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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Inner is the New Outer(1) 
Strip Aharon of his vestments and dress Elazar his son in them. Aharon 
shall be gathered in and die there. (2) 
As Moshe stripped each garment from Aharon, teach Chazal,(3) he dressed 
Elazar with it. They observed that this took a miracle to accomplish, 
because the first garments that Moshe removed from Aharon were the 
outermost ones. If he immediately clad Elazar with them, then the next 
layer he took from Aharon had to find their way past the outer garments 
that had been already placed upon Elazar! This is contrary to the laws of 
Nature – which Hashem is loath to suprend without a compelling reason. 
What was the point of this ness? 
Let’s go back to the place where we first encounter the special bigdei 
kehunah. “You shall make vestments of sanctity for Aharon your brother, 
 for honor and splendor.”(4) I believe that the two words are / לכבוד ולתפארת
anything but synonymous. Kavod refers to the reaction one receives from 
others for something of value that he has done; tifferes connotes the 
elevation that one receives directly from the activity, and that may lead to 
enhanced honor in its wake. (Think of the mishnah in Avos:(5) [The proper 
path a person should chose is the one that] “brings tifferes to the one who 
does it, and tifferes to him from other people.”) 
We can illustrate the difference. We honor a talmid chacham by rising in 
his presence. This honor doesn’t change its recipient. It is offered only 
occasionally, when the situation calls for it. Through it, we acknowledge 
whatever Torah he has already mastered. It does nothing to increase his 
wisdom. Different is some honorable garb that always accompanies some 
person. When he sees himself constantly adorned by a mark of distinction, 
he reminds himself of the challenges and expectations of his rank. Through 
this added vigilance, he helps propel himself to even greater 
accomplishment. 
Both of these types of honorable garb were given to Aharon. He donned 
most of the bigdei kehunah only when performing the actual avodah. Any 
spiritual boost from them would have paled in comparison to what he 
received from his actual performance of the avodah. These begadim, then, 
served to recognize the special rank to which he was appointed and had 
already achieved, but were not instrumental in further aliyah. 
One of the vestments, however, remained upon him always. Because the 
Torah specifies that the tzitz was to remain on his forehead tamid / 
always,(6) it was appropriate for the kohen gadol to wear it at all times, 
even when not performing the avodah. (7) By riveting his attention upon 
his holy tasks, the tzitz helped the kohen attain singular concentration and 
focus. 
These two types of begadim, then, illustrate the difference between kavod 
and tifferes. Most of them honored who he was or what he was doing; the 
tzitz helped the kohen become even greater. 
We can consider an altogether different kind of garment of honor. The 
gemara(8) asks, “Why are the talmidei chachamim in Bavel distinctive?” 
and answers, “Because they are not bnei Torah.” The talmidei chachamim 
of Bavel certainly were bnei Torah! The gemara means that there fellow 
citizens were not. Because so few were, the talmidei chachamim were 
forced to adopt distinctive garments, to increase their stature in the eyes of 
those who otherwise would undervalue their achievement. The 
accoutrements of the office of  talmid chacham helped him artificially 
achieve the stature that he should naturally have had in the eyes of the rest 
of the people. 
This third kind of honor associated with special garments most certainly 
did not apply to Aharon, who was so loved and respected that special dress 

could not conceivably add to his appreciation by others. The kehunah, 
however, were not given to Aharon alone. His role was meant to continue 
into the future. It was to be “an eternal law,”(9) and would service people 
in much weaker generations. Thus, Chazal say, “When their begadim are 
upon them, their kehunah is upon them.”  )10( They mean that there would 
be times in the future when a key function of the special begadim would be 
to artificially create a sense of awe and respect for the kohen. 
This had profound impact upon Moshe. He understood Hashem’s 
instruction about the future all too well. HKBH was working to ensure that 
Aharon’s mission would impact future generations through his 
descendents. Hashem had already created a function for the bigdei kehunah 
that would be important only in the distant future. Moshe realized that 
Hashem had made no such provision for his own children. His descendents, 
apparently, were not to play key roles in the transmission of Torah, which 
was the most important part of his life’s work. 
Chazal point to this realization when they say that Hashem’s command to 
Moshe to “draw Aharon near”(11) “disconcerted” him.(12) Moshe was not 
displeased with the honor accorded his brother. Rather, he understood from 
the provision for the future effectiveness of the bigdei kehunah that there 
was no parallel treatment planned for his own descendents. 
Hashem’s response to Moshe – “Torah was mine, and I gave it to you!” – 
must be understood in the same vein. His role as receiver of the Torah and 
its teacher was so unique that the notion of it continuing through his 
descendents was irrelevant. The Torah would always be Moshe’s Torah. 
His death would not change his role and contribution. Having brought it 
down from Sinai and implanted it in the Jewish nation, it was secure for the 
future. 
The Torah hints elsewhere that the bigdei kehunah were designed to further 
elevate the kohen, not just honor his role. “The kohen…who has been 
inaugurated to don the vestments shall not leave his head unshorn and shall 
not tear his garments.”(13) In other words, the special garments are meant 
to protect and preserve his purity. He should respond to their call. He should 
see to it that when the time comes for him to return them, he shall not have 
sullied them. His head shall not have been become an unkempt place, 
preoccupied with nonsense or worse. The garments – representing Man’s 
character traits – shall not show tears in their fabric. His personality should 
not show the irregularities of character flaws. 
We are now ready to understand the midrash with which we began. Aharon 
not only lived the message of the begadim, he went one-up on it. Not only 
were the garments he removed when he died free of any stains and 
imperfections, he improved and elevated them during his lifetime. He 
returned them with more holiness than he first received them. 
Every sequence of mitzvah events is governed by the rule of maalin ba-
kodesh – we move from the less holy to the more holy. The garments that 
the kohen put on first were not as holy as the outer ones that he put on after. 
But this relationship reversed itself in the case of Aharon. By the time he 
died, he had invested the begadim with kedushah that they had lacked 
previously. The purity with which he performed the avodah assured this. 
Kedushah flowed from him to the garments, not the reverse route. This 
meant that the begadim closer to his body were elevated even more than 
those further removed from him. Thus, when his outer garments were 
removed and immediately transferred to Elazar, they assumed the role of 
inner garments, and were donned first. Aharon’s inner garments – now 
holier than the others! – were treated as if they were the usually-holier outer 
garments, donned later, following the rule of maalin ba-kodesh. Inner had 
become the new outer. 
It did take a miracle to have Elazar dressed with the outer garments before 
donning the inner ones. But it was a justified miracle, meant to demonstrate 
to the nation the ability of Man to create holiness and elevate what he 
touches. 
1. Based on HaMedrash V’HaMaaseh, Chukas, by R. Yechezkel Libshitz 
zt”l 
2. Bamidbar 20:26 
3. Sifra, Tzav #170 
4. Shemos 28:2 
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5. Avos 2:1 
6. Shemos 28:38 
7. Tosafos Yoma 69A s.v. bigdei, according to one of his approaches 
8. Shabbos 145B 
9. Shemos 28:43 
10. Sanhedrin 83B 
11. Shemos 28:3 
12. Shemos Rabbah 37:4 
13. Vaykira 21:10 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Chukas – Vol. 12, Issue 35 
Sponsored by an anonymous supporter 
ודברתם אל הסלע לעיניהם ונתן מימיו והוצאת להם מים מן הסלע והשקית את העדה 

)20:8ואת בעירם (  
Although Parshas Chukas begins by describing events which took place 
during the second year of the Jewish people's sojourn in the wilderness, 
Rashi writes (20:1) that the parsha then skips 38 years to discuss episodes 
that occurred during the last of their forty years of wandering in the desert. 
By that point, all of those who were destined to die in the wilderness had 
already passed away, leaving an entire nation of righteous Jews who 
merited entering the land of Israel. The parsha finishes with this new 
generation conquering the lands of Sichon and Og, which became part of 
Eretz Yisroel. 
Rabbi Yonah Sklare suggests that Parshas Chukas serves as one of the 
bookends to the period in Jewish history which began in Parshas Beshalach 
with the Exodus from Egypt and concluded with the new generation 
beginning the transition to the land of Israel. For this reason, Parshas 
Chukas contains the deaths not only of the generation that left Egypt, but 
also the physical deaths or the death decrees of the leaders of that 
generation: Moshe, Aharon, and Miriam. 
Because Parshas Beshalach serves as the other bookend to this era in 
national history, the events described in the two Torah portions show 
remarkable parallel structure. Parshas Chukas begins with the mitzvah of 
parah adumah - the purification process involving the red heifer - a mitzvah 
which Rashi writes (Shemos 15:25) was first given to the Jewish people at 
Marah, in Parshas Beshalach. 
Later in Parshas Chukas, the Jewish people are attacked by Amalek (Rashi 
21:1), just as they were at the end of Parshas Beshalach. After the battle 
against Amalek, the Jews began to complain about a lack of adequate food, 
just as they did in Parshas Beshalach (Shemos 16:3). Hashem responded by 
sending fiery serpents to punish them. After the people acknowledged that 
they had sinned, Moshe made a copper serpent and placed it on a pole, so 
that anybody who was bitten by one of the serpents could look at it and be 
healed. The Mishnah in Rosh Hashana (3:8) equates this incident with 
Moshe raising his hands during the battle against Amalek in Parshas 
Beshalach, explaining that both episodes serve as examples of subjugating 
our hearts to Hashem in order to accomplish our objectives. 
Parshas Chukas proceeds to record the miracle in the Arnon Valley, in 
which the cliffs in the gorge moved together, thereby crushing the Amorites 
who were waiting in caves to ambush the Jews as they passed below (Rashi 
21:15). The Torah specifically compares this miracle to the splitting of the 
Sea of Reeds in Parshas Beshalach, and the Jewish people commemorated 
their miraculous salvation by singing a song of praise to Hashem which 
began אז ישיר (then they sang), the same words which are used to introduce 
the song that they sang at the Yam Suf in Parshas Beshalach. 
Finally, after the death of Miriam, the Jewish people complained to Moshe 
about a lack of water, just as they did in Parshas Beshalach. In both cases, 
Hashem commanded Moshe to respond to their protests by extracting water 
from a rock. However, there is one subtle difference between the two 
episodes. In Parshas Beshalach, Hashem told Moshe to strike the rock with 
his staff, whereas in Parshas Chukas, Hashem told him to speak to the rock 
in order to produce the water. This distinction was so subtle that Moshe 
erred and hit the rock as he had done in Parshas Beshalach. 
What is the difference between speaking to the rock and striking it? Rabbi 
Sklare notes that Rashi explains (20:12) that a rock which follows Hashem's 
spoken instructions teaches the people the importance of obeying Hashem's 
commandments. A rock which is hit, on the other hand, represents the 
concept of disobedience which must be overpowered by Hashem's might. 
After forty years of maturing in the wilderness, Hashem expected the 
Jewish people to be on the level of realizing that there is no opposition to 
Him, as symbolized by the command to speak to the rock. 
The original metamorphosis from speaking to hitting occurred during the 
ten plagues, when the ten utterances through which Hashem created the 

world were transformed into ten blows. At the time of Creation, the 
obedient Earth manifested Hashem's spoken Word, but the heretical 
Egyptians transformed their country into a place of defiance, leaving 
Hashem no choice but to force them into submission through the ten 
plagues. 
In Parshas Beshalach, the Jewish people had just departed from Egypt after 
Hashem finished striking it, and it was therefore appropriate for Moshe to 
hit the rock. Parshas Chukas concludes the period of wandering in the 
wilderness as the Jewish people prepared to enter Eretz Yisroel, which is 
described by the Torah (Devorim 11:10-12) as the antithesis of Egypt, a 
country upon which Hashem's eyes are constantly focused. At that time, the 
appropriate approach was therefore one of speaking to the rock. In this 
light, Moshe's mistake in striking the rock instead of speaking to it was not 
merely an oversight which took place in a vacuum and was punished 
arbitrarily, but rather a symbolic demonstration that he was still connected 
to the Exodus from Egypt and not the entry into Eretz Yisroel, in which 
case the appropriate punishment was that he forfeited his right to lead the 
nation into the land of Israel. 

)21:27על כן יאמרו המשלים באו חשבון תבנה ותכונן עיר סיחון (  
On a literal level, this cumbersome verse discusses the battles between two 
of the non-Jewish peoples who lived at this time and commemorates the 
victory of one over the other. However, the Gemora (Bava Basra 78b) 
homiletically reinterprets our verse as coming to teach an important life 
lesson in values and priorities. 
The Gemora explains that the verse can be read as quoting not rulers over 
kingdoms, but rather rulers over their own base instincts and evil 
inclinations. What is the message of these masters of self-control? They 
advise that a person make a reckoning of the reward for performing a 
mitzvah versus the loss incurred by doing so, and the potential gain from 
sinning relative to its downside. The Gemora concludes that these 
individuals promise that somebody who makes the appropriate calculation 
will be built in this world and well-established in the World to Come. 
One Friday night during Kabbalos Shabbos, the Alter of Kelm showed his 
son the children who were playing games in the synagogue courtyard. The 
Alter explained to his son that virtually all people spend their time in this 
world playing games. The yetzer hara (evil inclination) is very smart and 
very strong, and as the Mesillas Yesharim writes, one of its primary 
techniques is to distract a person with “games.” Unless a person follows the 
Gemora’s advice to weigh and calculate the effects of his actions, although 
he gets older and thinks that he outgrew the games of his past, in reality he 
remains a child his entire life and merely exchanges them for bigger, 
seemingly more exciting and sophisticated games. 
Rav Yitzchok Zilberstein tells a story of somebody who took the Gemora’s 
advice quite seriously. At the age of 18, a yeshiva student in Lithuania who 
was wise beyond his years collected 20,000 pieces of paper and placed 
them in a box. Each day, he would transfer one sheet into a second box. 
The pieces of paper represented the approximate number of days remaining 
for him until the age of 70, which Dovid HaMelech writes (Tehillim 90:10) 
is the average lifespan of a person. 
Although one box initially appeared full and the other empty, over time he 
was able to see their relative sizes changing ever-so-slowly. Since human 
nature is to be strongly impacted by what we see, this visual reminder of 
the ephemeral nature of our time in this world inspired him to make the 
reckoning advised by the Gemora. Not surprisingly, Rav Zilberstein 
concludes that this student grew up to become a sagacious and wise 
Mashgiach, who imparted to others the lessons that he had learned about 
our true purpose and priorities in this world. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Medrash Pliah explains the juxtaposition of Parshas Chukas to 
Parshas Korach by stating that Korach was motivated to rebel against 
Moshe when he learned about the mitzvah of the red heifer. How is this to 
be understood, and in what way did the parah adumah inspire Korach to 
challenge the authority and leadership of Moshe? (Roshei Besamim, 
Chemdas Tzvi) 
2) Who is on a higher level of purity: a person who remains ritually pure 
his entire life, or one who becomes impure but subsequently re-purifies 
himself? (Peirush Mishnayos L’Rambam Parah 3:3, Gilyonei HaShas 
Berachos 22b, Shu”t Ben Poras 2:2, Chavatzeles HaSharon, Bishvilei 
HaParsha) 
3) Rashi writes (21:1) that when the Amalekites came to attack the Jewish 
people, they were afraid that the Jews would pray to Hashem to defeat 
them. In an attempt to thwart the efficacy of their prayers, the Amalekites 
spoke in the Canaanite language, hoping that the Jews would be tricked into 
praying for victory over their Canaanite foes. Because they were still 
wearing the clothing of Amalekites, the Jews were confused regarding their 
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true identity and simply prayed to Hashem for help in defeating “this 
nation” – whichever it may be – and they prevailed. Why didn’t the 
Amalekites also change their garments to those of the Canaanites to ensure 
that their ruse would be successful? (Rashi Divrei HaYomim 2 20:1, 
Chiddushei HaRim, Tal’lei Oros) 
Answers to Points to Ponder: 
1) The Roshei Besamim notes that the Medrash (Bamidbar Rabbah 19:6) 
teaches that although the mitzvah of the red heifer is a mitzvah whose 
reason isn’t known to us, its rationale was revealed to Moshe. Korach 
argued that the rest of the Jews were on a higher level than Moshe because 
they did this mitzvah without any understanding and solely to perform 
Hashem’s will, so it inspired him to challenge Moshe’s leadership. The 
Chemdas Tzvi cites Rashi (Shemos 20:2), who explains that Hashem said 
the 10 Commandments in the singular tense so that Moshe would be able 
to defend the Jews after the sin of the golden calf by arguing that they 
thought that the commandments were given only to Moshe and not to them. 
However, Rashi also writes (19:2) that the red heifer atones for the sin of 
the golden calf. When Korach saw that there was a new means to atone for 
the golden calf and there was no need for the claim that the singular tense 
indicated that the 10 Commandments were directed solely to Moshe, 
Korach was able to challenge Moshe's authority by arguing that the entire 
nation was equally holy because they had all stood at Mount Sinai and 
heard Hashem’s commandments directed to all of them. 
2) The Rambam writes that whereas somebody who never became impure 
is simply pure by default, somebody who became impure and underwent 
the purification process is specifically pronounced “pure” by the Torah 
(19:19) and is on a higher level of purity. The Chavatzeles HaSharon 
explains this by quoting Rav Shimon Shkop, who writes that immersion in 
a mikvah doesn’t merely remove impurity, but it brings a new purity onto 
the person, and suggests that the same concept applies to the purification 
of the ashes of the red heifer. However, Rav Yosef Engel questions the 
Rambam based on a Gemora which says that 3 of the Sages had eaten a 
meal together and were discussing who should lead Birkas HaMazon. One 
said that he should lead because he had 9 kavim of water poured on him, 
which effects purity in some areas, one said that he should lead because he 
had immersed in a mikvah, and the final one argued that he should lead 
because he hadn’t even needed to purify himself, seemingly contradicting 
the Rambam. 
3) Rav Simcha Bunim of Peshischa answers that the Amalekites' unique 
clothing was so precious to them that they refused to change it, even at the 
risk of their lives. The Chiddushei HaRim suggests that had they switched 
both their language and clothing, they would cease being Amalekites and 
would effectively become Canaanites, in which case the prayers of the Jews 
to defeat “the Canaanites” would be effective against them. He adds that 
one may derive from here that a Jew who speaks and dresses in a non-
Jewish manner may be considered a non-Jew. This explanation is supported 
by Rashi in Divrei HaYomim, who explains that the verse there refers to 
Amalekites as Ammonites because they changed their clothing and 
language to that of the Ammonites. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Chukas – Sounds Familiar 
“The people spoke against Hashem and Moshe, ‘Why did you bring us up 
from Mitzrayim to die in this desert, for there is no food and no water and 
our soul is disgusted with this insubstantial food (the mann)’” (Bamidbar 
21:5). It seems quite amazing that this remarkable food, which would taste 
like any food they wished and which was very nourishing, should be 
referred to by Bnai Yisrael in such a disparaging way. Rav Chaim 
Shmuelevitz explains that here we find the classic example of the concept 
that familiarity breeds contempt – mann day in and day out for forty years. 
He cites a remarkable Medrash about a prestigious gentile woman who had 
been offered in marriage to her uncle. However, since they grew up in his 
home together, she lost favor in his eyes. So he married a different woman 
who was not as beautiful as his niece. Familiarity breeds contempt. 
Unfortunately, this phenomenon also occurs to couples who are already 
married. She may have been the girl of his dreams when they got married, 
but her beauty “faded” very quickly in his eyes. Familiarity breeds 
contempt. 
So it is with everything – even Torah and Mitzvos. Thus, Yeshaya Hanavi 
bemoans, “Hashem said, ‘The people approach Me, with its mouth and lips 
it has honored Me, but its heart has become distant from Me; their fear of 
Me has become a mere habitual performance of Mitzvos’” (Yeshaya 

29:13). They continue to learn and daven and perform Mitzvos but their 
hearts are not in it. “The Merciful One seeks our hearts” (see Sanhedrin 
106b). Rav Chaim points out that the entire construct of the Pesach Seder 
was designed to keep it fresh and new. The question and answer format, the 
removal of the Seder plate at seemingly inappropriate times, and the 
audiovisual presentation of Pesach, Matzah and Marror are all geared to 
maintaining our interest. 
Rav Chaim acknowledges that sometimes we just need a break – a change 
of pace – to appreciate what we have and come back with a new enthusiasm 
and vigor. However these few and far-between occasions cannot suffice to 
keep us consistently invigorated. 
Perhaps one way to re-energize ourselves can also be found in this week’s 
Parsha. “Therefore the Moshlim say, ‘Come to Cheshbon’” (Bamidbar 
21:27). Chazal interpret this pasuk allegorically: The Moshlim – those who 
rule over their yeitzer hara – say to us, “Make a cheshbon – a calculation: 
the reward of a Mitzvah as opposed to the loss caused by doing it. The 
Chofetz Chaim suggests that we imagine a scale. Place all the possible 
benefits you would gain by not doing the Mitzvah on one side of the scale. 
Imagine the boundless spiritual rewards for the Mitzvah and place them on 
the other side of the scale. See the side of the scale with all the spiritual 
rewards exceedingly outweigh the other side. Now go do the Mitzvah for 
all it is worth. 
However, the most critical means of maintaining a sense of freshness is to 
adopt an attitude which reflects the following insight of Rebbi Tzaddok 
Hakohein. “Just as a person must believe in Hashem, so too, thereafter, he 
must also believe in himself.” This means that he must be aware that his 
soul is of a divine source, and Hashem takes great pleasure in him when he 
fulfills His will. Hashem is indeed invested in each of us and our spiritual 
success. What higher calling and greater significance can we attach to the 
performance of just one Mitzvah? Hashem is counting on us to be His 
partner in His great spiritual undertaking – Planet Earth! 
 

Rabbi J. Gewirtz  

Migdal Ohr 
Volume 19 – Issue 37 
Parshas Chukas 5777 Z‰EwT ZWMT ÂZ–TQX ÂP 
A publication dedicated to Harbotzas Torah 
( BY:K RBDMB)‰...LARsY YNB YNYEL YNwYDQHL YB OTNMAH AL IEY IRHA LAW HwM LA 
ÂH RMAYW 
“And HaShem said to Moshe and Aharon, because you didn’t trust in Me 
to sanctify me in the eyes of the Children of Israel…” (Num. 20:12) 
When Moshe asked HaShem for water for the Jewish People, HaShem told 
him to take the staff with which he had performed miracles previously and 
go to speak to the stone which would give forth water and he would take 
water from the stone. 
They gathered the Jews and Moshe and Aharon spoke to the rock so that it 
would give forth water. Nothing happened. They reasoned that perhaps 
they had to hit the stone as HaShem had commanded on a previous 
occasion. The commentaries say that Moshe considered that perhaps this 
miracle needed him to take action, so he hit the rock (which Rashi tells us 
was a different one than the one he’d spoken to before.) 
At first, only drips of water came out, as HaShem had NOT commanded 
them to hit the rock. Only when Moshe struck the rock again did water gush 
forth, enough to quench the thirst of all the people. Alas, this was to be the 
downfall of Moshe and Aharon. Because of this, they were not destined to 
bring the Jews into the Promised Land. 
HaShem told them it was, “Because you didn’t trust in Me to glorify Me.” 
What was the possible glorification and where was the lack of faith? 
The Midrash relates that a stone which has no needs listening to G-d’s word 
would teach that Man who has many needs must surely listen. But perhaps 
there was also another lesson that could have been taught at that moment. 
When Moshe hit the rock the first time and only drips came out, he could 
have recognized that this wasn’t what HaShem had said would happen, and 
that he may have misunderstood. He could have publicly admitted he made 
a mistake and then spoken to the rock at that moment. Had he done so, he 
would have taught the Jewish People that mistakes are not permanent and 
making one does not diminish your stature. (See Rashi Vay. 4:22) 
This, then, would have been the Kiddush HaShem, the sanctification of G-
d’s name that could have taken place. That a person could be so desirous 
of serving HaShem that even when it made him look bad he was concerned 
with HaShem’s honor more than his own would have been a valuable 
lesson. So why didn’t Moshe do that? Why hit the rock again? 
It may be that Moshe reasoned that if the water didn’t flow as he’d 
announced, they would no longer trust him to be their leader. Therefore he 
didn’t want to show that it didn’t work. This, then, was a lack of faith in 
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HaShem, Who had assured him before the giving of the Torah, “And they 
will trust in you forever.” 
Since HaShem said the Jews would always believe in him, Moshe could 
have admitted he misunderstood and taught the Jews how to be flexible and 
ready to change in seeking HaShem’s will. Missing that lesson was such a 
lost opportunity that he could not continue to lead the Jewish People. 
The Gemara (Pesachim 22b) says that Shimon Ha’amsuni explained every 
‘es’ in the Torah to include something else. However, when he reached the 
posuk, “Es HaShem Elokecha Tirah,” which says “(es) the L-rd your G-d 
shall you revere,” he retracted this approach, saying there was nothing 
that could be considered adjunct to G-d or included in the command to 
revere Him. 
It remained this way until R’ Akiva came along and said the ‘es’ included 
Talmidei Chachamim, Torah scholars. He felt that Shimon Ha’amsuni’s 
behavior proved that all he did and said was not for his own glory, but to 
fulfill the will of HaShem. In that way, he WAS a part of G-d. 
Now You Know 
Easy As 1-2-3 
One way we sanctify G-d’s name each day is by showing he is our Master 
and we are His servants at the end of the Amida/Shemona Esrai. 
When done, we bow and take three steps back as a servant respectfully 
taking leave of his master. We then bow to the left (G-d’s right as we face 
Him), the right, and center, as we say the phrase of Oseh Shalom 
B’mromav. 
After the three steps, one should remain in place until the Shliach Tzibbur 
recites Kedusha, or at least begins his repetition. He then takes three steps 
forward to fulfill an opinion that we are to take six steps. (One who is alone, 
or the Shliach Tzibur, should wait several seconds before stepping 
forward.) 
The reason we wait is that to step back as if we were taking leave, then 
immediately step forward, negating our leave-taking, would be unseemly. 
If one finished as Kedusha was starting, he may step forward immediately 
since it’s clear that he is moving forward to join in praising HaShem. 
If one took steps back and someone wished to walk in front of him, he 
should not step forward to complete the six steps as by doing so he is 
abandoning the actual halacha for a single opinion. 
If one must walk out, he should take his three steps back, wait a few 
seconds, and then leave without stepping forward. 
Thought Of The Week: 
Build an empire of your own and you may enjoy it as long as you live. Add 
to HaShem’s empire and you will enjoy it for eternity. 
The learning of Torah from this week’s issue should be a zechus for Refuah 
Shelaima – a complete healing – for Y‰N LKAR IB HwM amongst all the ill of 
Klal Yisrael. 
Don’t ask why, just do it!  Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2017 – J. 
Gewirtz E-mail Subscribe to info@JewishSpeechWriter.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Chukas: The Eternal Sanctity of the Temple area 
June 29, 2017 
Summary 
There is a halachic issue that prohibits us from ascending the Temple 
mount. “And a man who becomes contaminated, and does not purify 
himself, and that person shall suffer the punishment of Kareth [literal 
translation is ‘he shall be cut off from the congregation.’)” The laws of 
contamination apply both in the Tabernacle and in the Temple in Jerusalem. 
The fact that the Torah writes that “this shall be an eternal decree” indicates 
that these laws do not only apply while the Temples stood, but even after 
the destruction of the Temples. For the sanctity of the Temple and 
Jerusalem is due to G’d’s presence that dwells there, and that does not 
cease. Most people feel something special when they visit the Kosel. Birds 
sense the special air and tranquility at the Kosel. As we are approaching the 
three weeks of mourning over the destruction of the Temple, it is an 
appropriate time to realize and appreciate the holiness that is still there, 
2000 years after the destruction. 
Temple Mount 
Last week an elderly gentleman, who regularly comes to some of my 
classes, was very distressed. He fought in the Six Day War and had 
participated in the liberation of the Old City of Jerusalem. He said to me 
that he felt that Israel had made a great mistake to leave the Temple Mount 
under Palestinian jurisdiction. If Israel had kept it under its own 
jurisdiction, we would not be deprived to go freely to visit and pray on the 
holy mountain. I tried to explain to him that from a political point of view, 
he may be right; however, there is a halachic issue that prohibits us from 
ascending the Temple mount, even if there was no political problem. 

Contamination 
In the beginning of this week’s parasha, the Torah teaches the laws of Parah 
Adumah (a completely red cow). This cow had to be slaughtered and burnt, 
and its ashes were used in the purification of a person who had been 
contaminated by touching a human corpse, or by being under the same roof 
as a corpse. The Torah gives detailed instructions how to pour spring water 
on the ashes in a vessel. On the third day and seventh day of the 
purification, this water shall be sprinkled on the contaminated person, after 
which he has to immerse in a Mikvah. The Torah concludes (Bamidbar 
19:20-21): “And a man who becomes contaminated, and does not purify 
himself, and that person shall suffer the punishment of Kareth [literal 
translation is ‘he shall be cut off from the congregation.’)” The Talmud 
(Moed Kattan 28a) explains that one form of Kareth is that he will die in 
his fifties. Sometimes, it includes that he will have no children, or that they 
will die as minors (see Tosafos Yevamos 2a). The Ramban (Vayikra 18:29) 
explains that there are cases where Kareth means that he will lose his share 
in the World to Come. The Torah continues, “For (if he enters the 
Sanctuary) he contaminated G’d’s Sanctuary, the sprinkling water was not 
poured upon him, he is contaminated. And this shall be an eternal decree.” 
Applies in the Temple 
The Talmud (Shavuous 16b) points out that a little earlier it said (ibid 
19:13): “He contaminated G’d’s Tabernacle”, whereas in this verse it says, 
“He contaminated G’d’s Sanctuary”. This, says the Talmud, teaches that 
these laws apply both in the Tabernacle and in the Temple in Jerusalem. As 
the Rambam writes (Laws of Entering the Sanctuary 3:12): “A person that 
is contaminated who enters the Sanctuary is punished with Kareth.” 
Eternal Decree 
The fact that the Torah writes that “this shall be an eternal decree” indicates 
that these laws do not only apply while the Temples stood, but even after 
the destruction of the Temples. The Rambam (Law of the Temple 7:7) 
elaborates on this and writes: “Although the Sanctuary has been destroyed 
due to our sins, one has to treat it with the same respect as when it stood. 
One may not enter the prohibited areas … as it says (Vayikra 26:2): ‘My 
Sabbaths you shall keep and My Sanctuary you shall respect.’ Just as 
keeping Shabbos is eternal, so is the respect for the Sanctuary eternal, for 
although the Temple was destroyed, the area has retained its sanctity.” 
G’d’s Presence 
A little earlier (ibid 6:14-16), the Rambam explains that from the time King 
Solomon sanctified the Temple at its inauguration, this special sanctity has 
never left the Temple area. For the sanctity of the Temple and Jerusalem is 
due to G’d’s presence that dwells there, and that does not cease. As it says, 
(Vayikra 26:31): “And I will make your sanctuaries desolate”, to which our 
sages comment, although the Sanctuaries are desolate, the sanctity of the 
area remains.” 
Kosel 
As long as we do not have the special ashes from a Red Cow to sprinkle 
with, we have no way of purifying ourselves, and therefore we may not 
enter the Temple area. However, the Zohar (Shemos 4b) states that the 
Divine presence never left the Kosel HaMa'aravi (Western Wall). This is 
the remnant of the Temple that we can visit even in our state of 
contamination. For the plaza in front of the Kosel is outside the Temple 
area. Most people feel something special when they visit the Kosel. Some 
have an urge to pray. Others put on tefillin or take upon themselves to be 
more observant. This is because we are affected by the holiness of the 
Divine Presence that still dwells there. The Kli Yakor (Lech Lecha 13:17) 
writes that whoever looks at this holy place will experience an air of purity 
and holiness. 
When President Donald Trump recently visited the Kosel, he said 
afterwards that he felt humbled as he stood in front of the remnant of the 
Temple. 
Birds Are Coming Back 
King David writes (Tehillim 84:204): “How dear are Your dwelling places 
G’d … also the birds find their home.” Rashi comments that this refers to 
the birds that nest there since the destruction of the Temple. Others explain 
that the birds sense the special air and tranquility at the Kosel. Just recently, 
the newspaper Hamodia brought a story about one of the Israeli soldiers 
who participated in the liberation of the Old City of Jerusalem, who had 
lived there before 1948. He met an old neighbour who told him that the 
Jordanian soldiers were fleeing, even before the Israeli troops entered the 
old city. He told him that he had asked one of the Jordanian soldiers why 
they were fleeing, the soldier answered that the Jews were taking over. 
“How do you know”, he asked him. “Everyone knows that when the birds 
return to the Kosel, it is a sign that the Jewish people are coming back”, 
said the soldier. 
Three Weeks Of Mourning 
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As we are approaching the three weeks of mourning over the destruction of 
the Temple, it is an appropriate time to realize the holiness that is still there, 
2000 years after the destruction. We must make sure that this holy place is 
being respected and revered, as fitting for the Divine Presence that dwells 
there. In that merit, may we soon experience to see with our own eyes the 
rebuilding of the Temple in its full glory. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. The Jew’s Understanding of What is not Meant to be Understood 
The Portion begins with the law of the red heifer (parah adumah), “Zos 
chukas ha’Torah…This is the statute of the Torah…” A “statute (chok)” 
is a law that cannot be understood within the realm of rational thinking. It 
is not subject to intellectual analysis. Although all statutes share this 
common characteristic that they cannot be appreciated within the context 
of their innate value; nevertheless, they are all accepted by the Jewish 
people. If this is so, why does the Torah single out the statute of the red 
heifer as “the” ultimate statute? Evidently, there is something unique about 
this statute that makes it different from all of the others. 
Rashi cites the Midrash that states, “Satan and the nations of the world 
ridicule the Jewish people and aggrieve them by saying, ‘What is the 
meaning of this commandment? What is its rationale?’ G’d says, ‘This is 
My Decree and My Statute, you have no right to question its veracity.’” 
The mere fact that statutes are G’d’s dictate is sufficient reason for the 
Jewish people to accept them. 
The Midrash states, “There are four laws that are found in the Torah where 
the evil inclination attempts to aggrieve the Jewish people. In every one of 
these areas, the word ‘statute’ is mentioned. These are the four areas: the 
prohibition to marry the wife of one’s brother (after being widowed or 
divorced), the combination of wool and linen (shatnez), the goat that was 
consecrated in the Temple and thrown down the mountainside on Yom 
Kippur (to atone for all of the sins of the Jewish people), and the red heifer. 
The wife of one’s brother is considered by the Torah an incestuous 
relationship. However, the Torah states if one’s brother should die 
childless, then there is a mitzvah to perform leveret marriage with the wife 
of the deceased brother (to perpetuate his name). As it states, ‘You should 
heed My Statutes and My Laws….’ Regarding the combination of wool 
and linen the Torah tells us that it is forbidden to wear; however if one 
wears a four cornered garment that is made of linen, one is obligated to tie 
wool fringes (tzitzis) onto its corners. The Torah once again states, ‘My 
Statutes you should heed…’ Regarding the goat that is thrown down the 
mountainside on Yom Kippur, the Torah tells us that the one who takes the 
goat into the desert for this ritual becomes contaminated. However, it brings 
about spiritual atonement, purity, for the Jewish people. It states, ‘This 
shall be a Statute for you forever….’ Regarding the red heifer, it purifies 
the one who is contaminated and contaminates the pure one. As it is states, 
‘This is the Statute of the Torah…’” 
The nations of the world ridicule the Jew for adhering to the statutes, not 
because one is not able to understand them on a rational basis, but rather 
because they are contradictory. For example, if one’s brother’s wife is 
forbidden to him because it is considered an incestuous relationship that is 
inherently spiritually lethal, how could it become permitted and even a 
mitzvah (obligatory) when the brother dies childless? All of the statutes 
mentioned in the Midrash are examples of laws that contain an inner 
contradiction, which causes them to be incomprehensible. If all these 
statutes possess this contradictory characteristic, why does the Torah only 
write regarding the statute of the red heifer, “This is My Decree and My 
Statute, you have no right to question its veracity?” 
King Solomon who was the wisest man to ever live, had said regarding the 
statute of the red heifer, “It is distant from me.” Although King Solomon 
was able through his Divine endowment of wisdom to come upon the 
rationale for every statute that is mentioned in the Torah, the red heifer was 
beyond his grasp. Meaning, if one would possess the wisdom of King 
Solomon, one would be able to respond to the ridicule of the nations of the 
world regarding the seeming contradiction of all the other statutes. Despite 
the fact that they possess an inner contradiction, King Solomon 
demonstrated through his statement that one is able to resolve the inner 
contradiction of the other statutes, if one has the intellectual capacity to do 
so. In addition, it is possible for the Jew, through his toil and application in 
Torah, in conjunction with the tradition that is passed down from 
generation to generation since Sinai, to come upon the truths of these other 

statutes. However, regarding the red heifer, even if one’s wisdom was on 
an unparalleled level, it is impossible to come upon its truth. Therefore, it 
is not possible to respond the ridicule of the nations of the world. Thus, G’d 
states, “This is My Decree and My Statute, you have no right to question 
its veracity.” 
2. The Elements that Guarantee the Objective of Creation 
The Torah tells us that after Korach and his assembly cast dispersion on the 
authenticity of the Torah, Moshe supplicated G’d saying, “Through this 
shall you know that Hashem sent me to perform all of these acts…If 
these die like the death of all men…then it is not Hashem Who has sent 
me. But if Hashem will create a phenomenon and the earth opens its 
mouth and swallows them and all that is theirs…then you shall know 
that these men provoked Hashem!” 
The Mishna in Ethics of our Fathers states, “Ten things were created at 
twilight on the eve of the first Shabbos: The mouth of the earth (which 
swallowed up Korach and his community), the mouth of the wellspring 
(that traveled with the Jewish people in the desert and provided them with 
water for forty years), the mouth of the donkey (of Bilaam), the rainbow 
(the sign of the covenant after the Great Flood that G’d promised to not to 
destroy the world again with water), the Manna (that sustained the Jewish 
people in the desert), Moshe’s staff (that brought about the ten plagues in 
Egypt and the splitting of the Sea), the Shamir (miracle worm that could 
cut stone that would qualify the stones for the altar), the Tablets that were 
used for the Ten Commandments. Others include evil spirits, the grave of 
Moshe, the ram of Avraham…” Every one of the ten things that are 
enumerated in the Mishna are things that were necessities for existence and 
touch upon the fulfillment and actualization of the purpose of Creation. 
The Torah begins, “Bereishis bara Elokeem…– In the beginning G’d 
created…” Rashi cites Chazal who explain, “The word ‘Bereishis’ should 
be interpreted to mean ‘It is for the sake of ‘reishis (the choicest)’ G’d 
created existence, for the sake of Torah itself that is referred to as ‘reishis.’ 
The Jewish people are also referred to and classified as ‘reishis’…’” 
Meaning, the objective of Creation is to be a setting for the fulfillment of 
the Torah, by the Jewish people who are the only nation qualified to 
actualize It. The purpose of all this is to fulfill the ultimate objective of 
Creation, which is to bring glory and honor to G’d, as it states, “For My 
Glory, I created it (existence).” In order to accomplish this objective of 
Creation, there are many things that are required to facilitate its 
actualization. 
The mouth of the earth was created initially to swallow up Korach and his 
community, because it was through the mouth of the earth that the 
authenticity and divinity of Torah was established forever. The Manna were 
necessary for the physical and spiritual survival of the Jewish people in the 
desert. As Chazal tell us, “the Torah was given to the generation who ate 
of the Manna.” Meaning, the Manna was necessary to spiritualize the 
Jewish people to give them the capacity to be able to process the Torah and 
internalize it sufficiently until the end of time. Thus, they would fulfill the 
objective of Creation. 
Moshe had a unique level of prophecy, which was not equaled by any other 
Jewish prophet. G’d allowed the nations of the world to have their own 
prophet, Bilaam, whose prophecy (within a certain context) was similar to 
Moshe. G’d created the mouth of Bilaam’s donkey to establish and reveal 
to the world that Bilaam was truly evil in order to differentiate him from 
the holiness and righteousness of Moshe. The rainbow is a sign of the 
covenant with mankind, that G’d will not destroy the world again with 
water, regardless of the extent of man’s spiritual failings. Moshe’s staff was 
necessary, because it brought about the ten plagues of Egypt and the 
splitting of the Sea that demonstrated to the Jewish people and the world 
that G’d is the Omnipotent Being. It was also necessary for the Jewish 
people to be exposed to these revealed miracles in order for them to 
advance spiritually to be qualified to receive the Torah at Sinai. 
The Shamir worm, which was used to cut the stones of the altar, which was 
crucial to qualify them to be used in the altar to create a setting for 
atonement for the Jewish people. Without it, atonement in the Temple 
would not be possible. The ram that was sacrificed by Avraham at the 
Akeidah in the place of Yitzchak his son, was necessary for the eternal 
survival of the Jewish people because it is due to the merit of the Akeidah 
that the prosecution of satan is silenced on the day of judgment, Rosh 
Hashanah. The burial location of Moshe, which is opposite the location of 
Baal Peor was necessary, because through Baal Peor the Jewish people 
sinned greatly thus bringing about tremendous prosecution against them 
until the end of time. Moshe, being buried opposite it acts as a 
counterbalance against the prosecution, which allows the Jewish people to 
continue because he silences the prosecution. We see clearly, that each of 
the ten things that G’d created during the twilight period of Creation before 



!{aaBtu!urI!– trcdk trcd ihc                                                                 7 
Shabbos is crucial and necessary for the world to meet its objective and 
purpose. 
3. The Red Heifer, A Reflection of the Spirituality of the Jewish People 
Regarding the statute of the red heifer King Solomon writes, “I have tested 
it with my wisdom and I have become wisened, but it is distant from me.” 
Meaning, although he was able to fathom everything all statutes of the 
Torah due to his unparalleled level of wisdom, he could not grasp the statute 
of the red heifer. Despite the fact that he was the wisest man to ever live, 
the red heifer was beyond his reach. 
The Midrash explains the dimension and extent of the wisdom of King 
Solomon. It states, “The verse states, ‘G’d endowed King Solomon with 
the gift of wisdom. It was similar to the sand on the seashore.’ What is the 
meaning of this? Our Rabbis explain that his wisdom was the equivalent of 
the entire Jewish people, because the Torah equates them to the sand on the 
seashore. As it states in the Book of Hoshea, ‘And the number of the 
Children of Israel shall be like the sand of the sea…’ The Rabbis have 
understanding and discretion. The elders have understanding and 
discretion, the children have their own understanding (each within their 
own context). Although each one has another perspective and 
understanding, King Solomon understood more than they did. If all the 
Jewish people would stand on one side and King Solomon would stand on 
the other, his wisdom would be greater than theirs.” Thus, King Solomon’s 
wisdom was greater than the entire Jewish people. Despite this fact, the 
understanding of the red heifer was distant from him. Because the statute 
of the red heifer touches upon the infinite, its grasp is beyond human 
intelligence, regardless of the capacity of the individual. This is because the 
finite is not able to comprehend the infinite. 
Rashi cites Chazal who state regarding the red heifer, “G’d said, ‘This is 
My Decree and My Statute, you have no right to question its veracity.’” If 
King Solomon was not able to come upon its truth, then no other human 
being has any relevance to its understanding and thus one is not permitted 
to question its veracity due to one’s lack of understanding. 
Ohr HaChaim HaKadosh asks, “If the statute of the red heifer is the ritual 
that purifies one from the impurity of the dead, the statute should not be 
referred to as the “Statute of the Torah” but rather the “statute of purity 
or impurity.” Why does the Torah refer to it as, ‘This is the Statute of the 
Torah?’” He explains that before receiving the Torah at Sinai, the Jewish 
people were not susceptible to spiritual impurity. Just as an animal that is 
exposed to the most extreme level of contamination does not become 
contaminated, so too were the Jewish people not susceptible before the 
giving of the Torah at Sinai. This is the reason the nations of the world 
cannot contract spiritual impurity, since they have no relevance to the 
Torah. 
Regarding the Pascal Sacrifice (Korban Pesach) the Torah tells us that if 
one is spiritually contaminated he is not permitted to engage or partake of 
the sacrificial meat. However, there is no mention, before the Jewish people 
had left Egypt, that they needed to purify themselves before engaging in 
the first Pascal Sacrifice in Egypt. This is because before the Jewish people 
had left Egypt, their classification was “Noahide.” The laws of spiritual 
contamination only have relevance to the Jewish people as a result of the 
exalted spiritual status that they had acquired at Sinai through the receiving 
of the Torah. As a result of receiving the Torah, the Jewish people ascended 
to an advanced spiritual dimension that caused them to become susceptible 
to spiritual contamination. The intense contamination of the dead only has 
relevance to the one who has a unique and overwhelming spiritual make 
up. Since Torah Itself is the basis for causing the Jew to be susceptible to 
spiritual contamination, it is thus necessary to attain purity through the red 
heifer. This is the reason the Torah refers to the statute of the red heifer as 
“This is the statute of Torah” rather than “the statute of purity or 
impurity” to emphasize its relevance to Torah. 
The spiritual make up of the Jewish soul is fundamentally different from 
that of the nations of the world. We find that the Torah is comprised of 613 
mitzvos. There are 248 positive commandments and 365 negative 
commandments. The 248 positive commandments correspond to the 248 
spiritual components in the Jewish soul. The 365 negative commandments 
correspond to the 365 channels (sinews) of the soul. The Zohar states, “The 
Jewish people, the Torah, and G’d are all one.” Meaning, through the Torah 
the Jewish people are inextricably linked and attached to the Infinite, the 
Omnipotent One. As much as one delves into the depths of Torah, its truths 
cannot be entirely fathomed. It is because the wisdom that lies within the 
Torah is infinite, since it is the wisdom of G’d, the Infinite Being. Since 
spiritual impurity is a consequence of the spirituality of the Jew, one is not 
able to comprehend the inner workings of the red heifer as one is not fathom 
the extent of the Torah. Although the breadth and depth of King Solomon’s 
wisdom cannot be fathomed on a human level, since it is the equivalent of 

the entire Jewish people; nevertheless, it is still considered to be finite 
relative to what is truly infinite, which is the Torah that is G’d’s Wisdom. 
The Torah states, “But you who cling to Hashem, your G’d, you are all 
alive today (Vatem HaDevakim Ba’Shem Elokeichem Chayim Kulchem 
HaYom).” Because at Sinai the Jewish people became G’d’s people 
through the receiving of the Torah and were thus spiritualized through 
G’d’s Infinite Wisdom, they are the only nation that can cleave to the 
infinite, because they have relevance to the infinite, the Torah itself. 
4. Good Fortune is not Necessarily What is Seen by the Eye 
The Torah states, "They journeyed from Kadesh and the Children of 
Israel arrived - the entire assembly - at Mount Hor. Hashem said to 
Moshe and Aaron at Mount Hor by the border of the land of Edom, 
saying, 'Aaron shall be gathered to his people (pass away), for he shall 
not enter the Land…'" Why does the Torah need to mention the border 
of Edom in association with the passing of Aaron? 
Rashi cites Chazal who explain, "From here we see that because they had 
attached themselves and had become close to Esav the evil one, their 
actions were breached and thus they had lost this tzaddik (Aaron). When 
one attaches/associates himself with an evil person (rasha), one enters into 
a precarious state." Seemingly, the circumstances which caused the demise 
of Aaron are not to be understood. There is no indication that as a result of 
being in the proximity of Edom that the Jewish people had failed spiritually 
to any degree. If so, why were their actions considered to be “breached?” 
Why are they in need of atonement, thus causing the tzaddik to be taken? 
The Attribute of Justice is exacting to the ultimate degree. Unless one’s 
record is perfect, one cannot withstand the scrutiny of the Attribute of 
Justice. When one performs a mitzvah, although may have been 
meticulously executed with proper intent, most often it is only accepted by 
G’d because it is evaluated within the context of the Attribute of Mercy. As 
King Solomon writes in Ecclesiastes, “There is no tzaddik in the land who 
does good and does not sin.” The Attribute of Mercy allows the spiritual 
accomplishments of the Jewish people to not only be accepted by G’d, but 
also to be embraced by Him. However, if they were to be subject to the 
scrutiny of the Attribute of Justice they would have been rejected. 
Chazal tells us that Yaakov, our Patriarch and his brother Esav had divided 
existence between them. Yaakov had taken for himself the spiritual world 
and Esav had taken the physical. Yaakov told Esav that he was no interest 
in the physical world for its own sake, but rather only as a means to a 
spiritual end. In contrast, the physical world was the location in which Esav 
wanted to receive his reward because he had no interest in the spiritual. The 
Torah tells us that if an evil person performs some good deed, albeit minor 
and miniscule, he is rewarded in this world because he has no relevance to 
the spiritual world to come. The reward for the mitzvos and good deeds of 
the Jewish people is reserved for the world to come (eternity). As it is stated 
in the Mishna in Ethics of our Fathers, “There is no reward for a mitzvah 
in this world.” 
Although Esav thrives and is empowered in this existence, his 
overwhelming bounty, which seems to be the ultimate in success, is in fact 
the basis for his destruction. In essence, it is the most level of Justice that 
is being meted out to him. After the evil person dies, he goes into spiritual 
oblivion, which is a state of unending suffering, and receives no reward in 
the world to come. The Edomites, who are the descendants of Esav were 
continuously under the jurisdiction of the Attribute of Justice because of 
their lack of relevance to the spiritual. When the Jewish people passed 
within the proximity of the border of the Edomites, they were in effect 
exposed to a location that was under the jurisdiction of the Attribute of 
Justice. The manifestation of this Attribute for the Jew and the Edomite 
expresses itself differently. 
For the Edomite, it is the ultimate level of material bounty and power. For 
the Jew, it means that his record will be scrutinized to the ultimate degree. 
The spiritual record of the Jew that was initially seen as exemplary under 
the Attribute of Mercy, will be seen as deficient under the Attribute of 
Justice. This new level of scrutiny brought about intense prosecution 
against the Jewish people. Therefore, G’d took the tzaddik, Aaron as an 
atonement for them. As Chazal tell us, “The passing of a tzaddik is an 
atonement for the Jewish people.” 
5. The Profound Effect of a Miracle 
The Torah tells us that after Miriam passed away, the wellspring, which 
came about in her merit, no longer gave forth water. The Jewish people 
began to complain to Moshe that they did not have any water. The Torah 
states, “Hashem spoke to Moshe saying, ‘Take the staff and gather 
together the assembly…You shall bring forth for them water from the 
rock and give drink to the assembly and their animals.” The verse could 
have simply stated, “You shall bring forth water from the rock.” Why 
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does the verse state “You shall bring forth for them water…?” Seemingly 
the words “for them” are superfluous. 
Ramban explains in his commentary, “G’d specified that Moshe should 
extract the water from the rock ‘for them’ to indicate that the entire Jewish 
people should witness the miracle that Moshe had brought about. G’d said 
to Moshe, ‘You should personally oversee the partaking of the water and 
they should drink it in your presence so that they should understand and 
appreciate the miracle that had taken place.’ However, this did not happen. 
The Torah states, ‘…abundant water came forth and the assembly and 
their animals drank.’ Because of their overwhelming thirst, the Jewish 
people threw themselves into the water and began to drink. They did not 
wait for Moshe to give them and their animals the water.” 
Ramban is teaching us a profound concept that it is not sufficient to witness 
a revealed miracle in order to appreciate its value. One must focus and 
reflect upon the fact that one is the beneficiary of the miracle that had just 
transpired. Although one may intellectually understand that a miracle had 
just occurred, he will not internalize and appreciate the fact that he is the 
direct beneficiary of the miracle unless at the moment that he benefits, he 
reflects upon the event. 
The Gemara in Tractate Sanhedrin tells us that Chizkiyahu, the king of 
Yehudah was qualified to be Moshiach and Sancherev, the Assyrian king 
was meant to be the Armageddon, (gog umagog). However, this did not 
happen. What was the basis for Chiskiyahu’s disqualification? 
The Gemara tells us that when Chizkiyahu assumed the throne, he 
assembled the entire Jewish people and placed a sword alongside a Torah 
scroll. He had given an ultimatum to the Jewish people, “You can either 
live by the Torah or be pierced by the sword.” It was because of this 
mandate that the Jewish people became fully committed and engaged in 
Torah study. Within a period of two and a half years, even the women and 
children from Dan to Beer-Shevah were fully proficient in the laws 
pertaining to spiritual purity. The Jewish people were so preoccupied with 
their spiritual pursuits that they allowed the fruit is their vineyards to rot on 
the vine. 
The Gemara tells us that Sancherev, the Assyrian king came upon 
Jerusalem and the Temple with millions of troops with the intent to destroy 
it. His cavalry alone was so numerous that when the horses had crossed the 
Jordan they had removed all the water of the river to the point that it became 
a dry riverbed. In order not to distract the Jewish people from their Torah 
studies, G’d instructed the angel Gabriel to “sharpen his sickle.” That night, 
the entire army of Sancherev was miraculously destroyed in an instant. The 
miracle that had taken place was in the merit of Chizkiyahu’s edict that the 
Jewish people needed to commit their lives to the Torah and its study. The 
Jewish people were compensated multiple times over for all of the material 
losses that they had incurred due to their Torah studies with the spoils of 
the Assyrian army. They amassed unlimited amounts of wealth. Although 
G’d wanted to designate Chizkiyahu as Moshiach, the Attribute of Justice 
protested and claimed that he was not qualified. The claim against him was 
that after being a beneficiary of a miracle of such magnitude, Chizkiyahu 
should have said shira (praises to G’d). He should have sung the praises of 
G’d as Moshe had done after the splitting of the Sea. It was because of this 
claim that Chizkiyahu was disqualified. 
It is understood that a person of Chizkiyahu’s spiritual dimension 
understood and appreciated the miracle that had taken place. If so, then why 
did he and the Jewish people not sing G’d’s praises? The Torah tells us that 
G’d had said to the Jewish people that if they engage and toil in Torah, all 
the blessings will come upon them. They will be protected from their 
enemies. Understanding and internalizing this fact, Chizkiyahu and the 
people felt that it was not necessary to sing praises because this was what 
was meant to happen. G’d was acting upon what He had promised. Despite 
Chizkiyahu’s understanding, he was disqualified because it was considered 
a failing. Where did he fail? One could say that the value of singing G’d’s 
praises for what had taken place was so that the world at large could 
understand and realize that the Jewish people were beneficiaries of G’d’s 
miracle. However, with the explanation of Ramban, we are able to 
understand the claim against Chizkiyahu on a more profound level. 
Although the miracle was obvious and Chizkiyahu certainly understood 
and appreciated it as such, it was necessary to focus at that moment and 
reflect upon the fact that he and the entire Jewish people were direct 
beneficiaries of G’d’s Kindness. He needed to articulate all aspects of the 
miracle to fully be impacted by what had just occurred. This comes about 
through singing G’d’s praises. Without this level of reflection and 
internalization one will not be changed by the miracle. This is the reason 
G’d wanted Moshe to extract the water for the Jewish people in their 
presence and they should benefit from it in his presence in order maximize 
on the effect of the miracle that had taken place. 
 

R’ Shlomo Katz 

HaMaayan 
Parshas Chukas - To Be Wise 
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Sponsored by Dr. and Mrs. Irving Katz on the yahrzeit of his mother Sarah 
bat Yitzchak Hakohen a”h 
Martin and Michelle Swartz on the 35th yahrzeit (12 Tammuz) of Martin’s 
grandfather John Hofmann a”h 
This week’s Parashah opens with the Mitzvah of the Parah Adumah / red 
heifer, which our Sages teach is a “Chok” or “Chukah” / a decree whose 
reason we cannot comprehend. Midrash Rabbah quotes King Shlomo, “the 
wisest of all men,” as saying about this Mitzvah (in the words of Kohelet 
7:23), “All this I tested with wisdom; I said I could become wise, but it is 
beyond me.” King Shlomo said: I comprehended the entire Torah, but when 
I came to this Mitzvah, I studied it, I examined it, and I inquired about it, 
but I did not understand it. “I said I could become wise, but it is beyond 
me.” [Until here from the Midrash] 
R’ Yeshayah Horowitz z”l (the Shelah Hakadosh; rabbi of Prague and 
Yerushalayim; died 1630) comments on this Midrash: One who studies and 
investigates and ultimately comes to the realization that he cannot 
understand is a truly wise person. Our philosophers made a similar 
statement about studying the Creator: “The ultimate knowledge of You is 
the knowledge that we cannot know You.” This, continues the Shelah 
Hakadosh, is alluded to in the verse (Shir Ha’shirim 1:8), “If you do not 
know, beautiful among the women . . .” The Jewish People are Hashem’s 
bride, so-to-speak. What makes us beautiful to Hashem? The knowledge 
that we cannot know Him. Similarly, regarding Parah Adumah, when I 
understand that it is beyond me, that I cannot understand it, then I am wise. 
(Shnei Luchot Ha’berit) 
“Miriam died there and she was buried there. There was no water for the 
assembly, and they gathered against Moshe and Aharon.” (20:1-2) 
R’ Shlomo Ephraim of Lunschitz z”l (rabbi of Prague; died 1619) writes in 
his commentary Kli Yakar that the lack of water was a punishment for Bnei 
Yisrael’s failure to mourn Miriam adequately. In contrast to Moshe and 
Aharon’s deaths, the verse does not say that Bnei Yisrael cried over her 
death. Rather, the verse implies, she was “buried there” and forgotten. 
Accordingly, Bnei Yisrael had to be shown that the spring that had traveled 
through the desert with them had been in Miriam’s merit. 
R’ Ben Zion Rabinowitz shlita (the Biala Rebbe in Yerushalayim) teaches 
that we must learn a practical lesson from the Kli Yakar’s comment: When 
one receives a gift in the merit of a second person, then the recipient is 
obligated to show gratitude to the person in whose merit the gift was given. 
He observes further: We have a tendency to not show proper gratitude to 
our mothers and wives. King David extols the tzniut / discrete nature of 
Jewish women in the verse (Tehilim 45:14), “All of the honor of the king’s 
daughter is inward” – the consequence, however, is that the low-key, 
behind the scenes contributions of mothers and wives often go unnoticed. 
When this happens, the “spring runs dry,” as in our verses. (Mevaser Tov: 
B’zchut Nashim Tzidkaniyot p.292) 
“Why did you have us ascend from Egypt to bring us to this evil place? 
— not a place of seed, or fig, or grape, or pomegranate; and there is no 
water to drink!” (20:5) 
R’ Tuvia Goldstein z”l (1917-2003; rosh yeshiva of Yeshiva Emek 
Halachah in New York) writes: Bnei Yisrael spent 40 years in the desert, 
most of them after they had received the Torah. Presumably, therefore, they 
were already obligated to observe mitzvot. Yet, our verse suggests that 
there was no vegetation in the desert–if so, from where did they get a lulav 
and etrog? Perhaps one might argue that the desert miraculously produced 
plants while Bnei Yisrael were there (see Tosafot to Chullin 88b). 
However, we read (Yirmiyah 2:2), “Thus said Hashem, ‘I remember for 
your sake the kindness of your youth, the love of your bridal days, your 
following after Me in the wilderness, in a land not sown’.” Thus, it seems 
more reasonable to maintain that Bnei Yisrael did not observe the mitzvah 
of lulav and etrog in the desert. 
R’ Goldstein continues: This would explain a seeming anomaly in the 
verses regarding the festivals. Regarding Pesach we read (Vayikra 23:6), 
“On the fifteenth day of this month is the Festival of Matzot to Hashem; 
you shall eat matzot for a seven-day period.” Here, the festival and the 
commandment to eat matzah are mentioned in the same verse. Not so 
regarding Sukkot, about which we read first (ibid verse 34), “On the 
fifteenth day of this seventh month is the Festival of Sukkot, a seven-day 



!{aaBtu!urI!– trcdk trcd ihc                                                                 9 
period for Hashem,” and only later (ibid verse 40), “You shall take for 
yourselves on the first day the fruit of a citron tree . . .” The festival and the 
mitzvah of lulav and etrog are separated in the Torah because, at one time 
at least, Sukkot was observed without a lulav and etrog. [Nevertheless, after 
discussing other aspects of this question, R’ Goldstein suggests that a 
definite conclusion is impossible.] (She’eilot U’teshuvot Emek Halachah, 
vol. 2 no. 42) 
“Take the staff and gather together the assembly, you and Aharon your 
brother, and speak to the rock before their eyes, so that it shall give its 
waters . . .” (20:8) 
This was the second occasion on which Hashem commanded Moshe to 
obtain drinking water for Bnei Yisrael from a rock. The first occurred 
almost 40 years earlier, when Hashem said to Moshe (Shmot 17:5-6): “Pass 
before the people and take with you some of the elders of Yisrael . . . 
Behold! — I shall stand before you at the rock in Chorev; you shall strike 
the rock and water will come forth from it and the people will drink.” 
R’ Yitzchak Isaac Chaver z”l (1789-1852; rabbi of Suvalk, Lithuania, and 
a prolific author in all areas of Torah study) notes a number of differences 
between Hashem’s commands on these two occasions, among them: (1) 
Moshe was commanded to hit the rock on the earlier occasion (in Shmot) 
and to speak to it on the later occasion (in our Parashah). (2) In Shmot, 
Moshe was not commanded to have Aharon beside him, while he was so 
commanded in our Parashah. (3) In Shmot, Moshe took only “some of the 
elders” with him, whereas here, he was commanded to “gather together the 
assembly” (the whole nation). (4) In Shmot, Hashem said, “I shall stand 
before you at the rock,” while here there is no such statement. Why these 
differences? 
R’ Chaver explains: In the desert, Bnei Yisrael’s existence was completely 
miraculous; they existed outside of the laws of nature. Once Hashem 
“decides” to disregard the laws of nature that He created, as happened here, 
it makes no difference to Him whether water comes out of a rock because 
it is hit or spoken to. However, the nature of the miracle does depend on 
the merit that Bnei Yisrael possess. 
At the time of the incident in Shmot, the Torah had not yet been given, so 
Bnei Yisrael lacked the merit of Torah study and Mitzvah performance 
(even though a few Mitzvot had been given already). That is why Hashem 
had to “stand” at the rock and also why Bnei Yisrael’s presence was not 
required; they had nothing to contribute to the miracle. Only a few elders 
were needed as witnesses to the miracle. Moshe was instructed to hit the 
rock, as if, in the absence of merit, force was needed to make the miracle 
occur. 
In contrast, at the time of the incident in our Parashah, Bnei Yisrael already 
had received the Torah and performed Mitzvot. Moshe was the symbol of 
Torah study and Aharon was the symbol of Avodah / Divine service, so 
they both were called upon to be present at the site of the miracle. Moshe 
was told to take his staff and hold it while speaking to the rock — the staff, 
representing action, Mitzvot; speech, representing Torah study. The entire 
congregation was instructed to gather because the miracle was occurring in 
its merit. (Siach Yitzchak p.352) 
A Torah Tour of the Holy Land 
“Bnei Yisrael, the whole assembly, arrived at the Wilderness of Tzin in the 
first month, and the people settled in Kadesh. Miriam died there and she 
was buried there. There was no water for the assembly, and they gathered 
against Moshe and Aharon.” (20:1-2) 
Rashi z”l comments on the words “There was no water for the 
congregation”: “From the fact that this statement follows immediately after 
the mention of Miriam’s death, we learn that during the entire forty years 
[they were in the desert, until now] they had the ‘well’ in Miriam’s merit.” 
Rashi (to Pesachim 54a) writes: “Miriam’s well” is the rock from which 
Moshe drew out water, and it used to travel with them wherever they 
traveled. 
Where is this rock now? 
The Talmud Yerushalmi (Ketubot 12:3, as explained by the commentary 
Korban Ha’eidah) states, “If one ascends Mount Yeshimon, he will see a 
collander-shaped rock in the Sea of Tiveryah [usually a reference to the 
Yam Kinneret / Sea of Galilee]. This is the ‘well of Miriam’ that traveled 
with Bnei Yisrael in the desert.” [The identity of “Mount Yeshimon” is not 
clear. Some identify it as Mount Tur’an, approximately halfway between 
Haifa and Tiveryah as the crow flies, from which one can see the Kinneret.] 
The Talmud Bavli (Shabbat 35a) records what appears to be a different 
tradition: “If one wants to see the ‘well of Miriam,’ he should ascend Mount 

Carmel, and he will see a collander-shaped object in the sea; that is the well 
of Miriam.” On the same page, the Gemara identifies Mount Carmel as 
being a short walk from the Mediterranean Sea. 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Absent-Mindedness in Emunah 
In Parshas Chukas, we learn that Moshe committed a sin that caused 
Hashem to deny him entry into Eretz Yisrael. This occurred after Miriam’s 
death, which had left the Jews without the miraculous well that Miriam’s 
merit had brought them. The nation complained that they did not have 
water, and Hashem commanded Moshe to take his staff and go to the rock. 
There, he would speak to the rock, which would give forth water. 
When Moshe could not locate the rock, and the people began expressing 
their impatience, Moshe called out: “Hear, you rebels, will we bring forth 
water from this rock?” 
He then hit the rock twice and waters burst forth from it, quenching the 
thirst of the nation (Bamidbar 20:10). 
The Meforshim struggle to understand what Moshe’s sin was. The Ramban 
(ibid. verse 8), citing Rabbeinu Chananel, explains that Moshe was faulted 
for saying: “Will we bring forth water from this rock?” The word “we” 
made it sound as if Moshe and Aharon had brought water from the rock by 
themselves, whereas this in fact was from Hashem, and Moshe had only 
been Hashem’s emissary. 
Still, was this is a sin? Did Moshe really cause anyone to think that he had 
done this miracle on his own? Hadn’t the people seen all along that Hashem 
had done for them miracles, and that Moshe was just His emissary? What 
risk was there that they would take Moshe’s word “we” literally? 
Rav Yechezkel Levinstein answers that the yetzer hara has a power to put 
into us a temporary absent-mindedness in emuna. Rav Levinstein cites 
Shabbos (30b), that the evil people know that they will die, but they 
nevertheless pursue their sinful desires. Everyone knows that he will die 
and face his final judgment, but if a person would have this in mind at all 
times, he would act differently. What makes him forget? This power of the 
yetzer hara. 
This explains Moshe’s sin: When he said “will we bring forth water,” for 
that split second he let the yetzer hara come in and enable people to forget 
that Hashem was doing this. Since Moshe weakened the people’s faith in 
Hashem instead of strengthening it, he was punished. 
This is a principle in all spiritual matters — we are prone to absent-
mindedness. It is our job to be ever vigilant in combatting this absent-
mindedness by making constant efforts to strengthen our emunah. 
The power of absent-mindedness is particularly strong in the area of 
hashgacha pratis. The world we see before us does not express that Hashem 
is running everything. On the contrary, everywhere we see cause and effect. 
The worker who puts in overtime earns more than the one who does not. 
The businessman with the most savvy and connections is more successful. 
There is a tendency to forget that Hashem is behind everything, and we 
surely need constant chizuk in emuna to keep ourselves aware of this, says 
Rav Levinstein. 
How can we get constant chizuk in emuna, particularly in hashgacha pratis? 
One of the main ways is to daven three tefillos every day with kavana. 
When a person turns to Hashem in prayer and believes that Hashem is the 
Source from which to make all of his requests, this reinforces his belief that 
Hashem – and not his boss, neighbor, doctor, etc. – is in control of 
everything. 
Next is to be careful in saying 100 brachos every day. This helps us to see 
that Hashem is giving us everything that we have. 
Also, think about how Hashem has helped you throughout your life, and 
speak it over, either to yourself or others. The more we think and speak 
about it, the more we will see that Hashem has helped us, in more and more 
parts of life. 
Rav Gamliel Rabinowitz puts out a pamphlet that included examples of 
Hashem’s hashgacha pratis, and he encourages people to write in their own 
examples, which he sometimes prints as a chizuk for himself and others. 
“If you think about it, you’ll discover that you have plenty to write about!” 
Rav Rabinowitz tells people. 
We also have to be careful about things that take away from our emuna. 
Even listening to a 5-minute radio news report can be a test in emuna. Most 
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of the media is based on the false notion that man runs the show in this 
world. Hashem is left entirely out of the picture. While we are allowed to 
remain up-to-date on current events, we have to be careful not to let stray 
attitudes take root in us. 
In particular, we learn from this parsha to be careful how we speak. Even 
Moshe Rabbeinu was able to slip into an expression that suggested, in some 
slight way, that it was his power that would bring forth water from the rock. 
Every word we say has an effect on us and those around us. 
For example, when things don’t go our way, our initial reaction may be: 
Why is Hashem doing this to me? Or, How could He do this to me? Such 
reactions weaken our emuna as well as that of those who hear us. Say 
instead: “I don’t know why this is happening, but I believe that this is 
Hashem’s will and that it is for the good.” 
The noted mekubal, Rav Moshe Yaakov Ravikov the Sandler, once filed a 
claim from his insurance company, and was approached afterwards by a 
company representative, who asked: “Who caused this damage?” 
“Hashem,” replied Rav Ravikov. 
The representative smiled. 
“I can see that you’re a religious man, but let’s get down to business: Who 
here on earth was the one who caused the damage?” 
“Everything was from Hashem,” he replied. 
“Look, you’re the one who put in this claim, so we need to know how the 
damage happened,” said the representative. 
“I’ll explain exactly how this happened,” said Rav Ravikov, “but I wanted 
first to make clear — to myself as well as to you — that Hashem was the 
cause of this, and He is the cause of everything in the world.” 
May we constantly strengthen our emuna! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Hukat: We Do Not Understand Everything 
Parashat Hukat begins with the law of the “Para Aduma,” the red cow 
whose ashes were used for the preparation of special waters that purified 
those who came in contact with a human corpse. 
Rashi, in his commentary to this Parasha, cites Rabbi Moshe Ha’darshan 
as explaining the symbolic meaning of this Misva, which he says served to 
atone for the sin of the golden calf. Just as a mother is responsible to clean 
the mess made by infant, similarly, the cow – the mother – must “clean” 
the “mess” of the young calf. Symbolically, this means that the law of Para 
Aduma atones for the sin of the golden calf. 
What is the connection between the Para Aduma and the golden calf? Why 
would specifically the Misva of Para Aduma atone for this sin? 
The Kedushat Siyon (by Rav Bentzion Halberstam of Bobov, 1874-1941) 
explains that the golden calf was precipitated by Beneh Yisrael’s 
bewilderment when Moshe did not return from atop Mount Sinai at the time 
they had expected. They turned to Aharon and said about Moshe Rabbenu, 
“Lo Yadanu Meh Haya Lo” – “We do not know what happened to him” 
(Shemot 32:1). They miscalculated the time of Moshe’s anticipated return, 
and so they did not understand what happened to him. This lack of 
knowledge, the feeling of “Lo Yadanu,” that they did not understand what 
was happening, led them to reject everything Moshe told them and embrace 
an entirely different religion. 
This is, unfortunately, an all-too-common phenomenon. When people have 
questions, when there is a Halacha they don’t understand, or when 
something happens to them for which we have no explanation, they reject 
everything. The moment they experience “Lo Yadanu,” there is something 
that do not understand, they turn their backs on our religion. 
The atonement for this son, the Kedushat Siyon explains, is the Para 
Aduma, the quintessential “Hok” – law which we do not and cannot 
understand. Our Sages teach that even King Shlomo, the wisest man who 
ever lived, could not explain how the ashes of a red cow can divest a person 
of his status of impurity. This is simply a law that we accept because it was 
given to us by our perfect, flawless G-d. We atone for the mistake of the 
golden calf, of rejecting religion when we fail to understand, by embracing 
the law of Para Aduma, a law which we can never understand. 
This is an especially important lesson in the “Google Age,” when we have 
grown accustomed to being able to instantly find answers to everything. 
People today feel empowered by having so much information accessible at 
all times. Whenever we need some information, we pull out our phones and 
find what we need in a matter of a few seconds. This easy access to so much 
information can make us feel as though we can understand everything. And 

so when there is something in Judaism that eludes our comprehension, that 
does not seem to make sense to us, we are tempted to cynically reject the 
entire system. 
But the truth is that there is plenty that we do not and cannot understand. 
Once, when delivering a class about this subject to a group of students, a 
girl told me she disagreed, and that she cannot accept or observe a Misva 
which she could not understand. I asked her, “When you have a headache, 
do you take a Tylenol?” 
She answered in the affirmative. 
“Do you understand how the Tylenol works? Do you understand how it 
relieves your headache?” 
She confessed that she did not. 
“If you can trust the pharmaceutical company’s word that the pills will 
alleviate your pain,” I said, “then you can also trust our tradition that the 
Misvot are beneficial for us.” 
As much information as we have at our fingertips, there is still so much 
which we do not understand. Do we understand how our bodies work, how 
our digestive system processes food? When we step into an airplane, do we 
understand how it flies through the sky? 
The law of the Para Aduma reminds us to humbly accept our limitations, to 
acknowledge that there is still so much we don’t know. Compared to G-d, 
we know absolutely nothing, no matter how much information we are able 
to access on the internet. And so we must unconditionally and joyfully 
embrace and observe all His laws, trusting that there is very good reason 
why G-d commanded them, even if we do not understand. 
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Weekly Dvar Torah - The Parah Adumah 
By Rabbi Reuven Fink 

Mara D'atra, Young Israel of New Rochelle 
Chukat, opens with the law of Parah Adumah, the Red Heifer. It concerns 
the purification of one who has become ritually impure through contact 
with a human corpse. The Kohen (Priest) would sprinkle the person who is 
Tameh (ritually impure) with fresh water into which have been placed the 
ashes of the Parah Adumah, along with cedar-wood, hyssop, and scarlet. 
This is done on the third day, and again on the seventh day. After the 
process has been completed, the person is tahor (made pure) and may once 
again be permitted to enter the precincts of the Bait HaMikdash. 
The Parsha begins: zot Chukat HaTorah, “this is the statute of the Torah.” 
Parah Adumah has always been the classic example of a chok – a statute 
that defies human explanation. Concerning this precept, even King 
Solomon, the wisest of all men, declared: “I said I would acquire wisdom, 
yet it [the mitzvah of Parah Adumah] has eluded me” [Koheleth 7:23]. 
The rationale behind Parah Adumah presents several questions: Why must 
the heifer be red, a color that usually symbolizes sin? Why do we include a 
piece of cedar-wood and hyssop grass? Why is a red thread thrown in? Why 
is there a need for fresh water to be put into the entire mixture? These 
questions are perhaps no different from those posed about many other of 
the Torah’s commandments, which are Chukim. For example: why is meat, 
in order to be kosher, required to come from an animal with cloven hooves 
and chews its cud? Why are we forbidden to wear garments containing 
linen and wool (Sha’atnez)? 
With Parah Adumah, however, there is a paradox within the fabric of the 
law itself. While the Red Heifer has the power to purify the defiled, at the 
same time it also defiles the pure. How can the very same substance have 
two opposite effects? 
Rav Ovadiah Seforno, the 16th Century Italian commentator, addresses at 
length the topic of Parah Adumah. While not presuming to be wiser than 
Shlomo HaMelech, he writes that by carefully analyzing this law, we can 
discover its rationale and derive a profound lesson from it. He bases his 
analysis upon Maimonides’ doctrine that G-d, wants man to conduct his 
behavior in accordance with the Sh’vil HaZahav – the Golden Mean. This 
doctrine states that man should strive for a middle path in all his personality 
traits. For example, a person should be neither a miser nor a spendthrift, but 
should seek a happy medium between these two extremes. The same 
applies to all man’s characteristics. 
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The Rambam, however, points out that a person who realizes he is guilty 
of inclining toward any one extreme can find a way to return to a state of 
equilibrium. If a person is very stingy, he should, for a while, become a 
spendthrift. When he rids himself of his stinginess, he will be able to 
achieve the middle path concerning money. The Rambam gives the 
example: “just like a needle that is bent becomes straight when you bend it 
to the other side.” This is how the Seforno explains the paradox of Parah 
Adumah. A person who has sinned has gone to an extreme. All the 
transgressions in the Torah are undesirable extremes. This is symbolized 
by the Parah Adumah, for red is the color that Biblically represents sin. To 
do teshuvah (to repent) the person must become inclined to the opposite 
extreme of his particular area of transgression in order to ultimately achieve 
the happy medium, the Sh’vil HaZahav ─ the “Golden Mean.” 
That is why cedar-wood and grass are mixed in. The cedar tree is mighty 
and tall and is used to characterize haughtiness. Grass grows close to the 
ground and bends in the breeze. These, taken together, represent extremes 
of the same kind of trait ─ arrogance and self-effacement. The person who 
seeks purity is reminded that he must, for a while, choose the extreme that 
will bring him back to the desired stability. A red thread is also put there as 
a sign to indicate that, in most instances, extremes are sinful. These symbols 
are then thrown into the water mixed with the ashes of the heifer which 
produces a middle state, in between a liquid and a solid. This is the 
purification process to be undertaken by one who has sinned. The person 
who has not sinned (who is tahor) has already achieved the “middle path” 
and cannot be exposed to extremes. What heals a sick person can be toxic 
to one who is healthy. What purifies the defiled can defile the pure. This is 
the analysis of the Seforno. 
But, we are discussing the purification process of an individual who just 
happened to walk into the same room in which a dead person was lying. 
We are not speaking about either sins or sinners! 
It seems to me that, if we go one step further in the analysis, we will find 
the answer to this question. When davening at the home of a mourner, at 
the end of the prayers an extra psalm (49:12) is added in which King David 
writes: “Man’s inward thought is that he and his possessions will live on 
forever.” We glorify life to the extreme when we believe the outward 
trappings of power and wealth will outlast death. 
Man, himself, is comprised of two extremes: the physical side and the 
spiritual side. Taking the path of either extreme is sinful. To live a totally 
ascetic life – a life completely devoid of physical pleasure – is as wrong as 
living a hedonistic existence. 
The choice must be the middle path. This “golden mean” is the derech 
HaTorah ─ the path of the Torah. When man comes in contact with a dead 
body, his initial reaction is that all has ended with the biological death. He 
becomes repulsed and revolted by the mere prospect of his own death. This 
reaction is sinful and impure. It reflects man’s awareness of only his 
physical dimension. In order to “de-program” man from the cult of 
materialism, the Torah demands that he go through the Parah Adumah 
process. It shows him that man has a spiritual side which transcends death, 
and only through living a life of balance and equilibrium – not a life of 
excess – only by following the Torah, will he achieve a holy existence. 
During these times in which we live, when there is no Mishkan and the laws 
of ritual purity do not apply, the heart of man is the sanctuary – the Mishkan 
HaShem. Man must see to it that his heart remains pure. This is not an 
impossible task, for as our Chazal tell us: Habah L’Taher M’saayin Lo, “if 
a Jew desires purity, HaShem Himself will assist him.” Shabbat Shalom. 

The Weekly Sidra - “Spiritual Cleanliness In 
Himself And In His Vessels” 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

Hamlet: 
“A man may fish with the worm that hath eat of a king, and eat of the fish 
that hath fed of that worm.” 
Claudius: 
“What dost you mean by this?” 
Hamlet: 
“Nothing but to show you how a king may go a progress through the guts 
of a beggar.” 
Hamlet Act 4, Scene 3 
As discussed so many times in our mailings, the attribute of humility is not 
only the most beautiful of characteristics, it is as well the most essential for 

an individual. For, without modesty, man remains a self serving, self 
absorbed, and self centered creature with no concern for another, a non 
spiritual being of the lowest order imaginable. 
After Sh’chita (ritual slaughtering) and at the burning of the Parah Adumah 
(red heifer), this week’s Sidra discusses the following process: 
“And the Kohain shall take cedar wood, and hyssop, and scarlet silk of 
worms, and cast it into the midst of the burning of the heifer.” (Bamidbar 
19:6) 
In the commentary of the Nachal Kadumim (Rav Chayim Yosef Dovid 
Azulai, known as the Chida 1724- 1806 blessed memory), we find the 
following narrative. 
It is told that a certain philosopher once postulated that the reason man has 
dominion over the animal world is due to the fact that he eats the flesh of 
these creatures. However, another philosopher retorted to him by saying 
that if this were the criteria of dominion, than worms would have dominion 
over man since they consume him post mortem in the grave. 
This is why, deduced the Chida, when it comes to the Mitzvah of the Parah 
Adumah, the scarlet silk of worms is cast into the burning heifer, to instruct 
man that the lowliest creatures, worms, ultimately have dominion over him. 
And so, man has the obligation of living his life with humility and modesty. 
The first words of our above Passuk (verse) ‘And the Kohain shall take’ are 
in LaShon HaKodesh (holy tongue) ‘V’lakach HaKohain,’ which have the 
Ta’amei HaMikra (Scriptural cantillation- Trop) of Kadma V’Azla, which 
in Aramaic can be translated as ‘from where?’ and ‘going where?’ 
Concerning this, we find the following explanation in the text P’ninim 
Y’karim (Rav Shimon B’tzalel Neuman 1860- 1942 of blessed memory). 
Two of the ingredients which the Kohain casts into the flames of the Parah 
Adumah are cedar wood and hyssop, which we find as well in regards to 
the purification process of the M’tzora (one stricken with the skin disease 
of Tzoras): 
“Then shall the Kohain command to take for him who is to be cleansed two 
birds alive and clean, and cedar wood, and scarlet, and hyssop.” (Vayikra 
14:4) 
Concerning these two ingredients, the Midrash Bamidbar Rabbah 19-3 has 
this to say: 
“….. On what account is a M’tzora cleansed with the aid of the tallest of 
tall trees and with the lowest of low ones, namely, with the cedar tree and 
the hyssop? He had been punished with Tzoras owing to his having exalted 
himself like the cedar tree. Having humbled himself like the hyssop he was 
healed by the aid of a hyssop.” 
Hence, the hyssop is symbolic of humility. And, it is only through humility 
that one can be merited with the Ta’amei HaMikra of the Kadma V’Azla 
(from where and going where?), as we find in Pirkei Avos 3-1: 
“Akabya Ben Mahal’leil said, ‘Apply your mind to three things, and you 
will not come into the power of sin. Know from whence you came, where 
you are going, and to Whom you are destined to give an account and 
reckoning. From whence you came? From a fetid drop (of semen). Where 
are you going? To a place of dust, worm, and maggot. To Whom are you 
destined to give an account and reckoning? Before the King of kings of 
kings, HaKadosh Baruch Hu.’” 
That is, instructed the P’ninim Y’karim, the musical note Kadma (from 
where?) refers to the question of from whence you came. From a fetid drop. 
And the musical note of Azla (going where?) refers to the question of where 
are you going? To a place of dust, worm, and maggot. 
Anyone who can truly realize these concepts, must in all likelihood, realize 
how lowly a being he actually is, and how indispensable it is for him to live 
a life of humility. 
It is as the Navi (prophet) stated: 
“He has told you, ‘O man, what is good; and what does HaShem require of 
you, but to do justice, and to love loving mercy, and to walk humbly with 
your G-d?’” (Micha 6:8) 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of Congregation Children of Israel of Youngstown, Ohio, and delivers a 
Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com or at belmar.rabbi@yahoo.com 

Life, Liberty, and the Pursuit of Happiness 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
“Life, Liberty, and the Pursuit of Happiness”, wrote Thomas Jefferson, are 
among “the unalienable rights” to which all people are entitled. His choice 
of words indicates that the author of the Declaration of Independence 
understood that whereas life and liberty are attainable, quantifiable goals, 
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the quest for happiness is a lifelong pursuit. Even as people experience 
varying degrees of happiness, we remain unsatisfied, continuing to pursue 
greater levels of happiness and to seek higher levels of achievement 
throughout our lives. 
This week’s parsha contains an insight that can help us achieve that elusive 
state of “Happiness” that we perpetually pursue. 
One of the great tragedies that took place when the Jews were in the midbar 
was the incident of the “mei merivah” – “waters of conflict”. Hashem 
instructed Moshe Rabbeinu to speak to the rock, and ask it to give forth 
water for Klal Yisroel to drink. Instead of speaking to the rock, Moshe 
struck it with his staff, causing the water to flow. Moshe was taken to task 
for not performing the greater Kiddush Hashem that would have resulted 
from speaking to the rock. His punishment – not being allowed to enter 
Eretz Yisroel – affected not only him personally, but the entire Jewish 
nation for many years to come. 
There are numerous explanations of the precise nature of Moshe’s sin; the 
Maharal offers the following analysis: Just before this incident, Miriam had 
died and the fountain which had provided water for the Jews in her merit 
ceased to flow. The Jews began to boisterously complain about the lack of 
water, even going so far as to question the wisdom of leaving Egypt. Moshe 
was frustrated with the Jews’ brazenness and disrespect, and he reacted by 
hitting the rock. That act contained an infinitesimal display of anger, and 
for a man of Moshe’s stature even the smallest degree of anger was 
considered a sin. 
Anger, explains the Maharal, is indicative of a lack of faith. One who has 
complete faith in Hashem, is always happy and at peace with his situation. 
He remains calm and is not angered by the behavior and the provocations 
of others. He feels secure that Hashem is controlling everything and he is 
not intimidated by circumstances that appear to be threatening and 
overwhelming. 
When Hashem instructed Moshe to speak to the rock, the impending 
miracle should have inspired Moshe to an even higher level of faith, which 
would have prevented him from getting angry at the behavior of the Jews. 
Moshe missed that opportunity and, lacking that extra degree of faith, got 
upset at the Jews and hit the rock instead of speaking to it. 
In addition to the specific explanation of this incident, The Maharal is 
teaching us and important lesson about the interaction between faith in 
Hashem, happiness, and serenity. Although we can never approach the lofty 
level of faith that Moshe Rabbeinu possessed, this Maharal contains lessons 
that are relevant and useful to us as well. 
We are sometimes overwhelmed by circumstances in life that are beyond 
our control. Whether caused by personal issues, financial issues, or by the 
way others act and treat us, we all have our share of tense, difficult 
situations that test the limits of our patience and midos. The Maharal offers 
us a wonderful tool to help us deal with those challenging moments: Keep 
the faith. Take a moment to think about some kindness Hashem has done 
for you in the past. Recall a specific circumstance where Hashem helped 
you succeed and things worked out well. As the Mesillas Yesharim writes 
(chapter 8), every situation in life contains Hashem’s kindness; it is just up 
to us to identify and appreciate it. Focusing on Hashem’s past chesed to us 
gives us faith and reassurance that Hashem will continue to help us through 
our current and future difficulties. And that extra bitachon can provide us 
with the happiness and serenity to deal with whatever difficult people or 
circumstances we face. 
We can’t control many of the events in our lives. We can’t control how 
other people will act, speak, or treat us. But a focus on bitachon can help 
us control our attitude, our composure, and how we react to those events. 
And it can even help us close the gap in our “Pursuit of Happiness”. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an email of his weekly parsha column, e-mail DSMohel@gmail.com 

Does it Hurt to Know? 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
There are two subsets of mitzvohs: chukim and mishpotim. Chukim are 
mitzvohs that are not based on any apparent logic, yet we are required to 
fulfill them solely because Hashem commanded us to do so. Mishpotim, on 
the other hand, are mitzvohs that appear reasonable and comprehendible to 
the human intellect. 
This week’s Parsha begins with the mitzvah of Parah Adumah [Red 
Heifer]. This mitzvah is the epitome of a chok. A person who comes in 
contact with a human corpse is rendered ritually impure (tumas meis) and 
forever remains in that state until he goes through the indicated purification 

process. This involves being sprinkled with a mixture of water and ashes 
from the burnt Parah Adumah. The reason for this mitzvah is beyond our 
grasp and intellectual capacity. Chazal teach us that Shlomo Hamelech 
(King Solomon) wrote concerning Parah Adumah אמרתי אחכמה והיא רחוקה 
 I said I would be wise (i.e. I understood the reason for every other - ממני
mitzvah in the Torah, and thought I could also determine the reason for 
Parah Adumah), but nonetheless it remains distant from me". 
Furthermore the Medrash states that Hashem told Moshe, "To you I will 
explain the paradox of Parah Adumah, but to every other human being I 
will always conceal its mystery”. 
Rashi quotes Rabbi Moshe HaDarshan who says that the Red Heifer is 
brought in atonement of the sin of the golden calf. It is a symbolic 
statement. "Let the mother (the heifer) clean up the filth made by her 
offspring (the calf)." If, as Rabbi Moshe Hadarshan claims, the Parah 
Aduma atones for the sin of the golden calf, why then is this mitzvah 
considered to be so enigmatic. What is so incomprehensible about this 
mitzvah? It is a sacrifice of a specific kind brought to atone for a specific 
sin. This is not special. There are quite a few different kinds of sacrifices, 
each brought to atone for a specific transgression and each having its own 
unique set of rules. What then distinguishes Parah Aduma from other 
sacrifices? 
The commentators explain that the reason the Parah Adumah is 
incomprehensible is because it contains within it a paradox. All Kohanim 
who are involved in the preparation of the Parah Adumah - be it the burning 
of the red heifer, the carrying of the ashes, etc. – or the administration of 
this "water of the sin offering" (mei chatas) that purifies the defiled, they 
themselves are rendered impure, if only until the end of the day of their 
involvement. The Parah Adumah contains the inner contradiction that on 
the one hand it purifies those who are impure and on the other hand it 
somewhat defiles those who are pure. 
I would like to preface with the words of the great Chasidic Rebbe R’ 
Shlomo of Karlin who said regarding helping people achieve spiritual 
rectification that if one wants to uplift a person from mud and filth, he 
should not think that it is sufficient to keep standing on the side and reach 
out a helping hand to the other person. You yourself must descend into the 
mud and filth and powerfully take hold of the person and pull both the 
person and yourself out into the light. 
We can learn this lesson from the seeming contradiction of the Parah 
Adumah described above. The aforementioned paradox imparts this 
tremendous lesson in Ahavas Yisrael /love of a fellow Jew. In order to 
purify another Jew, several other Jews may need to risk defiling themselves 
ever so slightly for a relatively short period of time. A person may venture 
to say, "What do I need this for? This person is impure, let him remain 
impure! Why should I become 'tameh' so that he should become 'tahor'? 
After all, is he not just one affected individual? Why should other people 
become impure just for the sake of another human being to become pure?” 
This is an act of tremendous nobility, of chessed/kindness, and an inspiring 
lesson. So many times we pay a dear price when lending a helping hand to 
a person in need. It may cost us monetarily, physically, or it is time 
consuming, and at times even emotionally draining. It can be taxing and it 
is not free. However that is what chessed is really all about and it is this 
lesson that the Parah Adumah exhibits. Other Jews must allow themselves 
to become momentarily inconvenienced, temporarily ‘tameh/impure’, in 
order to rescue another Jew from a state of permanent defilement and to be 
made ’tahor/spiritually pure.' 
The Chasam Sofer questions Onkelos’s words explaining the pasuk זאת 
 this is the chok of the Torah, as ‘this is the gezeirah/decree of – חקת התורה
the Torah’. The word decree seems a bit strong in describing a mitzvah - 
even if it refers to a mitzvah that has no clear rationale. The word gezeirah 
is typically associated with a painful decree (and so too does the Magen 
Avraham understand it to mean). What pain did Moshe Rabbeinu 
experience in transmitting the mitzvah of Parah Adumah? What made 
teaching this mitzvah more difficult than any of the other mitzvos that 
Moshe taught to Bnei Yisroel? 
The Chasam Sofer cites the above mentioned Midrash that relates that 
Hashem told Moshe, "To you I reveal the hidden secret of Parah Adumah, 
but to everyone else it must remain an unfathomable decree." 
Consequently, Moshe was the only human being ever to be privy to the real 
reason behind the Parah Adumah yet he was not permitted to share this 
knowledge with anyone. For Moshe this was a difficult decree. As the 
quintessential rebbe, the consummate teacher of Torah, the pain he 



!{aaBtu!urI!– trcdk trcd ihc                                                                 13 
experienced at not being able to convey a Torah lesson to the people was 
so intense that he considered it a gezeirah, a decree, against himself. He felt 
pained, contemplating to himself that it would have been better not to know 
the reason for the Parah Adumah, than to know it and not be able to share 
this piece of Torah with others!" 
It is understood that a teacher must lower himself to the level of his 
disciples in order to teach them. We are also well aware of the everlasting 
words of the Gemarah “that the cow yearns to nurture her calf more than 
the calf itself wants to eat”. This was the case here with Moshe. Had he not 
received this lesson he would have not been pained by the fact that he could 
not teach it to Bnei Yisroel because he would not have known it himself. 
It is therefore extremely appropriate that by this mitzvah which symbolizes 
the lesson to lower ourselves in order to help another, that Moshe- the 
ultimate teacher- internalized this message to the utmost and was pained 
that he could not relay its intrinsic reasoning. 
Good Shabbos. Rabbi Dovid Sochet 
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com 
for any questions and comments. 

The Legacy of Miriam the Prophetess 
By Rabbi Eitan Allen 

Associate Member, Young Israel Council of Rabbis 
“The Children of Israel, the whole assembly, arrived at the wilderness of 
Zin in the first month and the people settled in Kadesh. Miriam died there 
and she was buried there” (20:1). 
IIn the final year that the Jewish people spent in the desert, the Torah 
records the death of the greatest female leader of that time with this short 
verse. Miriam the prophetess, who led the women in singing at the sea, the 
older sister of Moshe Rabbienu who watched him in his basket, the one 
who helped her mother deliver the Jewish children in Mitzrayim (Egypt) 
and feared HaShem over Pharoah, who risked her life to see that Klal 
Yisrael flourished − could it be that she is immortalized by only this brief 
verse? 
In counter distinction, the passing of Aharon HaKohen is retold in much 
greater detail, and Moshe Rabbienu’s death in even greater detail. Why 
does the Torah tell us so little about the passing of Miriam, one of the 
greatest women in all of Jewish history? Drawing on this short verse, the 
Kli Yakar suggests that Klal Yisrael did not properly eulogize Miriam and 
mourn her loss. As punishment for this disrespect, the Jewish people lost 
the miraculous well that provided them with water in the desert. As a result 
of this loss, Moshe and Aharon were thrust into the situation of Mei Mirivah 
which led them to falter and lose the privilege of entering into the Holy 
Land of Israel. It is difficult to understand this Kli Yakar. How was it 
possible for the Jewish people to not give proper kavod (honor) to such an 
illustrious figure as Miriam? Did her brothers Moshe and Aharon not 
instruct the nation in the proper kavod and eulogy for this Tzadekes 
(righteous woman)? Perhaps we could suggest another answer as to why 
the Torah gives such a brief mention about the final respects given to 
Miriam. 
To arrive at our answer, we must learn two chapters of Gemara. The 
Gemara in Bava Basra (17A) records that six people died in Jewish history 
directly through the kiss of HaShem. Among these six people the only 
woman mentioned is Miriam. The Gemara is bothered by why the Torah in 
Parshat Chukat does not explicitly mention this great and exclusive 
privilege. The Gemara responds that it would be denigrating to mention 
that HaShem, so to speak, gave a woman the “kiss of death.” Nevertheless, 
this fact adds much greatness to our picture of Miriam and yet also explains 
why the Torah does not record the details of her death. 
A second Gemara in Moed Katan (28A) derives from our verse about 
Miriam − the halacha that we are not allowed to keep the body of a woman 
out on the street to engender greater mourning and eulogy, but rather 
women should be buried immediately following their death. Both of these 
Gemaras can explain why the death of Miriam is so lacking in detail and 
they speak directly to the lasting nature of the Jewish Woman. 
Dovid Hamelech teaches us in Tehillim that “Kol Kevoda Bas Melech 
Penima” – the refinement and honor of a princess is inward. Our Rabbis 
learn that this is the true nature of what defines a Jewish woman, a bat 
Melech, (king’s daughter)s. Her splendor is not trumpeted, her grace is 
inward and not shown. In other words, to discuss the way HaShem took 
Miriam to the next world would not be in keeping with the inner and hidden 
splendor that she so beautifully personified. She could not have been given 
a lengthy drawn-out funeral processional because, as the Gemara in Moed 
Katan tells us, Miriam is the archetype for the Mishna’s ruling that women 

must be buried immediately. It is no coincidence that Chava was created 
through Adam’s rib. Rather, say the Mifarshim, HaShem created woman 
through a hidden part of the body to teach us that a woman’s choicest nature 
is to be hidden and modest even with all her greatness and beauty. This 
heightened awareness of the inner splendor and grace that a Jewish woman 
has, allows us to appreciate why the Torah specifically does not elaborate 
on Miriam’s death. Aas Tehillim says, it is a matter of penimius 
(inwardness). 
We can now return with deeper insight to the Kli Yakar’s answer. Again, 
the Kli Yakar states that the Jewish people did not mourn for Miriam 
properly and, as a punishment, they lost the well that was provided in her 
merit. Based on the Gemaras we just learned, it is possible to imagine that 
Moshe and Aharon followed the halacha and buried Miriam right away, 
maintaining the penimius that she personified in her lifetime, but providing 
less time for the effect of the loss to sink in. In keeping with the aspect of 
tznius, the fact that she died “from the mouth of HaShem” was not 
publicized. For those two reasons, Klal Yisrael failed to mourn for her 
properly. It was only after the well was taken away that they realized their 
folly and just how great Miriam had been. In fact, her legacy is of such 
importance that the Shulchan Aruch records (Orach Chayim 580) that it is 
appropriate to fast on her Yarhzeit, the 10th of Nissan. May her memory 
and her life continue to be a merit for all of her children, the entire house 
of Israel. Shabbat Shalom. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of 
Rabbis 
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Shabbat Shalom 
Chukat 5777 
GOOD MORNING! Last week's story about testing the Almighty 
reminded me of the time I met with one of our supporters, a personal injury 
attorney, for lunch. At the end of the meal I asked him if he would please 
renew his support of $2,000 again this year. He told me that he could give 
$500, but was unable to give what he gave the previous year because of a 
whole list of reasons. I graciously thanked him for his continued support 
and then asked him, "What would it take for you to be able to give the other 
$1500 to continue your level of support from last year? He thought for a 
moment and then said, "I'd need to make $400,000 this year." And I said, 
"Great! We have a deal!" I then asked him, "By the way, what did you make 
last year?" He replied, "Under $200,000." 
A ridiculous deal? Maybe. But when you are a fundraiser, you quickly learn 
to trust in God. Anything can happen. One sees miracles when he fundraises 
for a cause. My attitude is also colored by an old Jewish tale of a king whose 
best friend embezzled money from the treasury. The king was loathe to 
commit his old friend to death, though he knew that he had an obligation to 
the laws of the kingdom and respect for the law to do it. In order to delay 
the inevitable, the king decreed that his friend had one year to teach the 
king's horse to sing ... and if he failed, then and only then would he be put 
to death. 
The embezzler was thrilled. The guard asked him, "Why are you so happy? 
Didn't you hear? You're condemned to death!" The embezzler replied, 
"What are you talking about? Many things can happen in a year. - the horse 
could die, the king could die, I could die. And who knows, I might even 
succeed to teach the horse to sing!" Such is the attitude of a fundraiser -- 
trust in God and anything can happen! 
During the year I made every effort to keep in contact with the donor. I 
called. I sent information and interesting books. He didn't take one call or 
return one message. He never responded to anything I sent. At the end of 
the year I wrote to enquire how his year was and the status of our deal. No 
answer to my letter. I figured that there was probably a good reason and 
perhaps eventually I'd find out. 
March 15th of the next year his secretary called me requesting a lunch 
meeting with me for her boss on the 16th or the 17th. I figured he must have 
a personal problem and that he needs my help. Why else would he want to 
meet with me after ignoring me for a year? 
On March 17th we had an enjoyable lunch together with lots of "small talk". 
Towards the end of lunch he asks, "Do you remember our deal?" "Yes," I 
replied. "Well, I didn't make $400,000," he continued, "I made over 
$500,000 (later he told me that he made $750,000!). And I asked myself, 
'Was this a coincidence or was it because of my deal with the rabbi?' I 
decided that I wasn't going to pay you so quickly to see what would happen. 
It was the worst financial quarter of any year since I graduated from law 
school. So, I decided I would fulfill my word and pay my obligation. And 
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I want you to know, rabbi, that since I made that decision my phone has 
been ringing off the hook and I have more business than I can handle." He 
then handed me the check. 
I graciously accepted the check, extended my hand to shake his hand and 
thanked him for his company, for lunch and for his generous contribution. 
He said, "Well, I guess that's about it." I responded, "There's still one more 
question". He asked, "What? Will I do the deal again next year?" "No," I 
replied, "the question is ... 'How much money do you want to make next 
year?' " (And we made another deal!) 
The Torah tells us that we are not to test God ("Do not test the Lord your 
God" -- Deuteronomy 6:16) ... except in one thing -- tzedakah (charity). 
The Torah states, "Tithe, you shall certainly tithe." The Talmud (Ta'anis 
8b-9a) asks the meaning of the double expression ("ahsair t'ahsair"). Rabbi 
Yochanan teaches that there is a homiletic lesson based on a play of words 
(in the Hebrew): 'Tithe so that you will become wealthy!" Rabbi Yochanan 
then brought support from the prophet Malachi (3:10): "Bring all the tithes 
to the storehouse, so that there may be food in My House (for those who 
serve in the Holy Temple), and you may test Me now through this, says the 
Almighty, the Master of Legions, if I will not open for you windows of the 
sky, and pour blessings for you without limit." Thus we see that one may 
test the Almighty -- in one area only, that of tzedakah (charity). And not 
only that, but we see that the reward for testing in this area is that the 
Almighty will pour out upon you blessings without limit for what you give! 
And if you can't wait to try, go to AishDonate.com now! 
Torah Portion Of The Week: Chukas 
Another week of action, adventure and mystery as the Jewish people 
wander the desert in their 38th year. First, the laws of the red heifer (Parah 
Adumah) which was burnt with cedar wood, hyssop and scarlet thread. The 
ashes were then used in a purification ceremony for those who had come in 
contact with the dead. Strangely enough, all who were involved in the 
making of the ashes became ritually impure, but all who were sprinkled 
with them became ritually pure. It is a lesson that we must do the 
commandments even if we can't understand them. God decreed the 
commandments. They are for our benefit. We may not always know why. 
Miriam, Moshe's sister and a prophetess, dies. The portable well which had 
accompanied the Israelites on her merit, ceased to flow. Once again the 
people rebelled against Moshe and Aharon because of the lack of water. 
The Almighty tells Moshe to speak to the rock for water. Moshe gets angry 
and hits the rock (instead of speaking to it) and water rushes forth. 
However, the Almighty punishes Moshe and Aharon for not sanctifying 
Him by forbidding their entry into the land of Israel. (It pays to follow 
instructions and to withhold anger!) 
Aharon dies. His son, Elazar, is appointed the new High Priest. The 
Canaanite king of Arad attacks the Israelites and later is soundly defeated. 
Then there is another rebellion over the food and water which is answered 
by a plague of poisonous snakes. Moshe prays for the people and is 
instructed by God to put the image of a snake on a high pole. All who saw 
it would think of God, repent and live. 
The Israelites then annihilate the Amorites and Bashanites who not only 
would not let us pass peacefully through their lands, but attacked us. There 
are many questions which need to be asked. Please consult the original 
work and a good commentary, such as the Artscroll Stone Edition of the 
Chumash (Five Books of Moses). 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states regarding Moshe's hitting the rock instead of speaking to 
it (as he was commanded to do by the Almighty): 
"And the Almighty said to Moshe and Aharon, because you did not believe 
in Me to sanctify Me in the eyes of the Children of Israel, therefore, you 
will not bring this congregation to the Land which I gave them." (Numbers 
20:12) 
Rashi elucidates that if Moshe were to have spoken to the rock (instead of 
hitting it) and it would have given forth water, there would have been a 
greater sanctification of the Almighty in the eyes of the congregation. The 
people would say, "If this rock which does not speak and does not hear 
fulfills the word of the Almighty, all the more so should we." 
We see from here that the essence of sanctifying the Almighty's name is 
not merely that someone should be impressed by another person's righteous 
behavior or to think that a person is acting in an elevated manner. Rather, 
the key factor is that other people should be influenced to improve their 
own behavior. Whenever you behave in a manner that influences others to 
follow the Almighty's will, you sanctify His name. 
Quote of the Week 
You can't take it with you ... but you can send it ahead! 

In Loving Memory ofArthur Weiss Asher ben Leib.With deep appreciation, 
Geoff Frisch 
With Special Thanks to Mr. & Mrs. Moshe Pamensky 
This article can also be read at: http://www.aish.com/tp/ss/ssw/430680113.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Chukas - Chok and Mishpat 
(Adapted from Birkas Mordechai by Rav Baruch Mordechai Ezrachi, Rosh 
Yeshivas Ateret Yisrael, Jerusalem, v. V.) 
This is the Chok (statute) of the Torah which the Lord commanded, saying, 
Speak to the children of Israel and have them take for you a perfectly red 
unblemished cow, upon which no yoke was laid. (Bemidbar 19:1) 
Rav Yosi b’rabi Chanina said, “Hakadosh Baruch Hu said to Moshe, I will 
reveal the reason of the Para to you, but to everyone else it is a Chok. 
(Bamidbar Raba 19:6) 
What is the difference between a mishpat (a logical law) and a chok (an 
inexplicable decree)? The answer is: total deference to Hashem’s 
command. Mishpat permits human input according to our understanding. 
A chok, on the other hand, sanctions no participation on the part of the 
person. It is totally and absolutely Divine decree. It is simply Hashem’s 
will. 
When Hashem declared to Moshe Rabbeinu that he was the only one to be 
privy to understanding the Para Adumah, He was teaching us that not only 
this law, but all the laws of the Torah, even the most enigmatic ones, 
ultimately have a rationale behind them. There is Divine logic in the entire 
Torah. There's a reason for everything. 
Hakadosh Baruch Hu, however, hid the rationale of the Para Adumah in 
order to turn it into a Chok. This comes to teach us a fundamental lesson: 
the performance of all the mitzvos should be with the same attitude as 
regarding a chok – total submission to the will of Heaven. One shouldn’t 
make calculations or add his own logic. Rather it should be pure 
compliance with the Divine will. This is the secret to proper performance 
of Torah and Mitzvos. 
This is what the Midrash means that Hashem told Moshe, “To everyone 
else it is a dry Chok.” Hashem was saying, I have concealed its deep secrets 
and logic and left it a chok. Why? Why couldn’t the Ribono Shel Olam let 
us in on the secret? This was in order to teach us the proper attitude: 
Hashem wants pure unadulterated performance of the mitzvos as if 
everything is a chok. 
In our reading of the Shema, in the second paragraph we recite the possuk: 
“And you shall gather in your grain” (Devorim 11:14). 
R. Shimon bar Yochai said, Is it possible for a person to plow at the time of 
plowing, plant at the time for planting, harvest at the time of the harvest...? 
What will become of the Torah!? Rather [the resolution of the contradiction 
between the two verses is] when Yisroel do the will of the Almighty, their 
work is done by others.... But when Yisroel do not do the will of the 
Almighty, their work must be done by themselves, as it says “And you shall 
gather in your grain.” (Berachos 35b): 
What exactly was missing that they were labeled: not fulfilling the will of 
the Ribono Shel Olam!? 
Let us study the second parsha of Shema for a second, where the Torah 
declares that “and you will gather in your grain, your wine, and your oil”: 
And it will be, if you hearken to My commandments that I command you 
this day to love the Lord, your G-d, and to serve Him with all your heart 
and with all your soul. (Devorim 11:13) 
The possuk “you shall hearken to My commandments” is described in the 
gemara Brachos above as relating to “when Yisroel do not do the will of 
the Almighty.” How can these two statements be uttered in the same 
breath? What could be more “following the will of the Almighty” than 
when we “hearken to His commandments”? What could be more 
“following the will of the Almighty” than “to love the Lord, your G-d, and 
to serve Him with all your heart and with all your soul”? 
Tosfos on the gemara in Brachos explains that “not following the will of 
the Almighty” means “not following His will totally; they were not pure 
tzaddikim.” However, the Tosfos do not explain to us what we have to do 
in order to warrant being raised from tzaddikim to tzaddikim gemurim – 
total tzaddikim. 
The Maharsha sheds some light on Tosfos’ enigmatic statement. In this 
second parsha we find that “with all your money” is missing. The first 
parsha describes loving Hashem with all your heart, with all your soul and 
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with all your money. The second parsha, on the other hand, states simply, 
“to serve Him with all your heart and with all your soul”; “with all your 
money” is left out. 
This is telling us that this person has fulfilled with total dedication 
everything incumbent upon him concerning “and to serve Him with all your 
heart and with all your soul.” He is willing to sacrifice his life for Hashem. 
He is truly a tzaddik. However, he does not yet measure up to the 
obligation, “and with all your money.” He loves his money more than 
himself (see Pesachim 25a). Therefore he is willing to sacrifice his life for 
his Maker, but not his money! 
He is considered a tzaddik, but he has not yet entered the category of 
tzaddik gamur – a total tzaddik. And in order to merit the pinnacle of “their 
work is done by others,” one must be a tzaddik gamur. But one who is just 
a tzaddik will have to work himself. 
However we are still in a quandary. If he has not fulfilled his obligation of 
mesiras nefesh – self-sacrifice, why is he called a tzaddik? And if, in his 
situation, he wasn’t obligated to sacrifice his money, why should that 
interfere with his attaining the title tzaddik gamur? 
This is coming to teach us! 
The “will of the Almighty” is beyond “hearkening to My commandments.” 
It is even beyond “with all your heart and with all your soul.” 
“Doing the will of the Almighty” is very simply exactly what it says. Every 
“doing” is performed only and absolutely because it is the “will of the 
Almighty.” No other motivation takes part in this “doing.” Not one’s 
understanding, and not even one’s approval. It is done with total 
submission. Not just willingly, but with joy at the opportunity and privilege 
of being able to submit to the Creator of the world and His commandments. 
This submission, this total surrender of one’s will to the Creator and His 
Torah, is what brings about the submission of the entire Creation, the entire 
Universe, to perform this person’s personal needs. Everything now stands 
ready to serve him and supply the necessities of the one “who does the will 
of the Almighty.” 
His work is performed by others. 
This is the ideal situation, the perfection of fulfilling the Torah and 
performing the mitzvos: Chok! 
This is the Chok, the statute of the Torah: doing the will of the Almighty 
simply because it is the will of the Almighty. 
Let us develop this idea a bit further. 
A person whose performance of mitzvos is connected to his personal 
understanding is potentially setting a trap for himself. He is creating within 
himself the habit of making everything dependent upon his own 
understanding, his own genius, and his personal consent. 
Thus when he doesn’t understand or agree to something, then, who knows, 
perhaps he will decide to overstep his limits. Or perhaps his personal 
thoughts and understanding will prevent him, Heaven forbid, from 
fulfilling his obligations. There’s no guarantee. 
The concept of chok is the guarantee. It will keep the person on the right 
track as he journeys through his life. Chok breaks through a major barrier 
in the person's very fabric: his individuality. This is the drive that removes 
the egoism which encourages him to act only when he approves. 
Therefore, even regarding the mishpatim, where we are encouraged to 
study and analyze and delve into the depths of their logic and rationale, 
still, this is only in so far as the study of the Torah. Regarding the 
performance of the Torah, however, we are obligated to approach 
mishpatim with the same total submission as by chukim. 
And the days of David drew near that he should die; and he charged 
Shlomo, his son, saying: … And, behold, there is with you Shimi ben Gera 
… who cursed me with a grievous curse on the day when I went to 
Machanaim, and he came down to meet me at the Jordan, and I swore to 
him by the Lord, saying, 'I will not put you to death with the sword.' And 
now hold him not guiltless, for you are a wise man, and you will surely 
know what you ought to do to him, and you shall bring his hoary head down 
to the grave with blood." 
And the king sent and called for Shimi, and said to him, "Build for yourself 
a house in Jerusalem, and dwell there, and do not go forth here or there." 
And it shall be, on the day (that) you go out, and you pass over the Kidron 
Valley you shall know for certain that you shall surely die; your blood shall 
be upon your own head…. And it came to pass, at the end of three years, 
that two of Shimi's slaves ran away … And Shimi arose, saddled his ass … 
and Shimi went, and brought his slaves from Gat. And it was told to 
Shlomo, that Shimi had gone from Jerusalem to Gat and had returned… 

And the king commanded Benayahu ben Yehoyada, and he went out and 
fell upon him, and he died; and the kingdom was established in the hand of 
Shlomo. (Malachim I, chap. 2) 
This incident is an excellent example of how a person can hear perfectly 
well and yet…. 
For three years Shimi ben Gera didn’t budge from Yerushalayim. He was 
compelled to abide by the king’s command. For if not he will face certain 
execution on charges of rebellion against the king. He had been explicitly 
warned of this. 
And in spite of this Shimi fell into the trap. He “interpreted” the king’s 
command. With his brilliance and genius it was 100% clear to him that 
Shlomo’s restriction did not include this specific case. He had no doubt, at 
least so he thought, that even the great king Shlomo would leave 
Yerushalayim to retrieve such a valuable loss. 
This was the profound wisdom of Shlomo who understood very well that 
with all due respect to the remarkable genius of Shimi ben Gera (he was 
great enough to be the rebbe of Shlomo, the wisest of all men) there was a 
weakness. He would certainly perfectly abide by all his obligations, with 
all the adornments, but only as far as his intellect, his understanding, and 
his wisdom, would permit. He weighed everything before he could do 
anything. 
He had no submission; he was not constrained by pure “obedience.” 
Therefore it was impossible not to fall into the trap of reading into the royal 
command. There was no way he could not fall into the trap of 
“interpreting,” of reading between the lines. This was Shlomo’s wisdom. 
He delved into the deep recesses of his rebbe’s greatness and he picked up 
on his weakness. And so Shimi fell into the trap that he had laid for himself: 
“I take that to mean…” 
Where did Shlomo see this weakness? He learned it from Shimi’s curse. If 
Shimi would have been obedient and worn the yoke of submissiveness to 
Hashem’s word, or would have had unconditional obedience to the eternal 
kingship of Dovid Hamelech, how could he open his mouth against 
Hashem’s anointed one? 
How is such a thing possible? 
There is no doubt that with the tremendous breadth of genius that was 
present in Shimi’s mind, he grasped the concept of monarchy in its entirety 
and clearly poskined that it is possible, yes, very possible, and perhaps 
necessarily so.… 
And so Shimi decided that for the moment the laws of kingship do not apply 
to Dovid Hamelech with everything that comes with it. 
This was the pitfall of “I take that to mean…” This was the trap. 
He fell into his own trap. He tripped himself up. He was the one that sunk 
the sword into himself. 
This was the profound wisdom of Shlomo Hamelech. 
It seems that everything was perfectly obvious even to Shimi that there was 
absolutely no reason that would permit his leaving Yerushalayim. He 
understood that this was not a simple whim and impulsive caprice of 
Shlomo Hamelech. And yet he allowed himself the liberty of thinking, in 
spite of everything, this time I won’t fall into the trap of my 
“interpretations.” 
If he was so aware of all this, how is it that he wasn’t careful? This teaches 
us that in spite of a person being very, very careful, yet he can slide down 
on the slippery slope of “I take that to mean…” 
Why? Lack of deference! Lack of submission to the Divine command, 
Hashem’s will alone, without adding any reinforcement from one’s 
personal understanding and intellect. Simple listening to the will of the 
Ribono Shel Olam. Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 9442346 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
"Mission Possible!" (Israel Book Shop - Lakewood). You can access Rav Parkoff's Chizuk Sheets online: http://www.shemayisrael.com/parsha/parkoff/ If you would 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה    
Moshe, Aharon and Miriam 
Throughout the long years of wandering in the Midbar, the women of klal 
Yisrael never lost faith in Hashem the way the men did, so they were not 
included in the decree of death in the wilderness. Mothers and 
grandmothers entered Eretz Yisrael with the new generation, bringing 
with them firsthand memories of Egypt and Hashem’s guidance in the 
Midbar. The spirit of these Jewish women is a credit to Miriam, who set 
for them a shining example. 
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The perek which describes the deaths of Miriam and Aharon comes right 
after Para Aduma, which teaches the Jewish view of death. It declares that 
what made Miriam Miriam did not die when she died; she left her body 
behind and returned to Hashem, the Source of all life. Only a 
spiritually blind person would confuse a tzaddik with an inert body 
already beginning to decay. How can one identify a corpse with someone 
who, minutes before, had thought and will, spiritual strength and moral 
power? A tzaddik’s death is like a man leaving the room, leaving his 
coat behind. 
But note the difference between this perek and Moshe’s petirah. When 
Moshe dies, it says, “Vayivku bnei Yisrael es Moshe.” Here, after the death 
of Aharon, “kol beis Yisrael” mourned him. Aharon loved peace and 
pursued it, so the magnitude of his loss was felt by all. In contrast, Moshe’s 
power, uncomfortable to some people, was truth and justice. 
A few days earlier, the people had complained about Aharon, but now they 
all mourned him. This reaction teaches us that all their rebellions were 
merely temporary. In their normal state, the people knew and 
appreciated their great leaders. They had three leaders to thank for the 
three miracles that provided for them in the Midbar: the be’er, in the zechus 
of Miriam, ananim, in the zechus of Aharon, and the man, in the zechus of 
Moshe. 
The navi Micha defines our mission: “Ki im asos mishpat, v’ahavas chesed, 
v’hatzneia leches im Elokecha.” These three elements also characterize the 
work of our leaders: “asos mishpat,” justice, was the primary mission of 
Moshe; “ahavas chesed,” love of love, compassion, sacrifice for others, 
characterized Aharon; and “hatzneia leches,” unpretentiousness, 
modesty, moral purity—traits of Jewish womanhood—were fostered 
by Miriam. 
The three gifts that promoted the people’s physical wellbeing correspond 
neatly to the spiritual gifts fostered by the three leaders. Tznius is the quiet, 
hidden spring from whose depths all holiness flows; chesed is the protective 
cloud; and justice is the bread on which all human life depends. 
Have a wonderful Shabbos 
Moshe Pogrow, Director,Ani Maamin Foundation 
Gem of the Week, is based on excerpts from Rav Shamshon Raphael Hirsch 
zt”l’s commentary on Chumash, with publishers permission. 
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Willing To Pay The Price 
“This is the statute of the law which God has commanded, saying: 
‘Speak to Bnei Yisrael that they bring you a faultless red cow, which 
has no blemish, and upon which never came a yoke.’ ” BeMidbar 
19:2 
This commandment is defined as a ej - a commandment with no 
apparent reason behind it. Yet, our rabbis, k"mz, explain that the 
commandment of the red cow serves to atone for the sin of the Golden 
Calf. How are we to understand this approach of Chazal to explain the 
reason for that which is a statute and has no rationale? 
Rabbi Aharon Bakst explains that the truth is that it is precisely due 
to this commandment’s having no clear reason behind it that it atones 
for the sin of the Golden Calf. The Gemara (Kiddushin 31a) tells us of 
a gentile from Ashkelon who was a merchant of precious stones. Once, 
the sages sought to purchase stones from him for the priestly apron and 
breastplate. The man refused because his keys were under his sleeping 
father’s head. The next year he was rewarded for the respect shown his 
father in not disturbing his sleep, when a red heifer was born among his 
cattle and the sages paid him handsomely for it. We see from this that 
the acquisition of each red cow was often quite costly. Yet, despite the 
cost, Bnei Yisrael did not hesitate to pay the full asking price. 
This is what our rabbis were referring to when they said that the 
mitzvah of the red cow was commanded in order to atone for the sin of 
the Golden Calf. The essence of this commandment was that Bnei 
Yisrael should be prepared to pay great sums in order to fulfill a 
commandment even though it was given as a ej, seemingly without 
reason. 
This teaches us that they were just as prepared to parcel out their wealth 
for the fulfillment of Hashem’s commandment as they had been for the 

Golden Calf. As such, it atones for the Golden Calf, for it was in this 
matter that they erred. 
One Can Purify Many 
“The pure person shall sprinkle upon the impure person on the third 
day and on the seventh day, and he shall purify him on the seventh 
day; then he shall immerse his clothing and immerse his flesh in 
water and be pure in the evening.” BeMidbar 19:19 
Said Rabbi Yehoshua ben Kivsai: For my entire life I always read the 
verse, “The pure shall sprinkle upon the impure” to mean that one pure 
person can only sprinkle upon one impure person. However, from the 
treasures of Yavneh I learned that the verse can also teach that one 
pure person can sprinkle upon many impure people. - Yerushalmi 
D’mai 3:4 
Once, when addressing a Kneisiyah Gedolah, Rabbi Meir Shapiro 
from Lublin encouraged his listeners. He told them that in this passage, 
the “treasures of Yavneh” refers to the incident when Rabban 
Yochanan ben Zakkai requested from Vespasian, the Roman general, 
“Let me have Yavneh and its sages.” (see Gittin 56b) When faced with 
the tragedy of the destruction of the Beis HaMikdash, at a moment of 
despair, when many might be disillusioned, Rabban Yochanan ben 
Zakkai reacted by setting the foundation for the next Sanhedrin. The 
lesson which Rabbi Yehoshua derived from this was how it was 
possible for the noble actions of an individual to have a tremendous 
positive impact on the masses, just as we find with Rabban Yochanan 
ben Zakkai, whose farsighted vision provided the foundation for Torah 
to be perpetuated. 
We must also learn a lesson from the actions of Rabban Yochanan ben 
Zakkai. We must remain confident in our power to make a difference. 
For example, although we do not always feel that we are confronting 
the problem of assimilation head on, we nevertheless must realize that 
our study and teaching of Torah have a tremendous impact upon the 
spread of holiness and purity in the world. Even a small spark of light 
can have the effect of dispelling a large amount of darkness. 
We must continue to implement the system which Rabban Yochanan 
ben Zakkai proposed. As we establish Torah schools, yeshivos and 
Kollel institutions, we are witness to the tremendous effect they have 
in educating our community at all levels and how even these few 
talented and educated groups produced by our system successfully 
counteract the ignorance and misunderstandings which abound. We 
clearly see the great impact which our efforts have made and continue 
to make. We recognize that even the few pure souls who stand up to 
establish these institutions have met with marked assistance from the 
Heavens in fulfilling their mission to promulgate Torah and its values 
to the masses. Indeed, one pure person can purify many who are 
impure. 
Unforgivable 
“And God said to Moshe and to Aharon: ‘Because you did not believe 
in Me, to sanctify Me in the eyes of Bnei Yisrael, therefore you shall 
not bring this assembly into the land which I have given them.’ ” 
BeMidbar 20:12 
The Ra”n, in his Derashos, is puzzled by the fact that Moshe, despite 
all his tefillos and his having done teshuva, was never allowed into 
Eretz Yisrael. Why was his teshuva not accepted? 
The Ra”n refutes the possibility that this is just a function of Hashem’s 
extremely strict dealings with tzaddikim. If that would be the case, it 
would only apply to sins for which one has never repented, a situation 
where a common citizen would be held minimally liable while a tzaddik 
such as Moshe would be held seriously at fault. However, in the case 
of sins for which one has done teshuva, the forgiveness should be 
granted even to the tzaddik, as the sin has been erased. 
The Ra”n goes on to explain that even though the primary sin of Moshe 
was his hitting of the rock (wv aurs ihhg), he nonetheless had belittled the 
Jewish people in the harsh language of "ohrnv tb UgnJ" - “Listen to me, 
you rebellious ones.” Therefore, to forgive him would diminish for 
generations the importance of the Jewish people, and as the forgiveness 
had negative side effects, it could not be granted regardless of the 
teshuva involved. 
Come To One’s Conclusions 
“And God said to Moshe and Aharon in Mount Hor, by the border of 
the land of Edom.” BeMidbar 20:23 
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When Moshe and Elazar were seen descending down the mountain, and 
Aharon was not with them, the Jewish people asked about Aharon’s 
whereabouts. When they were told that he had died, the people could 
not believe it. “Is it possible that Aharon, who was able to stand up 
against the Angel of Death and stop the terrible plague, now should 
succumb to him?” Moshe immediately asked for mercy from God, and 
a miracle occurred. The casket of Aharon was shown by the ministering 
angels to the people. The people saw it, and they believed it. -- Rashi 
Of what value was it that the people saw the casket of Aharon rising up 
to the heavens? How could this prove that Aharon had died? After all, 
this was the very same trick used by Satan at the foot of Har Sinai, when 
he showed the nation what appeared to be the casket of Moshe. (See 
Rashi, Shemos 32:1) At that time, the people were fooled into thinking 
that Moshe had died and that it was necessary to replace his position of 
leadership with the Golden Calf. The people should by now have 
learned their lesson and realized that a floating casket means nothing. 
Why, then, did Moshe prove the death of Aharon in this same way, and 
why did the people believe it? 
Rabbi Eliyahu Meir Bloch points out that there is no comparison 
between a situation where a Rebbe utilizes a certain phenomenon to 
prove the truth, and one in which the people use some indication to 
come to their own conclusions. When Moshe stood before them and 
called for this miracle to be shown to the nation, no evil could develop 
from such a request. This is certainly a reliable way to determine fact. 
However, without the true leader making the presentation, an 
observation is subject to interpretation, and inaccurate conclusions can 
be drawn. These misunderstandings on the part of the people can then 
lead to devastating consequences. 
The Sukkah Of Peace 
“And the entire assembly saw that Aharon had perished, and they 
wept for Aharon thirty days, the entire House of Yisrael.” BeMidbar 
20:29 
Do not read this as “the entire assembly saw”, but rather, “the entire 
assembly was seen”. When Aharon died, the Clouds of Glory departed 
temporarily, and the nation was exposed. The Canaanite people took 
this as a sign that permission had been granted to wage war with the 
Jews. – Rashi 
Our sages tell us (Sukkah 11b) that the sukkah reminds us of the Clouds 
of Glory that surrounded and protected the Jews in the desert. The 
Gemara (Rosh Hashana 3a) teaches that the Clouds of Glory were given 
to the Jews in the merit of Aharon, and with his death, the clouds 
departed. Aharon’s special characteristic was that he was a man of 
peace who brought peace between a man and his neighbor (Avos 1:12). 
Thus, we refer to the sukkah as the “sukkah of peace” in the “UbchFJv” 
prayer at night. What is the connection between a sukkah and peace? 
Conflict comes when people compete with each other for wealth and 
property. This is particularly true at the harvest time of the year, when 
each farmer takes stock of what he has to hold him over the winter until 
the next planting season. Yet, it is exactly at this time of year, the time 
of the Holiday of Gathering - ;hxtv dj - that we are commanded to 
leave our homes and dwell in the sukkah, a temporary dwelling which 
reminds us that all we have in this world depends upon God’s 
benevolence. By countering the idea that “my strength and the work of 
my hands have accomplished all of this” (Devarim 8:17), a person 
realizes that he is not in competition with his neighbor, but rather, each 
person receives his rightful share from God. Such a realization results 
in peace between neighbors, for the self-centeredness of the “I” is 
reduced and everyone rejoices together. 
This was the special trust of Aharon. He was the master of getting 
people to put aside their selfishness and to consider the next person. It 
therefore follows that the Clouds of Glory, which reminded everyone 
that they all share in God’s protection and provision, would be in his 
merit. Further, the sukkah, which reminds us of the Clouds of Glory, is 
connected with shalom - peace, that which binds the Jewish people 
together in proclaiming that “Hashem, Hu haElokim” - “Hashem, He is 
God.” (I Melachim 18:39). 
A Blessing In Disguise 
“And the Canaanite, king of Arad, who dwelled in the south, heard 
that Yisrael had come by the route of the spies, and he warred against 
Yisrael and captured a captive from it. And Yisrael made a vow to 
God and said, ‘If You will deliver this people into my hand, I will ban 

their cities.’ And God heard the voice of Yisrael, and He delivered the 
Canaanite, and they banned them and their cities. And they named 
the place Chormah.” BeMidbar 21:1-3 
Rabbi Tzvi Haskell notes that Klal Yisrael was fastidious in their 
Torah observance while in the desert. This is why we do not find in the 
course of any other wars during Moshe’s lifetime, except for this one, 
any captives being taken. Ramban is puzzled, therefore, as to why this 
case was different. He explains that the king of Canaan had no business 
attacking Klal Yisrael at this time and therefore deserved a unique 
punishment of total annihilation. Therefore, Hashem orchestrated the 
war so that initially Klal Yisrael feared defeat, forcing them to offer all 
the spoils of war to Hashem in order to insure victory. This said, the 
capture was not a shortcoming in Hashem’s kindness to Klal Yisrael 
but rather a vehicle for them to increase the punishment against their 
enemies. 
Nevertheless, Rashi, on Verse 4, explains that due to this war, Klal 
Yisrael retreated seven encampments away from Eretz Yisrael. This 
seems to suggest that even though Ramban tells us why the initial 
difficulty of this war was for the Jews’ benefit, this went unnoticed by 
them. They only saw a gruesome battle that they had almost lost. The 
lesson is obvious. We, too, may not understand why Hashem puts us 
through the very difficult and seemingly dark moments of our lives as 
a community or as individuals, but there is a benefit to those moments 
too. 
Halachic Corner 
Pirkei Avos: Chapter 5 
This is the procedure for lighting the Shabbos candles: The woman 
lights the candles. She extinguishes the match and discards it. (Her 
husband may do this afterwards.) She then covers her eyes and recites 
the bracha ‰,CJ kJ rb ehksvkŠ. In this bracha, the singular form ‰rbŠ is 
used even though several candles may be lit. This is because the 
essential mitzvah can be fulfilled with only one candle. After finishing 
the bracha, the woman uncovers her eyes. Since the bracha must be 
recited before one gets any benefit, no enjoyment may be derived from 
the lights until the bracha has been recited. The bracha is recited after 
the lighting of the candles rather than before because if the bracha were 
recited first, it would seem that the woman had already accepted 
Shabbos. In that case, she could no longer light the candles, since the 
kindling of lights is forbidden on Shabbos. Once the woman has lit the 
candles and recited the bracha, she has accepted the restrictions of 
Shabbos and is no longer allowed to move the candles or the matches. 
Her husband, however, is still allowed to do melacha as long as it is not 
yet the exact time for accepting the Shabbos or until he has accepted 
Shabbos by saying “Mizmor Shir L’Yom HaShabbos”. 
Questions for Thought and Study 
1. Why does the Torah identify Elazar as “Elazar the Kohen” twice (in 
19:3 and 19:4)? Why does the Torah indicate a second time that he was 
a Kohen? See Sifrei 19:4 
2. Why is the Torah extraordinarily strict regarding corpses, that they 
are the highest level of tum’ah (ritual impurity)? See Chizkuni 19:16 
3. How did Moshe not listen to Hashem regarding the gathering of Bnei 
Yisrael at the rock? See Ba’al HaTurim 20:8 
4. Why does the pasuk say that “oIst” replied to Moshe, when Moshe 
had only addressed “oIst lkn - the King of Edom”? See Ramban 20:18 
5. Why does the Torah need to tell us that rvv rv was on the border of 
oIst? See Rashi 20:23 
6. Why did Moshe specifically use a snake made of copper to cure Bnei 
Yisrael? See Rashi and Ramban to 21:9 
Answers: 
1. The Torah mentions a description of Elazar as a Kohen a second time 
to indicate that he had to wear his Kohen garments when he did any 
service. 
2. Chizkuni lists three reasons. First, it is in order that a person does not 
linger around a corpse and excessively mourn for the deceased. 
Secondly, so as not to linger and do witchcraft with the corpse. Thirdly, 
so that one does not improperly handle the corpse and thereby bring 
shame on mankind. 
3. Hashem told Moshe to gather the vsg (the choicest, most prominent 
members of the congregation). Moshe gathered the kve - all of the 
congregation, including the children. 
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4. It was written as oIst to show that all of the people agreed with their 
king to refuse Moshe’s request. 
5. This was to indicate that one of the reasons Aharon died there was 
because of Bnei Yisrael’s proximity to the evil people of Edom. 
6. Rashi says that Moshe specifically used a snake made of copper since 
Moshe was told to make a serpent, and a serpent can be called a Jjb, 
which is similar to ,Jjb (copper). Ramban says that if this were true, 
Hashem would have used the term Jjb and not ;rG . He says that 
Hashem heals with things similar to the sickness. Since serpents have 
a copper-colored neck, Moshe understood to use a serpent made of 
copper. 
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Chukas - 5777 
The Secret How To Conquer Our Yetzer Harah 

כ"ז) –אמרו המשלים בואו חשבון"(במדבר כ"א י"על כן   
"Regarding this, those who speak in parables [moshlim] say, 'come to 
Cheshbon...'(BaMidbar 21:27)" 
This posuk tells us that although initially, Sichon, the king of Emor, was 
unable to conquer the city of Cheshbon, which was then in the hands of the 
king of Moav, Sichon, nevertheless ultimately did succeed in doing so. He 
achieved this feat by calling in the Moshlim, those who speak in parables, 
namely, Bilaam and his father Beor, to curse Moav. In this manner he 
succeeded in capturing the capital city of Cheshbon and all its adjoining 
territories (Rashi). This posuk thus declares that it was in regard to this war 
that the Moshlim, Bilaam and Beor, said, "Come to Cheshbon." This is the 
simple meaning of the posuk. 
By means of a drasha, Chazal (Baba Basra 78B), see in this very same posuk 
an invaluable insight to assist us in our journey through life. They perceive 
here a method with which we can defeat our Yetzer Hara. They interpret 
moshlim to mean rulers, namely rulers over their Yetzer Hara. The tzadikim 
who have already succeeded in ruling over their passions and are therefore 
capable of advising us about their past experiences, are teaching us that the 
secret how to conquer our Yetzer Hara is "Bouh Cheshbon" (בואו חשבון). 
Come and make a Cheshbon, an accounting of the world - the “loss” incurred 
by doing a mitzvah (for example, closing a business on Shabbos), weighed 
against the extraordinary reward received for its observance, and the gain 
and pleasure obtained by committing a transgression, weighed against the 
devastating loss and damage that are a consequence of it. 
When a person is thrust into a situation of nisayon, (test), the Yetzer Hara 
within him urges him not to incur the "loss" involved in the fulfillment of a 
particular mitzvah. However, the realization that this loss is insignificant in 
comparison to the extraordinary reward that he will receive for fulfilling the 
mitzvah, can encourage an individual to conquer his Yetzer Hara and fulfill 
the mitzvah. Similarly, when the fiery passion within him persuades him that 
committing a sin will bring him intense gratification, the realization that the 
“gain” he will receive by committing this transgression is only momentary, 
compared to the lasting devastation and damage that this will bring upon 
him, can encourage him to conquer his Yetzer Hara and deter him from 
transgressing. 
This truth, that the reward for doing a mitzvah is so incredible and that the 
damage brought about by committing a sin is so devastating, is illustrated in 
graphic detail in this very same parsha. 
The Torah relates (BaMidbar 21:34) that Hashem told Moshe, regarding Og, 
King of Bashan, "Do not fear him." Rashi explains that Moshe feared to go to 
war against Og because he, Og, had the zechus of informing Avraham Avinu 
that his nephew Lot was being held in captivity. This, in turn, led Avraham 
Avinu to go to war and bring about Lot's freedom. Chazal (Yalkut Shimony, 
Bereishis 14:72) say that Og's intention of informing Avrohom Avinu of Lot's 
capture was one of murder and lust. He had hoped that Avraham, the zealot, 
would attempt to rescue Lot and in all probability, be killed. 
Thus we see that although Og's act of kindness was permeated with evil intent, 
it nevertheless rewarded Og with longevity and honor. It also caused Moshe 
Rabbeinu to fear going to war against Og. The Yalkut goes on to say that 
Hashem rewarded Og for every step he took in informing Avraham Avinu of 
Lot's captivity. He thereby was privileged to attain longevity. He lived four 
hundred years after Avraham Avinu’s death, reigning as king and absolute 
monarch. 

This is mystifying. Shouldn't Og's act of kindness to Avraham have been 
considered by Hashem as having no value whatsoever, since it was 
thoroughly saturated with evil motivations of murder and lust? 
Moreover, even if we were to say that Og's slight act of kindness to Avraham 
still retains some minuscule amount of righteousness, isn't the reward he 
received for it entirely disproportionate to the deed? Should Og be blessed 
with longevity and honor as a reward for every step he took? Every step which 
was saturated with evil intent? 
Furthermore, Moshe Rabbeinu, with all his holiness, possessed many 
zechusim (merits), as did the entire Dor Deah. Should they be afraid of Og 
who had only this one act of kindness to his credit? And even this act was 
surely reduced to its bare minimum due to its sinful motivations. Is it possible 
for Og's act of kindness, probably devoid of all potency because of his base 
desires, to retain so much force? 
The answer is a resounding "yes." We see here the incredible power of even a 
marginal act of kindness, one devoid of all authenticity. Since it was this act 
of kindness to Avraham which ultimately brought about Lot's rescue, it still 
retained incredible potency. Og still deserved to be rewarded with longevity 
for every step he took. Moshe, with all his zechusim,, and the Dor Deah with 
all their zechusim, were justified in fearing Og because of this one diminished 
mitzvah that Og had performed. 
Before our very eyes we see portrayed the incredibly disproportionate power 
and reward of even the most barren mitzvah. If this is so, how much inspiration 
can we draw from here toward understanding the "Cheshbon," the accounting 
of the world. How worthwhile it is to incur a “loss” by doing a mitzvah in 
order to receive the tremendous reward for its observance. 
Similarly, we see in this very same parsha the devastation and loss that 
ensues through an act of sin. The Torah states in regard to Moshe and Aharon's 
actions at Mei Merivah, "Because you believed not in Me to sanctify me in the 
eyes of Klal Yisroel, therefore, you shall not bring this assembly into the land 
which I have given them." The Torah is saying that for the sin of smiting the 
rock, Moshe and Aharon were called non-believers, and were punished by 
not being allowed to enter Eretz Yisroel. 
This is mystifying, since the sin of smiting the rock was so slight that all the 
Meforshim grope to understand the exact nature of this sin. Moshe Rabbeinu 
smote the rock with holy and pure intent - entirely LeShaim Shamayim (for 
the sake of Heaven). Yet, there, nevertheless, was buried within his act a slight 
degree of sin. How could Moshe and Aharon be punished so severely for such 
a minor transgression? Moshe and Aharon are labelled in the holy Torah for 
time immemorial as "non-believers," and were not permitted to enter Eretz 
Yisroel; both of these reprimands were harsh and severe forms of punishment. 
Can such a slight transgression warrant such severe punishments? 
We see the devastation brought on by even the slightest incomprehensible 
sin...a very subtle sin with no evil intent whatsoever, only done Leshaim 
Shamayim, in holiness and purity. If this is so, we can again draw much 
inspiration from here toward understanding the "cheshbon," - the accounting 
of the world. 
In application to our own lives, the gain and pleasure one derives from 
committing a transgression, is not worth the severe loss and devastation that 
such a sin will bring upon the individual. 
“May there be ever present before our eyes this "cheshbon," this accounting 
of the world. May this inspire us and help us to fulfill mitzvos no matter how 
much “loss” we think this may bring upon us.” 
May we flee from committing sin no matter how much gain we think we can 
derive from it. Amen. 
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Covenant & Conversation 
Descartes’ Error (Chukat 5777) 
In his recent bestseller, The Social Animal, New York Times columnist 
David Brooks writes: 
We are living in the middle of the revolution in consciousness. Over the 
past few years, geneticists, neuroscientists, psychologists, sociologists, 
economists, anthropologists, and others have made great strides in 
understanding the building blocks of human flourishing. And a core finding 
of their work is that we are not primarily products of our conscious 
thinking. We are primarily the products of thinking that happens below the 
level of awareness.(1) 
Too much takes place in the mind for us to be fully aware of it. Timothy 
Wilson of the University of Virginia estimates that the human mind can 
absorb 11 million pieces of information at any given moment. We can be 
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conscious of only a tiny fraction of this. Most of what is going on mentally 
lies below the threshold of awareness. 
One result of the new neuroscience is that we are becoming aware of the 
hugely significant part played by emotion in decision-making. The French 
Enlightenment emphasised the role of reason, and regarded emotion as a 
distraction and distortion. We now know scientifically how wrong this is. 
Antonio Damasio, in his Descartes’ Error, tells the story of a man who, as 
the result of a tumour, suffered damage to the frontal lobes of his brain. He 
had a high IQ, was well-informed, and had an excellent memory. But after 
surgery to remove the tumour, his life went into free-fall. He was unable to 
organise his time. He made bad investments that cost him his savings. He 
divorced his wife, married a second time, and rapidly divorced again. He 
could still reason perfectly but had lost the ability to feel emotion. As a 
result, he was unable to make sensible choices. 
Another man with a similar injury found it impossible to make decisions at 
all. At the end of one session, Damasio suggested two possible dates for 
their next meeting. The man then took out a notebook, began listing the 
pros and cons of each, talked about possible weather conditions, potential 
conflicts with other engagements and so on, for half an hour, until Damasio 
finally interrupted him, and made the decision for him. The man 
immediately said, “That’s fine,” and went away. 
It is less reason than emotion that lies behind our choices, and it takes 
emotional intelligence to make good choices. The problem is that much of 
our emotional life lies beneath the surface of the conscious mind. 
That, as we can now see, is the logic of the chukim, the “statutes” of 
Judaism, the laws that seem to make no sense in terms of rationality. These 
are laws like the prohibition of sowing mixed seeds together (kelayim); of 
wearing cloth of mixed wool and linen (shaatnez); and of eating milk and 
meat together. The law of the Red Heifer with which our parsha begins, is 
described as the chok par excellence: “This is the statute of the Torah” 
(Num. 19:2). 
There have been many interpretations of the chukim throughout the ages. 
But in the light of recent neuroscience we can suggest that they are laws 
designed to bypass the prefrontal cortex, the rational brain, and create 
instinctive patterns of behaviour to counteract some of the darker emotional 
drives at work in the human mind. 
We know for example – Jared Diamond has chronicled this in his book 
Collapse – that wherever humans have settled throughout history they have 
left behind them a trail of environmental disaster, wiping out whole species 
of animals and birds, destroying forests, damaging the soil by over-farming 
and so on. 
The prohibitions against sowing mixed seeds, mixing meat and milk or 
wool and linen, and so on, create an instinctual respect for the integrity of 
nature. They establish boundaries. They set limits. They inculcate the 
feeling that we may not do to our animal and plant environment everything 
we wish. Some things are forbidden – like the fruit of the tree in the middle 
of the Garden of Eden. The whole Eden story, set at the dawn of human 
history, is a parable whose message we can understand today better than 
any previous generation: Without a sense of limits, we will destroy our 
ecology and discover that we have lost paradise. 
As for the ritual of the Red Heifer, this is directed at the most destructive 
pre-rational instinct of all: what Sigmund Freud called Thanatos, the death 
instinct. He described it as something “more primitive, more elementary, 
more instinctual than the pleasure principle which it over-rides”.(2) In his 
essay Civilisation and Its Discontents, he wrote that “a portion of the 
[death] instinct is diverted towards the external world and comes to light as 
an instinct of aggressiveness”, which he saw as “the greatest impediment 
to civilisation.” 
The Red Heifer ritual is a powerful statement that the Holy is to be found 
in life, not death. Anyone who had been in contact with a dead body needed 
purification before entering the sanctuary or Temple. Priests had to obey 
stricter rules, and the High Priest even more so. 
This made biblical Judaism highly distinctive. It contains no cult of worship 
of dead ancestors, or seeking to make contact with their spirits. It was 
probably to avoid the tomb of Moses becoming a holy site that the Torah 
says, “to this day no one knows where his grave is. (Deut. 34:6). God and 
the holy are to be found in life. Death defiles. 
The point is – and that is what recent neuroscience has made eminently 
clear – this cannot be achieved by reason alone. Freud was right to suggest 
that the death instinct is powerful, irrational, and largely unconscious, yet 

under certain conditions it can be utterly devastating in what it leads people 
to do. 
The Hebrew term chok comes from the verb meaning, “to engrave”. Just as 
a statute is carved into stone, so a behavioural habit is carved in depth into 
our unconscious mind and alters our instinctual responses. The result is a 
personality trained to see death and holiness as two utterly opposed states 
– just as meat (death) and milk (life) are. 
Chukim are Judaism’s way of training us in emotional intelligence, above 
all a conditioning in associating holiness with life, and defilement with 
death. It is fascinating to see how this has been vindicated by modern 
neuroscience. Rationality, vitally important in its own right, is only half the 
story of why we are as we are. We will need to shape and control the other 
half if we are successfully to conquer the instinct to aggression, violence 
and death that lurks not far beneath the surface of the conscious mind. 
Shabbat Shalom 
1. David Brooks, The Social Animal, Random House, 2011, x. 
2. Sigmund Freud, “Beyond the Pleasure Principle” in On Metapsychology, 
Harmondsworth, Penguin, 1984, p294. 
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Peninim on the Torah 
 Parashas Chukas 5777 פרשת חקת
 זאת חקת התורה
This is the statute of the Torah. (19:2) 
The parsha begins with the words, chukas haTorah, statute of the Torah, 
when, in fact, it is addressing the laws of Parah Adumah, Red Cow, which 
is a chok, statute whose rationale defies human logic. In other words, the 
parsha should have begun with the words, “This is the statute of the Red 
Cow." Horav Yaakov Galinsky, zl, takes a practical approach towards 
explaining this, saying that a corollary exists between Torah and Parah, in 
that the anomaly which distinguishes Parah Adumah as a chok likewise 
applies to the Torah. The primary chok of Parah Adumah (exclusive of the 
entire purifying process, which is a spiritual dynamic) is the fact that, 
mitaheres es ha’tameim u’mitamaas es ha’tehorim. The spiritually 
contaminated person becomes tahor, pure, when the mixture of water and 
ashes is sprinkled upon him, while the one who prepares the mixture 
himself becomes tamei, impure. Thus, there are two perspectives, vantage 
points, for viewing the Parah Adumah: purifying agent; contaminant. 
Similarly, concerning Torah knowledge, there are variant ways to view the 
knowledge one has amassed. 
A yeshivah student is studying in the bais hamedrash. Before him on a table 
are a number of tomes of Talmud, each opened to a specific page. Also on 
the table are opened volumes of commentary on the Talmud, from the 
Rishonim, Early Commentators, to contemporary scholars. Their notes and 
insights are all before the student as he works his way through a sugya, 
topic. With each commentary, his insight becomes clearer, his 
understanding of the topic more profound, as he delves deeper, plumbing 
the depths of the various insights into the Talmud. 
At that point, a young man who has just recently joined the ranks of the 
observant, whose erudition is limited to a few verses of Chumash, comes 
over and stares at this scenario. Not really understanding what is taking 
place before his eyes, and why so many books are open on the table, he 
takes note of the Hebrew script of the books and exclaims, “Wow! You can 
read Rashi!” 
Is this not mind-boggling? Do we have an idea of the inestimable value of 
Torah knowledge? How fortunate we are to be proficient in reading Rashi 
– and to be able to understand his commentary. Furthermore, we complete 
the entire Torah annually, while we all study Talmud with its many 
commentaries, Shulchan Aruch, and Poskim, etc. Do we ever take into 
consideration our overwhelming good fortune? 
Another example of the Torah’s purification process (which we do not even 
begin to appreciate) is related. Rav Galinsky’s brother-in-law, Rav Zalmen 
Astullin, emigrated to Eretz Yisrael after living for years as a prisoner in 
the frigid tundra of Siberia. Suffering physically from lack of food and the 
sub-zero temperatures was not as deprecating as the dearth of spirituality. 
Every mitzvah he was able to observe was carried out with the greatest 
mesiras nefesh, self-sacrifice, although he had no minyan for Shabbos, 
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Yom Tov, Rosh Hashanah, Yom Kippur. Finally, he was allowed to 
emigrate to the Holy Land, broken physically, but spiritually intact. The joy 
of seeing Jews, observant, performing mitzvos in public, was 
overwhelming. 
Rav Galinsky relates a story about taking his brother-in-law to the famous 
Lederman Shul in Bnei Brak. Rav Galinsky explained that the early 
(Vasikin) minyan was downstairs, with another minyan starting upstairs 
about thirty minutes later. As soon as the first minyan concluded their 
services, another started immediately. The same routine took place upstairs, 
with this process continuing on through part of the morning. Rav Astullin 
said he would remain in shul and take his time davening. When a number 
of hours had passed and he had not yet come home, Rav Galinsky began to 
look for him. The first place he searched was the Lederman shul, where he 
found his brother-in-law running back and forth from one minyan to 
another. Asking him what he was doing, his brother-in-law replied, “Can 
you imagine how fortunate you are? Every minute you have an opportunity 
to recite Amen, Yehei Shmei Rabba! I just could not bring myself to leave. 
This is a gold mine!” 
Do we realise our gold mine – or are we in too much of a rush to leave 
early? I have often said that the last Kaddish is called Kaddish Yasom, the 
Orphan’s Kaddish, because no one is present to answer Amen! 
The flip side of Torah erudition which contaminates the pure (so to speak), 
is obvious. We satisfy ourselves with learning measured amounts of Torah. 
In his Shem Olam, the Chafetz Chaim suggests that the ben Torah who 
thinks that he has achieved much in Torah should stand opposite a bookcase 
filled with sefarim, a Shas, a set of Mishnayos, and ask himself how many 
volumes has he completed and in how many of those does he have 
unsurpassed clarity? That should do the trick. On the one hand, we should 
never underestimate our knowledge of Torah. On the other hand, however, 
we should never overestimate our knowledge of Torah either! 
 ותמת שם מרים ותקבר שם
Miriam died there and was buried there. (20:1) 
Though widely separated chronologically, the passing of Miriam HaNeviah 
is juxtaposed upon the laws of the Parah Adumah, Red Cow. This teaches 
us that, just as the offerings effect atonement for the nation, so does the 
death of a tzaddik, righteous person. This is an important lesson which 
should have been taught in parshas ha’korbanos at the beginning of Sefer 
Vayikra. Why of all the forms of sacrificial atonement is the Parah Adumah 
singled out to be the standard bearer of atonement and the lesson most 
closely identified with the death of tzaddikim? 
The Panim Yafos (Horav Pinchas Horowitz, zl, Rav of Frankfurt and author 
of the Haflaah) writes that, while misas tzaddikim, the death of the 
righteous, protects as it atones the sins of the wicked, it is not a positive 
portent for the righteous, decent, upstanding person. For as long as the 
tzaddik is alive, he serves as a protector, a shield for the generation. It is 
through him that Hashem sends His beneficence. Thus, when a tzaddik 
passes from this world, it is both good (for the reshaim) and bad (for the 
tzaddikim). We find that when Eliyahu HaNavi left this world, the level of 
nevuah, prophecy, received by the remaining Neviim decreased noticeably. 
Thus, since missas tzaddikim has its (both) positive and negative points, it 
is a perfect fit for the Parah Adumah, which purifies those who are 
spiritually contaminated while it contaminates those who are pure. 
In this context, let us attempt to explain why the death of a tzaddik atones. 
The passing of a tzadik in its own right atones only if his death brings about 
a spiritual and moral awakening. If life goes on with business as usual, no 
atonement will occur as a result of the passing of that tzaddik. When a great, 
holy person dies, the survivors are inspired by the life that he has led. 
Unfortunately, we do not delve enough into the lives of our own leaders – 
when they are alive and well. When the tzaddik is alive, he usually conceals 
his greatness. No tzaddik is on a promotional tour to garner accolades for 
himself. Thus, it is not uncommon that we discover so much more about 
the tzaddik once the “biography” comes out, after the tzaddik has passed 
away and many of his purposely hidden virtues surface. 
Learning about the great and mighty, the holy and erudite, inspires us to 
emulate them. Furthermore, we learn that their lives were not always beds 
of roses. They, too, had challenges – which they overcame. They had 
obstacles in their path – over which they triumphed. One does not have to 
become the victim of his challenges. On the contrary, his challenges can 
become the stepping stones upon which he climbs to achieve greatness. 
The sinner realises that he, too, could have been a tzaddik. The tzaddik 
confronts challenges similar to those that topple the rasha. Life is filled with 

ups and downs. The rasha rides the “ups,” but falters when it comes to the 
“downs.” The tzaddik views the ups and downs as windows of opportunity 
to determine his values and goals. He then builds upon them. 
The Parah Adumah rite presents us with a similar scenario. A person who 
is originally impure has Parah Adumah ashes/water sprinkled on him, and 
he becomes spiritually clean. The individual who has occupied himself with 
the preparation of the ashes and water and the entire procedure that 
precedes it becomes ritually defiled. One becomes pure; the other becomes 
impure. Two individuals can attend the same school – the same class, have 
the same rebbe – one makes it, and the other does not. Why? 
Many reasons are possible, but the simple answer is attitude. One views 
life’s roller coaster of ups and downs as insurmountable challenges. The 
other looks at them as stepping stones of opportunity. Atonement comes 
when one realises that it is up to him to change his life. No one will do it 
for him. 
I came across what I believe is a powerful and inspirational quote which is 
very appropriate to this Torah thought. At any given moment you have the 
power to say, “This is not how the story is going to end.” Obviously, 
everything is ultimately up to Hashem, and this includes the “end of the 
story,” but the message to be conveyed is: one does not have to become a 
statistic. We can learn from the lives of those tzaddikim who persevered 
and laboured amid poverty and deprivation to achieve their goals. One 
thing is worse than not making it: not even trying. The failure at life is the 
individual who refuses to accept the challenge, who allows hardship to 
sway him from even competing. He truly does not have a chance, because 
one cannot win unless he actually enters the race. 
 יען לא האמנתם בי להקדישני לעיני בני ישראל
Because you did not believe in Me to sanctify Me in the eyes of Bnei 
Yisrael. (20:12) 
To use the word “sin” with regard to Moshe Rabbeinu is misleading and a 
distortion of our quintessential leader. Even the word “err” is deceiving, 
since Moshe neither sinned nor erred – on our relative level. On his supreme 
level of closeness to the Almighty, his action – or inaction – concerning the 
rock which brought forth water for the nation, is considered erroneous or, 
possibly, even sinful. This goes with the territory of leadership. So much 
more is expected of a person when he achieves such spiritual distinction; 
the exactitude that is demanded of him can be his undoing. Entering into 
Eretz Yisrael together with the people he led out of Egypt became a non-
realistic goal. Hashem said “No, because you did not believe in Me to 
sanctify Me in the eyes of Bnei Yisrael.” 
The commentators all grapple with the meaning of this pasuk. To say 
Moshe manifested a lack of emunah, faith -- or that he refused to provide 
the nation with opportunity to achieve even greater faith in Hashem -- is a 
most difficult statement to understand. This is why Ramban refers to the 
“sin” of Moshe as “a great secret of the mysteries of the Torah.” 
Rashi takes the most basic view, that Moshe erred in hitting the rock, rather 
than speaking to it. Regardless of Moshe’s rationale – Hashem had 
commanded him to speak – he struck. This is a breach. In his Shemoneh 
Perakim, Rambam explains that Moshe’s error was in excoriating the 
people, becoming angry with them. Torah leaders are agents of the 
Almighty. To lose one’s cool (in the eyes of the people) is a poor 
representation of Hashem. The other commentators build upon these two 
thoughts. 
The Chidushei HaRim offers a novel approach. He focuses upon the word 
l’eineihem (20:8), before their eyes. Hashem instructed Moshe and Aharon 
to speak to the rock in such a manner as to invoke a vision in the eyes of 
the people. It was important that they see something rather than merely 
know it. Obviously, this demands a transcendental sort of vision, since one 
sees activity and hears sound. To see sound goes beyond the norm – a level 
of transcendence reached by Klal Yisrael when they stood at Har Sinai and 
witnessed the Revelation. At that time, they were able to see what is 
normally heard. Here, too, Hashem wanted the nation to have 
unquestionable knowledge of Hashem’s ability to provide people with 
whatever is needed for them in order to serve Him properly. Since Moshe 
pre-empted this opportunity by striking the stone, he achieved providing 
water, but the perception that Hashem sought for them was unfortunately 
undermined. 
Horav Levi Yitzchak, zl, m’Berditchev, suggests that the variant 
explanations of Rashi and Rambam are actually one. Two types of 
mochichim, individuals who issue rebuke to people, indicate varied 
approaches towards conveying their reprimands. One takes a positive 
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approach: exalting the people; reminding them of their illustrious lineage; 
their ability to come closer to the Divine through mitzvah performance, 
thus giving Hashem great satisfaction. The other mochiach employs the 
“how dare you” approach: settling on the negative effects of sin; our lack 
of appreciation and gratitude to the Almighty; our puny physical nature etc. 
One exalts, encourages, uplifts; the other focuses on the “black and white,” 
the stark truth, our obligation to serve the One Who gives us everything. 
Let us now see how these divergent approaches play themselves out in the 
context of the command to “speak to the rock.” Had Moshe spoken to the 
people positively, recognising their amazing potential, lauding their 
exceptional ability to elevate themselves to the level of the Ministering 
Angels, it would have been sufficient merely to speak to the rock and water 
would have flown freely. Since, however, Moshe became impatient with 
their insolence, saying to them, Shimu na ha’morim, “Listen now, o’ 
rebels,” focusing on their negative attitude, their lack of gratitude and 
respect, speaking to the stone was no longer an option. It was necessary to 
strike and force it to issue forth the water. 
These two approaches each served our people in their battle against the 
scourge of Haskalah, Enlightenment, which attempted to destroy the 
spiritual fibre of our people, as it set its sights on reforming traditional 
Judaism. It began over two centuries ago in Germany and picked up speed 
in Russia and Eastern Europe. It claimed thousands upon thousands of 
Jewish lives. Two primary forces arose as a spiritual response to counter 
the malignancy that was metastasising through our people. While this 
should not serve as a history lesson, I find it important to relate some of the 
background and rationale for the demographic growth of mussar, ethical 
character refinement, movement in Lithuania, and, by extension, the 
yeshivah world, and Chassidus in Ukraine, Galicia, southeastern Poland 
and part of Hungary. 
These two movements certainly overlapped and, at their onset, there were 
antagonists to both. They have in many ways, however, come together and 
have adapted each other’s positive approaches. There is no question that, 
had they not been on the scene, Orthodoxy would have suffered even 
greater spiritual casualties, having fallen prey to the secular strains of 
infamy that has devastated so many of our people. 
Each of these groups had diversity from within their movement. 
Nonetheless, they were unified on a global sense. As much as mussar 
expositors were willing to acknowledge the positive aspects of intellectual 
pursuits, this was only if it did not in any way hamper religious values. This 
was quite possibly one of the strongest reasons to oppose the Haskalah, 
which was bent-set on doing away with religion 
altogether. Chassidus would have nothing to do with anything even 
remotely connected with Haskalah. 
As explained by Horav Yechiel Yaakov Weinberg, zl, himself a student of 
Slabodka, the Mussar movement bespoke the psychological makeup of 
Lithuanian Jewry, which was engaged in a bitter struggle against 
materialism and scepticism. Survival was contingent upon a return to its 
pristine sources. They did not live in the past. They understood where the 
world was going and the danger to Torah living that it proposed. They felt, 
however, that by restoring the focus of the individual Jew to the core 
principles of man’s relationship with Hashem, by focusing on the 
improvement of the soul and serious consideration of one’s ethical 
character, they would develop a stronger, more committed Jew, whose 
sense of pride lay in his closeness with the Almighty. 
Careful introspection and unwavering commitment to the perfection of the 
mind are primary principles of the mussar approach. Thus, intellectual 
progression is the course to follow. Chassidus focuses on the heart, on joy 
and enthusiasm, on excitement in Jewish service. Hence, it is more 
preoccupied with the external – singing, dancing, celebrating the 
excitement of being a Yid. In contrast, mussar turned inward, toward the 
soul and the mind. 
Horav Avraham Elya Kaplan, zl, who preceded Rav Weinberg as 
Rector/Rosh Yeshivah of the Hildeshaimer Seminary in Berlin, was 
himself also a Slabodka talmid, student. A brilliant Talmudist and intellect, 
he was a close disciple of the Alter of Slabodka, one of Horav Yisrael 
Salanter’s (founder of the Mussar Movement) close students. 
He notes that, whereas Mussar demands intense, detailed work on one’s 
middos, a process that produces incredible, outstanding personalities, such 
as the mussar greats we have all come to revere and admire, Chassidus does 
not place extreme focus on personality correction. Chassidus teaches the 

importance of the ecstatic, transcendent personality, which gives one joy in 
living and pride in the opportunity to serve Hashem. 
He points out that mussar is often satisfied with the Jewish strengths of 
Chassidus: its stalwartness in not submitting to the environment; its 
heartfelt openness bein adam l’chaveiro, between man and his fellowman; 
its readiness to dedicate itself to a lofty purpose, even to the point of self-
sacrifice; its youthful exuberance in mitzvah performance – a fervour 
which extends into old age. In contrast, mussar views Chassidus as too 
external, too theoretical and abstract. As much as Chassidus certainly 
delves into the profundities of the greatest Torah problems in relationships 
of man to G-d and man to man, it hardly focuses on the self of a person, so 
that he might engage in introspection, to consider where does he stand in 
relation to his world and in relation to his obligations in this world. Rav 
Kaplan discerns between the nigun/song/tune (which is a primary act of 
deveikus/cleaving to Hashem, experienced by the chasid) that wells up 
from the heart and has its source in the soul, and the transient moods not 
associated with the true essence of the chasid. 
In sum, these two approaches, although divergent - with one focusing on 
positive, joyful expression, and the other placing emphasis upon negating 
and expunging all materialistic and sceptic tendencies in order to focus on 
increasing one’s fear of Heaven – both maintained the common goal of 
bringing the Jew closer to Hashem and increasing his observance of 
mitzvos. 
 ויבכו את אהרן שלשים יום כל בית ישראל
And they wept for Aharon thirty days, the entire Bais Yisrael. (20:29) 
Rashi teaches that both the men and the women wept and grieved over the 
passing of Aharon Hakohen. This was because Aharon was the 
consummate rodeif shalom, pursuer of peace. He would instil peace and 
love between parties in a quarrel and between man and his wife. When 
Moshe Rabbeinu died, the Torah writes, “And Bnei Yisrael wept” 
(Devarim 34:8), implying that it was limited to the men. Are we to think 
that Klal Yisrael’s outpouring of grief over the loss of their quintessential 
Rebbe and leader was limited, because he was less of a “people person” 
than Aharon? 
The Imrei Emes suggests that Moshe’s death was foreshadowed for some 
time prior to his actual passing. He had told them that his tenure on this 
earth was soon coming to a close, that he would not be accompanying the 
nation into the Holy Land. The people were able slowly to come to terms 
and accept the notion that the man who had taken them out of Egypt was 
not leading them into Eretz Yisrael. It was definitely a hard pill to swallow, 
but they had time to chew it through, to make it somewhat “palatable.” 
Aharon, however, took leave of them suddenly. One day he was here, and 
the next day he was not. They saw Moshe, Aharon and Elazar leaving for 
the mountain, and on their return they only saw Moshe and Elazar. They 
knew. While death is an unfortunate, yet inevitable, part of life that touches 
everyone at one time or another, it is very difficult to come to terms with 
when it is sudden and unforeseeable. Psychologists write that when there is 
no time -- or opportunity – to say goodbye, to have closure in some way, 
life is forever altered. Upon hearing the report of a sudden passing 
(especially if it comes under unusual and tragic circumstances), the person 
is confronted with an array of emotions from numbness and disbelief to 
incessant weeping. Many remain in denial, while others feel helpless and 
overwhelmed. 
A secular psychologist distinguishes between sudden, unexpected death 
and anticipated death. In sudden death, we experience an added sense of 
regret and loneliness when we look at the empty chair and think of all the 
things we should have said – and did not. While no one is ever prepared to 
say goodbye to a loved one, or to anyone close for that matter, the coping 
mechanism is more difficult when it is sudden. Suddenly the world that was 
theirs has changed: no more certainty; no more “to be expected” – all has 
vanished. 
Veritably, the idea of certainty in our life is an illusion of which we 
convince ourselves, so that we function with greater ease. A Jew should 
live by the alternative, to live in the present and to accept the Divine gift of 
life as a constantly renewed opportunity, which can cease at any moment. 
In addressing the distinction between the expression of grief for Aharon 
and that for Moshe, the Bais Yisrael explains that Moshe’s power as Klal 
Yisrael’s Rebbe is to be found in every generation. We certainly no longer 
have Moshe Rabbeinu, and we are very distant from the spiritual plane 
reached by the Dor De’ah, generation of knowledge. Understandably, with 
each ensuing generation, the people change, and its leadership changes 
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commensurately. Yet, we have the koach haTorah, power generated by our 
Torah study, and our rebbeim all have a spark of leadership that comes with 
their ability to instruct Torah to each ensuing generation. Moshe is gone, 
but the power of Torah which he represents did not die. It remains with us 
in every situation, under every circumstance. 
Unfortunately the middos, attributes that Aharon exemplified: his power to 
reach out to people and bring them close; his love of peace and ability to 
seek and pursue peace – were his alone. True, many people ascribe to his 
middos and devote themselves with great heart and effort to emulate his 
deeds – but there was only one Aharon HaKohen. For this loss, everyone 
wept. 
Va’ani Tefillah 

חזק אתה כי גואל  
Ki Goeil chazak Atah 
For You are a powerful Redeemer. 
What role does Hashem’s power have in redemption? Since He put us in 
exile, He can redeem at any time that He sees fit. Why should power be a 
factor? One way to look at it is that the power is for us. It is difficult to be 
in exile without hope for redemption. At a given point, a person gives up, 
so that redemption no longer matters. He is a broken soul. We ask Hashem 
to infuse us with His power, so that we never despair of redemption. We 
must always believe that, at any moment, our exile will come to an end. As 
long as we maintain such faith – it will happen. 
Second, “power” is a reference to redemption which we have not earned. It 
takes a powerful Ruler to overlook our spiritual ineptitude, our lack of 
gratitude, our unworthiness – and still grant us redemption; it takes the 
power and the love which Hashem has for us. 
We acknowledge our imperfection and rely on Hashem Who is Perfect. 
Mazel Tov to Trisha and Eliyohu אליהו שלומית חיה On their wedding 25th 
June 2017 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Chukas - Shoftim 11 
This week's haftorah sheds a ray of light on our dark and troublesome exile. 
The Book of Shoftim, is replete with experiences during which the Jewish 
people followed the foreign influences of their Canaanite neighbors. In 
response to this, Hashem's policy was to incite foreign nations into war with 
the Jewish people. The Jews would immediately recognize their 
wrongdoing and plead with Hashem for salvation. Subsequently, Hashem 
would send them a leader who would successfully defeat the enemy. One 
such experience was with the nation of Amon whom Hashem sent to 
awaken the Jewish people of the severity of their actions. Amon forced his 
way into the land and the Jewish people became petrified. They 
immediately turned to Hashem for assistance but He responded with severe 
words of reprimand. After absorbing this strong message the Jewish people 
began sincerely repenting and a new Jewish leader, Yiftach was 
inaugurated. 
The haftorah portrays Yiftach as one far from perfection. Yiftach was not 
from accredited descent and was rejected by his family members for this. 
He left home and developed a following of undesirable individuals. But, 
now in their time of great distress The Jewish people summoned the family 
to approach Yiftach and appoint him their leader. After a most appropriate 
response Yiftach rose to the occasion and, acting as Israel's protector, 
delivered a powerful message to Amon. He stated unequivocally that it is 
Hashem Who defeats the major powers of the world and, with this he called 
upon Hashem to assist in this war. Hashem responded and Yiftach, armed 
with bold courage and strength, defeated the entire nation of Amon. Many 
have questioned the peculiarity of this victory. In fact, this is the first time 
in Jewish history that the Jews were led by an individual so inferior in 
spiritual and moral quality. If Hashem deemed it appropriate to perform a 
miracle on behalf of His people, couldn't He have chosen a more qualified 
person? In addition, why were the Jewish people so desperate that their 
only choice was a man of Yiftach's low stature? 
An answer to this may be suggested through properly reflecting upon the 
general status of the Jewish nation at the time. As mentioned above, the 
Jews of those times were seriously lax in their devotion to Hashem. 
Although by now they had begun a sincere return to Hashem much 
remained tobe done in order to complete the process. Hashem's response to 
them is best depicted in the passage preceding our haftorah. "And Hashem's 
soul was disgusted over the plight of Israel." (10:16) Radak quotes 
Rambam who explains that Hashem's decision to save His people was 

based solely on their suffering. Hashem simply couldn't tolerate watching 
His people suffer any more. After all, how many more times could they be 
subjected to such suffering? Hashem therefore responded to their inklings 
of repentance and sent Yiftach to deliver them from the hands of Amon. 
In light of the above we gain clear insight into the strange appointment of 
Yiftach. In reality, the Jewish people didn't deserve miracles or leaders of 
stature. Their total merit was nothing more than Hashem's unwillingness to 
watch their suffering. Hashem therefore chose Yiftach, the man who best 
reflected the timely status of the Jews, to be their leader. Open miracles and 
direct contact with Hashem were not in order at this point. Therefore a 
leader of Yiftach's stature was chosen for the task. A victory was 
experienced but the Divine dimensions of it were totally concealed.Yiftach, 
like the Jewish people, did not deserve miracles, yet a heavenly response 
was appropriate. Once Yiftach and the Jews turned to Hashem with 
sincerity Amon was defeated and peace was restored to the Jewish people. 
This experience is paralleled in this week's parsha. After the passing ofThe 
High Priest, Aaron, the Jewish people became fearful of the inhabitants of 
Canaan and began heading back towards Egypt. After the tribe of Levi 
forced the issue the Jewish people regained their courage and returned to 
their path towards Eretz Yisroel. However, their diversion gave rise to 
disgust and exhaustion and concern over their extended stay in the 
desert.They subsequently staged a serious complaint against Hashem and 
Moshe Rabbeinu with the claim that they would never reach the land of 
Israel. Hashem immediately responded and released poisonous snakes 
which killed large numbers of the nation. After realizing their wrongdoings 
they pleaded with Moshe Rabbeinu who interceded on their behalf and 
successfully calmed Hashem's wrath. 
Reflecting upon this, Chazal (see Bamidbar Rabba 19:24) explain that 
Hashem remained angry at the Jews long after they were healed his blow. 
Apparently, this complaint left a serious stain on the Jewish character and 
diminished their contact with Hashem. Yet, as we continue reading the 
parsha we discover that Hashem continued to assist His people and 
miraculously defeated the Emorites. In fact, mountains were even levelled 
to crush all the Emorites who were waiting inside their caves to ambush the 
Jews. 
We learn from both of these incidents the extent of Hashem's concern and 
feeling for His people. Although there was much room for improvement, 
Hashem did not forsake His people. True, they did not deserve His 
assistance, however, when they sincerely turned to Him a favorable 
response was forthcoming. In a similar manner we realize how much 
improvement our generation needs. Yet, as in all times, we may rightfully 
look to Hashem for our salvation. Hashem's total concern for His people 
will forever exist irrespective of how truly deserving we are of it. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
The laws of the Para Aduma the red heifer are detailed. These laws are for 
the ritual purification of one who comes into contact with death. After 
nearly 40 years in the desert, Miriam dies and is buried at Kadesh. The 
people complain about the loss of their water supply that until now has been 
provided miraculously in the merit of Miriam's righteousness. Aharon and 
Moshe pray for the people's welfare. G-d commands them to gather the 
nation at Merivah and speak to a designated rock so that water will flow 
forth. Distressed by the people's lack of faith, Moshe hits the rock instead 
of speaking to it. He thus fails to produce the intended public demonstration 
of G-d's mastery over the world, which would have resulted had the rock 
produced water merely at Moshe's word. Therefore,G-d tells Moshe and 
Aharon that they will not bring the people into the Land.Bnei Yisrael 
resume their travels, but because the King of Edom, a descendant of Esav, 
denies them passage through his country, they do not travel the most direct 
route to Eretz Yisrael. When they reach Mount Hor, Aharon dies and his 
son Elazar is invested with his priestly garments and responsibilities. 
Aharon was beloved by all, and the entire nation mourns him for 30 days. 
Sichon the Amorite attacks Bnei Yisrael when they ask to pass through his 
land. As a result, Bnei Yisrael conquer the lands that Sichon had previously 
seized from the Amonites on the east bank of the Jordan River. 
Insights 
Symbiosis 
“And he will wash his clothes…” (19:7) 
The pure becomes defiled and the defiled become pure. 
Touching a corpse causes spiritual contamination. Purification from this 
contamination is achieved through the sprinkling of a mixture of water and 
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the ashes of a red heifer. An anomaly of this process is that while the ashes 
purify the person who is contaminated, they sully those involved in its 
preparation. 
The red heifer was atonement for the sin of the golden calf. The Talmud 
(Tractate Avoda Zara 4) explains that, in truth, the people of the generation 
who sinned with the golden calf were on a high level that was not befitting 
this sin, but G-d allowed them to stumble so that their repentance would 
illuminate the path for those to come. 
In other words, through this generation’s punishment, salvation emerged 
for generations to come. 
The pure becomes defiled and the defiled become pure. 
Source: Chatam Sofer 
 

Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
Forgotten Fast Days: Zos Chukas HaTorah 
On Motzai Shabbos Korach 5774, our dear, close family friend, Reb Chaim 
Daskal a”h, was niftar after a prolonged and painful battle with cancer R”l. 
Never one to complain, Reb Chaim still exuded Simchas Hachaim and 
gratitude to Hashem even in his weakened and pain-filled state, the last 
time this author had the zechus to see him, merely a week- and-a-half prior 
to his untimely passing. In fact, his tza’ava (will) reflects this as well, 
including how he wanted his own levaya, kevura, and shiva to be held. 
One of the maspidim (eulogizers) at the levaya (at 1:45 A.M.!), Elimelech 
Lepon, mentioned that Reb Chaim passed away only after Shabbos was 
over, averring that the Malach HaMaves could not take have taken him on 
a Shabbos. You see, with an open house and a multitude of guests weekly, 
Shabbos was truly Reb Chaim’s special day. In fact, Mr. Lepon revealed 
that it was exclusively due to the merit of Reb Chaim’s extraordinary and 
warm Shabbos hospitality that he was won over to personally begin keeping 
Shabbos properly. 
When my father, renowned Kashrus expert Rabbi Manish Spitz, heard the 
tragic news of the passing of his friend of almost 40 years, he enigmatically 
exclaimed ‘Zos Chukas HaTorah’! His intent was that the week of Parshas 
Chukas is ‘mesugal l’puraniyos’, a time that has seen much hardship and 
tragedy for our nation. Therefore, it was fitting that only after Shabbos of 
Parshas Korach had ended, and the week of Parshas Chukas officially 
began, that such an incredible man, in the prime of his life, passed away. 
Yet, there is no mention in the Gemara of the week of Parshas Chukas being 
one of tragedy, nor is it mentioned by the Rambam, nor Tur, nor Shulchan 
Aruch! Not even in the Siman where tragedies and proper days to fast are 
mentioned, Orach Chaim 580! In fact, most are wholly unfamiliar with 
anything specifically attributed to this week. Yet, the Magen Avraham, 
citing the Sefer HaTanya(1) (referring to Sefer Tanya Rabbasi; an earlier 
source that the famous Kabbalistic work of the Shulchan Aruch HaRav) 
tells of a terrible, albeit fascinating, historical tragedy. 
Friday of Fire 
The Magen Avraham prefaces his terrible tale by quoting certain 
writings(2) explaining that it is “worthwhile for every Jew to cry for the 
burning of the Torah”. He then proceeds to tell of a customary annual fast 
specifically for this purpose, on Erev Shabbos Parshas Chukas. On that day, 
in the year 1242, 20 wagonloads (however, the original versions state 24 
wagonloads(3)) filled with Gemaros and Talmudic literature (including 
many works of the Baalei Tosafos) were burned in Paris by agents of the 
Church and King Louis IX. The pretext was a public debate between an 
apostate monk and several of the most eminent rabbinical authorities in 
France; the official verdict against them a foregone conclusion(4). The 
impact and importance of this loss was tremendous. Keep in mind that this 
occurred over 200 years before the printing press was invented, and each 
of these volumes was a priceless, handwritten manuscript(5). In fact, this 
was considered such an enormous loss for Klal Yisrael that the famed 
Maharam M’Rottenburg(6), an eyewitness, composed an elegy for our loss, 
‘Sha’ali Serufa Ba’Aish’, deemed so essential that it is incorporated into 
the Kinos recited every Tisha B’Av (Kinah 41).(7) 
The great rabbis at the time, at a loss to fathom the extent of the tragedy, 
inquired of Heaven by means of a dream (known as a she’elas chalom) to 
discover whether this terrible event had been so decreed by Hashem. The 
Heavenly reply was a succinct three words ‘Da Gezeiras Oraysa’. This is 
the Aramaic translation (see Targum Onkelus) of the opening verses to 
Parshas Chukas, ‘Zos Chukas HaTorah’, ‘These are the decrees of the 
Torah’ (Bamidbar Ch. 19: verse 2). The Rabbanim understood from this 

cryptic reply that the burning of the Talmud was indeed Heavenly decreed. 
Moreover, they gleaned that it was due to the proximity of the Parsha that 
the tragedy transpired, and not the day of the month(8). 
Therefore, and as opposed to every other fast on the Jewish calendar, 
instead of a specific day established as a fast day, this one, designated a 
Taanis for Yechidim (fast for individuals), was set annually on the Erev 
Shabbos preceding Parshas Chukas. For those fasting, Asarah B’Teves 
would not be the only Taanis that practically occurs on a Friday(9)! 
Retribution for the Rambam? 
Rav Hillel of Verona, a talmid of Rabbeinu Yonah, and another eyewitness 
to these events, wrote a famous letter(10) in which he considered the 
burning of the Talmud as a clear sign of Divine anger and retribution for 
the burning of the works of the Rambam, in the exact same place in Paris 
not even forty days prior! 
After the Rambam’s passing (in 1204), many great scholars who did not 
agree with his philosophical observations in his ‘Moreh Nevuchim’ and 
‘Sefer HaMada’ banned his sefarim, with a tremendous controversy 
erupting throughout the Torah world(11). Eventually, a number of his 
detractors submitted copies of his work to the monks of the Dominican 
Order to determine whether the Rambam’s works contained heretical ideas. 
The Dominican Friars, naturally, summarily concluded that the Rambam’s 
writings were not only false, but blasphemous. In 1234, in Montpelier, 
France, they publicly collected and burned all copies they found of ‘Moreh 
Nevuchim’ and ‘Sefer HaMada’. Similarly, in 1242, a fanatical mob burned 
many of the Rambam’s writings in Paris. Less than 40 days later, at the 
exact same site, the 24 wagonloads of the Talmud were burned, on Erev 
Shabbos Parshas Chukas(12). 
According to Rav Hillel’s letter, the famed Rabbeinu Yonah, one of the 
Rambam’s primary opponents, took the Talmud burning as a Divine sign, 
and publicly and vociferously denounced his former position and 
opposition against the Rambam’s writings and instead emphatically 
concluded “Moshe Emes V’Toraso Emes, V’Kulanu Bada’in!” “Moshe 
and his Torah are true (here referring to the Rambam), while we all are 
liars”(13). He planned on traveling to the Rambam’s grave (in Teverya) 
and begging forgiveness. Some say this tragic incident was the catalyst of 
Rabbeinu Yonah’s writing what came to be known as his Magnum Opus, 
‘Shaarei Teshuva’. 
Further Grounds for Fasting 
After discussing the burning of the Talmud, the Magen Avraham offers 
another reason for fasting. On this very day, Erev Shabbos Chukas, two 
entire cities of Jews were brutally decimated, as part of the Gezeiras Ta”ch 
V’Ta”t, the Cossack massacres led by Bogdan Chmielnitsky ym”sh(14)in 
1648 - 1649, as recorded by the Shach. 
Most know of the Shach simply as one of the preeminent halachic 
authorities due to his extensive and authoritative commentary and rulings 
on the Shulchan Aruch, and few know that he also wrote a sefer titled 
‘Megillas Eifa’(15), detailing the horrific and barbaric slaughter of tens of 
thousands (he puts the total at over one hundred thousand!) of Jews, and 
hundreds of entire communities during these terrifying years. Among his 
entries he relates (in graphic detail) how two cities were totally wiped out 
on this same day in the year 1648 (5408). Hence, the Magen Avraham avers 
that it is proper to fast (Taanis Yachid) on Erev Shabbos Chukas, due to 
both of these tragedies happening on this same day in history. 
20th of Sivan 
However, that was not the first of the tragedies of Gezeiras Ta”ch V’Ta”t. 
That occurred on the 20th of Sivan, 1648 (5408) when the Cossacks 
attacked Nemirov (Nemyriv), in the Ukraine, and destroyed the Jewish 
community, numbering over 6,000. Several hundred Jews were drowned; 
other were burned alive. The shuls were ransacked and destroyed, with 
even the Torah parchments desecrated and used as shoes. Since this 
horrifying catastrophe was unfortunately the first of many to come in the 
following years, the Shach, at the conclusion of his ‘Megillas Eifa’, 
declared a personal fast on the 20th of Sivan for himself and his 
descendants(16). This was soon codified as a public fast by the Vaad Arba 
Ha’Aratzos, the halachic and legislative body of all Lithuanian and Polish 
Jewry(17). Indeed, the Magen Avraham concludes his passage by stating 
that in many places in Poland, the custom is to fast on the 20th of Sivan for 
this reason. Additionally, the Shach, the Tosafos Yom Tov, and Rav Shabsi 
Sheftel Horowitz(18), as well as several other Rabbanim of the time, 
composed specific Selichos to be recited on this day annually. 
The First Blood Libel and Massacre 
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However, the 20th of Sivan was not chosen as a fast day exclusively due to 
the annihilation of the hundreds of Jewish communities during Gezeiras 
Ta”ch V’Ta”t. It actually held the ignominious distinction of being the date 
of one of the very first blood libels(19), in Blois, France, almost 500 years 
prior, in 1171 (4931)! 
According to one of the Selichos recited on that day, ‘Emunei Shelumei 
Yisrael’, attributed to Hillel ben Yaakov, which lists the place and year of 
the tragedy, the King offered the 31 innocent Jewish prisoners (some listed 
by first name in the Selicha!), including several Gedolim and Baalei 
Tosafos, the chance to convert. When they refused, he ordered them burned 
alive! The martyrs recited Aleinu L’Shabayach in unison as the decree was 
being executed. Although, as detailed in the Selichah, as well asrecorded 
by an eyewitness to the atrocities, Rabbi Efraim of Bonn in his ‘Sefer 
Hazechira’, which was later appendixed to Rabbi Yosef Hakohen’s 
sixteenth century ‘Emek HaBacha’, a chronicle of the terrible devastation 
of the Crusades (starting in 1096 / 4856; known as Gezeiras Tatn”u(20)), 
the martyrs’ bodies did not burn. Still, this tragedy foreshadowed and 
portended future cataclysmic events for the Jewish people. In fact, this 
terrible libel was a major factor in the expulsion order of Jews from France 
a mere ten years later. 
The great Rabbeinu Tam and the Rabbanim of the time instituted the 20th 
of Sivan as a fast day, even exclaiming that this fast is ‘akin to Yom 
Kippur’!(21) The Selichos established for 20 Sivan, aside from the one 
mentioned previously which actually describes the horrendous pyre in 
Blois, were written by the Gedolim of the previous generations regarding 
the destruction of many Jewish communities during the Crusades (known 
as Gezeiras Tatn”u). Many Kinos of Tisha B’Av are recited in 
commemoration of these tragedies as well, including Rav Shlomo 
HaBavli(22), Rabbeinu Gershom (Me’ohr Hagolah), and Rav Meir ben Rav 
Yitzchak, the author of Akdomus. Interestingly, several of the Selichos, 
especially the one titled “Elokim Al Dami L’Dami”, strongly reference and 
invoke the idea and essence of Korbanos in their theme, comparing the self-
sacrifice of the Kedoshim of these decimated communities who gave up 
their lives Al Kiddush Hashem to Korbanos offered in the Beis Hamikdash. 
Re-Establishing the Fast 
In fact, it is due to the dual tragedies that occurred on this day that the Shach 
declared the 20th of Sivan a fast day(23). In other words, he didn’t actually 
set a new fast day; rather, he re-established the 20th of Sivan as a fast day, 
as it already had the distinction of a day that went ‘down in infamy’ almost 
500 years previously. Therefore, it was only fitting to commemorate the 
unspeakable Cossack atrocities with a fast on this very same day, the day 
that the first Jewish community was destroyedas part ofGezeiras Ta”ch 
V’Ta”t. 
Chronicles of the disastrous occurrences of this day do exist and can still 
be found. Aside for the Shach’s ‘Megillas Eifa’, there is also Rav Nosson 
Nota of Hanover’s ‘Yavein Metzulah’, Rav Avraham ben Rav Shmuel 
Ashkenazi’s ‘Tzar Bas Rabbim’, Rav Gavriel ben Yehoshua of Shusberg’s 
‘Pesach Teshuva’, and Rav Meir ben Shmuel of Sheburshen’s ‘Tzok 
HaItim’, all written by eyewitnesses to the carnage and wanton 
destruction(24).(25) 
Although nowadays it seems not widely commemorated or even known 
about(26), nevertheless, the 20th of Sivan is still observed among several 
Chassidic communities, mostly of Hungarian origin. During the Holocaust, 
Hungarian Jewry was R”l decimated mainly over the span of the months of 
Iyar, Sivan, and Tamuz in 1944. Therefore, Rabbanim of Hungary re-
established the 20th of Sivan as a fast day for Hungarian Jewry(27). 
Recent events have proven to us the timelessness of the dictum of ‘Zos 
Chukas HaTorah’ - where tragedies beyond our understanding happen to 
the Jewish people in exile. Our pain and tears over the recent senseless and 
brutal abduction and murder of three of our finest young men Hy”d have 
driven home the point to us that throughout our long and protracted exile 
there have been no dearth of reasons to fast. May we soon welcome 
Moshiach, and have no further need for fast days. 
The author wishes to thank Rav Yitzchak Breitowitz for his help in 
clarifying much of the historical content of this article. 
This article is dedicated L’Ilui Nishmasam shel R’ Chaim Baruch Yehuda 
ben Dovid Tzvi and Naftali Frankel, Gilad Shaar, and Eyal Yifrach Hy”d. 
(1) Magen Avraham (O.C. 580, end 9), quoting the Sefer Tanya Rabbasi 
(end 58, Inyan Arba Tzomos pg. 63b). This version of the tragic events is 
also later cited by the Elya Rabba (ad loc. 4), Aruch Hashulchan (ad loc. 
4), Mishna Berura (ad loc. 16), and Kaf Hachaim (ad loc. 31). The Tanya 

Rabbasi is an early halachic work written anonymously by a Rishon who 
was a colleague of the Shibolei HaLeket and Maharam M’Rottenberg. 
Interestingly, the Tanya Rabbasi was merely quoting the Shibolei 
HaLeket’s account; ergo, it is unclear how slight variations crept into the 
Magen Avraham’s retelling. 
(2) The Oz V’Hadar Mishna Berura (ad loc. 16) references this to be 
referring to the teachings of the Arizal (Shaar HaKavannos of Rav Chaim 
Vital, Drushei Tikkun Chatzos 1 and Pri Eitz Chaim, Shaar Tikkun Chatzos 
Ch. 3). 
(3) Indeed, the Biurei Maharsha”h (on the Tanya Rabbasi ad loc. 8) points 
out that there must have been a ta’us sofer in the Magen Avraham’s writing, 
as in original he was quoting, it explicitly states 24 wagonloads and not 20. 
(4) The full proceedings of this debate was recorded by one of the 
Rabbanim who defended the Talmud, Rav Yechiel ben Yosef, the Rosh 
Yeshiva in Paris and father of the Rosh, in a sefer titled ‘Vikuach Rabbeinu 
Yechiel M’Paris’. For more background on this tragedy, see Artscroll’s 
Kinos and Tefillos for Tisha B’Av (Introduction to Kinah 41). 
(5) See Shu”t Menachem Meishiv (vol. 2, pg. 262, 62; part of the sefer 
Tziyon L’Menachem) who cites that approximately 12,000 individual 
volumes were burned! 
(6) Aside for the Kinah he wrote, the Maharam referenced this great loss in 
his responsa (Teshuvos Maharam M’Rottenberg 250), citing the reaction 
of Rav Shmuel of Falaise, another of the Rabbanim who unsuccessfully 
attempted to defend the Talmud from being burned. On a historical side 
note, the Maharam M’Rottenberg, was later niftar (in 1293) in captivity 
after being unjustly imprisoned, in order to force the resident Jews to pay 
an exorbitant ransom to fill the Emperor's depleted coffers. The Maharam 
refused to allow himself to be ransomed, fearing that it would set a 
dangerous precedent for rulers holding Rabbis captive and forcing the 
unfortunate Jews to pay the price. Indeed, a short while after his passing, 
the Emperor attempted to do the same for the Maharam’s prized pupil, the 
Rosh, who only narrowly avoided capture, escaping to Spain. 
(7) In an interesting side point, the Goren Dovid (Shu”t O.C. 41) utilizes 
this tragedy as a reason to explain why nowadays Yom Tov Sheini is still 
observed. Unfortunately, throughout our long and bitter Golus we never 
know when a government might make a gezeira ra’ah and all halachic 
literature be lost. How then will we be able to properly calculate the months 
and years to know when are the correct days to observe? He explains that 
this was a fulfillment of the Gemara’s warning (Beitzah 4b) to keep Yom 
Tov Sheini “Hizharu B’Minhag Avoseichem B’Yadeichem”, ‘You should 
still be vigilant with the custom of your forefathers that has been handed 
down to you because there might be times when the local government will 
issue a decree and it will cause confusion”. For more on this topic see recent 
articles titled ‘Rosh Hashana: The Universal Two Day Yom Tov (and Why 
Yom Kippur is Not)’ and ‘One Day or Two? What is a Chutznik in Eretz 
Yisrael to Do’? 
(8) The Shibolei Leket (263, Ha’arugah HaTishi’is Seder Taanis, Din Arba 
Tzomos; whom other sources are ostensibly based on) cites this as well, 
albeit with slight variations. First of all, from his writing it seems that he 
was also an eyewitness. Second, he refers to it as 24 (and not 20) 
wagonloads filled with ‘Sifrei Talmud, V’Halachos V’Hagados’, similar to 
the Maharam M’Rottenburg’s version. Third, according to his version, the 
Heavenly response received was ‘V’Da Gezeiras Oraysa’, ‘And these are 
the decrees of the Torah’. Accordingly, the Rabbanim understood the 
response to mean that Yom Vav (the sixth day) of Parshas Chukas 
specifically was the gezeira. This ‘vav’ is understandably not present in our 
Targum Onkelos on the pasuk of ‘Zos Chukas HaTorah’, as the pasuk does 
not state ‘V’Zos’. As mentioned previously, this account is also the version 
in the original Tanya Rabbasi, as he was citing the Shibolei Leket. Other 
variations include the Sefer HaTadir (32, Hilchos Taaniyos pg. 233 - 234) 
who cites that 24 wagonloads were burned like the other Rishonim, but 
writes that the Heavenly response was ‘Da Gezeiras Oraysa’ (without the 
‘vav’) similar to the Magen Avraham’s version, and the Korei HaDoros 
(pg. 23a - b s.v. ukafi) who writes that 21 wagonloads were burned, but 
places the date of the Talmud burning 62 years later, right before the Jews 
were actually expelled from France. Interestingly, the Maharam 
M’Rottenberg makes no mention of the she’elas chalom in his Kinah 
dedicated to this tragedy. Neither does the Mishna Berura (ibid.), who 
summarized the reasons for the fast. However, in a different vein, in his 
recently published manuscript, Rav Chaim Paltiel, a Rishon and talmid 
chaver of the Maharam M’Rottenberg writes (Perushei HaTorah L’Rabi 
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Chaim Paltiel, Introduction to Parshas Chukas, pg. 527; thanks are due to 
Rabbi Avrohom Goldstone of England for pointing out this source) that the 
minhag in France was to fast annually on the 6th of Tammuz, as that was 
the date that the Talmud was burned. And a siman for this is ‘Zos Chukas 
HaTorah’, which the Targum is ‘Da Gezeirasa D’Oraysa’, meaning that on 
that date there was a gezeira on /against the Torah. It seems that both the 
Maharam, as well as Rav Paltiel, were unaware of the she’elas chalom, and 
Rav Paltiel understood that the fast to commemorate this tragedy was set 
as an actual date and not on the Erev Shabbos preceding Parshas Chukas. 
Since his manuscript was only first published some 30-odd years ago 
(5741), it is understandable why none of the Acharonim quoted his version 
of the events. For more on the topic of She’elos Chalomos in general, see 
Rabbi Eliezer Brodt’s Lekutei Eliezer (ppg. 59 - 63). 
(9) For more on this topic and why that Asarah B’Teves is the only Taanis 
Tzibbur that can fall out on a Friday, as well as the halachos of a Friday 
fast, see article titled ‘Fasting on Friday’. 
(10) This letter is brought in Chemdah Genuzah (pg. 18), as well as Otzar 
HaGedolim (vol. 7, pg. 105), and cited in Torah L’Daas (vol. 2, Parshas 
Chukas pg. 280 - 281) and Kuntress Peninei Gevuros Akiva (Parshas 
Chukas pg. 3). Rav Hillel even mentions that the ashes of the burnt sefarim 
of the Rambam mixed together with the ashes of the burnt Talmud. 
(11) These letters, back and forth between the great scholars of the time, 
have been collected as the third volume of Kovetz Teshuvos HaRambam 
V’Igrosav, titled ‘Igros HaKina’os’. 
(12) For more on the historical aspects of this see Rabbi Avraham Meir 
Weiss’s recent Mishnas Chachamim (pg. 265, footnote 50) and the 
Artscroll Kinos and Tefillos for Tisha B’Av (Introduction to Kinah 41). 
(13) This is a paraphrase of the quote Chazal attribute to Korach after he 
was swallowed up by the earth at the conclusion of his ill-fated rebellion 
against Moshe Rabbeinu! See Gemara Bava Basra (74a), Midrash Rabba 
(Parshas Korach Ch. 18, end 20), Midrash Tanchuma (Parshas Korach 11), 
and Kli Yakar (Parshas Korach Ch. 16, 34 s.v. nasu). 
(14) A genocidal and bloodthirsty mass murderer who could have given 
Adolf Hitler ym”sh a run as most notorious antisemite in history, 
Chmielnitsky ym”sh is nevertheless still considered a national hero in 
Ukraine for being the father of Ukrainian nationalistic aspirations. The 
Cossacks’ sheer brutality and the scale of their atrocities were unsurpassed 
until the Nazis. According to noted historian Rabbi Berel Wein, the only 
reason why the Cossacks did not manage to kill as many Jews as did the 
Nazisym”sh, was that there were no mechanized weapons to enable easy 
mass murder back in the 1600s. It was not due to lack of trying, R”l. 
(15) Although this author could not find this sefer among the works of the 
Shach, I was able to locate it annexed to the back of Rav Shlomo Ibn 
Varga’s Shevet Yehuda (also known as ‘Matteh Yehuda’), a fascinating 
(and unfortunately horrifying) work detailing the trials and tribulations Klal 
Yisrael has gone through in different lands over the millennia of our 
prolonged exile. Although Rav Varga died over a hundred years prior to 
Gezeiras Ta”ch V’Ta”t, the Shach’s shocking account and vivid 
descriptions of the massacres were later included in this important work. 
Essential reading on Tisha B’Av! 
(16) The Shach added an additional reason why he chose this date (also 
cited in Shaarei Teshuva - O.C. 580, end 9): 20 Sivan cannot fall out on a 
Shabbos in our calendar, ensuring and enabling fasters to be able to do so 
on that day every year. The Shach (as well as later the Yaavetz in his Siddur 
Beis Yaakov and as mentioned in the special aleph-beis acrostic ‘Keil 
Malei Rachamim’ recited on that day for the Harugei Kehillos T”ach 
[V’Ta”t]; reprinted from an old manuscript that was printed in the Shach’s 
lifetime) especially mourned the loss of the city’s Chief Rabbi, Rav Yechiel 
Michel, a tremendous Talmid Chacham. Interestingly, a few short years 
earlier, the famed Tosafos Yom Tov, Rav Yom Tov Lipmann Heller, 
served as the town’s Rav. 
(17) Pinkas Vaad Arba Ha’Aratzos; cited by the Taz (O.C. 566, 3; although 
he quotes it as the Vaad Shalosh Ha’Aratzos) and Shaarei Teshuva (O.C. 
580, end 9), as well as Rav Nosson Nota of Hanover’s ‘Yavein Metzulah’, 
Rav Avraham ben Rav Shmuel Ashkenazi’s ‘Tzar Bas Rabbim’ (Reshumos 
vol. 3, pg. 279), and the Tosafos Yom Tov’s Hakdama to his ‘Selichos 
L’Kaf Sivan’. See also Yad Shaul (Y”D 228, end 136), Daas Torah (O.C. 
580, 4), Siddur HaShelah, Siddur Bais Yaakov (of the Yaavetz), Siddur 
Derech Hachaim (of the Chavas Daas), Yesod VeShoresh HaAvodah 
(Shaar 9, Ch. 11) and the introduction to sefer ‘Yesh Manchilin’. This fast 
is also mentioned by several other authorities including the Magen 

Avraham (ibid. and in O.C. 568, 10), Elya Rabba (O.C. 566, 3), Maadanei 
Yom Tov (ad loc. 1; aside for the Selichos he wrote), Pri Megadim (ad loc. 
M.Z. 3), Eishel Avraham (Butchatch, O.C. 580; at length), Mishna Berura 
(ibid.), and Kaf Hachaim (ibid.). 
(18) He was the son of the Shelah and Av Bais Din of Prague, as well as 
the author of Vavai HaAmudim. His Selicha was printed in the Siddur 
HaShelah. In the aftermath of these tragedies, the Tosafos Yom Tov (cited 
in the end of Shaarei Efraim, Hilchos Krias HaTorah) also composed a 
famous Tefillah against talking in Shul. 
(19) The ignominious distinction of being the very first blood libel seems 
to have occurred in 1144, Norwich, England, after a boy, William of 
Norwich, was found dead with stab wounds in the woods. Although his 
death was unsolved, the local community of Norwich attributed the boy's 
death to the Jews. William was shortly thereafter acclaimed as a saint in 
Norwich, with ‘miracles’ attributed to him, with a cult established in his 
name. However, in this case, the local authorities did not convict the Jews 
due to lack of proof and of legal jurisdiction. Although this sordid affair 
marked the first official ‘Blood Libel’, on the other hand, Blois in 1171 was 
the first recorded time and place such baseless accusations were actually 
acted upon, concluding with a gruesome massacre of the town’s Jews, 
HY”D. Thanks are due to Stephen Posen for pointing out these details. 
(20) For this reason alone, the Taz (O.C. 493, 2), although maintaining that 
one need keep the restrictions of Sefira only until Lag B’Omer, nonetheless, 
exhorts us to continue with the prohibition on weddings even after Lag 
B’Omer until shortly before Shavuos due to the horrific tragedies 
perpetuated by the Crusaders to many Ashkenazic communities during the 
second half of Sefirah (Gezeiras Tatn”u). See previous article titled 
‘Switching Sefirahs? - Understanding Your Minhag and its Ramifications’. 
(21) In fact, according to this source, the tragic events in Blois so distressed 
Rabbeinu Tam that he passed away a mere 14 days later, on 4 Tamuz 1171 
(4931). However, Rav Shmuel Ashkenazi (Alpha Beta Tinyeisa D’Shmuel 
Zeira vol. 1 pg. 391) posits that this was not referring to the famous 
Rabbeinu Tam who was Rashi’s grandson, but rather his talmid, Rav 
Yaakov of Orleans who was called Rabbeinu Tam M’Orleans. He adds, 
citing that the Oheiv Yisrael of Apta (end Parshas Mattos), although not 
mentioning the terrible pyre on that day, related an astounding drush that 
“the 20th of Sivan is the beginning of Yom Kippur”. He adds a Biblical 
allusion to this from Parshas Ki Sisa (Shemos Ch. 17: 16): “Ki Yad al Keis 
Kah” - Keis (Kaf - Samach) stands for Kaf (20) Sivan and Kah (Yud - Hei) 
stands for Yom Kippurim. 
(22) Rav Shlomo HaBavli is referred to by the Rishonim with great 
veneration. For example, he is quoted by Rashi (Parshas Terumah Ch. 26, 
15 s.v. v’asisa) and the Rosh (Yoma Ch. 8, 19). The Maharshal (Shu”t 
Maharshal 29) writes that Rabbeinu Gershom, teacher of all Ashkenazic 
Jewry, learned Torah and received his mesorah from Rav Shlomo HaBavli. 
(23) Shach, in the conclusion of his ‘Megillas Eifa’, also cited by the 
Shaarei Teshuva (O.C. 580, end 9) and Kaf Hachaim (ad loc. end 31). This 
double catastrophe on the same day as part of the cheshbon to renew the 
fast of the 20th of Sivan is also mentioned by the Tosafos Yom Tov in his 
Hakdama to his Selichos L’Kaf Sivan, and in Rav Meir ben Shmuel 
Sheburshen’s ‘Tzok HaItim’. 
(24) Be forewarned: Much of the content is quite graphic and gruesome in 
its explicitness. The Cossacks’ sheer depravity, cruelty, brutality, and 
bloodlust, were simply unprecedented in scale and scope, R”l. 
(25) Many of these works were collected and reprinted together around a 
hundred years ago in ‘Lekoros HaGezeiros al Yisrael’ (vol. 4). 
Additionally, there are several contemporary sefarim that give a summary 
of the tragedies of Gezeiras Tach V’Tat and the 20th of Sivan, including 
Sefer HaTodaah (vol. 2, Chodesh Sivan, Kaf B’Sivan, ppg. 357 - 360), and 
Netei Gavriel (on Hilchos Shavuos, Chelek HaBirurim 6, ppg. 282 - 299). 
Especially of interest is Rabbi Yirmiyohu Kaganoff’s recent article titled 
‘The Twentieth of Sivan’. 
(26) There are several theories raised to explain this. See Yad Shaul (Y”D 
228, end 136), and the Maharsham’s Daas Torah (O.C. 580, 4). One 
supposition is that the original decree from the Vaad Arba HaAratzos to 
fast on the 20th of Sivan was only for a hundred years. Another theory is 
that the decree was only on Jewry who lived in those lands. In fact, the 
lashon of the Magen Avraham (O.C. 580, end 9), as well as the Mishna 
Berura (ad loc. 16), bears this out, as they only mention the fast as a 
‘minhag Poland’. Moreover, the Tosafos Yom Tov himself, in his Hakdama 
to his Selichos L’Kaf Sivan, writes that the fast was encumbent upon all 
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throughout the Arba HaAratzos; implying that it was never accepted in 
other outlying lands. Nowadays, there are not many Jewish kehillos left in 
Poland or Ukraine to uphold this. Indeed, Rav Moshe Feinstein (Shu”t Igros 
Moshe, Y”D vol. 4, 57, 11 s.v. v’lo) and Rav Yitzchak Isaac HaLevi 
Herzog (Shu”t Heichal Yitzchak O.C. 61, 3) [and although disagreeing in 
psak about the main inyan in their respective responsae] both wrote that the 
takana to fast on the 20th of Sivan was only observed in those lands. 
(27) See Netei Gavriel (ibid. ppg 297 - 299), citing the Pinkas Minhagim 
of Kehal Yereim of Budapest from 5706 / 1946 and the Mishnas Yaakov 
(O.C. 580). For example, the Belz minhag is to be very makpid with 
reciting the Selichos of the 20th of Sivan, including the later additions of 
special aleph-beis acrostic ‘Keil Malei Rachamim’ recited on that day for 
the Harugei Kehillos T”ach [V’Ta”t] (reprinted from an old manuscript that 
was printed in the Shach’s lifetime) as well as a more recent, albeit 
unfortunately similar,aleph-beis acrostic ‘Keil Malei Rachamim’ for the 
Kedoshei HaShoah (Ta”sh – Tash”h). 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben 
R' Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and 
l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua 
teikef u'miyad! 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Chukas 5777 - “Fatal Error” 
Rabbi Yecheskel Levenstein zt’l(1) was once in a taxi in Yerushalayim. 
The driver was a secular Israeli who had served in the army years earlier. 
Seeing that he had a distinguished rabbi in the taxi, the driver related a 
personal story: 
After he completed his army duty, he joined a group of non-religious 
soldiers on a safari trip to South America. One day, while on their trip, the 
group heard a blood-curdling scream from one of the members of the group. 
They ran over to help him and saw a horrific sight. A boa-constrictor had 
wrapped itself around their friend and was slowly squeezing the life out of 
him. The group began throwing rocks and sticks at the snake, but to no 
avail. With his last remaining breath, the man yelled, “Shema Yisrael”. As 
soon as he said those words, the constrictor inexplicably loosened its grip 
and slithered away. As a result of the miraculous event, the man joined a 
yeshiva as soon as they returned home, and today is completely Torah 
observant. 
After listening to the driver’s incredible story, Rabbi Levenstein asked him, 
“What about you? After seeing such a miracle why didn’t you became 
Torah observant?” The driver looked at the rabbi incredulously, “Kevod 
harav, the snake wasn’t wrapped around me!” 
Traveling through the desert for forty years was not only fraught with 
dangers and external challenges, but there were also many internal 
confrontations as well. The Torah relates that the nation became restless 
from their travels and they voiced their dissatisfaction. “Why has He 
brought us up from Egypt to die in the desert, for there is no bread and there 
is no water, and our souls are repulsed with the insubstantial bread.” 
G-d’s retribution was swift, and the camp was overrun with venomous 
snakes which fatally bit many people. “And the people came to Moshe and 
said: we have sinned… And G-d said to Moshe, ‘Make for yourself a 
venomous snake and place it upon a tall pole, and it shall come to pass that 
anyone who is bitten, let him look upon it and he will live. And Moshe 
made a copper snake…” 
Rabbi Samson Rafael Hirsch zt’l explains that the purpose of the snakes 
was to make the nation realize the omnipresent dangers that surrounded 
them in the desert. A desert is a naturally hazardous place for any 
individual, and even more so for an entire nation, of men, women, and 
children. The nation was now complaining that their life in the desert was 
uneventful and trite. When the snakes attacked however, the nation realized 
that the insipidness of their travels was the greatest blessing, and was a 
result of the protective Hand of G-d. 
Rabbi Hirsch continues that G-d informed Moshe that anyone who was 
bitten must gaze at the copper snake, so that this idea would become 
entrenched in their mind. The mental image of the snake would help the 
victim remain aware of the vast dangers that surround him constantly, and 
that it is only G-d’s Protection that saves him from them. 

Rabbi Matisyahu Salomon similarly noted that, unlike the plagues in Egypt 
where G-d miraculously caused animals to gather en masse in Egypt, 
during this event G-d did not miraculously bring together snakes from afar 
as punishment to the Jews. Rather, he merely removed His Divine 
protection. When that happened, nature took its course, and the surrounding 
snakes which naturally habituate the desert invaded. 
Rabbi Salomon added that we must view our contemporary situation in the 
same vein. When, G-d forbid, a terrorist attack occurs(2) it is not that G-d 
allowed the terrorist to penetrate. Klal Yisroel has so many enemies that 
our daily survival is unnatural and miraculous. Rather, it is that He has 
removed a certain measure of His Divine Protection from Klal Yisroel. 
When that occurs and nature is allowed to run its course, tragedies are 
almost inevitable, heaven forefend. 
One of the mainstays in the life of a Jew is reciting blessings. The 
gemara(3) relates that one is obligated to recite one hundred blessings every 
day. What does it mean to bless G-d? How can a temporal mortal of flesh 
and blood bless the Eternal, King of Kings? 
Rabbi Yosef Dov Soloveitchik zt’l explained(4) that when one recites a 
blessing he is espousing his cognizance of G-d’s hidden Hand in this world. 
“When one recites a blessing over food, for example, he in essence is 
saying, “Master of the Universe, you are hidden behind a cloud; no one sees 
you. Yet, as I eat this food, I reveal Your Presence. The very fact that I can 
eat, that my body absorbs food, that I can digest, indeed the entire biological 
process behind food consumption and the very creation of food itself is 
testimony to Your presence. Through this recognition I am removing the 
obscuring cloud; I am revealing You.” 
Blessings are addressed to G-d in the second person: Blessed are You, 
rather than Blessed is He, in order to affirm G-d’s Presence among us. It as 
if we are saying that we are testifying about G-d’s Presence through the 
object which we are blessing. The purpose of a blessing transforms the 
hidden into Presence. Thus, a Jew becomes a partner with G-d’s revelation 
of earth, every time he recites a blessing. 
Rabbi Hirsch concludes that a person who comprehends this idea, will 
never be dissatisfied with his lot. He will realize that the mere fact that he 
is not destroyed by the “venomous serpents” that ubiquitously surround 
him is itself a tremendous gift from G-d. 
The reason why the plague occurred with snakes is because the snake is the 
symbol of ingratitude since time immemorial. G-d had hidden the 
venomous snakes of the wilderness, and concealed from the nation the 
dangers that were ever-present. But when they failed to appreciate that gift, 
G-d simply removed that shield. The remedy for anyone bitten by a snake 
was to implant in his mind the image of the snake, which reminded him of 
G-d’s protection. 
The symbol of modern medicine, the caduceus, depicts a short staff 
entwined by two serpents in the form of a double helix. Although many 
explanations are purported, it is likely that the original source of the symbol 
stems from this event in the desert. 
In a sense, it is an appropriate symbol. The purpose of the copper serpent 
was to arouse the people to recognize the miracles that were occurring 
constantly around them without their realizing it. All the gifts of life – 
including health - which we so often overlook are all miracles. 
The wise person does not wait for tragedy to strike. He realizes and thanks 
G-d for all he has every day of his life. 
“Anyone who is bitten let him look upon it and he will live” 
“Blessed are You, Hashem, our G-d” 
Rabbi Dani Staum, LMSW Rabbi, Kehillat New Hempstead 
Rebbe/Guidance Counselor – Heichal HaTorah Principal – Ohr Naftoli- 
New Windsor 
1. Rabbi Yechezkel Levenstein, known as Reb Chatzkel, (1895 - 1974), 
was the mashgiach ruchani of the Mir yeshiva in Europe, and later of 
Ponovezh in B’nei Brak. 
2. Or when the world hypocritically turns against Israel politically… 
3. Menachos 43b 
4. Rosh Hashanah Machzor 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Chukas 
6 Tamuz 5777/ June 30, 2017 - Avos Perek 5 
This week, the Staum family has made its annual pilgrimage to East 
Stroudsburg, PA, to our summer home at Camp Dora Golding. 
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When making the announcements after davening last Shabbos, our shul 
President, R' Yossi Goldman, quipped: “Some people send their children 
off to camp; we send our Rabbi off to camp!” 
If I counted correctly – which, to be honest, would be unusual for me - I 
am now beginning my twenty-fifth summer at Camp Dora Golding. This 
includes years as a camper, masmid, Junior Counselor, Counselor, Rebbe, 
Head Waiter, and, my current position for the last decade, as a Division 
Head. 
Camp has grown in many ways during that time. The grounds are stunning, 
and b’h the camp is at capacity. But the ruach and excitement of camp has 
not changed in all the years. 
Working as part of the camp administration is not always easy. However, 
it is always a gratifying and wonderful experience, which our family feels 
very blessed to enjoy and to be part of. 
Each summer, for two days prior to the arrival of the campers on opening 
day, there is “staff orientation”. Staff members arrive a couple of days 
before the campers, for a mini ‘training’ of expectations and protocols, to 
help the summer go as smoothly as possible. 
One of the salient points mentioned during orientation each summer, is that 
every staff member must realize that there are campers looking up to him, 
aspiring to do his job, and to be like him one day. The staff member may 
only find out about it years later, or he may likely never know about it. But 
the influence remains. 
If being a role model necessitates behaving accordingly, it remains true 
even if the person being looked up to feels he is not worthy of that image. 
If others may likely imitate his behavior, the fact that he personally feels 
unworthy of that admiration is irrelevant. Regardless of his current level, 
he has a responsibility to try to act the part. 
Sadly, there have been numerous sports icons and celebrities who have 
acted inappropriately on occasion. When asked how they could behave in 
such a crass and immature manner when so many youngsters look up to 
them, their inane response was, “I never asked to be a role model”. 
Being a role model is not a matter of choice, it's a matter of responsibility! 
If there is even a chance that others may be imitating us, we have a 
responsibility to do our utmost to fulfill that role appropriately. 
Each morning in shachris, just prior to Shema, we daven that Hashem grant 
us wisdom “to learn and to teach, to safeguard and to perform, and to fulfill 
all the words of Your Torah with love.” 
Reb Moshe Feinstein zt"l questioned why this prayer is recited by 
everyone. Most people are not teachers, so why should they pray for the 
ability to teach with love? 
Reb Moshe explained that no matter what capacity one has, every person 
is a teacher. Others view our behavior and learn from what we say and do, 
whether we realize it or not. 
In that sense, we are all teachers and, therefore, have a responsibility to act 
accordingly. 
It's an idea that is not only applicable to staff members working in summer 
camp. We can never know the effect and influence our behavior has on 
others. And that means that we have a responsibility to do the best we can, 
if not for ourselves, then for those who may be influenced by our example. 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Politics As Religion 
One of the interesting societal phenomena of our time, both in Jewish and 
general society, is the elevation of political beliefs and ideas to the level of 
faith and religion itself. For most of American Jewry, values of the 
progressive Left have become an ersatz Judaism, treasured and followed 
and reflected in the pronouncements and stance of much of what passes 
today as Reform and Conservative mainstream Jewish thought. All sorts of 
social issues that are not likely to aid in the survival of the Jewish 
population as Jews, have become the new rituals in these circles. 
Political issues such as healthcare, economic growth, gender equality and 
the like dominate the Jewish discussion. Jewish education, traditional 
observance of Jewish life in the home and the family, even support for the 
State of Israel are no longer dominant themes in Jewish social media and 
even in synagogue circles. 
The elevation of political issues and opinions to the status of religious 
beliefs is almost complete in American Jewish society. The platform of the 
liberal Left has pretty much become the new Bible of much of American 

Jewry. There may be great merit to many of these social programs but they 
are all political in nature, subject to change and revision and certainly not 
matters of fast held religious beliefs, such as monotheism and the 
preservation of Jewish tradition. Political ideas change with time and 
circumstance whereas basic religious beliefs remain constant and eternal. 
Within the Jewish religious world this tendency also exists, to elevate 
beliefs, which are basically political in nature. The struggle of parts of the 
Orthodox world against the Zionist movement, in the century that has 
passed, has proven to be unsuccessful. And, in the opinion of many, it is 
both unwise and very costly. Yet that opposition, and it is bitter and 
continuing, is very much alive in our time and in the religious Jewish 
community, especially in pockets of Jewish life in the United States. 
The recent gathering of thousands of religious Jews in Brooklyn at the 
Barclay Center illustrates how difficult it is for this anti-Israel attitude, 
which is against all Jewish self interest and human logic, to disappear. It 
has been raised to a matter of religious belief and no longer just political 
opinion and policy. 
It is quite easy in religious circles to raise any issue or opinion to the level 
of being religious belief and even Jewish law. However, this is a very 
dangerous and misleading tendency, to obscure true Jewish law and basic 
Jewish values with an overlay of political beliefs and shifting values. 
Enlisting in the IDF is a political issue. There is much to be said in favor of 
exempting portions of the yeshiva population from this duty. Elevating it 
into one of religious belief only serves to further divide the Jewish people 
and becomes counterproductive to the very population that raised and leads 
the struggle regarding this issue. 
Expanding and building new settlements in Judea and Samaria is, in my 
opinion, basically an apolitical and diplomatic issue. For many it has been 
raised to the level of being a matter of faith. There have been negative 
consequences both in the past and present for such a misjudgment and 
misrepresentation of the issue. 
Once something becomes a matter of religious faith the sense of reality and 
logic dealing with the issue begins to wane. There is no argument, no matter 
how cogent and logical, that can overcome belief and faith. The world has 
been witness to this for thousands of years and perhaps no nation, as much 
as the Jewish people, is able to bear testimony to the accuracy of this 
statement. 
The dangers, both short and long term, of treating this matter as a religious 
issue should be obvious to all. Yet faith based views of this issue persists 
throughout Israeli society. It is very hard to undo matters that are viewed 
by portions of the population as religious beliefs. 
To repeat, there is no telling argument that can win the day against belief 
and faith. Nevertheless, leaders from all sections of the Jewish religious 
world would do well to carefully assess whether the struggles that we 
mount regarding certain issues are truly matters of religion or are really 
political in nature. That caution would go a long way in minimizing 
disputes and divisions within our community. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Chukat 
The unraveling of the destiny of the generation of Jews that left Egypt 
reaches its climax in the Torah reading of this week. All of the leaders of 
the people will not bring them to the promised land of Israel. This is true 
not only of the leaders of the individual tribes in the desert but even Moshe 
and Aharon are doomed not to witness the conquest and settlement of the 
Land of Israel. 
The will of Heaven in this area, as in almost all other areas of life and 
history, remains inscrutable to us ordinary humans. We do not comprehend 
the punishment of Moshe and its apparent severity. Commentators to the 
Torah have labored along and hard over the centuries to attempt to explain 
this mystery but it must be admitted, that in spite of their brilliant insights, 
the mystery still remains. 
We are left, as always, amazed and in awe at the judgment of Heaven. We 
are bound to accept that judgment even if it is beyond our realm of 
comprehension. Moshe will make numerous attempts to mitigate this 
decision but Heaven will not waiver in its enforcement. 
This week's Torah reading generally deals with laws and commandments 
that are beyond comprehension, such as the ritual involving the red heifer. 
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The punishment meted out to Moshe also fits into this category of laws and 
commandments from Heaven that are beyond human understanding. So 
there is this thread of mystery that combines to make up the contents of the 
Torah reading of this week. 
Aside from delving into the mysterious ways that Heaven deals with our 
world and with us as individuals, the main task that lies before us is how to 
continue and strengthen ourselves physically and spiritually no matter what 
the results of Heaven’s judgment are. 
Over the past century enormous events have overtaken the Jewish people. 
All of these events remain mysterious to us. Why did the Holocaust take 
place? Why did our generation merit the creation of a Jewish state in our 
ancient homeland of the Land of Israel? How has Torah study ascended to 
such a lofty level both in spirit and numbers in a generation of assimilation 
and intermarriage? 
All of these questions go to the heart of Jewish existence and society in our 
time. And to a great extent, they are all questions for which no real answers 
have ever been provided. But what is clear is that instead of delving 
intellectually into these issues, we should rather face their consequences 
and attempt to positively affect opportunities and situations. Complaints 
and finger pointing over past mistakes will not really help us in our current 
struggles and challenges. 
To a great extent, these attempts at hindsight and rational explanations of 
what is essentially beyond our understanding are futile and 
counterproductive. Our task is to build the future and not necessarily to try 
and explain the inexplicable. We are judged by what we do and accomplish 
and not by what we attempt to understand or explain. That is really the 
essential message of the Torah reading of this week. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Parashas Chukas 
June 25-July 1, 2017 
In life, some of the smallest events can have the biggest consequences. 
One of the best examples is in this week’s parsha, when Moshe 
Rabbeinu hits the rock. Had he NOT he would have lived to enter Eretz 
Yisroel, become Moshiach, and saved the ENTIRE world. 
Someone was ejected from a private party, and the Second Temple was 
destroyed (Gittin 56a). When Shlomo HaMelech married the daughter 
of Pharaoh, he set in motion the destruction of the the first AND second 
Temples. In more recent times, a SINGLE political assassination led to 
World War I. 
How many times in history have people said, “If I had known what 
would have followed, I would never have done it in the first place?” 
How many times have people thought that doing this or that wouldn’t 
impact anybody and ended up negatively impacting EVERYONE? 
No wonder the rabbis have defined a wise person as someone who sees 
a current event in terms of its potential future ramifications (Tamid 
32a). When it comes to making money or fighting wars, people do this 
because the consequences of failure are obvious and often irreversible. 
The wise man does this at ALL times, even when the potential impacts 
are not so obvious. 
Even just learning how to think before you speak is a valuable asset. 
We’ve all been there when someone “innocently” says something 
controversial, making others wonder, “What were they thinking when 
they said that? Didn’t they realize that saying it would anger someone?” 
Part of the problem is that people react differently to different things. 
So, we can say or do something because it doesn’t bother us not 
knowing, or forgetting, that it can bother others. “Wow, I had no idea 
they would react like that!” is not such an uncommon second thought. 
It takes a wise person to think, “This may not bother me, but maybe it 
will annoy someone else.” 
There is another important factor in all of this: Divine Providence. The 
Talmud says that God puts merit worthy people into merit worthy 
situations, and guilty people into guilty situations. This is a “pairing” 
process that goes on in life that brings together the offensive and the 
offended. 
In other words, when God sees that someone is not careful about what 
they say or do, and is likely to say something offensive, he brings him 
or her together with someone who needs to be offended, as far as God 

is concerned. “Perfect Storms” are not random, by Divinely 
orchestrated. 
The famous example of this is in the Talmud. A person who murdered 
accidentally was supposed to live in a special city for accidental 
murders, as prescribed by the Torah. If someone killed with intention, 
he was supposed to be put to death by the Sanhedrin if he was properly 
warned and witnessed. 
What happened if both an accidental and intentional murderer went free 
because no one witnessed their despicable acts? The Talmud says that 
Divine Providence arranged that both showed up at the same place at 
the same time. In this instance, the unintentional killer accidentally 
murders the intentional killer before witnesses. This forces the former 
into exile and the latter is killed. 
This would mean that the rock incident in this week’s parsha was 
prearranged by Heaven, which is the way it kind of feels. 
“If only they hadn’t angered Moshe Rabbeinu liked that . . .” 
“If only Moshe Rabbeinu had not called them out like that . . .” 
“If only . . .” 
Not quite. We know from Rashi at the end of Parashas Shemos that 
Moshe Rabbeinu was destined to die in the desert. True, it may have 
only been a prediction of what was going to happen in this week’s 
parsha. It seems from Rashi however that it was also in response to 
Moshe’s questioning of God back in Egypt. 
Then there is the other problem of being ready for the Messianic Era. 
It says that Avraham was NOT allowed to slaughter Yitzchak because 
it would have ushered in the Messianic Era. The world wasn’t ready for 
it yet. Bar Kochba might have been Moshiach, had the generation been 
worthy of redemption. Events at the rock might have transpired 
differently had Moshe’s generation been worthy of him being 
Moshiach. 
The bottom line is, no one just HAPPENS to be at the moment or place 
of good or bad. It may seem that we just happened to be there, 
especially when we could have been somewhere else. But that’s the 
whole point. We weren’t, and we have to wonder why. 
Or, maybe would could have been there, but for some reason we 
weren’t. Either we missed out on being part of something good, or 
something bad. We have to be grateful to God about the former, and 
question ourselves about the latter. Fortunately, I had an experience of 
the former this week, and not the latter, and only realized now as I write. 
My son had to be away from home for the week, leaving his wife and 
baby on their own. This created an opportunity for my wife and I to 
drive out and bring dinner to her, which always mean locally renting a 
car for the night. 
Once we are renting a car, we usually use it to go to the Kotel the next 
morning and doven sunrise. We go once a week, and it is an expensive 
taxi ride because taking a bus at that time in the morning is never 
feasible in the winter time and impossible in the summer when “neitz” 
is REALLY early. We’ve done it several times already and it works 
great. 
This time we both became sick two days before. This caused us to 
cancel our dinner plans with our daughter-in-law. As a result, it negated 
the need for a car rental, forcing as to take a taxi to the Kotel at 4:10 in 
the morning instead. 
The drive to the Kotel was as smooth as it always is at that time in the 
morning, until we got Jaffa Gate. There, the gate was closed and the car 
ahead of us could not proceed, blocking us as well. As it turned out, it 
was the end of the Arab holiday of Ramadan, and the police were not 
allowing personal cars into the Old City. 
Once the person ahead of us accepted his fate, “encouraged” by our taxi 
driver, he left and the gate opened up for our taxi. We continued on our 
way, and made it to the Kotel on time for the start of the minyan. As 
we drove through the Old City, our driver said to us, “It was a good 
thing you didn’t rent a car this time. You would not have been able to 
get into the Old City if you had!” 
And that would have been a problem. It would have meant parking 
outside the Old City somewhere and walking in. Had that been the case, 
we would have probably been late for the neitz minyan which for me, 
since I doven neitz everyday, would have been a halachic issue. 
We still have our colds (I’m sneezing as I write). But at least having 
my cold allowed me to make minyan on time at the Kotel, b”H. It was 
probably in my wife’s merit, but I was glad to tag along. 
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Bais Hamussar 
Dvar Torah # 581 – Chukas - חקת 
Rashi in this week's parasha (Bamidbar 20:26) describes the incredible 
way that Aharon HaKohein died. Chazal refer to his death as a misas 
neshika - as if his death was caused by a kiss from Hashem. The Rikanti 
writes that tzaddikim who haven't sinned and die via a misas neshika 
do not cause impurity to those who come in contact with them 
posthumously. Accordingly, the parah adumah which was used to 
purify one who became ritually impure after coming in contact with a 
deceased person, was necessary only when the deceased had died as a 
result of his aveiros. The aveiros cause spiritual impurity in the world, 
and the parah adumah has the power to eliminate that impurity. 
Rav Wolbe comments that the lesson that we can extract from the parah 
adumah, is that spirituality is a reality. Averios cause contamination, 
and only with the ashes of a red heifer that must be burned by the Segan 
Kohein Gadol while facing the Bais Hamikdosh can this contamination 
be banished. 
Chazal tell us that of all the sacrifices offered over the course of history, 
only the korbanos of Hevel and Noach were accepted by Hashem with 
complete satisfaction since there was no avodah zara present in the 
world. What difference does it make if there is an idol on the other side 
of the world when someone offers a sacrifice? To us it doesn't make a 
difference because we don't feel spirituality in the air. However, in 
Hashem's eyes, the world has already been contaminated by idol 
worship and thus even the sacrifices to Hashem are affected. 
The effect of Torah and mitzvos on our world is very real. Every word 
of Torah and every tiny mitzvah purifies the world and brings bounty 
to those residing there, while the opposite is true with regard to an 
aveirah. Never forgo the opportunity to say a chapter of Tehillim, learn 
a single mishna or perform even the smallest, seemingly "insignificant" 
mitzvah. Each one is priceless since its performance can positively 
affect the entire world. 
When Bnei Yisrael complained about the mann and spoke 
disparagingly about Hashem and Moshe Rabbeinu, Hashem sent 
snakes to attack them. The Medrash (Bamidbar Rabbah 19:22) offers 
two explanations why Hashem specifically chose snakes to carry out 
their punishment. Firstly, the snake was the first creature to speak 
lashon hara and Bnei Yisrael did not take a lesson from the terrible 
punishment that it received. Therefore, the snake was chosen to mete 
out their punishment. 
Additionally, when a snake eats even the most sumptuous delicacies, 
in its mouth everything tastes like dirt. Conversely, Bnei Yisrael ate the 
mann which was a single food, but in their mouths it turned into 
numerous flavors. Therefore, the snake which eats many foods but 
senses only one taste, was chosen to punish Bnei Yisrael who ate one 
food that produced many tastes. 
Rav Wolbe explains that in the Torah punishment comes as a direct 
result of the aveirah. If the snake spoke lashon hara and was punished 
that all its food would taste like dirt, there must be a correlation between 
the transgression and the punishment. The Gemara (Sotah 42a) cites a 
pasuk that refers to someone who habitually speaks lashon hara as "rah" 
- evil. In other words his very essence is rotten. This evilness causes 
him not only to lose his portion in the Next World, but also to forfeit 
his ability to enjoy this world. The Gemara (ibid. 49a) tells us that at 
the point in time that purity was greatly diminished in the world, hand 
in hand the fruit lost much of its taste and smell. The ability to really 
enjoy even this world is limited to those who guard the Torah. 
While the Gemara only discusses the pleasures associated with the 
smell and taste of food, the truth is that life in general is enjoyed the 
most by those who keep the Torah and mitzvos. Making the Torah the 
focal point of your day will not only ensure a tremendous portion in the 
World To Come, it will also make this world all the more enjoyable! 
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Rabbi Benjamin Yudin 

TorahWeb 
Give Credit Where Credit is Due 
One of the most challenging incidents in the entire Torah, and perhaps 
most appropriately in Parshas Chukas, which begins "zos chukas 
haTorah - this is the law that is beyond human reason and 
comprehension", is mei-merivah, i.e. Moshe's sin at the rock. Just as 
we cannot understand the laws of the parah adumah (the red heifer), 
similarly we cannot understand how Moshe who "In My entire house 
he is the trusted one" (Bamidbar 12:7) could disobey Hashem. The Ohr 
HaChaim Hakadosh lists no less than ten possible explanations as to 
what was Moshe's sin, from the opinion of Rashi that he hit the rock 
instead of speaking to it to that of the Ma'asei Hashem, that Moshe and 
the Jewish people differed as to which rock should be addressed, the 
nation having dug out and selected a different rock location, and Moshe 
in anger at the people threw his staff which hit the rock and water 
emerged. 
I'd like to focus on the opinion of the Ramban who concurs with 
Rabbeinu Chananel that Moshe's sin was that he and Aharon said to the 
people (20:10) "Shall we bring forth water for you from this rock?" 
They said the word "notzi" which means literally "we shall bring forth", 
giving the impression that they, with their knowledge and capabilities, 
will produce the water. They should have used the word "yotzi" which 
clearly means that He (referring to Hashem) will perform the miracle, 
as indeed Moshe said (Shemos 16:8) "in the evening Hashem gives you 
meat to eat, and bread to satiate in the morning." 
It is thus understandable, continues the Ramban, that where Hashem 
clearly announces why Moshe does not enter the promised land 
(Devarim 32:51), He enumerates two wrong doings: 1) "Asher m'altem 
bee" literally you trespassed against Me or the sin of m'ilah, and 2) "Lo 
kidashtem osi" - you did not sanctify me among the children of Israel. 
The Ramban notes, that what transpired here was assessed by Hashem 
to be an act of m'ilah. M'ilah is misuse-abuse of sanctified property, 
most often associated with misuse of the Beis Hamikdash, its 
possessions, and karbanos. The Ramban is broadening the horizon and 
definition of m'ilah. Moshe had an incredible opportunity. The Torah 
(20:10) informs us that Moshe and Aharon "gathered the congregation 
before the rock." Rashi cites the medrash (Vayikra Rabbah 10:9) that 
the entire nation, literally millions of people, were able to miraculously 
stand in front of the rock to see and hear the proceedings. Thus, in this 
environment Moshe's use of "notzi" rather than "yotzi" was a form of 
m'ilah, taking the credit and honor that was due Hashem and on some 
level attributing the success to himself and Aharon. The absence of a 
great kiddush Hashem - sanctification of Hashem's name was thus a 
chilul Hashem on Moshe's level on their part. 
What emerges from these few terse words of the Ramban is that the 
entire world is His stage, and man constantly has the opportunity to 
either bring honor, or the antithesis, to His name. The Talmud (Brachos 
35a) teaches "it is forbidden for a person to derive benefit from this 
world without first reciting a bracha and whoever derives benefit from 
this world without first reciting a bracha - ma'al." Ma'al means he has 
committed an act of m'ilah, i.e. stealing from the Holy, the unauthorized 
use of His property, as indeed we are taught (Tehillim 24:1) "to Hashem 
belongs the Earth and its fullness." 
The difference between eating with or without a bracha might be 
compared to "notzi" vs. "yotzi". With a blessing, one is acknowledging 
that she-hakol, everything and every aspect of this nourishment came 
about only through His directive and involvement. True, man is 
involved with sowing and harvesting and baking, still one admits with 
a blessing that He (Devarim 8:18), "gives you strength to make wealth," 
which is understood by Targum Unkelus to mean, "He gives you the 
intelligence and ideas to succeed and progress." Without the recitation 
of a bracha it is "notzi", man is ascribing too much to himself and his 
involvement. 
The recitation of brachos is not only simply a matir - enabling one to 
rightfully enjoy their food, but a personal religious encounter 
acknowledging His presence and participation in all we do. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 50 - The Reformation and the 
Jews by Rabbi Ken Spiro 
Jewish history did not happen in a vacuum, and we have to always keep in 
mind the events going on in the world at large that impacted the Jews in a 
major way. One of those huge events that shook up Europe was the 
Protestant Reformation. 
What brought it about? 
Simply put, the corruption of the Church in Rome. 
As we saw in Part 45, with the decline of the Roman Empire, the Church 
became the great feudal player in the economic system of Europe. This was 
a system that, while virtually enslaving huge masses of people, made the 
Church very rich and very powerful - both politically and militarily. 
"Power corrupts and absolute power corrupts absolutely," said Lord Acton, 
and this was certainly true of the Church at this time. 
Rolling in wealth, the Church built great edifices and fielded its own armies 
and sank deeper and deeper into immorality, materialism, and decadence. 
The list of papal affairs and political intrigues is extensive. For example, 
Pope Alexander VI bribed some members of the college of cardinals to 
insure his election in 1492, the year the Jews were thrown out of Spain. 
[History of Christianity, Paul Johnson, p. 280, 363] Once in office, he 
brought the papacy to new heights of spiritual laxity. 
A number of popes before him had abandoned celibacy, but Alexander VI 
openly flaunted his reputation as a great lover. He had a portrait of his 
mistress - dressed up like Mary, the mother of Jesus - painted over the door 
in his bedroom, and he publicly acknowledged his illegitimate children, 
who became famous in their own right, Cesare and Lucrezia Borgia. 
[Chronicle of the World, Derrik Mercer ed., DK Publishing, p.391] 
Giovanni Boccaccio, the great 14th century Italian humanist writer offers 
us a humorous insight into the corruption and decadence of the Church of 
his day. In his classic work, Decameron, a Jew by the name of Abraham is 
convinced by a Christian friend to visit Rome in the hope that he will be so 
impressed that he will convert to Christianity. Abraham returns disgusted 
and reports: 
"I say this for that, if I was able to observe aright, no piety, no devoutness, 
no good work or example of life or other what did I see there in any who 
was Churchman: nay lust, covetise, gluttony and the like and worse ... And 
as far as I judge, meseemeth your chief pastor and consequently all others 
endeavor with all diligence and all their wit and every art to bring to nought 
and to banish from the world the [values of the] Christian religion ..." 
Dangerous Book 
Those wanting to reform the moral stature of the Church were powerless. 
Even as the hypocrisy of the situation was becoming intolerable, the 
Church used its power to stifle any signs of defiance. 
The defiance began in the 14th century with challenges to Church doctrine 
and attempts at translating the Bible into languages other than Latin (the 
language of the Roman Empire which few spoke). These attempts were 
brutally put down. 
Why didn't the Church want the common people to read the Bible? 
Just imagine what might happen if the serfs should get a hold of a Bible 
and find out what it actually said about the obligations of every person 
(even "his lordship" and "his eminence") of loving his neighbor and of 
treating him with equality since all human beings were created in the image 
of G-d. 
It is precisely for this reason that the Church refrained from translating the 
Bible into the vernacular. Writes Henry Phelps-Brown in Egalitarianism 
and the Generation of Inequality (p. 68): 
"Despite its anxiety to save man's souls from the perdition of earthly 
pursuits in order to preserve it for the salvation of the life after death, the 
medieval Church insulated pupils from the dangerous contamination of 
Scriptures. Only those entering holy orders were allowed to study theology 
and delve into Holy Writ. Unsupervised, independent exploration of the 
Bible was tantamount to heresy and only clerics in good standing were 
permitted to expound Scripture from a Latin text incomprehensible to the 
Christian masses." 
Martin Luther 
In 1506, the Church of Rome undertook one of its grandest and most 
expensive projects - the building of a new St. Peter's Basilica as the 
centerpiece of the Vatican. The Church was to be so lavish and so huge 
that, when completed 150 years later, it was the largest Church ever built 
and it remained so until 1989. 

Such an astronomical project would take an astronomical sum of money, 
and, as a source of fund-raising, the Church turned to the sale of 
indulgences. 
The practice of granting indulgences - remission of punishment for sins 
through the intercession of the Church - already had a long history. But 
early on, indulgences were granted when a sinner performed some 
hazardous duty for the Church - like going on a crusade. (A crusade to the 
Holy Land got you forgiveness for all sins ever committed.) Later, it 
became possible to buy indulgences on your deathbed. (Thus, you insured 
that you would enter heaven immediately, bypassing purgatory.) 
With the Church engaged in a major fund-raising effort, the sale on 
indulgences took on new significance. 
Pope Sixtus IV's fund-raising campaign touted indulgences which would 
free your deceased loved ones suffering in purgatory. Church envoys 
resorted to imitating the anguished wailing of parents who, in the throes of 
holy purification fires, pleaded with their children to buy an indulgence and 
ease their torment. 
One creative envoy, a Dominican monk by the name of Johann Tetzel, 
made up a little ditty: "As soon as the coin in the coffer rings, the soul from 
purgatory springs." 
At the height of the indulgence sale, Martin Luther, an Augustinian friar 
from Germany, traveled to Rome and was shocked by what he saw. How 
could the Church sell God's gifts to the highest bidder? And how could the 
bishops and cardinals behave with such moral laxity and worldliness? 
Luther returned home and was plunged into a crisis of faith. He resolved 
his dilemma by coming up with the theory of grace, which would later 
become part of the Protestant theology. This theory holds that salvation 
comes by God's grace -- or God's indulgence, so to speak. A gift from God 
could clearly not be sold by the Church. 
Full of youthful idealistic zeal (he was only 34 at the time), Luther posted 
his protest - the now famous "Ninety-Five Theses" - on the door of All 
Saints Church in Wittenberg, on October 31, 1517. 
The long and short of it was that his protest reached Rome and he was 
asked, in no uncertain terms, to recant. He refused, proclaiming his famous 
defense, "Here I stand, I cannot do otherwise." He was excommunicated 
four years later. 
But it was too late to silence him, thanks to a remarkable technological 
advance which would change history forever - the Gutenberg press. 
A mere fifty years before Luther's protest, Johann Gutenberg had perfected 
a system of making metal letters in moulds, setting them in rows, and using 
the templates thus formed to print multiple copies of a document in 
minutes, which previously would have had to be copied tediously by hand 
over many hours. 
When this incredible printing machine was applied to Luther's "Ninety Five 
Theses" - which, in effect, represented an indictment of the Church - all 
hell broke loose. What might have been a local dispute, with the protestant 
muzzled by his excommunication, became a public controversy that spread 
far and wide. 
Martin Luther's new religion, called Protestantism, got a lot of backing 
across northern Europe from the nobles who were more than happy to throw 
the Church out of their land and seize the Church's wealth. 
The Church had its allies as well, and Europe was thrown into the Thirty 
Years War (1618-1648). This war between Protestants and Catholics meant 
a lot of bloodshed and loss of life and destruction. And it had a big impact 
on the Jews. 
Luther And The Jews 
Luther had seen how shamefully the Church had treated the Jews, and he 
had a plan to change that. He was sure that the reason that Jews did not 
convert to Christianity was that they couldn't stomach the corruption of the 
Church. Now the Jews would see that the Protestants were different and 
that they would be nice to the Jews. And then, the Jews would all become 
Christians. 
He wrote in his work entitled, That Jesus Christ Was A Jew: 
"For they [Church clergy] have dealt with the Jews as if they were dogs and 
not human beings. They have done nothing for them but curse them and 
seize their wealth ... I hope that if the Jews are treated friendly and 
instructed kindly enough through the Bible, many of them will become real 
Christians and come back to the ancestral faith of the prophets and 
patriarchs..." 
Naturally, the Jews didn't go for Protestantism either. Their allegiance to 
Judaism and the Torah had nothing to do with the Christians being nasty to 
them. To Jews, Christianity was a false religion from the start, and the 
behavior of the Christians over the years only proved it. 
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Now Martin Luther would further add to that proof. As soon as the Jews 
rejected his overtures and didn't start converting en masse, Luther turned 
into one of the most virulent anti-Semites in history. 
A few years later, he wrote in his Concerning The Jews And Their Lies: 
"What shall we do with this damned rejected race of Jews since they live 
among us and we know about their lying and blasphemy and cursing. We 
cannot tolerate them even if we do not wish to share their lives, curses and 
blasphemy. Perhaps we can spare a few of them from the fire and flames. 
Let me give you my honest advice..." 
Luther's "honest advice" outlined a plan for dealing with the Jews. It 
included: 
1. burn all synagogues 
2. destroy Jewish holy books 
3. forbid rabbis to teach 
4. destroy Jewish homes 
5. ban Jews from roads and markets 
6. forbid Jews to make loans 
7. seize Jewish property 
8. force Jews to do hard labor 
9. expel Jews from Christian towns 
(For more on Luther's plan see A History of the Jews by Paul Johnson, p. 
242. See also Why the Jews? by Dennis Prager and Joseph Telushkin, p. 
107.) 
Four hundred years later, Hitler and the Nazis, using Luther's writings in 
their anti-Jewish propaganda, would put that plan into action. 
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48 Ways to Wisdom 
Way #34 Use Your Inner Guide 
We all want to do the right thing. Nobody wakes up in the morning and 
says, "I want to be bad." Even the criminal can justify his behavior as 
"good." 
Unfortunately, we live in a difficult and often confused generation. If 
everyone claims to be doing "good," how do we know objectively whether 
we're doing good or not? 
We can't simply look at the norm to gauge what's straight and what's not. 
We have to do the hard work and check it out for ourselves. 
Ohev es ha'mesharin literally means "love the straight path." 
You need a basic set of ethical laws to guide you. But that's not enough. 
Since circumstances constantly change, laws cannot be legislated to cover 
every possible case. So you have to cultivate an inner sense of the right 
thing to do. 
Getting In Touch With What You Know 
The following story comes from the Talmud: 
Before we're born, while in our mother's womb, the Almighty sends an 
angel to sit beside us and teach us all the wisdom we'll ever need to know 
about living. Then, just before we're born, the angel taps us under the nose 
(forming that indentation that everyone has under his nose), and we forget 
everything the angel taught us. 
What does this story teach? 
That truth and wisdom is "right under your nose!" 
We can look inside ourselves to learn what life is about. Buried within the 
subconscious mind, in the farthest corner of our memory, lies the 
knowledge of everything we need to know about living: The purpose of 
life, how to love, how to reach our potential. Our task is to bring that 
knowledge to the conscious mind -- i.e. to make the effort to remember! 
That's Judaism's view of education. Nobody can ever teach you anything 
new. They can only help you remember what you already intuitively know 
to be true. 
Getting Off Track 
We all have an inborn conscience, a natural wisdom that HaShem 
programmed into us. That's why a person's first thought -- "the gut reaction" 
-- is often the true response. 
But what happens? Amidst the confusion of life, we start applying our ego-
driven "logic" to the situation. We rationalize and cloud our inner 
knowledge. 
When we do that, deep down we know that we are wrong. 
To avoid this trap, ask around to people who know you, "Do you think I 
tend to rationalize my way out of things?" Or, speak out your 
rationalizations, as if you were dealing with someone else's situation, not 
your own. 

Look inside yourself, pause for a moment, introspect. What's the right thing 
to do? You'll be able to hear better if you actually ask yourself aloud. 
Keep Your Record Clean 
Imagine the satisfaction of asking yourself the question, "Am I completely 
honest?" -- and being able to answer an unqualified "yes." 
Being trustworthy is an important factor in self-esteem. Very often when 
we walk away from obligations, we feel our conscience saying, "Don't do 
that!" 
Conscience is a powerful drive. It keeps us honest and walking the straight 
path. Don't squelch it. Listen to your conscience and let it help you to get 
the job done. 
After you've reached any decision, pause. If you've chosen correctly, you'll 
find yourself feeling a thrill of pleasure. There are no nagging doubts, no 
hidden agendas. You feel clean. 
Utilize the power of conscience before making a decision. Ask yourself: 
How will I feel after I do it? Pleasure or disgust? Asking this question will 
focus you on right vs. wrong. 
"Can't" Versus "Won't" 
One of the most prevalent rationalizations is the words: "I can't." How 
many times have you heard (or said) "I'd love to help, but I can't..." 
If you switch "can't" for "won't," you also switch the responsibility for 
your decisions. "I can't" implies that I am powerless to do what's right. "I 
won't" means I have the ability, but I am choosing not to do it. (In other 
words, "I don't feel like it...") 
Watch out for the excuses (the "buts") that try to stifle your impulse to do 
what's right. Whenever you hear a "but" -- a justification for not doing the 
right thing -- instantly challenge it head-on. Demolish those "buts" and start 
taking control of your life. 
When you catch yourself saying the words "I can't," say instead "I won't." 
Don't worry whether you really can or can't do it. Just saying the words will 
emphasize that you are in control of the decision, and will expand your 
horizons to new opportunities, challenges -- and success. 
Gauging Right From Wrong 
The Talmud relates the following case: 
Mr. A. hired a repairman to fix something, and while working on it, the 
repairman broke it. According to Jewish law, the repairman has to replace 
the item. But since the repairman was poor, Mr. A. didn't insist that he pay 
for the damage. 
Next thing you know, the repairman is suing Mr. A., demanding to be paid 
for the time he worked. The judge's ruling? Mr. A. has to pay! The judge 
said that issue of hourly wages -- to which the repairman was entitled -- 
was separate from the issue of damage, which Mr. A. had forgiven. 
This example shows how Mr. A. thought he was doing the right thing -- by 
forgiving the damage -- but really he was falling short of his obligation to 
pay the wages. 
That's a rationalization! 
Let's take the example of charity. The Talmud says you can give a poor 
person charity and yet destroy him. It all depends on how you do it. If a 
poor person comes to the door and you throw a dollar in his face and slam 
the door shut, then you've technically "done your duty." But you also 
shamed and humiliated him! 
Whenever dealing with people, ask yourself: "What's proper?" Be honest 
and figure out the straight way to treat parents, friends, business associates, 
etc. 
One way to get in touch with what's right is by constantly asking yourself: 
What would HaShem say about this? 
Don't Stand On "Rights" 
Obligations are usually spelled out clearly, in the form of a contract or an 
agreement. But there are some things that are the right thing to do, even 
though they are not contractual or obligatory. That's a higher level of 
righteousness. 
For example, parents work hard to raise their children, going beyond the 
minimum. And since they do so voluntarily, there is no "legal" obligation 
to pay them back. However, if your parents get old and need care, the right 
thing to do is to be there for them. 
Never stand on your rights when you're looking for the proper thing to do. 
Avoid expressions like "It's not my turn to take out the garbage," or "I'm 
not obligated to give up my seat on the bus." Adjust your attitude, and do 
what's right -- even if it's not your stated obligation. 
The moment you hear yourself say, "It's not my job!" that's the time to 
check yourself out. Because even if you are technically justified, conceding 
your position will often achieve far greater results. 
Make a list of those to whom you have "debts with no contracts": 
-- Parents 
-- Siblings 



  32                                                          {aBtu!urI!– trcdk trcd ihc!
-- Spouse 
-- Friends 
-- Society 
-- Your People 
-- HaShem 
-- Yourself 
Why Is "Using Your Inner Guide" An Ingredient In Wisdom? 
• Identify your healthy, first reaction. 
• "Education" means drawing out what is already inside the 
student. Beware of educators who try to impose their position on you. 

• The right thing is not always stated as a contractual obligation. 
Learn how to give in to others -- and see how much farther it gets you. 
• Don't blindly follow society's idea of "what's right." People tend 
to take the path of least resistance, and the more difficult approach is often 
the "true" one. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
. 
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Rabbi Yaacov Haber 

TorahLab 
Leadership Without the “I” 
I was recently reading the great book of letters by the Steipler Rav, “Kiryana 
D’Igrasa”. In one of these, he was responding to a correspondent who had 
listed some of his problems. It should be emphasized that the Steipler was 
not one to make light of other people’s problems, but at the end of his three-
page response, in which he considered each problem in detail, he wrote: 
“But do you want to know what your real problem is? In your letter, you 
use the word `I’ six times.” 
Korach and his cohorts approach Moshe Rabbeinu with a claim against his 
leadership. They demand to know why it is that he has set himself and 
Aharon HaKohen as the leaders of the people. Moshe responds with a 
challenge to bring an offering of Ketores (the mixture of incense offered 
twice daily in the Mishkan and later in the more permanent Mikdosh) and 
allow G-d to make known who His chosen leaders are. 
Why did Moshe choose Ketores as the means for clarification of who was 
right? 
The Midrash Tanchuma at the end of Parshas Tetzaveh indicates that G-d 
loves Ketores more than any other Sacrifice. Other Sacrifices are all for the 
sake of the person bring it. A Korban Chatas (Sin Offering) is for an 
unintentional transgression. Other kinds of Sacrifices are for communal 
transgressions, intentional transgressions, sins of thought and so on. Ketores 
is an exception. It is brought solely in order to bring joy to G-d. It conveys 
no personal benefit to the one who brings it. 
Further, there was a way to know whether the Ketores was brought with the 
right intentions and the right state of mind resulting in it being accepted, or 
not. If the cloud of incense looks like a tamar, a date palm, or what we would 
call a mushroom cloud, then it has been accepted. If it goes straight up in a 
thin column then it has not. (Yoma 53) 
Acceptable Ketores is about doing something purely because it is the right 
thing to do, because he wants and loves it. Any taint of personal benefit 
ruins it. 
Not that there is anything wrong with getting personal spiritual benefit, after 
all, that is exactly what the other Korbanos achieve and G-d requires that 
we bring them in specific circumstances. 
However, there is something above and beyond that. If everything we do is 
always for “I”, then there is is something missing, even if the acts we do are 
mitzvos. Relationships, in particular, require a lack of ‘I’ in order to 
flourish. Relationship with G-d requires this no less. 
This was Moshe Rabeinu’s insight. Korach and co. claimed that they were 
acting on behalf of the ‘Jewish people inc.’, who were all equally holy and 
therefore had no need for a singular leadership. There was, they claimed, 
nothing personal in their complaint, they were simply acting in the public 
interest. Moshe’s answer makes clear that he saw straight through this 
façade and accused Korach of seeking Aharon’s position of Kohen Gadol. 
This is why he chose Ketores. He wants to demonstrate definitively who is 
truly acting on behalf of the people, with no personal consideration. 
Korach argued a point. It may have been a legitimate point. However, 
credibility requires selflessness. Is there an “I’ involved or are my truly 
committed to the cause. 
Moshe looked at Korach and saw an “I” and he knew that Korach cannot be 
truly speaking for the Jewish people. He knew that Korach could not 
possibly be the future leader of our people. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Korach 5777 - In Search of Self 
This week's parsha tells the sad story of Korach, Moshe's cousin who 
organized a rebellion against him and Ahron. Claiming nepotistic 
inconsistency, Korach said that Ahron did not deserve the position of Kohen 
Gadol. After all, he claimed "the entire congregation is holy, (they were all 
at Sinai). "Why, then," he argued with Moshe, "do you raise yourselves 
higher than the rest of the congregation of Hashem?" (Bamidbar 16:3) 
Moshe rebuts the challenge, and offers one himself. "He spoke to Korah and 
to all his company, saying, 'In the morning, Hashem will make known who 
is His, and who is holy, and He will draw [them] near to Him, and the one 
He chooses, He will draw near to Him" (ibid v. 5). Moshe tells them exactly 
how he will challenge them and the manner in which Hashem will show 
who is the chosen one. Moshe tells them [that in the morning] they are to to 
take machtos pans, "and place fire into them and put incense upon them 
before Hashem tomorrow, and the man whom Hashem chooses he is the 
holy one; you have taken too much upon yourselves, sons of Levi" (ibid 
v.7). 
Something is troubling me. Moshe says, "In the morning Hashem will make 
known, "ais asher lo, who is His." What does that mean? Isn't everything 
His? If he meant that "Hashem will make known Who he has chosen," 
Moshe says that later. At the end of the verse Moshe says, "and who is holy, 
and He will draw [them] near to Him, and the one He chooses, He will draw 
near to Him. Sowhat does Moshe mean "In the morning, Hashem will show 
who is His"? 
Second, why does Moshe ask them to wait until morning? Why doesn't he 
offer the challenge immediately? 
Perhaps one question answers the other. Rashi, quoting the Medrash, 
explains Moshe's entreat, "In the morning" the Medrash says, "Now is a 
time of drunkenness, and it is improper to appear before Him. His [Moshe's] 
real intention was to delay, with the hope that they [Korach's group] might 
retract [their opposition]. - [Medrash Tanchuma 5] 
The Story 
King Philip of Macedonia, like Alexander, had the reputation of being a 
heavy drinker. Once when drunk he gave an unjust verdict in the case of a 
woman. His sentence seemed so unfair to her that she thought he was under 
the influence of liquor. 
"I appeal," she cried. "I am the king," declared Philip. To whom do you 
appeal?" 
"From Philip drunk to Philip sober," was her bold reply. The king, 
somewhat taken aback, gave the case further consideration. 
The Message 
What kind of drunkenness was Rashi referring to? Korach and his cohorts 
were complaining, not imbibing? The commentators explain Rashi with a 
verse from Yeshaya 51:21, the Navi rebukes Israel: "You have become 
drunk, but not from wine!" Indeed, Korach's and his minions had become 
drunk with the quest for power and rebellion. Moshe felt that the stupor of 
the quest for power clouded Korach's judgment. Moshe wanted to wait for 
them to "sober up". And maybe, that's what Moshe meant by saying, "In the 
morning Hashem will make known, "ais asher lo, who is His." Did you ever 
have the feeling, "I'm just not feeling myself? Did anyone ever chide you, 
"You are just not acting yourself"? 
Perhaps, homiletically we can understand the first verse, "In the morning 
Hashem will make known, "ais asher lo, who is His." Moshe knew his 
cousin. He must have known many of the 250 of Korach's co-conspirators. 
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They were distinguished people. Except for Dasan and Aviram, we never 
find any issues any of them. They were not themselves! 
Perhaps that is the meaning of the verse, "In the morning Hashem will make 
known, "ais asher lo, who is His." After a good night's rest, maybe, thought 
Moshe, "Hashem will show us "who is his" perhaps they will truly find 
"themselves." Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
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Weekly Dvar Torah - Men of Renown 
By Rabbi Chaim Landau 

Associate Member, Young Israel Council of Rabbis-Baltimore 
A very curious description of the group with whom Korach associates 
himself for the purpose of confronting Moshe Rabbeinu is used by the Torah 
text. They are called “Keri-ei moed” (men of renown). Who exactly are 
these people and where did Korach find them? 
The Talmud of Sanhedrin, daf 110, enlightens us by the information which 
describes them as being scholars with consummate knowledge of matters 
dealing with the Jewish calendar, when to declare a new month, add a new 
month, and when to expand the Jewish year into a leap year. 
That being the case, the question that now belies itself is: For what purpose 
did Korach align himself to go up against Moshe Rabbeinu? 
Rabbi Yosef Salanter writes a beautiful response in his essays entitled Beer 
Yosef. What exactly is Korach after? 
Certainly not after Moshe Rabbeinu's position – no one wants that. Rashi 
adds that Korach's complaint was as follows: “Moshe, if you wish to be the 
king (sic!) over us, that's OK; but it was totally inappropriate of you to have 
chosen your own brother Aaron as the Kohen Gadol. It was an arbitrary 
choice, smacking of nepotism. Aaron was not appointed as a result of his 
intrinsic worth, rather, because it is not what you know, but who you know!” 
However, this seems to make little sense. For, as we all know, Korach is 
described as a “pike-ach” (deeply intelligent) – he is no fool. So how is it 
possible for him to stand up and state that Aaron was nothing but an 
arbitrary choice? For we have read the Rashi in Parshat Shimini, specifically 
the text describing the dedication of the Mishkan...at which point he 
comments that for seven days, Moshe Rabbeinu as the then acting Kohen 
Gadol, officiated, served...and for seven days failed to bring the Shechinah 
(G-d’s spirit) into the Mishkan...and the people of Israel felt its absence and 
complained. So Moshe Rabbeinu responds by delegating Aaron as his 
successor to the position of Kohen Gadol, and Aaron succeeds where Moshe 
Rabbeinu fails. So how can Korach make the statement that Aaron was only 
an arbitrary choice, for here we have clear and positive proof that he 
succeeded in bringing down the Shechinah 
where Moshe Rabbeinu could not. 
Korach's argument is, however, that whomsoever Moshe Rabbeinu would 
have chosen would have been seconded by G-d, no matter who he would 
have been. Where did Korach get this idea that a human decision of choice 
would have received automatic Divine sanction? The only time this happens 
is in the halacha of Kiddush Ha-chodesh monthly blessing), for the principle 
is that, whenever the Beis Din declares a certain day to be Rosh Chodesh, 
even if they are mistaken, or even deliberately, G-d, as it were, sanctions 
that date in Heaven and all succeeding chagim fall out according to that 
calculation, even if the date is wrong. Thus, the principle is established that, 
when human beings make a decision, G-d places his Divine approval on 
that decision. And that is why Korach associates himself with the “Keri-ei 
moed” – those individuals who knew the intricate laws and details of the 
Jewish calendar. 
But Moshe's response shows the fallacy of the argument: for whereas the 
Beis Din can make an imperfect calculation regarding Kiddush Ha-chodesh, 
it would be supremely impossible to make a halachic decision which turns 
day into night and vice versa – a mistake in the future cannot possibly be 
compared to what is obviously impossible to accept...and just as day cannot 
be turned into night, so the position of Kohen Gadol can only be accepted 
by someone with the proven expertise, and not someone totally undeserving 
of the role. An ineligible person could not be declared acceptable for the 
position. 
And who was right? The Talmud in Baba Basra tells us about the journeys 
of Raba Bar Bar Chana who, when he arrived at the place where Korach 
and his group were swallowed up by the earth, heard them declare the 
following: “Moshe emes, ve-to-ra-so emes” (Moshe is Truth and his Torah 

is Truth). “And when do they say this?” Asks the Rashbam... “Every Rosh 
Chodesh!”. Shabbat Shalom. 

The Weekly Sidra - "Of It's Own Strength" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
Of those rebels who followed Korach in his rebellion against the authority 
of Moshe Rabbeinu was On Ben Peles of the tribe of R’uvain. Yet, when it 
comes to the ultimate punishment of these rebels, On’s name is not 
mentioned. The reason for this is that none other than On’s own wife saved 
her husband from destruction, as we see in the Gemarah of Sanhedrin 109b: 
“Rav said, ‘On the son of Peles was saved by his wife. Said she to him, 
“What matters it to you? Whether the one (Moshe) remains master or the 
other (Korach) becomes master, you are but a disciple.” He replied, “But 
what can I do? I have taken part in their counsel, and they have sworn me 
(to be) with them.” She said, “I know that they are all a holy community, as 
it is written, ‘Seeing all the congregation are holy’ (Bamidbar 16:3), every 
one of them.” (So,) she stated, “Sit here, and I will save you.” She gave him 
wine to drink, intoxicated him and laid him down within (the tent). Then 
she sat down at the entrance thereto and loosened her hair. Whoever came 
(to summon him) saw her and retreated.’” 
And, since all those who came to the tent of On to summon him for purposes 
of the rebellion, recoiled at the sight of a married woman’s hair publicly 
exposed, On was spared any further part in Korach’s rebellion. 
Yet, in all honesty, is it even plausible to think that these rebellious 
malevolents who were irreverently unafraid of openly opposing the 
authority of none other than Moshe Rabbeinu, should recoil at the sight of 
a married woman’s hair? On’s wife in the above Gemarah even makes 
reference to this when she states, “I know that they are all a holy 
community.” How can this contradiction be explained? Fortunately, in the 
text Luchos Aidus (Rav Yonasan Eybeschütz 1690- 1764 of blessed 
memory) we have an answer. 
In truth, explains Rav Yonasan, the ‘holiness’ of these rebels was only in 
their own eyes in that each imagined himself worthy of becoming Kohain 
Gadol (high Kohain). Now, they all knew that in regard to the Kohain Gadol 
on Yom Kippur it is written: 
“And Aharon shall offer his bull of the sin offering, which is for himself, 
and make an atonement for himself and for his house.” (Vayikra 16:6) 
And, the Mishna in Yoma 2a tells us this: 
“….. For, it is written, ‘And make an atonement for himself and for his 
house.’ ‘His house means his wife.’” 
Basically then, a ‘proper Kohain Gadol’s house’ must have a proper and 
modest wife. For, if the Kohain Gadol’s wife is not proper and modest, this 
will produce a flaw in her husband with many complaining about it. 
Therefore, concluded Rav Yonasan, when the other rebels saw that On’s 
wife sat in public with her hair loose, they assumed immediately that On, 
unlike them, was not a candidate for the office of the Kohain Gadol, and 
wanted nothing more to do with him. So conclude the words of the Luchos 
Aidus. 
In essence, the rebels of Korach were not really inherently modest because 
of their true nature, but were only eager to show that they qualified for the 
office of Kohain Gadol, the ‘holiness’ being only in their own eyes. The 
text Yalkut He’Arim (published 1904, Rav Moshe Uri Kler of blessed 
memory) has this to say. 
In truth, when asked, “What matters it to you? Whether the one (Moshe) 
remains master or the other (Korach) becomes master, you are but a 
disciple” by his wife, On could very well have answered, “But, if I maintain 
with Korach who challenges Aharon being Kohain Gadol, perhaps, some 
day one of my own sons will become Kohain Gadol!” But, comprehending 
her husband’s intentions, she immediately sat in public with her hair loose 
to illustrate to all that her sons would never be Kohain Gadol. This is as the 
Gemarah in Yoma 47a speaks of Kimchis, a Kohenes (daughter of a Kohain 
whose son was Rabbi Yishmael): 
“The Sages said unto her (Kimchis), ‘What have you done to merit such 
(glory)?’ She said, ‘Throughout the days of my life the beams of my house 
have not seen the plaits of my hair.’ They said to her, ‘There were many 
who did likewise and yet did not succeed.’” 
On the other hand, the action of On’s wife revealing her loose hair publicly 
was a statement to all that no male of her house would ever be Kohain 
Gadol. 
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In conclusion, in the Imrei Shefer (Rav Sh’muel Frankel 1815- 1881 of 
blessed memory) we find the following. The Torah describes the two 
hundred and fifty rebels of Korach in the following manner: 
“And they rose up before Moshe, with certain of the B’nai Yisroel, two 
hundred and fifty princes of the assembly, regularly summoned to the 
congregation, men of renown.” (Bamidbar 16:2) 
Now, this is very difficult to understand. Are the men who openly rebelled 
against the authority of Moshe ‘princes of the assembly, regularly 
summoned to the congregation, men of renown?’ How could such 
prominent men do so much evil? 
The Imrei Shefer answers that in the Zohar HaKadosh (source unknown) a 
Talmid Chacham (Torah scholar) is referred to as ‘Shabbos.’ Why should 
this be so? The answer is that the K’dusha (holiness) and greatness of 
Shabbos come only from the strength of Shabbos itself. So too must the 
K’dusha and greatness of a Talmid Chacham come only from his own 
strength. Now what does all this ‘coming from its own strength’ really 
mean? The Imrei Shefer gives us the following to consider. 
Shabbos is a fixed date in time, which nothing may alter. That is, unlike 
Yom Tov, the date of Shabbos is not man made at all. From the very first 
Shabbos following the six days of creation, the date of every Shabbos has 
been set into motion by HaKadosh Baruch Hu. This what is meant by 
K’dusha ‘coming from its own strength.’ 
However, if we closely examine the Yomim Tovim, we will discover that 
their dates are man made. Let us begin here: 
“Speak to the B’nai Yisroel and say to them, ‘The feasts of HaShem shall 
you proclaim them to be holy gatherings, these are my feasts.’” (Vayikra 
23:2) 
Prior to examining the Gemarah in Rosh HaShanah 24a, some background 
data is essential. 
Now, In LaShon HaKodesh (holy tongue) the expression for ‘shall you 
proclaim them’ would be ‘Asher Tikru Osam,’ the last word ‘Osam’ 
meaning ‘them.’ Now then, notes the Imrei Shefer, the spelling in the Torah 
of ‘Osam’ is Alef, Saf, Mem Sofis. And, since the Torah is not written with 
N’kudos (vowels), that word ‘Osam’ might also be read as ‘Atem’ (‘you’ 
second person male plural), which implies that, based on Pesach falling in 
the Spring in Eretz Yisroel, the dates of the Yomim Tovim are set by ‘you,’ 
the Sanhedrin, and not by HaKadosh Baruch Hu. That is, the K’dusha and 
greatness of Yom Tov do not come from itself, but from man. We now turn 
to the Gemarah: 
“From where do we learn this? Rav Papa said, ‘Scripture says, “which shall 
you proclaim them.” (For “Osam”) read “Atem.”’” 
In other words instead of reading ‘which shall you proclaim them,’ read 
‘which you shall proclaim, you!’ Or, the dates of Yomim Tovim are set by 
the Sanhedrin, and are not of their own K’dusha and greatness. 
And so, concludes the Imrei Shefer, the greatness of the two hundred and 
fifty men of the assembly of Korach, although outwardly ‘princes of the 
assembly’ and ‘men of renown,’ was not of their own strength. Their 
greatness came only as a result of being ‘regularly summoned to the 
congregation,’ as Yom Tov is called out based on human calculation. And, 
such men whose greatness is not of their own inner strength are capable of 
forming rebellions against Moshe Rabbeinu. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich and semi retired synagogue Rav, Rabbi Greebel delivers a Gemarah Shiur via Skype. He can be contacted at 
weeklysidra@yahoo.com or at belmar.rabbi@yahoo.com 

Friends, Buses and Peer Pressure 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
The mishna in Pirkei Avos (1:6) tells us “knei lecha chaver – acquire for 
yourself a friend”. Chazal understood that from a spiritual perspective a 
good friend is indispensable in enabling us to overcome the challenges we 
face in life and grow to fulfill our potential. In the non-spiritual realm as 
well, society has always recognized the value of true friendship. Helen 
Keller, the famous deafblind author once poignantly remarked, “Walking 
with a friend in the dark is better than walking alone on the light”. 
The great benefits of friendship notwithstanding, for a friendship to be 
sustainable, it must be balanced with a healthy sense of independence. In 
some ways, friends are like buses. Getting on the wrong bus can take you 
far from the road you should be travelling, but even if you’re on the correct 
bus, you must get off at the right stop in order to reach your destination. So 
it is with friends. Bad friends can have a negative influence, leading us far 

astray from where ought to be, but sometimes even good friends can make 
mistakes, and it takes strength, independence, and sometimes courage to 
resist the peer pressure and make your own correct decisions. 
Parshas Korach begins by listing the people who joined Korach in his ill-
fated rebellion against Moshe Rabbeinu. One of those mentioned, Ohn ben 
Peles, had originally wanted to join Korach but his righteous wife prevented 
him from doing do so, thus saving him from the terrible punishment that 
befell Korach and his cohort. The gemara in Sanhedrin (109 b) describes 
this incident: 
Ohn ben Peles was a neighbor and acquaintance of Korach, and 
sympathized with Korach’s grievances. When Ohn’s wife learned of her 
husband’s involvement, she used her great wisdom to persuade him that 
Korach was wrong, and should not be supported. 
Ohn responded to her “What can I do at this point? I have already pledged 
my allegiance to Korach’s group, and I even swore that if they come to me 
for assistance, I would join them. How can I back out now?” 
“Leave it to me” his wife responded “I will handle it”. She stood near the 
front door of their home with her hair uncovered, thus preventing anyone 
from approaching and speaking to her husband. In this way she protected 
her husband and her family from tragic consequences. 
This dialogue between Ohn and his wife is difficult to understand. If a 
person swears that he will sin, such a vow is not binding; as a matter of fact 
and he is required to violate his vow and not sin. What difference did it 
make that Ohn had already pledged his allegiance to Korach’s group and 
that he had sworn to join them; if joining Korach was an aveira, Ohn’s vow 
was null and void! Furthermore, if for some reason Ohn felt that he was 
morally bound by his original pledge to join his friends, what would his 
wife’s interference help? He knew they were coming for him; allowing his 
wife to block the door and prevent them from reaching him doesn’t 
discharge his responsibility to fulfill his promise? 
We must conclude that once Ohn realized that his wife was correct and that 
it would be wrong to join Korach, he also understood that his earlier promise 
was void. Ohn understood that a vow to commit a sin is not binding. 
However, Ohn was concerned that his friendship with Korach’s people and 
his earlier allegiance to them - as indicated by his promise to join them - 
would enable them to persuade him once again to join them. He was 
concerned that in a face to face meeting with his friends, the peer pressure 
might be too great for him to withstand. While he understood that he wasn’t 
required or even allowed to join them, he also understood the power and 
influence that his friends might have on him, in getting him to change his 
mind and do something that deep in his heart he knew was wrong. 
Ohn’s wife had the perfect solution - prevent such a meeting from 
happening. By preventing Korach’s men from meeting with her husband 
she protected him from being subjected to that powerful peer pressure that 
could have weakened his resolve. 
Ohn ben Peles and his wife were both righteous people. They wanted to do 
the right thing, and stand up for what was correct. However they recognized 
the enormous influence and power that friends and colleagues can exert. 
They recognized the difficulty in resisting peer pressure, and they identified 
the correct solution: stay away from bad friends. 
In addition to teaching our children proper values and instilling in them the 
strength and courage to do what is right, we also need to help them avoid 
situations that subject them to negative peer pressure. If mature adults 
struggle with this challenge, then we as parents should make every effort to 
protect our children from situations where they will have to choose between 
their friends and their conscience. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com To receive an e-mail of his weekly parsha column, e-mail DSMohel@gmail.com 

The Critical Element of our Nationhood 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
This week's parsha reports on the uprising of Korach, Moshe Rabbeinu's 
first-cousin. Korach became overly ambitious and he attempted to unseat 
Moshe from his position as the beloved leader of the Bnei Yisroel. Yet 
Chazal, our sages, admit that Korach was a great man. How did a rational 
and intelligent person come to make such a grave error as to challenge 
Hashem's choice of granting the sovereign position to the greatest Jewish 
leader of all time? 
Rashi (Bamidbar 16:7) was troubled by this very question when he asked: 
"What did Korach, who was an intelligent person, see that caused him to err 
in this manner? Rashi answers his own question: "His eye fooled him..." 
[because he foresaw in a vision that Shmuel the prophet was destined to 
descend from his progeny.] 
Rashi's choice of words is certainly unusual: “His eye fooled him (one 
eye).” One would usually say that his vision fooled him since we are not 
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talking about physical sight but about his "seeing" into the future. Even if 
meant allegorically Rashi should have written "his 'eyes' fooled him" 
(plural). 
The Zohar (Zohar HaKadosh Vayikra 73B) teaches that 'Yisroel ve'Oraysa 
ve'Kudsha-B'rich-Hu Chad Hu - Yisroel, Torah, and Hashem are to be 
considered as one. This can be understood to teach that there are two ways 
in which Jews can relate to Hashem. One way is through the fulfillment of 
the Torah, and the other is through our attachment to the rest of Bnei 
Yisroel. 
Alternatively, we can understand that Klal Yisroel is Holy because it 
received the Torah. As the pasuk (Shemos 19:6) said at Sinai prior to our 
reception of the Torah “v’atem tihiyu mamleches kohanim v’goy kadosh - 
and you will be a kingdom of ministers and a holy nation”. Thus the Zohar’s 
words ‘Hashem, Torah, and Yisroel are one’ means that all three are 
inseparable and only through a Klal Yisroel with the Torah are we able to 
achieve G-dliness. 
Interestingly, the pasuk immediately before this (Shemos 19:5) says 
“vi'heyisem li segulah- you will be a treasure to me". The root of the word 
'Segulah' is 'Seh-gohl' denoting the vowel that is pronounced "eh". This 
vowel is represented by three dots in the form of a triangle. This is symbolic 
of the concept that 'Hashem, Torah, and Yisroel are one’. The two-way bond 
to which we just referred is only possible through a third partner. It is the 
Torah that enables us to attain the levels of which we just spoke that make 
such a bond possible. 
That is why it is as we stood at Har Sinai that Hashem proffered upon us the 
title of 'Am Segulah'. Indeed, the immediately preceding phrase is 
"u'sh'martem es b'risi" (which refers to the Torah). It is our adherence to 
Torah that makes us a special and holy people. This in turn renders us 
eligible to receive special treatment at the Hand of Hashem. 
Moshe Rabbeinu was the one who presented the Torah to us and therefore 
it is called Toras Moshe - the Torah of Moshe. Korach’s error was in 
thinking that the Jewish people are holy on their own merit even without 
Moshe and the Torah. He therefore claimed (Bamidbar 16:3) "ki kol 
ha’eidah kulam kedoshim ubitochem Hashem, umadua tisnasu al kahal 
Hashem” - for all the members of the entire assembly are holy and Hashem 
is among them, so why do you (Moshe and Ahron) exalt yourselves over 
the Congregation of Hashem? 
This means that Korach perceived the Jewish nation as a holy nation with 
Hashem in their presence. They had attachment to Hashem even without the 
power of Moshe which is symbolic of the Torah. 
Additionally, this is taught to us by the Medrash (Bamidbar Rabbah 18:14) 
that explains that the pasuk “Ach nifsha meikiryas oz” -, a rebellious brother 
(separates himself) from a strong city …” (Mishlei18:19), is referring to 
Korach, who through separating himself from Moshe and Ahron also, albeit 
unwittingly, separated himself from the Torah. The Medrash explains that 
the strong city is a metaphor for the strength of the Torah, as another pasuk 
refers to the Torah as oz- “Hashem oz li’amo yitein” - Hashem bequeathed 
to his nation “oz”- strength- which is the Torah (Tehillim 29:11)(See 
Tractate Zevachim 15A) . 
We see now that there are two ways that we can cleave to Hashem. One way 
is through the Torah and the other is through the Jewish people. 
Nonetheless, connecting to the Jewish nation without simultaneously 
committing ourselves to the Torah is not enough. The connection is only 
potent when it is with the Torah. 
Korach mistakenly understood that there are two separate ways to be bound 
to Hashem: one through being attached to His holy nation, the second, 
through the Torah (completely without regard to association with Bnei 
Yisroel). He chose the way of our association to the rest of our nation as the 
true path to Hashem. Moshe although worthy of elevated status by virtue 
his unique connection to the Torah, might nonetheless be considered as 
superfluous to sanctity of the entire nation of Yisroel. 
This is what Rashi means; “two eyes” can be understood as these two ways 
we can cleave to Hashem. Rashi, by saying his ‘eye’ fooled him, is implying 
that he did not utilize both eyes- the two other partners in this sacred 
triangular bond, namely, the Torah and Yisroel both. Instead he relied only 
on the one; the holy nation of Yisroel, thinking that this would be sufficient 
in order to complete the relationship between Yisroel and Hashem. This 
grave error ultimately led him to his downfall. 
We Jews are required to love one another and to be one nation but this alone 
is not enough. We must realize that this co-responsibility for one another 
stems from the Torah that we received from Hashem through His servant, 
our greatest leader, Moshe. Our bond as a nation must also include a total 
commitment to Torah and its values if we are to be considered an "am 
segula", a treasured nation unto Hashem. 
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com with any questions 
and comments. NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of Rabbis  
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The instigators were buried alive. The collaborators died by the fire of their 
own ketores pans. The sympathizers, some of them, met their end in the 
plague that was put to rest by Aharon himself. At this point, would anyone 
ever again venture to question the divine direction that appointed Moshe 
and Aharon to their position? 
Yet we are told (17:25) that we need one more miraculous validation to in 
fact free us of further questions and complaints. That is why Hashem directs 
each tribe to represent itself with a barren almond branch and place them in 
the Mishkan overnight. Only the "dead" branch of Aharon and the Levi tribe 
came alive with buds, flower and fruit. Surely, if any questioning observer 
who found the earthquake, the fire sweep and the plague all to be random, 
would hardly be won over by a flowering almond stick. So why bother? 
Why was it successful? 
To be sure the miracle of the almond stick was quite nuanced and multi-
tiered, displaying in quick succession the actual growth of the almond from 
bud to blossom to flower to fruit. There must more to this than one 
additional validation; there must be another message. 
Indeed Harav Moshe Shternbuch, of Yerushalayim's Eida Chareidis, writes 
that the almond stick miracle addresses a new and unannounced question. 
Undoubtedly, after three acts of targeted and timely divine intervention no 
honest and sincere Jew held a shred of doubt regarding the appointment of 
Moshe or Aharon or any other of their appointees. 
Quite the opposite. Entirely lionized and iconized by Hashem Himself, 
Moshe and Aharon were now beyond human grasp. Would anyone of us 
think that Hashem would defy natural order in order to defend any of us 
even once, and certainly three times?! Would any young member of the 
tribe harbor the dreams of becoming the next Aharon or Moshe? Even their 
finest students had to wonder whether they could take lessons from the lives 
of their rebbeim; maybe they were sui generis and had nothing to model for 
the rest of the people. 
Here is where Hashem had to effect damage control and these were the 
"complaints" that had to be addressed before the parsha could be brought to 
a close. Every Jew had to learn that even the one who was defended thrice 
by Hashem was ultimately chosen because he was able to flourish even 
where no growth was expected, and could nourish further fruit and offspring 
in such a situation. And, even more directly relevant to the "complaints" 
that needed to be addressed, the "dead" branch/staff bearing fruit in the 
Mishkan teaches us that the Aharons and Moshes of our people are precisely 
those who can bear fruit, i.e. add new value, even in the most sacred places 
known to man where one might think that he can't possibly add anything. 
Every Jew had to recognize that even if they were not yet the staff, they 
could be the bud, the flower or the fruit. 
The modern day rendition of Aharon's staff is the much celebrated letter 
(Pachad Yitzchak, letters, #128) penned by Harav Hutner (1904-1980) the 
rosh yeshiva of Mesivta Chaim Berlin. His words, written to a former 
student apparently disappointed that his youthful aspirations of greatness 
were now out of reach, have inspired many: 
It is a terrible problem that when we discuss the greatness of our gedolim, 
we actually deal only with the end of their stories. We tell about their 
perfection, but we omit any mention of the inner battles which raged in their 
souls. The impression one gets is that they were created with their full 
stature. 
For example, everyone is impressed by the purity of the Chafetz Chaim's 
speech. However, who knows about all the wars, the battles, the 
impediments, the downfalls, and the retreats that the Chafetz Chaim 
experienced in his fight with the evil inclination?! 
As a result, when a young man who is imbued with a [holy] spirit and with 
ambition experiences impediments and downfalls, he believes that he is not 
planted in the house of Hashem. This is because this young man thinks that 
being planted in Hashem's house means experiencing tranquility of the soul, 
"in lush meadows beside tranquil waters" [Tehilim 23:2]. 
However, know my friend, that the key for your soul is not the tranquility 
of the yetzer hatov, but the war against the yetzer hara. Your letter testifies 
that you are a faithful warrior in the army of the yetzer hatov. There is a 
saying in English, "Lose the battle and win the war." You surely have 
stumbled and will stumble again, and you will be vanquished in many 
battles. However, I promise you that after you have lost those battles, you 
will emerge from the war with a victor's wreath on your head. 
Copyright © 2017 by The TorahWeb Foundation. All rights reserved. 
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IMPORTANCE OF ....  
The Gemara (Berachos 20b) states that Hashem shows favoritism 
to Bnei Yisroel because the Torah requires one to be satiated 
(,gcau) when reciting Birchas HaMazon, and yet Bnei Yisroel 
have accepted upon themselves to bentsch ,hzf sg – when they’ve 
eaten up to a K’Zayis. If the Torah requires satiation, how is using 
a standard of K’Zayis praiseworthy ? Would it not be a possible 
vkyck vfrc or at least vfhrm vbhta  ? The Chasam Sofer (j”ut 49) 
suggests that when Bnei Yisroel are deserving, they merit the 
brocho of uhgnc lrc,nu tgnhe kfut – they eat a little and it 
spreads in their stomach. As such, it is quite probable that they 
will reach satiation with even less than a K’Zayis. At that point, 
they would be obligated by the Torah to bentsch, even over a 
small amount. However, since there is some question of whether 
less than a K’Zayis is deemed to fulfill ,kftu, Bnei Yisroel 
continue to eat ,hzf sg – until they have eaten a K’Zayis, to avoid 
that question, and it is this undertaking that is to be praised. The 
Meshech Chochmah points out that it is always Hashem’s 
preference to provide a brocho that is remarkable in its quality, 
rather than its quantity. Thus, Hashem instructed Moshe to speak 
to the rock and to extract water, orhgc ,tu vsgv ,t ,heavu - and 
give to drink the Eidah (Bnei Yisroel) and their herds. The water 
provided to the Eidah would be different – only a small amount 
which would expand as necessary, whereas the water for the 
herds, separated from the Eidah with an additional “,tu” would 
need to be sufficient to quench their animal thirst. However, when 
consequently the opportunity of Kidush Hashem was missed, and 
the water did not appear until Moshe had hit the rock, the Posuk 
describes what occurred as: ohcr ohn utmhu – a great amount of 
water emerged, since a small, expanding brocho amount would 
not be forthcoming, and as such, orhgcu vsgv ,a,u – both the 
Eidah and the animals, without an intervening “,tu”, ended up 
drinking the same.     

QUESTION OF THE WEEK:  
When Kupas Ezra or Tomchei Shabbos et al provide food etc.. to 
the poor, may store owners object at their loss of Parnasah ?   

ANSWER TO LAST WEEK:  
(What is better: give Tzedaka to a private Ani or to a Kupah fund ?)   
The Chofetz Chaim (Ahavas Chesed 2:16) praises extensively the 
formation of a “Chevra” to assist the many needs of a community. 
Even though each contributor to the Chevra’s fund is a minimal 
participant in each project, he is given credit as if he had financed 
each undertaking in its entirety. a"g 

DIN'S CORNER:  
Since a tenant today cannot be easily evicted by his landlord, a 
tenancy is deemed equivalent to a sale/purchase, and therefore, an 
obligation exists to attach mezuzos immediately, and not within 
up to 30 days, as the general Halacha requires for outside Eretz 
Yisroel.  (Teshuvos V’Hanhagos 1:644)    

DID YOU KNOW THAT ....   
The Mishna (Parah 12:10) states that women are not eligible to 
sprinkle the Parah Adumah water over those who have contracted 
corpse-Tum’ah, because the Posuk says: vzvu ruvy aht, which 
excludes vat. Some Meforshim question the need for this Posuk, 
in light of the fact that the very next Mishna derives that 
sprinkling must be done only by day and never at night from 
hghcav ouhcu hahkav ouhc … ruvyv vzvu, which insists on day.  As 
such, sprinkling should be deemed time-dependent, which 
exempts women even without a specific Posuk. The Pnei 
Menachem suggests that perhaps sprinkling Parah Adumah water 
isn’t the type of mitzvah that falls under the tnrd inz exemption. 
First of all, there is no mandate to perform sprinkling at any time 
at all. It is only if someone shows up in a state of Tum’ah and 
asks for it, that sprinkling will occur. Second, the Gemara 
(Kidushin 29a) excludes women from the obligation to circumcise 
a son, from the Posuk: u,ut vum rat, excluding v,ut. The 
Rishonim point out that a Bris is supposed to be performed on the 
8th day and never at night. Doesn’t that make it time-dependent ? 
The Tosafos Rid answers that the tnrd inz exemption only applies 
to mitzvos that one must perform physically on oneself, at a 
specific time, such as taking a Lulav on Succos, or wearing Tzitzis 
by day. However, the mitzvah of circumcising one’s son is 
performed on the son, not the parent, and although the Bris must 
take place by day and (if possible) on the 8th day, the time 
limitation applies to the son only. The parent’s participation and 
engagement in the preparations often begins well before that, 
including at night. So too with regard to the sprinkling of Parah 
Adumah water, where even if it is a mitzvah, it is performed on 
the person being sprinkled-upon, not the sprinkler. And although 
the actual sprinkling may only be performed by day, preparation 
of the water, the Parah Adumah ashes, the Eizov etc.. may be 
performed at night as well. As such, the procedure is not exempt 
as time-dependent, and therefore, a Posuk was necessary.  

A Lesson Can Be Learned From:  
A Rav, who regularly received letters asking for a Psak, advice, medical 
guidance or a brocho, received two letters one day. The first letter asked 
the Rav to opine on a Shidduch suggestion. The Rav looked into it, 
found some problems and wrote back, recommending against it. The 
second letter asked for a brocho on a business venture, and the Rav 
wrote back: vjkmvu vfrc. Mistakenly, the vjkmvu vfrc response was 
placed in the envelope being returned on the Shidduch question and 
mailed away. This was discovered the next day, when preparing to mail 
the response on the business venture and the Rav did not remember 
who had sent him the Shidduch question. A number of years later, a 
couple with several children came to visit the Rav to thank him for 
approving the Shidduch. The husband admitted that before engagement 
he had not been sure if this Shidduch was for him, but the Rav’s brocho 
removed his doubts and B”H, they have a successful marriage. The Rav 
realized of course that his mistake was “Bashert”, and after wondering 
briefly if he should say that he was undeserving of their thanks, decided 
that no good would come of it, and thanked them for their visit.       
P.S. Sholosh Seudos is sponsored by the Sternberg family. Please 
visit perekmishna.com – 336 participants signed up already. 


