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 טיב המערכת
 The mouth that speaks –  סח –פה  

Moreinu HaRav shlit”a relates regarding his mother HaRabbanit z”h, 
that on Erev Pesach she would not allow her husband, HaRav author 
of Ma’adanei HaShulchan zt”l to do any work in the house, and this is 
what she told her children: We are anxiously awaiting and believing 
that Moshiach is coming and then we will have the Bais HaMikdash 
and your father is a Kohen and he will have to serve in the Bais 
HaMikdash in the service of the karbanos, therefore, I want to 
become accustomed now to prepare for the holiday without his help. 
On Pesach, we emphasize the great miracle of leaving Egypt that took 
place more than 3,000 years ago, and despite that on Pesach there 
are many stringencies and much strictness, everyone according to 
what he has received from his forefathers, nevertheless, this holiday 
is celebrated among all of Israel whether closely attached or distant, 
why is this night different from all other nights? Why is this Pesach 
different from all the holidays? On the night of Pesach, a great 
illumination descends from Heaven whose source is a great love for 
every Jew no matter his status, and why is this? (Yirmiyah 2:2)  כה

חסד נעוריך אהבת כלולותיך, לכתך אחרי במדבר בארץ אמר ה' זכרתי לך 

 Thus said Hashem: I recall for you the kindness of your‘ – לא זרועה'
youth, the love of your nuptials, your following Me into the 
Wilderness, into an unsown land,’ HaKadosh Baruch Hu remembers 
us that we went after Him in the Wilderness without asking any 
questions. 
The author of the Haggadah says ‘and here the son asks’ on the night 
of the Seder we have to ask questions, it is a mitzvah to ask questions, 
wait a minute, what is going on here, is it good or is it not good to ask 
questions? 
There are so many customs on Pesach, every congregation and every 
family has their own customs, and everyone passes on to his children 
the customs he received from his father, and this is the mitzvah of the 
holiday of Pesach which is also called ‘Chag HaEmunah’ – ‘The Holiday 
of Faith’ whose main mitzvah is ‘and you shall tell it to your children’ 
that we need to teach and train our children that there are times 
when we must ask and we are obligated to ask, but there are also 
times when we do not ask questions rather, we do what must be 
done, and everyone continues in the customs of his father even if he 
does not understand why. 
This is an opportunity that comes about once a year, to fulfill the 
mitzvah of ‘and you shall tell it to your children’ properly, and to teach 
them to learn, teach, safeguard, perform and fulfill and also to ask 
questions when necessary and in exactly the same measure they 
must learn that sometimes we do not ask questions, rather, we need 
blind faith, and we go with the customs of our Rabbis and forefathers 
with closed eyes ‘into an unsown land’.            - A sichah in Kollel Shivti 
  

 טיב הפרשה
  And you shall tell it to your children – מאמר והגדת לבנך 

Behold the mitzvah of ‘and you shall tell it to your children’ is the 
central theme that runs like a thread through the night of the Seder. 
And because of the necessity and importance of this we saw it 
appropriate to elaborate a little on one of the points relevant to this 
mitzvah, this is the point of faith that is fitting to be implanted on this 
night into the hearts of the Children of Israel, young and old. Aside 
from this we will explain other important points on the theme of 
chinuch – training, which are branches of this mitzvah. 

Transmitting the light of faith – מסירת אור האמונה 
Behold, from the time that Moshe, the trusted shepherd, went to act 
on behalf of his brothers who were groaning in distress and captivity 
under the servitude of Egypt, Hashem Yisbarach let him know that 
the uncircumcised heart of Pharaoh would not easily surrender and 
as the Torah states (Shemos 4:21):  בלכתך לשוב מצרימה ראה כל'

המופתים אשר שמתי בידך ועשיתם לפני פרעה ואני אחזק את לבו ולא 

 When you go to return to Egypt, see all the wonders‘ – ישלח את העם'
that I have put in your hand and perform them before Pharaoh, but I 
shall strengthen his heart and he will not send out the people’. 
Similarly, we see how HaKadosh Baruch Hu mentions to Moshe 
several times regarding hardening the heart of Pharaoh. However, 
this was not due to the free will of Pharaoh, rather, it was the will of 
Hashem Yisbarach, as it states (Shemos 10:1): בו''כי אני הכבדתי את ל  
– ‘for I have hardened his heart’, and this was different from the 
general running of the world, as the purpose of creation was to 
sustain free choice, and here free choice was revoked. It is fitting to 
understand the preferred goal from this knowledge. 
In truth, we find that the Torah gives us two reasons for the matter 
– the first, 'למען שתי אותותי אלה בקרבו' – so that I shall place these 
signs of Mine in his midst’, that is, He was forced to punish Egypt and 
repay them with the Ten Plagues, since they were liable measure for 
measure for what they did to the Children of Israel as known from 
the words of Chaza”l. However, this reason is not valid enough to 
delay the exodus of Israel until after Egypt was punished. The Torah 
thus reveals an additional purpose with these signs:  למען תספר'

באזני בנך ובן בנך את אשר התעללתי במצרים ואת אותותי אשר שמתי בם 
 so that you may relate in the ears of your son and – וידעתם כי אני ה''
your son’s son that I have amused Myself with Egypt and My signs 
that I placed among them, that you may know that I am Hashem.’ 
That is, the will of the Omnipresent was that the Children of Israel 
would recognize Him through the great power of these signs and see 
that he is Yisbarach, the Singular Ruler over all sections of creation, 
and they should transmit this knowledge to their children after them, 
and every generation receives it from the previous generation from 
the One Who said the world should come into being. 
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 תוקף האמונה מכח מסורת אבות

The validity of faith from the power of fatherly transmission 
This is the very power of retelling, for through this we disseminate the 
illumination of faith and it passes as a chain from father to son, and this 
is how we connect to the generation that went out of Egypt who were 
first to see the illumination of faith. For just as a baby born to his 
parents, he is another link in the chain of the generations going back 
to Adam HaRishon who was the handiwork of HaKadosh Baruch Hu, so 
too the soul of every Jew must connect to the chain of those who left 
Egypt who received the Torah. 
As we have stated, this is done by the father transmitting the faith 
which he received from his father to his children and the sanctity goes 
up the chain until the generation that left Egypt, which saw with their 
own eyes the signs and the wonders, and through this they recognize 
the true, real Creator, Yisbarach Shemo in the world. Then, when they 
merit to receive the illumination of faith from their strength and the 
strength of their strength from the previous generations, we find that 
our faith that sustains us is derived from the original illumination of 
holiness which still supports and aids us to stand up to the Inclination. 
The matter of faith stemming from the passing down from the fathers 
is also hinted at in the bracha of Avos in Shemona Esrei, there we 
coronate our Creator and we say before Him אלקינו""  however, with 
this we have not yet fulfilled our obligation, for as long as we have not 
revealed the source of the complete faith in recognizing that He is G-d, 
then it is possible that this faith is not founded on the basis of faith, 
and we find that there is falsehood in our mouths. How can we testify 
that He is our G-d when the truth of the matter is that we do not 
believe this? 
Therefore, we immediately continue and say "ואלקי אבותינו" – “and 
the G-d of our forefathers” that it is from them that we have received 
the foundation of faith, and they received it from their fathers and 
their grandfathers, and this pure wellspring extends until the fathers 
of the world – Avraham, Yitzchak and Yaakov who strove and found 
and were able to recognize the existence of the One Who said that the 
world should come into being. And since our pure faith is sourced in 
sanctity, therefore, it is fitting to endure and we find that there is truth 
in our mouths in that we coronated our Creator. 

 תכלית הבריאה על ידי קיום האמונה

The purpose of creation through the fulfillment of faith 
This miracles and transmissions from generation to generation are the 
proof of the acceptable purpose of the creation of the world, for the 
purpose of the creation of the world is to reveal the honor of the 
Kingdom of Yisbarach with the power of our actions, and so that a 
person can come to act it is incumbent on him to believe from the 
outset in the truth of our Creator. However, on the other side of the 
coin HaKadosh Baruch Hu did not want to illuminate the earth on a 
steady basis so that all people would recognize that Hashem is G-d only 
through constant miracles, for if this were the case it would nullify the 
power of free will, for who would be so insolent as to go against the 
word of Hashem Yisbarach when he obviously recognizes that there is 
a Ruler in the Palace, and we find that the purpose of creation has been 
negated, for only through the power of free will can a person sanctify 
the Name of Heaven. Therefore, there is proof to the running of the 
world through secrecy and faith. However, to maintain faith there was 
a necessity to arouse the person with these miracles, so that that 
generation will recognize Yisbarach and testify to those coming after 
him that there is a Ruler in the Palace Who controls things. 
Perhaps this is the intent of the words of the Ramban (at the end of 
Parashas Bo): “Now, because Hashem does not perform a sign or 
wonder in every generation in sight of every evil person and unbeliever 
He commanded us that we should constantly have a reminder and a 
sign for what our eyes saw in Egypt, and transmit the matter to our 
children, and their children to their children, until the last generation.  
 

For it is true, had this unbeliever seen a sign and wonder with his own 
eyes he would have recognized the presence of Hashem Yisbarach 
and he would have restrained himself from sinning, however, 
restraining oneself from sinning in this fashion has no purpose in the 
creation of the world, as he is not sanctifying His Great Name, only 
through secrecy when it is not recognizable that there is a Ruler in 
the Palace, and even so they conduct themselves with completeness 
and they negate the physical will to fulfill the mitzvos of Hashem 
Yisbarach, in this way we exalt and sanctify the Name of Heaven in 
the world, however, if Hashem Yisbarach would illuminate from His 
glory and His presence would be recognized by all, then what benefit 
would there be in doing the mitzvos and good deeds. 

Leaving Egypt-An eternal certificate – יציאת מצרים-תעודה נצחית 
A related incident happened to HaGaon HaKadosh Rebbe Yisroel of 
Salant zt”l who was once asked by ‘an enlightened one’ [a maskil] 
about the events of the miracles of the Exodus from Egypt for it is said 
that the miracles serve as a sign for the generations demonstrating 
the power and might of the King of the World to change the system 
and the course of nature. That maskil wanted to understand why we 
do not see these actual miracles nowadays, as the same Creator Who 
demonstrated His power at the Exodus from Egypt can demonstrate 
anytime He so desires, and if this is so, then why does He reveal his 
power only through retelling the miracles when He can actually 
perform the miracles? 
Heaven’s help [siyata d’shmaya] stood for Rebbe Yisroel at that 
moment, the Celestial Supervision arranged that just at that moment 
the maskil’s daughter came into the room holding a certificate 
attesting that she had reached a certain level in dance. When Rebbe 
Yisroel saw the certificate, he said that he does not believe what is 
written here, and if she wants to demonstrate the accuracy of the 
certificate she should actually dance for them. 
Of course, the words of Rebbe Yisroel caused the little girl to be 
insulted and embarrassed, and she responded by declaring that the 
certificate was absolutely accurate and she was not prepared to 
embarrass herself and dance in front of everyone just to prove that 
she could dance, ‘This is the way of the world’ – claimed the girl – 
‘when a person wants to prove definitively that they went to study in 
a university, and an expert recognizes that he has completed the 
necessary coursework to graduate, they give him a certificate which 
attests to this, and since no one contests this certificate it is taken as 
valid proof to what the person states.’ 
When the little girl finished her argument, Rebbe Yisroel turned to 
her father and asked him, ‘Did you hear what your daughter said? 
Now, understand, just as an ordinary person does not want to 
embarrass himself in front of just anybody who asks to see his ability, 
so too, it is not proper for the King of the World to demonstrate His 
power before any mundane person, rather, once and for all He 
revealed His power with the miracles at the Exodus from Egypt, and 
since these things were written down, it is like a certificate which no 
one contests. 

To relate even that which is known – לספר גם את הידוע 
In order to strengthen the faith, we are instructed to recount on this 
night everything that happened during the servitude and how 
Hashem Yisbarach made us worthy and aroused in us the spirit of 
purity from the heights to remove us from the forty-nine gates of 
impurity, and the signs that were used made everyone realize that He 
alone is the King. All this is incumbent on the fathers to transmit to 
the children, and in this way, we instill the faith in them. Even if 
everyone knows all this, nevertheless, it is a mitzvah to repeat and 
tell again all the events that happened, for the more one repeats the 
events the more they are implanted in the internal being of the 
person, and just as one who repeats his studies one hundred is not 
like one who repeats his studied one hundred and one times 
(Chagigah 9b), so too, one who tells the story of the Exodus from  
  



 Egypt once is not like one who has told the story many times. 
This point is emphasized in the language used by the author of the 
Haggadah, who wrote that it is a mitzvah for us 'לספר' – ‘to tell’ the 
story of the Exodus from Egypt, and he does not write that it is a 
mitzvah 'לשמוע' – ‘to hear’, and even though we can fulfill the mitzvah 
by listening as well as telling, still, he uses the expression of telling, for 
he saw fit to hint that to endure one specifically needs telling, because 
the matter is not dependent on knowledge, but rather, on repeating 
the matter over and over again. 

Levels in faith – מדרגות באמונה 
The deeper meaning of the matter is this, it is well-known from the 
holy seforim that there are three levels of faith: ידיעה, הכרה והרגשה 
– knowledge, recognition and feeling. Understandably, each level is 
higher than the previous level, and as distant as east from west, as 
there can be a person who has ‘knowledge’ and there is someone else 
who is at a higher level and he has ‘recognition’ and a third person has 
reached a higher level and he has ‘feeling’. And even with knowledge, 
recognition and feeling, each one of these levels has many sub-levels: 
how much knowledge does he have, how much recognition, and how 
much feeling. 
In truth, in the mind of the person we find ‘knowledge’, and everyone 
knows according to his own intellect, however, recognition and feeling 
is in the heart, and the task of the person is to lower the knowledge 
from the brain [mind] to the heart, as the heart recognizes and senses 
[feels] the faith of Hashem Yisbarach just as one feels his limbs. As 
Dovid HaMelech a”h stated (Tehillim 16:8) 'שויתי ה' לנגדי תמיד' – ‘I 
have set Hashem before me always’ – ‘always’ – literally without an 
interruption, - 'כי מימיני בל אמוט' – ‘because He is at my right hand I 
shall not falter’, just as I feel my right hand, so do I feel the faith in 
Hashem Yisbarach, and this is the purpose of the service to attain an 
attachment in Hashem. 
With this introduction, the Ramah in Shulchan Aruch enlightens us 
(Orach Chaim 1:1): ‘I have set Hashem before me always’ – this is a 
great general principle in the Torah and in the elevations of the 
righteous who go before Hashem. When a person sets on his heart that 
the Great King, HaKadosh Baruch Hu, Whose Glory fills the entire 
world, stands over him and sees his actions, immediately, he senses 
the awe and he trembles from the fear of Hashem Yisbarach and he is 
always embarrassed before Him. 
Therefore, in order to reach recognition and feeling in the heart, we 
specifically must tell the miracles of the Exodus from Egypt and repeat 
it again and again, because this brings about faith in Hashem 
Yisbarach, Who is the Ruler of the World, and it is His will to do and 
change whatever He desires because He has the ability to do so. 
Through this one reaches complete recognition and feeling in strong 
faith in Hashem Yisbarach, as this is the purpose of fulfilling the 613 
mitzvos, as brought in the Zohar (Section 2 82:2) that all 613 mitzvos 
are 613 suggestions to reach Hashem Yisbarach. 

 ליל פסח מסוגל במיוחד לאמונה

The night of Pesach is particularly propitious for faith 
This night is very propitious for the influence of faith. In the mitzvah of 
 and you shall tell it to your children’, the Torah‘ – 'והגדת לבנך'
establishes the superior power of the influence of faith and the 
connections up the chain through all the generations until the 
generation that left Egypt. The time is very propitious for this influence 
when ‘there is matzah and marror set before you’. Therefore, with this 
that the father is transmitting to his son that which he heard from his 
father and his Rabbis, even if he does not say anything novel to his son, 
still, he connects him with this to the chain of faith and he extends to 
his heart and soul the illumination of the faith that is revealed on this 

night, and the influence extends for the entire year. 
More than this, we see regarding the four sons that the Torah 
discusses, even the wicked son, who is not willing to accept anything, 
appears and completely denies his Judaism. Even though over the 
course of the year the father has no influence over him, still, on the 
Seder night we find that even this son comes to ask his questions, 
even though in truth, he is definitely opposed to it, and he asks: ‘What 
is this service to you’ until the author of the Haggadah sets him apart 
since he removed himself from the general populace. Yet, perhaps on 
this holy night we ‘can knock out his teeth’ that is, to minimize and 
weaken the impact of his arguments, so that he is forced to accept 
something of the faith and holiness against his will, since there is a 
hidden special propitiousness on this night, to transmit the faith to 
the children in whatever their status might be. 

The obligation on the father in every situation-חיובה על האב בכל מצב 

Take hold of the language used by the Rambam in his explanation of 
the mitzvah of ‘and you shall tell your children’ (Chametz U’Matzah 
7:2): It is a mitzvah to inform one’s sons even though they do not ask, 
as it states (Shemos 13:8) “You shall tell your sos”. A father should 
teach his son according to the son’s knowledge. How is this applied? 
If the son is young or foolish, he should tell him: ‘My son, in Egypt, we 
were all slaves like this maidservant or this slave. On this night, 
HaKadosh Baruch Hu redeemed us and took us out to freedom.’ If the 
son is older and wise, he should inform him what happened to us in 
Egypt and the miracles wrought for us by Moshe, our teacher, 
everything according to the son’s knowledge. 
You have from his words that the mitzvah of ך''והגדת לבנ  is an 
obligation on the father regardless of the status of the son. This is 
hinted at by that which we say in the Haggadah: The Torah stated 
corresponding to four sons, one a wise son and one a wicked son, etc. 
on this night the father can transfer the faith to each son, whether he 
is wise or, chas v’shalom, wicked, and whether he is simple or he does 
not know how to ask, on this night all sons are able and capable of 
receiving the influence of faith from the father, and it is up to the 
father to find the way to the heart of each and every son. 

Descending to the level of the son – ירידה למדרגת הבן 
We learn this issue regarding the rest of the year as well, that it is 
incumbent on the father to recognize in his son who is still small-
minded and is distant from the levels appropriate for one of his age, 
it is on the father to lower himself and try to descend to the low level 
of his son to understand him. Even if the father is a Talmid Chacham, 
and his young son goes around with all sorts of ‘worries’ in his head 
which seem trivial to the father, however, since they literally apply to 
the soul of the son, then it is incumbent on the father manifold to go 
down to his level, and to illuminate his way. Not like those who 
wander about at their high level asking for strength to drag the son to 
them, as this approach will not succeed, as proven constantly in real 
life. Rather, every father who wants to train his son in the proper way 
must reduce himself a little. 
We find this by Moshe Rabeinu, who was the Rav of all of Israel, and 
his way was to receive the Torah from Heaven, and his role was also 
to teach and lead each and every member of Klal Yisroel. Despite the 
lofty level that he had attained the Torah states (Bamidbar 12:3): 
 Now the man‘ – 'והאיש משה עניו מאוד מכל האדם אשר על פני האדמה'
Moshe was exceedingly humble, more than any person on the face of 
the earth’. Seemingly, this is the opposite of what we see from a 
leader who raises himself above the people, and the teacher has to 
be on a higher level than his students, therefore, we cannot grasp 
how Moshe Rabeinu led Israel, he felt humble towards every man on 
the face of the earth, until he held himself lower even than gentiles, 
and even towards Pharaoh he conducted himself with great humility. 
 



 תפקיד האב והמחנך לרומם 
The role of the father and educator to elevate 

Therefore, if we think about it we see that the roles of the father and 
the educator is to lift the student to a higher level than where he was 
previously. That is, to promote him to attach to Hashem Yisbarach 
through His Torah and mitzvos. We can compare this to a person 
standing at a very high place, and he wants to pull his friend to him, if 
he grabs him by his head he is liable to choke him. In order to raise the 
person, he must go down to him and from there help him to get higher. 
The same applies spiritually, the father and the teacher must know that 
to lift the student or the son, they must lower themselves to a very low 
place, and only from there can they lift him up to higher levels. 
We even find the same thing with Pharaoh, when Moshe wanted to 
raise him a little in the levels of faith, and to remove him from the 
darkness of denial where he was, Moshe Rabeinu had to lean over 
under him. However, Moshe Rabeinu was concerned how he would be 
able to find a virtue in Pharaoh so that he would feel humble before 
him. HaKadosh Baruch Hu told him (Shemos 10:1):  כי אני הכבדתי את'

 for I have hardened his heart’, that is, that all his stubbornness‘ – לבו'
did not stem from himself, rather, ‘for I have hardened his heart’ and 
in this way, he was able to find some sort of merit. 
When the father reaches the Seder night and he has the task to teach 
his son the way of faith, he must know that he is towards his sons as 
Moshe Rabeinu. Just as Moshe Rabeinu taught the Torah to Klal Yisroel, 
so too, the father must teach his son the Torah of Hashem. And if this 
so, then he must conduct himself as Moshe Rabeinu, to lower himself 
lower than the level of his son, and from there to raise him and lift him 
up. Only in this way can he teach his son properly, to be able to extend 
himself and to raise him in the service of Hashem and learning Torah. 
It is famously told regarding the Admor of Square zy”a that he would 
play with his daughters in the house, because he did not want his 
daughters to associate with other girls in the neighborhood, and they 
felt this good feeling when they returned home, as long as they did not 
want to go outside. This is an example of a great person lowering 
himself to the level of a younger generation to train them properly. 

 מעשה אבות סימן לבנים

The deeds of the fathers are a sign for the sons 
The submission that is demanded of the father is not only towards to 
his son. If the father wants his son to honor him and accept his mastery, 
he must demonstrate that he is also submissive to his own father, that 
is, the grandfather of the boy. This is hinted at in the posuk (Devorim 
 Ask your father and he will tell you’, the boy‘ – 'שאל אביך ויגדך' :(32:7
must ask his father, but if the boy refuses to listen to him then the 
advice of faith is that the father take the boy to the grandfather and 
there he will see that also – ''זקניך ויאמרו לך  – ‘your elders and they will 
tell you’, that the father receives mastery from his own father, and by 
way of personal example the son will also accept mastery from his 
father. 
This is a great foundation in all matters, there is no greater teaching 
than by personal example. So too in the matter of faith, the father 
himself must purposefully strengthen this characteristic and so he will 
be able to influence his descendants. And if the father does not believe 
in this trait sufficiently, then it will be very difficult to instill this into 
the heart of the son. This too is hinted at in the posuk (Devorim 6:7): 
' 'ושננתם לבניך ודברת בם' - ,  ’You shall teach them to your sons and you 
shall speak of them’, if you have to teach Torah to your sons,  ודברת'

 you shall speak of them’ – you yourself have to learn, then you‘ – בם'
can also demand of them to learn. 

 

Submission of the son to his father -הכנעת הבן לאביו 
The mitzvah of 'והגדת לבנך' – ‘tell it to your son’ is an obligation on 
the son to receive the transmission of recounting the Exodus from 
Egypt from his father. As we have mentioned, this is an obligation to 
transmit the faith from father to son, this is to bind all the generations 
to the chain linking the faith back to the generation that left Egypt. 
Therefore, even if the son gathers many thoughts from other sources 
still, he is obligated to specifically hear from his father the story of the 
Exodus from Egypt. 
Though in general, when the son senses that he is more learned and 
wiser than his father, he sees the matter as unfulfilling, however, the 
son must know that even if the father is not up to his level in terms of 
knowledge and clarity, nevertheless, the father has one advantage 
over all other virtues, he is the connection to the previous generation, 
meaning that the father is one generation closer to creation and the 
receiving of the Torah, and the deterioration of the generations has 
that much less influence on the father than on the son in a later 
generation. And so we say to him (Mishlei 1:8)  שמע בני מוסר אביך'

ורת אמך'ואל תטוש ת  – ‘Hear, my child, the discipline of your father, 
and do not forsake the teaching of your mother’, Chaza”l express it 
that even if wisdom is not here, still age is here (see Berachos 39a). 

Caution in the honor of parents – זהירות בכיבוד הורים 
A worthy man once told me that he went into Rebbe Chaim 
Shmuelevitz zt”l, the Rosh Yeshiva of the great Mir Yeshiva, and he 
asked him how does one conduct himself in regard to the mitzvah of 
‘honoring one’s father’ when the father is a simple and ignorant man, 
and the son is a Talmid Chacham? The Gaon answered him, it is 
learned from the power of the Ten Commandments [Aseres 
Hadibros]: 'כבד את אביך' – ‘Honor your father’, it is on him to honor 
him exactly as he would honor a great Rav, without any stipulation of 
spiritual or mundane degree. 
Do not forget the posuk (Devorim 27:16): 'ארור מקלה אביו ואמו' – 
‘Accursed is one who degrades his father or mother’ and as Rashi 
explains: One who degrades – degrades. We find that the very 
degradation of parents even if kept inside one’s self without any 
action brings the person into the category of accursed, chas v’shalom, 
and one needs great caution. 
If so, then how much are we required to be cautious in the honor of 
parents and not chas v’shalom harm them with neither speech and 
certainly not action, and Chaza”l have revealed to us (Bereishis 
Rabbah 74:9)  that Rachel Imeinu died on the way because of the 
curse that Yaakov uttered (Bereishis 31:32):  אשר תמצא את אלהיך לא'

 whomever you find your gods, he shall not live’, even more‘ – יחיה'
than this is brought down in the Zohar (Section 1 164:2) the passing 
of Rachel was because she took the gods of her father and he was 
bothered by this, even though her intent was for Heaven, still, she 
was punished because she caused her father distress. 
The topic is frightful, for what can we answer for ourselves when we 
come to give an accounting on the appointed day, how many times 
did we cause distress to our parents without thinking about it, and 
especially when we were young, when the son is in the domain of the 
father and he thinks that he is ‘wiser’ than the father, and on his own 
he knows what to do and what not to do. This degradation causes 
great accusers rachmana litzlan, as Chaza”l have stated (Kiddushin 
30:b – 31a): When a person honors his father and his mother, 
HaKadosh Baruch Hu says,: I consider it as if I had lived among them 
and they had honored me. When a person distresses his father and 
his mother, HaKadosh Baruch Hu says: I did the right thing in not living 
among them, for had I lived among them, they would have distressed 
me. 


