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And Yisro said, "Blessed is Hashem" (18:10) 

The Gemara (Sanhedrin 94a) says in the name of Rav Papis that it is a shame for 

Moshe Rabbeinu and the six hundred thousand Jewish people that no one said Baruch 

(Hashem) until Yisro came along and said it. 

The Meforshim ask - from this Gemara it seems that the Jews were criticized for not 

expressing enough thanks to Hashem over the miracles He did for them The question though 

is - didn't the Jewish people sing the Shira as praise to Hashem over the miracles that they 

experienced at the Yam Suf? Why didn't the Shira suffice? 

The Zera Shimshon explains that the Gemara is addressing another aspect altogether.  

The Shira was a praise to Hashem, in which, the Jewish people did indeed express gratitude 

to Hashem. However, there is also a halacha that specifically requires one to make a bracha in 

a place that a miracle was done to the Jewish people (Brachos 54a) and the Jewish people 

never made this blessing and failed to fulfill this obligation. Thus, although they sang praises 

to Hashem over the miracles He did for them, they never fulfilled their halachic obligation to 

make this specific bracha and this is what Rav Papis was addressing.  

With this, the Zera Shimshon answers the Maharsha's question on this Gemara as 

well. The Maharsha asks - how could Rav Papis say that Yisro was the first one to say baruch 

(Hashem), there a number of people mentioned in the Torah before Yisro that said baruch? 

(Noach said י שם'אלה' ברוך ה , "Blessed is Hashem the G-d of Shem".) 

According to the above, Rav Papis didn't mean to say the Yisro was the first one to 

use the term baruch (Hashem). Indeed he wasn't. Rather, Rav Papis meant to say that the 

Jewish people didn't say the beracha they were supposed to. 

The Zera Shimshon asks another question on what Rav Papis said. Rav Papis 

separated Moshe Rabbeinu from the Jewish people when he said that it was a shame for 

Moshe Rabbeinu and the six hundred thousand Jewish people that no one said Baruch 

(Hashem) until Yisro came along and said it. In reality however, there should not any 

differentiation, since both Moshe Rabbeinu and the six hundred thousand Jewish people 

were all saved in the same miracle? Why then does Rav Papis separate Moshe Rabbeinu from 

the rest of the six hundred thousand Jews? 

The Zera Shimshon answers that Rav Papis was in fact referring to two separate 

miracles. 1) Moshe Rabbeinu's being saved from Pharaoh's sword and 2) the Jewish people 

being saved from the Egyptians, And it was only when neither said baruch Hashem for their 

respective miracles that it became a shame for them. 

The Zera Shimshon explains that there is reason to say that Moshe Rabbeinu did not 

have to make a bracha over his miracle. This is because when the Mishna speaks about 

making the bracha over a miracle it says, one who sees the places where miracles happened 

to the Jewish people must make a special bracha. Being that Moshe Rabbeinu's miracle was a 

private one, one could argue that he was not required to make this bracha. 

Conversely, the Iyun Yosef reasons that there should in fact be more of an obligation 

on a single person to make this bracha as opposed to the Jewish people as a whole. This is 

because the merit of the multitudes makes a salvation through a miracle much more likely 

and it is not considered such a big miracle. Whereas a single person who merits a salvation 

through a miracle should have a greater obligation to make this bracha. 

Therefore, had either Moshe Rabbeinu or the Jewish people made the bracha, it 

would not have been a shame since there is reason for each one to exempt 

himself/themselves from making the bracha. However, now that neither Moshe Rabbeinu, 

who merited a personal miracle, nor the Jewish people, who merited a miracle as a whole 

nation, and neither made the bracha, it was considered a shame since for the reasons 

mentioned above, at least one of them should have made the beracha. 
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Yisro 
The Zera Shimshon, Rav Shimshon 
Chaim ben Rav Nachmon Michoel 
Nachmani, was born in 5467 
(1706/1707) into an illustrious 
family with great Rabbinical 
lineage. He studied the revealed and 
concealed parts of the Torah by the 
Torah greats of his day.  

He served as Rav of Modena, Pisa, 
Sayna and Rigyov, Italy, and was 
recognized as a holy and pious 
individual, as well as a tremendous 
Torah scholar in all areas of Torah. 
He passed away on the 6th of Elul 
5539 (1779). 

His Seforim were named, Toldos 
Shimshon (The ‘Offspring’ of 
Shimshon) on Pirkei Avos and Zera 
Shimshon (The ‘Seed’ of 
Shimshon) on the Parshi’os of the 
Torah. In his introduction, he 
explains that since his only son had 
died during his lifetime, he wrote 
his Seforim to perpetuate his own 
memory after his passing. 

The following is his passionate 
request to learn his works.  

“I implore of you with ten terms of 
supplication to choose from my 
Chiddushim (novella) the piece that 
finds favor in your eyes, for your 
learning will sooth my soul etc… 

“This righteousness will stand by 
you forever – to ‘eat’ in this world, 
and be satiated in the next. In this 
merit, Hashem will repay you with 
children, health and sustenance. 

“…and now my brothers and 
friends etc. do a true kindness, and 
with your eyes you will see children 
and grandchildren surrounding 
your table, houses filled with all 
that is good, wealth and honor will 
not cease from your children…” 
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