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TRYING AND CHANUKA
R’ Akiva Eisenstadt  Rosh Kollel

The famous question of the Beis Yosef on the miracle of 
Chanuka is known by one and all. It is probably one 

of the most ubiquitous questions which R’ Yosef Karo ever 
posed, so much so that there are literally 100’s of answers 
offered over the centuries.

The question goes like this; we celebrate 8 nights because 
the candles miraculously stayed on for 8 long nights when 
in fact there was only enough oil for one night. Yet, asks 
Rav Yosef Karo, the miracle was, in fact, only miraculous 
for seven of those nights for there was really enough oil for 
that first night. So, why celebrate 8, when we should only 
celebrate 7? 

The Taz1 answers that in reality even the first night 
was beyond its boundaries of nature as the oil did not burn 
completely. There was some oil left over which wasn’t 
consumed and that little amount Hashem blessed and 
miraculously the oil which burnt reappeared. So, even at the 
end of the first night the oil this burned reappeared and was 
to be lit for the second night. Thus, a nes- miracle- happened 
even on the first night, and that is why we celebrate 8 nights 
and not just 7.

However, The Klei Chemda2 has a great question 
pointing towards this explanation of the Taz. You see, in the 
Temple they needed to use Olive oil to fulfill the mitzvah 
of the menorah. Nothing else counted, nothing else was 
allowed. This “miracle” oil that the Taz describes, the oil 
which suddenly appeared would, in fact, not be kosher to 
use in the Beis Hamikdash’s menorah. The status of olive oil 
which could be used in the Menorah had to be natural oil, 
soil grown oil, but not oil from the heavens. No Halachic 
basis nor any Jewish law could not apply to such heavenly 
oil!

He brings a great proof to his theory from a story in 
Nach3. Ovadia was a great prophet, one who performed acts of 
kindness beyond what was required. Once, when Izebel, the 
evil queen of King Achav, wanted to kill all of the prophets, 
he went ahead and hid them in a cave. Singlehandedly, he 
sheltered them, fed them, and borrowing heavily for them, 
getting himself into heavy debt. 

One day he died, leaving his widow with the debt smf 
midery.  In those days if one couldn’t pay off the money 
the creditors took anything they could to make up for the 
owed money, including the children of the debtor. The 
devastated widow of Ovadia went to Elisha Hanavi to talk 
and find solace. Responding to her plight, Elisha asked if she 
had pots and jugs in the home. When she answered that she 
had, he told her to borrow as many jugs as she could get her 

hands on. She did so, and Elisha comes in and starts pouring 
oil out of his jug and it keeps going and going and going, 
until of the jugs were filled and she had more than enough 
money to live on. 

The Redak explains a dialogue which occurred after 
this happened between Elisha and the wife of Ovadia. After 
she received all of the oil, making her a wealthy woman, 
she asked him- “am I obligated to give maaser- the 10% 
tithe required from grown produce, and grain from this oil?” 
To which Elisha answered that, no, you don’t have to tithe, 
for this was miracle oil. This was oil from the heavens and 
therefore all of the regular Halachos do not apply in such 
cases. Therefore the obligation to tithe also does not apply. 

Based on this, the Klei Chemdah points out, that this oil 
regrown and regenerated in the Menorah wasn’t real, and 
wasn’t natural and, accordingly, how could they use it for 
the Menorah? 

Rav Chaim Soloveichik, The Brisker Rov, answers this 
question in a beautiful fashion. He understands the neis of 
chanuka in a different vein. The miracle wasn’t that the oil 
reinvented itself, nor was there a re-growth of the oil. What 
happened was that the oil burned much slower, the quality 
of oil increased. One jug of oil which was supposed last one 
night only burned a 1/8th on each of the subsequent nights. 
It was like driving to the Catskills on 1/8 of a tank of gas 
instead of a full tank. 

The miracle, says Rav Chaim, wasn’t one of kamus-
quantity; it was not an increase of what was there, but it 
was a miracle of eichus, quality- the oil had a greater ability 
to burn longer and better. Therefore a neis happened for us 
even on the first night and therefore we light for 8 nights. 

This idea is one which is evoked throughout the other 
underlying miracle of Chanuka. The Maharal explains that 
there is a duality of miracles which we remember on Chanuka.  
We are not just celebrating the 8 nights of everlasting oil, 
we are also remembering the essential importance of what 
that specific miracle represented; the decisive battle between 
the Chashmonoim and The Greeks. A small group of Jews, 
protective of their heritage, went forth to fight for it with no 
real chance of winning. But, what else could they do? How 
could they give in to the demands of a society which stood 
against everything that they inherently were? 

The Few fought and defeated the many, the weak 
transcended the mighty preserving what they held dearest. 
Hence, the Maharal says, the Ner of the Menorah, that small 
little jug of oil which remained strong; this small amount 
which stayed the course and transcended everything we 
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ever expected of it, represented and brought out what is the 
quintessence of Chanuka- the intrinsic greatness inside every 
Jew and the phenomenal nature of our nation to overcome 
any and every obstacle.

The qualitative enhancement of the menorah’s oil light 
represented that very idea of Hashem bringing an empire 
to its knees in the face of a few. The message of the light 
reflected the notion of a ragtag bunch of Jews, who chose 
to fight in order to fortify their nation, sustain the Torah and 
keep going, and had overtaken the impossible.      

In many ways these Jews were mishtadel- they tried- 
they were not sure of their success, they were not confident 
that they would be victorious. But their inner pintele yid 
did not sway, nor did it weaken. Their steadfastness in their 
beliefs and values did not dissolve in the presence of the 
popular and nice, but only in what they knew to be right.

Yet, they were only able to be Mishtadel; they were only 
able to try. They were only able to reach. And, somehow 
their reach extended throughout history.

This reminded me of an incredible idea I heard in the 
name of Rav Dovid Kronglass, the legendary Mashgiach of 
Yeshivas Ner Yisroel- Baltimore 

Everyone agrees that Tefilla B’Tzibur- Praying with 
a minyan- is a wonderful thing. No one argues that there 
are fantastic benefits to praying in a minyan. The Rambam 
writes in Hilchos Tefilla thatואפילו תמיד  נשמעת  הציבור  תפלת    
לפיכך רבים.  של  בתפלתן  מואס  הוא  ברוך  הקדוש  אין  חוטאים  בהן   היו 
 a person should always try to - צריך אדם לשתף עצמו עם הציבור
be together with his shul, his community with a minyan, as 
Hashem always listens when a minyan of Jews pray together

Nevertheless, there is a question posed in the Rishonim 
and Poskim as to whether Tefilla Betzibur- praying with 
a quorum of ten men- is actually a Mitzvah (Rabbinic) 
obligation or is praying in a Minyan a tremendous, 
outstanding concept, and at the very foundation what we are 
as Jews, but not necessarily an incumbent obligation4. 

One of the proofs to validate the latter position is that the 
Shulchan Aruch writes in Hilchos Tefilla  - Yishtadel adam 
l’hispalel B’beis Hakneses, one should be Mishtadel-  one 
should try- to pray in a minyan if he has the ability to do so. 
The implication of that statement seems to tell us that there 
is not really an obligation to do so, because if that was so 
then how could the Shulchan Aruch say “yishtadel- try”? If 
it was truly incumbent on one to pray with a minyan then it 
should not say just “try”, it should say that it’s an obligated 
or incumbent or use a language which would clearly define 
this as a mitzvah.

The problem with this is that later on in the very same 
siman, the Shulchan Aruch  implies quite clearly that there 
is an obligation to pray with a minyan.

How do we answer this inherent contradiction?  
Rav Kronglass said that the answer lies in last week’s 

Parsha where we read about the famous battle between 
Yaakov and the angel of Eisav. That struggle is forever 
described with the words- Vayivasar Yaakov Levado, 
Va’Yaiovaik Ish Imo Ad Alos Hashachar. Jacob was left 
alone, and a man wrestled with him until the break of dawn.

This was not a regular fight; it was with the guardian 
angel of Eisav. It was a fight which defined the struggle of 
a Jew throughout the ages. The Jew as he stands alone is 
the vast darkness; the Jew as he struggles unaided in the 
profound silence of the night. It symbolizes the historic 
struggle between Jewry and the nations; the constant pull 
of all that is antithetical to the ideals of the Torah and the 
ever present attempt to preserve the morals, ethics, and 
spirituality of their Torah heritage.

Rav Dovid points to the Targum Onkeles who interprets 
and construes the very word “Vayei’ovek”- which relates 
to the struggle, the fight, the battle described here, with the 
word – “Va’ishtadel” which is the identical word hishtadlus, 
the very same word used by the Shulchan Aruch for the 
way a person is supposed to “try” regarding Mitzvos and 
spirituality. 

Using this translation of Targum Onkeles, Rav Kronglass 
says that this struggle, this fight, this pull of life, is how one 
should compose themselves in “trying” to make the minyan 
and, on a greater scale, of how a Jew should approach Torah 
and Mitzvos and Jewish life in general. 

There is the inner strength, the inherent greatness, the 
fantastic potential, which rests inside each and every Jew. 
The challenge of every day is to rise to any opportunity and 
to each circumstance presented and be mishtadel -”try”- to 
reach for ever greater heights.  
But isn’t that all we are ever able to actually do? 
Isn’t that all that really is required of us? 

FOOTNOTES

1.  Siman 670 sif katan aleph
2.   On parshas Vayakhel page 157
3.  Melachim Beis perek 4.
4.  The question is specifically as to the prayer with a minyan, 

whereas the question of whether prayer itself is a mitzvah min 
HaTorah or rabbinic is an entirely different discussion. 
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PARSHAS VAYEISHEV. DEALING WITH CHALLENGES
R’ Boruch Yechiel Schreiber

Vayeishev Yaakov, and Yaakov dwelled. The Midrash 
Rabbah uses an interesting analogy to explain this 

posuk. There was once a man walking and he noticed a pack 
of dogs coming towards him. What does this man do? Says the 
Midrash, he sits down between the dogs. So too, explains the 
Midrash, when Yaakov saw his brother Esav and all his men, 
what did he do? VaYeishev Yaakov. Yaakov dwelled amongst 
them. Similar to the man who sat down between the dogs, 
Yaakov made his dwelling place between Esav and his family.

The Midrash needs further explanation. Why indeed does 
the man in the story not run away? Is this the normal reaction 
to sit amongst the dogs instead of removing oneself from the 
danger? Obviously the Midrash is teaching us a lesson here, 
but what is the lesson?

The Chidushei HaRim explains as follows. When a person 
finds himself in the midst of danger, the knee- jerk reaction is 
to run. Many times this is indeed the correct action to take. But 
sometimes running away won’t help. For instance if one finds 
himself between a pack of dogs, more often than not, running 
away will only instigate the dogs to chase him. Ultimately the 
dogs will catch up to him and his fate will probably be worse 
off than if he hadn’t run.  

The proper way to deal with the dogs is rather to stay put. 
Try to lay low and appease the dogs to minimize the threat as 
best possible. 

This is the lesson of the Midrash. Yaakov Avinu found 
himself in a situation where he was in the vicinity of enemies 
that wished to kill him. His initial reaction should have been 
to run away. But Yaakov understood that challenges that come 
a person’s way are directed by Hashem. They are intended 
specifically for him. Therefore, running away will not help. 
As it says in Tehilim (139) “V’ana Mipanecha Evrach”, to 
where from His face can we run. The key is recognizing 

that difficulties and challenges, are “His face” and not 
coincidences. If we realize that, then indeed it is impossible to 
run, because there is no place that Hashem is not there. 

Therefore, Yaakov, similar to the man and the dogs, 
realized that this challenge was meant for him. Therefore he 
must  recognize the difficulties and deal with them. This is the 
meaning of the Midrash. Yaakov saw Esav and he reacted by 
dwelling amongst them. This wasn’t an act of defiance. Rather 
Yaakov was properly handling the situation. A difficulty was 
placed by Hashem in his way, and he was going to accept the 
challenge and deal with it. 

In the Piyut it says “Evrach Mimcha Eilecha”, I run from 
You, Hashem, to You. The Brisker Rav explains. When one 
finds himself in a difficult situation, he needs to realize two 
things. First he must recognize the danger and identify the 
source as being from Hashem.  Once he realizes that this was 
brought to him by Hashem, and that running away won’t help 
him, he must realize that the only thing that will help him is 
to run to Hashem, who is the only source that can help him. 
How does one run away from such a situation? By running to 
Hashem. Thus he runs from Hashem, to Hashem. This is the 
only way he can save himself from the danger. 

Next week will be Chanuka. We find an interesting 
Halacha by Chanuka that we don’t find anywhere else. 
Chanuka is the only Yom Tov that has specific guidelines of 
how to do the Mitzvah even during Galus. 

In Shulchan Aruch it states that the proper place to light 
the Menorah is outside, but during times of danger we should 
light it inside. We don’t find by any other Mitzvos a variation 
for doing the Mitzvos during difficult situations. 

Seemingly Chanuka is unique. The Yom Tov of Chanuka, 
which we celebrate by lighting candles that illuminate the 
darkness of the night, symbolizes our ability to see the light 

5.  Of course, everyone understands that davening with a minyan, 
even according to those who say that it is not an absolute 
obligation, is a tremendous concept and idea. There are 
literally, dozens of Gemarahs, hundreds of Maamrei Chazal 
which bring out the advantage and greatness of praying with 
a minyan. Look at Rambam, Hilchos Tefilla Perek Ches, 

halachah aleph. Rav Moshe Feinstein paskens quite clearly 
that there is an absolute obligation to pray with a minyan. 
Look at Gemarah berachos- 47b.

6. Siman Tzadik , Sif tes
7. Sif tes zayin 
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of Hashem even in the darkest of times. Since this is the 
essence of this Mitzva, it is self-understood that there should 
be a specific stipulation of how to do this Mitzvah even in 
dangerous situations. 

This is the lesson of Yaakov. Esav is here. Recognize that it 

is not really Esav, but a Nisayon from Hashem. Run. But don’t 
run away, rather run towards Hashem. If you look carefully 
you will find the light of Hashem in every situation, even 
when it is every dark outside. Stay put and run to Hashem. 
VaYeishev Yaakov.

R’ Aharon Finkelstein

Correction: In last weeks article on halachos dealing with 
Black Friday there was a question which may have alluded 
to the fact that it is permitted to buy something from major 
corporations (Nordstrom, Best Buy etc.) with the intent to 
return it following it’s use. Upon further discussion with 
various leading Halachic authorities it seems that this 
concept is somewhat misunderstood as in reality this is 
really not the case. In discussing people who acquire money/
gifts/merchandise etc. through means that may be within the 
letter of the law but not within the spirit of what it means 
to be an upstanding ehrlicher Jew the Poskim  mention how 
nothing good will ever come out of such practice. As even if 
the store has empirical research proving that most customers 
will not return the item and therefore offer such unbeatable 
return policies (i.e. lifetime guarantee etc.) and will show no 
hesitation to anyone returning their purchases, nonetheless 
they clearly are not looking for their customers to do so. It 
is the way in which many take advantage of these policies 
that casts a shadow over the Orthodox population in how we 
respect the ethical precedent that is accepted as contemporary 
business etiquette. As many times there have been retractions 
of policies held internationally for decades because our 
people have tried to “beat the system”. Specifically:

	Walmart in the Catskill region that canceled its return 
policy on air conditioners after throngs of people 
returned them when leaving the bungalow colony after 
their two month vocation

	Costco retracted its allowance of returning folding 
chairs upon catching on to how many people buy 
hundreds of chairs for a simcha (weekend aufruf, 
Shabbos Sheva B’rachos etc.) only to promptly return 
them all when the party is done

	Lands End no longer ships to certain cities that are 
predominantly populated with frum Jews as they were 
receiving mounds of clothing returned after the season 
of which the child it was purchased for grew out of it

	Charles Tyrwhitt has been very hesitant to extend their 
exchange policy towards certain postal codes that have 
mostly Jews living there

one can note the negative vibes that may be given over to 
the secular public. As if one were to take a look in Webster’s 
dictionary he would find the definition to the term “to Jew” 
being defined as “to cheat; to engage in sharp practice”. 
The fact that this has become a recorded phrase albeit slang 
sounds nothing close to the Kiddush Hashem we should all 
be aspiring to make...May we all work on how we approach 
our business dealings to merit the time when they will reprint 
the term of “to Jew” as “to be honest; to engage in genuine 
scrupulous practice”.

Chanukah

Q: What is the ideal time to light Chanukah candles?

A: In general most poskim hold that some point after shkiah 
is best as the Gemara  states that the zman is m’shitishka 
hachamah  (when the sun sets) one should light the Menorah. 
While R’ Moshe zt”l held it was specifically 10 minutes after 
the first sunset and R’ Ahron zt”l held it was 25 minutes after, 
one should try to light as close to this time as possible.

Q: In the event that one cannot light at that time up until 
how late can one go until?

A: As the Gemara  states, one can go “ad sh’tichleh regel min 

HALACHIC PERSPECTIVES: WHAT TIME TO LIGHT THE MENORAH
R’ Heshy Kahan|Chaver HaKollel
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hashuk/until the people stop walking in the street”. This is 
gauged by the “tarme’doei” which are those who sell wood 
for the fireplaces as they are usually the last one’s to be out 
and about in the public domain.

Q: What time is it considered when people stop walking 
in the street?

A: These people were generally around until one half hour 
after tzais hakochavim.  For example if sunset is 4:15pm and 
tzais is 45 minutes later  which would be 5:00pm then one 
would only have until 5:30pm to light his menorah as that is a 
half hour after tzais.

Q: If one misses this time did he forgo his mitzvah of ner 
Chanukah?

A: According to the Vilna Goen as well as the Maharal one 
would not be able to light his candles after that time with a 
b’racha as the Gemara is quite explicit in delineating that one 
has until that time only.

Q: Does everybody agree with this?

A: Tosefos brings others who make a very important distinction 
between contemporary times and the times that Chazal were 
referring to when implementing the times to light. Since the 
main parsummai nisah (publication of the miracle) is for 
those who are in the house, the time that one may light would 
therefore be extended to however long there are people who 
are up in the house. In fact if one comes home at three in the 
morning he just needs to make sure that someone is awake  
and light accordingly. 

Q: If so is there any reason for one to light early as 
technically he can light all night according to this view?

A: As we see from:

1) Avraham Avinu when he got up to do the akeidah  it 
states “v’yashkeim Avraham b’boker” 

2) Parshas Bo which we learn out “mitzvah ha’bah b’yado 
al tachmitzenah” which means a mitzvah that comes 
your way you can’t let it turn into “chometz” meaning 
one should not leave it for a later time

that there is a concept of zrizun makdimim l’mitzvos. Meaning 
that whenever it comes to doing a mitzvah one should hurry 
to do it right away with alacrity and positive energy. It is 
for this reason that people make a bris in the morning even 
though one can preform it over the duration of the entire day  
as zrizun makdimim l’mitzvos. 

Q: If we are so concerned with zrizun makdimim l’mitzvos 
then why would we allow one to stay at work etc. and not 
obligate one to come home as we do by a bris etc.?

A: The Terumas Hadeshen mentions that one should say 
kiddush Levanah on Motzai Shabbos. The obvious question 
is that why shouldn’t one do it right away to fulfill  zrizun 
makdimim l’mitzvos? To which he responds that if there is a 
pressing reason to push off a mitzvah as in kiddush Levanah 
where saying the b’racha on Motzai Shabbos in one’s Shabbos 
finery with the added simcha that comes off experiencing a 
spiritually fulfilling day such as Shabbos, then one may wait 
until Motzai Shabbos to do so, and in fact this is our practice. 
Similarly here if there is a pressing reason why one cannot 
light on time as one who:

•	 has to stay late at the office

•	 is stuck in traffic/rush hour etc.

•	 had to attend a simcha straight from work

•	 was attending a Chanukah party and because of logistics 
will only get home following the party

•	 wants to wait until a husband/wife/child gets home in 
order to light together

then one need not be as concerned about zrizun makdimim 
l’mitzvos as there is a pressing reason why he would need to 
push off the lighting until later on.

Q: Is the above mentioned reason of waiting until a spouse 
or child gets home enough of a reason to  push off zrizun 
makdimim l’mitzvos and wait to light until later?

A: One can note how the famous story of the Rebbe of the 
Chofetz Chaim, R’ Nachumkeh was told. R’ Nochumkeh was 
very stringent to always light on time in the ideal zman and 
one night of Chanukah he was waiting for quite some time to 

R’ Heshy Kahan
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light the candles but yet for some reason seemed to be staling 
for time. Of course all the while all of  his students who came 
too watch their revered Rebbe light were growing wary of the 
ideal zman that had long passed. Eventually his wife arrives 
and he promptly lights for all to see. Upon further prodding by 
his students for the reason behind forgoing his usual stringency 
to light on time he mentions that the Gemara clearly states that 
if one only has enough funds for ner Shabbos or ner Chanukah 
(when it is erev Shabbos Chanukah) that one should spend 
it on ner Shabbos. The idea being that the reason behind ner 
Shabbos is for Shalom Bayis/familial harmony and that takes 
precedence over everything. So too here, had he lit before 
his wife got home she may have been hurt that she missed 
watching this great mitzvah  so he decided that between 
lighting at the ideal time and possibly impeding on Shalom 
Bayis it was peace in the house that should prevail just as the 
Gemara stated. Therefore if one’s spouse or child would be 
put off in any way should they miss the lighting because they 
are at Yeshiva/school/night course/job etc. then one should 
definitely take that into account when deciding what time one 
should light and adjust accordingly. 

FOOTNOTES
1. See Be’er Hagolah who mentions this point quite strongly
2. Shabbos 20
3. Exactly which shkiah this is referring to is an extensive discus-

sion among the Rishonim whether or not it means the first or 
second “shkiah”

4. Ibid
5. Which is generally defined as thee emergence of three small 

stars
6. This is only in New York as in Eretz Yisroel twilight is much 

shorter
7. Interestingly the Mishneh Berurah goes as far as requesting that 

he wakes up someone in the house in order to fulfill his mitzvah 
for the b’nai habayis

8. As is explained in Medresh Tanchuma
9. Vayairah 22:3

10. This would be rather convenient in thee summer month when 
people actually have time to enjoy the seudas mitzvah should it 
be after work but before sunset. Nonetheless Brisim take place 
in the morning even though it usually means that people are 
running out to go to work and don’t really take part in the entire 
ceremony.

11. As the Rambam calls ner Chanukah mitzvah chavivah hi 
meod/a beloved and dear mitzvah

PARSHAS VAYEISHEV
Rabbi Avraham Greenwald

The pasuk (37:2), as explained by Rashi, tells us that 
Yaakov wished to dwell in tranquility, but the ordeal of 

Yosef sprung upon him. Tzadikim wish to dwell in tranquility, 
but Hashem says... What is wrong with seeking to live in 
tranquility? We are discussing Yaakov Avinu, the chosen one 
of the Avos. Certainly, his wish to live in tranquility was a 
wish to serve Hashem peacefully without any more troubles 
befalling him. What is wrong with that?

In Parshas Toldos (26:1-5), the pasuk says that Hashem 
appeared [to Yitzchak] and said... I will increase your 
offspring.... because Avraham obeyed Me. Why wasn’t 
Yitzchak worthy on his own? Why was he promised only 
because of the merit of his father? Sforno explains: Each of 
the Avos made it their life mission to spread Hashem’s Name 
throughout the world. Avraham did this; Yitzchak did this; 
Yaakov did this. However, at this point, Yitzchak had not yet 
begun to do so. Therefore, he was not yet worthy of these 
blessings if not for the merit of his father. 

Yaakov spent his life demonstrating the existence of 
Hashem in this world, both through teaching and through his 

life experiences. Upon returning to Eretz Yisrael, he wished to 
wind down; he wished to pass the torch to his children, while 
he would sit in his “own daled amos” learning and serving 
Hashem. Hashem responds: A Yid’s job in spreading honor to 
Hashem’s name is never finished. The ordeal of Yosef sprung 
upon him, forcing Yosef to be among the lowly Egyptians and 
bringing holiness even there. The pesukim tell us that Hashem 
was with Yosef... and his master saw that Hashem is with 
him (39:1-3). And that Yosef answered: Hashem will respond 
with respect to Pharoh’s welfare (41:16). And, finally, [Yosef 
sent a message to Yaakov:] samani Elokim le’adon le’chal 
mitzrayim, Hashem has set me as a master over all of Egypt 
(45:9). Yosef continued the life work of the Avos. Wherever 
he was, Hashem was recognized through him. His master 
recognized this, he made sure that Pharoh understood this, 
and finally, he made sure that all of Egypt recognized Hashem 
in the plentiful years and in hunger. Indeed, in an explanation 
according to drush, some explain Samani Elokim le’adon 
le’chol Mitzrayim to mean: Through my actions and words, 
I have placed Hashem as a master over all of Mitzrayim 
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Rabbi Avraham Greenwald

PARSHAS VAYEISHEV: VALUE OF LIFE  
R’ Baruch Kleinman |Chaver HaKollel

(Sefer Imrei Daas to Bo; Rav Leff [Festivals of Life, pg. 124], 
in the name of R’ Tzvi Hersh of Riminov). Yosef was telling 
Yaakov that he has continued the life work of the Avos and 
spread the name of Elokim even to Mitzrayim. 

In response to Yaakov’s wish leishev be’shalvah, the 

ordeal of Yosef sprung upon him. This ordeal was utilized 
by Yosef to spread Hashem’s Name throughout Mitzrayim, 
and eventually forced Yaakov to follow Yosef to Mitzrayim, 
where his life work of spreading Hashem’s Name resumed 
(Mayaan Beis HaSho’eivah). 

Although this week’s parsha focuses primarily on Yosef, 
there is a small interlude to mention the story of Yehuda 

and Tamar. After acting as the ringleader of the brothers 
and hatching the ruse to sell Yosef and fake Yosef’s death, 
Yehuda was no longer respected by the brothers. Witnessing 
the travail brought upon their father from this decision, the 
brothers were quick to denounce Yehuda  from his position 
of leadership. When the incident with Tamar came into focus, 
Yehuda admitted his wrongdoing and thus spared Tamar from 
being punished with the death penalty. This seemingly was the 
first step to his resuming the leadership role he once possessed 
and would not soon relinquish.  

It’s an incredible thing that Tamar was ready to die had 
Yehuda not confessed. She not only put herself at risk but 
her unborn children as well. Why would she do such a thing? 
The Gemara (Sotah 10b, BM 59a, Kesubos 67b, Brachos 
43b) learns from here that it is better for a person to throw 
themselves into a fiery furnace rather than embarrass another 
in public. There are further statements made (Bava Metzia 
58b) claiming that shaming one in public is tantamount to 
murder and one who does so will never rise from the depths 
of Gehonim. 

 Are these statements meant to be taken literally? From 
the opinion of Tosafos (Sotah 10b d’h Noach) it appears that it 
should be treated with the same severity as the 3 cardinal sins 
(murder, idol worship, and immorality) and once should give 
up their life to avoid it, as did Tamar. However, the Rambam 
(Dayos 6:8) mentions it under the guidelines of being careful 
when rebuking another not to do it in public and makes no 
mention of sacrificing life in the face of such a challenge. 

Rav Shlomo Zalman Aurbach (Minchas Shlomo 7:5) 
posits that if taken literally one must desecrate shabbos to save 
one from public humiliation. He struggles with this concept, 
suggesting that the scarring from such an event is comparable 
to removing one’s limb to save your life which is prohibited. 
Nonetheless, his result is inconclusive.  

The Meshares Moshe (Yesodei Hatorah 5:7) suggests 
that the concept to sacrifice one’s life to save another from 

embarrassment is optional but not obligatory as by the 
cardinal sins. Similar to the concept brought down by the 
commentators on Shulchan Orach (YD 157), some are of 
the opinion that one can give their life in order to make a 
statement that will better society and leave a lasting message.  

A possible explanation for this rationale can be gleaned 
from the Tosafos Yom Tov (Avos 3:11) when commenting 
on the statement of Rav Elazar Hamodaii, “One who shames 
his friend in public has no place in the world to come.” He 
explains that we are all souls with connection to Hashem 
and were created in that image. By failing to see G-d in one 
another, we are left with a lack of self worth for our own 
likening to G-d and thus do not deserve to return to Hashem 
when our souls depart.  

When taking these words from a practical vantage point, 
we are given further insight into what Tamar was trying to 
accomplish. If she would reveal Yehuda’s deed to the masses, 
she would in turn destroy a person’s dignity and personal 
value. One who has that sensitivity cannot function in society 
knowing what chaos would result from their actions. Her life 
would no longer be worthwhile. What would seemed to be a 
strange decision was actually a lofty ideal we all must aspire 
to attain. 
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R’ Rafi Mollot
60 SECONDS OF TORAH: VAYEISHEV -- “GET UP, YOU LAZY FELLOW!”

This week’s Torah portion introduces the dark chapter of 
Yoseph’s kidnapping and descent to Egyptian slavery, 

the ripping away of Yaakov’s most beloved son from him. 
This final tragedy in Yaakov’s life surpassed even all those he 
had already undergone (see last week’s article on VaYishlach). 
Why did Yaakov incur such harsh circumstances in his life? 
The opening verse of VaYeishev offers a clue. “And Yaakov 
dwelt in the land of his fathers’ sojournings” (B’Reishis 32:1). 
The verbs “to dwell” and “to sojourn” represent opposite 
modes of living. A sojourner seeks only to stay for a short 
time, viewing life as a journey with stops along the way. “To 
dwell,” however, indicates long-term residence, a degree of 
permanence. By contrasting Yaakov’s lifestyle with that of 
his fathers, the Torah highlights a point brought out by our 
Sages of blessed memory in their teaching: “Yaakov sought 
to live in serenity.” Hashem did not put us in this world to sit 

around comfortably, rather that we should continually perform 
positive acts that improve ourselves and the world around us. 
While Avraham and Yitzchak never relented in this mission, 
the Torah records that Yaakov lapsed and therefore incurred 
tribulations that forced him out of his comfort zone. If the 
Torah could pronounce such a criticism against the spiritual 
giant that merited to sire the Chosen Nation, whose twelve 
sons all became patriarchs of their own tribes, the thought of 
our own shortcomings in comparison boggles the mind. We 
live in a culture that venerates material comfort as the highest 
ideal, yet we study a Godly Torah that teaches exactly the 
opposite — positive growth comes through struggle. Let us 
push ourselves a bit beyond our comfort zones and achieve 
more of the greatness Hashem has intended for us.

Based on Shla”h, Parshas VaYishlach 

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

A man’s life may have its challenges. Those crossroads 
are where a person can become closer to Hashem or 

chas veshalom become distant from Him.
The verse in the Torah states, “Yaakov settled in the land 

of his father’s sojourning, in the land of Canaan” (Vayeishev 
37:1). The Midrash indicates that Yaakov wished to settle 
down in tranquility. After a long time of difficulty, he wanted 
to dwell in peace. Years of being chased by Eisav, working 
hard labor in the house of Lavan, and having Dinah violated 
by Shechem, it would seem that this request for serenity is 
understandable. Rashi (1040-1105), though, indicates that this 
request raised the ire of Hashem, Who says, “Is it not enough 
for the righteous that they have the World to Come in all its 
glory waiting for them that they wish peace in this world as 
well?”

Many of our sages have asked on this, what is so wrong 
with Yaakov wanting to live in peace? Is living in peace in this 
world considered a sin for the righteous?

The Kesav Sofer (1815-1871) suggests that Yaakov 
desired peace by attaining material security so that he would 
be able to spend his time focusing on spiritual pursuits. Yet 
Hashem understands that there is a tremendous proclivity 
towards materialistic endeavors as the verse says in Kohelet 
(5:9): “He who loves silver will never be satisfied by silver.” 
Hashem wanted to ensure Yaakov’s spiritual focus, so for this 
reason Hashem caused the tumult with Yosef and his brothers 
to infringe on Yaakov’s peace.

Rabbi Chaim Shmulevitz (1902-1979) is also bothered by 
our question. If one wants peace only so that they can improve 
their relationship with Hashem, is that not a perfectly valid 
request? Is there not a more pure motive than that?

Rabbi Shmulevitz answers with a startling response. 
Hashem did not create the world to perform His service in 
peace and comfort. In fact the service that Hashem desires 
most is performed in difficult and trying circumstances. The 
Pirkei Avot (5:6) says that the reward we receive is according 
to the difficulty. We also know the maxim from Tanna D’vei 
Eliyahu that cleaving to Hashem’s mitzvot in difficulty is 
more valuable than one hundred performed without difficulty. 
Hashem preferred that Yaakov serve and cleave to Him amidst 
hardship.

Rabbi Gedalia Schorr (1910-1979) explains that the 
connotation of the above is to indicate that Yaakov still had 
a mission to complete. He may have thought at this juncture, 
that since he already had fathered the twelve tribes, he fulfilled 
his preparation for formulating the Jewish people. The event 
that now transpired upon his arrival in the Holy Land was 
truly the catalyst. Yosef would be torn away from his father 
and thought to be dead. In reality he was sold off to Egypt 
beginning the process for the Jewish people to receive the 
Torah. It could be very easy for Yaakov at this point to fall to 
despair. He could have raised his hands, giving up hope, and 
severing his ties to Hashem. Instead, what do we see – we 
see Yaakov with a formidable strength, cleaving to Hashem 
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despite the tremendous hardships that he faces. 
Despite the many problems and troubles a Jew faces, 

he always stays close to Hashem. He recognizes that these 
instances and experiences are test of his faith, which he 
remains committed to no matter what. 

Rabbi Efraim Wachsman Shlita, Rosh Yeshivah of Meor 
Yitzchok, conveyed this true account.

After the liberation of the concentration camps in 1945, 
American soldiers surveyed the surroundings. In one of the 
building, in one of the rooms, a glass jar was found with a 
note. This is what it said:

My name is Avraham ben Yossi. I write these lines while 
the ghetto around me is burning up in flames. My wife and 
my seven year old child were killed right in front of me. My 
friends and their children have been slaughtered. I am left with 
nothing and these are my final hours in this world. I am forty 
years old today – I served Hashem with love and my only 
request is that he should help until the end to serve Him with 
all my heart, soul, and everything that I am. I say to you with 
my full senses intact that my belief in Hashem has not been 
wavered or shaken one iota. At this juncture I am reminded 

of a story that my Rabbi told me of a family, who escape 
the inquisition of Spain, making it on a boat headed towards 
Amsterdam. A storm came and the passengers on the ship 
were in mortal danger. The wife and children of this family 
were struck and died instantly, leaving only the husband who 
survived. This Jew turned up to the heavens and screamed, 
“Rebono Shel Olam, You have done a lot of things to try and 
make me go away from You, You have tried everything, but I 
will not leave You, I will continue to believe in You no matter 
what You do to me! The world will know that I am a Jew and 
will remain a Jew and nothing that You can do to me will 
shake that bond, because You are my father and I am Your 
child!”

 I now, while writing these final words, feel like this Jew 
from the Spanish Inquisition. Everything of me is for Hashem.

He then signed the letter with Shema Yisrael, Hashem 
Elokeinu, Hashem Eichad.

This is the progeny of Yaakov Avinu.
This is a Jew.
These are our people.
Who is like you, Am Yisrael! 

R’ Aharon Finkelstein

JACOB DWELT IN THE LAND OF HIS FATHERS
Yerucham Reich

There is a nice, leafy street in a lovely, upscale section 
of Jerusalem, named Balfour, in honor of Arthur James 

Balfour, the World War I English Foreign Secretary who sent 
a letter to Zionist leaders in 1917, stating that “ His Majesty’s 
government view with favour” the establishment of a Jewish 
homeland in Palestine. 

There are many towns in Israel, such as Haifa, Petach 
Tikvah, Bat Yam, Ashkelon, and Tel Aviv with Balfour 
Streets. He is, in historical political Zionism, a very big 
deal. Of course, to virtually everyone else in the world, he 
is totally irrelevant. And, with all due credit to this diplomat 
who was trying to curry Jewish support for England in the 
desperate struggle of world war, sadly, he really is -- except 
to the delusional Jews who think that this goy, however well-
intentioned he might have been, somehow owned the land of 
Israel and had the power, and the legitimacy, to bestow it upon 
the Jewish People. In their view, he was more powerful than 
God Himself.

It’s a rather flimsy claim, especially in the face of a world 
largely united in its view that Israel is guilty of “occupying” 
Arab Palestine, denying the “Palestinians” their historic 
national rights. 

Those secular political Zionists have a fundamental 
problem. By what right have they participated in transforming 
a Muslim dominated, Arab-inhabited province into a State of 
the Jews? They can’t say that the God who created it also gave 
it to us. They refuse to admit that they believe that, and if they 
did, they would also have to take seriously everything else in 
the Torah, such as the 613 commandments. And besides, they 
don’t want to appear ridiculous, backward, or as primitive 
fanatics. The goyim, they fear, or their friends, would laugh 
at them. 

And so they look to Arthur Balfour, English patrician 
and politician, whose brief note to Chaim Weitzmann and 
his associates has, in their construct, more power and greater 
legitimacy than God’s Torah. 

But they are, of course, wrong -- dead wrong, not just in 
the truth of what they say, but in their vain hope that it will 
carry more weight with the rest of the world, the world of Eisav 
and Yishmael and all who hate us. Our enemies care not a fig 
for Balfour or for History, of which they are largely ignorant 
and about which, like the truth itself, they are indifferent. 

And so every time there is a terrorist outrage somewhere 
else in the world, there are always Jewish fools who declare, 
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Chanukah Party
The Shtieble Chanukah party will be  

Monday evening December 7th @ 6:00 pm. 

Entertainment for the whole family!

“ now the world will understand what we are up against and 
they will start to sympathize with us! “ 

Bulloney. Sure, there are good and decent people out 
there ( most of whom, I think are in America) who get it. 
But the powers that be around the world, political, academic, 
journalistic, just don’ see it that way, and never will. 

The recent outrages in Paris shocked the world. Those 
same voices started again to say that now the goyim will 
understand, etc. etc. But the fact is that they don’t. They 
do not equate what happens in Paris with what happens in 
Jerusalem. In fact, an attempt recently to do so in France was 
greeted with Gallic indignation and anger. The French people, 
you see, are innocent. How dare you compare them with the 
Jews, who have brought their troubles on themselves? 

Our enemies don’t care about Lord Arthur James Balfour, 
who lived and died a century ago and who merely did what 
politicians and diplomats do: they blow air and say what they 
need to say. The Jews are occupiers and oppressors. That is 
what they believe because that is what they want to believe. 
And they believe that, in part, because the best the public 
relations of the secular Zionists can come up with is Balfour, 
flowers in the desert, and computer chips. And that means 
nothing to them. 

Unfortunately, those who hate us will hate us no matter 
what, as long as the world is as it is. But our ability to stand 
up to the world is not rooted in Balfour, flowers in the desert, 
or in computer chips. Our strength, our justification, our very 
deed to the land, is vested in the Word of God. That is our only 
weapon, our only ammunition, our only justification. Without 
that we have no legitimacy. Without that we are indeed a 
conquering, occupying power.  And without that we have no 

real strength. 
Before the Arabs, before the Muslim world, before the 

Christian world ( and it is a profound embarrassment that 
the good Christians of America see this while so many Jews 
do not), before the Eurotrash of the EU, before the United 
Nations and its disgusting Secretary General, Ban Ki Moon ( 
who this week pointedly omitted Israel from the list of nations 
suffering from terrorism, even as its citizens lay stabbed and 
run over in the streets), before the academics, before the 
boycotters, before the Democratic left that tried to deJudaize 
Jerusalem at the last Democratic Convention ( and nearly 
did), before President Barack Obama, before John I. ( you 
know what that stands for) Kerry, before the Swedish and 
the Norwegian sanctimonious hypocrites, before the whole 
world: stand up and declare, without reservation and 
without embarrassment, that the land of Israel belongs to 
the People of Israel, because their Father in Heaven has 
bestowed it upon them for time everlasting.

That will certainty not be less effective or convincing than 
the Balfour thing. But it will, I pray, and expect, convince  the 
very One in whose power it is, and whose Will may it be, to 
set us and keep us safely established in our holy land forever. 

The Torah spells out that our forefather Ya’akov settled 
in the land of his father for a reason. It is something that all 
his descendants need to understand and to appreciate and to 
internalize and to externalize, before all the world. 

This is my God, and this is my relationship with Him. 
Before all the world, this is my God. 

Yerucham Baruch Reich
Parashas Vayeshev 5776

Yerucham Reich
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