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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             5:25
Maariv                                      after mincha,  9:15

שבת כי תשא
Light candles                                              5:25 PM
Mincha                                                       5:35 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45,&  5:20 PM
Maariv                                                        6:30 PM
Shabos Ends                                               6:34 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
The “Little” Purim
If this year were not a leap year on 
the Jewish calendar, this Friday and 
Shabbat, the 14th and 15th of Adar, 
would have been Purim and Shushan 
Purim, respectively. Instead, these 
days are known as Purim Kattan / 
“Little Purim,” while the actual holiday 
will be observed one month from 
now. The custom is that certain signs 
of joy are observed on the two days 
of Purim Kattan as on the two days of 
Purim; for example, tachanun--and 
on Shabbat, “Av Ha’rachamim--is not 
recited and eulogies are not 
delivered. Why do we mark these 
days which, after all, are not Purim? 
R’ Mordechai Menashe Zilber  
(Stutchiner Rebbe in Brooklyn, N.Y.) 
explains: We read in Megillat Esther 
(9:26), “That is why they called these 
days ‘Purim’ from the word ‘pur’ / 
‘lottery’.” However, “pur” is singular, 
while “Purim” is plural. Why? The 
answer is found in another verse 
(3:7), “He cast a pur--that is, the 
lot--in the presence of Haman from 
*day to day*, and from *month to 
month*.” In fact, R’ Zilber explains, 
there were two lots--one, a lottery of 

תנצב"ההיאהרצייט יג' אדר א'מרת רבקה בת מרדכי בנימין ע"ההגליון הזה מוקדש לז"נ א"מ
=============================‘T
*days*, to identify a propitious day on 
the *solar* calendar to annihilate the 
Jews (G-d forbid), and the second, a 
lottery of *months*, to identify a 
propitious day on the *lunar* 
calendar. Miraculously, both lots--the 
“purim”--identified the same day, the 
13th day of the twelfth month [starting 
from Nissan], i.e., the month of Adar. 
Why are there two months of Adar in 
some years? Because the Torah 
requires that Pesach be observed in 
the spring. The beginning of spring, 
like all the seasons, is determined by 
the sun. On the other hand, the fact 
that we have months at all is a 
function of the lunar calendar. In 
most years, the solar and lunar 
calendars roughly coincide, and we 
observe only one Purim. In leap 
years, however, we separately 
acknowledge Purim’s place on the 
lunar calendar (by observing Purim 
Kattan in the twelfth month) and its 
place on the solar calendar (by 
observing Purim near the onset of 
spring). [The Gemara explains that 
the “main” Purim is the second one 
so that we observe the two holidays 
of redemption--Purim and 
================================Goodness gracious

(מכילתא פ' משפטים).ודם, שאדם קונה את נפשו בממון מידי שמים.אומר: בא וראה רחמיו של הקב"ה על בשר "ונתנו איש כפר נפשו" - תניא, ר' ישמעאל 
===========================

Pesach--adjacent to each other.] R’ 
Zilber adds: The Torah commands 
(Devarim 25:17-19), “Remember 
what Amalek did to you, on the way 
when you were leaving Egypt . . . You 
shall not forget.” These verses state 
both an affirmative commandment 
(“Remember”) and a negative 
commandment (“You shall not 
forget”). Amalek was an ancestor of 
Haman, and Purim, the holiday 
associated with Haman’s defeat, also 
includes both affirmative mitzvot 
(e.g., Megillah-reading, mishloach 
manot) and negative mitzvot (e.g., 
not fasting or delivering eulogies). 
Purim Kattan, however, has only 
negative mitzvot (e.g., not fasting or 
delivering eulogies), paralleling the 
negative commandment, “You shall 
not forget.” Purim Kattan, which is 
tied to the lunar calendar, falls twelve 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================months after last Purim, which 
parallels our Sages’ teaching that 
memory fades after twelve months. 
[That is why mourning lasts twelve 
months.] (Gilyon Divrei Torah)
השקל מחצית השקל תרומה לה'מחצית השקל בשקל הקדש עשרים גרה נגף בפקד אתם זה יתנו כל-העבר על-הפקדים איש כפר נפשו לה' בפקד אתם ולא-יהיה בהם כי תשא את-ראש בני-ישראל לפקדיהם ונתנו 
The Midrash Rabbah on this week’s 
parashah opens by citing the verse 
from which the parashah takes its 
name: “Ki tissa” / “When you take a 
census of Bnei Yisrael . . .” The 
midrash comments: Hashem said to 
Moshe, “Tell Bnei Yisrael that they 
have a debt they owe me, as it is 
written (Devarim 24:10), ‘Ki tasheh’ / 
‘When you make your fellow a loan . . 
.’ [The midrash is making a play on 
the similarity between “tissa” 
(tav-sin-aleph) and “tasheh” 
(tav-shin-heh).] Tell them that they 
should repay me.” R’ Yitzchak Ze’ev 
Yadler z”l  explains: The makers of 
the Golden Calf didn’t intend to deny 
G- d; rather, their sin was in wanting 
to have an intermediary between 
themselves and Hashem. [Ed. note: 
This is the same motive that, 
according to Rambam z”l, caused 
idolatry to originate in the first place.] 
Hashem’s “desire,” though, is to give 
us His beneficence directly, without 
an intermediary. Hashem’s direct 
beneficence can’t be obtained, 
however, unless the Jewish People 
are united. The reason is that this 
“flow” from Hashem comes as a 
result of mitzvah observance, and 
many of the mitzvot can’t be 
practiced unless one has assistance. 
For example, one can’t give charity if 
there’s no one to receive it. Likewise, 
one can’t teach Torah if there’s no 
one to learn it. [In addition, some 
mitzvot can be performed only by 
men, only by women, only by 
kohanim, only by non-kohanim, etc. 
Thus, we are all dependent on one 
another.] This is the message of the 
machatzit ha’shekel / half a shekel 
which Bnei Yisrael were instructed at 
the beginning of our parashah to 
give. “You are only half a person,” the 



Torah is teaching. Indeed, each 
person gave the same amount: “The 
wealthy shall not give more and the 
destitute shall not give less than half 
a shekel,” the Torah commands. This 
highlights that we are dependent on 
each other. When we learn this 
lesson, we have paid our debt to 
Hashem, i.e., we have atoned for the 
sin of the Golden Calf, because we 
have made it possible for Hashem’s 
direct beneficence to flow. (Tiferet 
Zion)

==============================A head above
(בשם האלשיך).למנהיג.עבור כלל ישראל, ורק איש כזה ראוי הוא איש כזה אשר מוכן ומזומן לתת את "נפשו" ראש ומנהיג על בני ישראל, "ונתנו איש" תתנו ונתנו איש כפר נפשו" - כאשר תבואו למנות "כי תשא את ראש בני ישראל לפקודיהם 

השקל לתת את-תרומת ה' לכפר על-נפשתיכםהעשיר לא-ירבה והדל לא ימעיט ממחצית ===========================
“The wealthy shall not increase 
and the destitute shall not 
decrease from half a shekel.” 
(30:15) R’ Shlomo Yosef Zevin z”l 
(1888-1978; Russia and Israel) 
writes: It now is common in many 
countries to tax “progressively,” 
meaning that not only do the wealthy 
pay more taxes because they have a 
bigger taxable base (e.g., higher 
incomes), they also pay at a higher 
rate. This is not a new idea, writes R’ 
Zevin. It is found in the Mishnah 
(Peah 1:2): “One should give not less 
than 1/60 of his field as peah [i.e, 
leaving part of the field unharvested 
so the poor can come and take for 
themselves].” The mishnah 
continues: “Although [according to 
Torah law] there is no minimum level 
of peah, it all depends on the size of 
the field.” Commentaries ask: What 
is the meaning of the last phrase, “it 
all depends on the size of the field”? 
Of course, the larger the field, the 
more peah one will give! The answer 
is that the mishnah is describing a 
progressive tax system. According to 
Torah law, there is no minimum 
amount that a person must give as 
peah. However, the Sages decreed a 
minimum – 1/60 of the field. 
Nevertheless, it all depends on the 
size of the field, and one who has a 
larger field should give at a higher 
rate than 1/60. On the other hand, 
the Torah also imposes flat taxes, 
which require everyone to pay the 
same thing. Our verse is an example 
of a flat tax. Why? So that no person 

would think that the Mishkan / 
Tabernacle or Bet Hamikdash / 
Temple belonged to him more than to 
his poorer neighbor. Indeed, it was 
for this reason that each person gave 
half a shekel, to remind him that he 
made only part of the contribution. In 
this light we can better understand 
the Gemara’s teaching (Megillah 13b) 
that the merit of the mitzvah of the 
half-shekel outweighed the 10,000 
shekels that Haman offered 
Achashveirosh. What this really 
means is that Jewish unity saved the 
Jewish people in the days of Haman. 
This is what Esther had in mind when 
she told Mordechai (Esther 4:16), 
“Go, gather all the Jews.” And, the 
Jews were successful in battle 
against Haman’s allies because 
(Esther 9:16) they “congregated and 
defended themselves.” (La’Torah 
Ve’la’moadim)
Halachic sources state that one 
should bathe before Shabbat. At a 
minimum, one should wash his face, 
hands and feet before Shabbat. 
(Shabbat 25b; Shulchan Aruch O.C. 
260:1) What is the significance of 
washing one’s face, hands and feet? 
R’ Itamar Schwartz (Yerushalayim) 
explains: Kabbalists write that the 
first mention of any object or concept 
in the Torah reveals the essence of 
that entity. The first mention in the 
Torah of hand-washing is in our 
parashah (30:19), “From it [the 
kiyor], Aharon and his sons shall 
wash their hands together with 
their feet” before performing the 
avodah / Temple service. [Washing 
one’s feet is mentioned for the first 
time in Parashat Vayera and was 
discussed in Hamaayan for that 
parashah, as was washing one’s 
face.] Ramban z”l writes that, when a 
kohen washes his hands before the 
avodah, it is not for cleanliness; it is a 
sign of respect, just as the one who 
serves the king’s meals washes his 
hands even if they’re clean. On a 
deeper level, Ramban writes, 
washing one’s hands and feet 
symbolizes washing one’s whole 
being, since the feet are the lowest 
part of the body and the hands are 
the highest (when extended above 
the head). Similarly, R’ Schwartz 
writes, washing one’s hands and feet 
for Shabbat cleanses one’s whole 
being in preparation for Shabbat. 
With this understanding, continues R’ 
Schwartz, we can understand also 

the halachah that a kohen who is 
preparing for the avodah must wash 
his hands and feet simultaneously. 
Washing the hands and feet is more 
than just an act of cleansing the 
hands and feet separately. Since it 
symbolizes the cleansing of the 
whole body from top to bottom, the 
kohen must wash the highest part of 
the body--the hands--and the lowest 
part--the feet--together. (B’lvavi 
Mishkan Evneh: Shabbat)
“You shall make shemen mishchat 
kodesh / oil of sacred 
anointment.” (30:25) R’ Avraham 
Shimon Halevi Ish Horowitz z”l hy”d 
(mashgiach ruchani of Yeshivat 
Chachmei Lublin; killed in the 
Holocaust) writes: Every thinking 
person must remember constantly 
the immense kindness that Hashem 
did for us in giving us the ability to 
anoint High Priests and kings with oil 
and thereby imbue them with a Divine 
spirit. We are obligated to believe 
that the ability to imbue objects with 
spirituality is not lost forever. True, 
the tools [for example, the anointing 
oil] cannot reside in our coarse world, 
but we must hope for the time when 
Eliyahu Hanavi will appear to restore 
such gifts to us. Faithful longing for 
the restoration of the shemen 
ha’mishchah actually brings 
mashiach closer; indeed, it is no 
coincidence that mashiach and 
mishchah share the same root. 
(Naharei Eish)
אשר העלנו מארץ מצרים לא ידענו מה-היה לואלקים אשר ילכו לפנינו כי-זה משה האיש העם על- אהרן ויאמרו אליו קום עשה-לנו וירא העם כי-בשש משה לרדת מן-ההר ויקהל 
 “The people saw that Moshe had 
delayed in descending the 
mountain, and the people gathered 
around Aharon and said to him, 
‘Rise up, make an elohim for us 
that will go before us, for this man 
Moshe who brought us up from 
the land of Egypt -- we do not 
know what became of him!’” (32:1) 
R’ Yosef Bechor Shor z”l (France; 
12th century) writes: “Elohim” in this 
verse means, “judge, leader, and 
spokesman,” as in (Shmot 7:1), “I 
have made you [Moshe] an elohim to 
Pharaoh.” G-d forbid! Bnei Yisrael did 
not intend to make an idol. This verse 
proves that their only intention was to 
find a substitute for Moshe. (Bechor 
Shor)
In this week’s parashah, we read of 



the making of the Golden Calf. Many 
commentaries agree that the Golden 
Calf was never meant as an idol to 
be worshiped. Rather, writes R’ 
Avraham Yitzchak Kilav  (formerly 
an instructor at Yeshivat Merkaz 
Ha’rav and Chief Judge of the 
Yerushalayim rabbinical court), it was 
meant to be a conduit for Hashem’s 
goodness to flow to mankind. He 
explains: The Prophets write that the 
image of a shor / ox appears on 
G-d’s Throne. What does this mean; 
indeed, what does it mean that G-d 
has a “Throne”? Hashem’s “Throne” 
refers to the fact that He manages 
the world, just as a human king sitting 
on the throne governs his kingdom. 
However, Hashem does not generally 
interact directly with His world, i.e., 
He does not randomly distribute His 
goodness to the world. Instead, there 
must be worthy recipients to act as 
conduits. Even if the worthy 
recipients are few--even if there is 
only one--Hashem’s goodness can 
enter our world through them.
 Naturally, Bnei Yisrael recognized 
that the world was sustained to a 
great degree through Moshe 
Rabbeinu’s merit. Thus, when Moshe 
seemingly went missing, Bnei Yisrael 
felt the need to replace him with a 
new conduit for Hashem’s goodness. 
Having seen the image of a shor on 
Hashem’s “Throne,” they believed 
that that would be a fitting conduit for 
Hashem’s goodness. As noted, 
Hashem’s “Throne” refers to the fact 
that He manages the world. The 
image of the shor on the “Throne” 
reflects the goodness that comes 
through working the land; thus, they 
thought that a conduit in the form of a 
shor would bring Hashem’s goodness 
to them. However, this too was a sin, 
because the Jewish People do not 
need tangible images to connect to, 
and receive goodness from, Hashem. 
(Avnei Bareket)
“Hashem spoke to Moshe, ‘Go, 
descend -- for your people that 
you brought up from Egypt has 
become corrupt. They have 
strayed quickly from the way that I 
have commanded them: they have 
made themselves a molten calf, 
prostrated themselves to it and 
sacrificed to it, and they said, 
“This is your god, O Israel, which 
brought you up from the land of 
Egypt”.’” (32:7-8) R’ Eliyahu 
Guttmacher z”l (1796-1874; Polish 

rabbi; early advocate of resettlement 
of Eretz Yisrael) writes that there 
were five sinful aspects to making the 
Golden Calf. (1) It was a sin against 
Hashem. Even if it had been only a 
small sin, not a Golden Calf, how 
could a person sin against a Being 
that had done so much good for the 
person? (2) It was a sin against 
Moshe. Previously we read (Shmot 
14:31), “They had faith in Hashem 
and in Moshe, His servant.” Now, 
suddenly, Bnei Yisrael refer to him 
casually as “this man,” as we read 
(32:1), “This man Moshe who 
brought us up from the land of Egypt 
-- we do not know what became of 
him!” (3) The timing was sinful, 
coming so soon after the Giving of 
the Torah. (4) The act itself was 
sinful, abandoning Hashem in favor 
of a statue. (5) Worst of all, man’s 
nature is that, after he sins, he feels 
regret. Not so here, where they woke 
up the morning after making the 
Golden Calf to offer sacrifices and 
revel (see 32:6). R’ Guttmacher 
continues: All five of these sins are 
alluded to in our verse: “Go, descend 
-- for your people (1) that *you* 
brought up from Egypt has become 
corrupt. (3) They have strayed 
*quickly* from the way that (2) *I have 
commanded* them: (4) they have 
made themselves a *molten calf,* (5) 
prostrated themselves to it and 
sacrificed to it.” We also see in this 
verse, R’ Guttmacher writes, that 
Hashem places the tzaddik’s honor 
before His own; thus, the insult to 
Moshe is listed before the other sins. 
How did Moshe react? We read in 
Tehilim (106:23), “He said He would 
destroy them, had not Moshe, His 
chosen one, stood in the breach 
before Him to turn away His wrath 
from destroying.” “His wrath,” 
referring to G-d’s anger, also could 
be read, “his wrath,” referring to 
Moshe’s anger. Moshe said to 
Hashem, “I will forgive the insult to 
me, and You forgive the insult to 
You.” Hashem responded, continues 
R’ Guttmacher, “That will account for 
two of the five sins. What of the other 
three sins?” To this Moshe answered 
(32;13), “Remember for the sake of 
Avraham, for the sake of Yitzchak, 
and for the sake of Yisrael [Yaakov] . 
. .” Why did he say “for the sake of” 
three times? Because each of the 
Patriarchs had a merit in which one 
of the three remaining sins could be 
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forgiven. Avraham had fought 
idolatry; now, “they have made 
themselves a molten calf.” Yitzchak 
did not react negatively when he was 
told *suddenly* that he would be 
offered as a sacrifice; now, “they 
have strayed *quickly*.” Yaakov 
experienced relatively little joy in his 
lifetime; now, “the people sat to eat 
and drink, and they got up to revel.” 
(Derushei V’chiddushei R’ Eliyahu 



Guttmacher: Bet Rachel)
אלקים הוא חרות על הלחתוהלחת מעשה אלקים המה והמכתב מכתב 

“The Tablets were G-d’s handiwork, 
and the script was the script of G-d, 
charut / engraved on the Tablets.” 
(32:16) Pirkei Avot (6:2) notes that the 
word “charut” can be read “cherut” / 
“freedom,” and comments: “There is no 
free person except one who occupies 
himself with Torah.” What does this 
mean? R’ Yitzchak Isaac Chaver z”l 
(1789-1852; rabbi of Suvalk, Lithuania) 
explains that a person who occupies 
himself with Torah is free because he 
is not enslaved by his yetzer hara. He 
continues: This spiritual freedom is 
what distinguishes the Exodus from all 
other redemptions that the Jewish 
People have experienced throughout 
history. In Egypt, not only were Bnei 
Yisrael enslaved physically, they were 
enslaved spiritually as well. After the 
Exodus, which culminated in the Giving 
of the Torah, the Jewish soul could 
never again be enslaved. All later 
persecutions were of the body only, not 
the soul, and all later redemptions were 
merely physical redemptions. R’ 
Chaver adds: Another aspect of the 
freedom that resulted from the Exodus 
is that we acquired the ability to rise 
above the laws of nature--to live on the 
plane of miracles, where we rule over 
nature rather than to be ruled by it. 
Therefore, the ultimate goal of the 
Exodus, writes R' Chaver, was to enter 
Eretz Yisrael, the land that exists on a 
miraculous plane where nature does 
not hold sway. (Haggadah Shel 
Pesach Yad Mitzrayim)
Letters from Our Sages
This letter was written by R’ Tzaddok 
Hakohen Rabinowitz z”l (1823-1900), 
chassidic rebbe of Lublin, considered 
to be one of the greatest scholars and 
thinkers of the chassidic movement, to 
a doctor in Manchester, England 
named Asher, described as a 
childhood friend of the author. The 
letter is dated a week after Pesach in 
1864 and is printed in Sifrei R’ 
Tzaddok. Your letter reached me on 
the 11th of the month [of Nissan], the 
day on which the prince of the tribe of 
Asher brought his offering [to the 
dedication of the Mishkan]. This is 
surely an omen that you are following 
in the ways of your ancestors. [R’ 
Tzaddok goes on to write that he had 
heard incorrectly that his friend had 
settled in America, where most people 
had thrown off the yoke of Torah, and 
he was happy to read that his friend 
was actually in England, where the 

Jewish community “was more loyal to 
the ways of Moshe Rabbeinu.” He 
continues:] Perhaps you remember the 
days of old, when I was twelve years 
old--it is engraved in my memory that I 
wrote the year [5595 / 1835] in my 
letter [to you] as the gematria of the 
phrase, “Shaiv ba’aretz” / “Settle in the 
land.” As the Gemara (Bava Batra 12b) 
says, “Now that there are no prophets, 
prophecy was given to children.” I was 
hinting to you then that you should not 
wander to the ends of the earth . . . It 
also hinted to that which you were 
destined to ask me 29 years letter. [Ed. 
note: Although it is nowhere stated, 
Asher apparently asked R’ Tzaddok’s 
advice about settling in Eretz Yisrael.] 
In truth, based on your station in life, 
there is no question. It is obvious to 
any thinking person that leaving 
England, which is rich in silver and 
gold, but poor in Torah and mitzvot, is 
an absolute obligation upon every loyal 
Jew, a believer the son of believers, 
who fears Hashem and loves Torah 
and mitzvot . . .Even if you will tell me 
that it is not an obligation, 
nevertheless, no one denies that living 
in Eretz Yisrael is a great thing even 
nowadays . . . Go and succeed, and I 
pray to the Blessed Hashem that He 
will direct your heart and the hearts of 
your family members to fulfill this 
matter as soon as possible. . . [Ed. 
note: R’ Tzaddok himself attempted to 
leave Lublin to settle in Eretz Yisrael, 
but his chassidim dissuaded him.] 
Memories of Yerushalayim
R' Ben-Zion Yadler z"l (1871-1962; 
"Maggid / preacher of 
Yerushalayim”), writes in his memoir, 
B'tuv Yerushalayim, about his father 
R’ Yitzchak Ze’ev Yadler z”l 
(1843-1917), author of a Torah 
commentary and a commentary on 
Midrash Rabbah, both entitled 
“Tiferet Zion.” Once, a chassid came 
to my father’s shul and prayed 
minchah without a minyan, well after 
dark. My father became very 
emotional over this and spoke 
harshly to the man about his having 
missed the proper time for prayer, as 
was my father’s practice when he 
saw someone transgressing the 
Shulchan Aruch / Code of Jewish 
Law. Later, my father felt regret, for 
the man was merely doing what his 
ancestors did, and he had not 
transgressed wantonly. [Rabbi 
Shlome Katz, editor of Hamaayan, 
notes: Some chassidic groups daven 
outside of the halachically-mandated 
times because they are busy 

preparing themselves for prayer.] 
Therefore, my father asked the 
gabbai to go to the man’s house to 
tell him that he (my father) wishes to 
visit him so as to ask forgiveness. 
The gabbai went, but the man told 
the gabbai that my father has no 
need to come. “Of course I forgive 
him completely,” the man said. 
“However, you should know that you 
did not offend me alone, but also all 
of the tzaddikim whose practice it is 
to daven late.” When my father 
received this message, he asked me 
to go and speak to the man and to 
ask that he forgive my father. I did so. 
I told the chassid that it is true that he 
followed the custom of his ancestors. 
Nevertheless, he needs to be able to 
judge favorably a person whose 
every action is in accordance with the 
Shulchan Aruch. Such a person can’t 
help but be angry when he sees 
someone praying after the time 
specified in the Shulchan Aruch, as 
our Sages have said (Ta’anit 4a), “It 
is the fire of Torah that burns within 
him.” Even after this, my father still 
was not satisfied. He asked me to 
invite the chassid to his shul so that 
he could appease him publicly, and 
so it was. The man came, and they 
had a drink together and blessed 
each other with “L’chaim!” as is 
customary. My father still was not 
satisfied, and he donated a container 
of kerosene to the shul fearing that 
he had insulted the shul by raising his 
voice at someone there. =============== ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלאסתר בריינדל בת חי'בריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
===========================================
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