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Welcome to all of our new 

subscribers!  Boruch 

Hashem, the list keeps on 

growing as we near the end 

of our seventh year of 

publication. 

We are launching a Sefer 

Torah campaign to 

complete our new beis 

medrash with a Torah 

scroll of its own. Much 

thanks to all those who 

gave generously to help 

furnish the beis medrash 

thus far!  May Hashem 

bless you with beracha in 

every aspect of your lives!  

There are still a few pieces 

of furniture and seforim 

that are desperately 

needed. Dedication 

opportunities are available. 

For further details, please 

contacts us at: 

info@torahkollel.com 

See our latest video 

production on our [new] 

website! 

www.torahkollel.com 

- Rabbi 
Dovid Le

win 

THE PRICE OF BECOMING AN AVRAHAMTHE PRICE OF BECOMING AN AVRAHAMTHE PRICE OF BECOMING AN AVRAHAM   

  Avraham Avinu was the first of our avos. He was the beginning point for k'lal Yisroel. Although there were many 

tzadikim who served Hakadosh Boruch Hu who lived before him, it was Avraham Avinu who was chosen to be the 

father of k’lal Yisroel.  The Torah attests to the greatness of Chanoch and Noach, and Sheim and Eiver were Avraham’s 

contemporaries who headed yeshivos and taught Torah to Yaakov for a twenty two year stopover on his way to find his 

bride.  Yet, they were not chosen to be the starting point for our people. 

 The Chasam Sofer, in the introduction to his response (which is actually printed in the middle of the first 

volume) explains as follows:  It is true that many people excelled in their service of Hashem more than Avraham Avinu 

did.  They were completely devoted and attached to their Creator, yet Avraham, who didn’t attain this level was chosen 

by Hashem because he chose not to serve Hakadosh Boruch Hu in this way!  Avraham could have followed in the 

footsteps of Chanoch and Noach and spent his waking hours immersed in Torah and tefilah, cleaving to the Ribono 

shel Olam with all his strength.  Instead, he chose to sacrifice this goal to inspire others to serve Hashem as well.  Sure, 

Avraham understood that this would stunt his own spiritual growth, but this was a price he was willing to pay in order to 

achieve the greater goal of more people serving Hashem.  He was willing to sacrifice his own growth if it meant more 

kavod shomayim. Avraham Avinu understood that ultimately, this was what it’s all about and so he circulated among the 

masses reaching out to people and bringing them a little bit closer to serving their Creator. Ultimately, he merited a 

special beracha and closeness to Hakadosh Boruch Hu. 

 It is no wonder then why Avraham Avinu was the epitome of chesed.  Sure, he excelled in hachnasas orchim, 

but it was really much more than this.  He sacrificed his own interests – great as they may have been – for something 

that was much greater.  

 We are sons of Avraham Avinu and it is the natural tendency of every Jew to do chesed for others. True 

chesed, however, involves sacrificing our own interests for a greater purpose.  For most of us, this is difficult and when 

we do, we often choose to give up that which is easiest for us, and not necessarily that which is ultimately most 

important.  Even if we are not actively involved in kiruv or chinuch, this is a lesson that can be applied in many areas of 

our lives; chinuch, chesed, and more. 

 This approach might help us understand Avraham’s refusal to take anything from the king of S’dom.  Avraham 

explained his refusal to take even a shoelace from the spoils of battle to make sure that the king of S’dom wouldn’t 

claim to have made him rich. Yet we find that Avraham took much more from Pharoah when he left Mitzrayim.  Why 

wasn’t he concerned that Pharoah might make the same claim?  If we think about it, we will notice a fundamental 

difference between the attitudes of these two nations vis-à-vis their approaches to chesed.  S’dom passed legislation 

against helping anyone.  Their entire existence was an antithesis to helping other people.  This, was not the case with 

Mitzrayim.  Although we were enslaved there for over 200 years, the Torah warns us to have compassion on the 

Egyptians because they hosted us for a couple of decades. This is very telling.  Certainly, they didn’t enslave us as a 

chesed, but if the Torah mandates that we recognize their kindness, it must be that this is something that they too could 

appreciate.  Having said this, any gifts that the Egyptians gave Avraham, could possibly fit within this ideology of 

helping other people, even if not completely altruistic.  S’dom on the other hand, could not appreciate such a gesture.  If 

they gave anything, it was a deliberate and blatant attempt to receive.  They couldn’t fathom that Avraham should be 

able to keep anything from the spoils if they didn’t have an ulterior motive.  Avraham knew this and refused to take 

anything because he knew they would somehow throw it back at him and claim all the credit for themselves.  This would 

be a chilul Hashem and that, negates everything he stood for. By accepting gifts from Pharoah, Avraham surmised that 

he wouldn’t run any such risk. 
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A JEW AND HIS SHOESA JEW AND HIS SHOESA JEW AND HIS SHOES   

 

 

  The Gemara (Shabbos 61a) quotes R’ Yochanan as saying that when one puts on his shoes, he 

should put on his left shoe first. He reasons that since tefilin are placed on the left arm, we see that the 

Torah accords honor to the left.  The Levush explains that this is especially true since Chazal tell us that we 

merited the mitzvah of tefilin because of Avraham Avinu’s refusal to take even a shoelace from the king of 

S’dom. 

 The Gemara subsequently challenges R’ Yochanan’s statement with a beraisa that one should also 

put his right shoe on first, since (as the meforshim explain) we generally find that honor is accorded to the 

right. The Gemara then cites three opinions as to the correct procedure that one should follow: (1) Rav 

Yosef says that since R’ Yochanan and the beraisa rule differently, one can put on his shoes in which ever 

order he wishes. (See Tosfos who maintains that this in fact was the opinion of R’ Yochanan - i.e. that one 

could put on whichever one he prefers, and R’ Yochanan actually preferred the left because of the chavivus 

of the  mitzvah of of tefilin);   (2) Rav Nachman bar Yitzchak says that one who has yiras shomayim should 

fulfill both opinions and put on his right shoe first, leaving it untied until after he puts on his left shoe and ties 

it. In this way, he will have put on the right first and tied the left first, according honor to both the right and left 

feet.  Although the gemara gives a specific example of a person whose stature fits this description, the 

Rishonim rule that everyone should in fact conduct themselves in this manner and is codified by Shulchan 

Aruch as the basic halacha.;   (3) Rav Ashi testified that he saw that Rav Kahana was not particular about 

this halacha and sometimes donned the right shoe first and sometimes, the left. [See however Elya Raba 

who explains that when Rav Kahana, put on his left shoe first, he would tie the right first in order to accord 

honor to both feet.] 

 Although both the Tur and Shulchan Aruch seem to rule like the opinion of Rav Nachman bar Yitzchok, 

that one should always don his right shoe first and tie it last, the Taz  writes that the basic halacha follows 

the opinion of Rav Yosef and one can put on his shoes and tie them in whichever order he wishes. It would 

seem therefore, when it is difficult to follow the order as described in Shulchan Aruch (for example one who 

wishes to change his shoes while standing on a cold or dirty floor) he need not be particular about this 

halacha. 
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