent, kidnapping, cursing a parent, personal injury, 
penalty for killing a slave, personal damages, injury to slaves, categories 
of damages and compensatory restitution, culpability for personal property 
damage, seduction, occult practices, idolatry, oppression of widows, 
children and orphans. 
The portion continues with the laws of: lending money, not cursing judges 
or leaders, tithes, first-born sons, justice, returning strayed animals, 
assisting the unloading of an animal fallen under its load, Sabbatical year, 
Shabbat, the Three Festivals (Pesach, Shavuot & Succot). 
Mishpatim concludes with the promise from the Almighty to lead us into 
the land of Israel, safeguard our journey, ensure the demise of our enemies 
and guarantee our safety in the land -- if we uphold the Torah and do the 
mitzvot. Moses makes preparations for himself and for the people and then 
ascends Mt. Sinai to receive the Ten Commandments. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"If a person steals an ox or a sheep and slaughters it or sells it, he must pay 
five oxen for an ox and four sheep for the sheep" (Exodus 21:37). 
Why is the fine for stealing a sheep less than the fine for stealing an ox? 
What lesson can we learn from this for our lives? 
Rashi, the great 13th century commentator, cites the Sages of the Talmud 
that the reason the thief pays less for a sheep is because he has to carry it 
on his shoulders to run away faster when stealing it. Running with a sheep 
on one's shoulders in public is embarrassing and this embarrassment is a 
partial punishment in itself. 
Rabbi Simcha Zissel of Kelm comments that if even a coarse thief 
experiences a slight embarrassment which lightens the punishment, then 
all the more so if one suffers embarrassment or humiliation while doing a 
good deed, the action is elevated and the reward will be very great! 
Our lesson: According to the pain and difficulty of performing a mitzvah is 
the reward. If others mock or denigrate your efforts to do a mitzvah, then 
focus not on the temporal pain but the greatness and the eternity of the 
reward! 
Quote of the Week 
The trouble with letting off steam is... 
it only gets you into more hot water 
With Deep Appreciation to Mr. Lee Sandau  
With Special Thanks to Mr. Alan L. Goldberg 
This article can also be read at: http://www.aish.com/tp/ss/ssw/367138281.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Weekly Chizuk 
Parshas Mishpatim - Emuna in Our Generation 
Excerpt from my sefer Chizuk! 
The gemara in Makos (24a) relates that there are 613 mitzvos. Dovid 
Hamelech came and reduced the mitzvos to eleven. Then the prophet 
Yeshaya came and lowered the number of mitzvos to six. Micah lowered it 
to three. Finally Chavakkuk came and condensed the mitzvos to just one: 
"A tzaddik lives by his faith" (Chavakkuk 2:4). Now Chavakkuk doesn't 
mean that you forget about all the other mitzvos and you just believe in the 
Ribono Shel Olam. Of course we have to heed all of the mitzvos. He 
means that you have to concentrate on one mitzvah. The previous 
generations - the time of the Beis HaMikdash, the era of the Tannaim, and 
even the time of the Rishonim - possessed very great and dynamic 
neshamos who were able to put all their being into each and every 
mitzvah. They were able to do justice to every mitzvah with all their 
kavanah, all their concentration. 
The Midrash says: "'Where were you when I founded the world?' What is 
the meaning of 'Where were you?' R. Shimon ben Lakish said, 'HaKadosh 
Baruch Hu said to Iyov, "Tell me your 'where.' From which place were 
you suspended (on Adam, the first man)? From his head, or his forehead, 
or another limb? If you know which place was your 'where' then you can 
argue with Me" ' " (Shemos Rabba 40:3). 
Adam, being the first man, incorporated within himself all the neshamos 
that would ever emerge from the source of kedushah. So the Midrash is 
telling us that all the neshamos were attached to Adam. Some were 
attached to his head, some to his arms, his trunk, his legs, etc. Everyone 
functions according to the place where he was connected to the neshama of 
Adam. This is true about every generation: some individuals come from 
Adam's head, some from Adam's arms, his trunk, or his legs. 

Moreover, all the generations are built according to the structure of Adam. 
This is called the Shiur Koma (Measure of Height) of the world. This 
means that the very first generation was his head. Afterwards came the 
heart. Then came the hands, etc. 
Those who went out of Mitzrayim were the very first generation; they 
have a connection to the head of Adam. What is the function of a head? 
Intellect. They were the masters of Torah. The generation of the Midbar 
didn't work the fields. They weren't involved in industry. They just learned 
Torah day and night. They were the head, and the head thinks. Moshe 
Rabbeinu, in describing the generation of the Midbar states: "And he was 
king in Yeshurun, when the heads of the people and the tribes of Israel 
were gathered together" (Devorim 33:5). It was a gathering of the heads of 
the people. And Moshe Rabbeinu was the head of all the heads, because he 
was the king. 
Every person functions according to where he belongs in Adam. Suppose 
someone is in the head of Adam, so he will function primarily with his 
intellect. He can be a talmid chachom, because he belongs to the head of 
Adam. But he has free will. If he wants, he can become a scientist or a 
mathematician. Whatever he does, he is a head, because he is associated 
with the neshamos that belong to the head. 
Going a little lower, we come to the chest that contains the heart. That was 
the generation of the Beis HaMikdash - the center of avodah. The mitzvah 
of tefilla stems from the possuk, "And you shall serve Him with all your 
heart." The gemara explains, "What is service from the heart? Tefilla," 
davening to the Ribono Shel Olam. Tefilla means davening from the heart, 
davening with devotion. Tefilla is avodah from the heart, from the 
emotions. There are neshamos that belong to Adam's heart. They work 
with emotions and feelings. We are used to thinking of the heart as an 
organ that pumps blood. However, we find over and over again in the 
Tanach references to the heart as the organ of feeling. "And he said in his 
heart." The heart is in the center of the emotions of a person. 
Those who come from the heart of Adam are the feeling people. They are 
emotional people. If he is a tzaddik he has the free will to pour out his 
heart in tefilla. "Pour out your heart like water before the face of the Lord" 
(Eicha 2:19). These are the tzaddikim who specialize in davening. But he 
also has the free will to steer his emotions toward other areas. He can be a 
poet. He can be a composer or a musician. He is connected to the heart. 
The head of the Generation of the Wilderness was Moshe Rabbeinu. He 
was the head of heads, the king in the congregation of the "heads" of the 
people. We have a tradition that in every generation anyone who is a head, 
who is a leader of Klal Yisroel, is a gilgul of one of the neshamos of the 
generation of the Wilderness. He belongs to the "Heads of the nation." 
The "Head" of the "people of the heart" is Dovid Hamelech. He is referred 
to as "the sweet singer of Israel" (Shmuel II 23:1). He gave us a sefer 
Tehillim. Our very first introduction to Dovid Hamelech was when he 
played the harp for Shaul Hamelech. He was the "head" of all the ba'alei 
tefilla. Dovid Hamelech is also the neshama of Moshiach. 
Then there are neshamos who are the hands of Adam HaRishon. People do 
things with their hands. They can be the ba'alei tzedakah, like it says, 
(Devorim 15:8) "Open up your hand." 
Every organ of a person's body has a connection to one of the organs of 
Adam HaRishon. 
The Sole Generation 
Now we come to ourselves. Who are we? We are the bottom of Adam 
HaRishon's feet. There is no question about it. Nobody knows when 
Moshiach will come. There are many predictions in the holy seforim about 
certain years. But that only indicates a year that is auspicious for the 
Moshiach to come. It is a time when in Shomayim they make a decision 
whether or not to send out the Moshiach. But it can be spoiled, as has 
happened many times before. The Chasam Sofer is quoted in his writings 
as saying that the generation before him was a generation of knowledge. It 
had many tzaddikim and gedolim: Rav Yonason Eybeshitz, Rav Yaakov 
Emden, the Pnei Yehoshua, the Noda Beyehudah, etc. There were so many 
great Torah personalities in that generation and it was all set for the 
Moshiach to come. Then the machlokes between Rav Yaakov Emden and 
Rav Yonason Eybeschitz broke out. Their machlokes was l'shem 
shomayim. But the talmidim jumped on the bandwagon of machlokes. It 
sunk to loshon hora and the dishonoring of talmidei chachomim. Each side 
disgraced the gedolim of the other side. And that, the Chasam Sofer wrote, 
pushed away Moshiach. (Hashem should help that we do not go through 
such a matter. Unfortunately, we do have machlokes and it is very likely to 
spoil our chances of having the Moshiach come.) 
We are experiencing the "Ikvese d'Mashicha" ò÷áéúà ãîùéçà. The 
Moshiach will come very soon. Many tzaddikim have already said this. 
The Chofetz Chaim said that we are so close that we can already see the 
light at the end of the tunnel. His talmid Rav Elchonon Wasserman wrote a 
little pamphlet called "Ikvese d'Mashicha." We are in the period called the 
"footsteps" of the Moshiach. 
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But the word ikvese has a different meaning also. The word eikev means 
the bottom of the foot. We can interpret the term "Ikvese d'Mashicha" as 
meaning that we are the bottom of the soles of Moshiach's feet. This is 
because in the anatomy of Adam HaRishon there were the feet; and also 
the soles of the feet - that is the eikev. We are neshamos who are from the 
sole of the feet of Adam HaRishon, and these are very low neshamos. We 
cannot compare to the big tzaddikim, to the dynamic and spirited 
personalities that we had in the previous generation. 
Like the sole of the foot, we lack sensitivity; we do not feel anything. Take 
a needle and stick parts of your body. You will feel different levels of the 
sensation of pain. In the gum, it will hurt very much. So too, on many parts 
of the head. On the body, the trunk, it won't hurt so much, because the 
nerves aren't so tightly meshed together in those parts of the body. In the 
bottom of the sole, there is almost no feeling of pain. It is tough skin and if 
you stick it with a needle you will feel almost no pain. There is almost no 
sensitivity there. If a person has a certain ailment such as diabetes, the first 
organs to suffer are the extremities, and especially the bottom of the feet. 
This is because there is not enough blood circulation there. 
In addition, the bottom of the foot is always in the dark. A person could be 
standing in the noonday sun in July and the sun is shining on his entire 
body. There is going to be one place on his body where it is going to be 
dark - the bottom of his sole that is down on the ground. 
There is no sensation, no sensitivity; this is our generation. Therefore, 
there is so much blindness and ignorance prevalent today. So many 
Yidden, nebech, are falling astray. We do not have any light; we are so far 
away from Matan Torah. We are the bottom, we are the sole of the 
generations. Therefore, when the gemara speaks about the generation 
before the coming of the Moshiach, which is most probably our 
generation, the gemara calls that period "Ikvese d'Mashicha." There is a 
certain hint that this term connotes the generation that is the sole of Adam 
HaRishon's foot: "They have insulted the footsteps of Your anointed 
(moshiach)" (Tehillim 89:52). During the generation of Moshiach, 
religious Jews are subject to shame and insult. 
It was for our generation - the bottom of the generations - that Chavakkuk 
reduced the mitzvos down to one mitzvah - emuna. "A tzaddik lives by his 
emuna." Concentrate on this mitzvah. Of course, you have to do all the 
other mitzvos. But live with this mitzvah. Concentrate on it. Learn about 
emuna. Study emuna. Think emuna. Talk about emuna. Keep on 
nourishing your emuna, because this is what is going to save our 
generation. Gut Shabbos 
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An Equitable System 
“And these are the judgments that you shall place before them.” Shemos 
21:1 
Our sages teach us (Gemara Shabbos 10a) that when a judge issues a 
truthful ruling even for one moment, the verse considers him to be a 
partner with Hashem in the act of the creation of the world. What is the 
meaning and significance of this particular recognition? 
Ksav Sofer cites Rashi on Bereshis 1:1, who refers to the Midrash. It 
states that Hashem intended to create the world to be conducted under the 
trait of strict justice, but He realized that the world could not endure it. 
Therefore, Hashem gave precedence to the trait of mercy, while balancing 
it with justice. This Midrash also has to be understood. What does it mean 
that mercy and justice were set to work together? It would seem that 
justice means that mercy is not being used, and mercy means that justice is 
not being used. 
The Midrash (Devarim Rabbah, Shoftim 5) tells us that when justice is 
meted out on earth, Hashem does not have to impose His measure of 
justice from above. In fact, a judge in a Jewish court is often given the title 
“ohvk-t”, thereby indicating that he must not be lenient or use pity in 
judging those who violate the Torah. The law must be applied fairly, 
without showing preference for the influential, nor displaying undue 
compassion for the indigent. The term “ohvk-t” refers to the judge’s 
fairness. When the judge on earth does his job equitably, Hashem does not 
have to impose His justice, and He can balance the situation with 
compassion from above, as He seeks favor and kindness. 
The partnership between the judge and Hashem corresponds to the original 
intent of how the world was set to function. Hashem uses His wisdom to 
infuse His mercy together with the strict application of justice that is ruled 

on earth. In this manner, the judge is indeed a partner with Hashem in the 
act of Creation. 
Establishing Expectations 
“And his master shall bore a hole in his ear with the awl, and he shall 
serve him forever.” Shemos 21:6 
The ear that heard Hashem say “The Jewish people are My servants” and 
went and acquired a master for himself, that ear should be pierced. -- 
Rashi, from Kiddushin 22b 
The piercing of the servant’s ear takes place at the end of six years of 
service if the servant declares his intention to remain under the jurisdiction 
of his master. HaRav Yechezkel Levenstein asks: Why doesn’t the Torah 
prescribe piercing the ear when the initial sale into servitude is arranged? 
Didn't the Jewish servant violate Hashem’s command not to accept a 
human master already at that time? 
People experience spiritual transitions at various points. Some, even 
though they are accomplished spiritually, feel themselves slipping in their 
dedication to Torah and mitzvos. Others, even though they feel that they 
are on a low spiritual level, are committed to making a slow but 
determined climb toward improving their dedication to Torah and mitzvos. 
In the famous Talmud Torah of Kelm it was said that a person who 
strengthens himself to daven even one section of the tefilla with kavana is 
elevated above one who davens most of the tefilla with kavana but allows 
himself to slip. One is rising, one is falling. 
When a person is falling, it is most difficult for others to inspire him to 
reverse his pattern until his descent has stopped. Even if someone finds 
himself in a lowly station, once he begins to go up, he can be encouraged 
to continue and accelerate his ascent. 
The Jew who first sells himself as a servant is in the process of 
descending, and will not gain by having his ear pierced to remind him that 
being a servant to another person is not a good situation for growth. Once 
a person has reached the bottom, and has reached the point where he is 
willing to say that he would rather remain a servant and keep his slave 
wife, then he can be encouraged to look upwards and begin his ascent. 
Thus, at that juncture he is reminded of Hashem’s expectations for him by 
piercing his ear. 
Two Crowns 
“And he took the Book of the Covenant and read in earshot of the 
people, and they said, ‘Everything that God has said, we will do and we 
will hear.’ ” Shemos 24:7 
Maharal explains that the saying of “gnJbu vGgb” was a tremendous merit 
for the Jewish People, as it indicated their belief in the goodness of the 
Torah, because of their absolute belief in the goodness of Hashem. The 
great reward the Jews received was that each Jew received two crowns 
from Hashem, one for vGgb and one for gnJb. A separate angel was 
dispatched to give out each crown, because the Midrash (Bereshis Rabbah 
50:2) teaches that “one angel cannot do two missions simultaneously”. 
Yet, wasn’t the act of giving the crowns to the Jews one general mission? 
Why were separate angels needed for each person, and for each crown? 
The answer lies in appreciating the importance of each person in the 
Jewish Nation. If a population of no less than 600,000 men (or family 
units) was needed to form our identity as a nation, then each individual in 
that group was clearly an indispensable part of that nation. Clearly, each 
member added his own dimension to the national character. Each Jew is 
immeasurably unique. Therefore, each statement of “we will do and we 
will hear” was said from a unique perspective and outlook. Each reward, 
then, would have to be unique too, to correspond exactly to the action 
done. Thus, no angel could give more than one crown to one person, as the 
giving of each crown was indeed a different mission. 
An Evolution Of Our Name 
“And they saw the God of Yisrael.” Shemos 24:10 
Rabbi Tzvi Isenberg teaches that the evolution of the title “Yisrael” as 
applying to the Jewish nation is the result of a process which begins in 
Parashas Vayishlach. There (Bereshis 32:28), Yaakov Avinu was 
presented with the name Yisrael by the angel of Eisav, “For you have 
skirmished with God and with men and you have prevailed.” The name is 
a combination of the Hebrew root vra, meaning “to fight” or “to 
complain”, and the word k-t, meaning “powerful one” (here referring to 
Lavan, Eisav, and the angel). 
We also find that Hashem formally changes the name of Yaakov (Bereshis 
35:10-12) - “Yisrael will be your name...be fruitful and multiply...and the 
land which I gave to Avraham and Yitzchak, to you will I give it.” This 
event is not to be understood merely as a confirmation of the name change 
already given by the angel, but rather as a new and advanced title which 
Yaakov had merited. Here, the name indicates a combination of the 
Hebrew root rra, meaning “to rule over” or “to be an authority”, and the 
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word “these” (kt is short for vkt, as in Bereshis 26:3, in a similar context). 
Thus, the new title is “You will rule - rah - over these - kt - areas which 
describe Eretz Yisrael” (Pasuk 12). 
Finally, as the entity known as Yisrael expanded into a full people, their 
destiny was to be placed before them. In Parashas Yisro (19:6) the people 
were given the charge: “And you will be to Me as a kingdom of leaders 
and as a holy nation.” The mission of the Jews as a people is to display the 
banner of Godliness, a message of ethical and moral conduct with 
commitment and dedication. It is our duty to set an example of loyalty to 
Hashem whereby all nations will follow and accept the yoke of Heaven. 
It is here in our pasuk, where the giving of the Torah is described (See 
Rashi), that the name of Yisrael achieves its ultimate role. “The elders saw 
the God of Yisrael.” Here, the name should be understood as the 
combination of the root rra and the name of God (ke). The elders 
perceived (Utrhu) that the role of the Jews is to be Yisrael - the nation whose 
destiny it is to promote the reign (rra) of God (ke). 
Halachic Corner 
Rosh Chodesh Adar I will take place next Tuesday and Wednesday - Yom 
Shlishi v’Yom Revi’i 
When a bracha is being recited, it should be the sole subject of one’s 
attention. Involving oneself in other activities while reciting a bracha 
shows a lack of respect for the bracha. For example, one may not recite a 
bracha while pouring a cup of soda or while peeling the orange one wishes 
to eat—the cup should be filled or the orange peeled, and only then should 
the bracha be recited. scghsC, after the fact, the bracha would be valid even 
in such a case. (d:t"me vfkv ruthc d:t"me j"ut) 
One should not recite a bracha with food or any other object in his mouth. 
The verse in Tehilim, "W,kvT hP tknh" - “Let my mouth be full of your 
praises” - is taken to imply that when saying a bracha or praying, the 
mouth should be devoted fully to the task of praising God. Therefore, a 
bracha should not be recited while one is sucking on candy or chewing 
gum. (c"ge j"t t"n z"y) 
Questions for Thought and Study 
1. Why is a gmrn (awl) specifically used when a Jewish servant wants to 
stay with his master longer than seven years? See Da’as Zekaynim 21:6 
2. Why does the Torah separate the prohibitions of striking and cursing 
one’s parents (21:15 and 21:17) with the prohibition of kidnapping 
(21:16)? See Ramban 21:15 
3. What words hint that if a watched item that is stolen has no suspect, 
then it was probably the watchman himself who stole it? See Ba’al 
HaTurim 22:7 
4. Through whose merit did Moshe and the Elders see the likeness (or 
underneath) of Hashem in Pasuk 24:10? See Ramban 24:10 
5. Why does the Torah need to tell us that ktrGh hbC hkhmt - the nobles of 
Bnei Yisrael - ate and drank as they saw the vision of Hashem? See Kli 
Yakar 24:11 
Answers: 
1. A gmrn is numerically equal to 400. This is Hashem’s reminder to the 
slave that Hashem freed Bnei Yisrael from the 400 years that they were 
destined to serve in Egypt. A slave should serve Hashem and not another 
person. 
2. One who strikes his parents is punished with ebj (strangulation), similar 
to the punishment for kidnapping. One who curses his parents receives a 
different punishment with vkhex (stoning), so it is written afterwards. 
3. The words "cbdv tmnh tk ot" - “if the thief is not found” - are 
numerically equal to "Icbd InmgC§ tUv" - “He himself stole it.” 
4. It was the merit of Yaakov our forefather. This is alluded to because 
Hashem is referred to as "ktrGh hek-t" - “the God of Yisrael” - here. 
Yisrael is another name for Yaakov. 
5. Moshe, when he communicated with Hashem, became like a Qtkn 
(angel) and had no physical functions or needs. The nobles were only 
communicating second-hand from Moshe, so they still had a physical need 
to eat and drink. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Do You Communicate? 
The great revelation at Sinai was a most significant moment in the 
experience of communication. The event is described as an experience like 
“eating and drinking,” a real, live, enjoyable experience. Moshe, the leader 
of the people, achieved an even greater level of communication with G-d. 
“Mouth to mouth… as a person speaks with his friend.” 

In those formative years of our nation the communication from G-d had to 
be with utmost clarity. All future prophets would compare themselves with 
the known truths of Judaism as established during that first generation of 
our nationhood. It is because of the clarity of communication of Moshe 
and his generation that we know G-d as compassionate, wise beyond our 
understanding, almighty, and able to be communicated with. 
Since the times of Moshe and his generation effective communication has 
been greatly reduced. This is true not only in spiritual revelation, but also 
in basic human interaction. The level of G-d’s communication with Moshe 
would be described as communicating “Face to face.” In our generation we 
don’t do much of that. 
There are some people who are perceptive communicators. For them, even 
the use of a telephone is considered substandard. 
Take for example, Reb Yaakov Kaminetsky z.l., a wise and perceptive 
person who passed away in the 1980s. About him it was said, “Even if a 
charlatan could fool us all, no one can fool Reb Yaakov.” 
A Rebbe of mine once tried to call Reb Yaakov to discuss an issue. While 
my Rebbe considered the phone a most convenient way to communicate, 
Reb Yakov declined. “The correct use of a phone is to make an 
appointment,” Rabbi Kaminetsky insisted. He added, “If you can come 
over, it would be my pleasure to meet with you in person.” 
Although many of us do consider the phone a legitimate mode of 
communication, it is fascinating that a person like Reb Yaakov, who 
understood people well, felt cheated. The limitations of perception 
imposed by the lack of face to face contact were simply too great a loss for 
this great man to bear. 
While Reb Yakov considered phones to be off limits for real 
communication for his reasons, others today consider phones to be off 
limits for other reasons. With e-mail, texting, and virtual realities, one’s 
face can appear in 3D even if it is in a “Book”. But the loss of face to face 
communication is taking its toll on true relationships. 
Not only are there many misunderstandings resulting from the brevity of 
virtual communication, but there is also a deep void in the relationship 
experience. Full relationships are built from a quantity of real live 
experiences taking place over a significant period of time. Virtual reality 
has its uses, but for people of perception it is clear that live interaction 
remains unmatched. 
It has been said that no generation needs a Shabbos respite as much as our 
generation needs it, simply to unplug. Shabbos is a time to escape to a 
different virtual reality, a spiritual reality that includes our loved ones in 
real time. Our generation has become so busy with commodities that we 
have perhaps forgotten the greatest commodity of all: People. 
As for me, you can text me, you can e-mail me, or you can meet with me 
in person. Personally, I’m okay with it. The choice is yours. But let us not 
forget that there is such a thing as real communication. 
With best wishes for a wonderful Shabbos! 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Doing and Hearing (Mishpatim 5776) 
1 February 2016 
One of the most famous phrases in the Torah makes its appearance in this 
week’s parsha. It has often been used to characterise Jewish faith as a 
whole. It consists of two words: na’aseh venishma, literally, “we will do 
and we will hear” (Ex. 24:7). What does this mean and why does it matter? 
There are two famous interpretations, one ancient, the other modern. The 
first appears in the Babylonian Talmud,(1) where it is taken to describe the 
enthusiasm and whole-heartedness with which the Israelites accepted the 
covenant with God at Mount Sinai. When they said to Moses, “All that the 
Lord has spoken we will do and we will hear”, they were saying, in effect: 
Whatever God asks of us, we will do – saying this before they had heard 
any of the commandments. The words “We will hear”, imply that they had 
not yet heard – not the Ten Commandments, or the detailed laws that 
followed as set out in our parsha. So keen were they to signal their assent 
to God that they agreed to His demands before knowing what they 
were.(2) 
This reading, adopted also by Rashi in his commentary to the Torah, is 
difficult because it depends on reading the narrative out of chronological 
sequence (using the principle that “there is no before and after in the 
Torah”). The events of chapter 24, on this interpretation, happened before 
chapter 20, the account of the revelation at Mount Sinai and the Ten 
Commandments. Ibn Ezra, Rashbam and Ramban all disagree and read the 
chapters in chronological sequence. For them, the words na’aseh venishma 
mean not, “we will do and we will hear”, but simply, “we will do and we 
will obey.” 
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The second interpretation – not the plain sense of the text but important 
nonetheless – has been given often in modern Jewish thought. On this 
view na’aseh venishma means, “We will do and we will understand.”(3) 
From this they derive the conclusion that we can only understand Judaism 
by doing it, by performing the commands and living a Jewish life. In the 
beginning is the deed.(4) Only then comes the grasp, the insight, the 
comprehension. 
This is a signal and substantive point. The modern Western mind tends to 
put things in the opposite order. We seek to understand what we are 
committing ourselves to before making the commitment. That is fine when 
what is at stake is signing a contract, buying a new mobile phone, or 
purchasing a subscription, but not when making a deep existential 
commitment. The only way to understand leadership is to lead. The only 
way to understand marriage is to get married. The only way to understand 
whether a certain career path is right for you is to actually try it for an 
extended period. Those who hover on the edge of a commitment, reluctant 
to make a decision until all the facts are in, will eventually find that life 
has passed them by.(5) The only way to understand a way of life is to take 
the risk of living it.(6) So: na’aseh venishma, “We will do and eventually, 
through extended practice and long exposure, we will understand.” 
In my Introduction to this year’s Covenant and Conversation, I suggested a 
quite different third interpretation, based on the fact that the Israelites are 
described by the Torah as ratifying the covenant three times: once before 
they heard the commandments and twice afterward. There is a fascinating 
difference between the way the Torah describes the first two of these 
responses and the third: 
The people all responded together, “We will do [na’aseh] everything the 
Lord has said.” (Ex. 19:8) 
When Moses went and told the people all the Lord’s words and laws, they 
responded with one voice, “Everything the Lord has said we will do 
[na’aseh].” (Ex. 24:3) 
Then he took the Book of the Covenant and read it to the people. They 
responded, “We will do and hear [na’aseh ve-nishma] everything the Lord 
has said.” (Ex. 24:7) 
The first two responses, which refer only to action (na’aseh), are given 
unanimously. They people respond “together”. They do so “with one 
voice”. The third, which refers not only to doing but also to hearing 
(nishma), involves no unanimity. “Hearing” here means many things: 
listening, paying attention, understanding, absorbing, internalising, 
responding and obeying. It refers, in other words, to the spiritual, inward 
dimension of Judaism. 
From this, an important consequence follows. Judaism is a community of 
doing rather than of “hearing”. There is an authoritative code of Jewish 
law. When it comes to halakhah, the way of Jewish doing, we seek 
consensus. 
By contrast, though there are undoubtedly principles of Jewish faith, when 
it comes to spirituality there is no single normative Jewish approach. 
Judaism has had its priests and prophets, its rationalists and mystics, its 
philosophers and poets. Tanakh, the Hebrew Bible, speaks in a multiplicity 
of voices. Isaiah was not Ezekiel. The book of Proverbs comes from a 
different mindset than the books of Amos and Hosea. The Torah contains 
law and narrative, history and mystic vision, ritual and prayer. There are 
norms about how to act as Jews. But there are few about how to think and 
feel as Jews. 
We experience God in different ways. Some find him in nature, in what 
Wordsworth called “a sense sublime / Of something far more deeply 
interfused, / Whose dwelling is the light of setting suns, / And the round 
ocean and the living air.” Others find him in interpersonal emotion, in the 
experience of loving and being loved – what Rabbi Akiva meant when he 
said that in a true marriage, “the Divine presence is between” husband and 
wife. 
Some find God in the prophetic call: “Let justice roll down like a river, 
and righteousness like a never-failing stream” (Amos 5:24). Others find 
Him in study, “rejoicing in the words of Your Torah … for they are our 
life and the length of our days; on them we will meditate day and night.” 
Yet others find Him in prayer, discovering that God is close to all who call 
on him in truth. 
There are those who find God in joy, dancing and singing as did King 
David when he brought the Holy Ark into Jerusalem. Others – or the same 
people at different points in their life – find Him in the depths, in tears and 
remorse and a broken heart. Einstein found God in the “fearful symmetry” 
and ordered complexity of the universe. Rav Kook found Him in the 
harmony of diversity. Rav Soloveitchik found Him in the loneliness of 
being as it reaches out to the soul of Being itself. 

There is a normative way of doing the holy deed, but there are many ways 
of hearing the holy voice, encountering the sacred presence, feeling at one 
and the same time how small we are yet how great the universe we inhabit, 
how insignificant we must seem when set against the vastness of space and 
the myriads of stars, yet how momentously significant we are, knowing 
that God has set His image and likeness upon us and placed us here, in this 
place, at this time, with these gifts, in these circumstances, with a task to 
perform if we are able to discern it. We can find God on the heights and in 
the depths, in loneliness and togetherness, in love and fear, in gratitude and 
need, in dazzling light and in the midst of deep darkness. We can find God 
by seeking Him, but sometimes He finds us when we least expect it. 
That is the difference between na’aseh and nishma. We do the Godly deed 
“together”. We respond to His commands “with one voice”. But we hear 
God’s presence in many ways, for though God is One, we are all different, 
and we encounter Him each in our own way. 
1. Shabbat 88a-b. 
2. There are, of course, quite different interpretations of the Israelites’ 
assent. According to one, God “suspended the mountain over them,” 
giving them no choice but to agree or die (Shabbat 88a). 
3. The word already carries this meaning in biblical Hebrew as in the story 
of the tower of babel, where God says, come let us confuse their language 
so that people will not be able to understand their neighbour. 
4. This is the famous phrase from Goethe’s Faust. 
5. This is similar to the point made by Bernard Williams in his famous 
essay, ‘Moral Luck,’ that there are certain decisions – his example is 
Gauguin’s decision to leave his career and family and go to Tahiti to paint 
– about which we cannot know whether they are the right decision until 
after we have taken them and seen how they work out. All such existential 
decisions involve risk. 
6. This, incidentally, is the Verstehen approach to sociology and 
anthropology, namely that cultures cannot be fully understood from the 
outside. They need to be experienced from within. That is one of the key 
differences between the social sciences and the natural sciences. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Mishpatim 
Then his master shall bring him to the door… and his master shall bore 
through his ear with an awl, and he shall serve him forever. (21:6) 
The Talmud Kiddushin 22b explains why the ear, as opposed to the other 
organs of the body, is bored. Hashem said, "The ear that heard My voice at 
Har Sinai, at the moment that I said, 'For Me will Bnei Yisrael be slaves - 
and not slaves to slaves; yet, this person went ahead and acquired a 
(another) master for himself.'" This thief -- who either was sold by the 
rabbinical court to repay his debt or sold himself out of poverty-- was 
originally forced into servitude as a result of his predicament. He now 
seeks to extend his "working relationship" with his newly-acquired master. 
The Torah frowns upon this approach. 
Horav Eliyahu Yurkansky, zl, wonders why such punishment is not meted 
out concerning other Biblical prohibitions. After all, they, too, were 
declared prohibitive at Sinai - and the "ear" heard those mitzvos, as well as 
Lo Signov, "Do not steal." Furthermore, if the original catalyst for his ear 
being bored was his act of theft, why was it not bored right from the 
beginning when he was sold into slavery? 
The Rosh Yeshivah explains that the eved Ivri, Hebrew bondsman, is not 
sold due to his transgression of the laws concerning theft. It is possible that 
when he stole money, it was during a low point in his life, when he was 
down and out, penniless, with a family to feed; he simply did not care 
about the Biblical prohibitions. The Torah understands the meaning of 
extenuating circumstances. It is now, when he declares his desire to leave 
his new home because he loves his master and his newly-acquired wife, 
that the Torah takes umbrage with him. He has decided to take a lifetime 
position of bondsman. This decision indicates that his original act of theft 
was not the result of an extenuating situation, but rather, a lack of 
respect/adherence for what his ear had heard at Sinai. If he had really 
"listened," he would never have wanted to continue such a lifestyle. 
Obviously, he has no qualms about avdus, servitude. For this reason, his 
ear is bored. 
If you see the donkey of someone you hate crouching under its burden, 
would you refrain from helping him? (23:5) 
Rashi places a question mark, bitmiya, after the word v'chadalta, "would 
you refrain" (from helping him)? Horav Yechiel Michel Feinstein, zl, was 
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wont to say that this is the only instance in the Torah that the Torah turns 
to the person with a question. This means that the Torah is incredulous 
concerning a person that would ignore another Jew in his time of need - 
even if he is a person whom one is permitted to hate. Turning away from 
helping a fellow Jew is not in the Jewish DNA. How could a person act so 
callously? A person who was created b'tzelem Elokim, in the image of G-
d, cannot possibly close his heart to the plight of his fellow/brother. It is 
simply not Jewish behavior. 
Horav Moshe Rosenstein, zl, was Mashgiach of Lomza Yeshivah and one 
of the premier Mussar leaders of Pre-World War II. Prior to taking the 
position as Mashgiach, and beset with the responsibility of providing for 
the material sustenance of his family, Rav Moshe had opened a small 
pharmacy - which did fairly well. After a short while, he decided that his 
own spiritual subsistence could use some reinforcement. He traveled to 
Kelm to study in its famous Talmud Torah. The mere fact that he was 
readily accepted speaks volumes of his own eminence. In his absence, his 
family attended to the pharmacy. Whenever he came home, he filled in. 
This arrangement, however, did not last. Shortly thereafter, he closed the 
pharmacy and sought another business venture. 
When questioned concerning his decision to change businesses, Rav 
Moshe explained that, while a pharmacy provides a physical and 
emotional benefit to the community, it is quite possible that it could lead 
him to cruelty. After all, it is a business venture, and any successful retail 
venture depends upon customers. By nature, every businessman prays for 
customers. He feared that, by owning a pharmacy, he might subtly pray for 
a larger retail market, for more customers. This would mean that, by 
extension, he was praying that people should be sick in order to be healed 
by the drugs in his pharmacy. He was not taking a chance on being part of 
such cruelty. 
What a far cry from contemporary business practices, where everything 
revolves around the bottom line, the holy dollar. All scruples go by the 
wayside; ethics are thrown out the door, together with friendships, 
relationships and allegiances. Everything is justified in order to achieve the 
goal of success - earning more and more money. Why is this? Is it the 
money - or the kavod, prestige, that is a primary fringe benefit of business 
success? Of course, there is always the all-too-common excuse that, with 
greater maternal success, one is able to enable others, to support Torah 
growth, and to enhance Yiddishkeit. What a beautiful and meaningful 
reason to drive oneself to the bone in order to achieve material success. It 
would truly be saddening if, in the course of pursuing one's monetary 
goals, he loses sight of his "reason." 
If you see the donkey of someone you hate crouching under its burden, 
would you refrain from helping him? - You shall help repeatedly with 
him. (23:5) 
Azov taazov imo; "You shall help repeatedly with him." The Talmud Bava 
Metzia 32 uses imo, "with him" to teach an important lesson concerning 
helping one's fellowman. It must be imo, with him. If the intended 
beneficiary of one's assistance decides to sit back while he is being helped 
by others, he is not obliged to help him. We should reach out to those in 
need, but only when they are willing to work alongside, when they have 
exhausted every other means of income-generating endeavor. 
The Kli Yakar adds that this Chazal serves as a response to those aniyim, 
poor people, who place a heavy burden upon the community, without 
indicating that they are willing to do something to earn their way. Indeed, 
they expect to receive alms, and, if they do not receive what they expect 
when they expect it, they complain bitterly, alleging that the benefactors 
are lazy or uncaring. Hashem commands that we work with the one in 
need. This does not permit the beneficiary to sit back and watch as others 
toil to supply him with his needs. 
Horav Shlomo Amar, Shlita, acknowledges that we must help the poor 
man to help himself. Many a person who has been supported by others has 
lost his self-esteem, and, as a result, is depressed and no longer able to do 
much in his own behalf. The benefactor must understand, however, what 
goes through the mind of the individual who is in need. He is ashamed. He 
must be helped to the point that he is willing to help himself. We do not 
ignore the fellow that is doing nothing; rather, we must reach out to him 
and show him that he can support himself, that he can be a contributing 
member of society. We are prepared to work with him to help himself, and 
then we will add to his shortfall. We do not ignore someone in need. We 
also do not allow him to ignore himself - or take advantage of others. 
Distance yourself from a false word. (23:7) 
The Talmud Sanhedrin 97a relates that there was a city called Kushta that 
was unique in the phenomenon that none of its residents ever lied. 
Prevarication was to them the ultimate anathema. As a result, they were 
blessed with extreme longevity. No one in their community died. One Erev 
Shabbos, a woman came to the door of her friend's home and asked to see 
her. Her husband was aware that his wife was preparing herself for 
Shabbos (combing her hair), so he said that she was not home at the time. 
As a result of his untruth, his two sons passed away. During the Shivah, 

seven-day mourning period, he was asked concerning their cause of death, 
since this was a community where death did not occur. When he told them 
what he felt was the reason (for his simple untruth), they asked him to 
move from the community before the punishment which had prevailed on 
him would spread to the rest of the city. This was a community that had 
zero tolerance for falsehood. 
This is a sad, but inspirational, story. Something, however, does not make 
sense. When this man moved to the city he knew what kind of community 
it was. He was acutely aware that this community had a zero tolerance 
level concerning falsehood. No one lied - everyone lived. How could he 
take a chance and endanger his entire community - men, women and 
children - by prevaricating? Furthermore, prior to his acceptance to that 
community, he was certainly vetted and emerged squeaky clean. How did 
it happen that he uttered an untruth? 
Horav Moshe Aharon Stern, zl, offers a penetrating explanation. During 
his entire life, this man had fought to overcome the yetzer hora, evil-
inclination, for uttering untrue, misleading, dishonest statements. He 
focused on honesty, distancing himself from any form of trivial or subtle 
untruth. So what happened when he moved to this town? He stopped 
fighting. He felt that he no longer needed to fight. He was living in a 
community in which no one lied. Therefore, he slacked off, no longer 
maintaining strict vigilance against uttering any form of misleading, 
dishonest statement. This was his mistake. The fact that everyone in your 
circle is perfect does not guarantee your perfection. This is the point at 
which the yetzer hora worms its way in, by connecting to the complacency 
that accompanies one who lives in a frum, Torah observant community. 
One must always fight, because the yetzer hora never gives up. 
Perhaps I harp on the subject too much, but, if it will awaken one family to 
be less complacent, thereby saving the tragedy of seeing a kid at risk, it 
will have been worth it. Some of us think that vigilance in raising our 
children is necessary only if we are living in rural Idaho, but in Torah 
communities, where Torah learning reigns supreme, where computers and 
smartphones have filters, and the filters have filters, we have nothing to 
worry about. Our children imbibe Torah from the minute they enter the 
world. What could possibly go wrong? Well, sadly it does - in the most 
Torahdik communities, in the most perfect and ideal Torah observant 
homes - it does go wrong. Why? There are reasons, although this is not the 
forum for conjecture or discussion. One thing is certain: We are not 
fighting the yetzer hora in the same manner as we would if we were living 
in a secular-oriented community. When our due diligence begins to wane, 
the yetzer hora has already won. That man's complacency was the cause of 
his downfall. The yetzer hora is willing to work overtime. So should we - 
at least for our children's sake. 
You shall not take a bribe, for the bribe will blind those who can see and 
will make righteous words crooked. (23:8) 
Rashi teaches that even a Torah scholar who takes a bribe will ultimately 
become confused, his learning forgotten, and his vision dimmed. This is a 
very frightening punishment. A person can spend his entire life developing 
his erudition to the point that he achieves the appellation of chacham, 
Torah scholar. Yet, if he takes a bribe, it will be the catalyst for his 
downfall. Veritably, we are all judges in one way or another. We judge 
people and situations. Imagine if we are bribed because someone comes 
across as the underdog; we perceive him to be the one who is being 
persecuted, and, as a result of our myopia, we pass judgment on another 
person, holding him/her guilty in our eyes. Is this not reason for Heavenly 
repercussion? What if the form of bribe is eminence, power, glory - not 
money - but just as dangerous? Is this any less of a bribe? Can we really 
assert that we are bribe-free, or do we tend to bend the law, because, in our 
mind, we can relate better to one of the litigants? The do-gooders who 
seek a wrong to be righted - an opportunity to achieve glory at the expense 
of someone for whom they do not care for anyway - are as equally guilty 
of taking a bribe as the one who accepts cash. 
Having said this, we can move on to the punishment. It is guaranteed. The 
Torah warns us about the consequences of accepting a bribe. It affects 
one's mind, destroys his learning, and takes a physical toll on his vision. If 
the Torah, as per Rashi's explanation, informs us that this is the 
punishment for one who accepts a bribe - then it is a verity. It will happen. 
The judge whose decision is biased as a result of taking a bribe - regardless 
of the size or nature of the bribe - will lose his vision, in more ways than 
one. Horav Shlomo Amar, Shlita, states this emphatically, deriving from 
the text of Targum Yonasan that a judge who accepts a bribe will lose his 
physical ability to see. The Chida relates the reality of this punishment 
based upon an incident that took place in the Jewish community of Egypt. 
Horav Chaim Kapusi, zl, was a Rav in Egypt. When he reached an 
advanced age, his vision became impaired. It came to his attention that his 
detractors, individuals who did not agree with the elderly Rav's rendering 
of the law - especially if it found them guilty - were spreading vicious 
rumors about him. They contended that the reason his eyesight had failed 
was that he was taking bribes when he halachically adjudicated the law. 
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Rav Chaim was a saintly scholar who was greatly troubled by these 
reprehensible rumors. He decided that the only way to put the rumors to 
sleep was to take immediate and emphatic action. 
That Shabbos, as the Sefer Torah was resting on the lectern, in front of the 
entire congregation assembled in shul, the Rav ascended to the podium: "I 
have heard reports of troubling rumors being spread concerning my 
veracity in adjudicating halachah. I have been slandered as one who 
accepts bribes. They support their villainous lies with the fact that I have 
lost my sight. Therefore, I decree, in front of the Torah and in front of the 
entire congregation, that if I accepted a bribe of any sort that I should 
continue to be vision-impaired. If, however, I am innocent of these 
iniquitous allegations, my sight should return!" 
The next morning, the Rav arose and his sight had returned! The Chida 
adds that he saw the Rav's handwriting prior to his loss of sight, after he 
lost his sight, and again, once it had returned. There was no doubt that the 
Rav was the beneficiary of a Heavenly miracle sent to clear his impeccable 
reputation. 
Moshe took the blood and threw it upon the people. (24:8) 
The Mechilta teaches that on the last day of the Shloshes Y'mei Hagbalah, 
three-day waiting period prior to receiving the Torah, Klal Yisrael entered 
into a covenant with the Almighty. This covenant comprised their 
commitment to be tied, fastened and bound (keshurim, anuvim, tefusim) to 
the Torah. Only afterwards, did Moshe Rabbeinu say, "Come and accept 
upon yourselves all of the mitzvos." This was followed by the Giving of 
the Torah. Horav Shmuel Yaakov Burnstein, Shlita, Rosh Yeshivah of 
Kiryas Melech, derives from here that, before one can actually receive the 
Torah, before he can enter into a covenant of commitment and thereby 
receive all that the Torah has to offer, one must be totally committed - 
"tied, fastened and bound" to the Torah. Unless one realizes the 
extraordinary value of the Torah and the need to be unconditionally bound 
to it, he will not adhere to the Torah. 
Torah demands extreme dedication, steadfast commitment, constant 
loyalty, without which one indicates that he is not bound completely to the 
Torah. When one maintains such a relationship with the Torah, he 
demonstrates his true appreciation of its value in its own right and its 
significance to him. L'Sitcha Elyon relates that when Horav Eliyahu 
Lopian, zl, entered into his twilight years, his eyesight became dimmed, 
and he was compelled to undergo eye surgery. Following his surgery, he 
was unable to see. As a result, his students would learn with him by 
reading to him from the sefarim. Additionally, he requested of his 
grandson, Horav Avraham Pinsky, Shlita, to come to him in the evenings 
to learn. Rav Avraham related that he would read to his grandfather from 
Mishnayos, Seder Kedoshim, with the commentary of the Rav (Rav 
Ovadia Bartenura), and Rav Elya would correct him whenever he missed a 
word in the Rav! 
His grandson asked, "Sabba, do you know all the Mishnayos in Zevachim 
and Menachos by heart?" Rav Elya was silent. He did not answer him. A 
short while later that grandson reached the age of thirteen, when he would 
be ushered into adulthood by accepting upon himself the yoke of mitzvah 
observance. The night before his bar mitzvah, Rav Elya spoke with him. It 
was a conversation replete with emotion and inspiration. A young boy 
about to enter adulthood was no small milestone. Rav Elya wanted his 
grandson to appreciate the responsibility that he was about to undertake. In 
the course of the conversation, Rav Elya informed his grandson that he did 
not begin working on his personal spiritual development at age fifty. He 
began when he was twelve years old. If one wants to achieve greatness, he 
must begin as soon as possible. It is a long, steep climb, and, the earlier 
one begins climbing, the greater possibility of success. 
Rav Elya concluded with the following admonition: "You should be aware 
that one must prepare himself so that whenever, wherever, he is to be 
found, regardless of the circumstances or his personal ability, he must 
continue his learning. Nothing may stand in the way of Torah study." This 
is why he had studied a number of Mesechtas, Tractates, of Mishnayos, 
with the commentary of the Rav, so that in case he was unable to access a 
sefer, or he was in a situation where the structured learning to which he 
was accustomed was unattainable, he would always have access to the 
Mishnayos stored in his mind. One of the primary distinguishing 
characteristics of a Torah leader is his inextricable bond with the Torah. I 
would not know where to begin, which gadol to select, which story to 
relate, but one vignette does, for some reason, stand out in my mind, 
concerning Horav Chaim Zaitchik, zl, which I take the liberty to recount. 
First, a little background. Rav Chaim was a Novarodoker talmid, a student 
of the famed yeshivah founded by Horav Yosef Yoizel Horowitz, zl, the 
Alter m'Novarodok. The yeshivah's mussar outlook stressed the total 
negation of ego and the physical, mundane world. It focused on shattering 
one's personal desires, eradicating any vestige of evil desires or habits. Its 
students lived an austere lifestyle wholly devoted to Torah study, which 
was to them their very life. Obviously, a life of such intense deprivation 
took its toll on those students who were not hardy - both physically and 

spiritually. It required extraordinary stamina and commitment. Those who 
"made it" represented an elite yeshivah student who was in total control of 
himself. 
Rav Chaim had acquired a sterling reputation, earned through years of 
complete devotion to Torah learning amid extreme deprivation. He was 
once invited to the home of Horav Yeruchem Levovitz, zl, legendary 
Mashgiach of Mir. He walked in and gazed in amazement at the scene 
before him. Rav Yeruchem sat at a table surrounded by bachurim, 
students, standing, listening in awe and fear to every word that he said. 
Rav Yeruchem looked up and noticed Rav Chaim. He asked, "If the 
students of Novoradok are in a constant state of search, why do they not 
come to Mir?" Rav Chaim did not respond. Rav Yeruchem then asked, 
"Why is it that some fall? Why are the Novoradok bachurim broken? Why 
- if they leave the yeshivah - are they broken?" (Apparently, Rav 
Yeruchem felt that the intensity demanded of Novoradok students was too 
much.) 
Rav Chaim shocked everyone by responding to the venerable Mashgiach's 
queries. "They fall, because you cannot fall from the floor - only from high 
places. They are broken, because they cannot meet the incredible 
demands. They are bitter because they were tested and they failed." 
These responses characterized Rav Chaim and Novoradok. It was a 
difficult grind, but those who reached the summit represented a uniquely 
committed Torah personality, armed with bitachon and emunah, trust and 
faith in the Almighty, that was without peer. 
A Siberian labor camp was "home" to Rav Chaim during World War II. 
The bitter cold and hunger did not bother him as much as the inability to 
properly learn Torah. The study of Torah was his lifeline, without which 
he found it difficult to survive. What kept him going was the hope that 
somehow, someway, he would find a medium for studying Torah. 
One of the "jobs" which everyone dreaded was water carrier. Because the 
nearest source of water was three kilometers from camp, the water carrier 
was compelled to carry the heavy buckets of ice water the entire way. Rav 
Chaim volunteered for the job. Why? He heard that not far from the spring 
there lived a Jew. He was hopeful that the Jew might have a sefer which he 
could borrow. Anything which could allow him to learn would be a life-
saver. He was literally suffocating without his precious Torah. 
Rav Chaim left with the empty pail to go fetch water for the group. After 
walking for hours through the forest, he located the spring of water. He put 
down his buckets and went in search of the village. After a while, he found 
the village. Now, all he needed was the city's "smart list", so he could find 
the one Jew who lived there. He did the next best thing. He looked for a 
house with a mezuzah affixed to the doorpost. 
Rav Chaim found the elusive home, and knocked on the door. A woman 
answered, and noticing that before her stood a co-religionist, she 
compassionately offered to share some of their meager rations with him. "I 
do not need food!" Rav Chaim cried. "Please, do you have a sefer from 
which I could learn? It has been so long. I am starving for Torah. Please 
help me!" 
The woman called her husband who said that he had one sefer from which 
he could not part. It was all he had. 
"What is it?" Rav Chaim excitedly pleaded with him. "I have a Gemorah," 
the man replied. "Let me at least see it," Rav Chaim begged. The man 
brought out a Gemorah, in which Nedarim and Nazir were bound together. 
With eyes filled with tears, Rav Chaim hugged and kissed the Gemorah. 
When he saw it was two Mesechtas bound together, he looked at the man, 
and his eyes did the rest. They tore the Gemorah in half, and Rav Chaim 
left with a Meseches Nedarim. The pain, the schlepping, the difficult walk, 
were all worth it. He now had his life back. 
Va'ani Tefillah 
Elokei Avraham, Elokei Yitzchak v'Elokei Yaakov. 
The name of Yaakov Avinu was changed to Yisrael. Thus, his descendants 
are referred to as Bnei Yisrael, Children of Yisrael. The commentators 
wonder why the opening blessing of Shemoneh Esrai which introduces the 
Avos, Patriarchs, refers to Yaakov Avinu (Elokei Yaakov) by his original 
name. Why not say Elokei Yisrael - which was Yaakov's new name? 
Horav Shmuel David Walkin, zl, explains that by acknowledging our 
Patriarch by his original name, we lend support to the notion that Hashem 
attached His Name to an individual Jew - namely the Avos. This idea can 
only be gleaned from the name "Yaakov," which was the Patriarch's 
personal name, which represented him alone - not Yisrael, which is a name 
alluding to the collective Jewish People. Avraham Avinu and Yitzchak 
Avinu each had one name which served both as their personal and national 
name. Yaakov Avinu had two names. By referring to his personal name in 
the context of the blessing, we indicate that the reference to Avraham and 
Yitzchak is also personal. This gives each and every one of us something 
to consider - a personal relationship with the Almighty. He is not only 
"our" G-d; He is our personal G-d. 
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Rabbi Yoel Schonfeld-OU 

Rabbi Belsky Remembered 
February 2, 2016  
I was not a talmid of Rabbi Belsky in Yeshiva Torah Vodaath or in Camp 
Agudah as I did not attend either. My association with Rabbi Belsky was 
in the OU where I had the great zechus of interacting with him on kashruth 
matters, so my recollections of him are mostly anecdotal. 
Rabbi Yisroel Belsky was the senior halachic consultant for the OU where 
he served in that capacity for over twenty years along with ybl”ch Rabbi 
Herschel Schachter and Rabbi Menachem Genack. Rabbi Belsky was also 
the rosh hayeshiva of Yeshiva Torah Vodaath as well as the director of 
Torah programming in Camp Agudah for decades. He was 77 years old 
and received his smicha from both Yeshiva Torah Vodaath and Rav Moshe 
Feinstein zt”l. 
Rabbi Belsky was renowned for his brilliant mind that mastered so many 
facets of Torah as it did a myriad of other pursuits. The common 
denominator is that he made sure it all related to Torah or simply put,his 
Torah driven mind that brought him to be inquisitive about all of 
Hashem’s Creation. 
His solid grasp of mathematical equations allowed him to compute in his 
mind some of the complex formulas necessary in kashruth computations. 
As an mentioned by Rabbi Genack at the levaya he was able to calculate 
whether an oil tanker that hauled non-kosher one day and then the next 
day , after a non kosherizing cleaning , hauled kosher material, held 
enough kosher liquid to outnumber by a ratio of 60:1 the metal cylindrical 
wall of the tanker. 
His interests were vast. He was an accomplished mohel, a shochet and 
owing to his mastery of anatomy was an expert menaker, deveiner of 
animals from non-permissible blood vessels; prohibited sinews (gid 
hanashe); and prohibited fats. He exhibited his surgical skills when he 
taught countless students in camp and in OU sponsored training programs 
how to dissect an animal properly. 
He had an amazing knowledge of astronomy which he used to explain 
some the most difficult and arcane issues in the celestial bodies as 
mandated by Chazal in their discussion of Kiddush Hachodesh and other 
related issues. 
Rabbi Elya Brudny of the Mirrer Yeshiva in Brooklyn offered an 
insightful comment during his hesped of Rav Belsky.” If not for the fact 
that Rav Belsky wore so many different hats, he would have been more 
renowned as a posek (halachic decisor). He meant to say that since Rav 
Belsky was known in so many different fields, his mastery of Halacha may 
have gone underappreciated. 
Rabbi Belsky brooked no tolerance for “Halacha by tumult “. He simply 
could not stand when people with insufficient knowledge of the facts or 
Halacha made a tempest in a teapot about important halachic matters. “If 
not for Rav Belsky, none of us here would be eating fish!” proclaimed 
Rabbi Genack at the levaya. How true. There were those who were excited 
to promote the idea that perhaps most fish we eat are not kosher due to 
worm infestation. This tumult began to take a life of its own until Rabbi 
Belsky was able to disarm them by exposing the real facts in the matter. 
Rabbi Belsky also went against the stream, so to speak, when it came to 
the copepods in water crisis. The jury is still out on that. 
Rabbi Belsky would come to the OU on a weekly basis. He very often 
looked exhausted due to the fact that he never had a moment’s rest. The 
phone constantly rang in his home, or wherever people could figure out 
where he was as they sought his advice in Torah disputes, Halacha and 
shalom bayis. A system had to be developed to hold all his outside calls 
when he came to the OU so that he could devote his time to kashruth 
matters exclusively. 
I once went with him to visit a major jam and peanut producer in Fredonia, 
NY outside of Buffalo. The issues were very complex as there was non-
kosher production in the same plant. It took a lot to figure out how to 
kasher the cooking kettles, the pistons in the packer and the cooling tunnel. 
The company realized when speaking with Rabbi Belsky that they were 
not just talking to “some rabbi from Brooklyn” but to someone who likely 
understood the system of production as well as their engineers. It made 
gaining their complete cooperation that much easier. 
Relating to other kashruth matters he once told me that although we must 
strictly adhere to every rule of kashruth Halacha, we must also be sure that 
what we do conforms to common sense. This is a principle that he applied 
on a regular basis. 
He was also a kind and caring person, despite his imposing presence. 
There is a woman in the OU named Elaine that works in the mail room. 

Elaine updates me regularly on what is happening in the OU office. When 
Rabbi Belsky was ill in the hospital, Elaine wrote to me that she visited 
him, twice, and he managed to lift his hand and wave to her with a forced 
smile. I remarked to Elaine that I was not aware that she felt close enough 
with Rabbi Belsky that she visited him when almost no one outside the 
family did. She told me that she just had to because whenever Rabbi 
Belsky would see her in the office he made sure to greet her warmly. He 
really was a special person. 
On a lighter note, I used to have the honor of making copies of the NY 
Times crossword puzzle for Rabbi Belsky and hand it to him before he sat 
down to his lunch which usually consisted of a slice of rye bread and a can 
of sardines. Somehow between bites, in the space of a half hour he would 
complete the puzzle ( on Thursdays when he came the Times puzzle is 
super tough ) and place it in my mail box. I asked him what was the secret 
to being able to do the puzzle, and so quickly, and he answered with look 
of straightforwardness “you have to train your mind to think as krum 
(crooked) as the puzzler!” 
In a conversation with Rabbi Genack following Rabbi Belsky’s petira , he 
told me “ Rabbi Belsky is truly irreplaceable”. Unfortunately, that is the 
sad truth. Yehi zichron baruch. 
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
The Jewish People receive a series of laws concerning social justice. 
Topics include: Proper treatment of Jewish servants; a husband's 
obligations to his wife; penalties for hitting people and for cursing parents, 
judges and leaders; financial responsibilities for damaging people or their 
property, either by oneself or by one's animate or inanimate property, or 
by pitfalls that one created; payments for theft; not returning an object that 
one accepted responsibility to guard; the right to self-defense of a person 
being robbed. 
Other topics include: Prohibitions against seduction; witchcraft, bestiality 
and sacrifices to idols. The Torah warns us to treat the convert, widow and 
orphan with dignity, and to avoid lying. Usury is forbidden and the rights 
over collateral are limited. Payment of obligations to the Temple should 
not be delayed, and the Jewish People must be holy, even concerning food. 
The Torah teaches the proper conduct for judges in court proceedings. The 
commandments of Shabbat and the Sabbatical year are outlined. Three 
times a year — Pesach, Shavuot and Succot — we are to come to the 
Temple. The Torah concludes this listing of laws with a law of kashrut — 
not to mix milk and meat. 
G-d promises that He will lead the Jewish People to the Land of Israel, 
helping them conquer its inhabitants, and tells them that by fulfilling His 
commandments they will bring blessings to their nation. The people 
promise to do and listen to everything that G-d says. Moshe writes the 
Book of the Covenant, and reads it to the people. Moshe ascends the 
mountain to remain there for 40 days in order to receive the two Tablets of 
the Covenant. 
Insights 
The Clouds – From Both Sides 
“And the Festival of the Ingathering at the end of the year” (23:16) 
In other places in the Torah, the Festival of Succot is called just that – 
Succot. Why here does the Torah refer to it as the Festival of the 
Ingathering? 
An old joke runs, “Why do Jews always answer one question with 
another?” “I don’t know – why do they?” 
So as not to disappoint the makers of clichés and stereotypes, let’s answer 
this question with another. 
Seeing as Succot celebrates the miraculous “Clouds of Glory” which 
surrounded us and protected us when we left Egypt, why don’t we 
celebrate the Festival of Succot on the fifteenth of Nissan, immediately 
following the Exodus? 
The Vilna Gaon answers that immediately following the Exodus there was 
no need to commemorate the “Clouds of Glory”, just as there was no 
special commemoration of the manna, the miraculous food that sustained 
the Jewish People for nearly forty years, nor the special well of water that 
accompanied the Jewish People in the desert. 
After the sin of the golden calf, however, G-d took away the “Clouds of 
Glory” and the Jewish People remained exposed to the elements and to 
their enemies. It was only after the first Yom Kippur on the tenth of 
Tishrei when Gd forgave the Jewish People that the Clouds returned. 
Therefore, the Festival of Succot doesn’t really celebrate the “Clouds of 
Glory” — it celebrates their return. 
So it comes out that in our Torah portion, Mishpatim, which is 
chronologically before the sin of the golden calf, as yet there was no 
mitzvah to dwell in the succah to commemorate the return of “Clouds of 
Glory” — thus the Torah refers to it only as “the Festival of the 
Ingathering.” 



26                                                          waaBtu!NzUqtn!– trcdk trcd ihc!
 

Rabbi Ben Zion Sobel 

Torah MiTzion 
Mishpatim 
In this week's parashah, we are commanded concerning lending money to 
a poor person. "When you lend money to My people, to the poor person 
who is with you, do not act toward him as a creditor; do not lay interest 
upon him" (Shemos 22:24). Rashi brings an interpretation of the Sages 
from the Midrash Tanchuma: "'To the poor person who is with you'; Look 
at yourself as if you were the poor person and do not embarrass him." 
It is not enough to merely perform a mitzvah. A lot depends upon how we 
do it. Often a person does not perform the mitzvah properly simply 
because he really doesn't want to do it at all; he merely finds himself in a 
situation where he is embarrassed to resist. 
There is a custom by some Chassidim, that, at the Rebbe's tish (lit. table; 
the meal where the Rebbe sits with his followers, singing with them and 
speaking to them) people donate a bottle of wine to be placed on the table 
for consumption by those attending. The Rebbe's gabbai (assistant; 
manager of his affairs) announces the names of the donors. 
In Sippurei Chassidim, a book of collected stories about Chassidim by 
Rabbi Zevin z"l, it is told about a stingy man who attended a tish and the 
gabbai announced that he is "placing mashkeh (drink)." The Rebbe told his 
assistant to immediately remove that bottle from the table. The gabbai 
argued that the man had explicitly told him to include him among the 
donors. The Rebbe smiled and replied, "If you would have noticed how 
happy and relieved he was when I returned his bottle of wine, you 
wouldn't ask any questions." 
How different it is with those who really want to do mitzvahs. The 
Kapishnitzer Rebbe ztvk"l was an exceptional man who genuinely loved 
and cared for every single Jew, no matter what his orientation was. He 
once said about himself that he is a person who can see only good and no 
evil. 
I was once privileged to drive him home from a bris. The Rebbe sat in the 
front of the car, with me, while the Mohel and his young son sat in the 
back seat. The little boy was not well, and was coughing a lot. To be 
honest, I didn't even hear the child. After a while, though, the Rebbe asked 
the Mohel what is wrong with the boy. The father, too, took it very lightly 
and said that it is nothing serious, just a cold. However, the Rebbe told 
him, "Believe me, every cough that your child makes, stabs me in my 
heart!" After that, I observed the Rebbe from the corner of my eye and I 
noticed that every single time the boy coughed, the tzaddik's face became 
contorted with pain. 
During the ride, the Mohel mentioned to the Rebbe that, before the War, 
he had come to him once to ask for a favor. The Rebbe smiled and asked, 
"Did I do it?" The Mohel replied in the affirmative. The Rebbe then said, 
"Believe me, I don't think I ever, in my life, refused to do a Jew a favor!" 
I was very impressed with the declaration of the Rebbe, who was an old 
man at the time. A few years later, during the summer, the Tzaddik passed 
away. That morning, I was driving one of my rabbis, Rav Varshavchik 
zt"l, who had been very close to the Rebbe, and we were discussing his 
extraordinary character. I remembered what the Rebbe had said about 
himself, and I repeated it. To my surprise, Rav Varshavchik was not at all 
pleased. He said to me, "That he never refused to do a favor for a Jew who 
asked for it is not a proper eulogy for the Kapishnitzer Rebbe. Rodef 
chessed, one who runs to search for an opportunity to help a Jew; that is a 
totally different realm. That was the Rebbe ztvk"l!" 
Right before Pesach, eighteen years ago, I was in a sorry state. I was 
between jobs and I had no immediate source of income. The most 
expensive holiday was around the corner and I didn't know what to do. 
Concerned people called me up from Chutz La'aretz and inquired into my 
financial situation. They asked if I needed help, especially before the Yom 
Tov. They encouraged me not to be ashamed; to tell them if I needed 
money. But I was ashamed, and I couldn't possibly tell them how 
desperate I was and how much I needed their help. 
Finally, my one, true friend called me (I would love to mention his name, 
but I know that he would be very upset if I did since he runs away from 
honor and recognition). He didn't ask me any questions, the answers to 
which were obvious. He just told me, "Ben Zion, don't worry about 
Pesach. I just deposited two thousand dollars in your bank account. And 
right after Yom Tov, im yirtzeh Hashem, I'm taking a week off from work 
to come to Eretz Yisroel and help you straighten things out and find a 
direction for the future. In the meantime, just enjoy the holiday with your 
family and don't worry about a thing. With Hashem's help, everything will 
be all right!" 
This is a person who really wants to help someone in need; not like others 
who would help if they must but would be happier if they were not obliged 
to do so. If one follows the suggestion of the Midrash Tanchuma, to 
imagine himself as being in the poor man's position, he will surely know 
how to treat him properly, without embarrassing him or causing any kind 

of discomfort. And he will reap the fruits of his efforts, and be truly 
blessed, in this world and in the World-to-Come. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Mishpatim 5776: D'var Torah 
Bring the choicest first fruits to the House of G-d. Do not cook a young 
goat in its mother's milk (23:19). 
The Halachic understanding of not cooking a young goat in its mother's 
milk embraces the tradition of neither consuming, nor cooking, nor 
benefiting from a mixture of meat and milk. Indeed, Targum Onkelos 
renders this prohibition as: "You may not eat meat with milk". 
It appears a total of three times in the Torah. Twice in connection with the 
festive seasons based at the Temple, whose laws finish in an identical 
verse: 
"Bring the choicest first fruit to the House of G-d. Do not cook a young 
goat in its mother's milk" (Ex. 23:19 in this Parasha, and 34:26). 
Why does the prohibition of cooking a young goat in its mother's milk 
occur in connection with Passover, Pentecost, and Tabernacles as 
celebrated in the Temple? 
Maimonides suggests that one key reason that cooking a kid in its mother's 
milk is forbidden is because of idol worship. He writes: 
"As for the prohibition against eating meat in milk, it is not improbable 
that - in addition to this being undoubtedly very gross food and very filling 
- idolatry had something to do with it. Perhaps such food was eaten at one 
of the ceremonies of their cult or at one of their festivals" (Guide to the 
Perplexed 3:48). 
However, Maimonides states that he could find no support for his 
suggestion: 
"…this is the most probable view regarding the reasons for this 
prohibition... I have not seen this set down in any of the books of the 
Sabeans [pagans] that I have read." 
Sforno follows this line, explicitly connecting the first fruits and milk and 
meat with: 
"Through bringing the first fruits of your land, you will have a good 
quality fruit harvest". Quoting from Ezekiel in support: "The first fruits of 
all things… you shall give to the priest so that he may cause a blessing to 
rest in your house" (Ez. 44:30). The Sforno continues with: "Do not cook a 
kid in its mother's milk - as was the way of the pagans who thought this 
practice would bring prosperity in their fruits or flocks". 
In short, it is the first fruits - not the kid in its mother's milk, that will bring 
prosperity. 
The connection between this prohibition and idolatry does appear to be 
supported by more recent discoveries on the regional pagan practices of 
the time, namely on the Ugaritic tablet discovered in 1929 at Ras Sharma 
in Syria. Dating back to the 14th century BCE, it contains what appears to 
be a reference to the festival-cooking of a kid in milk, though its legibility 
and translation is currently debated by scholars. In the Canaanite ritual, the 
milk in which the kid was cooked symbolized the milk that the newly born 
gods were given when suckled by the pagan goddesses Athirst and 
Rahmay. The mixture would then be sprinkled on the fields to promote 
agriculture through supernatural means. 
Thus the basic prohibition of not cooking a kid in its mother's milk appears 
to be based on idolatry. It is the land's nutrients of G-d's creation that 
nourish produce, so appropriate behavior on festivals is to bring its first 
sprouts in thanks and recognition of G-d's kindness and generosity. Thus: 
"The first fruits that your land yields shall be brought to the House of G-
d". And inappropriate behavior would be copying the pagans, whose 
festive rituals involve saluting the newly born gods with the practice of 
cooking a kid in milk. 
Parashat Mishpatim (Haftara) 5776 
Jeremiah thunders to the people of Judah: 
"Therefore G-d says: 'Since you have not obeyed me and proclaimed 
freedom (from slavery) for all you brothers and fellow men… I will deliver 
(the officials of Judah) into the hands of their enemies who seek their 
lives… their carcasses will be food for the birds of the sky and the beasts 
of the earth… I will make the cities of Judah desolate without 
inhabitants.'" (Jer. 34:17-22) 
Guided Tour… 
The setting of the Haftara is in Judea, in the years before the final 
Babylonian Exile. 
The prophet Jeremiah lived during the end of the seventh and beginning of 
the sixth centuries BCE, and he lived to see the destruction of the First 
Temple in 586 BCE. He was active during the reigns of four different 
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kings of Judah: Josiah, Jehoiakim, Jehoiachin, and Zedekiah - to all of 
whom he brought messages from G-d. 
From the text of his book, he appears to have had only one task, to which 
he applied himself single-mindedly. That was to warn the people that 
Judah would be destroyed unless the Jews repented. 
Jeremiah was neither allowed to marry (Jer. 16:1-2), nor to commiserate 
with his people. His conveyance of the Word of G-d to the Jews did not 
win him popularity, and he was reviled, beaten, and imprisoned. He was 
threatened with death more than once, and his would-be assassins almost 
succeeded. 
The Haftara takes place where the Jews of Judah were under King 
Zedekiah - in the final years before the Destruction of the First Temple. 
They were at the mercy of Nebuchadnezzar of Babylon - when it was the 
super-power of the Middle East. He had already conquered Judea, and he 
was ready to destroy it, taking away the little liberty it had left. 
Zedekiah belatedly did 'what was right in the eyes of G-d' (34:15). He 
recognized the obligation he and his nobles had to the less fortunate of his 
own people - that a Hebrew slave only serves for a fixed period and then 
legally gets his freedom (as in Ex. 21:2, and Lev. 25:10). The slaves were 
freed, with pomp and ceremony (34:18). Soon afterwards, however, they 
were forcibly repossessed, and subject to new servitude. G-d's responded 
by revealing the future of the nation of Judah, and specifically its king and 
its leaders: 
"Therefore G-d says: 'Since you have not obeyed me and proclaimed 
freedom (from slavery) for all you brothers and fellow men… I will indeed 
proclaim freedom for you - to be free to [be violated by] the forces of the 
sword, the plague, and the famine… making you into an object of pitiful 
contempt… I will deliver [the officials of Judah] into the hands of their 
enemies who seek their lives… their carcasses will be food for the birds of 
the sky and the beasts of the earth… I will make the cities of Judah 
desolate without inhabitants.'" (Jer. 34:17-22) 
In freeing the slaves, Zedekiah appeared to be reinstating the Torah law as 
an act of kindness, an act of social justice. However, a less charitable 
interpretation would suggest that he might well have been making use of 
Torah law for his own ends. At that time, the people of Judea were under 
surrounded by the Babylonian army, so they would have been unlikely to 
be working in the open fields. Slaves would have been of limited use, and 
may well have been put to better purpose as soldiers in Zedekiah's army. 
However, soon afterwards (see 37:5) the temporary alliance between Judea 
and Egypt saw the Egyptian army working towards Jerusalem, very briefly 
relieving the pressure of the Babylonian army. Farming would have 
revived, making slavery economically useful once more. 
Jeremiah survived the Babylonian onslaught prophesized in the Haftara, 
only living to witness the Temple destroyed, the wealthier classes exiled to 
Babylon, and he himself dragged over the border to Egypt, where he 
remained until his death. 
The Jews in Egypt - of whom by then Jeremiah was one - had been 
reassured by G-d through His Prophet Jeremiah that they would eventually 
be saved - as mentioned in the last two verses of the Haftara. "As certainly 
as I have established My covenant with day and night - he laws of heaven 
and earth - so I will not reject the children of Jacob and My servant 
David… I will return (the people) from exile and have mercy on them." 
(Jer. 33:25-26) As he brings later on in his book: 'Fear not, My servant 
Jacob; do not be afraid… although I will punish you as you deserve, I will 
not utterly destroy you.' (46:27-37). We do not know what happened to the 
Jewish refugees in Egypt - we assume that they and Jeremiah died there, as 
we have no record of them returning to Judah. It seems most likely that 
they settled there - some founding Jewish colonies as on Elephantine 
Island (near Aswam), and possibly traveling further south - making 
converts in Ethiopia. 
D'var Torah 
The essence of the Haftara relates Jeremiah's thunder towards the people-
owning classes who restored their newly liberated Hebew slaves to 
servitude: 
"Therefore G-d says: 'Since you have not obeyed me and proclaimed 
freedom (from slavery) for all you brothers and fellow men… did not fulfil 
the terms of the covenant which they made with Me… I will deliver (the 
officials of Judah) into the hands of their enemies who seek their lives… 
their carcasses will be food for the birds of the sky and the beasts of the 
earth… I will make the cities of Judah desolate without inhabitants.'" (Jer. 
34:17-22) 
Yet the Haftara concludes with two verses communicating a different 
Divine message - from the previous chapter, where Jeremiah is imprisoned 
in the court of the king's guard (32:2): 

"As certainly as I have established My covenant with day and night - he 
laws of heaven and earth - so I will not reject the children of Jacob and My 
servant David… I will return (the people) from exile and have mercy on 
them." (Jer. 33:25-26) 
Why is tone of the Haftara changed in the last two verses? What message 
does the arrangement of the Haftara in the reverse order (see above) 
convey? 
Simply, it is more pleasant for the Haftara to finish on a positive note 
(compare with the Haftarot of Yitro and Massei). The order is reversed as 
the entire Book of Jeremiah contains relatively few words of comfort. In 
addition, these verses referring to G-d's eternal covenant never to 
completely reject Israel stand in contrast to Judah's broken covenant to 
free the slaves. However, the Talmud (Megilla 14a and Rashi ad loc) 
characterizes the prophecies recorded in the Tenach as not just applying to 
the time they were said, but to future generations - providing moral 
guidance and Halachic information. In that spirit: a wider answer, relevant 
to today. 
The Talmud, based on Scriptural exegesis, teaches that a slave is the legal 
property of his master and 'what a slave acquires goes to his master' 
(Pesachim 88b) - he has no rights to personal property. He is not free to 
make his own decisions and pursue what is most beneficial for himself. He 
has to serve the interests of someone else - be it to his own benefit or not. 
Even today everybody serves. Most of the world's population is still 
struggling for existence, but the post-industrialized society of the 
Developed World is demanding spiraling prices to keep up. These lie in 
the shifting sands of the changing natural environment, financial markets, 
rapid technological change, and increasingly complex global politics. In 
the process, as Jonathan Sacks puts it (Sacks J: The Dignity of Difference. 
2003 Edition, pp.75-76) 'lives become lifestyles, commitments become 
experiments… careers turn into contracts, and life ceases to have the 
character of a narrative, and becomes a series of episodes with no 
connecting thread'. This leads to the 'existential burnout' of 'flying from 
hotel to hotel, constantly in touch by mobile phone and handheld 
computer, watching financial markets around the world, always at risk of 
corporate downsizing, and less and less in touch with whose lives her 
decisions will affect.' He or she will be guided by the brutal philosophy of 
the American bumper sticker that reads: 'The guy with the most toys when 
he dies wins.' 
So freedom today is being at liberty to make life worth living, as it was 
then. As Sacks writes: 
'The deepest insight I received into what makes a life worth living was not 
at university, but when I began my career as a Rabbi, and had, for the first 
time, to officiate at funerals. They were distressing moments, trying to 
comfort a family in the midst of grief… In my address I had to paint a 
portrait of the deceased whom I might not have known personally, so I 
would talk first to the family and friends to try to understand what he or 
she meant to them. Almost always they spoke of similar things. The person 
who had died had been a supportive marriage partner, a caring parent. He 
or she had been a loyal friend ready to help when help was needed. No one 
ever mentioned what they earned or bought, what care they drove, where 
they spent their holidays. The people most mourned were not the most rich 
or successful. They were people who enhanced the lives of others… They 
gave time as well as money to voluntary causes. They were part of a 
community, living its values, sharing its griefs and celebrations. As this 
pattern repeated tiself time and again, I realized that I was learning about 
more than the deceased. I was being educated into what makes a life well 
lived.' (Sacks J: The Dignity of Difference. 2003 Edition, p.80) 
Thus mindless pursuit of material gains well beyond our own needs may 
well bring '…their carcasses will be food for the birds of the sky and the 
beasts of the earth…' in the following way. Behind the veneer of 
superficial politeness, our day to day lives will be indeed governed by 
impersonal corporate decisions which take away our individuality and our 
capacity to serve G-d and Man in the most fulfilling way, as describe 
above… Individuals feel owned by shifting forces beyond their control - 
like the slave whose master at will may sell him to another person. One 
day he brings home a six figure income, the next, he finds himself 
redundant as the high-tech contract is given to a business in another 
country with new and more favorable tax laws, bringing his own employer 
down with him. 
So the Haftara concludes with two verses communicating a different 
Divine message for the Messianic Age 
"I will return (the people) from exile and have mercy on them." (Jer. 
33:25-26) In Messianic times, people will be freed from slavery of both 
the ancient and modern eras, and be given the will and means to live their 
lives to their ultimate fulfillment… 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
http://www.shemayisrael.com/parsha/solomon/questions/ and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Mishpatim 5776 - “The Ear That Heard” 
I have studied many times 
The marble which was chiseled for me— 
A boat with a furled sail at rest in a harbor. 
In truth it pictures not my destination 
But my life. 
For love was offered me and I shrank from its disillusionment; 
Sorrow knocked at my door, but I was afraid; 
Ambition called to me, but I dreaded the chances. 
Yet all the while I hungered for meaning in my life. 
And now I know that we must lift the sail 
And catch the winds of destiny 
Wherever they drive the boat. 
To put meaning in one’s life may end in madness, 
But life without meaning is the torture 
Of restlessness and vague desire— 
It is a boat longing for the sea and yet afraid. 
--Edgar Lee Masters(1) 
----------------------------------------------------------------- 
After the Torah completes its description of the great revelation of Sinai, 
the Torah launches into a detailed exposition about the practical laws of 
daily interpersonal living. 
Rabbi Avigdor Miller zt’l explained that the Torah immediately segues 
from the lofty revelation to these laws because ‘idealism without legalism 
will never endure. The idealistic aspects of the Torah are not enough; it 
must be cloaked within the mantle of the law.’ 
The first law which the Torah discusses is that of the Jewish slave. The 
slave is acquired until the Sabbatical year. During his years of slavery his 
master is permitted to marry him to his Canaanite maid so that the children 
produced will be future slaves. When the Sabbatical year arrives the slave 
is free to leave and return to his home and original family. 
“But if the slave will say, ‘I love my master, my wife, and my children – I 
will not go free. Then his master shall bring him to the court and shall 
bring him to the door or to the doorpost, and his master shall bore through 
his ear with the awl, and he shall serve him forever.” 
Rashi explains that it is specifically the servant’s ear which is pierced 
because, “The ear that heard at Mount Sinai ‘For the Children of Israel are 
slaves unto Me’ and he went and acquired a different master for himself, 
let it be bored.”  
What is the significance of the door and the doorway vis-à-vis the slave?  
A doorway symbolizes transition and change. One stands before an 
unknown doorway with a certain measure of trepidation, not knowing 
what lies behind the door and where proceeding through it will lead him. A 
door represents instability and diffidence. 
When Cain was jealous and angry that Hevel’s offering had been accepted 
by G-d while his was rejected, G-d told him(2), “If you do not do good, at 
the entrance sin crouches; its longing is toward you, and you will rule over 
it.” Man’s free choice – to succumb to the blandishments of his evil 
inclination or to resist and overcome – is analogous to a doorway. In that 
sense what lies beyond the doorway is his prerogative.  
On Chanukah there is a mitzvah for one to light the menorah opposite the 
mezuzah on his doorpost(3). The Mezuzah, which is affixed to our 
doorpost inclined inward, symbolizes the need for us to spiritually protect 
our homes from the luring impurities of the outside world. Our homes are 
to be citadels of holiness, not allowing our traditions to be compromised. 
The Chanukah candles, which shimmer glowingly in the darkness outside, 
represent our mission to illuminate the outside world. Our mission is to be 
a beacon of light for the entire world, the bastion of morality and sanctity. 
Rambam(4) writes that one of the Syrian-Greek’s nefarious decrees was, 
“One should not shut the door to the entrance of his home, lest he exploit 
the privacy of his home in the observance of mitzvos.” This decree was a 
terrible breach of the morality and modesty of a Jewish home. But on a 
deeper level it represented the inner struggle that each Jew maintained at 
his doorway. Does he succumb to the Greek’s aesthetic lifestyle, or does 
he remain behind the threshold, steadfastly maintaining the traditions of 
his fathers. 

The Menorah is lit in the doorway to symbolize our desire to remain 
resolute in our convictions and not ‘waver in the doorway’. 
Kli Yakar writes that the servant’s ear is pierced in the doorway because 
the Torah granted him ‘an open doorway’, i.e. he had a way to ascend and 
move beyond his pitiful lifestyle, but he allowed the door of opportunity to 
slam in his own face. 
There are periodically doors that open before us in life. But it requires 
tremendous courage and conviction to leave the comfort of ritual, trite as it 
may be, to plunge into the potential of the unknown. 
When the servant’s ear is pierced in the doorway it leaves a mark of blood 
on the doorway. This is reminiscent of an earlier time in our history. On 
the night before the Egyptian exodus, Moshe commanded the anticipating 
nation to host their first Pesach Seder. Earlier in the day they were to have 
taken the blood of the Pesach offering and smeared along their doorposts, 
symbolizing that their home was a Jewish home. That act symbolized a 
level of transcendence over their former captors. 
Chazal relate that any Jew who did not wish to leave Egypt died during the 
plague of darkness, when the Egyptians could not witness what was 
occurring. In all, eighty percent – millions upon millions of Jews - died, 
just a few weeks prior to the exodus. 
They died because they were unwilling to open the door and traverse the 
threshold. The prospect of leaving the comfort of Egypt, where they had 
recently become wealthy and powerful, to enter into the vast desert was 
too daunting and frightening. It was only those who smeared the blood on 
their doors, symbolizing their courage to open the next door and follow it 
who merited redemption. 
The Jewish slave settled into a routine during his years of servility. But 
now the door of opportunity is open before him. He has the chance to 
begin anew, make amends, and make something more of himself. His 
decision to ignore the opportunity is a tragic failure. 
In the timeless words of Shlomo Hamelech: 
“I am asleep but my heart is awake. A sound! My beloved is knocking. 
“Open for Me My sister, My beloved, My dove, My perfection…” I have 
doffed my shirt how can I don it? I have already washed my feet how can I 
soil them?(5)”  
When opportunity knocks are we willing to open the door? Or do we allow 
the fear of the unknown to dominate us and compel us to remain paralyzed 
at whatever level we are on? 
“His master shall bring him to the door“ 
“At the entrance sin crouches” 
1. This poem authored by Masters is entitled “George Gray” 
2. Bereishis 4:7 
3. Shabbos 22a; Rambam, Chanukah 4:7 
4. Iggeres Hashmad 
5. Shir Hashirim 5:2-3 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Mishpatim 
Shabbos Mevorchim Chodesh Adar I 
26 Shevat 5776/ February 5, 2016 
There were many special highlights and memorable moments during my 
recent trip to Eretz Yisroel with my son Shalom, in honor of his bar 
mitzvah. We had the zechus of receiving berachos from many gedolim, we 
davened at the kevarim of tzaddikim who lived throughout the generations, 
we visited family who live there, and we saw a sampling of some of the 
wonders and majestic beauty of the Land. 
I would like to share what I felt was one of the most moving moments of 
our trip: 
The day before we returned home, my brother Yaakov's father-in-law, R' 
Moshe Primishleanu, drove us on an incredible one day tiyul up north. We 
left from Yerushalayim and headed north via the Jordan Valley all the way 
to Teveriah (kevarim of Rabbi Meir Ba'al Hanes, Rabbi Akiva, Ramchal, 
Rambam, and Shelah). We saw the place where the Kineret begins to flow 
into the Jordan River, and some time later we saw where the opposite side 
where the northern section of the Jordan flows into the top of the Kineret. 
We headed all the way to the northern border, to the summit of a mountain 
called BenTal, where there was snow on the ground. At its peak there was 
a patrol of four UN soldiers (Danish, Austrian, Indian, and Pakistan). From 
there we could see the nearby snow-capped Har Chermon, and had a clear 
view well into Syria. We then drove back down through the norther city of 
Kiryat Shmoneh, and down through the Galil, from which the Lebanese 
border was visible. 
We davened in Amuka at the kever of Rabbi Yonasan Ben Uziel, and then 
headed up towards Tzefas. 
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I had read that Abayei and Rava were buried in the vicinity of Tzefas, but 
that it was a bit off the road and somewhat challenging to find. 
In yeshiva Shalom was learning the beginning of the fifth perek of Bava 
Kamma, which discusses the halacha in an unusual case where a pregnant 
cow gored an ox. There is a classic machlokes (dispute) between Abayei 
and Rava regarding the details of the scenario which the Mishna discusses. 
As we had just reviewed that Gemara that morning I asked R' Moshe if we 
could visit the graves of Abayei and Rava. 
Despite the challenge in getting there, R' Moshe was more than willing to 
oblige. With just minutes to sunset, we drove to the end of the road and 
onto a bumpy unsettled path heading up a steep hill. Somehow the car 
made it up. At the end of the path we had to walk to the top of the 
mountain, from where there was a breathtaking view of the entire area. At 
the top was a now dark and cold cave into which we descended. At the end 
was the simple graves of the two holy Amoraim simply marked with their 
names. 
Shalom and I stood in front of the two timeless Talmudic personalities 
whose name grace numerous pages of the Talmud, and orally reviewed the 
gemara's discussion, particularly the dispute. For me it was an extremely 
emotional moment. A Torah dispute between two sages that transpired and 
was recorded close to two thousand years ago being vividly and excitedly 
recounted by a father and his son who is celebrating his bar mitzvah. There 
we recounted the timeless words about a pregnant cow goring an ox. 
We then continued on to Tzefas and then Meron, before heading back to 
yerushalayim via Acco, Chaifa, and Tel Aviv. 
However, the experience of reviewing Torah taught centuries ago in front 
of the graves of such familiar personalities, as their lips moved along with 
us before us, was humbling and awe-inspiring. The words of the Gemara 
took on new meaning. 
It was a timeless experience in a timeless land. It's part of the privilege we 
have being members of a timeless people! 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

Winter Blues 
Having lived in Israel for the past nineteen years, memories of winter in 
Monsey, New York have faded from my memory. That is not all that has 
faded from my memory but that is a different matter for a different 
discussion. Finding myself in Monsey at this time of the year, I have been 
experiencing weather that has been cold and very snowy. 
It is mid-winter here in the northeastern part of the United States and this 
is pretty much the reason why many millions of Americans leave this part 
of the country and migrate west and south to warmer climes and sunnier 
skies. I think that the horrid winter weather of Sweden is partially 
responsible for the wondrously idiotic statements of its current Foreign 
minister about Israel. 
Obviously she is depressed by the Swedish winter and focuses her 
frustrations and melancholy on poor little Israel. In fact, Israel has become 
the punching-bag for most of the nations of the world. The UN’s Secretary 
General can’t do much about North Korea, central Africa, ISIS, the Zika 
virus, the European migrant crisis, the Syrian civil war and the nasty 
winter weather of New York City where the UN is located, so he “oon-
shooms” it about Israel. 
The Jewish people have been the world’s scapegoat for all of its own self-
contrived ills for millennia. Now that unexpectedly and against all wisdom 
and odds there is one Jewish state that has the temerity to exist in this 
world, it now has received its place of honor in the eyes of the world’s 
nations and most of its media, to be constantly criticized, pilloried and 
threatened. Israel is truly the world’s seeming cause of its winter of 
discontent. 
The bad weather of winter can be overcome in different ways. One need 
not abandon the warmth of home and hearth to venture out into the cold 
and snow. And if one must leave the house then there are coats, gloves, 
scarves and boots that can ameliorate the effects of the difficult weather. 
Many of today’s automobiles have the means to be driven safely, even on 
snowy streets and highways. Human beings are extremely adaptable 
creatures, able to live and survive everywhere on this planet, from Arctic 
cold to equatorial and/or desert heat. And in our temperate zone of the 
globe there always is the vision that spring is not too distant in the future. 
So, we are able to hunker down even in the depth of winter and bear it 

stoically. And if we are young enough, even to enjoy what winter has to 
offer. 
My old Monsey winter coat is still serviceable, if no longer chic and 
stylish, and somehow I am able to attend synagogue services, run errands 
and waste the time of numerous doctor friends of mine who are determined 
to discover the secret of my longevity. Winter can therefore be tolerated if 
not necessarily appreciated. And if properly viewed, winter itself becomes 
the harbinger of spring and of better, warmer and sunnier times. 
Well, perhaps this is true regarding the world’s winter with Israel. In spite 
of all the criticism and unfairness directed towards it, there is always a 
begrudging note of admiration and wonder present in the world’s attitude 
towards the State of Israel. Firstly, Jews are not supposed to have physical 
prowess. We are not supposed to have a most successful army, navy and 
air force. In addition, Jews are not supposed to have independent 
diplomatic and military policies. In short, the situation regarding Jewry has 
been turned on its head after millennia. And this takes quite an adjustment. 
It is going to be a long winter and maybe even a freezing one. And, it will 
require patience on our part. We will have to put on our coats and gloves 
and bundle up against the cold. Eventually things will change…though 
gradually. There will truly be an “Arab Spring” and Europe’s fixation with 
Israel will diminish in the face of all of its own problems and troubles. 
The Jewish people, on the whole, are better off than what our situation was 
a century ago. We have passed through a very frigid winter and it still 
lingers with very little warmth towards us from the world’s officialdom 
and media. But they will eventually adjust to the new Jewish reality, just 
as Jewry itself will also have to make its own adjustment to the realities 
that exist before us. In spite of occasional severely cold days, the Land of 
Israel experiences fairly mild winters. Let us hope that this will be true 
metaphorically and not only weather wise. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Mishpatim 
One would perhaps have thought that after the exalted experience of God’s 
revelation at Mount Sinai, the Torah would proceed to portray the idyllic 
life that Torah represents, both spiritually and physically. Instead, this 
week’s Torah reading describes a rather fractured world – one of slavery, 
criminal behavior, property disputes, physical assaults and negligent 
behavior. 
Would it not have made the idea of observance more appealing if the 
Torah would have described a utopian vision of peace and harmony, 
altruism and good will, in short, a more perfect world? But, there is a great 
lesson in the parsha of Mishpatim with its dark, mundane, almost resigned 
view of human behavior and society. 
The Torah has no illusions about human behavior. It recognizes that we 
were all driven out of the Garden of Eden long ago and have never been 
allowed to reenter that more perfect existence. The Torah does not promise 
us freedom from the problems of inherent human nature and resultant 
behavior. What it does do is to give us guidance – rules, if you wish – as to 
how to effectively deal with the problems that we face daily. 
This view of Torah eases, somewhat, the terrible philosophic problem of 
why apparently good people suffer reverses, pain and defeat in life. The 
Torah teaches us how to deal with such situations, but it never guarantees 
that the situations would not arise in our lifetime experience. 
A great deal of the analysis and worldview of the Talmud and rabbinic 
Judaism is based upon the verses of the Torah that are found in the parsha 
of Mishpatim. The verses in this parsha presuppose the existence, indeed 
the omnipresence of the problems and conflicts of daily human existence. 
Family life, workplace relationships, professional behavior and 
malfeasance, temptations of wealth and power, hurtful words, physical 
discipline, etc., are all dealt with in the parsha. 
There is always a modicum of preventive behavior that the Torah 
encourages us to follow. However, most of the Torah addresses problems 
and situations that already exist. It speaks of the real situations that 
constantly occur in life and does not in any way guarantee that life’s 
problems can be avoided. Even the most righteous amongst us fall seven 
times. The challenge of the Torah is to rise again and continue. 
Resilience is the key trait in a Torah personality. In fact, it is this trait 
above all others that has fashioned Jewish existence and contributed to 
Jewish survival throughout the ages. Surely, many a national and/or 
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personal tragedy along the way could have been prevented and avoided. 
But that is all water under the bridge - a situation over which we no longer 
have any input or control. As Moshe so aptly put it at the end of the Torah, 
these are “the hidden things – the past that is no longer with us.” “But what 
is revealed and present before us and our generations is to observe and 
heed the guidelines of the Torah forever.” Torah wisdom and our 
resilience will always help us deal with life’s problems, issues and 
challenges. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Mishpatim - “Truth Be Told” 
I once taught a class whose purpose it was to introduce Midrashic 
literature to an audience of very intelligent individuals who previously had 
only limited experience with primary Jewish texts. It was an introductory 
course, in which I attempted to expose the students to several simple yet 
illustrative passages from the vast literature of Midrash. To stimulate 
discussion, I asked the class to come up with titles of their own which 
would fit the passage under study. 
One passage led to a particularly vigorous discussion. Although this 
passage is found in the Midrash Genesis Rabba 8:5, it has a direct 
connection to a verse in this week’s Torah portion, Parashat Mishpatim 
(Exodus 21:1-24:18). Here is the Midrash in question, slightly abbreviated 
and loosely translated: 
Said Rabbi Simon: “When the Holy One, Blessed Be He, first considered 
creating Adam, the ministering angels were divided. Some opposed his 
creation; others advocated it. As the verse in Psalms (85:11) reads, 
‘Benevolence and Truth meet; Justice and Peace kiss.’ The angel 
Benevolence favored man’s creation, because [man] is so capable of great 
benevolence. But the angel Truth countered that man should not be 
created, because he is hopelessly full of falsehood. Justice sided with 
Benevolence, arguing that man could behave justly, while Peace allied 
with Truth and resisted man’s creation, fearing man’s incurable passion for 
strife and war. What did the Holy One do? He grasped Truth and cast it 
down to the earth. The angels pleaded with the Holy One to restore Truth 
to Heaven. The verse in Psalms continues, ‘Truth sprouts up from the 
earth.'” 
The variety of titles which the students proffered in response to my 
“assignment” reflects the differing lessons they derived from it. One 
entitled the passage “Close Call.” She was obviously impressed by the 
fragility of mankind’s very existence and how we were almost not created 
at all. Another suggested “The Great Debate,” emphasizing that conflict 
and discord exist even among the heavenly angels. Yet a third student 
preferred the title “Human Nature.” She considered the theme of this 
passage to be the dual nature of human beings. Yes, we are capable of 
kindness and charity, but we can all too readily descend to the depths of 
deceit and violent discord. 
Despite these different perspectives, the students were unanimous in 
expressing their curiosity about the “end of the story.” Did the Almighty 
acquiesce to the pleas of the angels and restore Truth to its celestial glory? 
The commentaries, much like the angels, disagree on this point. Whereas 
most standard commentaries are convinced that He yielded to His angelic 
advisors, some insist otherwise. Rabbi Menachem Mendel of Kotzk, for 
example, maintains that Truth remains forever elusive and exceedingly 
rare, a castaway to this very day. 
I mention the Kotzker Rebbe for two reasons. One is because he deserves a 
tribute at this time of year. His yahrzeit, the anniversary of his death, 
occurs on the 20th day of Shevat, just about the time that we read Parashat 
Mishpatim in the synagogue. 
But more so, I mention this enigmatic visionary because he typifies the 
spiritual leader who demanded utter truth, not only from his disciples but 
from all mankind. Indeed, his obsession with truth eventually led to his 
withdrawal from society, so disillusioned was he with the deceit and 
falsehood which prevail in the world. 
The ultimate basis for the primacy of truth in the Jewish tradition, 
however, is not in the words of Genesis, nor even in the Midrashic 
homilies, such as the one that we just sampled. Rather, it is to be found 
here, in Parashat Mishpatim, which numbers as many as 25 distinct 
commandments. 

The verse in question reads, “Keep far from a false word.” Note that the 
Torah does not admonish us not to lie. That prohibition is to be found 
elsewhere, in Leviticus 19:11, which reads, “You shall not deal deceitfully 
or falsely one with another.” There the Torah says “don’t.” That’s the 
customary biblical language for a prohibition. Our verse, on the other 
hand, does not tell us not to express false words. It tells us to keep far from 
them, to remove ourselves from falsehood, to distance ourselves from a lie. 
The Kotzker Rebbe used the verse in Mishpatim as the basis of his 
philosophy of Jewish life. But he was far from the first to recognize the 
peculiar emphasis of the words “keep far”. A lesser-known commentary, 
Tzedah LaDerech, wondered about it too. Here’s how he put it: 
“I find it difficult to understand why Scripture uses the expression ‘keep 
far’ with reference to lying, something which it does nowhere else. It 
occurs to me that this is because there is no more common and frequent 
transgression than speaking falsely. It was because of mankind’s tendency 
to distort the truth that the angels opposed mankind’s very existence.” 
Recognition of the prevalence of deceit in the world, and the difficulties of 
discovering truth, is not limited to Jewish tradition. Greek legend tells of 
the philosopher Diogenes, who walked about the streets of ancient Athens 
with a lantern, vainly searching in broad daylight for an honest man. It is 
no wonder that he came to be known as Diogenes the Cynic; indeed, the 
very word cynic derives from his colorful life story. However, it does not 
take cynicism to realize that honesty is a very precious commodity. 
George Orwell, whose writings often read as uncanny prophecies, wrote: 
“In a time of deceit, telling the truth is a revolutionary art.” He knew that 
society could deteriorate to the point where deceit became the norm, so 
that it would take the immense courage of a revolutionary to speak the 
truth. 
Rashi, in his commentary upon an entirely different biblical story, asserts 
that a lie must have at least a dose of truth in it if it is to be convincing. 
Perhaps, in his time, a total lie would have been disbelieved. Alas, this is 
no longer so, particularly with regard to statements about the Jewish 
people and about the State of Israel. Against us, the “big lie” is easily 
peddled to a frighteningly gullible world. 
The “big lie” is attributed to the infamous Joseph Goebbels, who shrewdly 
knew its shocking power. Here is the Random House Dictionary’s 
definition of the term: “The big lie is a false statement of outrageous 
magnitude, employed as a propaganda measure in the belief that a lesser 
falsehood would not be credible.” It took the diabolical insight of a 
genocidal murderer to recognize this human perversion. 
How does one combat falsehood and deceit? What is the antidote to the 
“big lies” that surround us? 
There is but one answer, and that is the consistent and articulate 
enunciation of the truth and the avoidance of even traces of falsehood. The 
secret of truth’s triumph rests in the brief three-word phrase in this week’s 
Torah portion: midvar sheker tirchak—not only “don’t lie,” but “keep far 
from a false word.” 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Mishpatim - Rule of Majority Rules 
You shall not follow the majority for evil, and you shall not respond 
concerning a lawsuit to follow many to pervert [justice]. Shemos 23:2 
ONE VERY INTERESTING LAW of the Torah is, majority rules. It is a 
relatively universal law, and it is certainly not controversial when it is 
applied in the courtroom. Cases go to court to establish innocent or guilt, 
and the facts are not always so clear and certain. It makes sense to decide 
guilt and obligation based upon a majority of opinions if the case is carried 
out justly. 
Where the law is more controversial is in the area of kashrus. If three 
identical pieces of meat accidentally become mixed together, two of which 
are kosher and one, treif, the law is, the majority rules. According to the 
Torah, the kosher meat “kashers” the treif piece, in a manner of speaking, 
and all three pieces of meat can be eaten.  
Don’t bite just yet. True as this is the rabbis came along and decided to 
have a person discard at least one of the three pieces of meat. This way no 
one will be eating a piece of meat that is for sure treif.  
Though this makes the situation better, how does it resolve anything 
completely? When it comes to a court case there is little alternative. We 
can’t throw the case out completely because the person may be guilty. We 
can, however, throw all three pieces of meat away, or at least sell them all 
to a non-Jew. If we’re so strict about kashrus, why take even a 10 percent 
chance of eating treif? 
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The only answer is that in such a situation, the meat ceases to be treif. For 
a reason known only to God Himself, the situation changes the spiritual 
status of the piece of meat. Best guess? Treif is not something that is 
intrinsic to food or anything physical. It is intrinsic to a situation, the 
reality of which is based upon what God thinks about it. 
Another good example of this idea is the mitzvah of yibum. If the husband 
of a woman died after she has already had a child, the deceased’s brother 
cannot marry her. If the husband died before she had any children, it is 
mitzvah to perform yibum and take her as a wife (we don’t perform yibum 
today, only chalitzah).  
Why should a child make a difference to the status of a woman? Even if 
yibum is about carrying on the name of the deceased, the chances of the 
woman becoming pregnant from first intimacy with the surviving brother 
is not that great. After that, their marriage has nothing to do with the 
previous one, even if they eventually have children and name ALL of them 
after the dead brother! 
In the case of yibum, Kabbalah does explain some of the spiritual 
mechanics in Sha’ar HaGilgulim. Nevertheless, not all questions are 
answered, reminding us once again that mitzvos, even the mishpatim to 
which relate, are based upon Divine logic. We may relate to some of that 
Godly logic, but certainly not all of it. 
This is the mistake that Shlomo HaMelech made, according to the Talmud 
(Sanhedrin 20b). He was given incredible wisdom from God, allowing him 
to understand far more than anyone, other than Moshe Rabbeinu, has ever 
understood. It served him well, but it also almost cost him the kingship and 
his portion in the World-to-Come. 
Assuming his wisdom was enough to understand the basis of the mitzvos, 
he allowed himself certainly leniencies which even his father did not take 
as a king. He erred, showing once again that human logic, no matter how 
great, does not come close to matching Divine logic. What God shares 
with us He shares with us. But, what He does not share with us is forever 
off bounds, until He says otherwise. 
Returning to the mitzvah of majority rules, the following illustrates one of 
the limitations of the rule: 
When Sancheriv came and besieged Jerusalem, Shevna wrote a note, 
which he shot on an arrow [into the enemy’s camp, declaring]: Shevna and 
his followers are willing to conclude peace; Chizkiah and his followers are 
not . . . So Chizkiah was afraid, and said, “Perhaps, Heaven forbid, the 
mind of The Holy One, Blessed is He, is with the majority, and since they 
wish to surrender we must do so as well!” Thereupon the prophet came 
and reassured him: “You shall not call a band everything that this people 
calls a band” (Yeshayahu 8:12). It is a band of the wicked, and cannot be 
counted [for the purpose of a decision]. (Sanhedrin 26a) 
Sancheriv, the Assyrian king, had assembled a massive army and laid 
siege to Jerusalem with Chizkiah HaMelech and his people trapped inside 
the walled city. There was certainly no military option, since they were 
incredibly outnumbered, so Shevna, the Temple treasurer, did what he 
thought was the safest thing: surrender.  
In the meantime, Chizkiah had a problem. Majority rules. It turned out that 
a majority of the Jews were on Shevna’s side and wanted to surrender. Put 
to a vote, Chizkiah and his followers would have been outnumbered, 
which, according to the Torah, would have forced Chizkiah to surrender 
with the rest of the city.  
Yeshayah to the rescue. The prophet showed up just in time knowing what 
was on Chizkiah’s mind and cleared the air. It turned out that Chizkiah 
was not outnumbered as he had thought. Shevna and his followers, 
apparently, for wanting to capitulate to the enemy and for setting surrender 
in motion had the status of evil people. Evil people do not get a vote, 
especially when it comes to Torah matters. Surrender was out. 
Shevna surrendered anyhow, but met a terrible death at the hands of the 
enemy when he showed up without the “goods.” Chizkiah woke up the 
next morning to see that a plague had miraculously destroyed the enemy 
all around him the night before. Had Chizkiah only sung praise to God for 
the great miracle he would have been Moshiach and Sancheriv, Gog and 
Magog (Sanhedrin 94a). 
This idea might be an insight into another important but mysterious 
redemption-oriented message. The Torah says:  
When Rachel had given birth to Yosef, Ya’akov said to Lavan, “Grant me 
leave that I may go to my place and to my land.” (Bereishis 30:25) 
Once the adversary of Eisav was born, as it says, “And the house of 
Ya’akov shall be fire, and the house of Yosef a flame, and the house of 
Eisav shall be straw; and they will ignite them and devour them. (Ovadiah 
1:18). Fire without a flame is powerless from a distance, and thus once 

Yosef was born, Ya’akov trusted in The Holy One, Blessed is He, and 
desired to return. (Rashi) 
Sounds great, and as a Jew, I can’t wait to see this happen. Until then it is 
hard to fathom what this means. It’s just a lot of metaphors, and though 
their meaning is clear their means is not. Ya’akov may be a fire and Yosef 
may be a flame, but Eisav, straw? This “straw” happens to be a couple 
billion strong today, some of the mightiest nations in the world at this 
time, and technologically well-equipped. VERY well equipped. 
At least that is the way it appears to us. From God’s perspective it may be 
just like Shevna’s group, and count for very little. From God’s point of 
view, billions of people who do not recognize Him, pursue temporal goals 
and indulge in activities forbidden by the Torah, might just as well be 
straw. 
And the thing about straw is that it is highly flammable and burns so 
completely, leaving little trace of itself after, as if it never existed in the 
first place: 
Ya’akov dwelt in the land of his father’s sojournings, in the land of 
Canaan. (Bereishis 37:1) 
The camels of a flax dealer [once] entered [a town], laden with flax. The 
blacksmith wondered, “Where will all this flax go?” One clever fellow 
answered him, “One spark will come out of your bellows, which will burn 
it all.” Ya’akov saw all the chiefs [of Eisav] mentioned [at the end of 
Parashas Vayaishev], and he wondered and said, “Who can conquer them 
all?” What is written after? “These are the generations of Ya’akov: Yosef . 
. .” [not mentioning the rest of the brothers]. It is also written: “And the 
house of Ya’akov shall be fire, and the house of Yosef a flame, and the 
house of Eisav shall be straw” (Ovadiah 1:18). One spark will emerge 
from Yosef which will destroy and consume all of them. (Rashi) 
One spark, that’s all it will take, and Eisav, and all of his numbers will 
become a thing of the past, with barely a trace that he ever existed, just 
like Sancheriv’s massive army. It’s just believing and hanging on until that 
point that sometimes pushes us to our limit. 
Text Copyright © 2016 by Rabbi Pinchas Winston and Torah.org. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Mishpatim 
This Dvar Torah is dedicated l'refuas Chaim Shlomo ben Tzaita Leah, Rosh Yeshivas Ponovezh. 
Please take a minute to say a perek of Tehillim for his refuah shleima.  
When Adam was created, good and evil were clearly defined. After he 
sinned by eating from the eitz hadaas, the evil entered his body. It became 
part of his spiritual makeup, thereby causing the ability to distinguish 
between good and evil to become much more difficult. Fortunately, as we 
will see, this confusion is a malady which is limited to the confines of the 
heart. 
The Chovos Ha'Levovos tells us (Avodas Ha'Elokim chap. 5) that our 
intellect does not suffer from this difficulty. Moreover, it is clear from his 
words that the intellect is the tool that we were given to enable us to 
properly navigate our way through this world without crashing into the 
roadblocks of evil that were erected after Adam's sin. "One is to 
acknowledge Hashem by way of his intellect... What brings a person to 
this acknowledgment is one's clarity of the fact that Hashem implanted in 
the intellect the ability to recognize the praiseworthiness of truth and the 
deceit of falsehood, and the value to choose good and to refrain from evil." 
What people refer to as one's "conscience," should more correctly be 
labeled "the intellect granted to him by his Creator." 
However, says Rav Wolbe (Daas Shlomo), there is a hitch in the intellect's 
ability to guide a person. This obstacle is spelled out in this week's parsha. 
"Do not accept a bribe (shochad), for a bribe blinds the eyes of the wise" 
(Shemos 23:8). The Gemara in Kesubos (105b) explains that the word 
"shochad" is actually a compound word - "she'hu chad" - "that he is one." 
A judge who accepts a bribe becomes one with the person who offered the 
bribe, and consequently does not have the ability to evaluate the situation 
objectively. 
When one's hand accepts a bribe, his intellect becomes paralyzed. 
Additionally, a bribe does not have to come solely by way of the transfer 
of money from hand to hand. Our heart's desires are one of the biggest 
bribes that will ever be offered to us. These too have the ability to cause 
our hearts and minds to become one and cause the intellect to no longer be 
able to properly appraise life's circumstances. Our intellect can be 
compared to a compass. The needle of a compass always points to the 
north. However, put a small magnet next to the compass and it will throw 
off its sense of direction. Likewise, when we place a small desire next to 
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our intellect, it throws off our sense of direction and thus our ability to 
navigate through the world. 
So what are we supposed to do? How can we be guaranteed that what our 
intellect tells us is really true? The answer to this question can also be 
found in the Chovos Ha'Levovos (ibid. chap. 3). It was for this reason that 
we were given the Torah. The Torah is the ultimate compass. It was given 
to us from the hand of the Creator and therefore it is certainly not 
adulterated by human desires. He Who created the maze, also gave us the 
guide to find our way. Even if we ourselves have not succeeded in 
mastering the information, we always have our Torah leaders who are 
happy to show us the way. 
 
Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 47 - The Black Death 
In the 14th century the bubonic plague -- known as the "Black Death" -- 
hit Europe. At that time, people had no idea of the causes of diseases and 
no idea that lack of hygiene caused the spread of bacteria.  
Some historians have cynically pointed out that bathing defined the 
difference between the Classical Age and the Dark Ages. The Greeks and 
Romans were very clean people and public baths were everywhere. 
Medieval Europeans, on the other hand, didn't bathe at all. Sometimes they 
didn't change their clothes for an entire year. The tailors or seamstresses 
would literally stitch new clothes onto people around Easter-time and that 
was it for the year. They kept their windows closed because they taught 
that disease traveled through the air -- something they called "bad ether." 
Needless to say, when any new disease arrived in Europe, the unsanitary 
conditions helped it spread. And so it happened with the "Black Death" -- 
a bacteria carried by flea-ridden rats.  
The bubonic plague is estimated to have killed up to half the population of 
Europe -- about 25 million people.  
Although they didn't know what caused the disease, the Europeans had no 
trouble figuring it out -- it had to be the Jews! The Jews must be getting 
poison from the devil and pouring it down the wells of Christians (or 
throwing it into the air) to kill them all off.  
To be fair, the Church said this was not so, but the masses didn't hear it. 
The Church's message that the Jews killed "god" but meant no harm to the 
Christian world just didn't add up.  
During the time of the bubonic plague (chiefly 1348-1349), you had 
massacres of Jews in various European communities. For example, Jews of 
Strasbourg were burned alive. The collection of documents of Jewish 
history, Scattered Among the Nations (edited by Alexis Rubin) contains 
this account: 
"On Saturday that was St. Valentine's Day, they burnt the Jews on a 
wooden platform in their cemetery. There were about 2,000 of them. 
Those who wanted to baptize themselves were spared. Many small 
children were taken out of the fire and baptized against the will of their 
fathers and mothers. Everything that was owed to the Jews was 
cancelled..." 
(Note in particular the last sentence above.) 
When we look at these ridiculous accusations against the Jews, we have to 
keep in mind that they are not limited to the Dark Ages. The ignorant 
superstitious masses of Medieval Europe were not the only ones to believe 
such things. We see this phenomenon in every age including the 20th 
century. 
For example, an aid to the Mayor of Chicago said in 1990 that the reason 
why the black community has such high instances of AIDS was because 
Jewish doctors deliberately put it in their blood supply. The Palestinian 
Authority has said the same thing several times. The PA has made other 
outrageous accusations against Israel such as that the Israeli Government 
puts hormones in all the wheat sold to Gaza to turn all Arab women into 
prostitutes and poisons the chewing gum sold to Arab children. In front of 
Hilary Clinton, Yassir Arafat's wife said that Jews were poisoning the 
Palestinian water supply. 
Professor Michael Curtis of Rutgers University summed it up perfectly: 
"Anything and everything is a reason to hate the Jew. Whatever you hate, 
the Jew is that."  
Ghetto 
Needless to say, when you think a people are capable of poisoning your 
wells, you do not want them anywhere near you.  
Indeed, as part of the general physical and economic isolation of the Jews 
throughout the 11th to the 16th centuries (which we covered in Part 46), 

there were created special areas for Jews to live. These were called 
"ghettos" -- a name of Italian origin. The Italian word ghetto means 
"foundry" or "ironworks," and refers to a place where metal was smelted -- 
a really disgusting smelly part of town, full of smoke and polluted water. 
In other words, the perfect place for undesirable people. 
Although the term ghetto as a place for the Jews was first used in Venice 
in 1516, the herding of Jews into areas specifically designated for them 
began several hundred years earlier. 
These areas were usually fenced off by a moat or a hedge to designate its 
boundaries. Jews were allowed outside during the day hours, but at night 
they had to stay in.  
The ghetto was a mixed blessing for the Jews. While they were kept apart 
from the rest of society, which was humiliating, they were also kept 
together. Living together helped them to preserve a sense of community 
and, since there was no socializing with non-Jews, it was also a guard 
against assimilation.  
The worst part of living in the ghetto was that whenever the masses got it 
in their heads to kill the Jews -- as they often did around Easter time -- 
they knew exactly where to find them.  
The Christians always did offer the Jews a way out of the ghetto -- through 
conversion to Christianity. 
Nachmanides 
It was during one of these efforts to get the Jews to convert to Christianity 
that the great Kabbalist and Torah-Talmud scholar known as Nachmanides 
came to prominence.  
Nachmanides, Rabbi Moshe ben Nachman, better known as Ramban (not 
to be confused with Rambam or Maimonides) was born in Christian 
Barcelona in 1194. He became the defender of the Jews in the great 
Disputation of 1263 -- the most famous of the debates in which the 
Christians attempted to prove to Jews their religion was wrong in order to 
get them to convert. 
Jews tried to avoid these debates like the plague. Every debate was a no-
win situation as Jews were not allowed to make Christianity look bad in 
any way -- in other words, Jews were not allowed to win.  
In 1263, a debate was staged in front of the Spanish King James of 
Aragon, and Nachmanides was given the royal permission to speak 
without fear of retribution. Nachmanides took full of advantage of this and 
didn't mince any words.  
His opponent was a Jew who had converted to Christianity named Pablo 
Christiani (a name he adopted after his conversion). As we will see later in 
history, there were no bigger anti-Semites than those Jews who were 
trying to out-Christian the Christians. In fact, it was Pablo's idea to 
challenge the great scholar to this debate, which is a little bit like a high 
school physics teacher challenging Einstein. Realizing that Pablo might 
need some help, the Church sent the generals of the Dominican and 
Franciscan orders as his advisors. But even they couldn't stand up to 
Nachmanides.  
The debate revolved around three questions:  
1. Has the Messiah come, as the Christians say, or has he yet to 
come as the Jews say?  
2. Is the Messiah divine, as the Christians say, or human as the 
Jews say?  
3. Do the Jews practice the true law or do the Christians?  
Nachmanides answered that had the Messiah come the Biblical prophecies 
of his coming would have been fulfilled. Since the lion wasn't lying down 
with the lamb and peace did not rule the planet, clearly the Messiah had 
not come. Indeed, noted Nachmanides, "from the time of J**** until the 
present the world has been filled with violence and injustice, and the 
Christians have shed more blood than other peoples." 
As for the divinity of J****, Nachmanides said that it was just impossible 
for any Jew to believe that "the Creator of heaven and earth resorted to the 
womb of a certain Jewish woman ... and was born an infant ... and then 
was betrayed into the hands of his enemies and sentenced to death ... The 
mind of a Jew, or any other person, cannot tolerate this." 
At the end of the debate, which was interrupted as the Church scrambled to 
minimize the damage, the king said, "I have never seen a man support a 
wrong cause so well," and gave Nachmanides 300 solidos (pieces of gold) 
and the promise of continued immunity. 
Unfortunately, the promise did not hold. The Church ordered 
Nachmanides to be tried on the charge of blasphemy, and he was forced to 
leave Spain. In 1267, he arrived in Jerusalem, where there were so few 
Jews at the time that he could not find ten men for a minyan in order to 
pray.  
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Determined to set up a synagogue, he sent to Hebron and imported a 
couple of Jews. His original synagogue was outside the city walls on 
Mount Zion, though after his death in 1270 it was moved inside. (After the 
1967 Six-Day War, the synagogue -- which in the meantime had been 
turned into a dumpsite -- was restored and is a vibrant place of worship 
today. Incidentally, the Ramban Synagogue is a subterranean synagogue 
because at the time Muslim law forbid any Jewish place of worship to be 
taller than any Muslim place of worship, as we saw in Part 42). 
Meanwhile, back in Europe, the Church was still trying to undo the 
damage of Nachmanides' tour de force. The consequences unfortunately 
were not good for the Jews.  
For one, the Church ordered a censorship of all Jewish books containing 
any anti-Christian references. In any such books were found -- without the 
pages ripped out or otherwise obliterated -- they were burned.  
For another, Pope Clement IV issued a special document, called a papal 
bull, titled Turbato Corde, which later became the basis for the Inquisition 
policy for persecuting "Judaizers" as we shall see in the next installment. 
Next: The Inquisition  
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
Copyright © 2001 Aish.com - http://www.aish.com Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from 
Vasser College with a BA in Russian Language and Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical 
ordination from Yeshiva Aish HaTorah in Jerusalem and a Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro 
is also a licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior 
lecturer and researcher on Aish HaTorah outreach programs.  
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48 Ways to Wisdom 
Way #13 Be Deliberate 
Human beings tend to lack patience when it comes to making decisions. 
We frequently want results - now! People may throw themselves into a 
certain decision - for better or for worse - just to get the decision out of the 
way. 
On the other hand, others may mull over decisions for along time because 
they don't have the confidence to make the right decision. 
But as we know, decisions can come back and haunt us. And we ask 
ourselves, "Why didn't I think about this longer?" 
Take note of how you go about making decisions. Do you deliberate? Is it 
off the cuff? Impulsive? Without thought of consequences? Do you 
consider the weight of important issues? Or do you simply shrug your 
shoulders and make a decision out of ignorance? 
The 48 Ways says you can achieve wisdom "bi-yishuv" - which literally 
means "by sitting." There is a decision to be made at every moment. And 
any decision worth making is worth making well. Don't be hasty or make 
snap decisions. Slow down. Think about it. Mull it over. See the different 
aspects. Reflect. Stay calm. Deliberate. Sit on it. 
This will give you more confidence in solving problems that inevitably 
occur in career, marriage, and parenting. Because once you do make a 
decision, you'll always know it was the most practical and best decision 
you could make. 
Four Steps Of Deliberation 
Deliberation means to ponder insights, events, ideas - whatever we 
encounter in life. Let things lie a while, then go back and mull them over. 
The Sages say that whatever you encounter, study it four times. This 
process is compared metaphorically to the act of planting - because 
wisdom is for the soul what food is for the body. 
1. Plowing - The first time you go over an idea, it's just "breaking up the 
soil."  
2. Planting - The second time, the idea is beginning to make sense. You're 
"putting seeds into the ground."  
3. Harvesting - The third time, you come to a full understanding. You're 
"reaping the wheat."  
4. Digesting - The fourth time you integrate the idea into your life. You 
digest the idea and it "nourishes" your soul. 
We all want to achieve great things. Rabbi Yoizel of Navarodok said: "A 
man wants to be a scholar and a leader overnight, and to sleep that night as 
well!" Real growth, however, is a long process. That's why deliberation is 
the best tool, because it forces you to reach deep into your powers and 
implement the best available options. 
With all the things you want to achieve - and the short time you have to 
achieve them - putting time aside for deliberation is the best investment 
you'll ever make. 
The Seven Tools Of Deliberation 
Tool #1 - Nightly Recap 
Before you go to sleep at night, look back and review the events of your 
day. Try to identify what you learned. Then project toward the future. 
Anticipate what you can reasonably expect to encounter the following day, 

week, or month. This takes a lot of discipline, but don't give up. This 
process will open up entirely new dimensions in living! 
Do this review technique every week before Shabbos, every month before 
Rosh Chodesh, and every year before Rosh Hashanah. Also do this before 
your birthday, graduation, promotion, wedding, or any major life event. 
Do this consistently for the rest of your life. Deliberate on what you've 
done in the past, and what you want to do in the future. If you don't, you're 
just running through life. You'll end up someplace - and you won't know 
how you got there. 
Tool #2 - Capture Insights And Concretize 
During our lifetime, each of us has insights into truth: moments when we 
realize what it means to be a friend, what we are doing wrong, what we 
really want out of life. Often, we think that the moment of realization has 
changed us. But usually it hasn't. Why? Because unless we concretize the 
insight, we won't act on it. And in the end, the effect of the moment is 
forgotten altogether. 
Deliberation is the process by which we concretize insights. It enables us 
to figure out how to put our ideas into practice. If you decide you want to 
help a cause, for example, be sure to first structure a careful, detailed plan 
for how to benefit that cause. Without such a plan, your good intentions 
won't help anyone. 
When you reach an impasse, pause. Analyze why you've hit a stumbling 
block. Deal with the problem. Don't look for the quick, easy solution. 
Tool #3 - Think Before Speaking 
In the Book of Mishlei, Shlomo HaMelech advises, "Don't be quick to 
respond." Careful reflection ensures a much wiser response than an 
impulse reaction! 
Criticism has a way of getting under our skin and making us attack the 
source of the criticism. Hasty reactions are a defense mechanism, and 
usually not the most effective one. 
Before you react to anything, give yourself a chance to consider what 
happened, and think what it really means. 
When someone hurts or insults you, wait before you react. You're 
naturally on the defensive. Be careful not to say or do things that you'll 
later regret. Before you start shouting, pause. Catch a hold of yourself and 
count to 10. 
When someone asks you a question, think before you answer. Don't be 
afraid to say "I don't know." When asked for your point of view, learn to 
say "I'm not sure" or "It seems to me..." In the long run it will gain you 
respect. 
Tool #4 - Analyze Material 
When you hear or read something, train yourself to sum up the central 
point in a few words. If you don't take the time to think over what you've 
learned, you're just blindly following another person's ideas. If it's worth 
the investment of your time to learn a piece of information, then it's worth 
deliberating about. 
Next, examine the implications of what you've read or heard. The most 
efficient method for doing this is to have a list of standard questions you 
always ask. For example: 
• Is the source objective? 
• What is the evidence cited? 
• What part of it don't I understand? 
• What are the implications/consequences of this for my life? 
Formalize this process. Ask yourself probing questions like: what, how, 
where, why? Take a piece of paper and write out the pros and cons. This 
gets the ball rolling and gives you a constructive direction. 
Asking these questions will sharpen your analytical abilities - and will help 
you to apply what you learn. Even though it seems that this process will 
slow you down, once you master the technique, it will become quite 
automatic. Then you'll be able to analyze what you learn with lightening 
speed, and make better decisions, faster. 
Tool #5 - Be Prepared 
Deliberating before you confront a problem will enable you to act with 
much greater confidence when the problem does arise. Before you walk 
into a situation that can backfire on you - a job interview, a family 
gathering, etc. - consider in advance what you may have to confront, and 
practice for it. Give yourself catch phrases that - in the heat of the moment 
- remind you what your real goal is. Role-playing is another good way to 
prepare. 
Be confident, and no one will be able to pull the rug out from under your 
feet. 
Tool #6 - Give It Time 
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To get clarity, you sometimes have to walk away from a situation - and 
back to it later. People often go to sleep at night with problems and wake 
up in the morning with solutions. If you feel yourself coming up empty, 
take a break for while and come back refreshed. Solutions may jump right 
out at you the next time around. 
Almost without exception, over time, we get our answers. You may be 
more clever and resourceful than you give yourself credit for. Stick with it. 
Ask others for advice. Ask HaShem for help. The clarity will come. 
Tool #7 - Don't Become Handcuffed 
Imagine walking on a tightrope high above Niagara Falls. As you inch 
your way to safety, you notice a maniac coming after you from behind. No 
longer are you just concerned about falling to either side, you also have to 
be sure the maniac doesn't catch up to you! 
In a sense, life is the same way. Every step we make has real consequences 
- yet at the same time we have to quickly move on with life. Make the best 
decisions you can, but keep moving forward so that you can deal with 
other pressing issues as well. 

Why Is "Being Deliberate" An Ingredient In Wisdom? 
• We all want greatness. Realize that it takes time and hard work to find 
it.  
• Learn to deliberate. You'll make better decisions and increase your 
confidence.  
• If it's not worth mulling over, it's not worth studying in the first place. 
Because all that information may just overload and confuse you.  
• We all have ups and downs, good days and bad days. If we're not on 
guard, we can act impulsively.  
• We need to be able to distinguish between "reality" and "moods."  
• To know what you're living for, take the time to think it through. 
Otherwise you could end up with a very superficial life. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Yisro - A Taste of the World to Come 
By Rabbi Shlomo Francis 
A Project Of Chicago Community Kollel 
19 Shevat 5776 / Jan. 29, 2016 
“Zochor es yom Hashabbos l’kodsho”- remember the day of Shabbos to 
sanctify it. Chazal explain this posuk as a requirement for us to think 
about Shabbos throughout the week. What is the tremendous significance 
of Shabbos that one must be mindful of it during the entire week? The 
posuk continues, “Sheshes yomim toavod”- six days you shall work. It 
seems odd to have a command to work for six days a week, as part of the 
aseres hadibros. The posuk then continues further, “Veasisa kol 
melachtecha”- and you shall do all your work. Rashi explains “it shall be 
in your eyes as if all your work is done.” When Shabbos arrives, one 
should not feel as if there is anything lacking from his physical needs. 
This seems like quite a lofty feat! How are we to accomplish it? 
When Hashem offered Bnei Yisroel the Torah, He told them they would 
receive a gift along with it. When the Bnei Yisroel asked what this great 
gift was, Hashem answered, “the gift is olam habo.” Bnei Yisroel then 
requested to be shown an example of Olam Habo. Hashem responded by 
telling them about Shabbos which is one sixtieth of Olam Habo. 
The purpose of the mitzvos in the Torah are to connect us to kedusha and 
bring us closer to Hashem. Being that we are physical beings, and we live 
in a physical world there is a constant battle between our physical desires 
and our spiritual needs. Hence, when giving us the Torah, Hashem gave us 
along with it, Shabbos- a day of pure ruchnius. Shabbos is called “Me’ain 
olam haboh”- a day similar to the world to come. In Olam Habah, the 
physical aspects of the world cease to exist, and our existence is 
completely spiritual. Shabbos is also called “Yom Menucha”, a day of 
rest. This does not mean one should take it easy on Shabbos. Rather, this 
is referring to the rest- to the break in our constant struggle to balance the 
spiritual and physical aspects of our beings. On Shabbos, we can be free 
to explicitly immerse ourselves in kedusha. We can tap in to the spiritual 
aspects of ourselves, thus experiencing a taste of Olam Habah. With this 
insight, we can better understand the requirement to remember Shabbos 
every day of the week. We should not be satisfies with a temporary 
connection to kedusha every Shabbos. We must allow the kedusha of 
Shabbos to elevate our entire week. How so? The Reishis Chochma 
understands this to mean that even during the week when we must be 
involved in earthly matters we should nevertheless keep our focus on 
Olam Habah, which is a “yom shekulo Shabbos.” 
All of ones’ actions should be channeled towards the purpose of readying 
himself for Olam Habah. With this we can understand the continuation of 
the posuk. “Six days you shall work”. In the asseres hadibros, Hashem is 
not merely giving us permission to work during the week, but rather he is 
instructing us to only work with an outlook that will lead to kedusha. The 
posuk then continues, “and you shall accomplish all your work”. As 
mentioned above, Rashi explains that when Shabbos comes, one should 
feel as if all his work is completed and nothing physical is lacking. If one 

follows the directions outlined in the Torah while working the entire 
week, and he works only with spiritual goals in mind, then when Shabbos 
comes and he merits a temporary reprieve from the physical world, he will 
indeed feel that nothing is lacking. 
Rabbi Shlomo Francis, author of The Laws of Eruv, learns full-time at the kollel. 
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Halacha Encounters 
Netilas Yedayim 
By Rabbi Yisroel Langer 
Historical Background 
The concept of Netilas Yedayim (washing one’s hands prior to eating) 
originated from the times of Shlomo Hamelech, who instituted netilas 
yedayim prior to eating Kodshim. Years later, Beis Shamai and Beis 
Hillel instituted netilas yedayim for kohanim prior to their eating of 
terumah. If the terumah were to be touched by non-washed hands, it 
would be rendered posul, unfit to eat. Chazal extended this takana 
(enactment) of netilas yedayim to all Jewish people prior to eating bread 
(since most terumah is from bread). Even in golus (exile) Chazal insisted 
on adherence to the mitzvah of netilas yedayim so that we should remain 
accustomed to doing so when the Beis Hamikdash is rebuilt. An additional 
reason that Chazal instituted netilas yedayim, is to add cleanliness and 
kedusha to ourselves prior to eating. (M.B. 158:s.k. 1) 
Importance of Netilas Yedayim 
One should take great care to always perform the mitzvah of netilas 
yedayim in the proper fashion. The Shulchan Aruch warns us that one 
who is not careful to wash properly deserves to be placed in cherem (ex-
communicated), will become poor, and will be uprooted from this world 
(O.C. 158:9). One who is careful not only to wash properly but to use an 
abundance of water when washing (more than the required amount), will 
become very wealthy (158:10). (Note: If one is careful to use an 
abundance of water and doesn’t become wealthy, it’s because of improper 
deeds that he has committed that are getting in the way (M.B. 158 s.k. 38). 
In light of the severity of this mitzvah, let us acquaint ourselves with some 
of its halachos. 
When is one obligated in Netilas Yedayim? 
Everyone agrees that before beginning a “bread meal”, one must wash his 
hands and recite the bracha of “al netilas yedayim”. According to some 
rishonim, one must also do netilas yedayim prior to eating any food 
dipped into a liquid, (just as we wash our hands at the pesach seder prior 
to eating karpas- a vegetable dipped into saltwater). Although the minhag 
haolam is to be lenient, the Mishna Berura is strict like these rishonim and 
requires one to do netilas yedayim, however, without reciting a bracha, 
before eating foods dipped into a liquid (158 s.k.20). This is only true of 
finger foods. However, for foods that are typically eaten with silver ware, 
such as a bowl of cereal and milk, one does not need to wash his hands. A 
common situation of where one should do netilas yedayim without 
reciting a bracha is when eating a wet fruit. One could avoid his obligation 
of netilas yedayim by drying off the fruit before eating it. Another 
situation in which one should do netilas yedayim without reciting a bracha 
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is if one dips his pastry or cookie into milk (M.B. 158:s.k. 26, see also Kaf 
Hachaim 158 s.k. 39). 
How is the Mitzvah performed? 
The mitzvah of netilas yedayim is performed by pouring water from a 
vessel that contains at least one reviis (approximately 3.3 fl oz) of water 
onto one’s hands. It doesn’t make a difference if one pours the water onto 
his own hands, or if someone else (even a child) pours it. (There is a 
dispute if it can be poured by a non-human such as a monkey.) If the 
vessel has a hole in it, it can be disqualified from being used. 
When one is performing the mitzvah of netilas yedayim on his own, he 
should pick up the cup filled with water with his right hand. He should 
then pass the cup over to his left hand and pour at least a reviis of water 
onto his right hand. The water must come into contact with his entire hand 
(including the sides of his hands and in-between his fingers) up until the 
wrist. Practically, one may find it necessary to use more than a reviis to 
fulfill his obligation. Lechatchilah, one should pour a second time onto his 
right hand in order to remove the tamei water from the first pouring. 
B’dieved, as long as a reviis of water was used in the first pouring, he 
need not pour a second time. The reason for this is, that we rely on the 
poskim that rule that a reviis of water used in one pour doesn’t become 
tamei (M.B. 162 s.k. 21). Then, one transfers the cup from the left hand to 
the right hand (taking care that the washed hand doesn’t touch the 
unwashed hand), and washes his left hand in the same manner mentioned 
above. After washing both hands, (lechatchilah) one should rub them both 
together (O.C.162:2). Some have the minhag, based on the teachings of 
Kabalah, to raise their hands opposite their face while reciting the bracha 
of “al netilas yedayim”. Some also recite the verse “Se’u yedaychem 
kodosh etc.” prior to the recital of the bracha. After one finishes making 
the bracha of “al netilas yedayim” upon washing his hands, he should dry 
his hands well. However, he should not dry them on his clothing as this 
can cause forgetfulness (in Torah). 
Doing Netilas Yedayim on Wet Hands 
According to the Mishnah Berura, if one uses a reviis of water to wash his 
hand for netilas yedayim, he does not need to ascertain that his hands be 
dry prior to washing them. However, some are stringent in accordance 
with the opinion of the Chazon Ish who does require one’s hands to be 
completely dry in all situations prior to the netilah. 
When Does One Dry His Hands? 
Lechatchilah, one should not begin to dry his hands until after he finishes 
reciting the bracha of “al netilas yedayim”. B’dieved, if one dried his 
hands, he may still recite the bracha of “al netilas yedayim” as long as he 
did not recite the bracha of Hamotzi yet. 
Talking During Netilas Yedayim 
Many of us are aware that one should not talk after making the bracha of 
netilas yedayim, until one has eaten a bite of bread. (O.C. siman 166). 
However, many of us are not aware that it is prohibited to talk, before the 
bracha- after one washed his hands (Shulchan Aruch Harav 165:1), as this 
a hefsek between the netilah and the bracha. The Tzlach (drashos 4:22) 
comments that he has seen many Talmedai Chachamim who are careful 
not to talk after reciting the bracha but not prior to the bracha. This, the 
Tzlach says is a big mistake on their part as refraining from talk after the 
bracha is a mere chumrah (see O.C. 166), while talking prior to the bracha 
after washing one’s hands is strictly forbidden. According to the Tzlach, 
one would even be required to rewash his hands if he spoke before the 
bracha. (Note: In situations where one has to rewash his hands, he should 
first touch something that will make his hands tamei, i.e. touch one’s 
shoes or a part of his body normally covered, and then rewash.) The 
Poskim say that lechatchilah, one should not talk after washing even one 
hand (Levushai Mordechai 3rd edition siman 19, see also Shiurei Bracha 
Ch. 1 note 124). 
Small Cups 
There are times that a person may find himself in a situation where he 
needs to do netilas yedayim. However, with the cup that he is given 
(although it contains a reviis of water), it may be too difficult to wash 
one’s entire hand until the wrist with (ex. At weddings or on airplanes). 
The question arises: May one wash part of his hand, refill the cup, and 
then wash the other half of the hand that didn’t get wet from the first 
pour? The Shulchan Aruch rules that as long as one’s hand is still wet 
from the first pour (wet enough to make something else wet- Tofeiach al 
mnas lhatfiach), he may pour a second time on the dry part of his hand, 
thereby combining the two pourings . However, if one’s hand isn’t 
sufficiently wet from the first pour, then the second pour cannot combine 
with the first one. (O.C. 162:3) Thus, in such a situation, one should 
ensure that half his hand is sufficiently wet from the first pour, in order to 
enable the second one to be considered a proper netila. 

Rabbi Langer learns daily at the kollel.  
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Yisro 5776 - Save us from the "Saver" 
Dedicated in loving memory of Mrs. Chava Reisman, of blessed memory -25 Shevat by Rabbi & 
Mrs. Yaakov Reisman and family  
After a long while, Moshe finally reunites with his father-in-law who is 
indeed "jubilant about all the good that the Lord had done for Israel, that 
He had rescued them from the hands of the Egyptians." (Exodus 18:9) 
"Yisro said, 'Blessed is Hashem, Who has rescued you from the hands of 
the Egyptians and from the hand of Pharaoh, Who has rescued the people 
from the hand of the Egyptians'" (ibid v.10). 
Read the verse again slowly. What did Yisro say? "Blessed is Hashem, 
Who has rescued you from the hands of the Egyptians and from the hand 
of Pharaoh, Who has rescued the nation from the hand of the Egyptians." 
Why does Yisro add the last 11 words? Yisro simply should have said, 
"Blessed is Hashem, Who has rescued you from the hands of the 
Egyptians and from the hand of Pharaoh." The last 11 words, "Who has 
rescued the people from the hand of the Egyptians" are redundant. Yisro 
already thanked Hashem for saving us from the Egyptians. Why does he 
repeat it and add "from the hand of Pharaoh who has rescued the people 
from the hand of the Egyptians"? 
The Story 
The rise of Communism and the Bolshevik revolution was self-heralded 
by its leaders to save the people from overthrow the bourgeoisie and 
create a state led by the working class. With the death of Lenin, Stalin, 
muscled his way into power, and espoused the same ideals while 
ruthlessly killing millions whom he suspected, had opposed him. 
But as the savior of the people, the mere mention of Stalin's name was 
supposed to draw applause and non-stop cheering. Russian exile and 
author, Aleksandr Solzhenitsyn in his work, The Gulag Archipelago, 
writes a story about a district party conference that was held in Moscow. 
It was presided over by a new secretary of the District Party Committee, 
replacing one recently arrested. At the conclusion of the conference, he 
called for a tribute to Comrade Stalin with "stormy applause, rising to an 
ovation." Of course, everyone stood up (just as everyone had leaped to his 
feet during the conference with every mention of his name) and 
applauded. The hall echoed with "stormy applause, rising to an ovation." 
For three minutes, four minutes, five minutes, the "stormy applause" 
continued. People were tiring, palms were getting sore and arms were 
aching. The older people were panting from exhaustion. It was becoming 
insufferably inane even to those who adored Stalin. However, who would 
dare to be the first to stop? 
The secretary of the District Party had called for the ovation, but he was 
afraid. He had taken the place of a man who'd been arrested. NKVD men 
were still applauding and watching to see who would quit first! And in 
that obscure, small hall, unknown to the "great leader" Stalin, the applause 
went on. Six, seven, eight minutes! They couldn't stop now unless they 
collapsed with heart attacks! 
The director of the local paper factory, an independent and strong-minded 
man, stood with the presidium. Aware of all the falsity and all the 
impossibility of the situation, he still kept on applauding! Nine minutes! 
Ten! After eleven minutes, the director of the paper factory assumed a 
serious expression and sat just down in his seat. Suddenly the universal, 
uninhibited, indescribable enthusiasm disappeared. To a man, everyone 
else stopped dead and sat down. They had been saved! 
That same night the factory director was arrested. They easily pasted ten 
years on him on the pretext of something quite different. But after he had 
signed Form 206, the final document of the interrogation, his interrogator 
reminded him: "Don't ever be the first to stop applauding!" 
The Message 
I once heard an ingenious interpretation of the posuk. The Midrash 
explains that at first Pharaoh had allowed the Egyptians to harass the 
Jews, even attack them. He would then intervene as a savior and gain the 
trust of the Jews. After the Israelites trusted Pharaoh, he then forced them 
to work and treated them miserably. 
Now we can understand what Yisro meant. Yisro thanked Hashem, not 
only from saving the Jews from the Egyptian, but from the very Pharoah 
(lowercase) "who saved them from the Egyptians!" Indeed, Yisro realized 
that "Hashem has rescued you from the hands of the Egyptians and from 
the hand of Pharaoh, who (claimed to have) "rescued" the nation from the 
hand of the Egyptians." He saved us from the Stalin who "saved us" from 
the bourgeoisie! 
We Jews often need salvation not only from the mobs and lowlifes who 
attack us, but from the so called leaders who claim to "save us" from the 
hands of those attackers as well! Good Shabbos ©2016 Rabbi Mordechai 
Kamenetzky  
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IMPORTANCE OF ....  
The Gemara (Bava Kamma 41a) asks why the Torah saw the 
need to state: urac ,t kfth tku (its meat may not be eaten) 
regarding an ox that is to be put to death for having killed 
someone, when earlier, the Posuk says:  ruav kexh kuex (the ox 
should be stoned). Obviously, if the ox is killed by stoning instead 
of proper Shechitah, it may not be eaten. The Gemara answers 
that the prohibition against eating the ox’s flesh applies to a 
situation where after the ox was “sentenced” to death, someone 
went and slaughtered the ox properly. The Posuk teaches us that it 
may still not be eaten, because it is deemed a “dead” ox 
immediately after Gmar Din. Some Meforshim point out that the 
same “sentence” applies to other animals that kill a person. The 
Gemara (Berachos 27a) quotes R’ Yehuda b. Bava’s statement 
that a rooster was stoned in Yerushalayim for having killed 
someone. If so, since there is an opinion that the Torah does not 
mandate Shechitah for fowl (it is only required Rabbinically), 
perhaps the Posuk needs to tell us that if a bird was stoned for 
having killed, although the manner of its slaughter is not a 
Kashrus concern, still, it may not be eaten because it killed 
someone. If the Posuk is used for this, then how would we know 
that after Gmar Din on the ox, that Shechitah will not help ? The 
Birchas Aharon (208) notes Tosafos (Chulin 20a) who suggests 
that even according to the opinion that the Torah does not 
mandate proper Shechitah for fowl, still, the Torah does require 
that its two pipes (wind pipe and foodpipe) be pierced. As such, 
eating the rooster would not have been permitted, where those 2 
Simanim had not been pierced.  

QUESTION OF THE WEEK:  
What city’s cemetery is available for burial only to those who are 
not permanent residents of the city ?  

ANSWER TO LAST WEEK:  
(When would one say atv hrutn truc after Havdalah ?)  
Shemiras Shabbos K’Hilchaso (2:61:21) states that although a 
blind person does not recite atv hrutn for himself, as he cannot 
sufficiently benefit from light, he may recite it if he is being thmun 
minor children who cannot recite it for themselves. In such a case, 
he is to recite it for them only after completing Havdalah and 
drinking the wine.  

DIN'S CORNER:  
It is permitted for one to take the Talis of another without his 
knowledge, and recite a brocho over it to fulfill the mitzvah of 
Tzitzis, as long as one puts it back the way he found it. The same 
applies to the Tefillin of another, but not to the Seforim of another. 
(Shulchan Aruch j”ut 14:4) A woman may also use a man’s 
mitzvah items to perform a mitzvah, as the Chazakah that a man 
agrees to allow his possessions to be used for a mitzvah applies in 
all these cases. (Igros Moshe j”ut 2:106)  

DID YOU KNOW THAT ....   
The Gemara (Bava Metzia 96a) asks: If a person borrowed 
something without intending to use it, but rather so that his 
possession of it would impress others with his “wealth”, is he still 
considered a ktua, and subject to the strict rules applicable to a 
ktua who loses an item or has it stolen from him,  or do those 
rules only apply where someone has vtbv from using the item he 
borrowed ? The Ketzos (72:34) opines that if someone borrowed a 
Sefer, he does not become a ktua thereby, because even when he 
uses the Sefer to study from, he is performing a mitzvah, and we 
have a rule that one does not derive vtbv from mitzvos. This is 
similar to one who vows to prohibit himself from conferring vtbv 
on another. He may still teach that person Torah, and/or blow 
Shofar for him etc…, because such mitzvah acts Halachically do 
not confer vtbv. The Ketzos concludes that since the Gemara did 
not resolve the question concerning borrowing to appear wealthy, 
the Shulchan Aruch (n”uj 346) ruled that such a person is Potur 
from the normal liabilities of a ktua, and therefore, borrowing a 
Sefer is no different. The Nesivos (ibid 17) notes that according to 
the TaZ (s”uh 221:13), one is permitted to derive vtbv from Torah 
study, which might make borrowing a Sefer different. However, 
the Ketzos maintains that regardless of any pleasure one derives 
from study, it is still subject to the rule that mitzvos do not provide 
vtbv. The Tabaas HaChoshen explains that mitzvos are 
characterized as obligations, (,uumnv kug) and according to the 
Ketzos, Torah study is no different, Any pleasure that one derives 
from it is a spiritual pleasure, not a physical one. However, the 
TaZ holds that one cannot deny the physical pleasure of Torah 
study just as one cannot deny the physical pleasure of eating 
matzoh or Korbanos. Where such physical pleasure exists, we do 
not apply the rule of ub,b ,ubvk utk ,uumn. As such, since it is a 
Machlokes, if one borrowed a Sefer and lost it, he could release 
himself from liability by saying “hk ohe”  (I hold) with the Ketzos. 
R’ Zilberstein advises a Shul Gabbai to check with the owner 
before releasing a Sefer Torah to a Bais Aveil, since if anything 
happens to it there, the owner might have no recourse.  
A Lesson Can Be Learned From:  
In the city of Izmir lived a wealthy miser. His butler had strict 
instructions to send away all people collecting vesm with some sort of 
excuse, regardless of their story or need. However, he was still 
concerned with how to escape the collectors on his way to Shul. He hit 
upon the idea, not to take any money with him. He would therefore be 
able to say "I have no money with me. Come to my home later…" and 
depend on his butler to do the rest. Once, as he was walking in the 
street, his sandal tore. Without a single coin on him, he could not fix it, 
so he dragged it along. Suddenly he met the Rav, R' Chaim Pilaggi. R' 
Chaim understood at once what was happening and offered the miser a 
coin to fix his sandal. The miser was reluctant to take it, but R' Chaim 
said to him: "You deserve this coin, as I now understand the meaning of 
chsb ,c ohkgbc lhngp uph vn. What have shoes to do with ,uchsb ? One 
who is not a chsb (generous donor) will carry no money and will thus be 
forced to go shoeless, as he has no money with him to repair his shoes”.    
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


