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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
The Kohen’s Tale(1) 
Any man of your offspring throughout their generations in whom there 
will be a mum shall not come near to offer the food of his G-d…The 
food of his G-d from the most holy and from the holy may he eat.(2) 
The Torah excludes two broad classes of kohanim from full 
participation in the priestly life. Both the baal mum and the tamei are 
forced to the periphery. Strangely, however, the two classes are treated 
quite differently, actually in opposite manners. Each one is authorized 
in the area disallowed to the other. 
Take the avodah itself. Neither of the two can perform it under ordinary 
circumstances. Yet, if enough of the tzibbur becomes tamei, a kohen 
who is tamei may perform the avodah. The baal mum knows of no 
equivalent allowance. He can never perform the avodah. 
On the other hand, the baal mum is fully allowed to eat of the korbanos, 
as stated in the second of our pesukim. The kohen tamei gains no such 
license under any circumstances. 
Were we to compare the tamei and the baal mum, we would be tempted 
to argue that the latter is “better” than the former. The baal mum did 
nothing wrong. Anyone with complaints about the way he looks is 
welcome, in the words of Chazal, to take that complaint to the baal 
mum’s Creator who made him that way. The tamei, however, is 
somewhat blameworthy. On some level he failed to adequately 
safeguard himself against contact with tumah. 
Upon reflection, however, we realize that we could look at the two from 
an entirely different perspective. Whatever deficiency there is in the 
baal mum is open and manifest. Anyone can see it. No one can “see” 
the tumah in the kohen tamei. The optics of mum are worse than those 
of tumah. 
The difference between these two reflects the dual nature of the 
kehunah. Kohanim are both symbolic givers and receivers. One of their 
jobs is to give honor to Hashem and His Presence in the beis 
hamikdosh. Here, the public appearance of the kohen enhances the 
honor being paid to Hashem. A visible imperfection in one of the 
kohanim detracts from the picture of eager, exuberant subjects of the 
King. The more honored and honorable the subject, the greater is the 
honor he bestows upon his Master. In the public eye, the physically 
perfect is valued over the imperfect; the service of the unblemished 
brings more honor to the King. 
Kohanim also receive. They are invited to partake, as it were, from the 
Heavenly table. As recipients of Divine beneficence, there is no 
difference between the baal mum and the ordinary person. To the 
contrary, when we focus on receiving from G-d, the Torah makes a 
point of including the baal mum, because it brings honor to a loving G-
d to show that He reaches out to the downtrodden and those with a 
simple, humble spirit. The tamei, however, represents the idea of inner 
defilement. The imperfect of body is welcome at the Divine table; the 
damaged soul does not have a seat there. 
All of this is alluded to in the pesukim with which we began. “Any man 
of …in whom there will be a mum shall not … offer the food of his G-
d.” (He is banned from the role of giving honor to the King.) “The food 
of his G-d from the most holy and from the holy may he eat.” (He is 
welcome to partake, to receive Hashem’s abundant berachah.) 

From the exceptions we understand the rule. The kohen is meant to be 
perfect in all ways, external and internal. Because of his elevated station 
in the community, we are not surprised by the numerous restrictions 
attached to his position. So much of his life is governed by special laws: 
his monetary activity (not receiving a portion of the Land), his family 
(the prohibitions of marrying a divorcee, a zonah and a chalalah), his 
appetites (the prohibition against consuming wine while performing the 
avodah), and his vigilance (being required to avoid tumah). We would 
be tempted to mentally group him together with the other great 
personage of Jewish life – the king. We quickly realize, however, that 
the two are treated quite differently. The king is subject to fewer special 
laws – and some of those grant him greater license than ordinary 
citizens! 
The reason may be that the king’s intended function is simpler than that 
of the kohen. The primary responsibility of the king involves mundane 
matters of state. The role of the kohen, however, is by nature complex, 
encompassing matters of both Heaven and earth. 
The difference between them is reflected in the way the two are 
anointed. The king is anointed with oil around his head; the kohen adds 
to that oil placed between his eyelids.(3) We signify to the king that he 
needs to press his head – its power and discernment – into the service 
of the people. We tell the kohen that this does not suffice for him. 
Because he is charged with more spiritual service as well, he must mold 
and limit all his personal desires as well. The eyes are what lure a 
person towards all sorts of desires. We therefore anoint the kohen 
between the eyes as well, telling him that guarding what his eyes see is 
a necessary step in elevating the inner person. 
“The stability of your time and the strength of salvation is wisdom and 
knowledge.”(4) The word for “stability” in the pasuk is emunah, which 
literally means faithfulness or trust. The gemara(5) sees an allusion to 
the section of Mishnah known as Zera’im, or agricultural matters. Rashi 
explains that halachah allows us to rely on the honesty of the individual 
farmer. If he informs us that he obeyed these laws properly, and 
removed the required portions from what he grew before offering the 
rest for consumption, we take him at his word.(6) 
This vote of confidence in the average individual is not so uncommon. 
The same holds for other areas of halachah, including all matters of 
permissibility and proscription. A single witness is believed to tell us if 
something is kosher or non-kosher; whether it is tamei or tahor. Only 
in one major area of the law do we find the average citizen unreliable. 
In monetary law we insist on nothing less than two eyewitnesses. Other 
people’s property is so attractive that the Torah could not trust the 
honesty of the average person. 
With this we arrive at our final observation concerning kohanim. “They 
shall instruct my people concerning the differences between the 
mundane and the holy. Let them inform them of the difference between 
tamei and tahor. Concerning a grievance, let them stand in 
judgment.”(7) In matters of the permissible and impermissible, 
regarding things tahor and tamei, it suffices for the kohen to simply 
“instruct” and “inform.” The kohanim make known the details of the 
law – but they do not enforce the law. They rely on the good behavior 
of the people to properly implement the law. 
Not so in regard to monetary issues. The kohen/judge cannot simply 
issue his ruling and walk away. The temptation for the one who is 
instructed to pay is too great for the Torah to believe that the litigants 
will cheerfully follow the dictates of the court. Rather, the Torah calls 
on the kohen to see that justice is done – to take a stand for the truth, 
and not flinch before his detractors. 
1. Based on HaMedrash V’HaMaasheh, Emor, by R. Yechezkel 
Libshitz zt”l 
2. Vayikra 21:17,22 
3. Kereisos 5B 
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4. Yeshayahu 33:6 
5. Shabbos 34A 
6. At least according to Torah law. Rabbinically, we sometimes demand 
greater assurance. 
7. Yechezkel 44:23-24; the Haftorah of this parshah 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Emor – Vol. 12, Issue 28 
For a yeshuah 
This week's issue of Parsha Potpourri is dedicated by anonymous readers for a yeshuah. Please have them in mind when reading and discussing this issue, and the Torah 
that is learned should be a merit for them and their entire family.  At this point, the remaining issue in Sefer Vayikra and most of the issues in Sefer Bamidbar are still 
available for dedications. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about 
dedications, which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!    

דבר אל בני ישראל לאמר בחדש השביעי באחד לחדש יהיה לכם שבתון זכרון תרועה 
)23:24מקרא קדש (  

אך בעשור לחדש השביעי הזה יום הכפרים הוא מקרא קדש יהיה לכם ועניתם את 
)23:27נפשתיכם (  

Parshas Emor contains a list of the Yomim Tovim and their associated 
mitzvos. In most cases, the Torah first gives the date of the Yom Tov and 
declares it to be a מקרא קודש – day designated for holiness, and then 
proceeds to discuss the unique mitzvos of that festival, such as eating 
matzah on Pesach and fasting on Yom Kippur. However, there is one 
glaring exception. When discussing Rosh Hashana, the Torah first gives 
the mitzvah of the day – זכרון תרועה (blowing the shofar) – and only 
afterward mentions that it shall be a מקרא קודש, an inversion of the order 
used regarding every other Yom Tov. What is the reason for this anomaly? 
In his sefer Pachad Yitzchok on Rosh Hashana (28), Rav Yitzchok Hutner 
explains that each of the festivals is designated as a holy Yom Tov, and as 
a result, there are special mitzvos to be done on those days. For this reason, 
each of them is first described as a מקרא קודש, and only afterward are the 
mitzvos, which emanate from the מקרא קודש, mentioned. By reversing the 
order for Rosh Hashana, the Torah is telling us that it is different in this 
regard. Unlike other Yomim Tovim that only possess their special status 
because the Torah stipulates that they are a מקרא קודש, Rosh Hashana is 
inherently a יום הדין – day of Heavenly judgment. It is the day when Hashem 
judges the entire world, completely independent of the fact that it is a  מקרא
 Therefore, the Torah first tells us to sound the shofar on Rosh .קודש
Hashana as a means of enabling us to be found meritorious in judgment, 
and only afterward does it add that it is also a מקרא קודש. 
As support for this insight, Rav Yisroel Reisman points out that prior to the 
giving of the Torah, there was no Yom Tov of Rosh Hashana and there was 
no מקרא קודש in effect, yet it was still a יום הדין. This is because of Rosh 
Hashana’s status as היום הרת עולם – the day of the world’s creation, and on 
that day, we all pass before Hashem in judgment. This also helps us 
understand how Hashem can judge non-Jews, angels, and animals on Rosh 
Hashana, even though they have no part in the מקרא קודש aspect of the day. 
The Torah subtly alludes to this concept by intimating that in contrast to 
the mitzvos for other Yomim Tovim that emanate from the day’s status as 
a מקרא קודש, the Day of Judgment has been around since the time of 
Creation, which warrants the blowing of the shofar even if it would not be 
a Yom Tov. 

)23:40פת תמרים וענף עץ עבת וערבי נחל (ולקחתם לכם ביום הראשון פרי עץ הדר כ  
In discussing the mitzvos of Sukkos, the Torah commands us to take four 
species: lulav, esrog, hadasim, and aravos. However, none of the species 
are referred to in the Torah using the names by which we know them. The 
esrog is called a פרי עץ הדר, the fruit of a beautiful tree, which the Gemora 
(Sukkah 35a) identifies as an esrog. The Malbim explains that there are two 
seemingly synonymous words in the Hebrew language: הוד and הדר, both 
of which mean beauty. What is the difference between them? The Malbim 
explains that the term הדר refers to external beauty, while the word הוד is 
used to connote internal beauty, such as when Hashem commands Moshe 
(Bamidbar 27:20) ונתת מהודך עליו – Place some of your הוד, your glory and 
internal beauty, upon Yehoshua. 
Rav Yisroel Reisman points out that when the beauty of human beings is 
discussed in Tanach, sometimes the expression הוד is used, and at other 
times we find הדר, but they are never used in tandem. According to the 
Malbim’s dichotomy, he explains that an individual person can either be 
beautiful on the outside or beautiful on the inside, but not both at the same 
time, as הוד and הדר are inconsistent with one another. A person who 
possesses external beauty is likely to be haughty and vain, while somebody 
who is beautiful on the inside tends not to focus as much on his outer 
appearance. However, regarding Hashem we find (Divrei HaYamim 1 
16:27) that הוד והדר לפניו – there is both internal and external beauty before 

Him, for He alone is uniquely capable of maintaining these two 
contradictory traits. 
Rav Reisman adds that this insight fits nicely with Rav Gedaliah Schorr’s 
explanation of the poem האדרת והאמונה לחי עולמים – Strength and faithfulness 
are His Who lives eternally – that many have the custom to sing on Simchas 
Torah. Rav Schorr explains that each line in this song refers to two concepts 
that generally do not go together, but in each case, we praise Hashem for 
possessing these opposite characteristics. For example, נוה לחי עולניםהעוז והע  
– He has both might and modesty. Normally, powerful humans let their 
prestige go to their heads, but Hashem is able to balance both attributes 
simultaneously. Similarly, we say הדעה והדיבור לחי עולמים – Knowledge and 
speech belong to Hashem. The Gemora teaches (Pesachim 99a) that silence 
is good for the wise, yet Hashem is capable of being wise and also speaking. 
In this vein, we also praise Hashem by saying that ההוד וההדר לחי עולמים – 
He possesses both internal and external beauty, which for human beings 
are mutually exclusive, yet they coexist for Hashem. 

)24:12ויניחהו במשמר לפרש להם על פי ד' (  
Parshas Emor concludes with a tragic episode in which a man cursed and 
blasphemed Hashem. Initially, Moshe did not know the appropriate 
punishment for this sin, so the blasphemer was placed in jail while they 
awaited clarification from Hashem regarding his sentence. Rashi explains 
that even though this incident occurred in the same period of time as the 
episode of the wood-gatherer (Bamidbar 15:32-36), the blasphemer was not 
placed in a jail cell together with him, but rather was incarcerated by 
himself. Why indeed were they not placed together? 
In his sefer Ikvei Erev, Rav Azriel Lankeh explains that Rashi writes that 
at that time, it was still unknown whether the blasphemer was liable to the 
death penalty altogether. In contrast, they already knew that the man who 
gathered wood on Shabbos was going to be put to death (Shemos 31:14), 
and Moshe was merely waiting for Hashem to tell him which form of 
execution to use. Accordingly, if they put the blasphemer in the same cell 
as the wood-gatherer, it would be tantamount to placing him on “death row” 
prematurely, which would cause him needless anguish and anxiety. Until 
Hashem informed Moshe that the blasphemer was indeed to be put to death, 
it would have been cruel to treat him like somebody whose death sentence 
has already been determined, and therefore he was confined separately. 
Rav Yissocher Frand adds that the sensitivity displayed by the Torah is 
astonishing when we realize that the person in question was not an 
upstanding member of society, or even a run-of-the-mill sinner, but rather 
a person who committed the reprehensible sin of cursing Hashem’s name. 
In contrast to other sins that are motivated by momentary lusts and desires, 
this action gave no personal pleasure or benefit, and represented a 
premeditated rebellion against Hashem. 
If we were in charge of deciding the fate of such an evil person, we would 
be inclined to show him no mercy or compassion, placing him in jail to rot 
with no concern for his emotional state. However, Moshe understood that 
ultimately, the blasphemer was still a Jew, and as such, had to be treated 
with sensitivity. Because his punishment was not yet known, it was 
therefore forbidden to cause him any unnecessary suffering by treating him 
in a manner which could lead him to conclude that he had already been 
condemned to death, when that was not the case. If the Torah shows so 
much concern for the psychological welfare of a person who blasphemed 
Hashem, how much more so must we be considerate and understanding to 
the feelings of every Jew with whom we interact. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Mishnah in Gittin (90a) contains a dispute regarding when a man 
may divorce his wife. Beis Shammai maintains that he may do so only if 
she commits an immodest act, while Beis Hillel opines that he may do so 
even if she merely burned his food, and Rebbi Akiva posits that he may do 
so even if he finds another woman who is more attractive. According to 
Beis Shammai, why does the Torah need to forbid (21:7) a Kohen to marry 
a divorced woman when she would be forbidden to him regardless as a 
harlot? (P’nei Dovid, Divrei Dovid, Har Tzvi 22:13, Derech Sicha Vol. 2) 
2) The Torah commands us (21:8) to sanctify Kohanim and to treat them 
respectfully, giving them precedence in all spiritual matters. If a Kohen and 
a Yisroel have the same level of obligation to pray as Shaliach Tzibbur, is 
there a mitzvah to give precedence to the Kohen? (Pri Megadim Orach 
Chaim 53:14, Shu”t Chelkas Yaakov 2:49) 
3) What should a person do if he crosses the International Date Line during 
the period of time known as Sefiras HaOmer (23:15-16), either in a manner 
which causes him to completely “miss” one of the days of the Omer or in a 
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manner which causes him to “repeat” one of the days of the Omer? (Mikraei 
Kodesh Pesach 2:63, Shu”t Be’er Moshe Vol. 7, Shu”t B’tzeil 
HaChochmah 5:96-98, Shu”t Mishneh Halachos 10:121, Shu”t Kinyan 
Torah 5:46, Torah L’Daas Vol. 8, Piskei Teshuvos 489:6) 
Answers to Points to Ponder: 
1) The Chida offers several answers. The verse is needed to forbid a 
woman who was divorced after engagement for other reasons, which even 
Beis Shammai permits, from marrying a Kohen, to whom she would 
otherwise be permitted. It is also needed for women whose husbands were 
forced to divorce them due to various medical conditions that developed in 
the husbands. Many opinions maintain that Beis Shammai’s position is only 
Rabbinical in nature, in which case the husband is Biblically permitted to 
divorce her, thereby necessitating our verse. Even if the prohibition is 
Biblical in nature, our verse could be needed for a case where a husband 
transgressed and divorced his wife for other reasons. Others maintain that 
Beis Shammai is simply giving advice regarding when to divorce, but 
agrees that there is no prohibition against divorcing for any reason. Those 
who went to battle wrote divorce documents for their wives to prevent them 
from becoming agunos if they didn't return, which even Beis Shammai 
allows. 
2) The Pri Megadim rules that a Kohen has precedence to serve as Shaliach 
Tzibbur over a Levi and a Levi over a Yisroel, although a Torah scholar 
has precedence over all other categories. However, the Chelkas Yaakov 
disagrees and argues that all of those obligated to lead the prayers or say 
Kaddish are legally considered partners in the mitzvah, and the Magen 
Avrohom writes that there is no obligation for partners to give precedence 
to a partner who is a Kohen. 
3) Rav Betzalel Stern maintains that in the case where one will miss a day, 
he should continue his count based on the location to which he traveled, but 
he may not recite a blessing because he has missed a day. In the case where 
he will repeat a day, he should also count according to the new location, 
which means that on the first day, he repeats the count that he already 
counted the day before without saying a blessing since he has already 
counted that day, and he continues on the following day to count with a 
blessing according to the local count. In the first case, Rav Menashe Klein 
disagrees and argues that after crossing the date line, one may count the day 
that he is skipping without a blessing and then resume counting with a 
blessing in his new location based on their count. There is a minority 
opinion which rules that one should continue to count with a blessing from 
where he left off, even though it differs from the count of his new location. 
This would have the unusual result of celebrating Shavuos on a different 
day than the local community. Several sources add that because this subject 
is so complex, one should avoid crossing the date line during Sefirah if 
possible. For practical questions, a Rav should be consulted. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Emor – Our National Debt 
Sometimes we may feel that the burden of certain Mitzvos is quite onerous. 
We are required to daven three times a day with concentration and 
devotion. We must make a brachah before and after partaking of any food 
and are expected to say it with feeling. We have to remember to count the 
Omer every night religiously. We are co mmanded to observe Shabbos 
every week with all of its restrictions. And you can add to this list any 
Mitzvah that you “struggle” with. How do we develop and maintain a 
positive attitude toward these obligations and muster the enthusiasm to 
perform them with diligence and joy? 
I came across a beautiful Medrash (Vayikra Rabba 27:2) on this week’s 
Parsha which I found to be very helpful: “In the future an echo will burst 
forth upon the mountaintops declaring, ‘Whoever did something on behalf 
of Hashem should come and claim his reward’…The Ruach Hakodesh will 
respond, ‘Who praised Me before I gave him a neshamah? Who made a 
maakeh (a fence around his roof) for My sake before I gave him a roof? 
Who affixed a Mezuzah for My sake before I gave him a house? ...Who 
made tzitzis for My sake before I gave him a garment? ...Who separated 
challah before I gave him the dough? Who set aside a sacrifice for Me 
before I gave him an animal?’ Thus [the Torah] states, ‘When an ox, lamb 
or goat is born…’” (Vayikra 22:27). This pasuk refers to the obligation of 
bechor – to give the first born animal to a Kohein to be brought as a Korban. 

The implication of this pasuk according to the Medrash is that Hashem first 
provided the animals before He commanded you to give up the bechor. And 
despite all this Hashem still rewards us for keeping His Mitzvos. 
The Medrash is teaching us that we are really not doing G-d any favors. 
Everything that we have comes from Him. We can do no less than express 
our appreciation and gratitude by performing His Mitzvos with enthusiasm 
and joy, and davening and reciting brachos with the best kavanah that we 
can achieve. 
Let us think about this the next time we make a brachah on food. We have 
this food. Who gave it to us? We can eat and digest this food. Who gives 
us a healthy digestive system? We say in bentching, “And due to His 
goodness we have never lacked, and may we never lack nourishment 
forever.” Do we truly appreciate what we are saying? We live in a 
generation when even “poor” people have food on their tables that was not 
enjoyed by even wealthy people not so many years ago – and it’s all glatt 
kosher. How do we thank Hashem for this bounty? 
We give tzedakah generously. Who gave us the money? We keep Shabbos 
down to the last detail. Who gave us parnassah? And who gave us the 
physical and mental capacity to perform all week long the creative activities 
that are forbidden on Shabbos? Once we integrate this approach we can 
apply it to many other Mitzvos. We are indeed forever indebted to Hashem. 
According to the Chovos Halevavos, the raison d’etre for our religious 
obligations is gratitude. No matter what physical and financial condition 
we may find ourselves in, we all owe Hashem abundant gratitude for 
everything that we have. Rav Shimon Schwab was once asked in his later 
years how he was coping with his inability to walk. He responded, “If 
someone gives you ten million dollars and then takes back five thousand, 
do you have what to complain about?” 
“Ivdu es Hashem besimcha – Serve Hashem with joy…for Hashem is good, 
His kindness endures forever!” 
 

Rabbi Yissocher Frand 

RavFrand 
What Set Off The Mekallel [Blasphemer]? / Lag B'Omer 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: CD #986 — The Child of a Jewish Mother and a Non-Jewish Father — Not As 
Simple As You Think. Good Shabbos! 
What Set Off The Mekallel? 
Parshas Emor contains the mitzvah of the Lechem HaPanim: “You shall 
take fine flour and bake it into twelve loaves; each loaf shall be two tenth 
ephas. You shall place them in two stacks, six to the stack, upon the pure 
Table, before Hashem. You shall put pure frankincense on the stack, and it 
shall be for a remembrance for the bread, a fire-offering for Hashem. Each 
and every Sabbath day he shall arrange it before Hashem continually, from 
the Children of Israel as an eternal covenant. And it shall belong to Aaron 
and his sons, and they shall eat it in a holy place; for it is most holy for him, 
from the fire-offerings of Hashem, an eternal decree.” [Vayikra 24:5-9] 
Each Shabbos, the Kohanim placed the twelve loaves on the Shulchan 
[Table]. The loaves remained there the entire week. The following 
Shabbos, the Kohanim removed the loaves from the Shulchan, placed new 
loaves on it and ate the loaves that they removed. In commemoration of this 
ritual, in some Chassidic circles, it is customary to have 12 challahs at the 
table when reciting the HaMotzi blessing on Shabbos. 
Despite the fact that the Challahs lay on the table the entire week, the 
Talmud says that the bread remained fresh from Shabbos to Shabbos. Not 
only did it not become stale, the bread remained warm the entire week, as 
if it had just been baked. The Gemara [Chaggia 26b] writes that on the 
Festivals, the Kohanim lifted the Shulchan to show the fresh loaves to the 
people, saying “See how dear you are before the Almighty — miraculously, 
the loaves are removed (a week later) in the same state that they were placed 
upon it.” 
The Mishna in Avos [5:5] enumerates ten miracles that occurred in the Beis 
HaMikdash on a daily basis. For some reason, the Mishna does not mention 
this miracle. The Kohanim also did not call attention to any of the other 
miracles in front of the Festival pilgrims. The Kohanim did not point out 
that there were never any flies in the Beis HaMikdash, that the smoke went 
straight up, or any of the other wondrous events mentioned in the Mishna 
in Avos. Of all the miracles that took place in the Beis HaMikdash, only 
the fact that the twelve loaves stayed fresh the whole week was singled out 
to highlight the endearment of the Jewish people to the Almighty. Why? 
What is the symbolism of this? 
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Rav Tzadok HaKohen of Lublin in his sefer Pri Tzaddik writes that Chazal, 
the Kohanim, and indeed the Ribono shel Olam were trying to send a 
message to Klal Yisrael. The twelve loaves corresponded to the twelve 
tribes. With this miracle, Hashem wants to say, “These challahs are so dear 
to me — they stay warm from one Shabbos to the next — because you are 
dear to me.” Each loaf, representing another tribe, symbolizes the love and 
endearment the Almighty feels for each segment of the Jewish people. 
Classic Rabbinic literature emphasizes that the 12 tribes each had 
individualistic ways of serving the Ribono shel Olam. Despite the fact that 
we all have the same Torah and the same 613 mitzvos and despite the fact 
that we all believe in the same Master of the Universe, every tribe 
approached their Divine Service with different nuances of worship. For this 
reason, it is brought down in halacha that a Beis Kenesses [House of Prayer] 
should have twelve windows. The Magen Avraham and other 
commentaries on the Shulchan Aruch note that this symbolizes the fact that 
every tribe has a unique path to Heaven. Through each window, so to speak, 
passes the unique prayers of a different tribe of Israel. 
I do not know how it was in the days of the Patriarch Yaakov, in the 
Wilderness, or in Eretz Yisrael when every tribe lived in their own section 
of the country. However, if you look around Klal Yisrael today, you see 
that there is tremendous diversity within our nation. There are Chassidim, 
Misnagdim, Sephardim, and Ashkenazim. Within the Sephardim, there are 
Yemenites, Moroccans, Egyptians and Syrians — and they certainly do not 
all daven the same way! They all have their own nuances of nussach. 
Among Ashkenazim, there are Litvaks, Hungarians, Germans and the 
whole gamut of Klal Yisrael. As long as everybody abides by the Shulchan 
Aruch — whether they wear a Streimmel or do not wear a Streimmel, 
whether they wear a black hat or do not wear a black hat, all these nuances 
that we see today, are all the same to the Almighty. 
This is the message of the twelve tribes and the twelve challahs: See how 
beloved you are before the Almighty. The Ribono shel Olam does not have 
a problem with our “differences” — as long as we are all keeping the same 
Torah. 
Rav Tzadok says that now we can understand the next parsha in the Torah. 
“The son of an Israelite woman went out — and he was the son of an 
Egyptian man — among the Children of Israel; they contended in the camp, 
the son of the Israelite woman and the Israelite man.” [Vayikra 24:10]. The 
Medrash asks, “From where did he go out?” Chazal say something very 
interesting (Rashi cites this opinion of Rav Berechyah): “He went out from 
the immediately preceding passage.” 
The mekallel was “ticked off” by the passage describing the Lechem 
HaPanim. He said, “What kind of business is this? Is it appropriate to serve 
one’s King with week old bread? If this is the nature of this religion, I want 
to have nothing to do with it!” He then cursed the Name of G-d. 
This is certainly strange behavior. Out of all the things in Torah that one 
might chose to take issue with, this mekallel focused on the Lechem 
HaPanim! What is this all about? 
Rav Tzadok says that the mekallel was bothered by something other than 
the fact that the bread was a week old. Those twelve challahs represent the 
sanctity of every one of the twelve tribes. This individual had no tribe 
because he did not have a Jewish father. He was therefore lacking in 
complete Kedushas Yisrael [full Jewish sanctity]. This is a classic example 
of sour grapes. The people are told, “See how dear you are before the 
Almighty” and he feels left out. He has a problem with G-d’s endearment 
with the members of the twelve tribes, because he does not possess that 
same sanctity. Therefore, his reaction is to curse the whole thing. This is 
what set off the mekallel. 
We always read Parshas Emor between Pessach and Shavuos. We read it 
during the days of Sefiras Ha’Omer, almost always in close proximity to 
Lag B’Omer. Lag B’Omer represents a day in which we suspend the 
mourning practices of Sefiras Ha’Omer, during which we mourn the 
disciples of Rabbi Akiva, who died during this interval. Inasmuch as the 
disciples stopped dying on the 33rd day of the Omer, we cease mourning 
on that day. 
Why did the students of Rabbi Akiva die? It is because they did not show 
proper respect towards one another. This is a very difficult teaching of 
Chazal to understand. How could Rabbi Akiva, who was the author of the 
teaching that “‘You shall love your fellow man like yourself’ is the greatest 
principle in the Torah,” have had thousands of students who did not show 
respect to one another? A person may speculate that the above referenced 
differences that always seem to manifest themselves may have caused these 

students to be a little intolerant of the practices of some of their fellow 
students. 
Reading Parshas Emor, the incident of the mekallel and the story of the 
Lechem HaPanim during this period of the year sends an appropriate 
message during the days of Sefira. Even though someone else might do 
things differently, nevertheless, it does not matter to the Ribono shel Olam 
— all 12 tribes are dear to Him — it should not make a difference to us 
either. 
What Are We Celebrating on Lag B’Omer? 
The Ramoh writes in Shulchan Aruch regarding Lag B’Omer that we 
increase somewhat our joy on this day and we do not recite thereupon 
Tachanun. There are many reasons given for why Lag B’Omer is a cause 
for rejoicing. Rav Chaim Vital, a disciple of the Ari z”l, writes in the Shaar 
HaKavonos that Rav Shimon Bar Yochai said that one should make a 
simcha out of the day of Lag B’Omer. That is why thousands and thousands 
of people go to the gravesite of Rav. Shimon Bar Yochai in Meron on this 
date. Ostensibly, it is supposed to be the day of his Yartzeit (even though 
the Chida says this is not the case). 
The more conventionally accepted reason why we make a minor Yom Tov 
out of Lag B’Omer (cited by the Meiri in Tractate Yevamos) is that this is 
the day the students of Rabbi Akiva stopped dying. This is very strange. 
When do we ever make a Yom Tov out of the fact that people stopped 
dying? It is the equivalent, Rav Asher Weiss writes, of a person who has 
seven sons. They die one after the other until all seven are dead. Would 
anybody think of making a Yom Tov because now his sons stopped dying? 
Rabbi Akiva had 24,000 students who all died. They stopped dying on Lag 
B’Omer. Under these circumstances, is it appropriate to set up a day of 
rejoicing on the day of Lag B’Omer? 
The Rema m’Pano (R. Menahem Azariah da Fano [1548-1620]) writes a 
novel idea: Really Rabbi Akiva himself was supposed to die. There was a 
decree from heaven — for whatever reason — that this great teacher of 
Israel would be taken from the nation at this time. The Ribono shel Olam 
did Klal Yisrael a tremendous favor and instead of taking Rabbi Akiva, 
took the equivalent thereof — 24,000 of his students! In this way, Rabbi 
Akiva was preserved. This gives us a bit of an insight into why Lag B’Omer 
is a Yom Tov. We can now better understand the context of the death of 
Rabbi Akiva’s students. They were ransom, so to speak, for their teacher. 
The Chida says further: After Rabbi Akiva lost the 24,000 students, he 
moved south and took five students (Rav Meir, Rav Yehuda, Rav Yossi, 
Rav Shimon, and Rav Elazar ben Shamua). They became the established 
Torah leaders of the subsequent generation. If any of us, Heaven forbid, 
would suffer anywhere near the tragedy Rabbi Akiva suffered, we would 
no doubt throw up our hands in futility and bury ourselves in a hole 
somewhere and never again seek out the light of day. Rabbi Akiva had the 
fortitude to go ahead and restart his entire Torah teaching enterprise. 
Indeed, there is almost not a single daf (page) of Gemara in the entire 
Talmud that does not mention at least one of these five disciples of Rabbi 
Akiva. 
Now, it all makes sense. The fact that the students died was an atonement 
for Rabbi Akiva. In lieu of those 24,000 students, Rabbi Akiva himself 
survived. Rabbi Akiva saved the Talmud. He saved Klal Yisrael. This 
speaks to the greatness of Rabbi Akiva, to have undergone such a terrible 
personal tragedy and yet to persevere. 
Now we understand what Rav Shimon ben Yochai meant. Rav Shimon ben 
Yochai is the author of the statement “Heaven forbid that Torah should be 
forgotten from Israel for it states ‘It shall not be forgotten from the mouth 
of his descendants.’ [Devarim 31:21]” [Shabbos 138b]. Perhaps this is what 
Rav Chaim Vital means to say in the name of Rav Shimon bar Yochai. The 
reason Rav Shimon bar Yochai said to make a Yom Tov on Lag B’Omer 
was because on Lag B’Omer, when the students stopped dying and Rabbi 
Akiva was saved, Rabbi Akiva ensured the continuation of Talmud and 
learning amongst the Jewish people. 
For this alone, it is worthy to make a celebration, a holiday called Lag 
B’Omer. This speaks to the hidden ways of the Almighty. Why did the 
students need to die? Why was Rabbi Akiva himself deserving of death? 
We will never know these things. However, we can derive from this episode 
the greatness of Rabbi Akiva — not only in his learning but in his personal 
perseverance and resilience. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
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ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
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Migdal Ohr 
Parshas Emor 5777 
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A publication dedicated to Harbotzas Torah 
(ZK:BK ARQYW) ...WMA TXT OYMY TEBw HYHW DLWY YK ZE WA BwK WA RWw‰ 
“An ox, sheep or goat that is born shall be under its mother 7 
days…”(Vayikra 22:27) 
An animal is not acceptable as a sacrifice during the first week of its life. 
The Torah tells us that it should spend the first week with its mother and 
then from the eighth day and on it is acceptable to be used as a korban. 
One reason is that we want to make sure this animal is viable. An animal 
that lives to its eighth day is not considered a ‘neifel’, an animal that was 
born without the ability to stay alive. Only then, when it is confirmed to be 
completely “alive” is it fit for offering. 
Another reason, say the commentaries, is that this animal needs to have the 
benefit of a Shabbos. By requiring it to be at least a complete week old, we 
know that it has seen a Shabbos and benefited from its infusion of spiritual 
strength. In fact, the word for seven, shiv’as, is made up of the letters of 
Shabbos, plus the letter ayin, which means eye. This animal must have seen 
Shabbos in order to be worthy of becoming a korban. 
But if the purpose was to be alive for a Shabbos, why doesn’t the Torah say 
that? Why does it say that the animal must be at least seven days old, not 
“until after its first Shabbos”? Further, why mention the mother? 
The truth is the mother is important. The Gemara in Chullin and Bechoros 
says that this verse excludes an animal whose mother has died. It’s not 
enough for the animal to live through a Shabbos, but it must live a week 
with its mother. 
Perhaps we are learning an important lesson. The Shabbos experience is 
essential, because of the spirituality it infuses into the physical. But that 
isn’t enough. When one first encounters something, he may not understand 
its true nature. He may not appreciate it or categorize it properly. He needs 
guidance. 
Perhaps the Torah tells us this calf, lamb, or kid need to experience the 
Shabbos, as well as the other days of the week, together with a creature that 
has been through it before to teach us that we must also have teachers and 
people who guide us on how to experience this world. The right perspective 
will make all the difference on whether the Shabbos (or any other mitzvah) 
uplifts us or drags us down. Whether we see life and mitzvos as a joy or a 
burden will depend on how our parents or influencers portrayed it to us. 
That also means that we tremendous power in shaping the lives and 
perspectives of those whom we will influence. And with great power, 
comes great responsibility. 
R’ Avigdor Miller z”l would say that when it rains, people shouldn’t 
tell their children, “We can’t do that because it’s raining,” or make it 
seem gloomy, because that’s how their children will view rain their 
entire lives. Instead, speak of how wonderful and refreshing it is. 
Instead, marvel at what a miracle and kindness it is. It will give your 
children a better outlook on rain - and on life. 
Each Friday, the young children of the class would have a Shabbos party. 
They would set a table with a white cloth, place candles, grape juice, and 
goodies on the table, and have a mock Shabbos meal. 
One week, the teacher told Yankel it was his turn to be the Shabbos 
Abba/Tatty/Daddy. “Go ahead, Yankel,” said the teacher, “Take your 
place by the Kiddush cup and begin the Shabbos party as if you were the 
father leading the meal.” 
Yankel slowly walked over to the seat, plopped down in the chair, loosened 
his tie and belt and let out a huge groan. “Ooooyyyy….” he sighed. “Hob 
ich gehat a shvereh voch,” (Did I have a tough week!!) 
Now You Know 
Between Pesach and Shavuos, it is customary to learn the chapters of Pirkei 
Avos, Ethics of the Fathers. 
This week is the fourth perek, and there’s a very unique Mishna. Shmuel 
HaKatan says, “Do not rejoice when your enemy falls, lest HaShem see 
you are happy about it, and He will turn His wrath towards you.” 
What’s special is that these were not Shmuel HaKatan’s own words. 
Rather, they come from Mishlei, Proverbs. 

The commentaries say that because this was a frequent refrain of his, 
something he constantly taught others, it is considered to be somewhat of a 
motto. 
There is a common explanation of the phrase, “he used to say,” which we 
find often in Pirkei Avos. The message, we say, was not simply that the 
Tana articulated the words, but he actually lived them. 
He, his very being, through the way he conducted himself, conveyed a 
specific message. 
Shmuel HaKatan didn’t need to introduce anything “new.” He taught us a 
lesson by showing that one could live the Torah in a very real and practical 
way. 
Thought of the week: 
If you tell me I may not remember. If you show me I won’t forget. 
This week’s issue (and every issue) should be a merit for my mother 
Blanche Davids Gewirtz 
H‰ERZEYLA RBXH TB IYYRB HQBR 
G‰EwT RMWEL „BL‰ - RYYA Z‰Y TRUPN 
On your birthday in Shomayim, I’m sending you Torah as a gift. Hopefully 
someone up there can find balloons. 
Also dedicated 
U‰LBY IB H‰E VWRB LAWMw ÂR N‰EL 
BWD YBC OYYX ÂR 
Shmilu ‘Sam’ Salamon on his first Yahrtzeit. 17 Iyar 5777 
E-mail Subscribe to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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TorahLab 
Defining Greatness - Emor 
In Kedoshim, the portion of the Torah that teaches us how to be holy, 
we learned that being a holy person, is primarily focussed on 
interpersonal relationships. The classic themes of holiness refer to 
asceticism, a serious demeanor, and so on, may be part of the picture, 
however, if an apparently holy person shows a flaw in interpersonal 
relationships, there is something fundamentally wrong. He or she 
couldn’t be holy. 
Rav Meir Yechiel, The Ostrover Rav, (d. 1928) was a giant in Torah. 
His magnum opus “Meir Einei Chachamim” presents volumes of 
outstanding scholarship. He was once asked how it was that he became 
so great in Torah. Surprisingly, the Rav answered that he knew exactly 
why. 
He related that his father had been a baker. He was a poor man and most 
of his livelihood came from making challa for his community for 
Shabbos. He would stay up all night, every Thursday night, in order to 
make enough challa for his customers on Erev Shabbos. As he worked 
hard kneading his dough, he would cry and daven that he would make 
enough money to pay his son’s teachers so that he would be able to 
grow in Torah. As he kneaded, the tears would fall into the dough. The 
Ostrover Rav told how, as a child, he would run to eat the challa baked 
with his father’s tears. He held that it was the tears in the challa that 
enabled him to become great in Torah. 
Once the Ostrover Rav was on vacation in the Swiss mountains when 
he had a chance meeting with the Rabbi of Rabbis, Rav Chaim Ozer 
Grodinsky. Rav Chaim Ozer was considered the greatest scholar and 
Rav of the generation. Upon meeting the the Osterover, Rav Chaim 
Ozer said he had heard that the Ostrover Rav was a ‘gavra rabba’, a 
great man, and perhaps he would therefore share with him a a new 
Torah thought. 
As a contextual note, this was the period of the beginning of Agudas 
Yisroel, an organization that proposed to hand leadership decisions to 
the “Gedolim’ or great Torah leaders of the generation. This 
represented a new phase in the history of European Jewry. The term 
‘gavra rabba’ therefore had a new context pertaining to the new phase 
of Torah leadership. Rav Chaim Ozer was interested in the Ozerover, 
as he heard that he indeed was a ‘Gavra Rabba’, a “great man”.. 
The Ostrover Rav demurred and did not wish to tell over a new thought 
to one so great as Rav Chaim Ozer. After all, what Torah thought can 
he possibly find a that the Vilna Rav was not yet familiar with? 
The Ostrover was also taken aback by being referred to as a ‘Gavra 
Rabba’ and commented that the term ‘gavra rabba’ referred specifically 
to someone who helps other people, and relieves their suffering. On 
encountering some surprise the Ostrover Rav presented his prooftext. 
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The Talmud in tractate Makkos comments on the ‘foolish people in 
Bavel, who stand before a Sefer Torah but not before a ‘gavra rabba’ 
(referring to a Torah scholar).’ The Talmud goes on to say that the 
greatness of their scholarship is evident in the fact that they knew that 
although the Torah explicitly states that a transgressor should receive 
forty lashes, in practice he should only receive thirty nine. 
However, noted the Ostrover Rav, if the Talmud only identified the 
greatness of the scholars by their brilliant reduction of lashes, they 
didn’t need to go all the way to Parshas Ki Seitzei where lashes are 
discussed. They could have inferred the same from our earlier parsha, 
Emor. Here the Torah says to count 50 days from the second day of 
Pesach, and the scholars taught that we need only count forty nine! 
Said the Ostrover Rav, we see that term “great man” did not refer to a 
scholar that can reduce numbers, but rather to a scholar that can reduce 
pain. Greatness lies in how we treat others. 
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Emor: “Respectfully Yours” – A Matter Of Sensitivity 
May 11, 2017 
Summary 
There is a strong connection between Pesach and Shavuous and the 
counting of the omer. Everyone started to count in anticipation of receiving 
the Torah. Counting upwards is exciting. The time of the counting of the 
omer are days of mourning. The 24,000 students of Rabbi Akiva died 
because they did not treat each other with due respect. This lack of respect 
means lacking the sensitivity to avoid upsetting others. The Torah code of 
conduct requires us to build fences that prevent us form causing any offence 
to others. The Torah teaches us to be sensitive to the differences between 
the donkey and the ox. Rebbi suffered severe pain for many years, when he 
did not pity a calf. We must respect and revere others like we respect and 
have reverence for G’d. Before we satisfy our needs, we must make sure to 
be sensitive to the needs of others. The Torah requires 100% purity in its 
transmission. Character building is a prerequisite for accepting the Torah. 
To transmit the Torah from one generation to the next, we must live up to 
the high standards of the Torah. 
Counting The Omer 
In this week’s parasha we are instructed to count every day for seven weeks 
from the second day of Pesach until Shavuous (Vayikra 23:15-16). This 
commandment is referred to as the “counting of the omer”. Just before this 
commandment, the Torah speaks about Pesach (Vayikra 23:4-7); and just 
after, it speaks about Shavuous (Vayikra 23:16-22). It is evident that there 
is a strong connection between Pesach and Shavuous and the counting of 
the omer. The Ramban explains that this period is to some measure 
considered as Chol Hamoed, intermediate days, similar to the days between 
Sukkoth and Shemini Atzeres. 
Pesach and Shavuous 
In order to understand this connection, we must analyze the nature of these 
two festivals. During Pesach we commemorate the exodus from Egypt and 
celebrate our freedom as a nation. However, this freedom would not be 
complete if it were not followed by Shavuous, when we received the Torah. 
G’d told Moses that after the exodus, they would come to serve Him at 
Mount Sinai and receive the Torah (Shemos 3:12). The Midrash relates that 
when Moses told the Jewish people, they asked him when it would happen. 
Moses told them that it would be after fifty days. Immediately, says the 
Midrash, they started to count, in anticipation of this great event. 
Counting Up Or Down? 
Normally, when we count towards an event we count the days left and count 
down. However, when we count omer we count each day and add them up. 
The Sefer Hachinuch explains that one of the reasons that we do not count 
down towards receiving the Torah is for psychological concerns. Starting a 
count with such a large number as 49 can be depressing, for it shows that 
there is a long time to wait. We therefore count up which is encouraging 
and makes us excited. We may add that counting down indicates that the 
days leading to the event are not significant and our emphasis is totally 
focused on the coming event. By counting up, we show that each day is 
important, as we need them to prepare ourselves to be ready to receive the 
Torah. 
Days Of Mourning 
However, this time, that originally were joyous days of preparation to 
receive the Torah, later turned into a period of mourning. For 33 days we 

do not take haircuts, and are prohibited from getting married and playing 
music. 
The Students Of Rabbi Akiva 
The Talmud (Yevamos 62b) describes a terrible tragedy that befell the 
students of Rabbi Akiva during this time. Rabb Akiva had attracted 24,000 
students from all over the land of Israel to learn by him. These students all 
died between Pesach and Shavuous. The Talmud (ibid) explains that they 
received this extreme Divine punishment because they did not treat each 
other with due respect. These students, were on a very high spiritual level. 
Their “lack of respect” has very little in common with the lack of respect 
we experience today. It was so minute that even Rabbi Akiva did not detect 
it before it was too late. 
Lack Of Sensitivity 
Rav Aaron Kotler, the late Rosh Yeshiva and founder of Lakewood 
Yeshiva, explains that they lacked the sensitivity to avoid upsetting others. 
In general, such a lack of sensitivity is unintentional. Everyone has different 
tolerance levels. For example, some are more sensitive to tidiness than 
others. If we are not sensitive to other people’s feelings, we lack in our 
respect for them. A stark example would be falling asleep during a 
conversation. People who are sensitive to others will take extra precautions 
to ensure that they do not hurt someone else’s feelings. 
Torah Attitude Towards Sensitivity 
Most people feel that as long as they do not intend to cause harm to others, 
they can do what they want. The Torah code of conduct is much more 
onerous. The Torah expects us to build “fences” and take precautions to 
prevent causing any offence to others. 
Reverence For Others 
Our sages teach us that “the honour owing to your disciple should be as 
precious to you as your own. The honour owing to your fellow should be 
like the reverence owing to your master. And the reverence owing to your 
master should be like the reverence owing to Heaven” (Pirkei Avos 4:12). 
We must honour and revere our teachers, friends and students, like we 
honour and have reverence for G’d. Rabbeinu Yona explains that obviously 
there are different levels of honour and reverence. But we must be sensitive 
to the needs and feelings of everyone around us at all times. 
Sensitivity To Animals 
The Torah (Devarim 22:10) instructs us not to harness a donkey and an ox 
together. One of the reasons for this prohibition is that the Torah wants us 
to be sensitive to the differences between these animals. The ox chews it 
cud. Therefore, when the ox and donkey are working together in the field 
after having been fed, the ox continues to digest its food, while the donkey 
has no more food to eat. This “hurts” the donkey’s feelings. The Torah 
teaches us to “respect” the donkey by being sensitive to its feelings. 
Rebbi, The Calf, And The Weasels 
Rabbi Yehuda Hanosi, a.k.a. Rebbi, the great sage who edited the Mishnah, 
was once punished because of a slight insensitivity to an animal. A calf was 
being taken to be slaughtered, when it broke away and hid in terror under 
Rebbi’s clothing (Bava Metzia 85a). Rebbi said to the calf, “Go, for this 
you were created.” Immediately the Heavenly Court declared, “Since he 
takes no pity, let us bring suffering upon him.” Apparently, Rebbi suffered 
severe pain for many years. However, one day Rebbi’s maid was sweeping 
the house, and she saw some young weasels lying on the floor. When she 
began to sweep them away, Rebbi told her to stop. Thereupon, the 
Heavenly Court declared, “Since he is compassionate, let us be 
compassionate with him.” And at that moment the severe pain disappeared. 
The Shema 
In the second paragraph of Shema it says, “I [G’d] will provide grass in 
your field for your cattle, and you will eat and be satisfied” (Devarim 
11:15). Based on this, the Talmud (Berachos 40a) teaches that before we 
eat our food, we must make sure that our domestic animals have been fed. 
The Torah expects us to be sensitive to the needs of our animals before we 
satisfy our own needs. 
100% Purity 
When the 24,000 students of Rabbi Akiva died, so much Torah learning 
was lost with them. Rabbi Akiva had to start from scratch with just six 
students: R. Meir, R. Judah, R. Jose, R. Shimon and R. Eleazer ben Shamua. 
These students turned into Torah giants. They are mentioned throughout 
the Talmud. Through them Rabbi Akiva revived the Torah. If six Torah 
scholars were able to produce and maintain the Oral Torah, the way we 
know it today, we can only imagine what great treasure the Jewish people 
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would have had, if the original 24,000 students had participated, and their 
discussions would have been recorded for posterity. 
Integral Link 
These 24,000 students were all great scholars and fine people. How can it 
be that a minor flaw in their character caused such a tragedy that they lost 
their lives? The answer is that Rabbi Akiva was an integral link in the chain 
of the transmission of the Torah from Mount Sinai. The Torah requires 
100% purity in its transmission. Just like a Sefer Torah, our safeguard of 
the written law, is only kosher if it is written 100% correctly, so we must 
safeguard the oral law, and make sure that there is no flaw in its 
transmission. 
Building Character By Counting 
It is unlikely that the 24,000 students only exhibited their character flaw 
during the time between Pesach and Shavuous. So why is it that they all 
died during this period? Our Rabbis explain that this is a time for each of 
us to prepare to accept the Torah. Just as our ancestors spent these seven 
weeks in preparation, in every generation we are expected to prepare 
ourselves to accept the Torah at this time of the year. Character building is 
a most important prerequisite for accepting the Torah. 
High Standards 
This is why the Divine punishment came especially during this period, 
when every Jew is expected to be extra cautious and sensitive to the feelings 
of others. For this is part and parcel of our preparation toward our personal 
acceptance of the Torah. Although we lost a lot of Torah scholarship with 
the death of Rabbi Akiva’s students, it teaches us one very important lesson. 
We must treat each other with the deepest respect and be sensitive to each 
other’s feelings. When we live up to the high standards of the Torah, we 
also can be part of the transmission of the Torah for future generations. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. The Innateness of G’d’s Dictates 
The Torah states, “You should say (emor) to the Kohanim…” Midrash 
cites a verse from Psalms “’The statements (emaros) of G’d are statements 
(amaros) of purity.’ Every mitzvah that G’d gave to the Jewish people was 
because of their of sanctity and purity.” The dictates of the Torah were 
given to address the spirituality of the Jewish people because they have 
relevance to sanctity and purity. This is the meaning of “The statements of 
G’d are statements of purity.” 
The Gemara in Tractate Chullin tells us that the laws that pertain to ritual 
slaughter (shechita) were transmitted to Moshe at Sinai. The Midrash 
states, “It does not matter to G’d if one slaughters an animal from its throat 
or its neck. If so why did G’d dictate specific laws pertaining to ritual 
slaughter? It is to temper and forge the Jewish people through the mitzvos.” 
The mitzvos were not given only to follow His Will, but rather for the Jew 
to address and actualize his spiritual potential. Through the performance of 
mitzvos, one sanctifies and purifies himself. Why does the potential of the 
Jew manifest itself in areas of sanctity and purity? 
The Torah states, “You shall be holy because I, your G’d am Holy.” The 
Torah reveals that the Jew is innately holy because he has relevance to G’d; 
however, in order to be compatible in a relationship with Him, one must 
actualize his spiritual potential by sanctifying himself through the study of 
Torah and performance of mitzvos, which were given specifically for that 
purpose. The objective of every Jew is to cleave to G’d and only through 
that does He have relevance to eternity. The Mishna in Sanhedrin states, 
“Every Jew has a share in the world to come.” Meaning, every Jew has the 
potential to have a relationship with G’d but it does not refer to the 
actualization of that potential. It is only when the Jew follows G’d’s 
prescription of life, which is through Torah and mitzvos does one actually 
have a share in the world to come. If one’s perspective of life is to achieve 
a relationship with G’d by having a share in the world to come then the 
individual assumes the status classification of a “ben olam habah, which is 
one who has relevance to the world to come. 
Chofetz Chaim explains that there is a difference between one who does 
acts of kindness (chesed) and one who is truly kind (baal chesed). The one 
who does acts of kindness will on occasion do so when the opportunity 
presents itself. However the one who is a baal chesed will actively pursue 
opportunities to do acts of kindness. It is a reflection of one’s essence and 

being. The one who is a “ben olam habah” is one who lives his life within 
a context that every decision that he makes has relevance to his objective 
of having a relationship with G’d. 
G’d gave the Jewish people the mitzvos to forge them- to sanctify and 
purify them. If one chooses to follow this path of spiritual advancement, he 
surely will merit to cleave to G’d by achieving a commonality with Him. 
2. The Process of Atonement Linked to the Patriarchs 
The Torah states, “When an ox or sheep or a goat is born…” These 
are the only three species that qualify to be brought as an offering. The 
Midrash states, “The species that qualify to be brought as offerings 
were chosen in the merit of the Patriarchs. The ox was chosen in the 
merit of Avraham, our Patriarch. As it states regarding Avraham’s 
hosting of the angels, “Avraham ran to the cattle, took a calf tender 
and good, and gave it to the youth who hurried to do it…’” Avraham 
was unique in his performance of acts of kindness. His objective of 
hospitality was to espouse monotheism and convince his guests that 
there on only One G’d who is continuously Wills existence. Although 
Avraham was ninety-nine years old and recuperating from his 
circumcision that had recently been performed, when he saw three 
wayfarers on the road, he immediately ran towards them to offer his 
hospitality. 
The concept of sacrifices exists only within the context of the Attribute 
of Mercy. When the Torah mentions sacrifices they are referred to as 
“Korban L’shem (Sacrifice to G’d).” Since the Torah uses the 
appellation for G’d (YKVK ‘Hashem’) that connotes the Attribute of 
Mercy, it indicates that without G’d’s Mercy, one would not be atoned 
through the bringing of sacrifices. The Jewish people are able to merit 
G’d’s Mercy as a result of Avraham, our Patriarch utilizing the ox as a 
vehicle to espouse His Omnipotence. 
The Midrash continues, “The sheep was chosen to qualify as an 
offering in the merit of Yitzchak. As the verse states regarding the 
Akeidah (binding of Yitzchak), ‘And Avraham looked up and saw- 
behold a ram – after it had been caught in the thicket…’” The 
species of the ram reminds G’d of the special act of the Akeidah, which 
was the most difficult test presented to Avraham. G’d valued 
Avraham’s selfless service and self negation which was demonstrated 
through the bringing of the ram, as if he had sacrificed his son Yitzchak. 
Chazal tell us that on Rosh Hashanah, the day of judgment, G’d’s 
Mercy is evoked when “The ashes of Yitzchak are piled before Him.” 
Had it not been for the merit of the Akeidah, the Jewish people would 
not have been able to continue to exist due to the prosecution of satan. 
It is only through the merit of the Akeidah that the prosecution is 
silenced on the day of judgment, Rosh Hashanah. 
The Midrash continues, “The goat was chosen to be an offering in the 
merit of Yaakov. As the Torah states (regarding Rivka, our Matriarch, 
telling her son Yaakov to receive the blessing of the birthright from his 
father Yitzchak), ‘So now, my son, heed my voice to that which I 
command you. Go now to the flock and fetch from there two good 
goats…’ What is the meaning of ‘two good goats?’ Reb Brechya in the 
name of Reb Chelbo says, ‘It will be good for you (Yaakov) and good 
for your children (the Jewish people).’ It will be good for you on a 
personal level because through them you will receive the blessing from 
your father Yitzchak. It will be good for your children because through 
the goats they will be atoned on Yom Kippur. As it states, ‘It is on this 
day that they will atone for you.’ (One goat was for G’d and the other 
was for Azazel).” 
It is interesting to note that in the Portion of Achrei, which discusses 
the service of Yom Kippur, the word “Azazel” is mentioned three 
times. Baal HaTurim explains that the reason “Azazel” is mentioned 
three times is to correspond to the Attributes of Mercy of G’d, 
“…Forgiver of iniquity (deliberate), willful sin (defiance), and error 
(inadvertent).” Thus, the three mentions of “Azazel” is to indicate that 
the goat that is thrown down the mountainside atones for all levels of 
sin. In addition, the repetition of the word “Azazel” is to correspond to 
the three holy Patriarchs, Avraham, Yitzchak, and Yaakov. The Jewish 
people are only atoned in the merit of the Patriarchs. As we say in the 
first blessing of the Amidah, “…Who bestows beneficial kindness and 
creates everything, Who recalls the kindness of the Patriarchs…” The 
continuous existence of the Jewish people is contingent on the merits 
of the Patriarchs. However, when the merit of the Patriarchs will be 
depleted, G’d will bring the ultimate redemption with the coming of 
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Moshiach. As we say, “…and brings the Redeemer to their children’s 
children, for His Name’s sake, with love.” 
3. G’d Exhibiting His Love for His Children 
The Torah states, “When an ox or sheep or a goat is born…” These are 
the only three species that qualify to be brought as an offering. The Midrash 
cites a verse from Micha, “ ‘My nation, what did I do to you? I want you to 
attest to the fact that I did not make you weary by burdening you with My 
mitzvos…’ Reb Yehudah b’Reb Simon said, ‘G’d said to the Jewish 
people, ‘I have given you ten kosher species. Three of the species are under 
your jurisdiction and seven of them are not. The ox, sheep, and goat are 
domesticated and are easily available to you. The other seven 
undomesticated species….I did not want to inconvenience you by asking 
you to ascend the mountains or to exhaust yourselves by traversing the 
fields in order to bring them to Me as a sacrifice. Rather, I chose the species 
that grow and develop in your domain and are nurtured with your feedbag. 
Therefore these domesticated species are a testament that I did not want to 
burden you with My mitzvos.” 
Chazal tell us that the reason G’d chose to take the Jewish people out of 
Egypt in the month of Nissan is because it was during the springtime. To 
have taken them out during the winter, which is a time of inclement 
weather, would have subjected them to undue hardship and inconvenience. 
Soon after the Jewish people were taken out of Egypt they were engulfed 
with the Clouds of Glory which protected them from the elements and all 
other threats. There was only a short period of time that the Jewish people 
were not protected by the Clouds of Glory. However, G’d did not want 
them to experience any level of discomfort, even for a short period of time. 
The Midrash tells us that just as the festival of Shevuos is fifty days after 
the Jewish people had left Egypt, the festival of Shemini Atzeres should 
have also been fifty days after the festival of Sukkos begins. If this is so, 
why does Shemini Atzeres immediately follow Sukkos? If the Jewish 
people were to wait to celebrate the festival of Shemini Atzeres fifty days 
after Sukkos, it would be in the winter season. They would need to travel 
back to Jerusalem and experience difficult traveling conditions in addition 
to the inclement weather. In order to avoid this inconvenience, G’d deemed 
that the festival of Shemini Atzeres should be celebrated immediately after 
Sukkos. 
Just as a parent does not want to inconvenience his child, so too does G’d 
not want to inconvenience the Jewish people because of His exceptional 
love for them. G’d continuously demonstrates His love for the Jewish 
people. The Jerusalem Talmud in Tractate Makos states, “Prophecy was 
asked, ‘What is the predicament of one who sins?’ Prophecy answered, 
‘The soul that sins should surely die.’ When G’d was asked the same 
question. He responded, ‘Let the one who sins bring an offering and he 
shall be fully atoned.’ When G’d chose the Jewish people, He did so out of 
love. The Torah states, “Moshe said to the Jewish people, ‘You are 
children of Hashem, Your G’d.’” The Jewish people are not merely His 
Chosen people, but rather they are the equivalent of His children. We say 
in our prayers on the Festivals and Holidays, “You have chosen us from all 
the nations, You loved us. You desired us.” Again, this is a reiteration of 
how G’d values His chosen. 
It is true that in order to repent and achieve atonement one must be 
remorseful and pained because of his sin. He must feel devastated because 
he transgressed the Will of His Maker. G’d wants the sinner to recognize 
and appreciate his failing He thus punishes the sinner for the sake of 
atonement and realization of his misdeed. This is not to harm the person, 
but rather to rehabilitate him. 
Although G’d wants the Jew to repent and to experience the necessary 
remorse and pain in order to achieve a proper atonement, He 
simultaneously does not want to burden the Jew to bring about the result. 
G’d therefore, chose the domesticated species to be brought as sacrifices, 
which is a demonstration of G’d’s concern and love for His children. He 
does not want to burden His children with His mitzvos. 
4. The Kohen, the Chosen of the Chosen 
The Torah states, “Hashem said to Moshe, ‘Say to the Kohanim 
(Priests), the sons of Aaron, and tell them Each of you shall not 
contaminate himself to a (dead) person among his people, except for 
the relative who is closest to him, to (his wife) and his mother and to 
his father, to his son, to his daughter, and to his brother, and to his 
sister).” However, the High Priest (Kohen Gadol) is not permitted to 
contaminate himself to anyone, including his closest relatives because he 
is “exalted above his brethren-upon whose head the anointed oil has 

been poured…” He is not permitted to compromise his holy status even 
for his closest relatives. 
Sforno explains that the Kohen must maintain an elevated status in the eyes 
of the people. If he were to attend every funeral and contaminate himself 
with everyone’s deceased, he will no longer be revered by the people and 
seen as special. Consequently, his ability to be the disseminator of Torah 
and to be effective in his role as the Kohen will be severely undermined. 
He must maintain an esteemed and removed status in order to be effective. 
Thus, the Jewish people would be attentive to his teachings. 
The Gemara in Tractate Avodah Zorah tells us that at the time of the giving 
of the Torah at Sinai, the Jewish people reverted back to a state of 
spirituality that was the equivalent of Adam before he had eaten from the 
Tree of Knowledge. At that moment, the Jewish people were no longer 
subject to death or any physical imperfection or ailment. It was only 
because of the sin of the Golden Calf that they had reverted back to the state 
of Adam after the sin. They once again became subject to death and 
reassumed their physical defects. 
Although the tribe of Levy did not participate in the sin of the Golden Calf, 
they nevertheless became subject to death and physical limitation because 
they are part of the Jewish people. Based on the principle of “kol Yisroel 
areivim zeh la zeh - every Jew is responsible for his fellow,” the spirituality 
of the Levy is intertwined with that of every other Jew. Based on this 
principle, when the Jewish people became putrefied with the sin of idolatry, 
the tribe of Levy became defiled and diminished despite their non-
participation. It is because of this spiritual interconnection among all Jews 
that every one has relevance to the fulfillment of all of the 613 mitzvos. 
Although many mitzvos are only relevant to a specific segment of the 
Jewish people, nevertheless all of the people are beneficiaries of each 
other’s spiritual accomplishments. 
The Kohen, being the most special of the tribe that did not participate in 
idolatry, reflects the profile of the individual who G’d had intended to be 
the one to serve Him. The Tribe of Levy became subject to death and 
physical defect only because they are part of the Jewish people. Therefore, 
when the Kohen is contaminated through the dead or has a physical defect 
he is disqualified from the service in the Temple because it reflects Adam’s 
failing in existence. The sacrifices are only effective within the Attribute of 
Mercy. If the Kohen should officiate within the context of spiritual 
contamination or physical defect, rather than being an advocate on behalf 
of the Jewish people he would be a basis for prosecution. Similarly, the 
High Priest is not permitted to officiate in his gold vestments when he 
performs the Yom Kippur service in the Holy of Holies. This is because his 
gold vestments would recall the sin of the Golden Calf before the Attribute 
of Justice. 
5. The Precipitation of Blessing 
The Torah states regarding the Pascal lamb that was brought in the desert, 
“Hashem spoke to Moshe, in the Wilderness of Sinai, in the second year 
from their exodus… ‘The Children of Israel shall make the pesach-
offering in its appointed time. On the fourteenth day of this 
month…There were men who had been contaminated by a human 
corpse and could not make the pesach-offering on that day; so they 
approached Moshe and Aaron on that day saying, ‘We are 
contaminated through a human corpse; why should we be diminished 
by not offering Hashem’s offering in its appointed time?” After hearing 
their claim, Moshe approached G’d on their behalf. G’d told Moshe that if 
one is not able to bring the pesach-offering in its time because he was 
contaminated with the dead, he must bring it in the following month 
(pesach sheni) on the fourteenth day of Iyar (the following month), after he 
had achieved spiritual purification. These individuals who presented their 
issue to Moshe were not able to bring the pesach-offering because of 
circumstances that were beyond their control. Because of their 
contaminated state, they were exempt from the mitzvah and were thus not 
held accountable. It is similar to one who is not able fulfill the mitzvah of 
tefillin (phylacteries) because his does not have an arm. Due to the 
individual’s physical handicap, there is no liability to him. If in fact they 
had no obligation, what was the basis for their claim that they had presented 
to Moshe? Since Moshe presented their issue to G’d, it indicates that their 
claim had voracity. 
The Torah states after the death of the sons of Aaron, Nadav and Avihu, 
“Moshe summoned Mishael and Elizafan, sons of Aaron’s uncle Uziel, 
and said to them, ‘Approach, carry your brothers out of the Sanctuary 
to the outside of the camp..’” Why did they need to remove the corpses of 
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Nadav and Avihu from the Sanctuary? Rashi cites Chazal who explain, “It 
is as a man says to his fellow, ‘Remove the corpse from before the bride so 
that it should not interfere with the joy.’” In order not to detract from the 
great joy of the inauguration of the Mishkan, the corpses of Nadav and 
Avihu had to be removed from the Sanctuary. Those who removed the 
remains of Aaron’s sons became contaminated as a result of fulfilling a 
mitzvah. It was considered something of special value because it was 
compared to removing a corpse from before the bride. 
Sforno writes regarding the claim of those who felt they were denied the 
mitzvah of the Pascal sacrifice. There is a principle that is mentioned in the 
Mishna in Ethics of Our Fathers )“One mitzvah brings about another 
mitzvah (mitzvah goreris mitzvah).” If this is so, they claimed, “If we 
performed such an important mitzvah of removing the remains of Nadav 
and Avihu, why should we be denied of the mitzvah of bringing the pascal 
sacrifice.?” Moshe believed that their claim was well founded because of 
the principles that he had taught them. G’d said to Moshe that their position 
is correct. G’d, said that if one were denied the opportunity to bring the 
Pascal lamb in the month of Nissan. Thus, they were not denied the 
mitzvah. 
The first Pascal sacrifice that was brought in Egypt was significant and vital 
to give the Jewish people relevance to G’d. It severed their relationship 
with paganism. The lamb and the goat was one of the deities of the 
Egyptians. By slaughtering the lamb, they nullified and negated its 
significance. When the Jewish people brought the Pascal lamb in Egypt 
they had risked their lives to do so. The Pascal lamb that was brought in the 
desert was the first time that it was brought by “G’d’s Chosen.” Mishael 
and Elizafan, who were not able to participate in this mitzvah, were greatly 
pained because they yearned to do the Will of G’d. Thus, it precipitated 
G’d’s response with the understanding that another Pascal lamb could be 
brought one month later for those who were not qualified to bring the first 
offering. Their question to Moshe was precipitated by their love for G’d. 
Avraham, our Patriarch, on the third day after his circumcision, which is 
the most difficult day of recovery, was pained when he realized that there 
were no guests to host. G’d had taken the sun out of its sheath causing it to 
be the hottest day since the beginning of existence it was done to give 
Avraham a respite from hosting guests. Despite his infirmity and pain, 
Avraham stood at the entrance of his tent searching for wayfarers. Although 
Avraham had no obligation to engage with anyone at that particular 
moment because there were no guests to be found, nevertheless he was 
pained because he was denied the ability to utilize hospitality as the vehicle 
to espouse monotheism. Because of this pain, G’d provided him with the 
most special guests. They were angels in human form. 
When one feels pained that he is denied a mitzvah opportunity it is an 
expression of his love for G’d. Consequently, it will bring about great 
blessing. G’d will present that individual with an opportunity to perform 
His Will to achieve what the individual desired. 
 

R’ Shlomo Katz 

HaMaayan 
Emor - A Holiday Missing? 
Volume 31, No. 28 17 Iyar 5777 May 13, 2017 
Sponsored by the Marwick family in memory of Bervin-Swolsky family 
members 
The Rutstein family in memory of father Mendy Rutstein (Menachem 
Mendel Shmuel ben Nachman Halevi a”h) and grandmother Bessie 
Rutstein (Pesha Batya bat R’ Zemach a”h) 
In this week’s parashah, the Torah presents many of the laws of the 
festivals–Pesach, Shavuot, Sukkot, Shemini Atzeret, Rosh Hashanah 
and Yom Kippur. R’ Yitzchak Arama z”l (Spain; died 1494) asks what 
he calls a “strong question”: Why does the Torah never mention that 
Shavuot is the anniversary of the Giving of the Torah? He offers several 
answers: 
First, the Torah cannot logically command us to observe the day of 
receiving the Torah as a holiday. He explains: There is a viewpoint that 
there cannot be a commandment to believe in G-d, for there cannot be 
a commandment unless there is a commander. Before one has accepted 
G-d as the Commander, any commandment to believe in Him would be 
pointless; afterward, it is unnecessary. Similarly, the Torah [which 
necessarily was written before it was given] cannot contain a 
commandment to commemorate the Giving of the Torah as a holiday. 

Second, accepting the Torah is not an event that happens once a year. 
Rather, a person is supposed to do it every day, as we read (Devarim 
26:16), “This day, Hashem, your God, commands you to perform these 
decrees and the statutes, and you shall observe and perform them with 
all your heart and with all your soul.” Our Sages comment on this verse: 
Did Hashem give the commandments on this day? Rather, every day a 
person should view the Torah as if he received it that day. 
Nevertheless, R’ Arama notes, the Torah does hint to the date when it 
was given in the section beginning (Shmot 19:1), “In the third month 
from the Exodus of the Children of Israel from Egypt, on this day, they 
arrived at the Wilderness of Sinai.” (Akeidat Yitzchak: Sha’ar 67, Part 
2) 
“After the sun has set, he shall become purified; thereafter, he will 
eat from the holy things, for it is his food.” (22:7) 
Literally, this verse refers to a Kohen eating Terumah at nightfall after 
he has purified himself. 
R’ Nosson Sternhartz z”l (1780-1845; foremost student of R’ Nachman 
of Breslov z”l) writes: It is plain to a thinking person that this verse 
alludes to the “sunset” of a person’s life, when his days in this world 
conclude. Some people–even those who engage in Teshuvah / 
repentance all their lives–do not achieve purification until that final 
moment, which is one reason why there are righteous people who 
undergo tremendous suffering in their lifetimes. Therefore, one who 
finds himself in this situation should not lose heart; indeed, doing so 
would be counter-productive, as it would detract from the purification 
process. After this purification process, “he will eat from the holy 
things,” i.e., he will receive his reward in the World-to-Come. (Likkutei 
Halachot: Hil. Birchot Ha’shachar 5:42) 
“When you slaughter a feast thanksgiving-offering to Hashem, you 
shall slaughter it willingly.” (22:29) 
R’ Eliezer Dovid Gruenwald z”l (1867-1928; Hungarian rabbi and 
Rosh Yeshivah) observes: A person is required to bring a korban todah 
/ thanksgiving-offering if he was in danger and was saved. We read in 
Tehilim (107:1-2), “Give thanks to Hashem, for He is good; His 
kindness endures forever. Those redeemed by Hashem will say it, those 
whom He redeemed from the hand of distress.” This verse reflects 
man’s tendency to thank G-d after man has been saved. However, one 
rarely remembers to thank G-d for not placing him in danger in the first 
place. Thus our verse teaches, “When you slaughter a feast 
thanksgiving-offering to Hashem, you shall slaughter it willingly.” 
Don’t wait until you are required to thank Hashem. Rather, thank Him 
voluntarily. (Haggadah Shel Pesach Chasdei David) 
“Speak to Bnei Yisrael and say to them, ‘Hashem’s appointed 
festivals that you are to designate as Mikra’ei Kodesh / holy 
convocations; these are My appointed festivals’.” (23:2) 
An anonymous student of R’ Ovadiah Seforno z”l (Italy; 1475-1550) 
writes in the name of his teacher: In the preceding verses, the Torah 
discusses the holiness of those who bring sacrifices on the altar [i.e., 
the Kohanim] and how they must distance themselves from impurity. 
Now the Torah teaches that every Jew can have a relationship with 
Hashem. 
How so? The Torah calls the festivals “Mikra’ei Kodesh” / holy 
convocations or gatherings. On the festivals, all of the Jewish People 
are called upon to gather in the presence of Torah scholars and G-d-
fearing people, in order to be inspired and uplifted. When we do this, 
rather than spending the entire festival indulging in food and drink, 
Hashem declares: “These are My appointed festivals.” (Amar 
Ha’Gaon: Shiurei Rabbeinu Ovadiah Seforno) 
“Speak to Bnei Yisrael and say to them, ‘When you shall enter the 
Land that I give you and you reap its harvest, you shall bring an Omer 
from your first of your harvest to the Kohen’.” (23:10) 
R’ Leib Mintzberg shlita (rabbi of the Khal Adat Yerushalayim 
community in Bet Shemesh, Israel, and Rosh Yeshiva of Yeshivat 
Ha’masmidim) writes: Just like the Mitzvot of Terumah, Challah, 
Bikkurim and others that involve setting aside the “first” of something, 
the purpose of this Mitzvah is to express thanks to Hashem; in this case, 
thanks for the beginning of the harvest. The fact that this Mitzvah is 
performed on the second day of Pesach, writes R’ Mintzberg, is a 
reflection of the above-stated reason for the commandment. He 
explains: 
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On Pesach, we are commanded to eat Matzah, which reflects the 
hurried nature of our Exodus from Egypt. Matzah reminds us that, in 
an instant, we went from being slaves of Pharaoh to servants of 
Hashem. Food is an appropriate way to commemorate this transition 
because the nature of a slave is to be dependent on his master for food. 
Previously, we were dependent on Pharaoh for our sustenance, but, 
with the Exodus, Hashem accepted responsibility for sustaining us. 
The relationship we have with Hashem is a special and distinctive one, 
R’ Mintzberg continues. Therefore, we do not commemorate it with 
just any food, but rather with a special and distinctive form of bread–
i.e., Matzah. By eating this special “bread” year after year, we 
acknowledge that, through the Exodus, Hashem gave us a place at His 
“table.” From the Exodus onwards, we are dependent on Hashem and 
no one else. Only after we recognize this are we ready to begin the 
harvest, for we understand that it is Hashem’s harvest. We 
acknowledge this understanding by bringing the Omer, the “first of 
your harvest” as an offering. (Ben Melech: Sefirat Ha’Omer p.17 & 
Pesach p.65) 
A Torah Tour of the Holy Land 
Rabbi Chaim Vital z”l (Syria and Eretz Yisrael; 1542-1620) writes: 
Regarding the custom to go on Lag Ba’Omer to the graves of Rabbi 
Shimon bar Yochai and his son Rabbi Elazar, who are buried in Meron, 
as is known, and to eat, drink and rejoice there–I saw my teacher [R’ 
Yitzchak Luria, the Arizal] go there once on Lag Ba’Omer. He took his 
entire family and remained there the first three days of that week. This 
was in the first year after he came from Egypt, and I do not know, R’ 
Vital writes, whether he was yet expert in the wondrous wisdom which 
he attained [i.e., the Kabbalah of the Arizal]. 
R’ Vital continues: R’ Yonatan Sagis testified to me that another year, 
before I came to study with my teacher, he [the Arizal] took his young 
son and his entire family there [to Meron], and there they cut his son’s 
hair, as is the well-known custom, and they made it a day of feasting 
and joy. (Sha’ar Ha’kavanot: Pesach No.12) 
As noted, Meron is the burial place of Rabbi Shimon bar Yochai, the 
author of the Zohar and one of the sages of the Mishnah. (Whenever 
the Mishnah cites “Rabbi Shimon” without mentioning his father’s 
name, it refers to Rabbi Shimon bar Yochai.). Nearby are also buried: 
1. Rabbi Yitzchak, a leading student of Rabbi Shimon; 
2. Hillel the Elder, one of the earliest sages of the Mishnah, together 
with his wife; 
3. Shammai, the contemporary of Hillel, together with his wife; 
4. R’ Yochanan the Shoemaker, a student of rabbi Akiva; 
5. R’ Yose ben Kisma, cited in Pirkei Avot; 
6. Rabbi Ada Sava, a sage of the Talmud and great-grandson of the sage 
Shmuel; 
7. R’ Yeva, another sage of the Talmud; and 
8. Rav Hamnunah Sava, the sage of the Talmud referred to whenever 
the Gemara cites an anonymous student from the yeshiva of the sage 
Rav (“Amrei d’vei Rav”). 
A ten minute walk from Shammai’s burial place is a rock outcropping 
known as “Kisei Shel Eliyahu” / Eliyahu’s chair. Tradition records that 
Eliyahu Ha’navi will sit hear and announce good tidings to the Jewish 
People, in fulfillment of the verse (Yeshayah 52:7), “How beautiful 
upon the mountains are the footsteps of the herald [i.e., Eliyahu 
Hanavi], announcing, ‘Peace!’; heralding, ‘Good!’; announcing, 
‘Salvation!’; saying to Zion, ‘Your G-d has reigned!’” (Ha’mekomot 
Ha’kedoshim) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Daily Opportunities for Kiddush Hashem 
In Parshas Emor, we are commanded to sanctify Hashem’s Name (Vayikra 
22:32) — the mitzvah of “kiddush Hashem,” meaning giving one’s life for 
Hashem. In Yesodei HaTorah (5:1-4), the Rambam states that kiddush 
Hashem applies if a Jew is forced to commit one of the Three Cardinal Sins. 
Also, in periods when gentiles seek to force Jews to abandon the Torah, 
one must give his life if forced to commit any transgression. 
Ever since the despot Nimrod offered Avraham Avinu the choice of bowing 
down to an idol or being burned alive, Jews have given up their lives to 

sanctify Hashem’s Name. However, in most periods of our history, the 
mitzvah of kiddush Hashem as defined above by the Rambam was fulfilled 
only by rare individuals. Does that mean that the vast majority of the Jewish 
People have no part in this mitzvah? 
To make our question stronger, note that the Rambam begins Yesodei 
HaTorah with the most fundamental mitzvos of Judaism — belief in 
Hashem, love and fear of Him. These are constant mitzvos that all Jews 
must fulfill. After discussing these three mitzvos, the Rambam goes on to 
kiddush Hashem. Contextually, it would seem that just as the first three 
mitzvos are fulfilled daily by every observant Jew, so too the mitzvah of 
kiddush Hashem. Is this possible? Is there any way, short of giving up one’s 
life, for the average Jew to sanctify Hashem’s Name on a regular basis? 
Firstly, the Rashba (Responsa 1:55) addresses our subject by questioning a 
verse from Tehillim: “We have been killed for you the entire day” (44:23). 
What does Dovid Hamelech mean? It’s impossible to “be killed the entire 
day?” Rather, the Rashba explains (citing the Zohar): If one reads keriyas 
Shema each morning and evening, and as he says the words, “You shall 
love Hashem, your G-d, with all of your heart and with all of your soul,” 
he resolves to be ready to give his life for the sake of Hashem, he has 
fulfilled the mitzvah of kiddush Hashem, at least on some level. 
Second, the Rambam states later in the chapter quoted above: “If a person 
withholds himself from sinning, or does a mitzvah not because of any 
reason such as fear or honor, rather solely for the Creator, blessed be He, 
as was the case when Yosef resisted [sinning with] his master’s wife, this 
is a sanctification of Hashem’s Name” (Yesodei HaTorah 5:10). 
Rav Chaim Friedlander explains that when we restrain ourselves and do not 
act on our base desires, we are, in effect, giving up our will for the sake of 
Hashem. Even though we are not giving up our lives, we are giving up our 
desires. This shows that the honor of Hashem is more important to us, and 
can therefore be called a degree of kiddush Hashem. 
Someone told me recently that he was on an international flight, and 
suddenly a screen was lowered and a series of films began that were not 
suitable for an observant Jew, to say the least. “Next to me was a young 
avreich. He took his hat down from the overhead compartment, pulled it 
down so it covered his eyes — even though this looked quite silly to those 
around him — and he remained that way for the next nine hours,” he 
recounted. 
As I listened, I thought to myself: “This is an example of kiddush Hashem 
the way the Rambam explained it in halacha 10.” 
Mitzvos such as these, which come with hardships but are done for 
Hashem’s sake, are opportunities for all of us to sanctify Hashem’s Name. 
For bnei Torah in particular, we have the chance to sanctify Hashem’s 
Name whenever we are in the presence of unlearned or irreligious Jews. As 
the sages state (Yoma 86a), when people see a ben Torah behaving with 
refinement, they say: Fortunate is his teacher who taught him Torah (and 
the opposite if a ben Torah behaves improperly…). When a ben Torah 
exercises self-control and avoids pettiness when dealing with others, this is 
included in the mitzvah of kiddush Hashem. 
Rav Yerucham Levovitz, Mashgiach of the Mir Yeshiva in Poland, would 
tell bachurim that they had a merit that earlier generations did not have. In 
previous times, when almost all Jews were observant, a ben Torah did not 
stand out as a representative of Hashem in the world. Today, however, the 
irreligious gaze at us expecting perfect behavior, and are only too happy to 
pounce upon any shred of bad behavior. On the one hand, this is a heavy 
responsibility, but on the other hand, it is a great opportunity to sanctify 
Hashem’s Name in public, he would say. 
Rav Nosson Zvi Finkel used to travel abroad to raise money for the yeshiva, 
even though he was suffering from Parkinson’s Disease. Once, as he and 
his gabbai boarded a plane, they overheard a flight attendant comment: 
“Who would take such a sick person on an international flight?” 
Rav Finkel told his gabbai that this person clearly did not understand what 
a great honor it is to be able to undertake a journey for the sake of Torah. 
“I’m able to help Torah flourish in Eretz Yisrael, and I can also provide 
people in America with a living example of someone who cherishes 
Torah.” 
Rav Finkel’s bracha to other roshei yeshivos, when they had to travel to 
raise money, was: “May your actions cause much kiddush Hashem.” 
Rav Finkel’s own journeys abroad were very successful in this regard. 
People would flock to see him and receive his bracha. They often brought 
their children so they too could behold such a man, who despite his illness 
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was willing to make such great efforts to support Torah. Each step of his 
journey generated tremendous kiddush Hashem. 
May we be zoche to be mekadesh sheim Shamayim! 
 

Rabbi Label Lam 

Dvar Torah 
Davening 
And Hashem said to Moshe: ‘Say to the Kohanim, the sons of Aaron, and 
you shall say to them: “To a (dead) person he shall not become impure 
among his people…”‘ (Vayikra 21:1) 
Say to the Kohanim…and you shall say to them: The Torah uses the double 
expression of “say” followed by “and you shall say” to caution the adults 
with regard to the minors. (Rashi) 
The Kohanim have a strong measure of obligation ensure that their children 
preserve their inherent holiness. They are therefore told to say to the 
children. Perhaps more important than the words spoken to the children is 
being a living example, as it states in Avos 1:15 “Say little and do much.” 
Or Actions speak louder than words! 
Whenever a statement in Pirke’ Avos is introduced with the words, “He 
used to say”-“Hu Haya Omer” the Rav Bartenura, explains it to mean that 
he said it frequently and repeatedly. It was not a one- time statement, a 
quotable moment at an inaugural address. Another explanation can be 
gleaned from the opposite of the following bizarre example: A young 
doctor gave an amazingly clear presentation about the dangers associated 
with cigarette smoking. 
Everyone left the auditorium so inspired, informed, and impressed that it 
would be hard to imagine that anyone who witnessed the talk could ever 
touch one of those tobacco sticks. Yet the very next day that same doctor 
was spotted in the street dragging shamelessly on a cigarette. 
In contradistinction, the Mishne says, “Hu Haya Omer-He used to say” it 
may be read more literally, “He was what he spoke!” 
One of my teachers was happily skipping home on Simchas Torah with his 
then young family. They were singing a lively tune to the words, “Olam 
Haba is a guta zach…Learning Torah is a besser zach…” (The next world 
is a good thing…Learning Torah is a better thing…” His four- year old 
daughter interrupted the parade and asked her father in all earnest, “Abba, 
what’s Olam Haba-The Next World?” 
He knew he had to address her question on a level she could comprehend. 
He asked her what the most delicious thing in the world was, thinking that 
if she said chocolate, then he would tell her it’s tons of chocolate and if she 
said marshmallows then he’d tell her how many marshmallows. She gave 
a most surprising answer, though. “Davening-Praying!” He asked her 
where she had learned that. She was not yet in school and all she said was, 
“Mommy!” 
He was then able to piece the puzzle together. Where and how had she been 
taught such a noble notion? After the morning rush, when all the older 
brothers and sisters are sent off to the bus, the mother sits with her daughter 
to eat some breakfast. The mother has her coffee and a honey bun and the 
daughter- her chocolate milk and a raisin muffin. This is a scrumptious 
moment. Afterward, the mother approaches a blank wall, siddur in hand and prays. The child notices the looks of excruciatingly sublime joy on her face as she turns her heart to The Creator. The child measures, intuitively, remembering the sweetness of the breakfast goodies comparing the facial expressions when it was only honey nut cheerios and not prayerful words in her mom’s mouth. Naturally she concludes one experience must be far sweeter than the other; “Davening” To Support Project Genesis- 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Emor: Shabbat as “Mikra Kodesh” 
Parashat Emor includes a large section devoted to the laws of the Yamim 
Tovim, the holidays that we must observe over the course of the year. This 
section begins with the Misva of Shabbat, the first and most frequent 
“holiday” that we observe. The Torah here (23:3) refers to Shabbat as 
“Mikra Kodesh,” a period which is “called” or declared a sacred occasion. 
The term “Mikra Kodesh” may also refer to another aspect of Shabbat, 
namely, that it is a time when all our “Mikra” – reading – should be 
“Kodesh,” sacred and sublime. On Shabbat, we are absolved of many of 
the responsibilities that we bear throughout the workweek, and thus we 
have more time available to dedicate to prayer and Torah study. The term 
“Mikra Kodesh” instructs that we should use this opportunity for reading 
sacred books, works of Torah literature, and not on wasteful, leisurely 

material. Thank G-d, we live in a time when there is a wealth of quality 
Torah literature on a variety of Torah topics, in different languages, and for 
all levels. In today’s day and age, there is no justification to spend the free 
time we are given on Shabbat reading materials other than Torah literature. 
With so many excellent resources available for people of all ages and 
backgrounds, we can all find worthwhile and valuable Torah material to 
learn so we make the most of the unique opportunity that Shabbat gives us. 
The Torah’s discussion of Shabbat here in Parashat Emor ends by 
emphasizing, “Shabbat Hi Le’Hashem Be’chol Moshebotechem” – “It is a 
Sabbath to G-d in all your residences.” The question arises, why must we 
be told that Shabbat is to be observed “in all your residences”? Would we 
have thought that the Misva of Shabbat applies only in some areas but not 
others? 
The Hid”a (Rav Haim Yosef David Azulai, 1724-1806) explained that the 
Torah here reminds us to observe Shabbat as a sacred day, and a time for 
spiritual engagement, not only in the synagogue, but also in our homes. The 
special sanctity of Shabbat is to be expressed not just through the prayers 
and classes held in the synagogue on Shabbat, but also “in all your 
residences” – in our homes. We must use all of Shabbat, and not only the 
time spent in the synagogue, as an opportunity to grow in spirituality and 
holiness, and this requires us to take advantage of our free time on this day 
for “Mikra Kodesh” – reading and studying sacred and uplifting Torah 
works, through which we will elevate ourselves each week to ever higher 
levels of Kedusha. 
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Weekly Dvar Torah - In the Name of HaShem 
By Rabbi Eliyahu Rabovsky 

Mara D'atra, Young Israel of Boca Raton 
And you shall not desecrate my Holy Name; rather I will be sanctified 
among the Children of Israel: I am the Lord who sanctifies you… who took 
you out of the land of Egypt to be your G-d; I am the Lord. Vayikra 22: 32-
33). 
Chilul HaShem and Kiddush HaShem are pillars in Jewish life, with Chilul 
HaShem ranked as the most grievous of sins and Kiddush HaShem as the 
most glorious of mitzvot. 
The Rambam writes (Hilchos Yesodei HaTorah) that some behaviors 
qualify as a Chilul HaShem although they don’t involve the performance 
of any specific sin. Nevertheless, if such behaviors are done by someone 
regarded as pious, and they are the cause of ridicule, they fit the category 
of Chilul HaShem. Among those included are (a) buying on credit from a 
merchant even if he has the funds to pay in cash, (b) unbecoming and 
glutinous behavior, and (c) interacting with strife and anger. 
The following analysis show how severe Chazal regard Chilul HaShem: 
Shlomo Hamelech prays that G-d spare him from both wealth and poverty. 
“I ask two things of You. Do not withhold them from me before I die…give 
me neither poverty nor wealth, but allot me my daily bread…lest I be 
satiated, and say who is G-d? …and lest I become impoverished and steal 
and take the Name of my G-d” (Mishlei 30: 7-9). Rashi explains that 
Shlomo Hamelech feared that wealth would lead him to arrogance and to 
deny HaShem. And he feared that poverty might lead him to theft, and 
subsequently to swearing falsely in order to acquire stolen property. 
The Medrash (Vayikra Rabbah) quotes a question that Rebbe Eliezer asked 
Rebbe Chanina (according to some, it was Rebbe Chanina who asked 
Rebbe Eliezer): “Which is worse − denying HaShem’s existence, or 
stealing and swearing falsely?” The Medrash answer is that HaShem 
forgives idolatry in circumstances where there is no breach of Chilul 
HaShem, but He does not forgive when it comes to Chilul HaShem. The 
Medrash considers the rebellion of the rich man an expression of idolatry. 
But it views theft and the false swearing of a poor man as Chilul HaShem, 
Citing a source in Yechezkel: “Let every man serve his idols, since you do 
not listen to Me; and no longer profane My Holy Name…” 
With this, Chazal teach us that although a man believes in G-d, but he steals 
and swears falsely, he is worse than one who denies HaShem’s existence. 
The heretic violates numerous prohibitions and all manner of Torah laws 
each moment of his life as he denies HaShem. On the other hand, the poor 



!{aaBtu!swnb!– trcdk trcd ihc                                                               13 
man who swears falsely is observing virtually the entire Torah. His only 
wrongdoings are stealing and swearing falsely. However, those particular 
sins are heavier than even rejection of Torah [in that he transgresses them 
while publicly professing to be observant] because they constitute a Chilul 
HaShem which is a public denigration and undermining of HaShem. This 
is despite the fact that people realize his poverty and his need for basic 
necessities is what motivates him to steal or swear falsely. He feels forced 
to transgress, pressured by circumstance – his Chilul HaShem is not even 
severe! Yet, Chazal regard this transgression as worse than the denial of 
HaShem. 
What does this mean for us? Apart from the Torah we learn, the mitzvot 
and acts of chesed we perform, and community projects we undertake, we 
are not complete in our service to HaShem. Behavior that leads to Chilul 
HaShem would undermine all of it. We must constantly ask ourselves a 
difficult question: “How am I perceived by other people?” 
Of course, one must not breach Halacha in order to please others. We must 
constantly scrutinize our actions to determine if they are halachically 
appropriate. But the job does not end there. We must figure out how others 
are going to view both what we do and the way in which we do it. This 
requires that we look at ourselves from the standpoint of the onlooker − 
understand their attitudes, their culture, or what they consider normal. 
Certain behaviors may be acceptable in a particular setting, while in 
another, they may be deemed offensive, arrogant or unbecoming – all the 
more so by someone appearing to be “religious.” The perceptions of others 
are not always obvious, and considering them requires deep thought. The 
effort is essential for our pursuit of avoiding Chilul HaShem. 
To motivate ourselves to the task, consider the second verse cited above 
which states that HaShem “took us out of Egypt to be a G-d unto you.” The 
Toras Kohanim says: “I took you out of Egypt on the condition that you 
would be ready and willing to sanctify My Name, even with your very life.” 
The Yalkut Yehudah explains the logic of this condition. HaShem says, “I 
rescued you from Egypt in a supernatural manner. Now serve me in a way 
that also matches that love by exceeding the natural limits of self 
preservation.” 
To be ready to reach above and beyond for the sake of Kiddush HaShem, 
we must do likewise to avoid creating Chilul HaShem. Thinking before 
acting or speaking, will make a monumental difference in the final outcome 
of our actions; and doing so will ensure that honor to HaShem is 
accomplished. Shabbat Shalom. 

Lag Ba'Omer 
By Rabbi Moshe Rabinowitz 

Rabbinic Intern, Young Israel of Flatbush 
After diligently counting 32 days of the Omer we arrive at the 33rd day, 
commonly known as Lag Ba’Omer. On Lag Ba’Omer, regardless of which 
custom one keeps in relation to the laws of mourning during the S’fira 
period (The 49 days between Pesach and Shavuos), it is a day of 
celebration. 
Why do we celebrate on Lag Ba’Omer? In order for us to understand the 
celebration we must first understand why there is this period of mourning. 
Our sages explain that over 2000 years ago there lived a great sage, one of 
the greatest sages that ever lived, his name was Rabi Akiva. Rabi Akiva 
was unique among the sages in that he began his meteoric rise to greatness 
at the age of 40 having studied little Torah before that time. 
The Talmud in Tractate Yevamos (62b) tells us that Rabi Akiva had 24,000 
students. They were the greatest sages of their generation; they just had one 
flaw, that they did not respect each other properly. The Talmud tells us that 
because of this flaw they were punished and they all died in a plague. The 
plague occurred between Pesach and Shavuos, and during that time each of 
Rabi Akiva’s 24,000 students suffered a painful death. That is why this 
period is a time of mourning. 
The day of Lag Ba’Omer is special because on this day the students of Rabi 
Akiva ceased dying. There are two opinions regarding this; either, the 
plague had ended, or provided a brief respite amidst the plague which 
resumed afterwards. Regardless of whether the plague ended on Lag 
Ba’Omer or continued through to Shavuos, it resulted in the death of all 
Rabi Akiva’s students. In that case what celebration is the cause for 
celebration? 
The answer is alluded to in that same portion of the Talmud. “Rabi Akiva 
said: If a man studied Torah in his youth, he should also study it in his old 
age; if he had disciples in his youth, he should also have disciples in his old 
age.” The Talmud explains that after this tremendous tragedy befell Rabi 

Akiva. He went on to teach five more students from whom disseminated 
the Oral Torah as we know it today. The celebration of Lag Ba’Omer is not 
so much that the students of Rabi Akiva ceased dying; rather it is a 
celebration of Rabi Akiva’s strength to persist and ensure the continuity of 
Torah. 
Lag Ba’Omer is also a time to remember a vital teaching of Rabi Akiva, a 
lesson which was internalized by his five new students which prevented 
them from meeting the same end as their predecessors. The lesson is that 
of Veahavta Lireiacha Kamocha. 
Rabi Akiva teaches us that the words in the Torah “Veahavta Lireicha 
Kamocha” you shall love your fellow as yourself, is the “Klal Gadol 
BaTorah”, great rule of the Torah. What Rabi Akiva meant, according to 
many commentaries, was that in order to fully acquire Torah and be a 
disseminator of Torah one must behave in the proper manner to one’s 
colleagues. If you can’t do that then it is not befitting for you to be a 
disseminator of the Torah, it is not suitable for you to be a link in the chain 
of Klal Yisroel’s mesorah. Rabi Akiva’s first students neither internalized 
this lesson nor practiced it therefore they couldn’t be the disseminators of 
Torah for that generation. However, Rabi Akiva’s five later students took 
this lesson very much to heart and were successful in becoming integral 
links in the great chain of our mesorah. 
One possible lesson that can be taken from Lag Ba’Omer and the entire 
S’fira is the lesson of Veahavta Lireicha Kamocha. The forms of mourning 
we practice during this time remind us of the first students of Rabi Akiva, 
their flaw,and their downfall. The celebration of Lag Ba’Omer is the 
positive aspect, the message of Rabi Akiva and his five remaining students 
and the power of treating one’s friend with the proper respect. Having 
mastered the attribute of Veahavta Lireicha Kamocha these five students 
were able to succeed in carrying the burden of teaching Klal Yisroel where 
24,000 sages had failed. 
May we all internalize this message thereby acquiring the tremendous 
power of unity which will enable us to accomplish great things both in the 
physical realm, and the spiritual realm far beyond that which we could 
accomplish alone. Chag Sameach. 

The Weekly Sidra- "Relating to Kohanim" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
This week’s Sidra enumerates the seven deceased relatives whose funerals 
a Kohain attends: 
“But for his kin (wife), who is near to him, that is, for his mother, and for 
his father, and for his son, and for his daughter, and for his brother. And for 
his sister a virgin, who is near to him, which has had no husband; for her 
may he be defiled.” (Vayikra 21:2- 3) 
Noting that the mother precedes the father in this Passuk (verse), the Even 
Ezra (Rav Avraham Ben Meir Ibn Ezra 1089- 1167 of blessed memory) 
explained it as meaning that most generally, wives predecease their 
husbands. 
While one may be amazed at the Even Ezra’s words, there seems to be a 
problem with his opinion since a few P’sukim later the father is mentioned 
first: 
“Neither shall he (Kohain Gadol- high Kohain) go to any dead body, nor 
defile himself for his father, or for his mother.” (ibid. 21:11) 
How then, would the Even Ezra have explained the reversed order in this 
Passuk? Most fortunately, a very clever and simple answer is offered to us 
by Rav Ya’akov (Yankele) Gesundheit (1815- 1878) of blessed memory, 
who regales us with the following. 
Basically, one can only become a Kohain Gadol with the death of his father 
who held that same office, as the Torah mentions several times: 
“And that son who is Kohain in his place shall put them on seven days, 
when he comes into the Tent of Meeting to minister in the holy place.” 
(Sh’mos 29:30) 
“And the Kohain, who is, of his sons, anointed in his place, shall offer it; it 
is a statute forever to the Lord; it shall be wholly burned.” (Vayikra 6:15) 
Now then, Rav Yankele points out that Vayikra 21:11, where the father 
precedes the mother, is obviously speaking of a Kohain Gadol. And, one 
becomes Kohain Gadol at the death of his father who held the same office. 
As recently anointed Kohain Gadol, the first parental death that has 
impacted his life is the death of his father. And, even if his mother died 
some time ago, he will still only become Kohain Gadol at the death of his 
father. That is why, concluded Rav Yankele, when the Torah speaks of a 
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Kohain Gadol (not a Kohain Hedyot- regular Kohain), the father precedes 
the mother. 
Our original Passuk of ‘For his mother, and for his father’ however, must 
be speaking of a Kohain Hedyot. 
To back up his conclusion, Rav Yankele offered the following. When one 
is banished to an Ir Miklat (refuge city) for having accidentally killed 
another human being, the only way he can leave his Ir Miklat alive is with 
the death of the Kohain Gadol: 
“And the congregation shall deliver the (accidental) slayer from the hand 
of the avenger of blood, and the congregation shall restore him to his Ir 
Miklat, where he had fled; and he shall live there until the death of the 
Kohain Gadol, who was anointed with the holy oil.” (Bamidbar 35:25) 
“Because he must remain in his Ir Miklat until the death of the Kohain 
Gadol; but after the death of the Kohain Gadol the man slayer may return 
to the land of his possession.” (ibid. 35:28) 
“And you shall take no ransom for him (accidental slayer) who has fled to 
his Ir Miklat, that he should come back to live in the land, until the death 
of the Kohain (Gadol).” (ibid. 35:32) 
Now then, continued Rav Yankele, the following Mishna from the 
Gemarah Makkos 11a give us this: 
“….. Therefore, mothers of Kohanim G’dolim were wont to provide food 
and raiment for them (dwellers of an Ir Miklat), that they (dwellers) might 
not pray for their (mothers’) sons’ deaths.” 
Obviously, Kohanim G’dolim could have only had mothers and not fathers. 
And, this as well shows why the Passuk would mention the father prior to 
the mother in the case of a Kohain Gadol. So end the words of Rav Yankele. 
Speaking of Kohanim, in this week’s Sidra we find the following: 
“They shall be K’doshim (holy in the plural) to their G-d, and not profane 
the name of their G-d; for the offerings of HaShem made by fire, and the 
bread of their G-d, they do offer; therefore they shall be holy.” (Vayikra 
21:6) 
Now, in the Gemarah of B’rachos Y’rushalmi 62b we find this: 
“….. (The Minim heretics) continued by asking (of Rav Simloy), ‘Why is 
it written “For Elokim (a plural term) is K’doshim (holy in the plural), He 
is; He is a jealous G-d; He will not forgive your transgressions nor your 
sins…..”?’” (Y’hoshua 24:19) 
Momentarily interrupting the Gemarah, at first glance it seems that when 
the Passuk (verse) refers to HaKadosh Baruch Hu, it uses two plural forms- 
Elokim and K’doshim, which G-d forbid, might imply that there are 
multiple domains (more than one G-d). We return to the reply of Rav 
Simloy to these Minim: 
“….. He said to them, ‘It does not state K’doshim they are,’ but rather 
‘K’doshim it (singular- meaning the nation of Yisroel) is…..’” 
Basically, what our above Passuk from Y’hoshua is actually saying is this. 
The plural term K’doshim does not refer to HaKadosh Baruch Hu, but 
rather to the multitude of Yisroel. Or simply, He is the one G-d of the many 
K’doshim. 
Now, in the Toras Moshe of the Chassam Sofer (Rav Moshe Sofer 
[Schreiber] 1762- 1839 of blessed memory) we have this. These words of 
HaKadosh Baruch Hu being the one G-d of the K’doshim only applies 
when Yisroel is indeed K’doshim. However, when Yisroel is not in the 
category of K’doshim, the term K’doshim cannot refer to them, and seems 
to refer to HaKadosh Baruch Hu as being G-d forbid, multiple, which of 
course, could lead to a terrible Chillul HaShem (desecration of the name of 
HaShem). 
Therefore, continues the Chassam Sofer, that is why the Torah states of the 
Kohanim in this week’s Sidra, “They shall be K’doshim to their G-d.” The 
Kohanim should set the example to Yisroel of the term K’doshim referring 
to them, and not to HaKadosh Baruch Hu. In this manner, the argument of 
the Minim of their multiple domains will be thwarted. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of Congregation Children of Israel of Youngstown, Ohio, and   delivers a Gemarah Shiur via Skype.  
He can be contacted at weeklysidra@yahoo.com  or at belmar.rabbi@yahoo.com  

Grit 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
In recent years much has been theorized and written in the quest to 
uncover the most essential personality characteristics that determine a 
person’s likelihood to succeed in life. Intelligence, speed, and memory, 
traditionally considered key determinants for life success (probably 
because they are so important to succeed in school), are no longer 

considered to be critical to success. We have come to recognize that 
other factors such as one’s ability to identify and regulate his and 
others’ emotions and moods (E.Q.) are perhaps even more important 
than the traditional metrics mentioned above. Recently, educators and 
psychologists have coined the phrase “Grit” to identify a specific 
characteristic they have come to believe may be the most important 
driver of a person’s success. In educational psychology “Grit” is 
defined as the ability and tendency to consistently work hard toward 
long term goals, sacrificing short term gratifications that can detract 
from ultimate success. People with grit continue to overcome failures 
and distractions that occur in their lives, and persevere with hard work 
until they fulfill their commitments. It is not just working hard – it is 
the specific ability to overcome failures and not give up, not give in, 
and not lose one’s passion over extended periods of time. 
Researchers have discovered that grittier students are more likely to 
succeed than their smarter, quicker counterparts. And they have 
discovered that the vast majority of successful people possess an above 
average level of grit. 
Is this concept or something similar to it found anywhere in the Torah? 
Perhaps it is, with an additional spiritual dimension, that despite its 
mystical connotation, is as relevant to us as the secular research 
referenced above. 
In this week’s parsha the Torah describes the special status, restrictions, 
and responsibilities that are incumbent upon the family of the kohanim. 
The Torah then goes on to explain that the Kohen gadol was even more 
holy than ordinary kohanim, and thus had to be treated even more 
uniquely than the other kohanim. The Torah describes him as 
“V’hakohen Hagadol Mei’echav – The kohen who was greater than his 
colleagues”. The midrash (26:9) lists five areas in which the kahon 
gadol was greater than the other kohanim; he needed to be 
exceptionally wise, strong, wealthy, handsome, and tall. The midrash 
demonstrates that Aharon Hakohen indeed possessed great physical 
strength from the fact that he was able to lift up 22,000 kohnaim in one 
day order to sanctify them for avodah in the Mishkan. The tenufah 
process required lifting each of the 22,000 levi’im one at a time and 
moving him front and back and side to side. Aharon’s ability to perform 
this strenuous activity attests to his great physical strength and stamina. 
We find a similar gemara regarding a navi, a prophet. The gemara 
(Nedarim 38a) tells us that Hashem only chooses as navi a man who is 
strong, wealthy, wise, and humble. The Rosh proves that Moshe - the 
quintessential navi - possessed this strength this from the fact that he 
was able to singlehandedly erect the krashim (the beams) in the 
Mishkan. 
Rav Chaim Shmulevitz (Sichos Mussar 100 – 101) asks the same 
question on both of these sources. Both feats were accomplishments 
that neither Moshe nor Aharon could have accomplished on their own. 
Lifting up and waving 22,000 in a single day is physically impossible 
even for an extremely strong person. Rabbeinu Bachayei explains that 
it was a special miracle that enabled Aharon to accomplish this task. If 
so, how does this demonstrate physical strength? Similarly, how can 
we prove Moshe’s great physical strength from his miraculous ability 
to erect the mishkan; no man could have erected the mishkan, without 
special divine intervention. 
Rav Chaim explains that Hashem has programmed into this world that 
when a person exerts himself to the absolute best of his ability, Hashem 
endows that person with a power that exceeds his natural potential. As 
a reward for the strength he mustered and the enormous effort that he 
invested, he is granted success that in fact was previously beyond his 
natural reach. The strength that chazal are referring to is not physical 
strength, but a Torah version of Grit. The midrash is proving that 
Moshe and Ahron demonstrated this hard work, determination, and 
utilization of every ounce of their strength to accomplish their goals 
and responsibilities; otherwise they would not have merited the 
miraculous empowerments that they experienced. It was only as a result 
of their passionate commitment and single minded effort to do what 
they needed to do, that earned them the miraculous power to 
accomplish that which was naturally unattainable. 
Rav Chaim’s answer leaves us with a new insight into the value of hard 
work. Although in its ultimate sense, this is only a requirement for a 
kohen or navi, to the rest of us it presents an enormous opportunity. It 
is encouraging and inspiring to know that the most important variable 
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in our success and the success of our children lies not in our natural 
abilities, but within a variable that we can regulate and control. When 
we encourage ourselves or our children to work hard, it helps to 
understand that natural abilities and aptitude are only a small part of 
our future success. The “Grit” factor is in our hands. 

Do You Feel Deprived 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
In this parasha we read, 22:31, “ןשמרתם מצותי ועשיתם אתם” “You shall 
observe my Mitzvot and do them”. It seems very unclear, to define a 
difference between “observing” Mitzvot and “doing” Mitzvot? Rashi notes 
this difficulty and interprets the word “U’Shemartem” as referring to the 
studying of Mitzvot while VaAsitem refers to actually doing the Mitzvot. 
I would like to suggest that what I heard from Rav Soloveitchik, namely, 
that the expression of U’Shemartem is reminiscent of an expression used 
by Yaakov Avinu, upon hearing about the dreams of his son Yosef, 
(B’reishit 37:11) “V’Aviv Shamar Et HaDavar”, “his father, guarded the 
dreams 0f Yosef in his mind”. Yaakov put these visions into the back of his 
mind-waiting to see how and when they might unfold. So the word 
U’shemartem can be interpreted as anticipation and longing-for. Therefore, 
our pasuk is teaching that it is not sufficient for a person to merely do the 
Mitzvot but the person must be anxiously awaiting the opportunity to do 
the Mitzvot enthusiastically. 
This past Wednesday was Pesach Sheni. The Torah relates (Bamidbar 
9:1-14), The people who were T’Mayim, spiritually impure, who could 
not bring the required Korban Pesach on the fourteenth of Nisan, were 
therefore, officially exempt from this Mitzvah. They could have said, 
“thank you Moshe, so now we have one less Mitzvah to worry about”. 
But no, they complained and said “Why should we be deprived of doing 
this great Mitzvah (9:7)?” Imagine, they felt deprived because they 
were excused and exempt from doing a Mitzvah! A friend, whose father 
was an old time Chasid from Europe, told me that he once came to visit 
his father on the first night of Sukkot. It was pouring rain. His father 
was standing by the window looking at the sky, almost on the verge of 
tears: “When would it stop raining so I could fulfill the Mitzvah of 
Sukkah?” 
Other people take the approach, since it is raining and we are exempt 
from Sukkah, (on the first night) then we merely recite Kiddush, have 
minimum required measure of bread, and the rest of the S’Udah we 
enjoy in the comfort of our dining room..That is called “doing the 
Mitzvah”. But the Chasid was observing the “U’shematem” the 
anticipation and the joy of the Mitzvah, and from this he was now 
deprived. 
Interestingly enough, we do not have to look further than our own 
wonderful Jewish women. The Torah exempts them from Mitzvot Aseh 
Sheh’hazman Grama, from those positive Mitzvot that are time limited, 
that includes Shofar, Sukkah, Lulav, S’firat Ha’Omer, and yet, women 
have a strong desire of performing these Mitzvot. Even if a woman is 
physically unable to come to the synagogue on Rosh HaShana, which 
certainly excuses her from the Mitzvah, she feels terribly deprived and 
disappointed If she cannot hear the sounds of the Shofar on that day; a 
Mitzvah from she is really exempt from performing. Many 
congregations, who are sensitive to the women’s needs and enthusiasm 
for the Mitzvah will provide a Ba’al Tokei’a, a man to blow the Shofar 
for such men or women confined to the home or in hospitals. I cannot 
however, think of any Mitzvah that a man is exempt from performing 
and yet he does it because he feels deprived. Can you? Shabbat Shalom 
from Yerushalayim. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Emor 5777 
GOOD MORNING! According to Jewish cosmology, the day begins 
with nightfall. That is why all holidays start at night after the stars can 
be seen. Saturday night, May 13th, begins the holiday of Lag B'Omer. 
You may have seen advertisements for picnics from synagogues and 
JCCs. 
Lag B'Omer is the 33rd day of the Omer, the period between Pesach 
and Shavuot. On this day the plague which was killing Rabbi Akiva's 
disciples stopped. It is also the yahrzeit of Rabbi Shimon Bar Yochai, 

the author of the Zohar, the Kabbalah, the book of Jewish Mysticism. 
Tradition has it that the day of his demise was filled with a great light 
of endless joy through the secret wisdom which he revealed to his 
students in the Zohar. 
In Israel there are huge bonfires across the country. From Pesach 
onwards, the children gather fallen branches and build pyres often 20 
and 30 feet high. Then as the sky grows dark, they are lit and the sky is 
filled with flames -- and smoke. (I have often wondered what the 
reaction is to the pictures from the US and Russian Spy satellites.) 
The fires are symbolic both of the light of wisdom Rabbi Shimon Bar 
Yochai brought into the world and as a "yahrzeit candle" to the memory 
of his passing. Haircuts and weddings take place on this date and there 
is much festivity including dancing, singing and music. 
Why the name Lag B'Omer? Every Hebrew letter has a numerical 
value. An aleph = 1, a bet = 2 and so forth. The two Hebrew letters 
lamed (30) and gimmel (3) = 33. So Lag (spelled lamed gimmel in 
Hebrew) B'Omer means the 33rd day of the Omer. [The word "Omer" 
literally means "sheaf" and refers to the offering of the barley sheaf in 
the Temple on the second day of Pesach marking the harvesting of the 
barley crop. From that day until Shavuot (the anniversary of the giving 
of the Torah and the Festival of the Harvest) is called the period of the 
Counting of the Omer. It is a time for reflection upon how we view and 
treat our fellow Jews and what we can learn from the tragedies that have 
befallen us because of unfounded hatred for our fellow Jews. 
For more on Lag B'Omer, I direct you to AishAudio.com as well as 
Aish.com/h/o for articles including -- Kabbalah and Lag B'Omer, The 
Mystery of Lag B'Omer, Whispering Flames: The Fire of Lag B'Omer, 
Lag B'Omer: Remembering Rabbi Shimon. 
Three Rules For Success 
1. Initiative -- You have to try. 
2. Perseverance -- You have to keep trying. 
3. The Almighty smiles upon your efforts. 
My father likes to quip that "The harder you work, the luckier you get." 
Luck is where preparation meets opportunity. Our Torah teaches that 
telling yourself "I can't" is a big mistake. If the Almighty would help 
you, would you be able to do it? He is there and will help. Remember: 
One person and the Almighty make a majority. 
Telling yourself "I don't feel like doing it" is another big mistake. One 
should do what his soul wants (accomplishment, meaning) and not what 
his body desires (comfort). Don't confuse body messages for messages 
of the soul! And if the decision and the effort needed for success are 
too painful, here are: 
Seven Excuses For Giving Up 
1. We've never done it that way. 
2. We're not ready for that, yet. 
3. We're doing all right without it. 
4. We tried it once and it didn't work out. 
5. It costs too much. 
6. That's not our responsibility. 
7. It won't work. 
Torah Portion Of The Week: Emor 
This week's portion sets forth the standards of purity and perfection for 
a Cohen; specifies the physical requirements of sacrifices and what is 
to be done with blemished offerings; proclaims as holidays the Shabbat, 
Pesach, Shavuot, Rosh Hashanah, Yom Kippur and Sukkot. 
It reminds the Jewish people to provide pure olive oil for the Menorah 
and designates the details of the Showbread (two stacks of 6 loaves 
each which were placed on the table in the portable sanctuary and later 
in the Temple once a week upon Shabbat). 
The portion ends with the interesting story of a man who blasphemed 
God's name with a curse. What should be the penalty for this 
transgression? Curious? Leviticus. 24:14. 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states: 
"You shall not desecrate My holy Name, rather I should be sanctified 
among the Children of Israel" (Leviticus 22:32). 
This verse is the source of the mitzvah of kiddush HaShem 
(sanctification of the God's name), which is that a person should accept 
martyrdom rather than deny God. Unfortunately, this mitzvah has too 
often been fulfilled in Jewish history -- when Jews have given up their 
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lives when put to the ultimate test of their faith -- whether to convert to 
another religion under threat of death or to die as a Jew. 
Although kiddush HaShem is generally thought of as martyrdom, one 
does not have to give up one's life to fulfill this mitzvah. Anytime that 
a Jew behaves in a manner that bring honor to God, and people can 
point to him saying, "That is the beauty of obeying the Torah," that is 
a kiddush HaShem. 
We are required to think of kiddush HaShem every time we recite the 
Shema. This willingness to give up one's life rather than deny God, is 
required of every Jew. If you know what you are willing to die for, then 
you know what you should live for. 
For any act to have meaning and value, it must have a purpose. For life 
to have meaning and value, it must be purposeful. Everything a person 
does consciously has a purpose. Rational people do not do things that 
have no purpose. 
If an act is not part of an ultimate purpose, the act has little meaning. 
For the Jew, the ultimate purpose should be to do the will of God -- this 
gives great meaning and substance to our every action, our every 
mitzvah and ultimately our very lives! 
Quote of the Week 
It is not the years in your life, but the life in your years that counts -- 
Adalai Stevenson 
In Loving Memory of my wife, Maddi. Marty Patrick 
In Loving Memory of Roslyn Kurlansky, her children 
With Deep Appreciation to Dr. Geoff Weisbaum 
With Special Thanks to Howard & Wendy Liebreich 
This article can also be read at: http://www.aish.com/tp/ss/ssw/421557323.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
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Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה 
Kiddush Hashem and Chillul Hashem 
When the Mishkan was erected in our midst, Hashem’s name became 
identified with us. Ever since then, we have been His. His Torah lives 
among us, teaching us how to be worthy of the Name we bear. The 
shem Hashem is our life, sustaining us in His service, obligating us to 
do our duty. 
If we refuse to sacrifice our nature, our dreams, our possessions, to His 
Will, we are mechallel shem Hashem. We cause His Name, the sole 
justification for our lives, to become challal, a lifeless shell. And if our 
defiance becomes known to others, our example shows them that one 
may call himself a Jew, but all that matters is his own benefit. His own 
will is the idol before which Hashem must bow. 
The more a person is known as a talmid chacham, with whom 
Hashem’s Name is associated, the more crucial his duty not to desecrate 
it. In his case, the slightest deviation from honesty, holiness and justice, 
kindness and mercy—is a chilul Hashem (Yoma 86a). The greater a 
person’s stature, the greater his responsibility. 
This is how our Sages perceived their position. They did not subscribe 
to the idea that men of stature are excused from morality. Rather, 
venikdashti besoch Bnei Yisrael. G-d’s Will should be sacred for us. 
What a korban symbolizes should become real: our very lifeblood, our 
bodies, all we own, must be offered up to Hashem. Thus, we can 
become models for our comrades in the Jewish mission. 
Bnei Yisrael is a living whole made of interconnected parts. If one Jew 
is faithful to his duty and gladly sacrifices for it, he inspires others to 
the same. And if a Jew sins, he not only undermines his own destiny, 
but also leads others astray. 
Mesiras nefesh, the surrender of one’s life with all its aspirations and 
goals, symbolized in the Mishkan by the korbanos, required of us as the 
mitzvah of kiddush Hashem, has become the historical strength of the 
Jewish people. It has attained its fulfillment in the pages of galus. 
All the chasidim and temimim and yesharim, all the kehillos who were 
moser nefesh al kiddush Hashem—during their lives, their only desire 
was to love Hashem, and in their deaths they did not part with it. They 
realized the symbolism of the korbanos; they offered up their lives. 
They attest to the power of the Torah, which rules the heart of every 
Jew. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected writings, with permission from the publisher.  
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Teaching By Example 
“And God said to Moshe: ‘Say to the Kohanim, the sons of Aharon, and 
you shall say to them: One shall not defile himself for the dead among 
his people.’ ” Vayikra 21:1 
The double expression “say...and say” comes to teach us to warn the older 
Kohanim that they should instruct the younger Kohanim. – Rashi 
Where do our Sages see any indication that the message here was directed 
toward the younger Kohanim specifically, and that the adult members of 
the Kohanim were to be charged with the responsibility to educate the 
youth? 
Rabbi Moshe Feinstein explains that when a father instructs his son, it is 
not merely sufficient for him to explain in words or even to demonstrate 
with actions that which is proper and correct behavior. And even if a father 
would tell his son about all of the difficult trials and tribulations which he 
himself endured to become and remain a devout Jew, and how he sacrificed 
for the sake of Torah and mitzvos, there is no guarantee that the son would 
be encouraged or inspired to follow the path of his father. The son might 
very well feel himself to be not as strong or determined as his father, and 
that he is not as capable to withstand such challenges to his beliefs and 
observances that he might encounter. Upon hearing and seeing his father’s 
life experiences, the son may waver or question his own place in 
maintaining the tradition of the family. 
Yet, there is a situation which best assures the continuance of our Torah. 
This is when a son is trained to love and cherish our people’s tradition. 
When a child is shown how the Torah is literally “our lives and the length 
of our days”, this lively and upbeat message will pierce through to the heart 
and lift up the soul. The natural pride and honor of our Torah will generate 
an uplifting sense of purpose which then helps a person observe the mitzvos 
with relative ease. As he seeks fulfillment through Torah, he will yearn to 
accomplish more and more, as his personal goals become one with that of 
the Torah. 
Our verse describes two levels of command for Torah. The Kohanim are 
first given the command to observe those mitzvos which are theirs. They 
are then told again about the commands, but this time the message is that 
they must develop a love and respect for the mitzvos. This is the method 
which is to be used as they are now instructed to educate their youth. This 
is the comment of Rashi, from Chazal, that the two declarations being made 
to the Kohanim are in order that they be informed as to how they can best 
demonstrate to the younger members to follow along the path of our 
tradition. 
Lessons Of Youth 
“And if the daughter of a man who is a Kohen will be defiled through 
having illicit relations, she defiles her father. She shall be consumed by 
the fire.” Vayikra 21:9 
In our verse we find that the misconduct of the daughter of a Kohen directly 
reflects upon her father’s status. This idea is actually quoted in halacha, as 
the Rem”a in Orach Chaim 128 (note #41) states: “There are those who 
state that if a Kohen’s daughter becomes an idol worshipper or has 
committed adultery, the community is no longer obligated to give her father 
the first aliyah nor to honor him with bentching.” (However, the Mishnah 
Brura (wf e"x) quotes later authorities who rule that this is no longer our 
custom.) This law is based on a Gemara (Sanhedrin 55a) which states that 
if the community had previously treated this Kohen with holiness prior to 
the misconduct, we can deal with him mundanely, and if he was treated 
with honor, we can now deal with him with disgrace. 
Rabbi Tzvi Haskell wonders as to why this particular sin is singled out. 
Additionally, how is the father to be responsible for actions done even when 
his daughter is no longer part of his household? The Magen Avraham (c"x 
iye ;hgx) explains that the father is responsible for proper behavior patterns 
that he should have taught her when she was a child. In particular, aversion 
to lewd behavior can be instilled in children at a young age. An example is 
brought about the amora Shmuel, as he did not allow his young daughters 
to develop habits which might lead to improper behavior (see Shabbos 
65b). 
We now understand that the father is not held responsible for his daughter’s 
decisions as an adult as they are no longer under his control. Rather, he is 
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accountable if he did not accustom her to basic parameters of acceptable 
behavior as a child. 
We live in challenging times and no one can be assured of his children’s 
future. Perhaps we can derive a lesson that at times we can exert some 
control on the parameters of our children’s choices by our control of their 
habits and molding of character traits as infants and youths. 
Our Mutual Bond 
“And whether it be a bull or a sheep or goat, you shall not slaughter it 
and its young both in one day.” Vayikra 22:28 
From the fact that the verse says “You (plural) shall not slaughter”, two 
persons are indicated. Therefore, if Reuven slaughtered the ox, Shimon its 
mother, and Levi its young, then Shimon and Levi are each culpable. -- 
Gemara Chulin 82 
The moment either the parent or the offspring is slaughtered on any 
particular day, it becomes prohibited to slaughter the other animal on that 
same day. It is noteworthy to point out that this prohibition is not limited 
only to that same person who slaughtered the first animal. Rather, the 
actions of this one Jew have now resulted in an objective situation whereby 
anyone who slaughters the second animal on this day will be in violation 
of the halacha. How can the behavior of one Jew have such an impact upon 
everyone else in the nation, whereby his deeds determine the outcome as it 
affects others? 
In Oznayim LaTorah, Rav Zalman Sorotzkin emphasizes that we see 
from here that each and every Jew is inextricably bound up with the rest of 
the nation. Together we comprise one soul and we are therefore 
interdependent upon each other. 
Full Appreciation 
“And when you sacrifice a sacrifice of thanksgiving to God, you shall 
sacrifice it in an acceptable manner.” Vayikra 22:29 
The Torah previously taught (Vayikra 1:3) "Ibmrk I,t chreh" - “He shall 
bring it willfully.” Why does the Torah repeat the concept of "ofbmrk", 
which can be translated as saying that the korban should be brought of one’s 
own desire and will, specifically in the case of the thanksgiving offering? 
The Ksav Sofer explains that when a miracle occurs in a person’s life 
through which he is saved, he is relieved and thankful. Yet, he does not 
have complete happiness. He is certainly appreciative that God, in His 
mercy, saved him, but he obviously would have preferred that God would 
not have placed him in danger in the first place. As a result, when the person 
brings his Korban Todah for being saved, his attitude may be somewhat 
ambivalent. Yet, the Torah tells us "ofbmrk" - that one’s desire to bring the 
korban must be complete. In truth, we are obligated to consider our entire 
episode, including the trouble and pain, as being worthwhile and beneficial. 
Now, after prevailing, a person can understand his having suffered as being 
an atonement for a sin which he will no longer have to endure in his 
ultimate moment of judgment. The trauma and salvation together serve as 
a series of events which, in retrospect, are clearly in one’s best interest to 
experience in this world, rather than being punished in the next world. This 
is what David HaMelech said (Tehilim 94:12): “Fortunate is the man whom 
You chastise, God.” 
Another answer is given by Rabbi Rephael Lipman Halprin, who says 
that the word "vsIT" - “thanks” - is the same as the word "vtsIv" - 
“admission”. The Torah is telling us that this Korban Todah comes as an 
admission that we thank God for giving us life with the ability to have free 
will. Everything in the world exists because of God. Therefore, anything 
that goes against His will should have no existence. It is only through the 
mercy of God that we can do something against His will. This allows us to 
have free choice, and it is for this that we must thank God for saving us so 
that we can choose the good and reject the evil. 
A Refined Environment 
“And you shall count for yourselves, from the morrow of the Shabbos, 
from the day when you bring the omer of the waving, seven weeks, they 
shall be complete.” Vayikra 23:15 
In Meshech Chochmah, Rabbi Meir Simcha of Dvinsk cites the Zohar 
HaKadosh, where we find that this counting is a preparation for the 
Kabbolas HaTorah of Shavuos. This is similar to the purification process 
of a vcz to allow her to her husband. The purpose and goal of accepting the 
Torah was meant to be the eternal observance of Torah. This is particularly 
brought out by the Jews’ observance of Torah regardless of the terrible 
difficulties in which we find ourselves during the golus (diaspora) - that 
even then we observe the Torah fully despite the fact that it creates a barrier 
between us and the world around us. It is, therefore, most appropriate to 

start this process from the first day of Pesach, when we have separated 
ourselves from the chametz which normally surrounds us in our day-to-day 
lives. Just as we make a concerted effort to keep the festival of Pesach and 
refrain from using any chametz, so too must we work at keeping the Torah 
even when we are surrounded by societies that are not Torah-observant. 
On That Very Day 
“And you shall do no manner of work on this very same day, for it is a 
day of atonement, to make atonement for you before God your Lord...And 
whatever soul who does work on this very same day, that soul will I 
destroy from among his people.” Vayikra 23:28,30 
Sefer Divrei Daniel notes that in the Torah, the meaning of a word or 
phrase is not always interpreted only by how the word or phrase translates 
literally. It can also be understood by where and how the word or phrase is 
used elsewhere in the Torah. An example of this can be found in our verses, 
in the use of the phrase "vzv oIhv omgC" - “on this very day”. We find this 
phrase also used in connection with the flood (Bereshis 7:13), in the case 
of the Exodus from Egypt (Shemos 12:51), and with the death of Moshe 
(Devarim 32:48). Rashi explains that in all these cases, these words 
conveyed a message to those who wanted to stop these events from taking 
place. The message was that these events would all take place at midday in 
front of everyone, and that if anyone had wanted to object, he would be 
allowed to attempt to do so. (Rashi on Devarim 32:48) 
In our parasha, the Torah uses the phrase "vzv oIhv omgC" in connection 
with Shavuos, Yom Kippur and the prohibition against eating “chadash” 
(new grain). Yet, Rashi does not present his explanation in reference to 
these cases, but only in connection with the use of the phrase in the three 
situations mentioned above. Why did he not list the examples of our 
parasha as well? Ramban answers that here, in our parasha, the phrase "vzv 
oIhv omgC" has an entirely new meaning. In the case of Yom Kippur and 
Shavuos, and regarding “chadash”, each day itself has an inherent holiness. 
Even though korbanos or the Omer are no longer brought, still, the holiday 
itself needs to be celebrated fully. If not for these extra words, one might 
have thought that these holidays would not be observed when the Beis 
HaMikdash is not standing. This is an example of how every word in the 
Torah carries with it a wealth of knowledge, waiting for people to come 
and find it. 
Halachic Corner 
Pirkei Avos: Chapter 4 
During the days between Pesach and Shavuos, 24,000 of the talmidim of 
Rabbi Akiva died (Yevamos 62b). It is for this reason that we are 
accustomed to take upon ourselves various forms of mourning during this 
period. (See Shulchan Aruch O.C. 493:1) On the 33rd day of the Omer the 
deaths of the students ceased. We therefore have a custom not to fast on 
that day, nor do we say Tachanun during Mincha on the 32nd day and on 
Lag B’Omer. Additionally, we may once again start cutting hair and 
shaving on the day of the 33rd day of the Omer. One should also increase 
his joy somewhat (ibid. c"x). Even though the period of mourning ends on 
Lag B’Omer, one must continue to mourn at least through the night of Lag 
B’Omer, and should not begin to shave, get a haircut, or listen to live music 
until the morning of Lag B’Omer. Since Lag B'Omer this year is on Sunday, 
shaving and haircuts ate permitted Friday (but not Thursday night) lichvod 
Shabbos. 
Questions for Thought and Study 
1. How does the word "Jpb" (“soul”) indicate that a person has a distinctive 
type of vtnUy (impurity)? See Kli Yakar 21:1 
2. How will the Kohanim be rewarded directly for being "ohJse" (holy), as 
indicated in Pasuk 21:6? See Ha’amek Davar 21:6 
3. Why is the section concerning the requirement for a Kohen to be rIvy 
(pure) mentioned after the section concerning a “blemished” Kohen? See 
Ibn Ezra 22:2 
4. Who is remembering whom when the Torah says "vgUrT iIrfz" - “a 
remembrance of a wailing sound”? See Rashi and Ramban to 23:24 
5. Why do we fast on Yom Kippur? Shouldn’t it be a cIy oIh (holiday), as 
we received the second set of the Ten Commandments? See Chizkuni 23:27 
6. How do we know that the Sanhedrin will create a leap year because of 
Sukkos as well as due to Pesach? See Ramban 23:39 
Answers: 
1. Only a human being has a "Jpb" (soul). That is why only a human being 
has a ,unv ltkn - an angel of death. The ,unv ltkn brings impurity of the 
highest level on a human corpse. Totally righteous individuals (such as 
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Moshe), die directly through the “kiss” of Hashem, which does not impose 
impurity on the dead body. 
2. The end of the same pasuk says: "Jse Uhvu" - “and they will be holy”. 
This shows that if a Kohen makes himself holy by abstaining from those 
things prohibited to him, he will be considered “holy” and respected and 
revered. 
3. This is to show us that even though a blemished Kohen can eat from 
some of the gifts given to the Kohen, this is only true if the blemished 
Kohen is rIvy (pure). 
4. According to Rashi, Bnei Yisrael are supposed to remember ejmh ,seg 
(the binding of Yitzchak) when we hear the vgUrT sound. Ramban disagrees 
and says that Hashem will remember Bnei Yisrael when the vgUrT sound is 
produced. 
5. At the time of the first ,IjUk (Tablets), Bnei Yisrael were told to fear 
Hashem and to eat and drink. The sin of the Golden Calf occurred because 
of excessive eating and drinking, so we are commanded to fast when the 
second ,IjUk were received. 
6. We know that we create a leap year because of Pesach, as the Torah says 
that it must be in the springtime (See Devarim 16:1). We know that we also 
create a leap year due to the ripening (blooming) of the trees based on the 
extra statement: ".rtv ,tUcT§,t ofPxtC" - “when you gather the crop of 
the land” when describing the date of the holiday of Sukkos. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Passing the Torch 
Among the mitzvos in this week’s parsha is the mitzvah to light the 
menorah. “Command the Jewish people and they should take oil …” What 
is striking is that we already encountered this very mitzvah previously in 
Parshas Titzaveh. Why does the Torah repeat this mitzvah? 
The commentaries offer a fascinating answer based on a verse in Parshas 
Vayakheil which says, “The princes brought the oil to light the menorah.” 
The original oil to light the menorah was brought by the princes, the elite 
and most dedicated of the people. But, in the words of the Ramban, “Now 
that oil had run out.” A few Torah portions later the oil needed to be 
replenished. This time the princes did not take the mitzvah for themselves. 
This time the mitzvah was assigned to the Jewish people as a communal 
responsibility. 
These two perspectives- that of the dedicated few and that of communal 
responsibility- play themselves out in our daily lives. It is important not to 
confuse them. 
There are times when individuals have to stand alone with dedication to a 
cause that they hold dear. In such times we take guidance from the princes 
who fueled the menorah initially on their own. In a similar way, we gain 
inspiration from our father Avraham who was called “Ivri,” the man on the 
other side. The rest of the world believed in idols and Avraham stood alone 
in his belief in One G-d. 
When Avraham was about to be thrown into a fiery furnace because of his 
beliefs, the angels vied before G-d for the opportunity to save Avraham. G-
d rejected their requests and said, “I am alone in My world, and he is alone 
in his world. It is fitting for the One Who stands alone to save the one who 
stands alone.” 
Such is the great legacy of standing alone, when necessary. 
But there are other times when we are expected to unite. To stand alone is 
inappropriate. 
I recall with fondness one of the family trips that we took to the zoo. It was 
the middle days of Pesach, so there were many other Jewish families 
vacationing there as well. As the day progressed people mentioned to one 
another that we should meet at the main entrance at 5:00 for the afternoon 
prayers. Sure enough, as 5:00 approached I estimated a crowd of close to 
150 people who had come to daven mincha. But what was interesting was 
that everyone was waiting. As the minutes ticked by, and no Cantor had 
been chosen to lead the services, some people became impatient and began 
to pray privately, on their own. Others followed their lead; they too began 
praying on their own. I looked around and I thought, “One hundred and 
fifty people…But they are praying separately, as individuals.” It wasn’t 
until, in typical Jewish fashion, someone clapped, and called out the first 
words of the afternoon service, that the individuals united in their common 
goal. 

This Sunday, our shul, Southeast Hebrew Congregation- Knesset Yehoshua 
in Silver Spring will Iy'h have the privilege to combine these two great 
perspectives in a Hachnosas Sefer Torah (the dedication of a new Torah 
scroll), in memory of our dear friend Fred Mailman. Fred was a person who 
was willing to stand alone as a leader when necessary, for the sake of the 
shul, the Jewish community, and Jewish education. He served as President 
and on the Board for numerous years, and inspired so many with his high 
standards of dedication to Torah and to interpersonal relationships. But 
with his passing, it becomes incumbent on us, those who recall his legacy, 
to strive collectively to be inspired by his lesson. By collectively 
sponsoring this Sefer Torah in his memory we hope to be like the Jewish 
people at the time of the Mishkan, accepting that, moving forward, the 
responsibility to keep the lights of Torah burning brightly is upon all of us. 
Collectively we ensure that the menorah, representing the light of Torah, 
will burn brightly. 
May his memory be a blessing. 
With best wishes for a wonderful Shabbos. 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Emor 5777 
Midos Tovos Is An Integral Part Of Mans Greatness. 
"Speak to the Kohanim, the sons of Aharon, and speak unto them 
(Vayikra 21:1)" 
The Midrash (VaYikrah Rabbah 26:1) relates that Rebbe Tanchum Ben 
Chaniloy began his discourse on Parshas Emor with a posuk in Tehillim that 
is structurally similar to our posuk above. Just as our posuk uses the word 
"speak" twice, so too does Dovid HaMelech in praising Hashem use the word 
"speak" twice. Dovid Hamelech, praises Hashem by saying,"Imros Hashem 
Amaros Tehoros - The words of Hashem are pure words (Tehillim 12:7)." 
This posuk, according to the Midrash, is to be divided into two segments: 1] 
"Imros Hashem Amaros" - The words of Hashem are words, and 2] "Tehoros" 
- the words of Hashem are pure. Both of these segments are coupled into one 
statement of praise to Hashem. 
Rebbe Tanchum explains that the first segment means that the words of 
Hashem are words of emes, but the words of a mortal, who is only flesh and 
blood, is not necessarily a word of truth. 
He illustrates this concept with a parable. When a king of flesh and blood 
enters a city, all the inhabitants of that city greet him with much pomp and 
honor and sing his praises highly. Enjoying this grand reception, the king 
promises, "Tomorrow I shall start to build for you bathhouses and canals to 
bring in water." The king goes to sleep that night but never awakens. Where is 
he and where are his promises? 
But "Hashem Elokim Emes, Hu Elokim Chaim UMelech Olam - Hashem, G-
D, is true, He is the Living G-D and the Everlasting G-D.(Yermiahu 10:10)" 
Why is He True? Said Rebbe Abin, he is true "because He is the Living G-D 
and King of the Universe(1)." 
2] The second segment of the posuk is the word "Tehoros." The words of 
Hashem are pure. What is its meaning? We find, as an example, that 
HaKadosh Boruch Hu wrote eight extra letters in the Torah in order to avoid 
saying an undignified word. That is, instead of writing "the Tameh (impure) 
animal" the Torah rather writes "The animal that is not clean." 
Thus, according to this Midrash, Dovid HaMelech is praising two distinct 
qualities of Hashem in this one statement. He praises Hashem's supreme 
greatness in that He is emes . He fulfills all his promises and 
utterances. Whatever He declares will be. David also praises Hashem's words 
as being exceptionally pure. They are delicate, soft, and "adele." 
This is mystifying. How could Dovid HaMelech possibly praise both of these 
highly unequal qualities of Hashem, His greatness and His purity of speech in 
the very same breath? Purity of speech is only a minor and subordinate 
quality as compared to Hashem's supreme greatness! Would one ever think 
of praising the Vilna Gaon as a man with great genius who knew Shas bavli, 
Yerushalmi, Mechilta, Sifra, Sifri, and more, on his fingertips, backwards and 
forwards and that he spoke with "adelkeit (softness)", in the same breath? Of 
course not! Speaking with "adelkeit", as nice a quality as that is, does not 
constitute greatness, nor is it remotely related to it. Therefore, it would surely 
be improper, when extolling the Gaon's greatness, to include mention of his 
"adele" speech. If this is so, how then could Dovid HaMelech possibly utter 
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these two unequal praises of Hashem, His greatness and His purity of speech, 
in the very same breath? 
It seems from here that virtuous speech, speaking delicately, softly, with 
"adelkeit" and midos tovos, stands on par as an equal to with the greatness of 
man. Dovid HaMelech deems it proper to utter praises of HaKadosh Boruch 
Hu's Greatness and purity of speech in the very same breath, as two qualities 
of equal importance. Together they comprise the sum of man's greatness. 
Similarly, it would be most proper to praise the Vilna Gaon's genius and 
greatness, together with his "adele" speech and midos tovos in the very same 
breath. 
If this is so, then perhaps we can derive from here an awesome revelation. If 
a person possesses one hundred percent greatness and zero percent Midos 
Tovos, his greatness is reduced to half. Therefore, he now possesses only fifty 
percent greatness. Since midos tovos constitutes an integral part of man's 
greatness, then whatever is missing in one quality, strongly affects the other. 
There is one barometer for both attributes. 
This fundamental Torah hashkafah is contrary to the understanding of the 
secular world; it is something they cannot fathom. They consider midos tovos 
only as a nonessential "extra-benefit" and as "icing on the cake," and therefore 
they deem it inappropriate to utter praises of one’s greatness and ones’s 
softspokenness in the same breath. Dovid HaMelech, with his holiness, 
greatness, and profound perception of Hashkafas HaTorah, has taught us 
otherwise. 
May we focus our efforts on developing this hidden greatness that lies dormant 
within us. May we exert vigorous effort in developing our purity of speech-to 
speak delicately, softly, and with "adelekeit". May we further work to develop 
our midos tovos - kindness, charity, and concern for others - for this constitutes 
an essential part of the greatness of man. Amen VeAmen. 
1. The latter portion of this posuk (he is the living G-D) comes to explain the 
beginning (He is the true G-D). Because Hashem lives forever, therefore, He 
has the greatness and eternal capacity to fulfill His words - Hence the words 
and promises of Hashem are Emes (Chiddushei Radal). 
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Covenant & Conversation 
The Duality of Jewish Time (Emor 5777) 
Alongside the holiness of place and person is the holiness of time, 
something parshat Emor charts in its deceptively simple list of festivals and 
holy days (Lev. 23:1-44). 
Time plays an enormous part in Judaism. The first thing God declared holy 
was a day: Shabbat, at the conclusion of creation. The first mitzvah given 
to the Jewish people as a whole, prior to the Exodus, was the command to 
sanctify time, by determining and applying the Jewish calendar (Ex. 12:1-
2). 
The prophets were the first people in history to see God in history, seeing 
time itself as the arena of the Divine-human encounter. Virtually every 
other religion and civilisation before and since has identified God, reality 
and truth with timelessness. 
Isaiah Berlin used to quote Alexander Herzen who said about the Slavs that 
they had no history, only geography. The Jews, he said, had the reverse: a 
great deal of history but all too little geography. Much time, but little space. 
So time in Judaism is an essential medium of the spiritual life. But there is 
one feature of the Jewish approach to time that has received less attention 
than it should: the duality that runs through its entire temporal structure. 
Take, for instance, the calendar as a whole. Christianity uses a solar 
calendar, Islam a lunar one. Judaism uses both. We count time both by the 
monthly cycle of the moon and the seasonal cycle of the sun. 
Then consider the day. Days normally have one identifiable beginning, 
whether this is at nightfall or daybreak or – as in the West – somewhere 
between. For calendar purposes, the Jewish day begins at nightfall (“And it 
was evening and it was morning, one day”). But if we look at the structure 
of the prayers – the morning prayer instituted by Abraham, afternoon by 
Isaac, evening by Jacob – there is a sense in which the worship of the day 
starts in the morning, not the night before. 
Years, too, usually have one fixed beginning – the “new year”. In Judaism, 
according to the Mishnah (Rosh Hashanah 1:1), there are no less than four 
new years. The first of Ellul is the new year for the tithing of animals. The 
fifteenth of Shevat (the first according to Bet Shammai) is the new year for 

trees. These are specific and subsidiary dates, but the other two are more 
fundamental. 
According to the Torah, the first month of the year is Nissan. This was the 
day the earth became dry after the Flood (Gen. 8:13)(1). It was the day the 
Israelites received their first command as a people (Ex. 12:2). One year 
later it was the day the Tabernacle was dedicated and the service of the 
priests inaugurated (Ex. 40:2). But the festival we call the New Year, Rosh 
Hashanah, falls six months later. 
Holy time itself comes in two forms, as Emor makes clear. There is Shabbat 
and there are the festivals, and the two are announced separately. Shabbat 
was sanctified by God at the beginning of time for all time. The festivals 
are sanctified by the Jewish people to whom was given the authority and 
responsibility for fixing the calendar. 
Hence the difference in the blessings we say. On Shabbat we praise God 
who “sanctifies Shabbat”. On the festivals we praise God who sanctifies 
“Israel and the holy times” – meaning, it is God who sanctifies Israel but 
Israel who sanctify the holy times, determining on which days the festivals 
fall. 
Even within the festivals there is a dual cycle. One is formed by the three 
pilgrimage festivals: Pesach, Shavuot and Sukkot. These are days that 
represent the key historic moments at the dawn of Jewish time – the 
Exodus, the giving of the Torah, and the forty years of desert wandering. 
They are festivals of history. 
The other is formed by the number seven and the concept of holiness: the 
seventh day, Shabbat; the seventh month, Tishri, with its three festivals of 
Rosh Hashanah, Yom Kippur and Sukkot; the seventh year, Shemitah; and 
the Jubilee marking the completion of seven seven-year cycles. 
These times (with the exception of Sukkot that belongs to both cycles) have 
less to do with history than with what, for want of a better word, we might 
call metaphysics and jurisprudence, ultimate truths about the universe, the 
human condition, and the laws, both natural and moral, under which we 
live. 
Each is about creation (Shabbat, a reminder of it, Rosh Hashanah the 
anniversary of it), divine sovereignty, justice and judgment, together with 
the human condition of life, death, mortality. So on Yom Kippur we face 
justice and judgment. On Sukkot/Shmini Atzeret we pray for rain, celebrate 
nature (the arba minim, lulav, etrog, hadassim and aravot, are the only 
mitzvah we do with unprocessed natural objects), and read the book of 
Kohelet, Tanakh’s most profound meditation on mortality. 
In the seventh and Jubilee years we acknowledge God’s ultimate ownership 
of the land of Israel and the children of Israel. Hence we let slaves go free, 
release debts, let the land rest, and restore most property to its original 
owners. All of these have to do not with God’s interventions into history 
but with his role as Creator and owner of the universe. 
One way of seeing the difference between the first cycle and the second is 
to compare the prayers on Pesach, Shavuot and Sukkot with those of Rosh 
Hashanah and Yom Kippur. The Amidah of Pesach, Shavuot and Sukkot 
begins with the phrase “You chose us from all the peoples.” The emphasis 
is on Jewish particularity. 
By contrast, the Amidah for Rosh Hashanah and Yom Kippur begins by 
speaking of “all You have made, all You have created”. The emphasis is on 
universality: about the judgment that affects all of creation, everything that 
lives. 
Even Sukkot has a marked universalist thrust with its seventy sacrificial 
bulls representing the “seventy nations”. According to Zechariah 14, it is 
the festival that will one day be celebrated by all the nations. 
Why the duality? Because God is both the God of nature and of culture. He 
is the God of everyone in general, and of the people of the covenant in 
particular. He is the Author of both scientific law (cause) and religious-
ethical law (command). 
We encounter God in both cyclical time, which represents the movement 
of the planets, and linear-historical time, which represents the events and 
evolution of the nation of which we are a part. This very duality gives rise 
to two kinds of religious leader: the prophet and the priest, and the different 
consciousness of time each represents. 
Since the ancient Greeks, people have searched for a single principle that 
would explain everything, or the single point Archimedes sought at which 
to move the world, or the unique perspective (what philosophers call “the 
view from nowhere”) from which to see truth in all its objectivity. 
Judaism tells us there is no such point. Reality is more complicated than 
that. There is not even a single concept of time. At the very least we need 
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two perspectives to be able to see reality in three dimensions, and that 
applies to time as well as space. Jewish time has two rhythms at once. 
Judaism is to the spirit what Niels Bohr’s complementarity theory is to 
quantum physics. In physics light is both a wave and a particle. In Judaism 
time is both historical and natural. Unexpected, counter-intuitive, certainly. 
But glorious in its refusal to simplify the rich complexity of time: the 
ticking clock, the growing plant, the ageing body and the ever-deepening 
mind. 
1. Although this is the subject of an argument in Gemara Rosh HaShana 
11b (quoted by Rashi Bereishit Chapter 8:13) between Rabbi Yehoshua 
who says this occurred in Nissan and Rabbi Eliezer who says it happened 
in Tishrei. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
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Haftorah 
Parshas Emor - Yechezkel 44:15 
This week's haftorah gives us a glimpse into the kohanim's status during 
Moshiach's times. The prophet Yechezkel begins by directing our attention 
to the specific regulations of the kohanim's garb. He then refers to their 
restriction from wine and shaving and mentions their prohibition from 
marrying certain women. This list seems to be, at first glance, a total 
repetition of the details of our parsha. Yet, a more careful analysis reveals 
to us something shocking about the elevated status of the ordinary kohain 
of Mashiach's times. His restrictions and regulations are similar to those of 
the Kohain Gadol mentioned in this week's parsha. This suggests that the 
ordinary kohain's spiritual status will be likened to that of the Kohain 
Gadol. Evidently, the Jewish people's status will be so elevated that the 
ordinary kohain will assume levels of sanctity tantamount to the most 
sanctified person of earlier times. 
The prophet Yechezkel conveys this message by drawing our focus to the 
priestly garb during their service. It will be exclusively linen rather than the 
customary complex woolen and golden material of earlier times. In 
addition, the kohanim will be forbidden to wear their garb outside the Bais 
Hamikdash thereby limiting all mundane association with the garb. Their 
hear length will be regulated and limited to that of the Kohain Gadol of 
earlier times - not too long, not too short. They will even be forbidden to 
marry widows thus limiting their marriage to virgins. (see comments of 
Radak, Abravenel and Malbim to these respective passages) All of these 
regulations run parallel lines with those of the earlier Kohain Gadol. In fact, 
some of them were previously prescribed for the Kohain Gadol during his 
elevated Yom Kippur service. We conclude from this that the daily Temple 
service of Mashiach's times will assume higher levels of devotion than ever 
and resemble, on some level, the Yom Kippur service of earlier 
generations. The earlier experience of the Kohain Gadol on the holiest of 
all days in the holiest of all places will eventually become part of the daily 
service of Mashiach's times! 
In order to digest this overwhelming development let us study the inner 
workings of the Kohain Gadol. In this week's parsha, the Torah gives us the 
reason for the Kohain Gadol's elevated status. After listing all his specific 
regulations the Torah states "And he should not leave the Mikdash and not 
profane the sanctity of Hashem because the crown of Hashem is upon his 
head." (Vayikra 21:12) Sefer HaChinuch (in Mitzva 270) elaborates upon 
the concept of "the crown of Hashem". He cites the opinion of the Rambam 
(in Hilchos Klei Hamikdash 5:7) that the Kohain Gadol was confined to the 
Bais Hamikdash area throughout his entire day of service. In addition, 
Rambam teaches us that the Kohain Gadol was forbidden to leave the holy 
city of Yerushalayim during nightly hours. This produced an incredible 
focus on Hashem and His service yielding the supreme sanctity of the 
Kohain Gadol. Sefer HaChinuch profoundly states, "Although the Kohain 
Gadol was human he was designated to be Holy of Holies. His soul ranked 
amongst the angels constantly cleaving to Hashem thus detaching the 
Kohain Gadol from all mundane interests and concerns." (ad loc) Sefer 
HaChinuch understands the Kohain Gadol's elevated sanctity as a product 
of his total immersion in the service of Hashem. His surroundings of total 
sanctity together with his constant focus on Hashem and His service 
produced the holiest man on earth. His elevated life-style was restricted to 

one of total sanctity because his total interest and focus were devoted to 
purity and sanctity. 
We can now appreciate the sanctity of the ordinary kohain of Mashiach's 
times and its message for us. First, a word about the general status of the 
Jewish people during that era. The prophet Yeshaya refers to this illustrious 
time in the following terms, "And the land will be filled with the knowledge 
of Hashem likened to the water that fills the sea." (Yeshaya11:9) Rambam 
elaborates upon this and states, "And in this time there will be no jealousy 
or quarreling.... the preoccupation of all will be 'to know Hashem'...the 
Jewish people will be great scholars who will understand Hashem to 
maximum human capacity." (Hilchos M'lochim 12:5) In essence, the entire 
Jewish nation will be absorbed in learning Hashem's truthful ways. Their 
total focus will be on Hashem's expression in every aspect of life thus 
revealing more and more of His unlimited goodness and knowledge. It 
stands to reason that if this will be the knowledge of the ordinary Jew, how 
much greater will be that of t he kohain who is privileged to stand in the 
actual presence of Hashem! One cannot begin contemplating the ordinary 
kohain's daily experience with Hashem. His profound knowledge of 
Hashem together with his direct and constant association with Him will 
truly elevate him to the sanctity of "Holy of Holies". His awareness of 
Hashem's presence will therefore, in certain ways, become tantamount to 
that of the Kohain Gadol on the holiest day of the year. May we soon merit 
to witness and experience such elevated levels of sanctity, so sorely needed 
in our times. 
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Ohr Somayach – Torah Weekly 
Overview 
The kohanim are commanded to avoid contact with corpses in order to 
maintain a high standard of ritual purity. They may attend the funeral of 
only their seven closest relatives: father, mother, wife, son, daughter, 
brother, and unmarried sister. The kohen gadol (High Priest) may not attend 
the funeral of even his closest relatives. Certain marital restrictions are 
placed on thekohanim. The nation is required to honor the kohanim. The 
physical irregularities that invalidate a kohen from serving in the Temple 
are listed. Terumah, a produce tithe given to the kohanim, may be eaten 
only by kohanim and their household. An animal may be sacrificed in the 
Temple after it is eight days old and is free from any physical defects. The 
nation is commanded to sanctify the Name of G-d by insuring that their 
behavior is always exemplary, and by being prepared to surrender their 
lives rather than murder, engage in licentious relations or worship idols. 
The special characteristics of the holidays are described, and the nation is 
reminded not to do certain types of creative work during these holidays. 
New grain may not be eaten until the omer of barley is offered in the 
Temple. The Parsha explains the laws of preparing the oil for the menorah 
and baking the lechem hapanim in the Temple. A man blasphemes G-d and 
is executed as prescribed in the Torah. 
Insights 
How Do You Spell “Shabbat”? 
“These are the appointed festivals of G-d, the holy convocations, which 
you shall designate in their appropriate times.” (23:4) 
A true story. 
The scene: Shabbat at a well-known Jewish outreach organization’s outpost 
in Cyprus. Every Shabbat in the summer months, hundreds of secular 
Jewish youth flock to experience what may be for them their first-ever taste 
of Shabbat. 
Young student to the Rebbetzin: “Can you give me the code for the wi-fi?” 
Rebetzin reprovingly and a little shocked: “It’s Shabbat!” 
Student to Rebetzin: “How do you spell that…?” 
The four sons at the Seder represent four generations of Jews. If the father 
doesn’t teach the wise son the minutiae of halacha and its underpinning 
beauty and meaning, down to the smallest law that one may not eat after 
the afikoman, then the next generation will be the Rasha (the evil son) who 
sees no spirituality in Judaism, just labor. “What is this work to you?” 
And although the Rasha has some connection, albeit negative, to Judaism, 
hisson is a simpleton (in a Jewish sense). A Tam. All he remembers is a 
grandfather with a white beard and a yarmulke who sat him on his lap. All 
he can say is, “What is this?” 



!{aaBtu!swnb!– trcdk trcd ihc                                                               21 
However, the next generation has no memory of a frum zeide. The 
connection of the fourth generation to Judaism is only the second-hand 
stories of his father’s memories. He has no idea what to ask. He is the Eino 
yode’a l’ishol. One who doesn’t even know enough to ask. 
Notice there is no fifth son at the Seder. 
Cultural memories last for four generation and that’s it. 
And yet all is not lost. Something deep in the sense memory, deep in the 
soul still calls: 
“These are the appointed festivals of G-d, the holy convocations, which you 
shall designate in their appropriate times.” 
The root of the word “convocation” is the same as the word “vocal.” They 
call to us. The festivals have a power to call us to holiness whatever the 
distance. 
Similarly, three lines later the Torah says, “… a holy convocation for 
you…” Every festival has two parts, the “l’Hashem” part —the prayers and 
the learning part — the so-called spiritual part; and “l’chem” part – the “for 
you” part — the physical enjoyment of fine food and drink. The power of 
the festival convocation, the l’Hashem part “calls” even the “l’chem” part 
to holiness. 
Even if the fifth son’s relationship to Shabbat is the code word for the wi-
fi, holiness is still vocal; it is still calling to him. 
Sources: based on the Chidushei HaRim as seen in Iturei Torah 
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Insights Into Halacha 
Facts and Formulae For the Forgetful 
Here we are, post-Pesach, and an interesting issue of repetition has come 
up again (no pun intended). Over the course of the last Yom Tov-filled 
month, and right up to, and including Rosh Chodesh Iyar, a simple question 
might elicit very different rabbinic responses. The subject? What does one 
do if the halachically mandated ‘Ya’aleh V’Yavo’ in Birchas HaMazon(1) 
was forgotten? Does Bentching need to be repeated or not? And why would 
there be different answers to a seemingly straightforward sheilah? 
Repeating Rationales 
This quite common clique of queries is not new; it is actually addressed 
several hundred years ago in the very first printed halachic responsum of 
the renowned Rabbi Akiva Eiger zt”l (2). Someone wrote to Rav Eiger 
explaining that some members of his household forgot to say ‘Ya’aleh 
V’Yavo’ in Bentching, and his local Rabbi told them to repeat Birchas 
HaMazon. Yet, the questioner seemed to recall a different time when faced 
with the same dilemma his rabbi ruled not to repeat Bentching. So, this 
perplexed person, instead of requesting the halachic rationale from said 
rabbi, decided to write to the Gadol HaDor asking for an elucidation. 
Rav Eiger responded that Birchas HaMazon must be repeated when 
someone forgets ‘Ya’aleh V’Yavo’ on Yom Tov. However, if it was 
forgotten on Rosh Chodesh then one does not repeat Bentching. The 
distinction is fascinating! It lies in the different halachic requirements for a 
festive bread meal (‘Seudah’). Yom Tov (as well as Shabbos) has a 
requirement of ‘Seudah’. Therefore if one does not mention the Yom Tov 
day in Birchas HaMazon as part of ‘Ya’aleh V’Yavo’ (or likewise, Retzei 
on Shabbos), he must repeat the whole Bentching(3). 
On the other hand, Rosh Chodesh is different. Although there is a Mitzvah 
to have a ‘Seudah’ on it, it is not actually halachically required(4), and 
therefore Bentching is not repeated if ‘Ya’aleh V’Yavo’ was forgotten(5) 
(6). 
Women’s Rights 
Yet, Rav Akiva Eiger added a caveat. He states that if the letter writer was 
referring to a woman forgetting ‘Ya’aleh V’Yavo’, then even on Yom Tov 
she should not repeat Birchas HaMazon. He explains that a women’s 
requirement to have a bread ‘Seudah’ on Yom Tov is due to the Mitzvah of 
Oneg / Simchas Yom Tov and falls under the category of a ‘Mitzvas Asei 
Shehazman Gerama’, a time-bound positive commandment, from which 
women are technically generally exempt.(7) Therefore, he rules, if a 
woman forgot ‘Ya’aleh V’Yavo’, she should not repeat Bentching, as she 
was not halachically mandated to have bread at the ‘Seudah’. The sole 
exceptions are on Shabbos, due to the joint obligations of positive and 
negative commandments (Zachor V’Shamor(8)) that men and women are 
equally obligated in following, and on the first night of Pesach regarding 
eating Matzah, which likewise has a joint obligation of positive and 

negative commandments (not eating chometz and eating Matzah)(9); on 
these specific times a women would indeed need to repeat Bentching. 
Difference of Opinion 
However, opposition to Rav Akiva Eiger’s novel ruling regarding women 
was not long in coming, most notably from Rav Shlomo Cohen zt”l, 
eminent Dayan in Vilna and author of several authoritative sefarim, 
including the Cheshek Shlomo, and Shu”t Binyan Shlomo(10). These 
decisors noted that the Shulchan Aruch, when he codified this halacha, did 
not seem to make any distinction between which Yom Tov it was, nor 
between men’s and women’s obligations, when he ruled that one must 
repeat Bentching if ‘Ya’aleh V’Yavo’ was mistakenly forgotten. 
Additionally, according to the understanding of many great authorities, 
including the Pri Megadim, Sha’agas Aryeh, Shoel’ U’Meishiv, and 
Shulchan Aruch HaRav, women are obligated in the same level of Mitzvah 
of Simchas Yom Tov that men are, including the Mitzvah to have a bread 
‘Seudah’(11)! 
In the hashmatos (appendix) to his original teshuva, Rav Akiva Eiger later 
defended his ruling, addressing these valid points. He maintained that 
although women obviously are included in the Mitzvah of Simchas Yom 
Tov, he makes a distinction that their requirement is referring to wearing 
new clothing and celebrating Yom Tov with Bassar V’Yayin (meat and 
wine), yet, without an actual obligation to partake in a bread ‘Seudah’. 
Rav Eiger cites proof to this, that regarding the halacha of repeating 
Bentching, the Shulchan Aruch rules that Chol HaMoed has similar status 
to Rosh Chodesh, and one does not repeat if he forgot ‘Ya’aleh V’Yavo’. 
Yet, Chol HaMoed, being a part of Yom Tov, still retains the obligation for 
Simchas Yom Tov. Therefore, concludes Rav Eiger, it stands to reason that 
the Mitzvah of Simchas Yom Tov alone does not mandate a bread 
‘Seudah’. 
Bottom Line 
So, how do contemporary authorities rule, having to choose a path between 
such luminaries of generations past? While several poskim rule stringently 
that a woman should repeat Birchas HaMazon if she forgot ‘Ya’aleh 
V’Yavo’ on Yom Tov (reportedly including Rav Moshe Feinsteinzt”l)(12), 
and others seem undecided(13), it seems that most contemporary 
authorities, including the Sdei Chemed, and the Maharsham, and more 
recently, the Debreciner Rav and the Shevet HaLevi(14), rule that a woman 
should not repeat Bentching for forgetting ‘Ya’aleh V’Yavo’ on Yom Tov, 
except on the first night of Pesach. This is also the conclusion of several 
contemporary sefarim that deal exclusively with halachos pertaining to 
women(15). They add that this psak is surely true and repetition 
unnecessary if she is merely uncertain if she said ‘Ya’aleh V’Yavo’ (and 
even on the first night of Pesach)(16). They assert that aside from following 
Rabbi Akiva Eiger’s trailblazing ruling, there is additional justification to 
allow leniency for women regarding repetition of Bentching due to lapse 
of ‘Ya’aleh V’Yavo’, based on several minority opinions(17). Indeed, mv”r 
Rav Yaakov Blau zt”l (Chaver Badatz Eida Chareidis in Yerushalayim and 
author of Pischei Choshen et al.), as well as Rav Asher Weiss (the 
renowned Minchas Asher)(18), recently told this author that the ikar 
l’halacha follows Rav Akiva Eiger, and women should not repeat 
Bentching on Yom Tov for forgetting ‘Ya’aleh V’Yavo’, aside from the 
first night of Pesach. 
In conclusion, if you just finished Bentching and realized (too late) that 
‘Ya’aleh V’Yavo’ was not recited, before panicking, just remember the 
sine qua non: Were you truly obligated to eat the ‘Seudah’ that you just 
finished? If so, then your Bentching was incomplete, and needs repetition. 
If not, repetition is not required as you already were yotzei ‘V’achalta 
v’savata u’vayrachta’(19), and are now worthy of receiving Hashem’s 
personal favor!(20) B’tayavon! 
Postscript: This article follows the Ashkenazic rule. For Sefardim their 
psak may be different. The Kaf Hachaim (Orach Chaim 188, 24) based on 
Tosafos’ shittah (Sukka 27b s.v. eey baui achil; see also Tosafos on Brachos 
49b s.v. eey baui.) that one is obligated to have bread exclusively on the 
first night of Sukkos and Pesach, rules that these are the only times that 
even a man must repeat Bentching on Yom Tov; otherwise, the well known 
rule of ‘safek brachos lehakel’ is followed. Actually, and even though the 
Shulchan Aruch does not rule this way, many contemporary Sefardic 
Poskim maintain a similar position to the Kaf Hachaim, that only on the 
first nights of Pesach and Sukkos would a man have to repeat Bentching 
for forgetting ‘Ya’aleh V’Yavo’. See, for example, Ben Ish Chai (Year 1, 
Parshas Chukas 21), Shu”t Yechaveh Daas (vol. 5, 36), Rav Mordechai 
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Eliyahu’s Darchei Halacha glosses to the Kitzur Shulchan Aruch (44, 17), 
Yalkut Yosef (vol. 3, Brachos pg. 349) and Rav Yaakov Hillel’s Luach 
Ahavat Shalom (5777, English Edition; Nissan, First Day of Pesach, 
Festive Meal, note 683). On the other hand, Rav Shalom Mashash zt”l 
(Shu”t Shemesh U’Magein vol. 1, 13) argues that Sefardim must follow the 
psak of the Shulchan Aruch and men must repeat Bentching for forgetting 
‘Ya’aleh V’Yavo’ on any Yom Tov. 
The Kaf Hachaim continues that if a man has to repeat Bentching only on 
these two exclusive times, then certainly, a woman, whose chiyuv to 
Bentch in the first place is a safek de’oraysa or derabbanan should not have 
to repeat Bentching for missing ‘Ya’aleh V’Yavo’. Following this would 
mean that a woman should never have to repeat Bentching for 
forgetting‘Ya’aleh V’Yavo’. Rav Ezriel Hildescheimer zt”l (Shu”t Rebbi 
Ezriel Orach Chaim 185, 6) rules similarly to the Kaf Hachaim, that women 
never need to repeat Bentching for forgetting ‘Ya’aleh V’Yavo’. 
Although many dispute the Kaf Hachaim’s reasoning regarding women, 
including Rav Ovadiah Yosef zt”l (Shu”t Yabea Omer vol. 6, Orach Chaim 
28, 4 & 5) and Rav Ben Tzion Abba Shaul zt”l (Shu”t Ohr L’Tzion vol. 2, 
46, 27), and in the words of Rav Ovadia “ain b’sfaiko shel Rebbi Ezriel 
l’dchos haVaday shel HaGaon R’ Akiva Eiger” regarding Shabbos and the 
first night of Pesach, nevertheless, several authorities do indeed use the Kaf 
Hachaim’s rationales as snifei lehakel for the rest of the Yomim Tovim, 
allowing women not to repeat Bentching for forgetting ‘Ya’aleh 
V’Yavo’(21). 
The author wishes to thank mv”r Rav Yosef Yitzchak Lerner, as much of 
this article is based on his excellent comprehensive sefer Shgiyos Mi Yavin 
(vol. 1, Ch. 25). 
1. See Tur & Shulchan Aruch (Orach Chaim 188, 5). 
2. Shu”t Rabbi Akiva Eiger (vol. 1, 1); also cited b’kitzur in his glosses to 
Shulchan Aruch (Orach Chaim 188, 6). 
3. This entire discussion is referring to when one forgot to say ‘Ya’aleh 
V’Yavo’ at all during Bentching. If one remembered during the actual 
Birchas HaMazon, depending at which point he remembered, there is a 
specific bracha to say (dependant on the holiday) and he may not need to 
repeat his Bentching. See Shulchan Aruch and main commentaries ad loc 
5 - 7. 
4. See Tur & Shulchan Aruch (Orach Chaim 419), Pri Chodosh (ad loc. 1), 
Pri Megadim (Mishbetzos Zahav ad loc. 1) and Mishna Berura (ad loc. 2). 
The Kaf Hachaim (ad loc. 2) concludes that a ‘Yarei Shamayim’ would 
make sure to wash and have a ‘Seudah’ on Rosh Chodesh in order to honor 
the day properly, as one who honors the Mitzvos is rewarded many times 
over. 
5. Gemara Brachos (49a-b), Shulchan Aruch (Orach Chaim 188, 6 -7), 
Shulchan Aruch HaRav (ad loc. 10), Kitzur Shulchan Aruch (44, 12 - 14), 
Aruch Hashulchan (Orach Chaim 188, 15), Mishna Berura (ad loc. 26; Biur 
Halacha s.v. l’rosh). 
6. This rule of not repeating Bentching includes Chol Hamoed as well 
(Shulchan Aruch ad loc.). However, regarding Rosh Hashana, it is not so 
simple. Several poskim maintain that there is no actual obligation to eat 
davka bread on Rosh Hashana [and although not the normative halacha, 
there are shittos in the Gaonim that one may actually fast on Rosh Hashana 
- see Mordechai (Rosh Hashana Ch. 1, 708 at length, and Yoma Ch.1, 723), 
Rosh (at the very end of Maseches Rosh Hashana), Terumas HaDeshen 
(Shu”t 278), and Beis Yosef (Orach Chaim 597) and Mishna Berura ad loc. 
1)], and therefore rule that if one forgot ‘Ya’aleh V’Yavo’ on Rosh 
Hashana, Bentching is not repeated. These include the Magen Avraham 
(Orach Chaim 188, 7), Pri Megadim (ad loc. Eishel Avraham 7), Shulchan 
Aruch HaRav (Orach Chaim 188, 10), Kitzur Shulchan Aruch (44, end 14), 
Kaf Hachaim (Orach Chaim 188, 25), the Ba’er Moshe (Shu”t vol. 3, 38, 
13. However he does admit that this ruling is not so clear and therefore it is 
preferable to ask someone else to be motzi him m’safek), and Rav Moshe 
Sternbuch (Moadim U’Zmanim vol. 1, 4 haghah & vol. 8, Lekutei Ha’aros 
on vol. 1, 4; Shu”t Teshuvos V’Hanhagos vol. 2, 269). However, others, 
including the Elyah Rabba (Orach Chaim 188, 8), Aruch Hashulchan (ad 
loc. 21; who maintains that this the pashut pshat in the Rambam and 
Shulchan Aruch), Rav Shlomo Zalman Auerbach zt”l (Halichos Shlomo, 
Moadim vol. 1, Rosh Hashana Ch. 1, footnote 87) and the Shemiras 
Shabbos K’Hilchasa (vol. 2, Ch. 57, 7 & footnote 23) rule that one must 
indeed repeat Bentching. Interestingly, the Mishna Berura (ad loc. 19) 
brings down both sides of this machlokes but does not rule conclusively. 
See also Shgiyos Mi Yavin (vol. 1, Ch. 25, 21 - pg. 343). 

7. See, for example, Gemara Brachos 20b. 
8. Rav Eiger explains that making Kiddush is for ‘Zachor’, and Kiddush 
needs to be ‘b’makon seudah’; therefore she is required to have a bread 
‘Seudah’ on Shabbos. 
9. Gemara Pesachim 43b. See Shulchan Aruch HaRav (Orach Chaim 472, 
25). 
10. Shu”t Binyan Shlomo (vol. 2, Orach Chaim 47); also cited in the Sdei 
Chemed (vol. 9, Asifas Dinim, Ma’areches Yom Tov, 2, 6). He asserts that 
even according to Rav Akiva Eiger, on Shavuos (d’ba’inan nami lachem - 
see Gemara Pesachim 68b) women should repeat Bentching if ‘Ya’aleh 
V’Yavo’ wasn’t said. 
11. Pri Megadim (Orach Chaim 328, Eishel Avraham 10, regarding 
women’s obligation to have a bread ‘Seudah’), Shu”t Sha’agas Aryeh (66, 
regarding women’s obligations for Simchas Yom Tov), Shu”t Shoel 
U’Meishiv (Tinyana vol. 2, 55, regarding women’s obligations for Kiddush 
and Seudah on Yom Tov), and Shulchan Aruch HaRav (Orach Chaim 271, 
5, regarding women’s obligations for Kiddush on Yom Tov). The 
Maharsham (Shu”t vol. 3, 226) and Rav Moshe Feinstein (Shu”t Igros 
Moshe Orach Chaim vol. 4, 100) also wrote responsae explaining that 
women are obligated in Kiddush on Yom Tov as well. [However, although 
the Sefer HaChinuch (end Mitzva 31) rules explicitly this way relating to 
Women’s obligation of Kiddush on Shabbos, the Minchas Chinuch (ad loc. 
18) is mesupak with this regarding Yom Tov, as the Sefer HaChinuch does 
not mention it.] The Rambam (Hilchos Avoda Zara Ch. 12, 3) also 
seemingly rules this way, calling Simchas Yom Tov a ‘Mitzvas Asei 
Shehazman Gerama’ that women are obligated in. The Beis Hillel (Yoreh 
Deah 273) implies this way as well, opining that women even have a chiyu 
v to be metaher themselves for Yom Tov as men do. The Mishna Berura 
(Biur Halacha 188, s.v. seudah) also cites that there is no Simchas Yom 
Tov without bread. Many of these shittos are based on the Tosafos HaRosh 
(Brachos 49b s.v. Shabasos u’Yamim Tovim) who concludes that “l’olam” 
there is a chiyuv to eat lechem due to Simchas Yom Tov. [Interestingly, 
Tosafos (ad loc. s.v. eey baui) asks the same question but concludes 
differently.]See also Sdei Chemed (ibid.) at length. 
12. Including the Pischei Teshuva of the Mahari”a M’Vilna (Orach Chaim 
188, 6 & 529, 2), Shu”t Sheilas Shmuel (11), Orchos Chaim (188, 3 & 529, 
7), Shu”t Yad Eliyahu (17, 2), Shu”t Sheilas Yaakov (97 & 125), Shu”t 
Mishkan Betzalel (vol. 1, 137), Shu”t Even Yaakov (30), and Shu”t 
Lechem She’arim (9), all cited in Shgiyos Mi Yavin (vol. 1, Ch. 25 footnote 
92). This author has been informed b’sheim Rav Chaim Ganzweig, 
mashgiach at Mesivta Tiferes Yerushalayim (MTJ) that Rav Moshe 
Feinstein zt”l, as well as his son Rav Dovid Feinstein shlit”a, both rule that 
since today women have accepted the Mitzva of Simchas Yom Tov as an 
absolute obligation, they therefore have to repeat Birchas HaMazon for 
forgetting ‘Ya’aleh V’Yavo’ on Yom Tov [see Rabbi Yitzchok Frankel’s 
Kuntress Yad Dodi (Hilchos Birkas HaMazon, Question 16)]. 
13. Many sefarim cite both sides of the debate with no clear-cut ruling, 
including the Sha’arim Metzuyanim B’Halacha (44, 6), Shemiras Shabbos 
K’Hilchasa (vol. 2, Ch. 57, footnote 18), and Shgiyos Mi Yavin (vol. 1, Ch. 
25, 34). 
14. Including the Sdei Chemed (vol. 5, Ma’areches Brachos 4, 2), 
Maharsham (Da’as Torah Orach Chaim vol. 2, 188, 6), Shu”t Ba’er Moshe 
(vol. 3, 38, 9), Shu”t Shevet HaLevi (vol. 4, 18, 1 & vol. 6, 61), Birur 
Halacha (Orach Chaim 188), Shu”t Zeicher Simcha (27, who maintains that 
since there is no clear-cut ruling, ‘shev v’al ta’aseh adif’ and she should not 
repeat Bentching) and Yalkut Yosef (vol. 3, Brachos pg. 355). See also 
Shu”t Yabea Omer (vol. 6, Orach Chaim 28, 4 & 5) and Shu”t Ohr L’Tzion 
(vol. 2, 46, 27) who rule like Rav Akiva Eiger, that on Shabbos and first 
night of Pesach she must repeat Bentching if she forgot ‘Ya’aleh V’Yavo’, 
implying that on other Yomim Tovim she should not. 
15. Halichos Baysah (Ch. 12, 13 & footnote 26 at length), Koh Somar 
L’Bais Yaakov (pg. 81; footnotes 33 & 34), and Halichos Bas Yisrael (Ch. 
3, 13 & footnote 32; Ch. 17, 14). 
16. Shu”t Ba’er Moshe (vol. 3, 38, 13 s.v. nashim), Shu”t Yigal Yaakov 
(Orach Chaim 22), and Halichos Baysah (Ch. 12, 14), not like the Yad 
Yitzchak (Shu”t vol. 2, 54) who opines that she should repeat Bentching 
even if she is unsure if she said ‘Ya’aleh V’Yavo’. Shgiyos Mi Yavin (vol. 
1, Ch. 25 footnote 94) adds an additional compelling reason why she should 
not repeat Bentching if she is merely uncertain if she recited ‘Ya’aleh 
V’Yavo’: The Mishna Berura (186, 3 & Biur Halacha s.v. ella) cites a 
machlokes haposkim regarding a women who is mesupak if she Bentched 
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at all, whether she needs to repeat Bentching. Therefore, it stands to reason 
that if she is certain that she Bentched and is merely unsure if she recited 
‘Ya’aleh V’Yavo’, that it can’t be any more obligating. 
17. Including the fact that the Gemara (Brachos 20b) does not rule if 
Birchas HaMazon for women is a chiyuv deoraysa or derabbanan [and this 
safek is codified in halacha - see Rambam (Hilchos Brachos Ch. 5, 1), Rosh 
(Brachos Ch. 3, 13), and Shulchan Aruch (Orach Chaim 186, 1)]; that is 
why a women should not be motzi a man in his Bentching obligation). 
18. See the recent Minchas Asher on Zemiros L’Shabbos (Seudos Shabbos 
5, pg. 168 - 169), that although there are many questions on his shittah, 
nevertheless, the ikar halacha still follows Rav Akiva Eiger on this. 
19. Devarim, Parshas Eikev (Ch. 8, verse 10). 
20. See Gemara Brachos (20b), Midrash Rabbah Bamidbar (Parshas Nasso 
11, 7). 
21. See Shgiyos Mi Yavin (vol. 1, Ch. 25 footnotes 44 & 91), Shemiras 
Shabbos K’Hilchasa (ibid.), Shu”t Ba’er Moshe (ibid.), Halichos Baysah 
(ibid.), Koh Somar L’Bais Yaakov (ibid. footnote 34), Shu”t Rivevos 
Efraim (vol. 8, 78), and Halichos Bas Yisrael (ibid.). 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
This article was written l’Refuah Sheleima for R’ Chaim Baruch Yehuda ben Hinda Sarah and l’Zechus for R’ Yaacov Tzvi ben Rivka and Shira Yaffa bas Rochel 
Miriam v’chol yotzei chalatzeha for a yeshua teikif umiyad. For any questions, comments or for the full Mareh Mekomos / sources, please email the author: 
yspitz@ohr.edu. Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr Lagolah Halacha Kollel at Yeshivas Ohr Somayach in Yerushalayim. 
He also currently writes a contemporary halacha column for the Ohr Somayach website titled “Insights Into Halacha”. http://ohr.edu/this_week/insights_into_halacha/ 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira 
Yaffa bas Rochel Miriam and her children for a yeshua teikef u'miyad! © 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to 
another person intact without prior permission. We also encourage you to include this material in other publications, such as synagogue or school newsletters. Hardcopy 
or electronic. However, we ask that you contact us beforehand for permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions 
www.ohr.edu  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Emor/Lag Baomer 5777 - “Compass For Life” 
Seven years ago, I was privileged to be invited to join an Orthodox Union 
Rabbinic mission to Eretz Yisroel, co-sponsored by “Hachavayah 
HaYisraelis” The Israel experience.” Along with twenty-five Rabbis from 
across America (and South Africa), I spent a week touring fascinating 
places across the country with wonderful tour guides(1), who helped us 
appreciate the historical beauty of everything we were seeing, based on a 
Torah perspective. 
One of the many places we had the opportunity to visit was the Nevatim air 
force base in the Negev. Although it is an exclusive army base and off limits 
to the public we were granted special permission to receive a brief tour of 
part of the area. 
On the wall of one of the rooms at the base was a sign that bore their mantra: 
 No place too far; no mission too -אין מקום רחוק מידי; אין משימה קשה מידי“
difficult!” 
An inspirational lesson that speaks for itself! 
Our tour guide, a wonderful highly-trained experienced soldier named 
Shakid, allowed us to board a C-130 Hercules fighter jet in order to view 
the cockpit. These were the types of planes used in missions such as the 
Entebbe raid and Operation Solomon (Ethiopia). There was an incredible 
plethora of buttons and dials in the cockpit, which every air-force soldier 
must be intimately familiar with. 
Shakid explained to us that every jet has a minimum of a five-man crew: 
The Captain, Copilot, Flight Engineer, Navigator, and Load Master. Each 
has his own role that must be executed perfectly for a mission to be 
successful. 
He then added that the most important person on the plane is 
unquestionably the navigator. All the expertise and knowledge required to 
fly the plane is worth nothing if the plane is not directed to where it needs 
to be! 
“G-d said to Moshe: Say to the Kohanim… each of you shall not 
contaminate himself to a dead person among his people, except for the 
relative who is closest to him…”(2) 
“The Kohen who is exalted above his brethren – upon whose head the 
anointment oil has been poured… he shall not come near any dead person… 
he shall not leave the sanctuary…”(3) 
Rabbi Meir Rubman zt’l(4) notes that the discrepancy in halachic status 
between kohanim and the rest of the nation, and between the Kohain Gadol 
and the rest of the kohanim, reminds us that every person must serve G-d 
based on his own level. 
The Mesillas Yesharim(5) commences with timeless words: “The 
foundation of piety and the root of complete service is that it be true and 
clear to every person what is his obligation in this world.” 

It does not say that one must know ‘man’s purpose in the world’, but ‘his 
own purpose in the world’. Piety and ultimate Service to G-d is rooted in 
understanding one’s own uniqueness and mission in life. 
The gemara(6) records the epic saga of Rabbi Shimon bar Yochai and 
Rabbi Elazar his son. After being forced to flee for their lives from the 
pursuant Roman forces, they took refuge in a cave where they remained for 
twelve years. They spent their days completely immersed in Torah and 
prayer, sustaining themselves from a stream of water and a carob tree that 
grew miraculously in the cave. 
When they finally emerged from the cave and saw people plowing and 
working the fields, they were aghast. They had reached such transcendent 
levels of holiness and purity that they could not fathom how one could busy 
himself with the mundane needs of this world. The gemara records that 
whatever they looked at immediately became consumed with fire. 
Whereupon a heavenly voice emanated and said, “Did you leave (the cave) 
to destroy My world? Return to your cave!” 
They returned to the cave for another year. When they emerged Rabbi 
Elazar again caused everything he gazed at to become consumed with fire, 
but this time Rabbi Shimon was able to save whatever was consumed by 
Rabbi Elazar’s gaze. 
Rabbi Rubman explained that when Rabbi Shimon and Rabbi Elazar 
emerged from the cave initially after the twelve years were over, they 
viewed the world through the perspective of their own lives. Therefore, 
they could not comprehend that anyone would give of his time to engage 
in earthly pursuits. They were then instructed to return to the cave so that 
they could learn to live in G-d’s world without destroying it. This entailed 
learning to understand that every person has his own distinct mission and 
path in life. Thus when they emerged the second time, Rabbi Shimon 
understood that although for him physical pursuits were anathema, for the 
people in the fields it was a necessity. 
The greatness of Rabbi Shimon was that despite his personal extreme 
greatness, he learned to tolerate and appreciate that every person has his 
own path in life, and not every person could be expected to live according 
to his lofty levels. 
Before I left Eretz Yisroel during that visit, I had the privilege to go with 
my brother Yaakov to visit Rabbi Avrohom Chaim Feuer(7), in his home 
in Yerushalayim. 
While there, Rabbi Feuer shared with us the following thought: 
The Mishna(8) states, “Rabbi Chanina ben Dosa said: Anyone that his fear 
of sin exceeds his wisdom, his wisdom will endure; but anyone that his 
wisdom exceeds his fear of sin, his wisdom will not endure.” It is worthy 
to note that the Mishna does not state, “If one’s fear of sin exceeds wisdom, 
his wisdom will endure”. Rather it says, “Anyone that his fear of sin 
exceeds his wisdom, his wisdom will endure.” Rabbi Chanina was teaching 
us that it is not sufficient for one to be G-d-fearing, but one’s fear of G-d 
must be commensurately superior to his own level of wisdom. Two people 
may be equally G-d fearing yet one of them may not merit being called a 
G-d fearing person because he is wiser than he is G-d-fearing. The more 
wisdom and insight one is endowed with the greater is one’s obligation to 
raise his level of fear of G-d to ensure that he not be swept away by his own 
brilliance. 
In regard to the counting of the omer in anticipation of the holiday of 
Shavuos, the Torah commands, “You shall count for yourselves… seven 
weeks they shall be complete.(9)” 
The commentators derive from this verse that to fulfill the obligation of 
counting one must recite each night’s counting by himself, and cannot rely 
on the principle of שומע כעונה (hearing is like answering). 
Rabbi Nissan Alpert zt’l noted that the Torah exhorts us to count the omer 
in a personal manner, because counting the omer is not about counting days, 
but about making days count! When we count the days of the omer we are 
essentially counting the value of our days and how much we invest in our 
days. Therefore, the counting is a very personal experience, and one must 
count for himself. 
The celebration of the holiday of Lag Baomer is inextricably bound to the 
celebration of the life and legacy of Rabbi Shimon bar Yochai. Part of the 
greatness of Rabbi Shimon was that despite the fact that he had reached the 
epitome of holiness and sagacity, revealing the esoteric secrets of kabalah 
in the Zohar, he was able to tolerate and understand the divergent and 
unique mission of every Jew. 
Stephen Covey once remarked that the most important ingredient for 
success in life – even more than having a positive attitude – is having a 
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roadmap.(10) To be successful one must know and understand the course 
and direction that his life must take for him to be successful. 
When all is said and done, each of us walk our own path in life. For one to 
achieve personal greatness he must first find that path and then never waver 
from it as he navigates his way through life. 
“You shall count for yourselves” 
“That it be true and clear what is his obligation in this world” 
Rabbi Dani Staum, LMSW 
Rabbi, Kehillat New Hempstead 
Rebbe/Guidance Counselor – ASHAR 
Principal – Ohr Naftoli- New Windsor 
1. Ruchama Alter and Shuli Mishkin 
2. Vayikra 21:1-2 
3. Vayikra 21:10-12 
4. Zichron Meir, quoted in Yalkut Lekach Tov 
5. “The Path of the Just” authored by Rabbi Moshe Chaim Luzzato, one of 
the greatest works of mussar (Torah ethiucs) ever written 
6. Shabbos 33b 
7. Rabbi Feuer was our family’s Rav when he was the Rabbi of Kehillas 
Bais Avrohom in Monsey, NY. 
8. Avos 3:11 
9. 23:15 
10. Stephen Covey is the famed author of “The Seven Habits of Highly 
Effective People”. I thank Rabbi Hershel Becker of Miami, FL for sharing 
this insight with me. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Emor (31st day of Omer) 
16 Iyar 5777/ May 12, 2017 - Avos Perek 3 
This past week I attended the Torah Umesorah convention on Thursday and 
Friday. As I was driving up to the convention, it reminded me of my trip to 
the convention last year. In May 2016, I also attended the convention, but 
had to come home on Thursday night. 
As I wrote a few months ago (musings 371), in March last year we were 
stunned to find out that we were expecting twins. 
We subsequently found out that our twins had a serious condition called 
TTTS (Twin to Twin Transfusion Syndrome). 
Our doctor had us transfer to Columbia Hospital, and our first appointment 
was the Friday morning in May of the Torah Umesorah Convention. 
The next week, we had to make a grueling decision whether to undergo a 
procedure that would sever the connections between the babies in utero 
with a laser. The procedure is currently only performed in four hospitals in 
the United States - in San Francisco, Cincinnati, Philadelphia (CHOP), and 
Columbia in Manhattan. Our doctor in Columbia felt we should proceed, 
but being that it wasn't absolutely clear that it was necessary (and because 
it posed it's own risks) he told us that we had to decide. 
It was the most difficult half hour of our lives. It was an incredibly arduous 
decision to have to make under pressure - one that effected the lives of our 
unborn babies. 
We consulted with Rav Dovid Cohen, and our Rav, Rabbi Chaim Schabes, 
and were advised to proceed. 
We then had to wait to see if it was successful. It was a very difficult few 
months with bi-weekly appointments, fraught with anxiety. 
And then, eight months ago, on 6 Elul 5776/September 9, 2016 our 
beautiful twins were born healthy, a minute apart from each other. Eight 
days later, b'chasdei Hashem, the brissim were b'zman. 
In his Haggadah, Rav Avigdor Nebenzhal shlita asks why Klal Yisroel 
were commanded to eat marror at the first national Seder, in Mitzrayim, the 
night before the redemption. It's understandable that such a reminder was 
necessary for future generations. However, did they really need a symbolic 
reminder of the painful servitude they had endured, and barely survived, 
when they were still in the land of their oppression? 
Rav Nebenzhal answers that the bitter enslavement ended six months 
before the redemption. Six months is more than enough time for the human 
mind to begin to forget what has occurred. Even in Egypt they needed a 
symbol to help them focus on how far they had come, and what they had 
suffered through. 
When my Bubby - she should live and be well - would recount some of the 
travails she endured during World War II, including time spent in Siberia, 
she would quip that she felt as if she was talking about someone else. It was 
hard to remember that she herself had actually lived through such terrible 
times. 

My Rebbe, Rabbi Berel Wein, relates that he was a young boy living in 
Chicago in 1948, when the state of Israel was declared. Shortly after the 
declaration, there was a rally in Chicago stadium. Many of his rabbeim, 
who could have hardly been called Zionists, were present at that rally, and 
when they raised the Israeli flag, they wept along with everyone else. 
Rabbi Wein would lament that later generations cannot relate to the 
emotions of back then. By now, it has all become politicized, with the main 
focus on whether you say hallel or tachanun on Yom Ha'atzmaut. But the 
feelings of humility and gratitude to Hashem for the miracles witnessed in 
the War of Independence, as well as the gift of Eretz Yisroel, is largely lost. 
I just read the book "28 Iyar" by Rabbi Emanuel Feldman. It is his personal 
diary from 1967, when his family spent a year in Eretz Yisroel. 
The book provides a small glimpse into the incredible tension and anxiety 
that wracked the country before the Six-day war, as well as the unbelievable 
euphoria that was felt by the uncanny miraculous victories, including the 
reunification of Yerushalayim. 
In regard to those events too, we are so far removed and can hardly feel a 
proper sense of hakaras hatov for what we take for granted, such as being 
able to visit and daven at the Kosel, Kever Rochel, and Mearas 
Hamachpeilah. 
For us personally, eight months later, we surely delight and can't get enough 
of the twin berachos that Hashem endowed us with. However, it's so easy 
to forget the extent of how much gratitude we should have for them, and 
really for all of our children, and all the blessings Hashem granted, and 
grants us constantly. 
Are those twins really the same beings that were once Baby A and Baby B, 
for whom we were so worried, and for whom we davened so many tefilos?! 
Eight months is ample time to obscure our collective memory. The only 
way to not lose that sense of reality is by being conscious of it, and trying 
to maintain the original emotions we felt. 
Intellectual memory is only a bunch of facts. It's the endemic emotions that 
brings those memories to life, and grants them long-lasting meaning. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Rabbi Binyamin Kamenetzky, Z’tl 
Rabbi Binyamin Kamenetzky passed away last week. He was the eldest son 
of the great Rabbi Yaakov Kamenetzky and was a distant relative of our 
family in previous generations. Presently, a niece of mine is married to one 
of his sons. But this familial relationship was not the basis of my connection 
with him and my admiration of his great accomplishments of a long 
lifetime. 
He was a member of a generation of pioneers in Jewish education that 
operated after World War II and reshaped and revitalized Orthodox Jewry 
in the United States. Driven by faith in the past and a vision for the future, 
reviled and ridiculed by the then Jewish establishment and Federations, 
these Torah scholars established Jewish day schools with scant financial 
backing. Going against the tuition free schooling offered from a then 
excellent public school educational system, this cadre of dedicated young 
men founded schools in then unlikely places, schools that changed the face 
of American Jewry until today. 
A leading figure in that revolution in American Jewish life was Rabbi 
Binyamin Kamenetzky. He headed a school in Nassau County, the Yeshiva 
of the South Shore. Today this area has a very strong and large Orthodox 
community. But many decades ago Nassau County was alien territory – 
perhaps even enemy territory – as far as meaningful Jewish education was 
concerned. 
Many Jewish leaders of the time called the Day School movement un-
American! And in that area and environment, Rabbi Binyamin 
Kamenetzky, over many decades of toil and talent, built an empire of 
Jewish education and Torah observance. 
But perhaps just as importantly, Rabbi Kamenetzky was a force for good 
in all areas of Jewish life in the Five Towns area of Nassau County. Every 
individual and every Jewish institution could rely on his counsel, influence, 
and personal and political connections for help in times of need and crisis. 
His vision was wider than just his school and its needs. In a world that 
sometimes defined itself by turf and exclusivity, he saw beyond narrow 
parochial borders and envisaged the Jewish community as a whole. The 
Five Towns and Far Rockaway areas of greater New York today contain 
many and varied institutions of Jewish learning. But that is only because of 
the pioneering labor of that generation after the war that undertook the 
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daunting task of rebuilding the Jewish world after its near destruction 
seventy years ago. 
It was a generation of unsung and unknown heroes and Rabbi Binyamin 
Kamenetzky was representative of those brave visionaries and dedicated 
educators. Because the Lord gifted him with a long life span in practical 
terms, he outlived his generation and never really received his due. He was 
a symbol of past greatness but his very presence amongst us still had 
influence and lessons to learn. 
This scion of a great rabbinic family, born in the heartland of Jewish life in 
prewar Lithuania, succeeded in America, undaunted by its strangeness and 
completely different culture. This ability was a hallmark of his public and 
private persona. They don’t make them this way any longer. 
He was a very creative person. He founded a lunch and learn program in 
Manhattan long before that type of program became regular and normal in 
American Jewish life. I spoke for his group a number of times many 
decades ago and I always marveled as to his ability to bring together so 
many disparate Jews of various backgrounds for an hour of Torah study in 
the midst of a busy business day. 
Lunch and Learn programs now exist everywhere in the Jewish world today 
and are important in the never-ending battle to keep Jews Jewish. My first 
experience with this type of program was when Rabbi Binyamin 
Kamenetzky invited me to speak. It was an experience I have never 
forgotten and I still cherish. 
Aside from the thousands of young people who received their Jewish 
education through his school there are many others, young and old, that 
have benefited from his initiatives, programs and personal guidance and 
interest. Rabbi Binyamin Kamenetzky was a throwback to a world that 
once was and will never be again, he saw a world that would rebuild Jewish 
life and reward all of those that kept faith with Torah and observance. A 
unique personality whose lifespan covered a radically and rapidly changing 
society, his perspective and counsel will be sorely missed. May his memory 
be a blessing to his family and all who were privileged to know him. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Emor 
In commenting on the double use of the verb “emor” and “v’amarta,” Rashi 
states that the lesson to be derived from this grammatical anomaly is that 
the elder generation is charged with instructing and guiding the younger 
generation. This apparently simple and very necessary and logical 
requirement is more difficult to implement than it was to state. 
Younger generations are notoriously loath to accept advice from their 
elders. They feel, and perhaps correctly so, that they are entitled to make 
their own mistakes on their own terms. But that attitude only increases the 
level of pain that making fundamental errors in life decisions creates. 
Raising the next generation has always been a daunting challenge. And 
every generation feels that its challenge is greater than those of previous 
times. 
A little reflection, a lot of tradition, a ton of patience and a strong family 
structure are great and usually necessary ingredients for success with the 
next generation. There are no guarantees, however. The Talmud taught us 
that there are irrational factors – good fortune or ‘mazel,’ so to speak – that 
are always present when raising children. Nevertheless, we are also taught 
that we are not freed from our obligation to attempt to succeed no matter 
how unlikely complete success might be. 
Advice from the older generation may not be desired but it always is 
influential. And that influence is vital for the continuity of family life, 
especially traditional Jewish family life. A parent remains a parent 
throughout his/her lifespan. And this generational connection is the basis 
for our survival as a people and a civilization. 
I have written in previous years that the Torah bids the priestly clan to tell 
their descendants that they are the sons of Aaron. It is difficult to have a 
positive self-identity when one has no past to rely upon. One of the great 
plagues for a large section of Western society is that millions of children 
do not know their father, let alone any heritage from earlier generations and 
antecedents. 
Crime, violence, psychological and social dysfunction are the products of 
such generational interruption. And this is true in Jewish society as well, in 
much of the Diaspora. The memories of Eastern European immigrants 

about the “golden country” have faded and in most cases disappeared, as 
have the hardships and sacrifices of the past. And with the disappearance 
of this family connection to religious observance, a traditional Jewish 
lifestyle also waned and many times completely vanished. 
To some extent, this factor helps in understanding demographic decline in 
American Jewry over the past half century. There once was a time that later 
generations knew traditional parents and grandparents and thus were not 
completely ignorant of their past and heritage. But that unfortunately is 
certainly no longer the case. We are in a time empty of a past, mired in a 
terribly competitive, materialistic present and without any soaring vision 
for future society. It was and is the imperative of the departing generation 
to guide and teach the arriving generation. That is a rule of Jewish life. 
Shabbat shalom, Rabbi Berel Wein 
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Person in the Parsha 
A Life of Sanctification 
The conditions under which we live are many and varied. Some of us live 
in very comfortable, even idyllic, surroundings. Others struggle with 
diverse hardships, including poverty, disease, and the conditions of war. 
Our people have known unspeakably extreme conditions, such as those 
experienced during the Holocaust. 
Throughout history, we have learned to obey God’s commands, no matter 
the situation in which we find ourselves. Not too long ago, we all celebrated 
Passover. Some of us were privileged to conduct the seder in the Old City 
of Jerusalem, in close proximity to the site of the Holy Temple. Others 
gathered around tables in resorts in much more unlikely venues, ranging 
from Florida and California to exotic Mediterranean or Caribbean isles. 
Most of us enjoyed the holiday in the warmth of our own modest homes, in 
places as geographically distant from each other as Brooklyn and Bnei 
Brak. Our collective memories drew upon images of the first Passover 
celebrated in Egypt at the brink of freedom from centuries of slavery, as 
well as images of Passovers experienced in the throes of the slavery of the 
Warsaw ghetto, and even in the nightmarish death camp of Auschwitz. 
Our observance of mitzvot is never negated by the conditions of our lives. 
This week’s Torah portion, Parshat Emor (Leviticus 21:1-24:23), confronts 
us with a mitzvah which must be observed in the full range of life’s myriad 
conditions, however challenging they may be. I refer to the mitzvah of 
kiddush Hashem, usually translated as “the sanctification of God’s name.” 
Permit me to explicate this mitzvah by first providing an outline of the 
entire weekly parsha. 
The parsha begins with a lengthy description of the standards of behavior 
required of the kohanim, the priests, the “sons of Aaron.” This description 
occupies the entire first half of the parsha, chapters 21 and 22. The latter 
half of the parsha, chapter 23, enumerates the major festivals of the Jewish 
calendar. Between these lengthy sections, we find these brief verses: 
“You shall faithfully observe My commandments… You shall not profane 
My holy name, so that I may be sanctified in the midst of the Israelite 
people—I the Lord who sanctify you… who brought you out of the land of 
Egypt to be your God…” (Levicticus 22:31-33). 
The Rabbis understand these verses to refer, first of all, to the ultimate 
sacrilege: profaning God’s holy name, or, in Hebrew, chillul Hashem. 
Conversely, these passages adumbrate the concept of the sanctification of 
God’s name, kiddush Hashem, the noblest, and arguably the most difficult, 
of all the mitzvot. 
Why do I say “most difficult?” Because the classical rabbinic definition of 
kiddush Hashem is the willingness to suffer martyrdom rather than betray 
one’s faith in the Almighty. Thus, those Jews during the Spanish Inquisition 
who willingly chose martyrdom over baptism exemplified kiddush 
Hashem. Indeed, all of the six million victims of the Holocaust, who were 
killed merely because they were Jews, are said to have performed the 
mitzvah of kiddush Hashem. 
But can this “sanctification” only occur in such dire circumstances? Is it 
only through one’s death that one can “sanctify the Lord?” No one has ever 
responded to this question as resoundingly, and as eloquently, as did 
Maimonides when he wrote: 
“Anyone who willingly, without being compelled to do so, violates any of 
the mitzvot, spitefully and without pangs of conscience, has thereby 
profaned the name of the Lord. But, on the other hand, whoever refrains 
from sin, or performs a mitzvah, for no other reason, not out of fear, nor to 
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seek glory, but rather to serve the Creator, Blessed is He, as did the 
righteous Joseph when tempted by his master’s wife, such a person has 
sanctified the name of the Lord…” (Maimonides, Hilchot Yesodei 
HaTorah, 5:10). 
From this perspective, we can better understand the words of Rabbi Isaac 
Nissenbaum, a leader of the religious Zionist movement in pre-war Poland, 
and a hero of the Warsaw ghetto who was ultimately murdered there. He 
insisted that in the hellish conditions of Nazi persecution, it had become 
necessary to somewhat modify the concept of kiddush Hashem so that it 
signified something more than martyrdom. 
He introduced the phrase kiddush hachaim, “the sanctification of life.” He 
wished to inspire the tortured residents of the ghetto not to “die for the 
purpose of sanctification of the name of the Lord,” but rather to “live their 
lives in a manner that sanctified the name of the Lord.” He urged his people 
to sanctify the name of the Lord, even in the horrendous conditions of the 
ghetto, by doing all that they possibly could to remain alive, to survive, and 
to live spiritual lives to the extent that those conditions allowed. 
Rabbi Nissenbaum did not survive the Holocaust. But others with similar 
views did. One of them was named Rabbi Gad Eisner, whose heroic deeds 
in the aftermath of the Holocaust have been recorded by numerous eye-
witnesses. 
Many of the other survivors, upon discovering that their homes were gone 
and that their families had been killed, were ready to surrender to the 
“Angel of death” rather than struggle to remain alive. “What is there to live 
for?” they asked. 
Rabbi Gad encouraged them to remain alive and arduously walked from 
bed to bed in a post-Holocaust makeshift hospital to spoon feed these tragic 
individuals. 
More than that, after they had begun to physically recover, he inspired them 
to engage in spiritual practices, in Torah study, and even in joyous 
celebrations. He would say, in Yiddish, “az menn lebt, zohl zein gelebt,” 
loosely translated as “as long as you are alive, live to the maximum!” Then 
he would add, “Remaining alive, fully alive, is the greatest sanctification 
of the name of the Lord, the highest form of kiddush Hashem.” 
But one does not have to resort to Maimonides, nor even to victims or 
survivors of the Holocaust, to find descriptions of kiddush Hashem. The 
Talmud offers a definition which is appropriate to those of us who 
thankfully live in far less extreme conditions, who live “ordinary lives”. 
This is the definition of kiddush Hashem offered by the Talmudic Sage 
Abaye: 
“’Thou shall love the Lord your God.’ (Deuteronomy 6:5) This refers to 
someone whose actions cause the Lord’s name to become beloved by 
others. He is a person who reads Scripture, studies Mishnah, and associates 
with the wise; one who conducts himself courteously with all others, 
causing them to say, ‘How fortunate are his parents who taught him Torah; 
how fortunate is the teacher who taught him Torah. So-and-so who learned 
Torah, observe how beautiful are his ways, how exemplary is his conduct.” 
(Talmud, Tractate Yoma 86a) 
This is the kiddush Hashem of which we are all capable. We need not be 
martyrs, we need not be heroes. We must merely guide ourselves by the 
Almighty’s Torah and live our lives according to His ideals. That is how 
we can “sanctify His name.” 
 
Rabbi Pinchas Winston 

Perceptions 
Mekadesh HaShabbos 
Friday night Kiddush is a highpoint of the week for me. It has been for 
years now, starting from when I learned the halachah about how it is an 
important “segulah” for parnassah, making a living. Few things get a 
person’s attention and kavanah—intention—more than an opportunity to 
make more money. For some people, not even health beats it. 
The experience became more intense for me as the years went on. The 
combination of Friday night itself, after shul and ready to eat a delicious 
seudah, b”H, together with a sense of gratitude for the previous week, 
increased my desire to say thank you to God. This was even more so if I 
had a really productive week. 
A slowly-said and well-intentioned Friday night Kiddush seemed to me like 
a great opportunity to show appreciation to God. I am usually more relaxed 
and spiritually focused at that time of week. 
Once I began to learn a little Kabbalah, my Kiddush went to the next level. 
The first paragraph of Kiddush recalls how God made Creation and rested 

on Shabbos. Kabbalah taught me a little of what that really means. I try to 
go through some of that in mind while saying the words. 
Of course not everyone participating in my Kiddush knows that. In fact, I 
have to worry sometimes about people not paying attention to every word 
of Kiddush, as they should. It is not easy to remain focused when someone 
else is saying Kiddush, and slowly at that. Not that they remain focused on 
every word of Kiddush when the “Mekadesh” goes fast either. 
One guest, a relative, recently asked me about the speed at which I recite 
Kiddush. “Why do you make Kiddush so slowly?” they asked. “It almost 
sounds like you are performing for your guests.” 
I was so taken aback by the comment that I didn’t answer it until the next 
day. Here I was trying to reach great heights of spiritual consciousness at 
one of the holiest moments of the week, and I was being “accused” of 
showmanship? Yech. 
The more I thought about it, the more I realized where the question was 
coming from. For so many people, Kiddush seems to be a perfunctory act, 
a halachic key to open the door to a delicious meal. The meal is the climax 
making Kiddush just a stepping stone to it. 
It became a good opportunity to turn things around and set things straight. 
To begin with, there is a Torah mitzvah to verbally sanctify the day of 
Shabbos. Most opinions hold that a man fulfills this mitzvah in his Friday 
night Shemonah Esrai when he makes the brochah, “Mekadesh 
HaShabbos.” Nevertheless, some say there is a second Torah mitzvah to do 
so again over a cup of wine, while others say that there is at least a 
rabbinical mitzvah to do so. 
The first paragraph of Kiddush recounts Ma’aseh Bereishis—Creation. For 
many, Creation was as simple and as brief as it seems to be recorded in the 
Torah. They are unaware of the many intricate steps NOT mentioned in the 
Torah, but which are the basis of some of the deepest Kabbalistic 
discussions. 
How many people have heard of the concept of Sheviras HaKeilim—the 
breaking of the vessels? Which vessels, how did they break, and who was 
responsible? Were they insured? 
It turns out that God did it. You see, He had in mind from the very 
beginning, which incidentally goes back a long way before the first day of 
Creation, to make a world that allows for evil. Evil He decided was 
necessary for free will, the entire point of Creation. 
Nice idea. However, it created a philosophical dilemma, though not one 
God couldn’t solve. God is ALL good. Everything He creates is ALL good. 
How then can evil exist and not be ALL good, and therefore, not evil? 
Back to the drawing board? Not necessary. Instead, God decided to make a 
perfectly IMPERFECT world. He decided to make Creation, our world, 
from “broken pieces,” to allow for built-in imperfection, and therefore, evil. 
When He got around to rebuilding the pieces back into Creation, He did it 
on FIVE levels. There are not one but FIVE levels of reality, each one more 
spiritual than the one below it. They act like a spiritual ladder to climb 
closer to God by shunning evil, or away from Him by choosing it. 
The amazing thing is how two people can walk the same earth, yet live on 
two entirely different planes of reality. The higher up the level of spiritual 
consciousness, the more accurate the vision of truth, and the more meaning 
a person can derive from his or her life. 
That is part and parcel with the special light God made on the first day of 
Creation. On the surface of it, light is light. Deeper down, there is the 
physical light of which we make use everyday, and there is a spiritual light 
which only spiritually privileged people can access. It is hidden from most 
people, and therefore called the “Ohr HaGanuz”—the Hidden Light. 
Rashi alludes to this light when explaining the fourth verse. He mentions 
that God, concerned about abuse by the evil people of Creation, hid the 
light for the righteous at a future time. Kabbalah explains that “future time” 
also includes the rest of history. It turns out that hiding THIS light from 
evil people meant allowing access only to those who actions allow it, like 
righteous people. 
Though two people can look at the exact same thing, if one of them is 
righteous and one is evil, they will see the thing differently. For the 
righteous person its inner light will be visible to him and he will learn truth. 
For the evil person, the thing will be spiritually opaque, and he will not 
understand it on its more profound level of existence. 
It is this light that is the basis of Torah. Each letter of a Sefer Torah is a 
conduit for the Ohr HaGanuz. Someone who learns Torah correctly, and 
for the right reasons, will gain access to the Hidden Light of Creation and 
the splendor of existence it reveals. What a tremendous gift! 
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All of this is included in the first paragraph of Kiddush. And more. We’re 
just getting started, so this will be a multi-part series of essays, b”H. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 575 Emor אמור 
This Dvar Torah is dedicated l'refuas Hadassa bas Miriam b'soch shaar 
cholei Yisroel 
One of the many laws applicable to kohanim mentioned in this week's 
parsha, is the prohibition for a man with a physical blemish to serve in the 
Bais Hamikdosh: "He shall not come to the paroches, and he shall not 
approach the mizbeiach - and he shall not desecrate My sacred offerings" 
(Vayikra 21:23). Rashi comments that if a kohein with a blemish does serve 
in the Bais Hamikdosh, his service invalidates any korban he brought. 
What should this unfortunate kohein do? Is it his fault that he was born with 
a physical blemish? All of his fellow kohanim have the ability to serve 
Hashem in the holiest place on earth, and he has to watch from the sidelines. 
Why should he lose out because of a situation that is completely beyond 
his control? 
Rav Wolbe explains that the kohein with a blemish should joyfully accept 
his inability to serve Hashem. His refraining from serving in the Bais 
Hamikdosh brings kavod (glory) to Hashem. Moreover, the only reason 
that kohanim serve in the Bais Hamikdosh is because that is the will of 
Hashem. Likewise, the will of Hashem is that a kohein with a physical 
blemish should not serve in the Bais Hamikdosh. The kohein who could 
serve and does serve, and the kohein who can't serve and therefore doesn't 
serve, are both equally fulfilling the will of their Creator. Thus, he should 
feel joyous when he abstains from the service in the Bais Hamikdosh. 
People have their ideas of how it is best to serve Hashem. They think, "If 
only I had the money, brains, brawn, personality or charisma, then I would 
be able to serve Him in the best possible way." However, the truth is that 
Hashem's will is that just as one who is affluent should serve Him with his 
wealth, likewise, one who is poor should serve Him in his state poverty. So 
smile, because Hashem wants you to serve Him exactly how you are! 
The parsha discusses the different Yomim Tovim throughout the year. Rav 
Wolbe comments that kedusha of the Yomim Tovim differs from the 
kedusha of Shabbos, and additionally, each Yom Tov has its own 
distinctive kedusha. 
He adds that every Yom Tov has days preceding it to be used in preparation 
for the upcoming Yom Tov. Thirty days before Pesach one should begin 
learning the halachos of Pesach. The days of the Omer are a preparation for 
Shavuos, and the Three Weeks prepare us for Tisha B'Av. Elul prepares us 
for Rosh Hashana, and the Aseres Yimei Teshuva prepare us for Yom 
Yippur. The days following Yom Kippur are to be used in preparation for 
Sukkos and Chol HaMoed is meant to prepare us for Shemini Atzeres. 
Without the preparation, we would, so to speak, "fall into the Yom Tov" 
and not have the ability to connect to the kedusha of that specific Yom Tov. 
The same idea applies to the tefillah of Shachris. The Pesukei D'zimra, 
which paints a picture of the greatness of Hashem, prepares us for Shema 
and Shemoneh Esrei. 
While we certainly get credit for every mitzvah we perform, one cannot 
compare a mitzvah performed without preparation to one performed with 
proper preparation. We still have three weeks until Shavuos. Why not take 
some time to familiarize yourself with the unique kedusha of this Yom Tov. 
Prepare yourself and you will be able to take the Yom Tov of Shavuos with 
you throughout the entire year! 
Bais Hamussar Schedule Sunday: 7:00 PM - 8:00 PM Eitzos and Hadracha by prominent, experienced Mashgichim There is no need to schedule an appointment. 972-
2-500-1686 Monday: 10:30 PM - [Hebrew] Rabbi Shlomo Arielli Shlit"a 11:15 PM - [English] Rabbi Dovid Nussbaum Shlit"a Wednesday: 7:45 PM - [Hebrew] Rabbi 
Yosef Jacobs Shlit"a Thursday: 10:30 [Hebrew] Harav Ben Tzion Kook Shlit"a 11:15 [English] Rabbi Eliezer Wolbe Shlit"a Mussar Seder every day at 7:20pm. The 
Bais Hamussar is accessible to anyone interested in a quiet, secluded place to study Mussar during all hours of the day or night (except during the regular Vaadim). The 
Vaadim can be heard live or at any time via Kol Halashon - 972-3-617-1053 Bais Hamussar, Rechov Ohalei Yosef 17, Yerushalayim Rabbi Shlomo Wolbe z"l Rabbi 
Wolbe This Dvar Torah was written l'iluy nishmas the Mashgiach z"l Take part in the Sefer Torah Liluy Nishmas the Mashgiach z"l Sefer Torah details To partake press 
here: https://secure.cardknox.com/BaisHamussar For a Z'chus for you, your Mishpacha and loved ones! Please Be Our Partner Please join us in spreading the teachings 
of the Mashgiach z"l to thousands across the globe and sponsor a weekly Dvar Torah for $150 as an honor, memory or in zechus of someone. For just $360 you can 
sponsor a week of shiurim at the Bais Hamussar including that week's Dvar Torah. To donate press here: https://secure.cardknox.com/BaisHamussar Do you think these 
Divrei Torah can make a difference in the life of your friend, neighbor or family member? Please add them to the mailing list. Forward this issue to a Friend Join Our 
Mailing List Vaad Chizuk L'bnei Hayeshivos Are you a Yeshiva Bochur learning in Eretz Yisroel, or a parent of one? We're here for you! Professional, Caring, and 
Confidential assistance. call: U.S. 732.444.7474 Israel 02.537.1005 9-11pm (Israel time) or email: vaadchizuk@gmail.com Vaad Chizuk, founded by the Mashgiach z"l, 
is a project of the Bais Hamussar. Bais Hamussar, 1845 52nd St. #9, Brooklyn, NY 11204  
 

Rabbi Benjamin Yudin 

TorahWeb 
Love is Blind, Respect Can't Be 
In Parshas Emor we not only read about sefiras ha'omer, but we are in the 
middle of its observance. The Ramban, (Vayikra 23:36) teaches that from 
the Torah the days between Pesach and Shavuos are understandably happy 

days; these are days of anticipation, yearning and excitement. We are 
counting from our liberation to relive the moment of His revelation to an 
entire nation, something which was and is unprecedented in the annals of 
world history. Our Rabbis remind us (Rashi, Breishis 1:1) that the very 
purpose of creation was for the giving of the Torah. 
The Talmud (Yevamos 62b) teaches that the twenty four thousand students 
of Rabbi Akiva died during this period of sefiras ha'omer, and for this 
reason the Shulchan Aruch (Orach Chaim 493:1-2) legislates some 
mournful observances, including no weddings and haircuts during thirty 
three days of the omer. The cause of their dying is given as "lo nahagu 
kavod zeh lazaeh - they did not show adequate respect for one another." 
The Mesilas Yesharim (chapter 22) takes this most literally, accusing them 
of a lack of derech-eretz, mentchlechkeit, which is a pre-requisite for Torah 
as taught by our Rabbis "derech-eretz kadma la'Torah." This is found as 
well in Avos (3:17) where Rabbi Elazar ben Azariyah taught, "if there is no 
respect, there is no Torah" and Rabbeinu Yonah teaches that one has to 
refine their character as a pre-requisite for Torah. 
The Maharsha understands this deficiency to be specifically in the realm of 
Talmud Torah. Instead of praising one another for their unique 
understanding, contribution, and chelek-portion in Torah, they viewed the 
other as a threat and competition to their individual self-worth. 
I'd like to suggest an explanation of their lack of kavod - respect one to 
another, based upon the teaching of the Shem MiShmuel. He is bothered, 
as are we, by the following: how is it possible that the students of Rabbi 
Akiva, who not only heard the teaching of their great Rabbi that v'ahavta 
l'reyacha kamocha is a fundamental principle of the Torah, but were 
students of Rabbi Akiva who lived and personified this teaching as well. 
The Talmud (Shabbos 127b) describes the extraordinary character of a 
worker and the Sheiltos (Parshas Shemos) ascribes this story to Rabbi 
Akiva. How is it possible that they would be deficient in this area? 
The Shem MiShmuel answers that there is a significant difference between 
love and respect. Love is an emotion that most often emerges from and 
pervades a natural organism. There is love within the family unit as they 
are just that, a unit. Love stems from the commonality that individuals share 
together. Thus, the students of Rabbi Akiva followed the sacred teaching 
of their rebbe and loved all Jews. The Jewish people share a common 
pedigree, history and destiny, all of which contribute to unite them and, in 
addition, the Torah commands them to love one another. 
Respect on the other hand emerges not from commonality, but the reverse; 
one notices the unique features that marks someone's individuality and 
admires these positive traits and consciously or subconsciously desires to 
emulate these qualities. In order for respect to emerge and prevail, one must 
note how a person is different and shines above the others in this particular 
realm. The students of Rabbi Akiva followed their teacher and his teaching 
to a fault. Their intense love for every Jew led them to relax any and all 
formality, and they viewed each talmid as being on par with all the other 
talmidim. This caused them to overlook the unique strengths of each, thus 
missing the opportunity 1) to develop a desire to emulate that uniqueness 
and thereby be driven to grow and 2) for individual recognition and respect 
to emerge. 
Note that the Torah in the fifth of the Aseres Hadibors does not legislate 
loving a parent because it is natural to love a parent. The Torah does 
however command a child to respect a parent, for often the child will not 
necessarily adopt the same ideologies and lifestyle, but the child is to 
respect his parents' unique traits. 
The students of Rabbi Akiva failed to recognize and learn from each other. 
Sad to say, we repeat the tragic mistakes of our past. Ideally, we too love 
all Jews, and this is the easy part. However, even within the Orthodox 
community, there are the divisions of modern, yeshivish and chasidish, and 
too often we might love them all and yet fail to sufficiently note and 
implement the many noble and distinguishing character traits of the other 
groups. Our instinctive, immediate dismissal of their identifying outer 
trappings too often preclude us from considering and incorporating their 
many positive virtues. This might well be characterized as "lo nahagu 
kavod zeh lazeh", as not showing respect one for another. 
The same page of Talmud that condemns the students of Rabbi Akiva 
continues and presents the ideals of marriage. A husband is to "love his 
wife as himself, and respect her more than himself". This is precisely what 
the Shem MiShmuel has been teaching. The couple shares love as a single 
unit, but must respect the distinguishing traits of their spouse. 
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Reb Elimelech of Lizhensk, one of the outstanding Chassidic leaders of the 
eighteen century, was wont to pray that we should see, appreciate, and 
emulate the worth of others, thereby not only loving them as part of Klal 
Yisroel, but also respecting them for their individuality. May we follow in 
his footsteps in both prayer and deed. 
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Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Divine Distribution 
“When you reap the harvest of your land, you shall not remove completely 
the corners of your field as you reap and you shall not gather the gleanings 
of your harvest; for the poor and the proselyte shall you leave them…” 
(23:22) 
The latter portion of this week’s Parsha deals extensively with the festivals. 
In the midst of the chapter of the festivals, the Torah introduces the laws 
concerning leaving crops for the poor. Rashi cites the Midrash that 
questions why these laws are repeated, having already been discussed in 
Parshas Kedoshim. Furthermore, why are these laws specifically repeated 
in the middle of the section regarding the festivals? 
The Midrash answers that since the festivals were a time when offerings 
were brought up to Yerushalayim by the Jewish people, the Torah is 
teaching that a person who leaves for the poor “leket” – grain which falls 
from the harvester and “shikecha” – grain which is forgotten by the 
harvester, and “pe’ah” – a corner of the field that is left for the poor, is 
considered to have built the Beis Hamikdash and offered Korbanos within 
it.(1) Why are these particular gifts, leket, shikecha and pe’ah singled out 
from amongst the many forms of charity? Furthermore, what is the meaning 
of the comparison to the building of the Beis Hamikdash and the bringing 
of Korbanos? The commentaries explain that when Hashem commanded 
us to build the Mishkan, He did not use the words “yitnu li” – “give to Me”, 
rather “yikchu li” – “take on My behalf”(2) for we cannot give to Hashem; 
we acknowledge that the wealth we possess is really His, and therefore, we 
built the Mishkan with that which was His.(3) This concept holds true for 
Korbanos brought in the Beis Hamikdash as well. We do not “give” 
Korbanos to Hashem; rather, through the symbolic gesture of bringing a 
Korban, we acknowledge that what we have is really His. Almost all forms 
of charity involve giving to a poor person. This action often provides the 
person giving with a feeling of magnanimity, and can skew his perception 
so that he feels he is giving that which belongs to him. Leket, shikecha and 
pe’ah are unique forms of charity in that the landowner does not give 
anything to the poor; he is forbidden to collect the produce involved, 
thereby preventing him from determining who will receive it. The 
landowner is commanded to leave the produce where it is and allow any 
needy person who wishes, to take it for himself. This procedure drives 
home the concept to the landowner that he does not control the wealth; 
rather, charity is merely the means by which Hashem distributes His 
wealth. When a person fulfills these mitzvos, which are the most difficult 
forms of charity for they preclude the feeling of satisfaction from having 
actually given, it is as if he built the Beis Hamikdash and offered Korbanos; 
the comparison is clear, for these actions also require a person to 
comprehend that he is merely the conduit through 
1. 23:22 2. Ibid 3. Teruma 25:2 
Removing the Weak Links to the Weeks 
“You shall count for yourselves – from the morrow of the rest day…” 
(23:15) 
The Talmud teaches that during the period between Pesach and Shavuos 
twenty-four thousand disciples of Rabbi Akiva perished. Therefore, the 
accepted custom is to observe some aspects of mourning during this period. 
The reason given for their deaths is “shelo nahagu kavod zeh lazeh” – “they 
did not show respect to one another”.(1) Presumably, this deficiency was 
not restricted to the time period between Pesach and Shavuos. Why was it 
necessary for them to be punished particularly at this juncture? The Torah 
teaches that the counting of the Omer should begin “mimacharas 
haShabbos” – literally “from the day after Shabbos”. The interpretation of 
this verse is the source for a major dispute between the Perushim, those 
who follow the oral interpretation of the Torah, and the Tzedukim who 
follow the literal interpretation of the Torah. The Tzedukim rule that the 
seven weeks until Shavuos begin on the Sunday following the onset of 
Pesach. In accordance with the Rabbinical tradition, the Perushim interpret 
the term “Shabbos” in the verse as the first day of Pesach. Consequently, 

the count until Shavuos begins on the second day of Pesach, irrespective of 
the day of the week on which it falls.(2) Why does the Torah refer to Pesach 
as “Shabbos”, allowing for such a dispute to arise? The time period 
beginning with Pesach and culminating with Shavuos marks the 
preparation process for “kabolas haTorah” – “the receiving of the Torah”. 
At the Sinaitic Revelation, Bnei Yisroel received not only the written text, 
the “Torah sheb’ksav”, but the Oral Tradition, the “Torah sheba’al peh” as 
well. This tradition was to be transmitted from generation to generation by 
the Sages of the time and without it, the written text would be rendered 
incomprehensible. To punctuate the importance of the Oral Tradition the 
Torah begins the process that leads to its inception in a manner which 
requires the interpretation of the Sages; without their interpretation an 
incorrect conclusion as to when the Torah was received would be drawn. 
The Talmud attests to the foolishness of people who rise for a Torah scroll 
but refuse to rise for a Torah scholar.(3) A Torah scholar is the 
amalgamation of both the written and Oral Torah and is the source of its 
transmission for his generation. The Torah is not transmitted through the 
written text and as such the written text cannot ensure the Torah’s 
continuity. It is only our Sages and scholars, the links to the tradition of the 
past generations who can ensure the continuity of Torah for the generations 
to come. Therefore, scholars should be shown as much, if not more 
reverence than a Torah scroll. For the integrity of the Oral Tradition to be 
maintained it is of the utmost importance that the Sages display the 
appropriate respect toward one another. If the scholars treat each other 
disparagingly, they undermine the very message which they are supposed 
to transmit. The students of Rabbi Akiva were the greatest Sages of their 
generation, and their deaths caused a dearth in Torah study for Bnei 
Yisroel.4 Their behavior towards one another undermined the Oral 
Tradition which they were responsible to transmit; with the integrity of the 
Oral Tradition undermined, acceptance of the entire Torah was threatened. 
This message is underscored by the fact that the students’ deaths occurred 
during the time period which leads up to the acceptance of the Torah. 
1. Yevamos 62b 2. Menachos 65b 3. Makkos 22b 
To Support Project Genesis- Torah.org Rabbi Zweig on the Parsha © 2017 by Torah.org. Do you have a question or comment? Feel free to contact us on our website. 
Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your own free 
copy of this mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -
- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and 
Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith Ave., Suite 225 
Baltimore, MD 21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 43 - The Jews of Babylon 
The story of the Jews of Babylon of necessity begins some 1,000 years 
before our current timeline -- in the 434 BCE, when the Babylonians first 
marched on Israel as part of their campaign to stake claim to the former 
Assyrian empire. In that first foray, the Babylonians did not destroy the 
Temple, nor send the Jews into exile. However, they did succeed in taking 
into captivity 10,000 of the best and brightest Jews. (See Part 22.) 
While it seemed like a terrible disaster at the time, these brilliant men, 
Torah scholars all, immediately established a Jewish infrastructure upon 
arrival in Babylon. A dozen years later when the Temple was destroyed, 
the Jews who were exiled to Babylon found there yeshivas, synagogues, 
kosher butchers, etc., all the essentials for maintaining a Jewish life. (See 
Part 23.) 
Seventy years later, when the Babylonians fell to the Persians and the Jews 
were permitted to return, only a small number did. Of what was probably a 
million Jews living in the Persian Empire, only 42,000 went back, meaning 
that 95% stayed in Babylon under Persia domination. 
During the Second Temple period, up until its destruction in 70 CE, the 
Jewish community in Babylon -- far from the eye of the storm that raged in 
the Land of Israel -- continued to flourish. 
Indeed, this is where the center of Jewish rabbinic authority came to rest 
after the Byzantine Empire shut down the Sanhedrin in 363 CE. 
The head of the Jewish community of Babylon -- who was officially 
recognized by the Persian authorities -- was called Resh Galusa in Aramaic, 
which means Rosh Galus in Hebrew, and "Head of the Diaspora" in 
English. 
The Resh Galusa was a person who was a direct descendant of the House 
of King David. Even though he was not a king in the land of Israel, he was 
recognized as not only being the representative of the Jewish community 
in Babylon but as also having noble status. 
Over 1,500 year history of the Jewish community in Babylon 
approximately 40 people held that title, all tracing their ancestry back to 
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King David. This was a noble line that was always preserved in Jewish 
history. 
Sassanian Dynasty 
Part of the reason for the stability of the Jewish community in Babylon was 
that the area was held by the Persian Sassanian dynasty from the 3rd 
century CE on. The Sassanians managed to keep out of their kingdom first 
the Romans and then the Byzantines. (For more on the Byzantines see Part 
41.) In this way the Jews of Babylon were protected from harm that the 
Byzantine Christians inflicted elsewhere. 
In this atmosphere, Jewish scholarship was able to flourish in the great 
yeshivas at Sura (which was founded by Rabbi Abba Ben Ibo better known 
as Rav) and at Nehardea (which was founded by the Babylonian sage Rav 
Shmuel) and which later moved to Pumbedisa. 
This is where the Babylonian Talmud was written, as we saw in Part 39, 
immortalizing the great rabbis of Babylon, especially Abaye and Rava. As 
historian Berel Wein relates in Echoes of Glory (p. 267): 
"Their stamp of analysis and discussion appears in countless numbers of 
debates and discussions that form the Talmud. In fact, the surname of the 
Talmud is "the discussions of Abaye and Rava." 
(Another great rabbinic scholar in Babylon was Rav Ashi, the editor-in-
chief of the Babylonian Talmud in the early 5th century.) 
These rabbis, as we explained in Part 39, are known in Jewish scholarship 
as Amora’im, "explainers" or "interpreters." The Amora’im lived from 
about 200 CE to about 500 CE. They were followed by the Gaonim, the 
"great ones" or "geniuses." The Gaonim were the heads of the yeshivas in 
a time when Jewish scholarship thrived in Babylon. 
But then the situation changed. 
Things began to worsen for the Jewish Babylonian community in the 
middle of the 5th century when the Persian priests, fighting against 
encroaching Christian missionaries, unleashed anti-Christian persecutions 
and included Jews in the mayhem. Writes Wein (p. 277): 
"The worsening situation in Babylonia came as a shock to the Jewish 
community, for nothing of this sort had officially been in Babylonia for 
almost a millennium. Jewish confidence was shattered." 
Things went from bad to worse -- with the Reish Gelusa executed at one 
point -- as Babylonia became embroiled in civil war and as the Byzantines 
continued their encroachments. 
In the midst of this chaos, the Moslem conquest of the Middle East in the 
7th century brought unexpected benefits to the Jewish community in 
Babylon. 
Caliph Omar 
Mohammed had died in 632 leaving no successor, a situation which led to 
immediate strife and a split in the nascent Muslim world. The candidates 
for caliph were two: 1) his cousin Ali, who married Mohammed's daughter 
Fatima; and 2) his first convert and father-in-law, Abu Bakr. 
This struggle gave rise to the creation of two Muslim sects: 1) the Shi'ites 
who recognized Ali as Mohammed's rightful successor ; and 2) the Sunnis, 
who recognized Abu Bakr as the rightful successor. 
Today, the Shi'ites are the minority in the Muslim world, making up 16% 
of all Muslims. The majority of the Muslims are Sunnis, followers of Abu 
Bakr and his successor Omar, who founded the first major Islamic dynasty, 
the Omayyad (sometimes spelled Umayyad). 
Caliph Omar recognized that the road to unity was to have a common 
enemy. He therefore embarked on a series of foreign wars of conquest, in 
which the Muslims were remarkably successful. 
As part of his conquests Caliph Omar invaded Jerusalem in 638, taking it 
away from the Byzantines. 
To see the remains of Byzantine homes from that period, you can visit today 
the archeological excavations below the southern end of the Temple Mount 
in the Old City of Jerusalem. It was this area, in particular, that Omar turned 
over to 70 Jewish families following his conquest. (Until then the 
Byzantines had forbidden the Jews from living in Jerusalem at all.) 
He found the Temple Mount site covered with garbage as the Byzantines 
had deliberately decreed that garbage should be dumped there to humiliate 
the Jews. Omar had the site cleared and may have prayed at the southern 
end (toward Mecca) which could well be the first time that a small mosque 
was erected there, though historians are not certain. 
It must be made clear that up to this time, Jerusalem had no special 
significance to Muslims. During his lifetime already, Mohammed had 
changed the direction of prayer to Mecca, and the Koran does not mention 
Jerusalem even once! 

However with time a tale arose that Mohammed's dream -- which is 
recorded in the Koran in Sura 17 -- was a dream about Jerusalem. In that 
dream, Mohammed rides his flying horse, El Burak -- a steed with the body 
of a woman and the tail of a peacock -- to the "farthest place." The farthest 
place in Arabic is El Aksa. There he meets Jebril (Gabriel) and goes up to 
heaven for a forty-day sojourn, meeting all the prophets and talking to 
Moses and J**** etc. 
The Muslims decided that the farthest place (El Aksa) had to be the farther 
end (southern end) of the Temple Mount. And that the center of the Temple 
Mount, where a huge stone protruded, must be the spot from which 
Mohammed ascended to heaven. 
In 691, some fifty years after Omar's conquest, an Omayyad ruler named 
Abd al Malik built the Dome of the Rock, called Qubbat as Sakrah, there. 
It still stands today and dominates the Jerusalem skyline. 
Note that the Dome of the Rock is not a mosque. Rather it is a shrine built 
around the huge rock, which Jews believe to be the same stone where 
Avraham took Yitzchak to be sacrificed, where Yaakov dreamed of a ladder 
to heaven, and where the Holy of Holies once stood. The mosque -- El Aksa 
-- is another building altogether, built at the southern end of the Temple 
Mount by Abd al Malik's son, El Walid in 701. 
The Dome of the Rock was not always golden as it is today. It was covered 
with anodized aluminum in 1956, and about ten years ago, the late King 
Hussein of Jordan, sold one of his houses in London and gold-plated it with 
80 kilos of gold. 
Today, this site is the third holiest to Sunni Muslims and the fourth holiest 
to Shi'ite Muslims, who list Karabala, after Mecca and Medina. 
The Temple Mount is known to Muslims as Haram el Sharif, "the Noble 
Sanctuary." Jerusalem is known to Muslims call El Quds, "the Holy." 
The taking of Jerusalem was a big blow to the Christians, reeling from other 
Muslim conquests that were sweeping the world. Jews greeted it more 
favorably, as the Christians had been merciless to the Jews. The Muslims 
might humiliate them, but they would not slaughter them outright. 
Indeed, when Omar defeated the Persians and took over Babylonia, he 
immediately gave his blessing to the Reish Galusa to head the Jewish 
community. As a matter of fact, Omar was so fond of the Reish Galusa -- 
Bustenai Ben Chaninai -- that when he himself decided to marry the 
daughter of the Persian king, he insisted that Bustenai marry her sister. Thus 
in a bizarre twist of fate, the Reish Galusa became brother-in-law to the 
caliph. 
(After the death of Bustenai, his sons by an earlier wife sought to 
delegitimatize his sons by the Persian princess, claiming that she never 
converted to Judaism. However, this was unlikely as the case of a Reish 
Galusa marrying a non-Jewish woman without conversion would have 
caused a furor and public condemnation. Indeed the Gaonim of the day 
ruled that all his children were legitimate Jews.) 
The Karaites 
During the long history of Babylonian Jewry, sometimes the Reish Galusa 
wielded more power, sometimes the Gaonim. Much depended on the 
political climate and the personalities involved. Generally, however, the 
position of the Gaon was determined by scholarship, while the position of 
Reish Galusa was depended on lineage (as the Reish Galusa was 
traditionally the descendant of King David.) 
And it was a dispute over lineage that gave rise to a splinter sect in 8th 
century Baghdad -- a splinter sect that came to be known as the Karaites. 
When Shlomo, the Reish Galusa, died childless in 760, two of his nephews 
Chananiah and Anan vied for the position. Chananiah got the job and Anan 
went off to start his own religion. 
This is another example of a pattern we have seen previously -- a split 
among the Jews due to an ego problem. (We saw it, for example, in Part 20 
with Rechavam and Yeravam.) 
The sect that Anan started in some ways was similar to the Sadducees. Like 
the Sadducees, the Karaites didn't recognize the authority of the Oral Torah 
and hence they read the Written Torah literally. (Their name, Karaites, 
comes from the Hebrew verb, kara, meaning "read.") 
As we saw earlier, it is impossible to live a Jewish life without the Oral 
Torah as so much of the Written Torah is not specific enough. Thus, where 
the Torah commands "and you shall write them [these words] upon the 
doorposts of your home," how can anyone know which words of the Torah, 
or indeed, if the entire Torah is to be written on the doorpost? It is the Oral 
Torah that explains that this passage refers to the words of the Shema 
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prayer, which are to be written on a parchment scroll and then affixed in a 
specified place and manner on the doorpost. The mezuzah! 
As a result of their literal reading of the Torah, the Karaites came to observe 
Shabbos in total darkness, unable to leave their homes all day except to go 
to the synagogue. They did away with the observance of Chanukah because 
it is not mentioned in the Written Torah, as well as with the separation of 
meat and milk for the same reason. 
One might think that this sect would have little appeal, and initially it did 
not. But, with time, the Karaites began to attract those Jews who wanted to 
dismiss the opinions of the rabbis; this turned out to be a huge draw. 
That is, until the great sage, the Sa'adiah Gaon entered the picture. 
Sa'adiah Gaon 
Sa'adiah Gaon is famed for his writings, particularly the Book of Belief and 
Opinions, and for his critiques of the Karaites which made mincemeat of 
their beliefs. 
His arguments stopped the spread of Karaitism which could have 
overwhelmed the entire Jewish world. It was so popular at one point that in 
the 10th century the majority of Jews in the Land of Israel were Karaites. 
However, the Karaites never recovered from the assault of Sa'adiah Gaon 
on the logic of their beliefs. Their numbers shrunk with time, though unlike 
the Sadducees, they never completely disappeared. 
(Incidentally, up until World War II, there was a large Karaite community 
in the Crimea, which in trying to save themselves from the Nazis, claimed 
that they were not actually Jews. Of course, they were murdered too.) 
Today, there is a small number of Karaites left, living chiefly in Israel, 
though no one is sure how many as the Karaites forbid census-taking. Their 
population has been variously estimated at 7,000 all the way up to 40,000. 
The Karaites are reputed to be very religious people, and from the outside 
appear indistinguishable from Orthodox Jews, though they are forbidden to 
marry other Jews and marry only each other. 
When the Sa'adiah Gaon died in 942, the period of the Gaonim of Babylon 
was almost over. It would officially end in 1038 with the death of Hai Gaon. 
By then, a great many Jews had left Babylon, following the opportunities 
that were opening up for them in other parts of the world conquered by 
Muslims, especially in Spain. Next: The Jews Of SpainAuthor Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser 
College with a BA in Russian Language and Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination 
from Yeshiva Aish HaTorah in Jerusalem and a Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a 
licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and 
researcher on Aish HaTorah outreach programs. This article can also be read at: 
http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 Aish.com - http://aish.com  
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48 Ways to Wisdom 
Way #27 Happiness 
A young man once came to meet me in Jerusalem. He had an unusually 
happy disposition, so I asked him what's his secret. He told me: 
"When I was 11 years old, I received a gift of happiness from HaShem. 
"I was riding my bicycle when a strong gust of wind blew me onto the 
ground into the path of an oncoming truck. The truck ran over me and cut 
off my leg. 
"As I lay there bleeding, I realized that I might have to live the rest of my 
life without a leg. How depressing! But then I realized that being depressed 
won't get my leg back. So I decided right then and there not to waste my 
life despairing. 
"When my parents arrived at the hospital they were shocked and grieving. 
So I told them: 'I've already adapted. Now you also have to get used to this.' 
"Ever since then, I see my friends getting upset over little things: their bus 
came late, they got a bad grade on a test, somebody insulted them. But I 
just enjoy life." 
At age 11, this young man attained the clarity that it is a waste of energy to 
focus on what you are missing. And that the key to happiness is to take 
pleasure in what you have. 
Sounds simple, doesn't it? 
Same'ach bi'chelko literally means "satisfaction with one's portion." 
Happiness is achievable. So why are so many people unhappy? We lack the 
right tools. 
Happiness Is A State Of Mind 
Western society commonly perceives happiness as the outcome of what 
you achieve and acquire. 
"My whole life would improve if I had a new car..." 
"I just need a better job and then I can relax and be happy." 
"If only I met the right girl..." 
You get the car and what happens? For a whole week you're walking on 
air. Then you go right back to being unhappy. 

Sound familiar? 
Happiness is not a happening. Happiness is a state of mind. You can have 
everything in the world and still be miserable. Or you can have relatively 
little and feel unbounded joy. 
The Talmud says: "Who is rich? The one who appreciates what he has." 
(Pirkei Avos 4:1) 
That's why the morning prayers begin with a series of blessings thanking 
HaShem for the simple and obvious: 
Thank you, HaShem, for giving me life. 
Thank HaShem I can see. 
Thank HaShem I can use my hands and feet. 
Thank HaShem I can think. 
Once you master the art of noticing, appreciating and consciously enjoying 
what you already have, then you will always be happy. 
Make Your Troubles Insignificant 
You are standing on the 70th floor of the Empire State Building, gazing at 
the cityscape. Suddenly a rather large man brusquely pushes past you, 
wrenches the window open and announces his intention to jump. 
You yell out: "Stop! Don't do it!" 
The 6-foot-5 figure perched by the window turns to you and menacingly 
says, "Try to stop me and I'll take you with me!" 
"Umm ... No problem, sir. Have a safe trip. Any last words?" 
He says, "Let me tell you my troubles. My wife left me, my kids won't talk 
to me, I lost my job and my pet turtle died. So why should I go on living?" 
Suddenly you have a flash of inspiration. 
"Sir, close your eyes for a minute and imagine that you are blind. No colors, 
no sights of children playing, no fields of flowers, no sunset. Now imagine 
that suddenly there's a miracle. You open your eyes and your vision is 
restored! Are you going to jump - or will you stick around for a week to 
enjoy the sights?" 
"I'll stay for a week." 
"But what happened to all the troubles?" 
"Ah, I guess they're not so bad. I can see!" 
An eyeball is worth at least 5 million dollars. You have two of them? You're 
rich! 
If you really appreciate your eyesight, then the other miseries are nothing. 
Yet if you take it all for granted, then nothing in life will ever truly give 
you joy. 
Misconceptions On The Road To Happiness 
Misconception #1: "Once I know the tools for being happy, then it will 
work like magic." 
Don't expect the results to come automatically. It is possible to 
intellectually understand how to attain happiness, yet not put it into 
practice. 
In fact, many people might actually prefer to be comfortable and unhappy, 
rather than endure the discomfort of changing their habits. 
Just as learning any new skill requires effort, you have to be willing to 
invest serious effort to achieve real happiness. 
Misconception #2: "If I become content and satisfied with what I have, 
I'll lose my motivation to achieve more." 
Happiness doesn't drain your energy. It adds more! 
Ask a happy person: "I have a boat. Do you want to go fishing?" 
He'll say, "Great! Let's go!" 
Now ask someone who is depressed: "C'mon, let's go fishing!" 
He'll say, "I'm tired. Maybe tomorrow. And anyway, it might rain..." 
Happy people are energetic and ambitious. There's never enough time to do 
everything they want to do. 
Misconception #3: "Happiness is optional. If I want to be depressed, 
that's my own prerogative." 
A beautiful Sunday afternoon. You're at the park having a picnic with your 
friends. 
Suddenly the air is pierced by one person complaining: "Who forgot the 
forks? It's too hot for volleyball. I want to go home already." 
You have an obligation to be happy when your mood is negatively affecting 
others. Don't spoil the fun. 
We all try to put on a happy face when we're at a party. But what about 
when we are at home, with our kids? Or when we trudge into the office on 
Monday morning? 
Like an open pit in the middle of the road, a "sour puss" is a public menace. 
Being happy is part of being considerate to the people around us. 
The Daily Pleasure Count 
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To begin appreciating life, pinpoint some things you are extremely grateful 
for and count them every morning for one month, e.g.: your eyes, your 
hands, your children, your cat. 
Set a time each day to contemplate these pleasures. Feel gratitude for them. 
This exercise can change the mood of even the most miserable amongst us: 
The next time you visit your aunt (the one who loves to complain), tell her 
very respectfully: 
"Auntie, I came here to suffer with you today. But before we suffer, it is 
only fair that you also share with me five pleasures that you had today." 
"I had no pleasures." 
"Auntie, did you have coffee for breakfast?" 
"Yes." 
Don't let her off the hook with this perfunctory answer. Make her share the 
pleasure. 
"Was it sweet? Warm? Did the aroma linger? Did it give you energy?" 
(She'll comply because she wants her turn to complain...) 
"Okay, it was sweet and it was nice." 
"Great Auntie! Now four more!" 
"I didn't have any more." 
"Did you wash your face? Was it pleasant? Warm? Refreshing?" 
Relive it with her. Then another one. 
After she describes five pleasures, her complaints won't be nearly as bad. 
To really work at this, sit down with your spouse (or roommate) every 
evening and discuss one pleasure that each of you had that day. At the very 
least, you'll have a happier spouse or roommate! 
Incorporate this into your family routine so that your children also learn to 
appreciate their daily pleasures. 
The One-Hour Blessing-Fest 
The next exercise is more sophisticated. 
Spend one hour writing down everything for which you are grateful. 
Most people fly through the first 15 minutes. The next 15 minutes the pen 
moves more slowly. The next 15 minutes get even tougher, but you can pull 
through if you include your eyebrows and socks... 

The last 15 minutes are excruciating. 
Once the list is compiled, add one new blessing each day. 
The power of this exercise is clear: You must be conscious of all your 
blessings, in order to appreciate whatever new blessings come your way. 
Prioritize Your Blessings 
To really hone your skills and become an expert at appreciation, prioritize 
your list. 
-- Which is more valuable - your hands or your feet? 
-- Eyes or ears? 
-- Sense of taste or your sense of touch? 
Comparing each pleasure forces you to qualify the various subtle aspects 
of each pleasure. And to quantify how much each respective pleasure gives 
you. 
Follow this course and work at it daily. Your gratitude will continue to 
grow, building a solid foundation for a lifetime of happiness. 
Why Is "Happiness" A Way To Wisdom? 
• Happiness is energy and power for living. 
• Focus on what you have and you'll be happy. Focus on what you don't 
have and you'll be miserable. 
• Happiness is not the goal in life; it is a means to tap your inner energy 
in order to accomplish your potential. 
• Happy people are healthy, optimistic, and have more driving force to 
achieve. 
• Happiness is not "living in a state of semi-depression." That's mere 
survival. 
• Happiness is in your control. By not controlling it, you are slave to 
your emotions. 
• Happiness requires discipline, determination and hard work. 
• Happiness is not a "happening." Don't wait for it to happen. Go out 
and create it. 
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Parsha Encounters 
Parshas Achrei Mos-Kedoshim: Sefiras Haomer 
By Rabbi Yehoshua Goldstein 
9 Iyar 5777 May 5, 2017 
A Project Of Chicago Community Kollel 
We are presently in the tekufah of sefiras ha’omer, counting 49 days from 
the second day of Pesach, the day that the korban omer was brought, until 
Shavuos. It is generally understood that the counting is the connection 
between Yetzias Mitzrayim and Kabbalas HaTorah, as stated in Sefer 
Hachinuch. The purpose of Yetzias Mitzrayim was not just the attainment 
of physical freedom, but rather the ability to be ovdei Hashem, a 
“mamleches kohanim v’goy kadosh.” Why does this count depend on the 
korban ha’omer, as is indicated in the actual name of the mitzvah, sefiras 
ha’omer? As we know, many Rishonim hold that nowadays, in the absence 
of the Beis Hamikdash and korban ha’omer, the mitzvah is only 
d’Rabbanan, zecher l’mikdash. How does the omer tie in with Kabbalas Ha- 
Torah? Furthermore, why is this korban called the “omer” if omer is merely 
a term used to indicate the measure- ment of flour included in this minchah, 
specifically asiris ha’eifah? Why does the Torah refer to the korban by its 
measure of flour, and why use the word omer instead of asiris ha’eifah or 
some other term? Another point of interest is the medrash in Parshas Emor 
which tells us of the greatness of the korban ha’omer; in its zechus, 
Avraham Avinu received Eretz Yisrael and Klal Yisrael was saved 
throughout the doros, in the times of Gideon, Chizkiyahu, Yechezkel, and 
from Haman’s evil plot. What was so unique about the korban ha’omer that 
its zechus lasted for doros? 
The Be’er Yosef (R’ Yosef Tzvi Salant zt”l, who was a well-known maggid 
in Yerushalayim) offers the following insights in answer. The Sefer 
Hachinuch tells us that the lesson of the korban ha’omer is to acknowledge 
that everything we have comes from Hashem. 
When we harvest our grains, instead of attributing our success to our efforts 
and hard labor, we take the omer, offer it as a korban to Hashem and wave 
it in all directions (tenufah) to demonstrate our recognition that Hashem is 
giving us all the sustenance that we need: “Posei’ach es yadecha u’masbia 

lechol chai ratzon.” When Klal Yisrael was in the midbar, another omer, the 
omer of mann, relayed this message. When Klal Yisrael saw the mann fall 
day in and day out for 40 years, it was clear that Hashem provides all our 
needs, from food to clothing. However, when Klal Yisrael entered Eretz 
Yisrael, the mann stopped falling and people started working their own 
fields. A constant reminder of the true origin of all their bounty became 
necessary, so they were instructed to offer the korban omer. The mann 
actually stopped falling on zayin Adar, but they ate “leftover” mann until 
the 16th of Nissan, which was the second day of Pesach. Once they offered 
the korban omer, a reminder of the Source of all past and future sustenance, 
they were able to partake of the grains growing in Eretz Yisrael. The korban 
Omer reinforced the lesson that Klal Yisrael first learned in the midbar, 
when the omer of mann fell each day. 
We can now appreciate why this korban is unique, a special representation 
of our mission and avodah in this world, which is to recognize yad Hashem 
in everything. Based on the words of the Ramban in Parshas Bo, we can add 
that Hashem gave us many mitzvos to remind us of Yetzias Mitzrayim, 
because through its open nissim the yesodos of our emunah were 
established. Once we recognized that Hashem creates the world and runs it, 
we began to notice the yad Hashem in everything, even in the nissim 
nistarim. The Rambam concludes that a Yid doesn’t have a portion in Toras 
Moshe unless he accepts and believes that everything, even realities masked 
by teva, is yad Hashem. Hence on the first day of Pesach, we remember the 
nissim geluyim, the open miracles; on the next day, we bring the korban 
omer to recognize the yad Hashem in the nissim nistarim. 
The mitzvah of sefiras ha’omer is to continue to review this message 
throughout the 49 day period leading up to Kabbalas HaTorah, the 
culmination and purpose of Yetzias Mitzrayim. A Yid cannot truly be 
mekabel the Torah unless he lives and breathes the idea that everything is 
yad Hashem. The omer thus prepares us for Kabbalas HaTorah. 
May we be zocheh to see the yad Hashem in all the nissim nistarim, and 
thus merit an emese Kabbalas HaTorah. 
Rabbi Goldstein is the Rosh Chaburah at the kollel. 
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IMPORTANCE OF ....  
The Yerushalmi (Nazir 7:1 34b) asks: may a Kohen contract 
Tum’ah for the honor of a Nasi (who is not one of the 7 relatives 
permitted by the Torah) ? The Yerushalmi answers that when R’ 
Yehudah HaNasi died, R’ Zeira announced that there was no 
Kehunah that day, meaning that the Kohanim were permitted to 
become Tomay for the Nasi. The Rambam (kct 3:10) rules 
accordingly, that even Kohanim may become Tomay upon the 
death of a Nasi, because a Nasi is considered to be a vumn ,n to 
all, since all are obligated in his Kavod. In the Selichos of Yom 
Kippur, the deaths of the ,ufkn hdurv vrag is recounted, and the 
first two Tanaim in the Piyut are R’ Yishmael Kohen Gadol and 
R’ Shimon b. Gamliel   “ktrah thab” - the Nasi. When R’ Shimon 
was k”jr beheaded, the Piyut says that R’ Yishmael picked up R’ 
Shimon’s head and cried over it, lamenting the loss. The Har Tzvi 
asks how R’ Yishmael could have made himself Tomay at that 
time, for no productive purpose. However, in light of the 
Yerushalmi, was not R’ Yishmael permitted, and perhaps required 
to become Tomay for the Kavod of a Nasi ? In addition to the 
Nasi, the Yerushalmi states that Kohanim may become Tomay to 
honor their Rebbi, to learn Torah, to honor/greet a parent, to see a 
king and for other similar purposes. The Keren Orah (Moed 
Katan 22b) explains that the Yerushalmi’s position on these 
matters is to characterize the need for a showing of Kavod as a 
vumn ,n, allowing Kohanim to participate. The Bavli disagrees, 
limiting vumn ,n to situations where a dead body has no one to 
bury it. Therefore, the Har Tzvi questioned R’ Yishmael’s 
behavior, because as a Kohen Gadol he was only permitted to 
become Tomay to a “real” vumn ,n, as the Bavli understood it. The 
Rambam (kct 2:7) says that a Kohen may make himself Tomay 
for his wife because “vumn ,nf vutag”. But the Rambam does not 
permit a Kohen Gadol to do the same, as the definition of vumn ,n 
for purposes of a Kohen Gadol is limited to a “real” vumn ,n.   

QUESTION OF THE WEEK:  
Does one recite the brocho said when seeing a gentile king over 
an evil, despotic dictator who certainly has life-or-death power ?   

ANSWER TO LAST WEEK:  
(Who has precedence: a man or a woman trying to get divorced ? )  
The Maharashdam (s”uh 140) cites several reasons why the rgm of 
a husband who is trying unsuccessfully to divorce his wife (iudg) 
is greater than that of a wife unable to secure a Get (vbudg). In both 
cases, the rgm described does not focus on the Get process, but on 
the inability to remarry and go on with their lives. a”g 

DIN'S CORNER:  
On Lag BaOmer it is customary to permit haircuts, but only from 
the morning (sunrise) on – not the night before. When Lag 
BaOmer comes out on Sunday, it is customary to permit haircuts 
on the Friday before, L’Kavod Shabbos.  The same applies when 
Rosh Chodesh Sivan falls on Sunday, for those who observe the 
minhagim of Sefirah mourning up to and including the first 3 days 
of Sivan.  (Rema j”ut 493:2; Pri Megadim t”t 5)  

DID YOU KNOW THAT ....   
The Gemara (Yoma 81a) derives from the use of vzv ouhv omgc in 
the Pesukim regarding the ruxht of vftkn on Yom Kippur and the 
requirement to be afflicted on Yom Kippur, that these Halachos 
only apply to the actual day of Yom Kippur itself, and not to any 
extra period of Tosefes Yom Kippur which are minutes added on 
to the beginning of Yom Kippur from Erev Yom Kippur. The 
Netziv points out that this may explain why, of the three Shalosh 
Regalim, only the Posuk dealing with Shavuos also uses this 
phrase: vzv ouhv omgc o,treu, because Shavuos does not have any 
Tosefes added on to it. The Taz and Magen Avraham (j”ut 494) 
both state that we are accustomed to begin Shavuos, either with 
Maariv or Kiddush, later than we do so on other Yomim Tovim, so 
as not to infringe on the full completion of Sefirah with ,unhn, by 
adding on time from Erev Shavuos. If there had been a period of 
Tosefes Shavuos, that time would have cut short and subtracted 
from ,unhn, ,u,ca gca. However, as Rashi (ubhztv 32:48) notes, 
the phrase vzv ouhv omgc also implies during daylight hours, as 
opposed to the night. What aspect of Shavuos might only apply 
during the day ? The Gemara (Pesachim 68b) quotes R’ Elazar as 
saying that with regard to the Yomim Tovim of Pesach and 
Succos: ofk ukuf ut ‘vk ukuf ut – one may devote the entire Yom 
Tov exclusively to Hashem or entirely for one’s own enjoyment, 
but not both. However with regard to Shavuos, ofk hnb ibhgc - it 
must also include personal enjoyment, aside from the time 
dedicated to Hashem. As such, perhaps the personal enjoyment of 
ofk is reserved for Shavuos day (vzv ouhv omgc) which follows the 
night of Shavuos during which everyone sits and studies 
diligently the entire night, in order to fulfill the aspect of ‘vk. The 
Posuk: ofk ‘hv, asue tren vzv ouhv omgc o,treu, which 
combines ouhv omgc with ofk may support this theory.    

A Lesson Can Be Learned From:  
A widow in Yerushalayim was barely able to provide for the needs of her 
nine children through a combination of Bitachon and mending people’s 
clothing. Her well-meaning neighbor pointed out to her that despite the 
fact that all her energy and focus was on providing her children with 
food and clothing, she had to also start looking into a Shidduch for her 
oldest son, Yeshaya. “He is such a brilliant boy” the neighbor said, “that 
the wrong Shidduch will waste his abilities”. The widow/mother replied 
“I’m sure you’re right, but the Shadchanim are not banging my door 
down, and I’m obviously not wealthy enough to generate interest”. The 
neighbor said: “Well then, we’ll have to find another way to generate 
interest”. The next day, the neighbor went to speak with R’ Yehoshua 
Leib Diskin, and suggested to him that he add Yeshaya to the 2-man 
Chavrusa group he had with R’ Yaakov Orenstein. The Gaon, knowing 
Yeshaya, agreed to the plan. Word spread quickly that 18-year-old 
Yeshaya was now studying with 2 of the world’s greatest scholars. 
However, the most immediate result was not Shidduchim suggestions, 
but rather envy. A noted scholar approached R’ Yaakov Orenstein and 
asked that his son, known to be an Iluy (genius) and just as good as 
Yeshaya also be included in the group. R’ Yaakov replied that there was 
no comparison, that Yeshaya had been giving Shiurim since the age of 
15 and far outshone his peers. This rejection so surprised and disturbed 
the scholar that he said to R’ Yaakov: “If so, then perhaps Yeshaya would 
be interested in a Shidduch with my daughter”. The ‘plan’ having 
worked, the marriage was not long in coming. Yeshaya was able to live 
a long, happy and Torah-filled life with his wife for over 50 years.   
P.S. Sholosh Seudos is sponsored by the Sternberg family.  


