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פרשת וירא דברי תורה ל

The verse states (22:3): “And Avrohom arose early in 
the morning and he saddled his donkey and he took 
his two lads with him and Yitzchok his son and he 
chopped the wood for the olah offering, and he got 
up and he went to the place that G-d would show 
him.”  
Chazal say (Pesachim 4 and Yoma 22B): “From here 
we learn that those who are zealous make haste to 
perform a mitzvah.” 
The holy sefarim state a novel idea that the main 
praise given to Avrohom for the story of the akeidah, 
the binding of Yitzchak as a sacrificial offering, lies in 
the fact that he arose with zeal and alacrity to 
perform the mitzvah. The author of the Tanya writes 
in Igros Hakodesh (Perek 21) that we learn from 
Avrohom Avinu to arise early to perform a mitzvah 
with alacrity. And the zealousness of Avrohom 
stands as an eternal merit for him and his 
descendants. The actual binding and offering of 
Yitzchak as a sacrifice was not considered such a 
hard test for Avrohom, relative to the lofty spiritual 
level he was on. This is especially true when we 
consider the fact that Hashem Yisborach Himself 
spoke to Avrohom and told him to do it, and we 
ourselves know many stories of people who 
sacrificed their own lives in more recent times to 
sanctify His name even without a direct, personal 
order from His mouth. The unique distinction of 
Avrohom’s action was in the fact that he arose early 
and put forth a great measure of zeal and alacrity to 
perform the mitzvah. This zealousness testified to 
the fact that he wished to perform the mitzvah with 
joy and enthusiasm in order to fulfill the words of 
the Creator.  
The Orchos Tzadikim (Shar Hazrizus) writes similarly 
that we learn the greatness of the concept of 
zealousness to perform a mitzvah from Avrohom 
Avinu. Even though it was certainly difficult for him 
to perform this command, he arose with enthusiasm 
to do Hashem’s will. When one performs a mitzvah 
with such enthusiasm, it shows that he loves 
Hashem like a servant who loves his master with his 
entire heart and wishes to serve him with eagerness. 
Avrohom’s great love for his son was negated before 
his much greater love for Hashem; his entire mindset 
was bound with his great desire to cling to Hashem. 
Therefore, he rose with alacrity to perform His will. 
Yitzchok, too, had this same mindset, and his sole 
desire was to do Hashem’s will. The two of them 
were both solely focused on following Hashem’s 
command, and they therefore both approached the 

akeidah with the same enthusiasm and zeal.  
We also find the concept of Avrohom Avinu’s 
zealousness to perform mitzvos in the story of his 
acceptance of guests into his home. This is seen in 
the verse (18:7): “And Avrohom hastened to the 
cattle and he hurried to do it.” The Sefer Pri Tzadik 
of Rav Tzadok Hakohein asks why the Torah glorifies 
Avrohom’s great level of welcoming guests with a 
story of him welcoming angels into his home. It 
would seem that this is not a true act of serving 
guests, as the angels didn’t really need food or drink. 
Rav Tzadok explains that we learn from here that the 
purpose of relating this story is to teach us that the 
outcome of the act itself is not the most important 
aspect. Rather, the most important aspect is the way 
the act is performed. The act is judged by the 
amount of enthusiasm, joy and zeal one puts into it. 
Even if it is not a true act of providing guests with 
their needs and one does not really fulfill the 
mitzvah according to the letter of the law, the act is 
an act of greatness if it is done with all of one’s 
strength and with a full heart.    
We see that the acts of Avrohom Avinu are praised 
mainly by the level of enthusiasm he performed 
them with. This seems to be because the enthusiasm 
shows that he performed them with a full and willing 
heart, and not with reluctance or a sense of being 
forced. 
The Gemara (Horios 11) states: “A person should 
always hurry to go first for a mitzvah matter, for in 
reward for one night that the older sister (the older 
daughter of Lot) went first before the younger sister 
she merited having four generations of kings first.” 
Although the actual actions of Lot’s daughters was 
disgraceful, and, in fact, the entire act was 
unnecessary because they were mistaken in their 
belief that the entire world was destroyed and they 
needed to repopulate it, we still can learn a lesson 
from them about the importance of hastening to 
perform an act with proper intentions. We can learn 
from their act, which was done with good, albeit 
wrong, intentions, how much zeal we must have in 
every mitzvah we perform every day. 
The Mesilas Yesharim (Perek 6) helps us understand 
how the zealousness extended in performing a 
mitzvah is even greater than the actual mitzvah 
itself. He writes that one must overcome his natural 
laziness and sloth and strengthen himself to perform 
mitzvos with zeal. He cites two verses that compare 
man’s service of Hashem to that of angels: Tehillim 
103:20): “Bless the Lord, His angels, those mighty in  



 

 
 
 
 
strength, who perform His word, to hearken to the 
voice of His word.” And Yechezkel (1:14): “And the 
Chayos would run and return, like the appearance of 
the sparks.” He explains that no man can reach the 
level of an angel in strength of service to Hashem, 
but we can try to emulate them in this area. 
We see from the Mesilas Yesharim that enthusiasm 
and zeal when performing a mitzvah bring one close 
to the level of angels in serving Hashem. Hagaon Rav 
Yeruchim Levovitz zt”l (in his Sefer Da’as Torah) 
explains this idea who quotes Chazal (Brachos 4B) 
who say that each angel has its own purpose and no 
angel can do two missions. The entire essence of 
Michoel, for example, was to inform Sara that she 
would bear a child. He had no other facet to his 
being. In regards to angels the mission and the 
messenger are one and the same. The two things 
cannot be split into two categories. This is because 
angels are created solely to perform Hashem’s 
mission and draw close to Him in this manner, and 
they therefore must be focused solely on performing 
the task at hand. They have no other purpose for 
their existence.  
We also find this idea in the encounter of Yaakov 
Avinu with the angel that injured him. When Yaakov 
asked him his name, he replied, “Why do you ask my 
name?” He was saying that he has no set name. 
Rather, he has one mission at a time that he focuses 
on solely, and he defined by that mission and not in 
any other way. Regarding man, we find that he is 
meant to emulate this concept by focusing on 
mitzvos and performing them posthaste. We see this 
in the Gemara (ibid) that states that one should run 
swiftly to the bais haknesses. The Gemara learns this 
from the verse (Hoshea 6:3): “Let us run to know 
Hashem.” And Rebbe Yehoshua ben Levi says, “One 
should always run to a matter of halacha, even on 
Shabbos, as it states (ibid 11:10): “After Hashem go 
like a lion.” It further states in Brachos: “A help for 
learning is running.” Running to do a mitzvah is, in 
effect, running to draw close to Hashem. And this act 
of enthusiasm displays our love for Him and desire 
to draw close to him. 
Rav Yeruchim thus explains that the main purpose 
and focus of a mitzvah is not merely the 
performance of the actual mitzvah. Rather, it is the 
intent of the one performing it. If he runs to perform 
it, he shows that he desires the mitzvah and wants 
to serve Hashem with his entire being, and he is 
therefore close to being on the level of the angels in 
this regard.    

 
 
 
 
To further explain this concept, we may quote the 
verse (Shemos 12:17): “And you shall watch the 
matzos”, so that they don’t become leavened. Rashi 
quotes one explanation that the verse can be read to 
be saying, “You shall watch the mitzvos.” Mitzvos 
should also not be delayed and allowed to “leaven”. 
Rather, they should be done at the first possible 
opportunity.  
The Maharal (in Sefer Gur Aryeh) asks why Rashi 
cites an explanation that is not the simple meaning 
of the verse, when we know he always explains the 
verse according to its simple, more literal, 
explanation – which in this case would be referring 
to matzos rather than mitzvos.  
The Maharal answers that although it is true that the 
simple explanation of the verse is a command to 
make sure the matzos don’t become leavened, this 
could have been more simply stated by saying, “Do 
not allow the matzos to become leavened.” Why is it 
stated in this manner: “You shall watch the matzos”? 
The reason it is stated specifically like this is to also 
be able to read the verse as “You shall watch the 
mitzvos” – an exhortation to be zealous with all 
mitzvos.  
These two ideas – that of matzoh and that of 
mitzvos – are learned from the same verse because 
they are decidedly similar. One is commanded to not 
eat leavened bread on Pesach and one is also 
commanded to not allow matzos to become 
leavened with time. This indicates that this 
commandment is not bound by time; it has no 
relationship with the concept of time. So too, 
mitzvos are not bound by time. They must be 
performed immediately and should not be put into a 
timeframe in the same way that material matters 
are always in some timeframe. When one doesn’t 
perform a mitzvah immediately, he shows that he 
considers a mitzvah to be bound by the constraints 
of time. This is a defect in the entire essence of the 
mitzvah.  
The Pachad Yitzchok-Pesach (Ma’amar 1) expounds 
at length on this Maharal. He explains that all the 
commandments of Pesach are intertwined with the 
idea of zerizus, alacrity in performing mitzvos. For 
example, we learn from the fact that one must be 
zealous to ensure that matzos do not become 
leavened that one must be zealous with all mitzvos. 
We learn from this that when mitzvos lack zeal and 
enthusiasm the entire performance of the mitzvah is 
defective. It is comparable to matzoh that became 
chometz, which is not merely lacking a component  



 

 
 
 
 
of being fitting to be used as matzoh; it is completely 
unfit to be used as matzoh.  A mitzvah performed in 
this manner, as the Maharal explains, is performed 
as it were under the constraints of time, and such a 
mitzvah is inherently defective.  
The Pachad Yitzchok continues by explaining that 
when one performs a mitzvah with zeal he is utilizing 
his physical and spiritual strengths to perform the 
mitzvah because he feels pressure to do the will of 
Hashem. Everything depends on one’s will. If one 
truly desires to do something, he does it with 
enthusiasm and zeal.  
It would seem that the concept of utilizing 
enthusiasm to do what one desires greatly to do is a 
natural tendency that non-Jews also possess when 
then wish to do something. However, says the 
Pachad Yitzchok, we see from Chazal that the 
enthusiasm that a Jew has when he does a mitzvah is 
a different entity completely.  
This is seen from the Gemara (Eruvin 100B) that 
states that if we had never received the Torah we 
would learn the concept of modesty from the cat, 
the concept of refraining from theft from the ant, 
and the concept of monogamy from the dove. We 
see that certain Torah concepts can be gleaned from 
the animal kingdom. However, the Gemara does not 
state that the trait of zealousness can be learned 
from any animal. This is despite the fact that the ant 
is always held up in the Torah as the exemplar or 
hard work and alacrity. We see that we could not 
simply learn this trait from the ant. We needed to 
stand at Har Sinai and receive the Torah in order to 
understand the Torah’s view of the concept of 
performing mitzvos with enthusiasm. 
Why is this? 
He answers by saying that the exodus from Egypt 
was the beginning of the idea of “netzach Yisroel”, 
the eternal aspect of the Jewish nation. The exodus 
happened in a hurried manner, and this created the 
concept of the Jewish nation being an eternal nation 
that is not bound by time and does not live in an 
ethereal timeframe.  
This idea of being an “eternal nation” indicates that 
we serve Hashem constantly and uninterruptedly. 
Furthermore, it indicates that it has been ingrained 
in every Jewish soul to serve Him with a feeling of 
pressure to perform our spiritual tasks in a non-time 
bound manner. Our souls inherently understand that 
we must always be hurried to perform mitzvos and 
to run swiftly to do His will with zeal.  
Since our performance of mitzvos with enthusiasm  

 
 
 
 
and zealousness comes from a spiritual source, a 
connection of the soul to Hashem Yisborach which 
we obtained when we became His eternal nation, it 
is not comparable to the enthusiasm non-Jews may 
show when doing things they want to do.  
We, in fact, can learn this concept of spiritual alacrity 
from the ant. The ant’s zealousness in its work is not 
related to its physical desire to get what it wants – 
for an ant only lives on this world for six months and 
only requires a very small amount of food to survive, 
but it gathers a huge amount of food with 
enthusiasm and zeal. Thus, the ant is a “school of 
mussar” for the spiritual concept of performing 
mitzvos with zeal on a higher level in order to draw 
close to Hashem that is unrelated to the ethereal 
concept of enthusiasm, which is based solely on 
running to acquire a means that one desires.  
Therefore, the Gemara does not say that had we not 
received the Torah we would learn the trait of 
zealousness from the ant. This Gemara is referring to 
the simple ideas of good character traits, which can 
be found even amongst non-Jews. We cannot learn 
such ideas from the ant, whose zealousness is akin 
to that of the higher spiritual plane and not that of 
the simple, earthly plane like the concept of 
modesty we would learn from the cat, refraining 
from theft we would learn from the ant and 
monogamy we would learn from the dove. 
Thus, the Maharal concludes that when one does a 
mitzvah without enthusiasm he is showing that he 
believes this mitzvah is time-bound, meaning he is 
doing it in the lower, earthly sense in the same way a 
non-Jew would do something he desires to do with a 
sense of enthusiasm. This is a defect in the entire 
mitzvah because it shows that he is lacking the 
spiritual aspect of the mitzvah – the “eternal nation” 
aspect of performing a mitzvah with enthusiasm on 
a higher plane that draws us closer to Hashem 
Yisborach. 
The Pachad Yitzchak concludes by quoting the verse 
(Tehillim 48:15): “He shall lead us above death.” 
According to its simple reading, the verse is stating 
that He will guide us eternally, with no boundary of 
death. Chazal explain it to mean that He will guide us 
with alacrity. This is as we stated that the trait of 
enthusiasm and zealousness is what defines us as 
the eternal nation that knows not the bounds of 
time constraints.  
Let us take the lesson to serve always Him with zeal 
and enthusiasm and, in this way, may we merit 
drawing close to Him and ascending ever higher.      


