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Yerucham Reich

I was on a ship this past year, and, thinking of ships, my 
thoughts turned to the vessel that brought my parents and 

brother to America in January, 1947. They came on the Marine 
Marlin, an old bucket that had served as a troop ship during 
the war, in a crossing that had virtually everyone vomiting 
with sea sickness the entire voyage. Still, it was far better than 
where they had been before, including the Displaced Persons 
camp in Berlin, at Schlachtensee.  

Curious about what happened to the Marine Marlin 
afterward, I Googled it.  In a flash, an image came up that 
included a small picture of the ship on a later Atlantic crossing. 
And in a flash, I recognized the image of my grandfather, 
Shlomo Nussbaum, and my grandmother, Brandel, sitting on 
the deck, together with a few other elderly  survivors.

I had had no idea that they had come, a year or so later, on 
the same ship. They all looked thoroughly beaten up.

My grandfather looked the same as I knew him afterward, 
a quiet, dignified and laconic man with a full white beard, in 
a double breasted suit he must have gotten in his DP camp in 
Munich, and a round, Chassidic black hat. His hands were 
gripping his knees. Born eight years after the end of the 
American Civil War, he was about 75 years old at the time. 
He did not seem to have changed  much between then and 
when he passed away at age 90, in good health, in his sleep, 
apparently b’n’shikas Hashem, 

his noble soul reclaimed by God with a divine kiss. 
My grandmother, in the picture, was about 73, but she 

looked 173.  She lived in America for only a couple of years 
(I was less than three when she died, but I do remember her. 
She was extremely sweet.) The cause of death, according to 
her death certificate, was “starvation”. I always assumed that 
meant health sequelae subsequent to years of deprivation. 
When I saw that picture, however, I realized that something 
else was going on. 

The look on my Bubbe’s face in that picture told me that 
the real cause of her death was a broken heart.

Brandel Hoffert was born in Kolbesov to Hersh ( Tzvi 
Yaakov) and Feige Hoffert, a highly respected family, in 1875. 
At age 15 she was betrothed to Shlomo Nussbaum, age 17, 
of Dzhikov. The Dzhikover Rebbe , the Ateres Yeshua, was 
the shadchan. They were married two years later and settled 
in Kolbesov, where Shlomo became a successful lumber 
merchant.

 A very frum young chasid, Shlomo was reluctant even to 
see her before they were married. The Rebbe’s word, that this 
was “ a gitte zach “, his perfect match, was good enough for 
him.  Once married, the two were widely known as lovebirds 

who doted on each other. Shlomo provided for her very well, 
and gave her as good a life as one lived in that time and place.

God blessed them with nine children. The youngest, 
Nechama, died in childhood, a sadly common occurrence 
in those times. The family always suspected that the town 
pharmacist, drunk when he filled the doctor’s prescription, 
played a role in her death.

The other children thrived and did very well. The family 
was well off and respected. Life was good (if you discount 
that they lived in pogrom-prone Poland).

We all know what happened. The “ seven good years” 
were followed by the seven worst years in history. 

Because of my grandfather’s prominence in town, he 
understood, as the Germans approached, that he would be 
a target. Indeed he was: the Germans, well informed by the 
Polish neighbors, knew his name and came looking for him 
and the other notables.

But he and his wife had already escaped eastward, just 
ahead of the Wehrmacht, along with many thousands of others. 
No longer young, they endured, in Siberia and other far flung 
lands, years of privation, starvation, squalor, forced labor, 
disease, freezing cold and choking heat, but they remained 
alive. Many of their fellow escapees, including close relatives, 
did not. Those who did not flee, the mass of Jews who had 
young children, or who did not have the means or the drive 
to run, perished at the hands of the German mass murderers.

Of their children, Yossel was in America (with sons 
serving in the US  Army), and Liebe was in Eretz Yisrael.  
Leizer, Chana (my mother) and Sheindel survived, having fled 
eastward as well, and, as well, suffering those same miseries. 
But they lived. 

Frimit, the oldest, remained in Poland with her children, 
and with them, and her husband, was murdered, except for 
her teenaged daughter Genia, who did manage to escape, and 
ultimately reached Eretz Yisrael as one of the Yaldei Teheran.  

Rochma remained in Poland with her children, and with 
them, and her husband, was murdered.

Pinye, a gaon, remained in Poland with his children, and 
with  them, and his wife, was murdered. 

When that photo was taken on the deck of the Marine 
Marlin, in late 1947 or 1948, Shlomo and Brandel Nussbaum, 
elderly survivors of of the horrors that befell them, had lost the 
majority of their offspring, killed in the cruelest ways, to the 
genocidal Germans and their Polish and Ukrainian helpers. 

When that photo was taken on the deck of the Marine 
Marlin, as that elderly couple was headed toward a new life, to 
the extent that a new life was possible, all the good years that 

173
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came before had been swallowed up by the seven bad years.  
The fat cows on the banks of the Nile had been consumed 
by the gaunt cows, and nothing of the fat cows remained 
showing. The thin, sick stalks had consumed the robust ones, 
and nothing of the good stalks remained showing.

How could it?
Seventy-three year old Brandel (not really old these days, 

is it?) looked one hundred and seventy three.  She was alive, 
she was sweet and loving, but the good years of her life had 
been cruelly consumed by the bad years, and virtually nothing 
of the good years remained showing. 

There were those who remained alive after the Holocaust, 
but did not really survive it. 

I believe my Bubbe was one of them. Even surrounded 
by a loving remaining family, a doting husband and surviving 
children, even a new grandchild (me) or two, in the end, the 
gaunt cows, the sick stalks, prevailed. She probably did die 
of the sequelae of starvation, but I am certain it was not just 
about physical nutrition. The goodness of life that she had 
enjoyed before had been sucked out of her, leaving no sign of 
those good years on her worn face.

Yosef’s sudden rise to prominence was prompted by 
Pharaoh’s great agitation over his dream. We know that 
Pharaoh was cruel, but we have no reason to think that this 
mighty king was stupid. He clearly saw that he was being sent 
a message, a terrible one, but he did not know its practical 
meaning, or what to do about it. 

Life, and History, have taught us that the fat cows can be 
consumed by the gaunt ones, leaving nothing showing; that 
the robust stalks can be consumed by the sick ones, leaving 
nothing showing; that the seven good years can be undone by 
seven bad ones, leaving nothing of the good years showing. 
That life, and the world, can be turned upside down, even in 
a second. 

Pharaoh wanted Yosef to interpret his dream, but also to 
control it, to make it good, to mitigate its frightening message. 
Yosef replied that it was not up to him, but to God.

And then he told Pharaoh how to manage the situation, 
how to make the best of it, and that also was from God.

Yosef was telling us, as well, that there will be vicissitudes 
in life, sometimes terrible ones. That is up to God, although 
God has also told us that His judgment is affected by our 
behavior. But we cannot know the Mind of God, we cannot 
see the big picture, we cannot expect guaranteed results as 
viewed from our limited perspective, we cannot understand 
all the consuming gaunt cows that appear to leave no trace of 
the good.

We might, God forbid, have to suffer. We might, God 
forbid,  have to look 173 at age 73.

But even then we can remain sweet, and loving, and loyal, 
and faithful and good, as did Bubbe, who went to her grave a 
loyal child of God, blessed to have been the wife of Shloime 
Nussbaum, worthy daughter of Hershele Hoffert, mother of 
surviving generations of Klall Yisrael. 

Perhaps that was the only way to somehow mitigate what 
happened. 

With every deep line in her face, she bought the rest of us 
life. And I remember, as a very young child, as I gazed into 
that lined face, I also saw, in her soft eyes, eyes that retained 
the warmth of her earlier life, an early lesson in love, devotion, 
faith, loyalty, and hope. 

Yerucham Baruch Reich
Parashas Miketz, 5776
Yerushalayim Ir Hakodesh

Yerucham Reich
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MYSELF, MY FAMILY, MY NATION.
R’ Akiva Eisenstadt  Rosh Kollel

There is a curious chazal which tells us that the Yevanim 
weren’t necessarily equally sweeping in their edicts 

against the Jews.  While the Midrash Rabbah (bereishis, 2, 4) 
and Yerushalmi (chagigah, 2, 2) tell us that the Greeks coerced 
us to write, infused into our nation and emphasized the idea 
of “sh’ein lachem chelek b’elokei yisroel”, that we do not 
have any part in our God, which seems quite comprehensive, 
Chazal do tell us that their focus seemed to be have been 
focused on three primary mitzvos. They explicitly attacked 
the Mitzvos of observing the chodesh, performing a bris milah 
(circumcision) and the cornerstone mitzvah of keeping the 
Shabbos.

These three mitzvos were targeted, accentuated and 
fought with a greater conviction than the other mitzvos. 
There seems, Rav Yosef Nechemia Kornitzer points out, to 
be something about these three mitzvos which is vital to our 
religious existence. If the Yevanim felt that these three were 
worthy of targeting; if they felt that these three were to bring 
us to our knees, then there is something about them which we 
need to understand, recognize and appreciate as we celebrate 
our triumph over the Yevanim during these days of Chanukah.

Rav Kornitzer writes that there are three objectives in a 
Jewish Torah life that we must follow and address in order to 
reach our religious, spiritual and national goals. 

There is the individual mandate which is the notion of 
personal growth. As people are wont to do, we sometimes soar 
in our yahadus, sometimes we crash, but we are, hopefully, 
continuously trying to go from one level to the next in our 
personal Judaism. 

That, Rav Kornitzer says, is epitomized in the mitzvah of 
chodesh. The moon waxes and wanes. It renews and begins 
again every month. The chodesh is a symbol which allows us 
to understand and acknowledge our weaknesses and strengths 
and the notion of a rekindling of Yiddishe strength. 

The concept of Bris Milah is obviously more than just 
a physical sign. Rav Elie Munk so eloquently explains that, 
“no matter what reasons have been or will be advanced for 
circumcisions, Avraham and his descendants feel far removed 
from such ideas. For them circumcision is simply the symbol 
of dedication for the Jewish family to God. The faithfulness 
and devotion which have characterized this fundamental 
institution of Judaism have known no bounds. Jewish men 
and women have always been ready to die in its defense. The 
Maccabean Martyrs dies for it. Jewish mothers were slain by 
Antiochus’s officers for they had dared to bring their children 
into the covenant of Avraham.”

Therefore, beyond the mandate of the individual self is 

the obligation on us to connect to our children and extended 
family.  Teaching them the values of Torah, Mitzvos, who 
we are, where we came from, what we stand for and guiding 
them in the right way is critical to our mesorah and chain of 
tradition.

Rav Kornitzer then explains that even beyond the aspect 
of the individual and the notion of family there is a third 
mandate and that is one of national, and a Klal Yisroel, nature.

The Midrash in Bereishis Rabba (11, 9) says something 
which needs a bit of an explanation.

The Midrash tells us that in the beginning of creation 
Shabbos complained to Hashem that it was without any sort of 
partner. Sunday had Monday, Tuesday was with Wednesday, 
Thursday was partnered with Friday, but Shabbos said he had 
no one. So, Hashem told Shabbos that it’s ben zug, it’s partner, 
was to be Kenesses Yisroel. Its companion was going to be the 
nation of Israel. 

How is anyone supposed to understand this Midrash? 
What message is the Midrash trying to convey?

So let’s start with a simpler question. What is Shabbos?
Ramban and other Rishonim write that Hashem 

commanded us to observe Shabbos for two primary reasons. (1) 
To confirm the truth of creation which leads to the recognition 
of Hashem and (2) to remind us of Hashem’s kindness in 
granting us rest and freedom from our enslavement in Egypt. 

Rav Elie Munk, however, cites a fascinating Zohar who 
takes a deeper look into Shabbos. To quote Rav Munk again: 
The Zohar refers to the Shabbos as the day which holds the- 
Razah d’echad- mystery of Hashem’s unity. Once a week 
Hashem offers Israel a gift, a re-enactment of the day in which 
the original unity was achieved in all spheres of the universe.

The concept of Oneg Shabbos, the delight in each and 
every moment of Shabbos, takes us back to that ideal.

The Shabbos imposes a weekly respite from the conflicts 
and turmoil that confront us. It suppresses the struggles 
between social classes so that everyone can regain their 
dignity as human beings.

The Shabbos abolishes the conflicts which pit the economic 
struggle for our daily bread against the needs of our souls. It 
destroys the dualism of the sacred and profane, thus elevating 
the day to a higher level of holiness. The barriers placed 
between the life of the individual and society are removed by 
encouraging humane and friendly contacts, promoting the 
molding of a people into one family.

Hence the Shabbos creates a harmonious unity within our 
distracted lives. The “mystery of Hashem’s unity” is Shabbos, 
and Shabbos gives us a fleeting glimmer from afar of Hashem’s 
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R’ Akiva Eisenstadt

CHANUKA. KEEPING THE TORAH PURE
R’ Boruch Yechiel Schreiber

Everyone knows the famous question posed by the Bais 
Yosef, why Chanuka is eight days. Chanuka should 

really be only seven days, since there was enough oil in the 
jug that they found to burn for the first day. 

Rabeinu Yonasan of Lunial (Shabbos 21b) answers that 
the decree to eradicate Torah from Klal Yisroel was such a 
terrible decree that salvation from this calamity deserved 
a Yom Tov at least as long as the longest Yom Tov found in 
the Torah, which is the eight days of Sukkos. Therefore, the 
Yom Tov of Chanuka, regardless of the miracle that occurred, 
extends for eight days. 

I saw brought down in a sefer that the Sefer Rokeach 
(siman 225) points out an interesting Remez in the Torah 
connecting Chanuka with Sukkos. The posuk in Vayikra which 
discusses lighting the Menorah (VaYikra 24:2) “And you shall 
take pure olive oil to give light”, follows immediately after 
the Torah discusses the Yom Tov of Sukkos. 

Another interesting association between Chanuka and 
Sukkos, is that these two Mitzvos are possibly the only two 
Mitzvos that need to be performed outdoors (The menorah 
in the times of the gemora was lit outdoors, as is done in 
Yeruyshalyaim nowadays). 

Perhaps there lies a deeper connection between these two 
Yomim Tovim. 

Sukkos we all know is the time when we go outdoors, 
under the sky, and spend eight days eating and sleeping and 
spending time in the sukkah. The Gemora tells us that the 
shechina rests on the sukkah. So in essence we are leaving the 
comfort of our homes to spend eight days living with Hashem. 

This is significant, specifically in the beginning of the 
year, to set the record straight. Although we have comfortable 

and secure homes, in reality we are living only with the help 
of Hashem. Im Hashem lo Yishmar Ir Shav Shaket Shomer” 
. If Hashem won’t watch the city, in vain is the works of the 
security guard”. (Tehilim127)  

Particularly in the beginning of the year, we want to 
reinforce the notion that we are living under the sky, meaning 
under Hashem’s watch. The false security of our rooftops 
mustn’t mislead us. 

But Sukkos is limited to engaging in our physical needs – 
eating, drinking and sleeping. Learning Torah and davening is 
not typically performed in the sukkah. 

Possibly the reason for this is because there is no need 
to establish this idea that Torah learning and davening  is 
from Hashem, and any success thereof is only with Hashem’s 
help. This is obvious. It is the physical security that needs 
reinforcement. Thus, we do our physical activities outside, in 
the sukkah under the open sky in the presence of the shechina. 

In a similar vein, my great-grandfather Reb Yechiel 
Rosenblatt Z’L, explained our custom of setting the chupa 
canopy of a choson and kallah, outside under an open sky. 
This is a manifestation that although the new couple will soon 
move into their new house, in actuality their home is really 
“under the sky”, solely with the help of heaven. 

On Chanuka something changed. On Chanuka the 
Greek’s tried to infiltrate our Torah learning and spiritual 
actions. The Greeks wanted to take the Torah which we know 
is “Chochmas Hashem”, and to classify it as a regular subject 
similar to other sciences. They forced the Yidden to proclaim 
and write a statement testifying that we have no connection 
with Hashem. It wasn’t the learning per se that annoyed the 
Yevanim, it was the fact that we connected it to Hashem. 

kingdom on earth that is to be; Shabbos offers a taste “m’ain 
olam haba”, the essence of the world to come.

Rav Kornitzer thus says that Shabbos and Klal Yisroel 
are indeed two parts of a whole. They unite as to bring forth 
a love and unity, a bond and friendship between one another. 
It is a day to recognize that everything we have, all that we 
are, and all who we stand to be comes from Hashem. Hashem 
created a world within whom we are his loyal subjects. With 
that simple thought, the obviousness of dignity and imperative 
of holding dear, helping and connecting each and every Jew 
becomes quite clear.

It is not for naught, writes Rav Kornitzer, that we end 

the Shabbos day with the prayer of “Atah Echad, V’shimcha 
echad, u’ Mi K’Amcha Yisroel Goi Echad” – You {Hashem} 
are one, your name is one, and who is like your nation, Klal 
Yisroel, who is one {unified} nation.

The ideals that the Yevanim were attacking were the 
overwhelming values of our nation. These three mitzvos were 
the fundamental cornerstones of each person, each family 
and the nation as a whole. And these three Mitzvos were the 
one that we struggled to keep, uphold, observe, and hold dear 
as we banded together, fought and won the decisive battles 
which we celebrate today.

Have a good Shabbos and lichtege Chanukah.  
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R’ Akiva Eisenstadt

Perhaps it is at the time of Chanuka, when we overcame 
this spiritual war with the Yevanim, that we celebrate by 
lighting the Menorah “outside” similar to the sukka being 
outside. The Menora represents the spiritual light of Torah 
and Avodah. We light these candles outside to reinforce that 
our Torah is “Hashem’s Torah” and when we learn we are 
doing so with the Shechina. 

Now we can understand what Rabeinu Yonasan of Lunial 
is saying. Chanuka is a extension of Sukkos. Sukkos is eight 
days of physical activity performed outside to clarify and 
reinforce that we are living in Hashem’s domain and must 
act accordingly. Similarly, Chanuka is eight days of spiritual 
activities performed outside to clarify and reinforce that our 
spiritual activities are all with Hashem, and we must do so 
accordingly. 

With this we can understand something we say in Al 
Hanisim. We proclaim that the Yevanim wanted to make us 
“forget Torah”. This is difficult to understand. It is true that 

the Yevanim wanted to prevent us from learning Torah, but 
how did they try to make us “forget” Torah.

The Gemora tells us that to remember ones learning, we 
need special siyata dishmaya. Without divine assistance, the 
Torah is too vast and too holy for man of mere flesh and bones 
to retain all that they learned. 

Now we can better understand how the Yevanim wanted 
to make Klal yisroel “forget” their learning. By trying to 
make Torah a regular subject without its holiness and without 
including Hashem, indeed his learning will lack the Siyayta 
Dishmaya required in order to preserve his learning. Thus he 
will forget his learning. 

Let us internalize the victory of Chanuka, which in essence 
is timeyim biyad tihorim, zedim biyad oskei sorasecha; the 
impure delivered into the hands of the pure and the wicked 
into the hands of the Torah learners.  Chanuka is the time to 
recognize the divinity of Torah and Mitzvos and to perform 
them with purity and holiness. 

Shabbos Chanukah

Q: When should one light on Erev Shabbos Chanukah?

A: One should light the candles for the Menorah prior to 
lighting the candles for Shabbos which is approximately 20 
minutes before sunset. When one includes the 72 minutes from 
sunset until the first few stars appears (Tzais Hakochavim), 
plus an additional half hour after Tzais Hakochavim1, the sum 
total of this is around two hours (20+72+30), which is the 
desired amount of time that the Menorah should be lit on Friday 
afternoon. The regular b’racha is made even though it is still 
broad daylight outside.2 However one should be careful not to 
light the Menorah prior to Plag Hamincha (approximately 1 
1/4 hours before sunset) as that would be too early.

Q: When is it appropriate to daven Mincha on Erev 
Shabbos Chanukah?

A: When one lights the Menorah on Erev Shabbos while it 
is still daytime but after Plag Hamincha he is showing that 
this time and on belongs to the night. If he were to daven 
Mincha after that he is showing that this same time of the 
day belongs to the day, hence creating a contradiction.3 One 
should therefore ideally daven Mincha before he lights the 

Menorah on Erev Shabbos4.

Q: What if there is no minyan available, should one 
daven alone in order to avoid this previously mentioned 
contradiction?

A: If the only time one is able to daven with a minyan is with 
his regular Erev Shabbos minyan (i.e. in the location of his 
employment there is no available minyan and he is not due to 
arrive back home in time to find an early Mincha minyan) one 
should then do so as opposed to davening earlier on without 
a minyan5.

Q: Should the woman of the house, who has taken on the 
responsibility to light Shabbos candles also take on the 
responsibility to light the Menorah on Chanukah?

A: In due to the fact that women too were part of the miracle 
and it was a woman who was instrumental in the salvation6 
women are as equally obligated to light the Menorah as men 
are.7 However, unlike candle lighting for Shabbos, the minhag 
is that women do not light if a male of Bar Mitzvah age is 
present. In a situation where a woman is lighting (such as in 
Yerushalayim where the girls under twelve light their own 
Menorah’s) she may do so with a bracha.8

HALACHIC PERSPECTIVES: SHABBOS CHANUKAH
R’ Heshy Kahan|Chaver HaKollel
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R’ Aharon Finkelstein

Q: While many women use“floating wicks” for Shabbos 
candle lighting is there any concern with using these same 
wicks for the Menorah? 

A: There are9 those who consider the lighting of floating 
wicks to be tantamount to lighting candles (as these wicks are 
coated with wax and since the ikur mitzvah is the lighting, it 
is considered as if you’re lighting a “wax candle” instead of 
a wick in shemen zayis). In order to fulfill the mitzvah in it’s 
most desirable fashion10 according to everybody, one should 
dip the top of these wicks into oil prior to lighting them. In 
the event that one does not do so there are no concerns as 
lighting a “wax” candle is also fulfilling one’s obligation in a 
l’chatchila fashion.

Q: Does one need to use the same kind of oil that he does 
on Shabbos?

A: On Shabbos it is prohibited from using certain oils 
out of fear that the light will not burn nicely and one may 
come and move the oil closer to the wick to help it light 
more proficiently which would be violating the Melacha of 
ha’avarah11 (igniting). For the Chanukah lights however, we 
do not have this concern (as one is prohibited from benefiting 
from the light shining forth) hence any oil and any wick is 
permitted to be used12 although olive oil is definitely more of 
a choice option in doing the Mitzvah13

Q: Where should one place his Menorah on Erev Shabbos?

A: One should be extra careful not to place the Menorah 
in front of the door14, as this will lead to the lights of the 
Menorah going out via the opening of the door which will 
be transgressing the Melocho of kibui15 (extinguishing). 
While keeping the Menorah opposite the Mezuzah would 
be permitted one still has to be cautious about the possibility 
of the wind blowing out the Menorah and therefore should 
proceed with more conservative regard.  

All other nights

Q: If a woman is in a situation where she is not in a position 
to hear her husband make the brachos is she still yotzai 
that night?

A: She would be yotzai on the premise of ishtai k’gufo.16 
However if she is able to hear him make the brachos over the 

phone (such as when a woman who just gave birth and is not 
allowed to have a Menorah in her room, as is the policies in 
most hospitals), that would be more halachically preferable.17

Q: At what age would a child be required to light the 
Menorah?

A: When a child is of chinuch age would be required to light 
the Menorah18. While the exact age for the Mitzvah of lighting 
candles varies amongst the Poskim most say that by 6 or 7 the 
child is ready to light19. While there are those who state that 
the child need not light a separate candle for each night (i.e. 
on day six to light six candles etc.), and that merely lighting 
one candle each night would suffice,20 it is commendable to 
have one’s child light the most amount of candles necessary 
to be yotzai in a most “mehadrin” manner.21 

Q: Where is the ideal place for a yeshiva bochur to light 
the Menorah?

A: While it is an argument amongst the Poskim whether or 
not bochurim should light in the dining room,22 or in their own 
rooms,23 it seems to be the general consensus of the Poskim 
that bochurim should light in their rooms (provided that 
permission to do this has been granted by the hanhala) and 
eat a meal there (it does not matter when this meal is eaten) as 
this will suffice most halachic requirements. 

Q: How should girls in a Seminary be mikayim the mitzvah 
of Ner Chanukah?

A: While it is fine for one menorah to be lit for the entire 
seminary if an individual wishes to light for herself she may 
do so24.

Q: When lighting the Menorah in a school or public display 
(i.e. White House Chanukah party etc.) is it permitted to 
make a b’racha (blessing) over the Menorah?

A: While we do recite the b’racha over the Menorah when 
lighting it in the synagogue, this is due to the fact that it serves 
as a remembrance to the lighting of the Bais Hamikdash as 
well as to be motzai others who would be sleeping in the shul. 
Therefore most authorities prohibit making a blessing over the 
Menorah in any setting exclusive of one’s home, synagogue 
or temporary dwelling.25
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Q: Is there anything that one is prohibited from doing 
prior to lighting the menorah?

A: Around a half hour prior to lighting one may not engage in 
any work or chores that will be difficult to stop in middle26. 
One may also not eat bread or cake at this time, however fruits 
or drinks are permitted27.

Q: Is there anything that one should refrain from doing 
while the neiros are burning?

A: Since women have the minhag not to work for the first half 
hour after the neiros have been lit28, many refrain from doing 
laundry or sewing during this time29. The minhag for many 
women in Yerushalayim is to refrain from cooking as well.

 FOOTNOTES
1. S.A. 672:1, Bh”L D”h U’Bilvad
2. Rama 679:1
3. Shar Hatzion 679:7
4. M.B. 679: 2
5. As brought down in the Yabia Omer
6. M.B. 675:10
7. S.A. 675:3
8. M.B. 675:9

9. Poskim Piskai Teshuvos 673:2
10. Rama 673:1
11. M.B. 673:5
12. S.A. 673:1
13. Rama 673:1
14. M.B. 680:1
15. S.A. 680:1, Bh”l 277:1, D’h K’darchai
16. M.B. 675:19
17. Oral Psak heard from R’ Yitzchok Berkowitz
18. S.A. 677:2
19. M.B. 269:1
20. S.A. 671:2, M.B. 677:13
21. M.B. 677:13, Rama 671:2
22. Teshuvis V’Hanhagos 2:343
23. Igros Moshe O.C. 4:70:3, Minchas Yitzchok 7:48
24. Halichos Bas Yisroel 21:8
25. Minchas Yitzchok 6:65, Although the Lubavitcher Chassidim 

are known to make a B’racha in public lighting displays this is 
usually based in the fact that they are being Motzai someone.

26. M.B. 232:9
27. M.B. 431:6
28. S.A. 670:1, M.B. 670:4
29. Halichos Bas Yisroel 21:34 

PARSHAS MIKEITZ - CHANUKAH
Rabbi Avraham Greenwald

Two nissim are celebrated on Chanukah: the neis of the 
milchama and the neis of the oil. What is the connection 

between these two miracles? And why was the neis of the oil 
important, when, as we know, the law allowed for them to use 
impure oil? Another interesting point is the minhag of having 
get-togethers on Chanukah. There may not even be a chiyuv 
seudah on Chanukah, but yet all of Klal Yisrael is noheg to get 
together with family and friends! 

The battle between the Yevonim and the Yidden, between 
darkness and light, began way before the time in which the 
miracle of Chanuka occurred. The first time Yavan is mentioned 
is in parshas Noach, as the 4th child of Yefes. The Torah lists 
the names of Yefes’ children, among them Yavan, immediately 
after the incident of Noach being degraded by Cham and 
Canaan, while being honored by Shem and Yefes. Cham had 
told his brothers that Noach was drunk and uncovered in his 
tent. Immediately, Shem and Yefes covered their father, an act 
that was considered great in the eyes of Hashem and Noach. 

Both were rewarded by Hashem and blessed by Noach for 
their act. However, a closer look shows that there was a big 
difference between the action of Shem and the seemingly 
same action of Yefes. Although both of them covered their 
father, the pasuk tells us vayikach, and he took, in singular 
form. Rashi explains that Shem strengthened himself in the 
mitzvah more than Yefes. The pasuk uses the singular form of 
took to demonstrate that, in a sense, it was only Shem, and not 
Yefes, who covered his father. Rashi continues that it is due to 
this that the descendants of Shem were rewarded with being 
covered with a talis, while the descendants of Yefes were 
rewarded with burial in the war of Gog U’Magog. We must 
clarify in what way Shem strengthened himself in the mitzvah 
more than Shem. Furthermore, how do their respective 
rewards reflect that difference? 

Noach curses Cham, but blesses Shem and Yefes. Again, 
there is a big difference in the blessings. Shem is blessed: 
Blessed is Hashem, the Hashem of Shem…, may Hashem 
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dwell in his tents. This is, indeed, a tremendous blessing. 
Yefes, on the other hand, is simply blessed with yaft Elokim 
laYefes, May Hashem extend Yefes. Obviously, their respective 
blessings reflect their actions. And, so again, we must get to 
the root of the matter and explain exactly how Shem and Yefes 
differed in going about covering their father.

The Netziv explains that in order for Noach to be covered 
in an honorable manner, it was necessary for both Shem and 
Yefes to cover him. If one of them could have done it alone, 
Shem would have done it and Yefes would not have gotten 
involved. Why? Because Shem was doing it for the mitzvah, 
while Yefes was doing it because it he understood that it is 
proper for his father to be covered. If Noach could have been 
covered properly by one of them, Shem would have jumped at 
the chance to do the mitzvah. Yefes, on the other hand, would 
have allowed Shem to do it, for if Noach would be covered, 
in any event, it makes no sense for Shem to do it and if it 
does not make sense, there is no reason for Yefes to do it. 
Shem focused on covering his father for the mitzvah and was 
rewarded with his children being covered with the mitzvah of 
talis. Yefes covered his father because it was the nice thing to 
do and was rewarded with his children being buried, since it is 
quite degrading for a person to be left unburied. 

Noach as well understood this. He understood each of 
his children and blessed them accordingly. With respect to 
Shem, he says Blessed is the Hashem of Shem – Hashem is 
always on Shem’s mind – May He dwell in his tents. Shem 
should be rewarded with the relationship with Hashem he 
is striving for. On the other hand, regarding Yefes, he says: 
Yaft Elokim laYefes v’yishkon be’ahohlei shem. As explained 
by the Gemara (Megillah 9b), this means that the beauty 
of Yefes should dwell in the tents of Shem. In other words, 
Noach understood that to Yefes, the way things look are very 
important. Beauty is important. Things have to make sense. 
There has to be a rhyme and reason. He therefore told him 
that these things are fine, as long as they are used in the tents 
of Shem. The beauty of Yefes has great potential, if it is used 
for the right things. It is for this reason that a Sefer Torah can 
be written only in Lashon HaKodesh and Yevanis. When used 
properly, the beauty of Yavan – a child of Yefes - achieves 
great holiness. 

Yavan is born to Yefes and inherited his father’s qualities. 
But instead of allowing his beauty and sensibility to enter the 
tents of Shem, he created a nation that worshiped beauty for 
the sake of beauty and pleasure for the sake of pleasure. The 
Yevanim had no problem with chochmas HaTorah; it was the 
ruchniyus of Torah – the part that they could not see - that they 

despised. They wished to secularize Torah. That is why they 
made the oil impure, rather than pouring it out. They had no 
interest in ridding the world of Torah; their interest was to make 
it impure. The Ohr Gedalyahu writes regarding the Chanukas 
Hamizbaiach that the pasuk says in Yechezkel (7:22) that the 
enemies came and “chililua” – they were mechalel the Bais 
Hamikdash. The Gemara in Maseches Avoda Zarah (52b) says 
that this is a reference to the Yevonim. Chililuha is a language 
of Chalal a vacuum. The Yevonim allowed us to have the Bais 
Hamikdash, they didn’t destroy it. They wanted that there 
should be a vacuum, that it should be all Chitzoniyos, it should 
be a beautiful place. A place that has beautiful architecture, 
with nice presentations, but no ruchniyos, no spirituality. The 
Greek culture was to glorify the body and to ignore the soul. 
They wanted to snuff out the soul from the Beis HaMikdash 
and turn it into something without penimios.

This is why the neis of the oil was so important. It 
represented our victory. Yes, we could have used impure oil, 
but doing so would have been a victory for the Greeks. The 
fact that we miraculously were able to use pure oil represented 
our theology over their philosophy. Winning the war was the 
physical victory over the yevanim, the neis of the oil was our 
spiritual victory. We, as Shem before us, would continue to do 
mitzvos because Hashem commanded them, and not because 
they necessarily make sense to us.

 An entire Chanuka, we have Chanuka get-togethers 
with our family and friends. There may not be a chiyuv 
seudah on Chanukah, but if we transform our eating and 
celebrating into a gathering for Kavod Shamayim, then we 
have encapsulated the ideals of Chanukah and have fulfilled 
the mitzvos hayom. 
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MIKETZ: HASHEM’S LOVING EMBRACE

Pharaoh’s lack of satisfaction with his advisors’ 
interpretations of his dreams prompted his wine steward 

to recount how the Hebrew man Yoseph had accurately 
interpreted the wine steward’s and chief baker’s dreams in 
prison. Yet, in so doing, the wine steward had to indirectly 
recall to Pharaoh his former failing for which he was 
imprisoned. “I make mention of my sin this day: Pharaoh 
became angered with his servants, and put me in the ward 
of the house of the captain of the guard, me and the chief 
baker…” (B’Reshis 42:9-10). By reminding Pharaoh of the 
deed for which Pharaoh had imprisoned and nearly executed 
him, the wine steward risked provoking Pharaoh’s anger 
once again, putting his life in danger. Yet the wine steward 
overcame this fear by putting his master’s needs ahead of his 
own. He saw that Pharaoh needed his dreams interpreted, and 

this became the wine steward’s priority, ahead of his own life. 
If the Torah ascribes this level of nobility to a heathen in the 
court of a petty, earthly king, it should impress upon us how 
much more so we should rise to the challenge of putting the 
will of Hashem, the King Who is King of Kings, ahead of our 
own desires, particularly when our God is one who embraces 
with love especially those who confess their sins and repent of 
them. Rather than avoid confrontation with our failings in fear 
of a wrathful master, Hashem promises us that, “mercy shall 
be upon the one who confesses and forsakes [sin]” (Mishley 
28:13). In this case, confession of sin constitutes performing 
the will of our Master, and rather than fear God’s retribution 
for the revelation of our misdeeds, we need only look forward 
to Hashem’s loving embrace.

Based on Sh’lah, Parshas MiKetz 

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Analyzing for a moment the Chashmonaim at the time 
they fought their battle against the Greeks, we see that 

they were in an extremely adverse position. They were small 
in number, considered downtrodden and outcasts, and by all 
common logic of the time it was considered impossible that 
they would ever be victorious. They did not know in advance 
of Hashem’s guiding hand and the great miracle that would 
accompany them nor did it really matter to their fighting spirit.

Interestingly enough the persevering spirit of Chanukah 
can also been seen through a different scope; one from a man 
that lived many years before. He was a son that was lost from 
his father and at this juncture a prisoner sitting in a jail with 
seemingly no hope of survival.  

In this week’s perasha we bear witness to the redemption 
of Yosef, being summoned from the Egyptian penitentiary by 
Pharaoh who heard that he was able to interpret dreams. It 
would be through this event that Yosef would be raised to the 
highest position in all of Egypt.

 Upon Pharaoh’s recognition of the special characteristics 
of Yosef, he made two statements. The first the Torah relays: 
“The matter appeared good in the eyes of Pharaoh’s eyes and 
in the eyes of all of his servants. Pharaoh said to his servants 
‘Could we find another like him – a man in whom is the 
spirit of G-d?’” (41:37-38). Then following this statement 
Pharaoh adds another statement towards Yosef “Since G-d has 
informed you of all of this, there can be no one so discerning 
and wise as you” (41:39).

This seems like a strange additional comment for the Torah 
to add in. Wasn’t the fact that the Torah relayed that Yosef had 
the spirit of G-d enough? Why would the Torah recount that 
Pharaoh also saw that Yosef was wise before giving over to 
him the status of royalty? Could there be something deeper 
hidden here that we are not seeing?

In order to answer this we need to first understand the 
nature of the additional comment – what exactly does it means 
to be wise?

 The Talmud (Kiddushin 32b) points to a response while 
discussing the meaning of a verse in the Torah regarding 
people who have aged. The Torah states (Vayikra 19:32): 
“Before an old man you shall rise and you shall honor the 
old”. The Gemara then asks if this applies even to an evil old 
man, whereby Rav Yose Haglili explains differently that the 
context of the world old does not mean in a physical sense but 
rather it means one who has acquired wisdom.

This unique explanation has a peripheral ramification. 
If we look back at perashat Vayeishev, we see another verse 
describing Yaakov’s love of Yosef which states: “Now Israel 
loved Yosef more than all his sons since he was a child of 
his old age” (37:3). The word used in the Torah to describe 
Yosef as “a child of his old age” is ben Zukunim which Rashi 
explains from a literal angle means that Yosef was born to 
Yaakov in his old age. The question is twofold at this point. 
Firstly why would the Torah and Talmud explain old age as 
being wise? Secondly the description that the Torah gives 
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of ben zekunim was specific for Yosef by Yaakov, yet the 
inherent problem is that after Yosef came Binyamin, so if the 
description is to really mean having a son in old age, would 
it not be more befitting for that description to be given to 
Binyamin who Yaakov had when he was even older? Surely 
there must be some other correlation.

 Rabbi Gershon Chanoch Henech Leiner, also known 
as the Radziner (1839-1891), in his sefer Sod Yesharim 
brilliantly presents us with how to respond to these queries 
utilizing a question from the Talmud on the Resurrection of 
the Dead. The Talmud (Sanhedrin 91b) considers a question 
of a person who chas veshalom has a defect – When the time 
of the Resurrection comes, how will he be resurrected with 
the defect or without? The Gemara surprisingly answers that 
initially when the resurrection occurs it will be with the very 
defect that the person had during his life and only later will he 
be healed of the deformity. Why should it be that this person 
is first restored to life with his defect if eventually it will be 
healed?

 It is here where the Radziner elucidates on our conundrum. 
In life we will each be faced with challenges and adversities. 
We will come to times within our lives where we are pushed 
emotionally or physically to the brink. We may at times feel 
lost or possibly unable to cope. The mistake that we make is 
by thinking that our lives are fragmented – we see ourselves 
as separate from our problems, there is “who we are” and then 
there are the “defects” of life that we are involved in. This 
fragmented reality could not be further from the truth. It is the 
challenges and afflictions that we face in life which constructs 
our very identities. It is not separate components but rather 
intertwined ingredients that result in making us who we are.

 When we consider someone as being old, our focus should 
not be so much on the time which passed and the deepening 
creases of his wrinkles. Rather it is to acknowledge that this 
person has gone through difficulties, has suffered through 
tribulations, and yet has pushed forward to make it through. 
Whether he understands or even agrees with the circumstances 
of his life, he is forced at some point to accept and learn to live 
and deal with them. It is precisely this suffering that allows 
one to acquire wisdom, since from it one learns about himself; 
he learns how to handle his weaknesses and his instabilities.

 Yaakov recognized within Yosef the very same attribute 
he found within himself. The similarity of the two was their 
ability to persevere through troubled times and to be able to 
grow from them. They both had brothers that hated them and 
wanted to kill them, they were both forced to flee from their 
homes, and both became outcasts in a strange land, yet they 

knew what it meant to overcome adversity and to never lose 
faith.

 The Torah relays to us the additional comment of Pharaoh 
recognizing Yosef’s wisdom to acknowledge that he had both 
the spirit of G-d and the spirit of resolve. He understood that 
the situations that come to us in life are bricks that build us as 
individuals. He realized that in many ways it is the bad times 
which makes us stronger and allows us to carry on. This is the 
type of person that Pharaoh needed to bestow the royalty of 
being viceroy of all of Egypt; one who will have the prudence 
to deal with times of plenty and the tenacity to deal with times 
of deprivation. This is what we need in order to properly face 
the experiences in life and to grow from them spiritually.

 Chanukah is about dealing with adversity. It is about 
the faith and the determination to realize that Hashem is 
there with us in our times of need and that we need to muster 
our inner strength to push forward. Both the Chashmonaim 
and Yosef were brought into a pit of darkness; one by the 
religious barriers of the Greeks and the other by the metals 
bars of an Egyptian cell. Their lives felt as though it stood 
on uncertain ground, ostensibly without hope. Each of them 
believed in Hashem, each knew that these experiences were 
tests of growth for them to triumph over. When thinking of the 
lights of the menorah, we should consider how they represent 
for us our relationship with Hashem and Torah. We should 
be cognizant that it signifies the flame that illuminates the 
obscurity of our greatest hardships. 

R’ Aharon Finkelstein
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PARSHA THOUGHTS
R’ Aron Moshe Jacobson

Yosef asked the Chief Butler to mention his plight to 
Pharaoh, but he forgot and Yosef’s prison stay was 

extended for two years (40:23, 41:9ff). R’ Shlomo Kluger 
(Imrei Shefer, Maamar LeChanuka) explains that we learn 
from Yosef that a person has to have faith in Hashem and 
recognize that everything is from Him, but he also has to 
put in his own effort. Finding a happy medium is difficult. 
R’ Kluger explains that the way to find this balance is to 
figure out if your efforts are necessary today, or are you just 
putting in effort for something anticipated in the future. For 
today, we have to put in effort, but we have to have faith with 
regards to tomorrow. Yosef asked the butler to remember him 

immediately after interpreting the dreams. By not waiting the 
two days until the release was imminent he was punished with 
two years added to his prison stay.

 Yosef named his first child for his being saved in Egypt, 
and his second child for his exile to an immoral land (41:51f). 
Shouldn’t he have named them in the opposite order? R’ 
Shimon Sofer answers that it was because he felt comfortable 
enough in his exile to name his first child for his salvation that 
he realized how important it was to name the second child a 
name which would remind him of how imperfect his situation 
truly was. 

Thank You
Thank you to R’  Heshy Kahan for 

 the wonderfully fun & enjoyable  

Chanuka Party!


