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 סימן רמג

Amira Le’Akum and employer/employee relationships-an overview 

It is prohibited for a Jew to instruct a non-
Jew to undertake a melacha on behalf of the 
Jew on Shabbos. This prohibition includes 
certain situations of non-Jewish employees 
even if the employer does not overtly or 
explicitly ask the non-Jew to work on 
Shabbos for the Jew’s benefit. There are 
however Halachically permitted ways to set 
up working relationships   with non-Jews; 
one of the main principles underpinning such 
a relationship is that the employee does the 
work for his own benefit even though the 
Jewish employer also 
benefits financially as a result 
of the work. It must be 
stressed early on that it is not 
prohibited per se for a Jew to 
make money on Shabbos. It is 
only that the working 
agreement that exists 
between the Jew and the 
non-Jew be structured so 
that various prohibitions relating to Amira 
Le’Akum, Schar Shabbos and Maris Ayin are 
not infringed upon.  

The determination as to what is considered 
an employee working for their own benefit 
seems at first glance somewhat arbitrary if 
not vague. Are not all employees working for 
their own benefit? The answer is that Chazal 
have asked us to consider the exact measure 
by which an employee is paid to determine 

whether or not they are considered to be 
working for themselves or at the direct 
behest of the Jewish employer. The Shulchan 
Aruch (Siman 243,244) describes various 
kinds of working relationships that satisfy the 
test of “Adaata D’nafshe” or “personal 
endeavor” that could potentially unlock the 
main issue at hand -Amira Le’Akum. 

Aris (Sharecropper arrangement)  

In this scenario, classically described as a 
sharecropper working in a field to produce 

crops, the employee earns a 
percentage of the profits of 
the field’s actual yield. This is 
a very tangible and easy way 
to conceive of a worker who 
operates “Adaata D’nafshei” 
and is thus permitted on 
Shabbos. In many ways, the 
Aris may be considered a 
quasi-partner in the business 

operations since he takes part of the profits 
although he of course has no equity in the 
actual business. Another example of this 
might be a salesperson who works on 
commission so that for every unit of sale the 
salesman takes a portion of the profits. 

Kablan -contractor  

A slightly less obvious example of a 
potentially permitted working relationship is 



when a person is hired to perform a 
designated unit of work. The Kablan is 
usually remunerated based on completing 
the designated task. An example of this might 
be a launderer who is given garments to clean 
or a car mechanic who is given a car to repair.  
The crucial factor permitting this 
arrangement takes on a completely different 
form from that of an Aris although the 
underlying criteria remains the same; viz, the 
non-Jew must work Adaate D’nafshei. In 
Kablanus the non-Jew has the freedom to do 
the work when they wish and any work 
performed on Shabbos is purely at the non-
Jew’s discretion. Under this scenario the 
non-Jew may neither be explicitly or 
implicitly coerced to do the work on Shabbos 
because, in doing so, the Jew then takes 
away the Adaata D’nafshei that characterizes 
this modus operandi into a halachically 
acceptable way of having a non-Jew perform 
work for a Jew on Shabbos. To be sure, in this 
kind of arrangement, the Kablan takes no 
profits in the business however 
notwithstanding this, the non-Jew is still 
considered to be working Adaate D’nafshei as 
described.  

Schir Yom 

In this scenario, an employee is hired to work 
and is remunerated per unit of time worked, 
such as per hour or day.  This arrangement is 
absolutely forbidden as this constitutes 
classic Amira Le’Akum. Note that the Jew 
does not need to be explicitly requested to 
work on Shabbos for this transgression to 
occur. If the nature of the agreement is as 
described, then the non-Jew is considered as 

working at the direct behest of the Jew 
notwithstanding the non-Jew’s personal 
interest in earning a salary from such an 
endeavour.  

The Halachic difference between a Kablan 
and a Schir Yom  

The Shulchan Aruch Harav explains the 
critical difference between a schir yom which 
is forbidden and a kablan which is permitted 
in terms of the nature of the commitment. In 
the case of a Kablan the commitment is to the 
actual job and the employer pays for the 
completed product which is delivered at the 
end of the contract. The Kablan is personally 
responsible for the job while a schir yom is not 
and as such does not have a particular 
interest in the job itself. The latter merely 
facilitates their employer who retains 
responsibility for the job, and the extent of 
the schir yom’s interest goes no further than 
working the hours that his agreement 
dictates. 

With this background in mind, one can 
appreciate that the halachic permissibility of 
a Kablan relates more to the nature of the 
commitment than to how payment is made. 
Although classically a kablan is paid a flat rate 
for a defined unit of work (e.g. car mechanic) 
this structure may still operate in a 
permissible way even when the kablan is paid 
per unit of time. The Shulchan Aruch (244:5) 
gives examples of a person hired to be a 
scribe or tailor for a year. Although the terms 
of the employment include a time-based 
element, the scribe may choose to do the 
writing at a time of their choosing thus 



permitting this arrangement. A more 
contemporary example may be an office 
worker or receptionist who is paid an annual 
salary to perform their specific duties over 
the course of a year. The only proviso in this 
situation would be that the amount of work 
given to the office worker not be so 
cumbersome so as to indirectly force the 
worker to have to work on Shabbos to do the 
job in a timely fashion.  

Limitations to the above arrangements  

Although in general Kablanus and Arisus are 
permitted as described above, there are 2 
important limitations that Chazal imposed. 
First and foremost, the Jew may not ask the 
non-Jew to perform any work on Shabbos 
itself. This limitation is termed “kovea lo 
melachto b’shabbos”. 
The second limitation 
referred to as Maris Ayin 
describes the measures 
that Chazal took to 
avoid appearances that 
the non-Jew is working 
for the Jew on Shabbos 
so that even if Arisus or 
kablanus is permitted in principle, if an 
onlooker could potentially misjudge a 
situation as being that of a schir yom then this 
would also be prohibited.  Following this line 
of thinking, Chazal said that Maris Ayin is only 
a problem when the relevant work is 
performed within a city and its T’chum 
Shabbos related boundaries that could 
potentially be frequented by Jewish 
onlookers.  If, however the work is being 
performed outside the Halachic city limits of 

T’chum Shabbos, then the Maris Ayin concern 
would fall away.   

Contemporary application of Maris Ayin 

The halacha of Maris Ayin as described by the 
Shulchan Aruch as being limited to areas 
within the T’chum can however be 
contextualized to being more relevant to 
smaller populations or communities living in 
small villages.  In these situations, the 
potential for a Jew to roam throughout the 
city as well as exploring the outer boundaries 
is considered imminently possible if not 
probable.  In contemporary times however, 
most Jews live in large cities, with 
concentrations of religious shomer Shabbos 
Jews, living within well-defined pockets of 
the city.  In such a context, there will be areas 

within the city devoid of 
Jews.  Take Melbourne 
for example, most 
religious Jews live in the 
Caulfield/ St Kilda area 
and although it is 
possible and indeed 
permissible to walk to 
Moorabbin (7 mile 

distance) on Shabbos, it is unlikely that one 
would do so unless there was a special 
reason.  Therefore, if a business operation 
involving Arisus or kablanus was taking place 
in such a non-Jewish area, logically there 
should be no problem of Maris Ayin.  Dayan 
Heimlich opines that we may be able to 
interpret the said cutoff of T’chum Shabbos 
to be more related to what is a probable 
scenario of Maris Ayin than a rigid rule 
applying across the board.  We find that even 



in the context of the cases the Shulchan 
Aruch itself presents, that being within the 
T’chum is merely an example of what might 
be considered a higher probability of Maris 
Ayin; the M’B (243 :15) brings numerous 
examples of a bathhouse situated in a city but 
not in a public place (e.g. in a private 
courtyard) thus mitigating the concern of 
Maris Ayin.  

Maris Ayin and non-religious Jews  

Being that the concern for Maris Ayin was 
couched in terms of T’chum Shabbos it is 
clear that Chazal were not concerned for 
non-Jews who are obviously not restricted to 
T’chum Shabbos.  But what of the status of 
non Shomer Shabbos Jews? Are we 
concerned for their Maris Ayin?  The question 
of the onlooker status of an irreligious Jew 
who was known to live in the vicinity of a 
Jewish owned business outside the T’chum 
was posed to the Yagel Yaakov (Mav of 
Mishkoltz early 1900’s).  The Yagel Yaakov 
initially theorized that since a Mechalel 
Shabbos befarhesya has the din of a mumar 
and even a non-Jew, we need not be 
concerned with such Maris Ayin. If the reason 
for Maris Ayin is based on   the idea that we 
need be careful to act in a way that does not 
raise suspicion of forbidden activity 
(V’heyisem nekiyim m’Hashem u’mi’yisroel), 
then this should only really apply to a 
religious Jew and not to someone who might 
Halachically be considered a non-Jew. 
(However, see Chayei Halevi by Rav 
Yochanan Wosner of Montreal who 
disagrees with this argument of the Yagel 
Yaacov). 

However, if we consider that Maris Ayin is 
based on the concern that an onlooker will 
mistakenly conclude that a schir yom 
agreement is permissible on Shabbos (based 
on their false impression of how the business 
is being run), then one could argue that this 
may indeed be problematic even as far as an 
irreligious Jew is concerned. Although an 
irreligious Jew transgresses Shabbos in other 
ways anyway, we do not discount the 
prospect that one day the irreligious Jew may 
do teshuva and maintain the mistaken 
impression that a schir yom on Shabbos is 
permitted. 

The Yagel Yaakov however concludes that we 
do not worry about Maris Ayin of an 
irreligious Jew as Chazal were not gozer in 
cases of uncommon occurrence. In this case 
we have a double doubt - the low probability 
that the Jew will happen to travel outside the 
T’chum and, as well, recognize the business as 
being that of a Jewish owned enterprise.   A 
proof to this thesis is in the Halacha itself that 
beyond the T’chum we are not concerned for 
Maris Ayin showing us that we need not worry 
about the occasional occurrence of a non 
shomer Shabbos Jew who may happen to be 
outside the T’chum. According to Dayan 
Heimlich’s theory above, the same would 
apply to a Jewish owned business even 
within the T’chum but not in a Jewish area of 
the city. To be sure, even if we do not accept 
the first argument of the Yagel Yaacov that an 
irreligious Jew has the status of a non-Jew in 
regard to Maris Ayin, the double doubt would 
provide room for leniency in this case. 



   By Ari Traurig

 סימן רמד סעיף ה
Hiring a Long-Term Employee to do Work on Shabbos 
Previously we have been discussing hired workers (paid by time) and contractors (paid by the job). 
This week we will discuss a hybrid case: the case of a Non-Jewish employee, paid for a long period 
of time (e.g. a year), however only has a specific task to do as part of his or her employment.  

On the one hand, the employee is paid by time which is like the Schir Yom (which is forbidden 
because of Amirah l’akum), but on the other hand, has a specific task to do, which is like the Kablan 
(which is permitted as long as not maris ayin as detailed in last week’s chart). 

Important Note: this week’s chart is only relevant if the employee is only hired for a specific task (like the 
examples in the chart below), however if hired for a wide range of tasks, everyone agrees that this is the 
same as a Schir Yom (which is always assur of Amirah l’akum, see previous charts), irrespective of the length 
of time the worker is hired for (MB 29, 30).  

Examples 

Non-Jew hired for a say a year or more on a long-term task such as:  
artist working on a new painting,  
tailor making a new suit,  
author writing a new book (MB 24).   

Is the Non-Jew allowed to work on Shabbos? 
Opinion of 
Rambam Permitted to work on Shabbos (Mechaber 5) 

Opinion of 
Raavad Forbidden to work on Shabbos (Mechaber 5) 

 Understanding of the Magen Avraham Understanding of the Taz 
What is the 
situation the 
Rambam and 
Raavad are 
discussing? 

The employee has a lot of spare time to 
complete without working on Shabbos and 

even a lot of the time does not need to work 
at all and is in fact idle a lot of the time 

during employment (MB 24). 

The employee does not have a lot of spare 
time to complete the task and is in fact 
working most of the time; however the 

employer is not particular that the worker 
has to work every single day (MB 24). 

According to 
the Rambam, 

why is it 
permitted? 

Since the worker has lots of idle time, he can 
decide to do the work whenever desired, 

and if he decides to do it on Shabbos, he is 
considered doing the work for his own 

benefit and therefore is permitted like a 
Kablan (MB 24). 

Although busy and not idle, however since 
the employer is not particular that the 
worker must work every single day, he 
could choose not to work on Shabbos, 
therefore if he does decide to work on 

Shabbos he is considered doing the work 
for his own benefit and therefore is still 

permitted like a Kablan (MB 24). 

According to 
the Raavad, 

why is it 
forbidden? 

In a case where the Jewish employer 
requires work done on Sunday, the 

employer will benefit from the work done 
previously on Shabbos because the Non-

Jew is now available for work. It follows that 
the Jewish employer has benefited from 
work done on Shabbos and is therefore 

forbidden (MB 28). 

Even though the Jewish employer is not 
particular that the Non-Jew do work every 
single day, nevertheless, it is still forbidden 
since there is a lot of work to do, the Jew 
benefits from the work done on Shabbos 

(more work will be done in the same time-
period of employment) (MB 28).  

Ruling of the 
Beiur Halacha 
(s.v. ‘vyesh’) 

In this situation (i.e. the understanding of the 
Magen Avraham), one can be lenient to 
permit the worker to choose to work on 

Shabbos like the Rambam. 

In this situation (i.e. the understanding of 
the Taz), it is preferable to be stringent and 
forbid the worker to do work on Shabbos 

like the Raavad.  



 סימן רמו

The מחבר, in the second half of סימן רמו, 
introduces us to the prohibition of shevisas 
behemto. This means that one is obligated to 
ensure that one’s animal also rests and doesn’t 
do This is learnt from the  .שבת on  מלאכה   פסוק
of "1"למען ינוח שורך וחמרך.   An interesting 
question arises - if one owns an animal that is in a 
different time zone to the owner, does this ציווי 
still apply? In other words; does it have to be שבת 
where BOTH the owner and the animal are, in 
order for the commandment of שביתת בהמה  to apply? Or does it apply even if only one of the 
‘parties’ (i.e. either the owner or the animal) is in a place where it is שבת? 

 for BOTH the owner שבת  only applies when it is ציוי  writes that this 2ר' שלמה זלמן אויערבאך זצ"ל 
and the animal. Therefore, for example, if the owner is in ארץ ישראל  and his animal is in America - 
the owner can even hire a Jew in America to work his animal, despite it already being שבת  in ארץ
 is that it is ,ר' שלמה זלמן granted that it is still Friday in America. The reason being, says , ישראל

illogical to forbid one to have one’s animal work if it is still Friday where the animal is located! 
Furthermore, the owner is permitted to hire a non-Jew in America to work his animal once it’s  מוצאי
 in America (where the animal is) - since for the owner  שבת even while it’s still  ארץ ישראל in  שבת
in ארץ ישראל  it’s no longer שבת. When it comes to the  both  מיקל we are  שביתת בהמה of  ציווי
ways, allowing one’s animal work as long as it isn’t שבת  for BOTH the owner and the animal. 

 

An illustration of how careful one must be with אמירה לנכרי.  

By Eliezer Chaim Lucas 

There is a quite well-known story that is told 
about the city where the famed Rav Akiva Eiger 
lived.3 In the early 19th century a terrible fire broke 
out in the city where he was Rav leaving many 
people without roofs over their heads. However, 
before they could begin rebuilding their homes 
Rav Akiva Eiger made it very clear that the people 
must first stipulate with their contractors that 
their houses will not be built on תשב or יום טוב, as 

                                                           
שער  refer to the comment printed under the -פסוק For additional interest into how this is learnt from the .שמות כג:יב 1
  .on page 18 of the Dirshu edition MB that bring an explanation from Rav Chaim Kanievsky Shlita הציון

 שלחן שלמה הלכות שבת סי' רסו ס"ק א אות ג 2
3 It is recorded in Rav Ribiat’s 'ספר ל"ט מלאכות' as well as in many other sources.



the halacha dictates.4 They all abided, 
except for one man; the president of the 
Kehilla who was also one of the town’s 
wealthiest and prominent members.  He 
wanted his house to be built without 
delay, so he hired workers to build non-
stop, שבת  and יום טוב  included. All 
protestations from the Rav and the Kehilla 
fell upon deaf ears. Rabbi Akiva Eiger 
announced publicly that anyone who 
allows his house to be built on שבת  or  יום
  שבת would not see it stand for long. Nonetheless the president’s home continued to be built on  טוב
and יום טוב. As expected, the president’s house was the first home to be completed. Not only that, 
but it ended up being the biggest and nicest in the entire city. However, shortly afterwards a disaster 
struck this man; one of the beams in his house suddenly collapsed! It was discovered that the entire 
wooden frame was infested with worms, and the building would have to first be demolished before 
being rebuilt. The builders and engineers couldn’t figure out why it was only his house that became 
infested and none of the other homes in the city. Yet to the other Jews of the city the message was 
crystal clear – as the Rav had warned – one doesn’t gain by having one’s house built on שבת  or  יום
 .and this man had learnt the hard way ,טוב

 
A summary of 'שם עולם חלק ב 

By Dov Bensky 

'פרק ב   

The  by establishing that nowadays being a Frum Yid can literally be  פרק starts the  חפץ חיים
compared to fighting for the king. Therefore, continues the חפץ חיים, stopping to keep תורה ומצוות 
and allowing ourselves to be affected by 
the משכילים  is compared to a servant who 
commits treason during wartime. This is a 
much harder blow for the king, as it 
demonstrates that even his followers aren’t 
always loyal to him. We, כביכול, are ה' ’s 
warriors, and therefore can’t even begin to 
fathom how horrendous the crime of 
deserting the front lines is! However, if we 
are  ourselves and persuade others to  מחזק
join us, we will be able to bring the spiritual 

                                                           
4 See סי' רמג-רמד for an in-depth study of these הלכות. 



war closer to an end, and the fulfil of the )פסוק) שמות טו יח that proclaims, “ ימלוך לעולם ועד' ה ” 
"And those veteran warriors who fought in ה' ’s army, will obviously receive front seats in עולם הבא.”  

 

'גפרק   

In משלי  it is written, "חכם לב יקח מצוות ואויל שפתים יבלט". One who is wise and understands the 
true value of מצוות won’t tire of doing them, the same way it’s virtually impossible to be too lazy to 
pick up a wad of $100 bills lying on the ground. What causes this distortion of the real עיקר? The 
answer is that the יצר הרע  has an array of ‘telescopes’ that he can use to trick us. When he sees a 
person about to do a מצוה, he holds a backward telescope in front of us to make the מצוה look 
smaller. To trick us into ו'‘ח  doing עברות, he makes the magnitude of the  seem increasingly  עבירה
less, and the pleasure seem to be of much greater value.  To open our eyes properly, we must 
contemplate all the חסד that ה' has done for us and that no matter how ‘small’ the מצוה and how 
‘unimportant’ refraining from the is, we need to try and  עבירה 'ה ’repay‘  כביכול . However, we can 
avoid this distortion if we are עוסק  in  properly. Our eyes will be opened entirely, and we will  תורה
thus be immune to the telescopes of the יצר הרע. 

'פרק ד   

The חפץ חיים  then goes on to discuss the reward that the 
מה " :states תהילים in  5 פסוק  The …עולם הבא get in צדיקים 
 What is the great goodness that“) ."רב טובך אשר צפנת לראך
you have hidden away for those who fear you?”) This world 
is entirely a corridor leading to the ultimate palace -  עולם
עולם  relates to another hall in  מצות עשה and each ,האמת
 The foolishness of people who value the present .הבא
moment, and disregard גן עדן  can be explained with the 
following משל… A man goes to an architect, and requests of 
him to design an elegant palace with a beautiful corridor 
leading up to it. After assessing the land, the architect 
responds that the land isn’t large enough to have a luxurious 
palace and a spacious corridor. “My advice to you,” he 
continues, “is that we first design the palace and afterwards 
use the remaining space for the corridor. The land owner 
replied that no, he values the corridor more, and it should 
be designed first. Anyone who throws off עול מלכות שמים, concludes the חפץ חיים, is like that foolish 
person who declares “I value the corridor more!”  
 

                                                           
  לא:כ5

 



 סימן רמז

1. One is not allowed to instruct a non-Jew to 
perform a melacha on behalf of a Jew on 
Shabbos.  It is permitted to make such an 
instruction if the instruction takes place before 
Shabbos in a manner where there is enough 
time for the non-Jew to perform the requested 
melacha before the onset of Shabbos.  [MB 1] 

2. In the above scenario, where there is 
insufficient time to 
preform the melacha 
before the onset of 
Shabbos one may not 
request the non-Jew to 
preform the melacha 
unless the Jew hires the 
non-Jew and pays him as 
a kablan, i.e. for the job 
and not as an hourly worker. [Ibid.] 

3.  Even when one hires the non-Jew as a kablan 
the Jew is not allowed to request that the 
melacha be done on Shabbos, but rather must 
leave sufficient time for the melacha to be 
performed during the week. For example, one 
can not give a suite to a non-Jewish dry cleaner 

on Friday a few minutes before Shabbos that it 
be ready motzei Shabbos a few minutes after 
Shabbos.  Even though the non-Jew is being 
paid as a kablan nonetheless the Jew is 
requesting that the melacha be done on 
Shabbos and is therefore a violation of amira 
le’nochri. [MB 4]  

4. Mailing regular mail on Friday would be 
permitted today as there 
is a בי דואר קבוע
additionally the sender is 
hiring the courier as a 
kablan since the sender is 
not particular that the mail 
reaches its destination by 
a time that would 
necessitate the courier to 

travel on Shabbos. 

5. Sending express mail on Friday where the 
courier has to travel on Shabbos in order to get 
the package to the destination on time is only 
permitted in a case of great need. [Dirshu note 
4 in the name of the Minchas Yitzchak 6:18] 

 סימן רמח
 

6. One may not embark on a boat journey for a 
non-mitzvah purpose within three days6 of 
Shabbos.  There are five reasons given for this 
prohibition [MB in introduction] 

1) Chilul Shabbos: A Jew may not place 
himself in a position where he will be 

                                                           
6 I.e. Tuesday night. See MB 4 who brings the Gra who holds from Wednesday night.  See Dirshu note 9 for an explanation 
of the machlokes.  
7 See Dirshu note 1 for a discussion whether this is assur medeorasya or miderabonon. 
8 According to this reason why is one permitted to embark on the boat journey before Tuesday night? The MB 8 explains 
that the first three days of the week are connected with the previous Shabbos and therefore one is not obligated to be 
concerned for the coming Shabbos with regard to this halacha. The 2nd set of three days of the week are part of the 
coming Shabbos.   

forced to perform melachos on Shabbos in 
order to save his life.7  Boat travel is 
fraught with danger and there exists 
enough of a possibility of the above to 
prohibit boat travel on Shabbos.8 



2) Amira Lenochri: The non-Jewish sailors are 
going to have to do melachos for he Jew on 
Shabbos. 

3) Techumin: One may be 
traveling outside of the 
techum Shabbos 

4) Oneg Shabbos: People 
often feel sick from sea 
travel and this will have 
a negative affect on 
one’s oneg Shabbos. 

5) Traveling on a boat is similar to floating on 
water which is prohibited on Shabbos.  

7. One may not travel on a boat where the 
sailors on the boat are Jewish and do not keep 
Shabbos as they will be performing melachos on 

Shabbos and one is not allowed to derive 
benefit from those melachos. [Dirshu note 2 in 
the name of the Minchas Yitzchak] 

8.  One may not fly on an airplane 
on Shabbos, even the flight leaves 
before Shabbos because of 
reasons 2,3, and 4 above. [Dirshu 
note 3 from the Minchas Yitzchak] 

9.  One may embark on a boat 
journey within three days of 
Shabbos for a mitzvah purpose.  

Ideally one should also require the captain not 
to sail on Shabbos.  If this is not an option one 
may still take the journey. [Mechabe 1, MB 3] 

10.  One may not ride in a wagon that is pulled 
by animals on Shabbos.9 [Rama 2] 

 

The Weekly Mussar 
Teshuvah contains 2 components: 1) Going 
through the process by which one’s aveiros 
can be forgiven 2) Finding favour in 
Hashem’s eyes. The first factor needs the 
well-known steps of teshuvah (regret, viduy, 
asking a friend for mechilah, kabbalah lehaba) 
– and after having gone through that 
properly, one can rest assured that his 
aveiros have been forgiven. However, 
finding favour in Hashem’s eyes again as if 
one did not do an aveirah is not an automatic 
thing, as sometimes one’s aveiros might be 
forgiven but he has not yet gained Hashem’s 
favour. This is something one must ask 
Hashem for in tefillah (1:90). 
 
Someone took his own life by drinking 
poison, רח"ל. However, he managed to 
regret his actions and say viduy before he 
died of the effects of the poison. Even 
though the results of his actions can’t be 
undone, his teshuvah is effective to grant him 

                                                           
9 See MB 18 for the reason. 

forgiveness and reduce the punishment in 
store for him for taking his own life (1:91). 
  
The Rambam writes that even if one was a 
rasha his entire life and did teshuvah at the 
very end of his life, his teshuvah is accepted 
(1:3). He is also beloved and cherished by 
Hashem as if he never sinned in his lifetime. 
Hashem considers the regret (the uprooting 
of one’s desire to do evil) as if the entire 
action has been uprooted from reality. Some 
say that this is only referring to someone 
who does teshuvah out of love. One who 
does teshuvah out of fear is scared of the 
consequences of punishment and is not 
entirely sorry for what he did. Such a 
person’s aveiros are forgiven, but they are 
still a very real part of this person’s universe. 
However, one who does teshuvah out of love 
of Hashem, regrets sinning against his loving 
Father and Creator, and wishes with every 
fiber of his being that he did not do the 



wrong thing in Hashem’s eyes. For such a 
person Hashem retroactively removes the 
entire aveirah from existence (1:94). 
 
If someone does not protest when he has 
the power to stop another Jew from 
committing a sin, he is held to blame for that 
aveirah as well. If his friend now goes and 
does a proper teshuvah out of love, we have 
seen that the aveirah reverts into a zechus. 
What happens now to person who did not 
protest? Is he still held accountable for not 
protesting or not? In such a case he is no 
longer held responsible for the aveirah (since 
it is no longer considered an aveirah), but he 
still needs to do his own teshuvah for failing 
to do a positive commandment of giving 
rebuke (1:94). 
 
Reuven caused Shimon to do an aveirah and 
violated lifnei iver (placing a stumbling block 
in front of the blind). Shimon who did the 
aveirah then did teshuvah. Is Reuven’s 
aveirah automatically forgiven as well? R’ 
Chaim Kanievsky says that in this case 
Reuven still needs to do teshuvah for placing 
the stumbling block in front of his friend, 
notwithstanding the fact that his friend later 
on did teshuvah (1:94). 
 
We have learned that when a person does 
teshuvah out of love towards Hashem, the 
aveirah retroactively gets transformed into a 
mitzvah, since it was the catalyst for bringing 
the person closer to Hashem by doing a 
sincere teshuvah. The Chasam Sofer 
illustrates this with two examples: if 
someone ate a kezayis of neveilah (meat 
without proper shechitah) and does 
teshuvah out of love, the act of eating is now 
converted as if the person ate the Korban 

Pesach in Yerushalayim. Likewise, if Reuven 
stole from his friend Shimon and then returns 
the gezeilah coupled with teshuvah (out of 
love), it is reckoned in Heaven not just that 
Reuven did not steal from Shimon, but rather 
that Reuven gave Shimon a present (Sha’ar 
Hatziyun 1:479). 
 
Yom Hakippurim only atones for a person’s 
aveiros if he also returns to Hashem in 
teshuvah. However, if a person is ch”v 
unconscious during Yom Hakippurim he 
receives a kapparah even without teshuvah 
(1:100). 

 

 

 

 

 

 

 


