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1. After the strong words of rebuke and warning which are the principal themes of the 

previous Sidra, Mosheh our Teacher now bestows his blessing upon the Jewish People.  

Ever the dedicated servant of the people and the trusted emissary of G-d in Whose 

Name he speaks, rather than spend his last hours on earth to be with his family and his 

own children, Mosheh utilizes this precious time to speak to his people and to bless 

them.   

2. By way of introduction, Mosheh recalls how it was the Jewish People who trustingly and 

unquestioningly accepted the Torah from HaShem and how together with the Torah 

they accepted also their mission to bring all humanity to acknowledge the Sovereignty 

of HaShem as the Father and Ruler of all Mankind.   

3. Thus, says Mosheh, although it is true that all humankind is dear to HaShem, 

nevertheless it is the Jewish People that is especially precious to HaShem for they it is 

who make known the word of G-d to all and who will for all time proclaim HaShem as 

the Sovereign and Ruler of the world.  In the merit of this unique relationship with 

HaShem, Mosheh prays, may HaShem bestow His blessing upon the individual Tribes 

of Israel, united in their divine mission to the world.    

4. In his blessings to the Tribes of Israel, Mosheh our Teacher looks back to the beginnings 

of our history as a people and refers also to prophetic glimpses of things yet to happen 

because the character and destiny of each of the Tribes are shaped and influenced by 

this unique combination of past and future.  Thus the future of the Jewish People is 

intricately bound up with its past and so long as they follow the path of their founding 

fathers they can look forward to everything good. 

5. First of all, Mosheh blesses the Tribe of Reuven, the firstborn son of Yaakov.  Their 

sense of responsibility is demonstrated in their courageous undertaking to go ahead and 

fight at the side of their brother tribes in taking possession of the Land.  In fact, this 

quality of standing up for his brothers first showed itself when their founding father, 

Reuven, attempted to save Yosef and return him safely to Yaakov his father (See SIDRA 

OF THE WEEK : וישב) and again when he offered to guarantee to Yaakov the safe return 
of his brother Binyomin (see SIDRA OF THE WEEK : מקץ).  Mosheh acknowledges this 
quality in the people of the Tribe of Reuven and he prays that they should not suffer any 

losses through their undertakings on behalf of the Jewish People and that they should 

be blessed with success and longevity — 

6. and, prays Mosheh, the same should apply also for the Tribe of Yehudah — and for the 

same reason.  Yehudah, the founding father of this Tribe, too, stood ready to defend his 

brothers and was willing even to give his life for his brother Binyomin (see SIDRA OF 

SIDRA  OF  THE  WEEK :   וזאת  הברכה 



SIDRA  OF  THE  WEEK :   וזאת  הברכה 
 

 

—      2    — 

 
For questions, comments or suggestions, or to be included on our e-mailing list and receive these Sheets, send an e-mail to  oyb@seniors.org.uk 

THE WEEK : ויגש).  As the leader Tribe of the Jewish People from whom the Jewish royal 

family shall come, they too deserve and need HaShem’s blessing and help.  

7. Concerning the Tribe of Levi, Mosheh recalls how they were the only Tribe which in its 

entirety remained loyal to HaShem when the Jewish People panicked and slipped in the 

episode of the Golden Calf.  The Tribe of Levi, says Mosheh, is truly deserving of the 

trust that HaShem has placed in them to be His representatives to the Jewish People 

and, in the person of the Kohannim who are part of the Tribe of Levi, the 

representatives of the Jewish People in the Mikdash of HaShem.  They have shown 

unflinching loyalty and great self-sacrifice to HaShem and, even if they have, in the 

past, been perhaps too ferocious in their loyalty, nevertheless this quality will stand 

them in good stead in their appointed task as guardians of the Torah and Torah 

teachers of the Jewish People.  Even when it appears that, for reasons known only to 

Him, HaShem appears not to listen to their entreaties (Mosheh, himself a Levite, was 

here obliquely referring to himself and HaShem’s refusal to grant his dearest wish that 

he be allowed to come into the Promised Land) nevertheless the people of this Tribe 

carry out their duties without question.  Therefore, prays Mosheh, because of this 

Tribe’s proven faithfulness, may HaShem always be Levi’s support and help them to 

overcome the enemies of the Jewish People with whom they might have to do battle. 

8. Following on from the blessing of the Tribe of Levi, the guardians of the Sanctuary 

which is the Beis HaMikdash, Mosheh next turns to the Tribe of Binyomin, in whose 

territory that Beis HaMikdash will eventually be situated.  In the merit of this 

worthiness of Binyomin and the holiness that is thus brought upon the Jewish People, 

Mosheh prays that the Tribe of Binyomin should be blessed that the Divine Presence 

shall always protectively hover over them and bring upon them peace and harmony. 

9. The blessing of the Tribe of Yosef follows on from the blessing of the Tribe of Binyomin.  

Firstly, in the same way, Mosheh sees that the territory of Binyomin is host to the Beis 

HaMikdash when it is eventually built in Yerushalaim, so too would the Sanctuary of 

Shiloh, the Mishkan, the transportable smaller version of the Beis HaMikdash, be 

situated for many years in the territory of Yosef.  And secondly, Yosef and Binyomin 

were full brothers.  In his blessing for the Tribe of Yosef, Mosheh here too clearly echoes 

the blessings of Yaakov to his sons and he prays that HaShem should bless Yosef’s land 

with bountiful harvests of sweet fruit and goodly produce, with plentiful water and 

beneficial sunshine.  In addition, Mosheh prays that the leaders that will emerge from 

Yosef should be granted victory over their enemies.  For in the same way that Yosef, the 

founding father of the Tribes of Efraim and Menashe, was concerned only for the good 

of the family of Israel, so too are the leaders that come from the Tribes of Yosef 

concerned only for the Jewish People and they too should be blessed with success. 

10. The Tribe of Zevullun made a partnership with the Tribe of Yissochor which assured 

that the Tribe of Yissochor could rely on the material support of the Tribe of Zevullun.  

Thus the renowned Torah scholars of the Tribe of Yissochor could devote themselves to 

studying Torah more than they would have been able to otherwise.  In return, the Tribe 

of Zevullun deserve to share some of the reward of the Torah learning of Yissochor, says 
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Mosheh.  (Similar arrangements are made nowadays, too, between the business 

community on the one hand and Yeshiva and Kollel Torah scholars on the other 

whereby the merit of the Torah learning is shared with those who financially support 

the study of Torah.)  Mosheh bestows his blessings upon the Tribe of Zevullun that 

their various business enterprises shall prosper and upon the Tribe of Yissochor that 

they shall be successful in their Torah endeavours.  (It is interesting to note how in this 

regard Mosheh mentions Zevullun before Yissochor.)  In his blessing of these two 

Tribes, Mosheh also praises them both.  For through their contact with the tradespeople 

of Zevullun and the kindliness of the people of Yissochor, foreign merchants coming to 

trade will come to recognize HaShem and indeed join the Jewish People as converts.   

11. In his blessing of the Tribe of Gad, Mosheh praises them for their extraordinary strength 

used in the defence of the Jewish People and in protecting their Land, and for their 

steadfastness and loyalty.   

12. The Tribe of Dan is blessed by Mosheh that their territory shall be well-watered and that 

the people of this Tribe shall enjoy the produce of their land in security. 

13. As for the Tribe of Naftoli, their spacious territory shall be blessed with satisfying 

produce that ripens early.  

14. The Tribe of Osher is blessed with beautiful children.  Furthermore, their land will 

produce great amounts of quality olive oil and from the mountains in his territory they 

will mine iron and copper, all much required and much appreciated by their brother 

Tribes. 

15. In his prophetic vision Mosheh sees the Jewish People as a self-sufficient people settled 

on their Land, blessed with an abundance of corn and wine and all kinds of produce, 

protected by HaShem, their enemies vanquished.  He sees a people saved from their 

enemies by HaShem even before they become a threat, saved in the merit of their 

relying solely and completely on HaShem, a true People of G-d. 

16. After having blessed his People, Mosheh our Teacher then ascended Mount Nevo, 

opposite the town of Yericho.  From there, HaShem granted him the ability to glimpse 

the entire country, from the north to the south and from the east to the west.  So as 

promised by HaShem, Mosheh did see the whole land, the Promised Land that Mosheh 

wanted so much to enter.  There, in the Plains of Mo’av, Mosheh our Teacher, the true 

servant of HaShem, died at the age of one hundred and twenty years, mourned by the 

whole Jewish People.  His youthful vigour not at all diminished and his mental faculties 

as sharp as ever, he died as he had lived his entire life, by the word of HaShem.   

17. Yehoshua bin Nune, who had served as assistant to Mosheh and who had been 

appointed by HaShem to succeed him, immediately took over the leadership of the 

Jewish People and they willingly placed themselves under his authority.   

18. It is not for us to even try to evaluate the personality and character of that G-dly 

individual who was Mosheh our Teacher.  Nevertheless, even if it should be at the risk 
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of appearing to be presumptuous, it makes sense for us to try to understand why 

HaShem chose Mosheh to be the leader who took us out from Egypt and through 

whom HaShem gave us His Torah.  HaShem Himself praises Mosheh in His Torah as 

“the most humble man who ever walked upon the face of the earth” and our 

Chachommim, of blessed memory, point out for us additionally that from the Torah it 

is clearly seen that Mosheh our Teacher was a person who felt for others, who stood up 

for the defenceless and the downtrodden.  Leaving aside for a moment all his other 

qualities, it appears that these two qualities, perhaps more than any others, made him 

the choice of HaShem for his dual mission as leader and teacher.  He went out of his 

way to help others yet he never sought greatness for himself.  Even as our leader and 

our veritable king, even as he was aware of the great authority vested in him by 

HaShem, he remained truly humble, exercising authority only because he was the 

agent of HaShem.  Never did Mosheh allow his own personality to influence his duty 

as leader — he was merely the tool of HaShem.  And it is this quality of true humility 

that also made him the ideal teacher of HaShem’s Torah.  For however much one 

might try to avoid it, the fact is that when one passes on the teachings of a master, one 

cannot help but inject one’s own personality into those teachings, and this is going to 

influence those teachings, even ever so slightly.  Mosheh our Teacher, however, was 

such a loyal agent of HaShem and was so self-effacing in his passing on the Torah that 

HaShem taught him, that that Torah was not influenced in the slightest by the 

personality of Mosheh nor by his thinking nor by his feelings nor by his emotions.  

What Mosheh taught was purely the Torah of HaShem — because of his humility, 

Mosheh our Teacher was the purest conduit for the Torah of HaShem.  We have had 

great teachers and we have had great leaders, we have had great prophets who 

brought us the Word of G-d.  But never will there arise from amongst the Jewish 

People a prophet who was so close to HaShem as was Mosheh our Teacher.   

 

קזַ חַ   

 

WITH THIS SIDRA IS COMPLETED 

יםִר בָ ְד   רפֶ סֵ   

SEFER  DEVORRIM, 

THE  FIFTH  BOOK, 

OF  THE  FIVE  BOOKS  OF  THE  TORAH 

הָר וֹ ּת   ישֵׁ ְמ חוּ   השָׁ ִמ חֲ   

 

 

For the explanation of the Haftorah of Sidra  וזאת  הברכה  please go to HAFTORAHS. 
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THE  BROCHOS  OF  MOSHEH  OUR  TEACHER  —   ָר ָכהְוזֹאת  ַהּבְ  

33 : 1 Now this is the blessing    ָרָכה א:�לג� ְוזֹאת  ַהּבְ  

 which Mosheh the man of G-d blessed   ֱה  ִאיׁש  ָהא ַרְך  ֹמׁשֶ ר  ּבֵ �  לִֹהים  -ֲאׁשֶ

 the Children of Israel   ָרֵאל ֵני  ִיׂשְ �  ֶאת  ּבְ

 before his death.  ִֹלְפֵני  מֹותו :  �

 
2 He said:   ב ַויֹּאַמר�

 (The words of Mosheh our Teacher, addressed to the Jewish People:)  �

 HaShem came to you from Sinai,   א יַני  ּבָ �  יי  ִמּסִ

 He shone upon you from Sayir,  
(where He had unsuccessfully offered the Torah  
to the People of Aysov) 

ִעיר  ָלמֹו  ְוָזַרח  ִמ  ֵ �  ׂשּ

 He radiated upon you from Mount Porron,  
(where He had offered the Torah to the  
People of Yishmo’el but they too had refused it) 

אָרן   �  הֹוִפיַע  ֵמַהר  ּפָ

 He then came to you  
accompanied by some of His holy myriads 

�  ְבֹבת  ֹקֶדׁש  ְוָאָתה  ֵמִר 

 to give you the Fiery Torah, the work of His right hand.  ֹת  ָלמו ּדָ �  : ִמיִמינֹו  ֵאׁשְ

�
 (The words of Mosheh our Teacher, to HaShem:)   �

3 My L-rd G-d!  Even though You hold dear all peoples   ים  ג ַאף  חֵֹבב  ַעּמִ

 nevertheless it is only the holy ones of Israel 
whom You protect in Your hand 

ָיֶדָך   יו  ּבְ ל  ְקֹדׁשָ    ּכָ

 because they willingly came close to sit at Your feet   ּכּו  ְלַרְגֶלָך �  ְוֵהם  ּתֻ

 and they are the true bearers of Your words, proclaiming: ֹר ּבְ א  ִמּדַ ָ �  : ֶתיךָ ִיׂשּ

�
4 ‘The Torah was commanded to us through Mosheh —   ה ה  ָלנּו  ֹמׁשֶ  ד ּתֹוָרה  ִצּוָ

 it is our inheritance!   ה   מֹוָרׁשָ

 we, who are the Congregation of Yaakov!’  ת  ַיֲעקֹב    : ְקִהּלַ

�
5 You, HaShem, are the King in Yeshurun רּון  ֶמֶלְך  ַוְיִהי  ִבי �ה  ׁשֻ

 and this joins together the chiefs of this People;   י  ָעם ף  ָראׁשֵ ִהְתַאּסֵ   ּבְ

 thus are the different Tribes of the Jewish People united. ָרֵאל ְבֵטי  ִיׂשְ   : ַיַחד  ׁשִ
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6 The Tribe of  Reuven — the firstborn —  
may they live and not die 

 ו ְוַאל  ָיֹמת  ְיִחי  ְראּוֵבן  

 and may his Tribe not be few. ר   : ִויִהי  ְמָתיו  ִמְסּפָ

 
7 And the same also for the Tribe of Yehudah.   ז  ְוזֹאת  ִליהּוָדה 

 He said further:   ַויֹּאַמר  �

 Please listen, HaShem, to the prayers  
of the House of Yehudah always 

ַמע  יי  קֹול  ְיהּוָדה   �  ׁשְ

 and bring them home safely to their people   ִביֶאּנּו   ְוֶאל  ַעּמֹו  ּתְ

 for Yehudah fights their cause   ָיָדיו  ָרב  לֹו  

 and You, HaShem, please  
be a help to them from their enemies. 

ְהֶיה ָריו  ּתִ �  : ְוֵעֶזר  ִמּצָ

�
8 And of Levi he said:   ח  ּוְלֵלִוי  ָאַמר 

 He is indeed Your pious Tribe to whom You  
rightly have granted the robes of high office,  
Your Tummim and Urrim, 

י ּמֶ �  ָך  ְואּוֶריָך  ְלִאיׁש  ֲחִסיֶדָך  ּתֻ

 He is the one whom You repeatedly tested   ה ַמּסָ יתֹו  ּבְ ר  ִנּסִ �  ֲאׁשֶ

 and even contended with him  

at the Waters of Strife. 

ִריֵבהּו  ַעל  ֵמי  ְמִריָבה   : ּתְ

 
9 Yet he says even about his father  

and his mother, ‘I cannot see them!’  

�ט  ָהֹאֵמר  ְלָאִביו  ּוְלִאּמֹו  לֹא  ְרִאיִתיו  

 and about his brothers, ‘I cannot recognize them!’   יר �  ְוֶאת  ֶאָחיו  לֹא  ִהּכִ

 about his children, ‘I cannot know them!’ —   ָנו  לֹא  ָיָדע �  ְוֶאת  ּבָ

 because he only guards Your word    ְמרּו  ִאְמָרֶתָך י  ׁשָ �  ּכִ

 and protects Your covenant.  ּּוְבִריְתָך  ִיְנצֹרו :  �

�
10 They are fitting to teaching Your laws  

to the People of Yaakov 

ֶטיָך  ְלַיֲעקֹב   ּפָ �י  יֹורּו  ִמׁשְ

 and Your Torah to the People of Israel;  ָרֵאל  ְתָך  ְלִישְׂ ְותֹוָר  �

 they are indeed worthy of putting incense before You  ִָׂך  ָיש ַאּפֶ   ימּו  ְקטֹוָרה  ּבְ

 and whole burnt-offerings on Your altar.  ֶָחך   : ְוָכִליל  ַעל  ִמְזּבְ

�
11 May You, G-d, therefore prosper his possessions ֵרְך  יי  ֵחי  יא לֹו  ּבָ

 and accept the work of his hands;   ְרֶצה �  ּוֹפַעל  ָיָדיו  ּתִ

 break the power of those who openly rise up against him    ְמַחץ  ָמְתַנִים  ָקָמיו  �

 and of those who hate him  ְַׂנָאיו  ּוְמש  �

 that they cannot rise again! ִמן  ְיקּומּון :  �

�
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12 Concerning the Tribe of Binyomin he said:   יב ְלִבְנָיִמן  ָאַמר 

 Beloved of G-d, they live in security, trusting in Him;   ּכֹן  ָלֶבַטח  ָעָליו   ְיִדיד  יי  ִיׁשְ

 G-d therefore shelters and protects them always   ל  ַהיֹּום �  חֵֹפף  ָעָליו  ּכָ

 and upon their shoulders He makes His Abode. ֵכן ֵתָפיו  ׁשָ �  : ּוֵבין  ּכְ

�
13 And of the Tribe of Yosef he said:  יג ּוְליֹוֵסף  ָאַמר 

 May their land be blessed by HaShem   ְמֹבֶרֶכת  יי  ַאְרצֹו  

 with the precious light rains of the heavens  ֶגד ל  ִמּמֶ ַמִים  ִמּטָ    ׁשָ

 and with the deep waters which lie below    ַחת הֹום  רֶֹבֶצת  ּתָ   :ּוִמּתְ

 
14 and with the precious produce of the sun   ֶמׁש בּוֹאת  ׁשָ ֶגד  ּתְ  יד ּוִמּמֶ

 and with the precious fruits which grow month by month  ֶׁרש ֶגד  ּגֶ   :   ְיָרִחיםּוִמּמֶ

 
15 and with the best yield from the ancient mountain tops   טו ּוֵמֹראׁש  ַהֲרֵרי  ֶקֶדם 

 and with the precious harvest of the timeless hills ְבעֹות  עֹוָלם ֶגד  ּגִ   : ּוִמּמֶ

 
16 and with the precious crop of the earth and its fullness —    ֶגד  ֶאֶרץ  ּוְמלָֹאּה  טז ּוִמּמֶ

 and may this all be the Will of He Who revealed  
His Presence in the burning thorn-bush — 

  ּוְרצֹון  ׁשְֹכִני  ְסֶנה  

 May all this come upon the head  
of the Tribe of Yosef, 

בֹואָתה  ְלרֹאׁש  יֹוֵסף     ּתָ

 upon the crown of this prince of his brothers! ּוְלָקְדקֹד  ְנִזיר  ֶאָחיו :  �

�
17 Please, HaShem, bestow upon Yosef strength and grandeur,    כֹור  ׁשֹורֹו  ָהָדר  לֹו  יז ּבְ

 let their power be glorious!   ְוַקְרֵני  ְרֵאם  ַקְרָניו  �

 With their strength let them force together  
the mighty ones of the earth — all of them! — 
to acknowledge HaShem as Sovereign of all. 

ו  ַאְפֵסי  ָאֶרץ   ח  ַיְחּדָ ים  ְיַנּגַ ֶהם  ַעּמִ �  ּבָ

 Please, HaShem, let all this be fulfilled  
through the ten thousands of Efrayyim, 

  בֹות  ֶאְפַרִים  ְוֵהם  ִרבְ 

 may it be fulfilled in the thousands of Menashe! ה ֶ   : ְוֵהם  ַאְלֵפי  ְמַנׁשּ

 
18 And of the Tribe of Zevullun he said:   יח ְוִלְזבּוֻלן  ָאַמר 

 Rejoice, Zevullun, when you go out  
(on your business ventures) 

�  ֵצאֶתָך  ַמח  ְזבּוֻלן  בְּ שְׂ 

 for Yissochor is in your tents (of Torah study,  
sponsored in their sacred studies by you). 

שׂ  ָ ֹאָהֶליךָ ְוִיׂשּ �  : ָכר  ּבְ

�
19 Because of you both, all peoples will be persuaded  

to answer the call of Mount Moriah and of its Temple,  

ים   יט  ַהר  ִיְקָראּו  ַעּמִ
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 learning there how to worship the true G-d.   חּו  ִזְבֵחי  ֶצֶדק ם  ִיְזּבְ   ׁשָ

 Through this, you will enjoy abundant trade, 
the interchange of the seaboard,  

ים  ִייָנקּו   ַפע  ַיּמִ י  ׁשֶ   ּכִ

 and also what is hidden in the secret treasures 
of the sands will be yours.  

ֻפֵני  ְטמּוֵני  חֹול    : ּוׂשְ

�
20 And of the Tribe of Gad he said:   כ ּוְלָגד  ָאַמר 

 Blessed is He Who gives to the Tribe of Gad  
these broadlands on the east of the Yardayn! 

ד   רּוְך  ַמְרִחיב  ּגָ �  ּבָ

 The Tribe of Gad crouches like a lion (always ready  
to fulfil his promise to help his brother tribes)  

ֵכן   ָלִביא  ׁשָ �  ּכְ

 always ready to break the rule  
and might of the enemies of Yisroel. 

  : ְוָטַרף  ְזרֹוַע  ַאף  ָקְדקֹד

 
21 When they saw fit to be the first  

to ask for their portion in the Land  

ית  לֹו    כא ַויְַּרא  ֵראׁשִ

 it was because they dearly wished  

to receive it from the Lawgiver Mosheh. 

ם  ֶחְלַקת  ְמחֵֹקק  ָספּון   י  ׁשָ �  ּכִ

 They go forth at the head of their People י �    ָעם  ַויֵֶּתא  ָראׁשֵ

 and thus they make true the promise of G-d 
concerning the inheritance of the Land 

ה   �  ִצְדַקת  יי  ָעשָֹ

 in that Land where the Laws of the Torah  
were repeated to all Yisroel. 

ָרֵאל ָטיו  ִעם  ִישְֹ ּפָ �  : ּוִמׁשְ

 
22 And of the Tribe of Don he said:   כב ּוְלָדן  ָאַמר 

 The Tribe of Don (who protects the northern borders  
of the Land of Israel) is strong as a young lion  

ן  ּגּור  ַאְרֵיה     ּדָ

 and may they prosper exceedingly from the  
rams of the Bashan region which is his.  

ןְיַזּנֵק  ִמן ׁשָ   :   ַהּבָ

 
23 And of the Tribe of Naftoli he said:   ִלי  ָאַמר  כג ּוְלַנְפּתָ

 Naftoli, you are satisfied with the favour of HaShem   ַבע  ָרצֹון ִלי  שְֹ   ַנְפּתָ

 and receive in full His blessings —   ת  יי ְרּכַ   ּוָמֵלא  ּבִ

 Possess the sea and the south! ה   : ָים  ְוָדרֹום  ְיָרׁשָ

 
24 And of the Tribe of Osher he said:   ר  ָאַמר  כד ּוְלָאׁשֵ

 The sons of Yaakov all bless the Tribe of Osher,   ר ִנים  ָאׁשֵ רּוְך  ִמּבָ   ּבָ

 their brethren wish them to prosper   ְיִהי  ְרצּוי  ֶאָחיו  

 and through this Tribe they all enjoy goodness.  ֶֹמן  ַרְגלו ֶ ׁשּ   : ְוטֵֹבל  ּבַ

 
25 Your mountains, which are your country’s lock  

and boundary, are plentiful in iron and copper,   

ת  ִמְנָעֶלָך   ְרֶזל  ּוְנחׁשֶ  כה ּבַ
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 and may they enjoy all their days the  
wholesome blessings flowing in abundance from HaShem. 

ְבֶאךָ  �  :ּוְכָיֶמיָך  ּדָ

 
26 Remember, People of Yeshurun,  

there is none as powerful as HaShem,  

אֵ  רּון  -ֵאין  ּכָ  כו ל  ְיׁשֻ

 He rides the heavens, yet He is near to help you,   ֶע ַמִים  ּבְ   ְזֶרָך  רֵֹכב  ׁשָ

 His Majesty is above the highest heavens — He is mighty to help! ָחִקים   : ּוְבַגֲאָותֹו  ׁשְ

 
27 Our Ancient G-d has His Abode in the high Heavens  ֱכז לֵֹהי  ֶקֶדם  -ְמעָֹנה  א 

 yet His dominion is over the mighty mortals so far below;  ַחת  ְזרֹעֹת  עֹוָלם  ּוִמ   ּתַ

 He drives your enemies from before you    ֶניָך  אֹוֵיב   ַוְיָגֶרׁש  ִמּפָ

 and He says of them:  “Be destroyed!” ֵמד   : ַויֹּאֶמר  ַהׁשְ

 
28 And so may Yisroel dwell in security,   ַטח ָרֵאל  ּבֶ ּכֹן  ִישְֹ ׁשְ  כח ַויִּ

 dwelling in isolation, unique;   ָדד   ּבָ

 the aspiration and ambition of Yaakov of old;   ֵעין  ַיֲעקֹב  

 alone in its Land so blessed with corn and wine;   ָגן  ְוִתירֹוׁש   ֶאל  ֶאֶרץ  ּדָ

 away from all others, under its own Heavens,  
under a sky which bestows goodness like the refreshing dew.   

ָמיו  ַיַעְרפּו  ָטל   : ַאף  ׁשָ

 
29 Happy are you, Yisroel —   ָרֵאל ֶריָך  ִישְֹ  כט ַאׁשְ

 who is like you?   ִמי  ָכמֹוָך  

 A Nation saved only through G-d —   יי ע  ּבַ   ַעם  נֹוׁשַ

 He is your shield and your help!  ְֶזֶרָך  ָמֵגן  ע  

 Be proud in your Warrior and Champion!   ֲאָוֶתָך ר  ֶחֶרב  ּגַ   ַוֲאׁשֶ

 Your enemies will renounce their hatred   ֲחׁשּו  ֹאְיֶביָך  ָלְך   ְוִיּכָ

 and you will walk high over their conceited leaders.  ְמֹוֵתימֹו  ִתְדרֹך ה  ַעל  ּבָ   : ְוַאּתָ

    

34 : 1 Mosheh went up from the Plains of Mo’av  
to Mount Nevo, up the top of the cliff,  

facing Yericho, and HaShem showed him  
the whole country, from Gil’od till Don 

ה  ֵמַעְרֹבת  מֹוָאב  ֶאל ַהר  ְנבֹו    ַויַַּעל  ֹמׁשֶ
ר  ַעל ה  ֲאׁשֶ ְסּגָ ֵני  ְיֵרחֹו  ַויְַּרֵאהּו  פְּ   רֹאׁש  ַהּפִ

ל  יי  ֶאת ְלָעד  ַעד  ָהָאֶרץ  ֶאת  ּכָ ן  ַהּגִ   : ּדָ

א�:�דל  

 2 and all the territory of Naftoli and the land of 
Efrayyim and Menashe and all the land of Yehudah, 

till the sea beyond, 

ל ִלי  ְוֶאת  ְוֵאת  ּכָ ְפַרִים  ֶאֶרץ  אֶ   ַנְפּתָ
ל ה  ְוֵאת  ּכָ ֶ  ֶאֶרץ  ְיהּוָדה    ּוְמַנׁשּ

  : ַעד  ַהיָּם  ָהַאֲחרֹון

�ב

�

    
3 and the south and the plain and the Valley of Yericho, 

the City of the Date Palms, till Tso’ar. 

ֶגב  ְוֶאת  ְוֶאת ְקַעת    ַהּנֶ ר  ּבִ ּכָ ַהּכִ
ָמִרים    : צַֹער   ַעדְיֵרחֹו  ִעיר  ַהּתְ

 ג

 



THE  BROCHOS  OF  MOSHEH  OUR  TEACHER — וזאת  הברכה 
 

 

 

—      6    — 

 

For questions, comments or suggestions, or to be included on our e-mailing list and receive these Sheets, send an e-mail to  oyb@seniors.org.uk 

4 HaShem said to him:  “This is the Land concerning 
which I swore an oath to Avrohom, to Yitzchok and 
to Yaakov, saying: ‘I will give it to your 

descendants’ — I have let you see it with your eyes 
but you will not cross the Yardayn to come there.” 

ר   ַויֹּאֶמר  יי  ֵאָליו  ֹזאת  ָהָאֶרץ  ֲאׁשֶ
י  ְלַאְבָרָהם  ְלִיְצָחק  ּוְלַיֲעקֹב   ְעּתִ ּבַ ִנׁשְ
ה  ֶהְרִאיִתיָך   ֶנּנָ ֵלאֹמר  ְלַזְרֲעָך  ֶאּתְ

ה  לֹא  ַתֲעֹבר ּמָ   : ְבֵעיֶניָך  ְוׁשָ

 ד

 
5 And so Mosheh, the servant of HaShem, died there in 

the Plains of Mo’av, by decree of HaShem. 

ה  ֶעֶבד ם  ֹמׁשֶ יי    ַויָָּמת  ׁשָ
ֶאֶרץ  מֹוָאב  ַעל י  יי  ּבְ   : ּפִ

 ה

 6 HaShem buried him there in that vale in the Land 
of Mo’av, opposite Beis Pe’or and no man knows 

the place where he is buried, even to this day.  

ֶאֶרץ  מֹוָאב  מּול   י  ּבְ ְקּבֹר  ֹאתֹו  ַבּגַ ַויִּ
עֹור  ְולֹא ית  ּפְ   ָיַדע  ִאיׁש  ֶאת  ּבֵ

  : ְקֻבָרתֹו  ַעד  ַהיֹּום  ַהזֶּה

 ו

 
7 Mosheh was one hundred and twenty years old  

when he died but his eyes were not dimmed  
nor had he lost his vigour. 

ן ה  ּבֶ ִרים  ֵמָאה  ְוֶעשְׂ   ּוֹמׁשֶ
ֹמתֹו  לֹא ָנה  ּבְ ָכֲהָתה    ׁשָ

  : ָנס  ֵלחֹה  ֵעינֹו  ְולֹא

 ז

 
8 The Jewish People mourned for Mosheh there in the 

Plains of Mo’av for thirty days and the period of 
mourning came to an end. 

ָראֵ  ְבּכּו  ְבֵני  ִישְֹ ה    ל  ֶאתַויִּ ֹמׁשֶ
ים  יֹום   לֹׁשִ ַעְרֹבת  מֹוָאב  ׁשְ ּבְ
ה מּו  ְיֵמי  ְבִכי  ֵאֶבל  ֹמׁשֶ ּתְ   : ַויִּ

 ח

 
9 But Yehoshua the son of Nune was filled with a 

spirit of wisdom because Mosheh had laid his hands 
upon him and ordained him and so the Jewish 

People obeyed him and they did as HaShem had 
commanded Mosheh. 

ן ַע  ּבִ נּון  ָמֵלא  רּוַח  ָחְכָמה    ִויהֹוׁשֻ
י ה  ֶאת  ּכִ ָיָדיו  ָעָליו    ָסַמְך  ֹמׁשֶ

ֵני ְמעּו  ֵאָליו  ּבְ ׁשְ ָרֵאל  ַויֲַּעשׂ   ַויִּ ּו  ִישְֹ
ה  יי  ֶאת ר  ִצּוָ ֲאׁשֶ ה  ּכַ   : ֹמׁשֶ

 ט

 
10 No prophet ever arose in the Jewish People like 

Mosheh, who knew HaShem face to face. 

ה    ְולֹא ֹמׁשֶ ָרֵאל  ּכְ ִיֹשְ ָקם  ָנִביא  עֹוד  ּבְ
ִנים  ֶאל ר  ְיָדעֹו  יי  ּפָ ִנים  ֲאׁשֶ   : ּפָ

 י

 
11 Never has there been anybody like Mosheh,  

whom HaShem sent to do the signs and  

miracles in the Land of Egypt before Par’o  
and all his servants and all his land  

ר    ְלָכל ָהֹאֹתת  ְוַהּמֹוְפִתים  ֲאׁשֶ
ָלחֹו  יי  ַלֲעשׂ  ֶאֶרץ  ִמְצָרִים  ׁשְ ֹות  ּבְ
  : ַאְרצוֹ   ֲעָבָדיו  ּוְלָכל  ְלַפְרעֹה  ּוְלָכל

 יא

 
12 or to do any of the powerful acts  

and the mighty deeds that Mosheh did  

in the sight of all the Jewish People. 

דֹול   ּוְלכֹל  ַהיָּד  ַהֲחָזָקה  ּוְלכֹל  ַהּמֹוָרא  ַהּגָ
ר  ָעשָׂ  לֲאׁשֶ ה  ְלֵעיֵני  ּכָ ָרֵאל  ה  ֹמׁשֶ   : ִישְֹ

 יב

קזַ חַ   

WITH THIS SIDRA IS COMPLETED 

יםִר בָ ְד   רפֶ סֵ   
SEFER  DEVORRIM, 

THE  FIFTH  BOOK   

OF  THE  FIVE  BOOKS  OF  THE  TORAH 

הָר וֹ ּת   ישֵׁ מְ חוּ   השָׁ ִמ חֲ   
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Some time ago, there appeared (yet again!) an old chestnut of a story about an artist and his
painting of Mosheh Rabbeinu. It’s really not worth repeating (it’s almost an insult to the
intelligence, never mind to Mosheh Rabbeinu) but to understand the following comments it is
unfortunately necessary to retell it. So, here goes.

An Arab king was so impressed with the reports about how the People of Israel had been
delivered from Egypt and their various successes in battle on their journey through the
Wilderness of Sinai that he wanted to know what kind of a person was their leader. To this
end, he sent a very talented artist to go to the Israelite camp and paint a portrait of Mosheh
Rabbeinu and bring it back to him so that he, the Arab king, who was skilled in reading
character from the features of a face, would be able to understand the character of the leader of
the Israelite People. The artist went and painted a portrait of Mosheh Rabbeinu which was so
faithful to the true appearance of Mosheh that it showed every shade of his character. He
brought this painting back to his royal master who was shocked because the portrait showed
that the character of Mosheh was depraved and evil and wicked and low. The king was then
determined to go himself and visit Mosheh in the wilderness to ascertain firstly whether the
painting was a faithful portrayal of Mosheh’s facial features and if so, how come that a person
with such an evil character can be so good and wise as had been reported to him. When he
arrived at the camp of the Israelites, he saw that the painting was indeed a true portrait of the
features of Mosheh down to finest detail. He then asked Mosheh Rabbeinu how it could be that
he is so good and wise as was reported yet his features showed that he had an evil and cruel
character. Mosheh told him that yes, he did have a character flawed with every kind of fault
and blemish but that he had worked on himself to change each and every fault in his character
and that he had managed to reform himself so that he was now the wise, compassionate and
good person that he now was. End of drivel.

The story has appeared in various Jewish publications with the obvious intent to impress their
readers with the lesson of how it is possible, with enough willpower, to change one’s very
character into something good and wonderful. It’s an old fable and its origins are not Jewish.
Some say that it has its roots in Arabic literature.

Rabbi Salomon Alter Halpern, ל"ז , researched the matter and wrote, in a letter printed in the 14
September 1984 issue of the Jewish Tribune (where the fable had previously appeared titled
“The Artist”) that according to the Encyclopædia Britannica (under “Physiognomy,” that is,
“the study of the face or exterior of something or somebody as a way of understanding
character”) the story is told about Socrates, the Greek philosopher, (470 — 399 BCE) partly by
the Roman philosopher and writer Marcus Tulius Cicero, (107 — 44 BCE) partly, some
centuries later, by a certain Titus Aurelius Alexander (circa 200 CE) of Aphrodisias (a Greek
town in modern Turkey). Indeed, Rabbi Eliezer Mi’Metz, (d. 1175) in úöáå÷î äèéù at the
end of his commentary to the third Perek of Tractate Nedorrim, tells it about “a certain sage”
and the Chidoh, Rabbi Chayyim Yosef Dovid Azulai ben Rabbi Yitzchak Zecharia (1724 —
1806) in his "úåîã÷ øáãî" under the subject "óåöøô" (that is, “Facial Features”) quotes it
from Sefer Mishnas Yaakov (p. 178) about “a certain philosopher.”

ON STORIES, FABLES AND “MIDRASHIM”
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Reb Alter Halpern continues: “But how and when was it transferred to Mosheh Rabbeinu? The
Tifferess Yisroel (Danzig, 5603 / 1843) at the end of the fourth Perek of Kiddushin says, “I
found written” but where? The Sefer No’am HaMiddos (Salonika, 5615 / 1855) mentioned in
Kuntres Kin’as HoEmmes, printed at the back of Tomer Devorah (Vilna, 5671 / 1911) seems to
be too late as a source for the Tifferess Yisroel, as the first editions of these two, according to
Ben Yaakov, are within a year or two of each other” but Reb Alter writes that he had not
actually seen either of those.

Reb Alter writes further: “However, over a century earlier, Sefer Ohr Pnei Mosheh tells the
story, introducing it by, “I have heard say that it is written ‘b. s. Maaseh’.” In a modern reprint,
this is changed to ‘bisforrim’ but in the first edition it is ‘b.s.’ which could mean ‘beSefer
Maaseh’ which (according to Ben Yaakov) is the Hebrew version of the famous “Maaseh Buch”
printed in Basle.

Rabbi A A Cohen of Golders Green, too, in a letter to the Jewish Tribune published 24 August
1984, wrote that “this preposterous myth” constituted a serious insult to the dignity and
memory of Mosheh Rabbeinu, HaShem’s chosen medium to convey the Torah to us. He adds
rightly, “This grave sin is compounded by attributing this nonsense to ‘a Midrash’.”

The Yalkut Me’Am Lo’ez on Kohelles (p. 162) also tells a similar story, purportedly taken from
the Mishkenos Yaakov but again, no person is named.

In other words, this fable has been around a long time and it is high time that the story should
be condemned for the lie that it is. While nobody would dare to belittle the Tifferess Yisroel,
who is recognized by all as a “Ga’on she’b’Ge’onim,” nevertheless his choice of Mosheh
Rabbeinu as the central figure in this fable must be seen as a very unfortunate mistake.

One must be careful to understand that a story which is quoted to illustrate a lesson is just that
— a story, and even if the personalities are genuine, not everything that is told about them is
necessarily so. Stories and parables are different. Nobody would think for a moment that the
fox and the fishes, for example, really had a conversation — it’s the moral which is real. But
with stories, it can be exceedingly foolish to impute reality to an untrue story because when the
impossibility of the reality becomes clear, the otherwise correct lesson might be thrown out
with the silly story, and that is a pity. (In this case, the unfortunate use of this particular story
serves additionally as a very good lesson in the importance of checking one’s sources carefully
and considering the effect of the stories that one tells.) Furthermore, the indiscriminate and
unwise use of untrue stories (often with the flippant introduction, “this happened with Rabbi
Akiva Eiger / the Chassam Sofer / the Ben Ish Chai / the Chofetz Chayyim — delete as
applicable”) diminishes not only the personalities quoted but risks undermining the lessons
being taught. Furthermore, care must be taken that a story used as a vehicle for a moral must
make sense because when it becomes clear that the story is not true, there is a very real risk
that the lesson will be dismissed as impractical or untrue, too.

Of course, once a fable is given credence, especially if it sounds genuine because of the people
reputed to be involved or because of the surprise element in the story, it is all the more readily
quoted by others and it is only a matter of time before what started out as a parable becomes a
historical “fact.” Unfortunately, in this particular instance of “The Artist,” if our detractors
should wish to use it, the story inflicts a horrible blemish upon us, too.
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Could it have happened? Let’s consider. First of all, would HaShem choose as the “father of all
prophets” and His most faithful servant, the first teacher of His Holy Torah to His People,
anyone less than perfect? Are we to believe that Mosheh Rabbeinu, the chosen one of HaShem,
“My faithful servant who is trusted in all My house,” (“From the day Mosheh was born, the
Holy Spirit did not leave him” — Zohar to Shmos, 21) originally had a character as depicted in
this story? (As told in the Tifferess Yisroel it was even worse. Mercifully, “The Artist” spared
us the complete list of wicked traits!) The story contradicts everything that the Torah and
Chazzal teach us about Mosheh Rabbeinu, a person who was holy even before his birth, a
“Kodosh miBetten.” His parents were Amrom and Yocheved — Amrom was one of the Gedolei
HaDor and the Torah describes Mosheh as a baby as “good.” (See the commentary of Rabbi
Samson Raphael Hirsch.) Rashi (quoting the Gemorroh from Tractate Sotah, 12a) tells us that
when he was born, the whole house was filled with light, that he refused to take milk from an
Egyptian wet-nurse. Yet if we are to believe the story, he would already have had to “reform his
character” — at three months of age! When he was a young boy of thirteen or so, he chose to
put his life in danger by defending “his brothers” and in Midyon, too, he again took up the fight
on behalf of the defenceless shepherdesses. One could go on and on.

Secondly, let us consider the practicalities. The Clouds of Glory that surrounded us in the
wilderness not only protected us from the harsh elements of the desert, they also shielded us
from outsiders. In Sidra Yisro, the Torah gives us a glimpse of how Mosheh was busy “from
morning to evening,” together with the Council of Seventy Elders dispensing justice and
advice and simply governing a nation of some two-and-a half million souls. Yet we are to
believe that not only did some Arab artist gain entry into the camp, but he was supposedly able
to set up his easel, and with his palette, paints and brushes was able to paint a perfectly detailed
portrait of Mosheh. Where is he supposed to have positioned himself, by the way? Nobody
attending the Shiurim of Mosheh Rabbeinu is going to give up his place for some foreign artist.
So he would have had to position himself right at the back of the Beis HaMedrash tent and
from there manage to paint a portrait which was the most perfect likeness of Mosheh Rabbeinu
to the extent that the Arab king later exclaimed that the portrait was perfect in all the nuances
of character that he later saw in Mosheh Rabbeinu’s face! Additionally, when that Arab king
comes to check up on the accuracy of the portrait, Mosheh Rabbeinu graciously grants him a
lengthy interview, yes?

More: as every student of art knows, and as a visit to any good museum of art will show, it was
only in the last few hundred years or so that the great masters started to produce paintings and
portraits that understood perspective and how to depict reality. Looking at some of the Old
Masters, we smile at how the books would fall off the lecterns because the perspective is all
wrong. True portrayal was unknown in paintings in ancient times, how much more so in
Biblical times.

Next, when did this prodigious feat of art actually take place, that is, at which juncture of our
time in the wilderness did it happen? Again, let’s work it out. Enough time had to have passed
after our coming out of Egypt for the information that we had a superior leader to have reached
this Arab king. Now, when we left Egypt, things were pretty hectic. We had to make our way
to Mount Sinai to receive the Torah seven weeks later and Mosheh Rabbeinu was busy helping
us to prepare for this event. After receiving the Torah, Mosheh Rabbeinu ascended the
mountain and came down again, as he had said he would, after forty days, on the seventeenth
of Tammuz. He dealt with the Golden Calf offenders and then he ascended the mountain to
plead for us and came down again on the tenth of Tishri with the news that HaShem had
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forgiven our offence and has gladly taken us back to Him again as His People. But this most
faithful servant of HaShem and defender of His People was unaware that now his face reflected
the Glory of HaShem and shone with an astonishing radiance. It was only when the people
were afraid to come near to him that Mosheh became aware of this special sign of HaShem’s
favour. From then on, Mosheh covered his face so that the people should not be afraid to
approach him and it was only when HaShem spoke with him, or when he taught us the Word
of HaShem, that Mosheh our Teacher removed the covering from his face. So Mosheh’s face
was hidden — unless, that is, the artist asked him to be so kind as to remove the covering
while he painted his portrait! Interestingly enough, the Jewish People were afraid to come
close to Mosheh yet this foreign artist was not afraid of this great holy radiance. In any case, it
doesn’t seem very likely that there would be room in the Beis HaMedrash tent for gawping
artists, even if they positioned themselves at the distant rear of the tent (not a very good view)
to paint portraits of Mosheh Rabbeinu — even if the people themselves would allow it!

And then later, “the most humble man that ever walked upon the face of the earth” (HaShem’s
words) is hardly likely to explain to a curious Arab king, in a private interview, no doubt, that
he has perfected himself and has trained himself to overcome his base and evil character traits,

to become good and wise as the Arab king had heard.

Putting aside all these practical improbabilities, the central part of the story, that is, that despite
any reforming of the character, nevertheless the original evil character still comes through and
can be reproduced by a gifted artist, is quite demonstrably not true. In our times, we are happy
to see many Baalei Teshuvah who have come in from the cold and have made the commitment
to change themselves into warm, genuine Torah Jews. And it is one of the remarkable
phenomena that very often, when the Baal Teshuvah takes his or her first steps to Torah and
Mitzvos, at that stage, their facial features often sadly betray how badly they have blundered in
their spiritual lives, often to the extent that their facial features are quite coarse. It is almost a
miracle to see how within the space of a few weeks, regardless of their hairstyle and clothing
(which many times have to catch up with the change in themselves) their faces become more
refined and noble and shine with a kind of goodness. This can often be seen even in
photographs. Yet here, despite the central figure in this absurd story having reformed his
character to such an extent that he is so great and good and noble, yet his facial features still
retain all the coarseness and wickedness of his original bad character that so alarmed the Arab
king!

Yes, some people do have the ability to see the character of a person in his face. Our
Chachommim call this science “Chochmas HaPartsuf,” “the wisdom of the face.” Even
without resorting to Kabboloh, we can well understand why this should be so when we
remember that the Hebrew word for “face” is “Ponnim,” and it shares the same root for the
“inside” of a person, his very essence, his “Pnim.” And it’s not for no reason that the eyes in
that face are called “the windows of the soul.” As mentioned, even if someone was not always
good in the past, nevertheless when he changes his ways and subjects himself to the purifying
Torah of HaShem, his face changes, too. No-one has ever seen a really wicked-looking Tzaddik.
Anyone who has seen the Hadras Ponnim of a great Rebbe is struck by the nobility of spirit, the
benevolence, the sheer goodness, that shines out from his face. It could not be otherwise.
Torah purifies, and a human being who has made Torah his life, a person who is close to G-d, a
leader of HaShem’s People, is blessed by HaShem with His guidance and inspiration and this is
reflected in his face. Even if not always handsome in the purely physical sense, the face of a
righteous person radiates goodness and peace. (Imagine, incidentally, if anyone would dare to
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tell such a story about a Chassidishe Rebbe today! They’d deserve everything they got!) All this
helps to explain why the face of Mosheh Rabbeinu, who had all these greatest qualities of
holiness and goodness in the fullest measure, shone with an astonishing — almost frightening
— radiance.

So let’s discard this silly fable once and for all. It makes no sense and it could never have
happened. Instead, see for instance what is written, in truth, in Osios d’Rabbi Akiva, The
Letters of Rabbi Akiva, Letter Koof: “When the Egyptian scribes saw Mosheh and Aharon, in
appearance like the ministering angels, tall like cedars, their eyes bright as stars, their beards
splendid, their faces radiant like the sun and their words fiery as flame, there fell upon these
scribes a fear and trembling that their quills fell from their hands.”

In this connexion it is perhaps worthwhile to mention the Yalkut Shim’oni to Shmuel I,
Chapter 16: “When Shmuel HaNovvi first saw Dovid, he was afraid for he saw that he was
ruddy in colour like Aysov. He said to himself, “He is red, like a shedder of blood.” Said the
Holy One, blessed is He, to him: “But see his noble eyes and majestic appearance! Whereas
Aysov killed as and when he liked, Dovid, if the need should arise, shall only do the bidding of
the Sanhedrin.” Shmuel HaNovvi, we are given to understand here, was allowed to be misled
by the colour of Dovid’s complexion (see also Radak to Possuk 19 of Chapter 9) till HaShem
pointed out to him his noble appearance.

Next: It is singularly irresponsible to state the source of this fable as “a Midrash” when there is
no such Midrash. This is a ruse which lazy writers and speakers often use when they cannot be
bothered to check their sources. Variations on this theme are the sweeping statement about
some mysterious “Seguloh” or other that, “It’s al pi Kabbolloh,” or, “It’s in the Kisvei
HoArizal!” — never saying where exactly it is to be found in those multifarious writings. In the
case of this particular story, not only does the fable itself cast horrible aspersions upon Mosheh
Rabbeinu but by pretending that this comes from the Midrash, the writer brings the whole of
our sacred Midrashic literature into disrepute and ridicule. So, when writing stories, if it’s a
Midrash — chapter and verse please! Otherwise, anyone can hide his own laziness and fertile

imagination behind “It’s a Midrash”! After all, how many people have learned all of the vast
treasury of Midrashim and can state that no such Midrash exists — and so these charlatans can
get away with it.

This all leads on to a further point about Midrashei Chazzal generally. Chazzal HaKedoshim
spoke in their own inimitable way: many times intending a number of meanings to be read
into their words. This is so in the realm of Halochoh, in the areas of Mussar and Chochmoh.
(Everyone knows how their words in Pirkei Ovvos can accommodate so many different
thoughts.) But it is especially so in the sphere of Aggaddah where Chazzal move the curtain
aside a little, as it were, to give us a glimpse of another aspect of HaShem. (See Sifri to Sidra
Aykev, Chapter 49 : 11 : 22: “Do you wish to understand the Holy One Who spoke and the
world came into existence? Learn Aggaddatoh!”)

Obviously, not always do all the Meforshim on Midrash agree about what a given Midrash really
means. Not only do we need guidance to read into a Midrash our own interpretation to ensure
that it is consistent with the teachings of Chazzal, but even for us to affirm that a Midrash is to
be taken literally needs proof and support from other utterances of Chazzal, especially so in the
case of Midroshim which are difficult to understand literally. This is an additional reason why
it is necessary to state from where a Midrash is taken: the reader can then consult the Midrash
in the original context and draw his own conclusions as to whether the interpretation offered is
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correct and is consistent with the teachings of Chazzal. When one quotes a Midrash of our
Chachommim which is astounding in its implications, it must be proved that the meaning that
is given is true. Many Midrashim are definitely not to be taken literally and Chazzal never
intended that they should be understood any way other than metaphorically or allegorically. If
someone insists that such Midrashim should indeed be taken literally because of some sort of
simplistic “Emunass Chachommim,” far from being admired for his blind Emunas
Chachommim, he is effectively misquoting Chazzal and not only has he missed the point they
were making but he is guilty of bringing Chazzal into disrepute and ridicule. Chazzal often
passed on their esoteric words in code, and in fact often the deeper their message, the more
seemingly banal their code, and that’s why it is plain silly to insist on a literal meaning of their
words.

Just as the Mishnah is the terse and concise pronouncements of our Chachommim in the
realm of Halochoh, so, too, is Midrash the collected wisdom and observations of our
Chachommim concerning the narrative or Aggadic parts of the Torah. But there’s this
difference: for Mishnah, we have the Gemorroh which explains the Mishnah. For Midrash,
there is no Gemorroh where the authors of the Midrash themselves explain the Midrash. But

everyone knows how it is often the case that a Mishnah is explained, qualified or interpreted by
the Gemorroh so that the Mishnah, we find out, really means even the opposite of what initially
meets the eye of the uninitiated. For example, “There is something missing from this Mishnah
and this is what the Mishnah means to say.” Or, “Do you know what this Mishnah is speaking
of? It’s about this particular case …” Or, “The Tanna of this Mishnah is talking to the
Chachommim who disagree with him and he’s telling them that according to what they say,”
etc., etc.. In the case of Midrash, there is no Gemorroh as such to explain the sometimes
enigmatic sayings of Chazzal. But any interpretation offered must be consistent with the
teachings of Chazzal and nor can it fly in the face of reason and good sense. Those who insist
on understanding a Midrash strictly literally when such literal meaning is incredulous and
wrong are guilty of, “Explaining the various facets of Torah not in accord with Halochoh.” It is
people like this who cause others to come to think of Midrash as fabulous fairy tales, G-d forbid,
when they are really the means to gaining an understanding of the world as seen through the
wise eyes and vision of Chazzal HaKedoshim.

How often do we hear of young and inexperienced teachers, barely themselves just out of
Yeshivah or Seminary, or indeed fifth form or sixth form students, who take Sunday Cheder
classes of unruly children who attend non-Jewish schools and for whom these Sunday Cheder
classes are the only Torah education they get. (They usually don’t get anything from home.)
In an attempt to keep these children quiet and interested, these teachers try to grab the interest
of their reluctant pupils with fantastic tales and fables. Unfortunately, these children attend
these classes only till their Bat Mitzvah or Bar Mitzvah and then they’re gone and thus it turns
out that the only Jewish education they have is a weird collection of fantastic stories, hardly
sensibly explained at all. No wonder that as they grow up and move into the adult world, they
say that Judaism has no relevance for their lives!

Teachers and writers must take great care to use the words of Chazzal carefully and judiciously.
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This Haftorah is from the first chapter of Sefer Yehoshua, from Possuk 1 till Possuk 18. 

 

1. The Sidra וזאת הברכה is the last Sidra in the Torah and is read on Simchas Torah 

morning.  “Simchas Torah,” when we celebrate our completion of reading the Torah in 

the weekly Sidras (and immediately commence the next cycle) in Chutz Lo’Oretz is the 

name given to the Second Day of the Yom Tov of Sheminni Atserres, which follows 

straight after the Yom Tov of Sukkos.  (In Eretz Yisroel, Simchas Torah is celebrated 

together with the one-day Yom Tov of Sheminni Atserres.)  The Haftorah of  

הברכה וזאת   is the first Chapter of Sefer Yehoshua, which is the first of the Books of the 

Prophets, thus clearly demonstrating the connexion of the Books of the Nevi’im (the 

Prophets) with the Five Books of the Torah, the Chumash, and how the Books of the 

Nevi’im are the continuation of the Chumash. 

2. After the death of Mosheh our Teacher, the Jewish People were understandably anxious 

and even afraid of what the future held.  We stood at the threshold of the Promised Land 

and were perfectly aware that the present inhabitants of the Land were not going to just 

melt away.  The Haftorah tells of how HaShem spoke to Yehoshua directly and told him 

repeatedly to “be strong and take courage” and that He would be with him as He was 

with Mosheh.  At the same time, HaShem tells Yehoshua, and the People whose leader 

he now is, that they must “be strong and take courage also to guard and do all the Torah 

which Mosheh commanded, not to turn from it, neither to the right nor to the left” and 

that then we will succeed in all our undertakings.  Indeed, “this Torah shall not depart 

from your mouths at all and you shall meditate in it day and night so that you shall be 

careful to do all that is written in it, for only then shall you succeed in all that you do.” 

3. With these words of encouragement from HaShem, Yehoshua announced that the 

people shall start their preparations for the invasion and the taking of the Land.  He 

summoned the representative elders of the Tribes of Reuven and Gad and Menashe and 

reminded them of their promise that they had made to Mosheh.  Even though they had 

received as their portion in the Land the lush grazing lands on the east side of the River 

Yardayn (at present occupied by the Hashemite Kingdom of Jordan) and they had settled 

their women and children in the stockade cities there, the men of these Tribes had 

promised to stand together with the rest of the Jewish People and help them with the 

conquest of the whole Land till they, too, will be settled in their allotted territories.        

4. The people of Gad and Reuven readily confirmed their promise.  Indeed they said that 

they would honour and obey Yehoshua exactly as they had honoured and obeyed Mosheh 

and they made it clear that all the Jewish People were solidly behind Yehoshua.  Our 

Chachommim tell us that this held true all through the term of Yehoshua’s leadership.  

He never had any problem with any of the Jewish People: no-one ever questioned his 

leadership till the end of his life. 

HAFTORAH  OF  SIDRA :  וזאת  הברכה 
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