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PURPOSE OF THE MISHKAN & BAIS HAMIKDASH 

 

 RAMBAM RAMBAN 

Means of Connection 

 עזרה וההיכל

 )מקום העבודה(

Place of Avodah 

 קודש הקדשים וארון

 )השראת השכינה(

Dwelling of the Shechina 

Resting of the Divine 

Presence 

example 

 מעביר

Pass through 

Ideas during writing are 

passed thru the fingers 

 התלבשות

Enclothment in this place 

Brain grasps the intellect 

Purpose of Mishkan Avodah of the Jews 
Divine Presence to rest in 

the Jews 

Cause of Connection 

Between G-d and the 

Jews 

Action of the Jews  The place itself 

Manner of Connection 

Revealed aspect of the 

Jews with the revealed 

aspect of HaShem 

Hidden aspect of the 

Jews with the hidden 

aspect of HaShem 

 

 

 לקוטי שיחות חלק לו, פרשת ויקהל

 

Revelation from the Mishkan is even higher than Matan Torah, and thus, can affect a higher bitul in every part 

of a Jew 

 

 



MELACHAH OF FIRE 

 
Do not kindle a fire in any of your homes on the day of the Shabbos (Shmos 35,3) 

Why was the melachah of kindling a fire singled out as a Shabbos restriction since there are 39 different 

headings of melachos which are forbidden? 

1) Rabbi Nassan says that that just as one who violates the melachah of fire is liable to bring a Chatas, so too one 

is liable to bring a separate Chatas for each of the other melachos that are violated even it all of the obligations 

occur during one period of unawareness (in contrast to where during one period of unawareness one 

transgresses an Av and also its Toldah for which one is only liable for one Chatas) (Shabbos 70a). 

2) Rabbi Yossi says that this teaches us that the sin of kindling a fire on Shabbos is punishable only by lashes and 

not by stoning as are the other melachos (Gemara Shabbos 70a). 

3) This teaches us that one may not kindle a fire to melt lead on Shabbos which is needed for carrying out the 

death penalty of "sreifah" (Gemara Sanhedrin 35b). Therefore, Bais Din does not carry out any death penalties 

on Shabbos and does not conduct court business at all on Shabbos. Pirkei Avos states that the world exists on 

three concepts, Emes (truth), Din (judgment) and Shalom (peace).  Thus, on Shabbos when judgment is not 

conducted, we exist only on the two concepts of Emes and Shalom. This is alluded to in our verse (the source 

of no judgment on Shabbos) in the last letters of תהשב םביו םמשבתיכ לבכ שא ותבער אל which spell our אמת שלום. 

Plus one can see that the letters for Shalom in contained within the letters of Emes to teach that sometimes one 

is permitted to not tell the truth for the sake of peace. (Chasam Sofer) 

4) Since lighting a fire from an existing fire for food preparation, "ocheil nefesh," is permitted on Yom Tov, the 

Torah points out that kindling a fire on Shabbos is prohibited. (Rashbam)  

5) One might think that kindling a fire is permitted as its main function is destruction of the fuel which feeds it 

(destructive acts are not defined as melachah from the Torah). Nevertheless, the kindling of fire is prohibited 

since it is a creative basis for creative activity, as evidenced by the blessing over the fire at the end of Shabbos 

clearly indicates that Shabbos has come to an end. (Seforno)  

6) The Medrash Rabbah Bereishis chapter 82 says that HaShem did not create fire during the six days of creation. 

(It was created on the night after Shabbos - Gemara 54a.) Since HaShem did not cease on the first Shabbos 

from the melachah of kindling a fire, one might think that kindling a fire is not considered a melachah and is 

permitted on Shabbos. (Tiferes Yehonosan)  

7) Since we derive from "bechorish uvakotzir tishbose" (Shmos 34:21) that one is prohibited to plow on the eve 

of shmitah (the Sabbatical year where the land rests) as well as during shmitah, we might also think that one 

may not light a fire on the eve of Shabbos and have it continue burning on Shabbos. Our verse therefore tells 

us that fire is only prohibited "on the day of Shabbos, b'yom haShabbos." (Mechilta) 

8) This alludes that one should refrain from kindling the fire of argument on Shabbos. This is a day when people 

refrain from work and have time to socialize. This could lead to heated arguments which need to be avoided. 

(Akeidas Yitzchak)  

9) The Gemara Shabbos 119b says that where there is desecration of the Shabbos, fire wipes out that community. 

This is taken from Yirmiyahu 17,27, "And if you will not hearken to Me to sanctify the day of Shabbos ...... 

and I will kindle a fire in her gates which will consume the mansions of Yerushalayim and it will not be 

extinguished." Our verse is alluding to this by saying "Do not cause a fire to be kindled which will consume 

your homes by desecrating the Shabbos." (Ohr Hachaim Hakodosh and Kli Yakar)  



10) This teaches us that one may not kindle a fire in his home but a fire may be kindled in the Beis HaMikdash 

for the needs of processing sacrifices (Gemara Shabbos 20a). (Ohr HaChaim HaKodesh)   

11) Fire by itself was not used in the Mishkan and thus not included in the principal that Melachos are derived 

from the Mishkan. The fire on the Mizbeach came from Heaven. Cooking is a melachah already etc. All the 

activity in the Mishkan was during the daytime and thus lighting was not needed for the Mishkan. Therefore, 

it was necessary to specify that fire is also a melachah. (Rabbi Diskin) 

12) The Holy Zohar on Parshas Terumah writes that even the most evil person who is in Gehinom and roasts there 

all week, has a respite from the fire on Shabbos Kodesh. HaShem does not keep His fire going on Shabbos. 

There is one exception for the people who desecrated Shabbos in their lifetime, for them the fires keep going, 

as they had no respect for the mitzvah of not igniting a fire on Shabbos. This is alluded to in our verse. “Do not 

desecrate the Holy Shabbos so that you do not ignite a fire in ALL your places of residence”, even in Gehinom. 

(Chid"a and the Alshich) 

13) “On six days work may be done” teaches us that it is our sacred duty to kindle a flame of devotion by engaging 

in Torah study and serving HaShem with fervor during the six days of the work week. However “the seventh 

day should be holy for You, a day of complete rest for HaShem” so that when Shabbos comes this flame of 

spiritual fever will blaze on its own. “Whoever does work on it shall be put to death” concludes by the way of 

explanation and warning that “You should not kindle fire in any of your dwellings on the Shabbos day” do not 

wait until Shabbos to kindle this flame of spiritual fervor; rather, begin to kindle this flame during the six 

workdays. (Chasam Sofer) 

A further allusion to this concept can be found in the words of the divine poet, Rabbi Shlomo Alkabetz, which 

we recite on Friday night in Lecha Dodi: 

עשה סוף נסוכה מקדם מראש הברכה היא מקור כי ונלכה לכו שבת לקראתתחילה במחשבה מ  

In other words, we prepare for Shabbos, by kindling a flame of Torah and Mitzvos during the six weekdays. 

This fire and light will then illuminate the Shabbos which is our source of blessing. The degree of sanctity of 

the Shabbos light is determined by the degree of preparation and fervor demonstrated during the six weekdays 

preceding the Shabbos. Now, each weekday is comprised of twenty-four hours; so, the six weekdays combined 

contain one hundred and forty-four hours—the numerical equivalent of the word קדם. This is the allusion in 

-the Shabbos light is kindled by the flame kindled during the preceding one hundred and fortyמראש מקדם נסוכה 

four hours of the six weekdays. Additionally, the last element of creation, i.e. Shabbos סוף מעשה, must be 

illuminated במחשבה תחילה by preparation and forethought during the prior six weekdays. 

14) The idea of the melachos of the Mishkan are the tools which a person used to facilitate HaShem’s dwelling 

place, here in the physical world. And the melachah of fire instructs us that the objective in our personal world 

is that when we ignite out souls, it should not be for the purpose of escaping the world, but it should be for the 

purpose of transforming the physical. (Lubavitcher Rebbe) 

It is a well-known historical fact that a group of deviant bnei Yisroel, called Tzidokim, prohibited lighting 

a fire before Shabbos for it to burn on the Shabbos. They derived this from their incorrect understanding of 

our verse.  

Rabbeinu Meshulom, a Rishon, met some of these people and brought a proof that they were wrong. In 

Bereishis 2:3 the verse says, "And Elokim blessed the seventh day." In which manner did He bless it? If we 

look at the curse that Iyov pronounced, (3,6), "As for that night, let darkness seize upon it" we can deduce the 

blessing that is its reverse. We can deduce that the blessing is the opposite which is that the night needs to be 

well illuminated. From this we see that the night of Shabbos must be illuminated. And since we all agree that 

igniting a fire on Shabbos itself is prohibited, it must be that we illuminate Shabbos with lights that were lit 

before Shabbos begins. It is interesting to note that the numeric value of “tzidokim” is equal to the numeric 

value of “ner.” 

Further, the Tzidokim did not have hot food on Shabbos since they did not use fire on Shabbos at all. 

Therefore, most Jewish communities have a custom to specifically serve a hot dish on Shabbos day in 

order to demonstrate our believe in Torah sheb’al peh that a fire lighted prior to Shabbos can be used on 

Shabbos (as a source of heat, as a source of cooking, or as a source of illumination). 



The Source for the 39 Melachos of Shabbos 

 

Introduction: 39 Melachos – A Number set in Stone 
Rabbinic literature takes it as a given that there are 39 forms of melacha (work) prohibited on Shabbos. The number 
39—forty minus one in the Mishna’s parlance—appears set in stone. This is clear from even a cursory glance at all of 
the Rabbinic passages dealing with the forms of melacha forbidden on Shabbos, whether in the Mishna, the midrashei 
halacha, and the two Talmudim.[1] In many cases, the Rabbis force any accepted form of melacha into the rubric of 
39 melachos. To keep the list to the proper number, they include some and exclude others, they cover more than one 
type of work under a single name[2] or in one overarching category,[3] or they separate similar forms into different 
categories.[4] In the end, the sum always ends up equaling the preexisting correct number, 39. 

A passage in the Jerusalem Talmud (Shabbos 7:2) takes this to the next level. Rabbi Yochanan and R. Shimon ben 
Lakish spend three and a half years, according to this passage, studying the Mishna about the 39 melachos, and they 
end up deriving 39 subcategories (toladot) for each one of the 39 categories of melacha. Whenever they were able to 
associate a subcategory of melacha with one of the categories they did so; whenever they couldn’t, they would place it 
under the category of “striking with a hammer” (the rabbinic term for completing work, which functions as a catch-all 
in halacha).  

Traditional Solutions 
From where did Rabbi Akiva and his school derive the number 39 as set in stone? The Talmud offers many different 
answers to these questions, some of them strange and difficult to make sense of. 

Counting the Appearances of the Term “Melacha” 
R. Shimon b’ Rabbi Yossi ben Lakunya (b. Shabbos 49b) suggests that the number 39 can be derived from the number 
of times the various forms of the word “melacha” (מלאכת/מלאכתו/מלאכה) appear in the Torah. 

This sounds like a good suggestion, until you actually count the appearances of this term. Abraham Heller, the son of 
the famous R. Yom Tov Lipman Heller (1578-1654), did just that, using a concordance, and questioned his father about 
this (see Tosafos Yom Tov on m. Shabbos 7:2).[5] In fact, this problem was noted more than a millennium ago by 
Rabbeinu Chananel (990-1053) and in his footsteps, Ra’avan, Ramban, and Rashba—this word appears 61 times in 
the Torah, not 39! (The number is actually 63, using these three terms. If we include מלאכתך, which appears twice in 
the Ten Commandments, we get 65.) Considering this, how are we to understand the continuation of this Talmudic 
passage: 

Rabbah bar bar Chana said in the name of R. Yohanan: “They didn’t move from their places until someone brought in 
a Torah scroll and they counted the instances.” 

Is it possible that they actually counted but didn’t realize that the correct number was 63 and not 39?! Could they have 
been that far off? Did they only count some of them? If so, which ones and why? 

R. Chananel answered this question in his own way, by suggesting reasons to count some and not others and 
subtracting the extras. The approach feels very ad hoc, and is difficult to accept as the origin for a midrash. Other 
commentaries offered similar answers to this question. Each further answer, as nice and interesting as it may be, only 
strengthens the question: How did we get a set number about whose origin we have no idea, and whose exact 
breakdown (i.e. deciding which 39 forms of melacha are the 39) can be determined in a myriad of ways? 

 



 

 

 

 

 

 

 

The Talmud’s Uncertainty about which Words to Count 
Furthermore, the Talmudic passage expresses ambivalence about two examples in particular. The first verse describes 
Joseph (Gen. 39:11), “he came home to do his business (מלאכתו).” The Talmud is unsure whether to translate that 
literally as “his job” or figuratively as “fulfill his needs” (i.e. a liaison with Potiphar’s wife.) The second verse describes 
the building of the Tabernacle (Exod. 36:7), “and their materials (מלאכה) was sufficient for all the work (מלאכה) they 
needed to do, and then some.” The first instance of the word refers to the materials they gathered, the materials with 
which they did the work. 

After discussing the question, the Talmud decides that it is unsure which of the two usages counts as one of the 39. 
Now there are quite a number of uses of the word melacha in the Torah, which are not counted in the list of 39 for 
whatever reason, but which would have been much more reasonable to consider counting than either of these two 
examples. Why were these two chosen to be included in the count of the 39? Furthermore, if the Talmud decides to 
explain why one of these doesn’t count, what about explaining all the others that it doesn’t count? 

Investigating further 
Perhaps the original midrash only counted two forms of the word, but not the two in that variant. What do we get if 
we count only the forms  מלאכהand  מלאכתוbut ignore “מלאכת”? (This makes sense, since this last form generally 
appears in the context of Yom Tov and not Shabbos anyway.) The number we get is 40! 

There are still some problems with the derasha itself. First, the midrash ends up counting occurrences of the first two 
forms, even when the usage has nothing to do with Shabbos or the Tabernacle, but ends up ignoring instances of the 
third form, even when it occurs in the context of Shabbos or the Tabernacle. Second, it seems more than a little 
coincidental that there is ambivalence about the fortieth instance. Both of these problems suggest that this darshan 
may have been working with a preconceived number, and then fit his derasha to match it.  If this is correct, then we 
still need to be looking for where this number came from and how the number 39 became set in stone.    

An Alternative Approach: Using Gematria 
The Jerusalem Talmud contains a pair of derashos that derive the number 39 from gematria. The first is the 
suggestion of R. Chanina of Sepphoris (j. Shabbos 7:2). He bases the derasha upon the gematria (numerical value) of 
the phrase (Shmos 35,1), “these are the things (אלה הדברים).” “Things” is plural, so that equals 2. “The things,” with 
the addition of the definite article, equals 3. The word “these (אלה)” has a numerical value of 36 (alef = 1, lamed = 30, 
hey = 5). 36 from “3 +”אלה from “39 = ”הדברים melachos.[6]      

I can’t help but ask, does the use of the phrase “these are the things” at the opening of the Sinai Revelation account 
(Exod. 19:6) or in the opening of Deuteronomy (1:1) mean that there are 39 things there as well? That is what the 
gematria should imply! Rather it seems clear that the baraisa begins with the number and finds the gematria. 

An even more forced interpretation than the above is that of the Rabbis of Caesaria that comes as a response to R. 
Chanina of Sepphoris. They say that there is no need to use the extra 3 from “the things.” Instead, they say that the 
word  אלהitself can be given a gematria of 39 since, following the Galilean pronunciation, the hey can be considered 
a ches. (In the Galilee, during the Talmudic period, all the gutturals were pronounced in the same manner.) Since the 
gematria of chet is 8, the missing 3 is made up and the number 39 reached. The Talmud then states that, “Rabbis 
don’t avoid treating hey like ches in derashos.”  



Original Approach by Rabbi Yoel Bin Nun 

 

 “These are the things” – Rabbi [Yehudah haNasi] says: “This comes to include 39 forms of melacha, about which 
Moses informed them by word of mouth.” 

The meaning of this is as follows: The list of 39 items of service in the Tabernacle is introduced by the phrase “this is 
the thing G-d commanded” (35:4) and concludes with the phrase “and every person wise of heart shall come and do 
that which G-d commanded” (35:10). A similar phrase introduces the reference to Shabbos at the beginning of the 
chapter, “these are the things that G-d commanded to do…” (35:1), “anyone who does melacha on [Shabbos] shall be 
executed” (35:2). Rabbi [Yehudah haNasi] is saying that this similar phrasing in introductory comments hints to a 
corollary (oral) list, which would explain what exactly the Israelites were forbidden to do on Shabbos. This unwritten 
list deals with the forms of melacha on Shabbos. 

In other words, just as Moshe listed 39 specific items of Tabernacle service for the Israelites, he listed 39 parallel forms 
of melacha that are forbidden on Shabbos. The former Moshe recorded in the Torah, while the latter he reported on 
orally.[7] 

R. Yossi ben Chanina said: “The Torah does not say here ‘this is the thing’ [though this is the phrase used in 35:4] but 
rather ‘these are the things’ – ‘thing’ ‘things’ ‘the things,’ from here we learn there are categories (avos) and sub-
categories (toldos).     

This is what he means: There is a parallel between the 39 forms of service in the list following the words “this is the 
thing” in the command to build the Tabernacle, and there are 39 categories of forbidden labor on Shabbos, according 
to the derasha of Rabbi [Yehudah haNasi]. Taking these two assumptions as his point of departure, he believes we 
should make further deduction from the fact that the Torah used a singular phrase in one instance (“this is the thing”) 
and a plural phrase in the other (“these are the things”) that on Shabbos there are many more forms of labor than just 
39. Thus, the 39 are just the categories (avos), under which there are many subcategories (toldos).   

The Tabernacle and its Furnishings 
Here are the two lists of Tabernacle items that were created as they appear in the Torah. Note that although the lists 
are similar and have the same number of components, their order is quite different and some of the individual 
components differ as well. 

Vayakhel (35:11-19)                                              Pekudei (29:33-41) 
1. The Tabernacle                                                         They brought the Tabernacle to Moses 
2. its tents                                                                     with the tent 
3. and its coverings                                                      and all its furnishings 
4. its clasps                                                                   its clasps 
5. and its planks                                                           its planks 
6. its bars                                                                      its bars 
7. its posts                                                                     its posts 
8. and its sockets                                                          and its sockets 
9. the ark                                                                      the covering of tanned ram skins 
10. and its poles                                                           the covering of tachash skins 
11. the cover                                                                and the curtain for the screen 
12. and the curtain for the screen                               the Ark of the Pact 
13. the table                                                                and its poles 
14. and its poles                                                           and the cover 
15. and all its utensils                                                  the table 
16. and the bread of display                                        and all its utensils 
17. the lampstand for lighting                                    and the bread of display 
18. its furnishings                                                         the pure lampstand 
19. and its lamps                                                          its lamps—lamps in due order 



20. and the oil for lighting                                          and all its fittings 
21. the altar of incense                                                 and the oil for lighting 
22. and its poles                                                            the altar of gold 
23. the anointing oil                                                     the oil for anointing 
24. and the aromatic incense                                      the aromatic incense 
25. and the entrance screen for the entrance of the Tabernacle       and the screen for the entrance of the Tent 
26. the altar of burnt offering                                     the copper altar 
27. and its copper grating                                            with its copper grating 
28. its poles                                                                  its poles 
29. and all its furnishings                                             and all its utensils 
30. the laver                                                                 the laver 
31. and its stand                                                           and its stand 
32. the hangings of the enclosure                                the hangings of the enclosure 
33. its posts                                                                   its posts 
34. and its sockets                                                        and its sockets 
35. and the screen for the gate of the enclosure                                    the screen for the gate of the enclosure 
36. the pegs for the Tabernacle                                    its cords 
37. the pegs for the enclosure                                     and its pegs 
38. and their cords                                                       all the furnishings for the service 
39. the service vestments for officiating in the sanctuary the service vestments for officiating 

Both lists end with “the service vestments for officiating in the sanctuary” as number 39. This is not a coincidence 
since this is the only component that divides itself explicitly into two subcategories, “the sacral vestments of Aaron 
the priest,” and “the vestments of his sons for priestly service.” 

The two lists differ in three details: the list in Pekudei adds three things but subtracts three things as well. The Pekudei 
list adds two catchalls: (3) “all its furnishings” towards the beginning, and (38) “all the furnishings for the service of 
the Tabernacle, the Tent of Meeting” towards the end. In addition, it splits “all its coverings,” number 3 in the Vayakhel 
list, into two types of covers, “the covering of tanned ram skins” (9) and “the covering of tachash skins” (10).[8] 

On the other side, there are three missing entries. The phrase “its poles” is missing from the description of the table 
(Vayakhel 14) and the golden altar (Vayakhel 22). In both cases, the poles are made of the same material as the objects 
they carry. Additionally, Pekudei appears to group all the pegs in one item (Pekudei 37) as opposed to two (Vayakhel 
36 & 37). 

The absence of these three items appears gratuitous, if not entirely random. This strengthens the perception that the 
number 39 is deliberate and not accidental. In other words, even as Pekudei rewrites the list of Tabernacle items to 
include a more specific reference to the three relevant materials, it has no choice but to skip over three other items in 
order to keep the final number of items the same as it was in Vayakhel, exactly 39! 

When the Mishna sites 40 melachos minus one—to what does this correspond? R. Chanina bar Chama said to them: 
“It corresponds to the items of service [built for] the Tabernacle.”    

Notes: 

[1] See Mishna Shabbos ch. 7, Mechilta de-Rabbi Yishmael, “Ki Sisa” and “Vayakhel,” b. Shabbos 73-75, and j. Shabbos 7:2. 

[2] See for example b. Shabbos 96b where carrying includes putting one’s hand outside while holding something (הושטה), as well as 

throwing (זריקה). 

[3] As is done with building (בונה), chipping (מסתת) and drilling (קודח).   

[4] As is done with separating (בורר), winnowing (זורה), and sifting (מרקד). 

 .ומצאם יותר הרבה ”כ-א-ל“ בספר הקונקרדנסיוס בשרש ’אך שאל אותי שעמד למנין כאשר עי  [5]

[6] In Rashi’s understanding, this view appears in the Babylonian Talmud as well, once in the name of R. Nasan (Shabbos 70a) and 

once in the name of Rabbi [Yehudah HaNasi] (Shabbos 97b). See Rashi in both places, where he explains the Bavli’s more cryptic 

description along the lines of R. Chanina’s more explicit one in the Yerushalmi.  

[7] This argument (i.e. that of R. Chanina bar Chama and Rabbi [Yehudah haNasi]) hinges upon the parallel between “this is the thing” 

and “these are the things.” To what “things” does the latter phrase refer? The verse seems to introduce Shabbos, with a reference 

to forbidden forms of labor, but what “these things” are remains unclear. The hint comes from verse 3, which states, “Do not burn 

fires in any of your dwellings on the day of Shabbos.” Since we are looking for a list of “these things”, this verse should not be 

understood as an example of labor, or some sort of special rule. (Despite the fact that the Mechilta offers five different derashot 

with this theme.) Rather, the verse is either the beginning or the end of the list of “these things,” the rest of which was delivered 

orally. 

 [8] It appears that the Pekudei version has a tendency to list materials. The altar of incense (Vayakhel 21) is described as the golden 

altar (Pekudei 22); the altar of burnt offering (Vayakhel 26) is described as the copper altar (Pekudei 26). 

 



Moshe Rabeinu Established Decrees 

Shabbos 30a: A human king makes decrees and it is in doubt if they will be followed. And if they are followed 

during his lifetime it is doubtful they would be followed after his death. However, when Moshe Rabeinu 

established many decrees they are followed forever. 

WHAT ARE THE DECREES OF MOSHE RABEINU? 

To expound to the Jews every Shabbos and Yom Tov 

Yalkut Shimoni explains that Moshe established this decree in the desert.  ויקהל משה (and Moshe assembled) 

was never said in the entire Torah except in this one occasion. HaShem told Moshe to assemble the Jews 

to teach them so they can expound for future generations.  Therefore, Moshe decreed that every Shabbos 

the leaders should gather the people to teach them the applicable laws of the day (Shabbos laws on 

Shabbos, Pesach laws on Pesach, etc.) 

To read from the Torah on each Yom Tov about the matters of the day 

Rambam specifically states the Moshe decreed this matter 

The blessing of Hazan (first blessing of Bircas haMazon after eating bread) 

Berachos (48b) specifies that Moshe Rabeinu established the first blessing in honor of the Mahn that fell from 

Heaven. 

Appointment of Mishmaros for the Cohanim 

Taanis (27a): Moshe established groups for the Cohanim for service in the Mishkan; four from Elazar and 

four from Isamar.  Later Shmuel apportioned the Cohanim into 16 groups and eventually Dovid 

established 24 groups. One group did the service per week in the Mishkan and Bais HaMikdash, with a 

rotating system. 

Format of Prayers 

Yoma (69b): Moshe established the basic format of the prayers per ל הגדול הגבור והנורא"-"הא  

Reading the Torah in public settings 

Yerushalmi Megilah (29a): Moshe established that the Jews should read publicly from the Torah on Shabbos, 

Yom Tov and Rosh Chodesh, as it says ר משה את מועדי ה' אל בני ישראל""וידב . Per Rambam Moshe established 

the public reading on Shabbos, the second and fifth days of the week so that three days would not pass 

without the public reading of the Torah. 

Seven days of festivities of marriage and seven days of mourning 

Yerushalmi Kesuvos (2b): Moshe established these periods of time. 

Making 100 blessings a day 

Chida: Tradition that Moshe established the decree that everyone should say 100 blessings a day. The decree 

faded and was forgotten until the time of Dovid who reestablished the decree (after 100 people were dying 

each day). Megaleh Amukos states that Moshe established this decree when he gave the 100 sockets 

 .to the Mishkan )אדנים(

Chinuch of children 

Netziv: Moshe established in his generation the mitzvah of training children in Torah and Mitzvos. 

 

 

 

Netziv tells us that Moshe was the father of those that established decrees 

  .Thus one of the names of Moshe (he had 10) was Avigdor .)גודרים(

  .אביגדר

 



Sufficient and Extra 
ְוַהְמָלאָכה ָהְיָתה ַדָים ְלָכל־ַהְמָלאָכה ַלֲעׂשֹות ֹאָתּה ְוהֹוֵתר שמות לו,ז:  

"Da'yom …… voho'seir" - Sufficient …… and extra: This verse seems to contradict itself. If is was exactly 

sufficient, then it would not be extra; if there was extra then it wasn’t exactly sufficient. What did they do 

with the extra? How does “extra” define that there is a sufficient amount.  

Medrash Hagadol says that HaShem told Moshe to use it for a tent of study for himself. ("Voho'seir" has the 

letters of "V'Torah.")  

The Medrash says that the Bnei Yisrael brought exactly the amount needed, but a blessing went into the materials 

and there was extra. 

A Chasidic approach: There was enough material, "v'hoseir," and this great emotion of donating generously, 

remained with them always. (Imrei Noam) 

B'derech drush: The two batei Mikdashim were destroyed, but the Mishkan was "vo'ho'seir," and "left over," it 

remains intact. 

The Sichos Tzadikim says that since the purpose of creating the Mishkan was to have a center for the Divine 

Presence to rest, it would require that the donations and building of the Mishkan involve no haughtiness. 

Arrogance pushes away the Divine Presence. If the materials that were brought would amount to exactly that 

which was needed, each donor would feel that without his donation the Mishkan would be incomplete, no 

matter how large or small the donation was. This emotion negates the sanctity of the Mishkan. Only because 

it was known that there was extra was it sufficient. Now each donor wasn't sure if his materials were used. 

This kept the donors from feeling that they were indispensable in the creation the Sanctuary. 

Baal haTurim: The word דים occurs two other times in Tanach in regards to the downfall of Edom. That is 

whatever the descendants of Esav do and built will not suffice since it will be destroyed.  Whereas, HaShem 

sends a blessing on all that which the Jews build. Thus, the work they did was sufficient for them. The word 

 occurs two other times in Tanach: one in Elisha’s promise of Divine blessing to his students; and the הותר

promise to be satiated when eating the Terumah. All three places indicate sufficiency and blessing are noted 

by the concept of having leftover. 

 

The Ohr Hachaim Hakodesh says that miraculously the extra condensed into the basic amounts that were needed 

and nothing was left over. The Jews actually brought extra materials that exceeded the original needs of the 

Mishkan. The people responded enthusiastically and donated more than needed. If some of the donations had 

gone unused, some people would have been disappointed, attributing the non-use to their personal 

unworthiness. Therefore, HaShem made a miracle that even the “extra” also became needed. The Torah 

alludes to this miracle that though it was “vehoteir” (more than enough) yet “dayam” (it was sufficient) all 

the donations were utilized to do the needed construction. 

This is an important lesson for all. One should strive to make everyone and their efforts be needed. Many stories 

are told about a Rabbi that listened to an evidently easy question but requested time to review the important 

question being asked. Another example is when one hears a Dvar Torah that one already recognizes one 

should still listen with attention (maybe one would even hear one line that would enlighten an issue).  

In Pirkei Avos (Perek 5, Mishnah 7) in listing the seven attributes of a Chachum including one that the Chachum 

on a matter that he did not hear that that he says “I did not hear”. What is so great? The Golam (an unrefined 

person) says the opposite.  What does a Golam say? Obviously Chaza”l in this collection of ethical guidelines 

is not telling us that the Golam lies and says that that he hear what he did not hear since that is a well-known 

sin.  Rather, the Golam will say when he has already heard something will be insensitive to another and tell 

the other person that he has already heard that matter. A Chachum is refined to listen completely to what 

another says even if already heard in order to not make the other person feel bad plus he might heard a positive 

thought. 



The "Jewish" or "Bible" Value of "pi" 

Does the Torah really say that the value of pi is three? 

Not actually. But before we present the calculations, let's lay a little groundwork.  

The Quote 

"And he [Hiram] made a molten sea, ten cubits from the one rim to the other it was round all about, and...a 

line of thirty cubits did compass it round about....And it was an hand breadth thick...." — First Kings, 

chapter 7, verses 23 and 26 (Haftorah Parshas VaYakhel) 

There is a similar description in Second Chronicles 4, verses 2 through 5. 

Hiram and the Phoenicians 

The Phoenicians lived in what is now Lebanon. While they did not invent glass, they did invent glass-blowing. They invented 
one of the first alphabet systems, from which the Latin alphabet is derived. And they were skilled builders and artisans who 
exported their talents along with their legendary wood products, the fabled "cedars of Lebanon". 

Hiram was the Phoenician artisan recorded as having been hired by King Solomon to design and supervise the building of 
the Jewish temple. The bowl ("sea") at issue was used within the temple. 

The Measurements - Background  

The text refers to dimensions measured in "cubits" and "handbreadths". The cubit was the length from the elbow to the tip 
of the outstretched fingers. It is commonly "standardized" today as being about eighteen inches (or about forty-six 
centimeters). To measure the length of, say, a desk in cubits, you would put your elbow at one end of the desk, with your 
hand outstretched toward the other end of the desk. Put the index finger of your other hand on the desk where your 
outstretched fingertips end, to mark the end of that cubit. Then move your cubit-arm over your index finger (which is marking 
the first cubit) so your elbow is now at your index finger, with your outstretched fingers still aiming at the other end of the 
desk. This refers to a measurement of "two cubits". Continue laying out cubits until you run out of desk, counting as you go. 
My desk, being seventy-two inches long, comes out to being about four and a half cubits long, as measured by my forearm. 

A handbreadth is the "hand" used to measure horses. It is the width of the palm of the person doing the measuring, and is 
"standardized" as being four inches (or about ten centimeters). To measure, say, the height of a desk, start at the floor. 
Open your left hand with your palm facing you and your thumb up in the air (so it's out of the way). Rest your hand on the 
floor, with the back of your open hand against the desk, your palm still facing you, and your "pinkie" finger on the floor. Now 
open your right hand (again sticking your thumb up in the air so it's out of the way), and rest it on top of your left hand (so 
your right "pinkie" finger is across the top of your left index finger). This measures "two hands". Continue alternating hands 
up the side of your desk, counting as you go. My desk, being thirty inches tall, comes out to being about eleven 
handbreadths. 

Since cubits and handbreadths are measured against a person's body, and since bodies vary, actual measurements (as 
opposed to "standardized" measurements) will vary from person to person. Your desk might be thirty inches tall, just like 
mine, but you might have bigger hands, so you might get a body-measure of only ten handbreadths. This variation is normal. 
Since we have no idea what Hiram's body measurements were, we'll have to approximate by using the standardized values 
for cubits and handbreadths. 

Some Reasonable Assumptions 

If this discussion of a "sea", or large bowl, had been referring to what is called an "ideal" bowl (a mathematical object, not 
existing in a physical sense, and having no thickness that could be felt or handled), then the text would indeed be claiming 

that the value of pi is three. But the text is referring to a real-world physical object, having the thick sidewalls necessary to 

support its own weight. 

Now that you know how to measure cubits, can you see that it would be rather difficult to measure the curved surface of a 
bowl in cubits? Instead, a straightened rope would be used to measure the length. The rope would then have been moved 
to outline a circle with the desired circumference. Also, Hiram would not have just tossed some brass in the furnace and 
waited to see what came out. He would have designed the piece and would have given his workmen instructions. 

To make a "sea" like this would likely have required a mold. The outer mold would have one dimension, and the inner mold 
would have another. Hiram would have given his workmen instructions regarding these measurements. 

Now that you have some background information, let's look at the numbers: 

 



The Calculations 

Here again is the quote being referred to: 

"And he [Hiram] made a molten sea, ten cubits from the one rim to the other it was round all about, and...a 

line of thirty cubits did compass it round about....And it was an hand breadth thick...." — First Kings, 

chapter 7, verses 23 and 26 

The bowl is said to have had a circumference of thirty cubits and 
a diameter of ten cubits. The diameter is said to be "from one rim 
to the other", so this would be the outer diameter; that is, the 
diameter of the outer mold used to make the bowl. 

  

 

The circumference is not specified as being the inner or outer circumference, but since using the outer circumference would 
give us the "ideal" bowl (with no width or thickness), let's instead use the inner circumference, which also, reasonably, would 
have been the circumference of the mold used to form the inside of the bowl. That is, we will use the two measurements 
which were necessary for the casting of the piece.   Copyright © Elizabeth Stapel 2000-2007 All Rights Reserved 

Using eighteen inches for one cubit, we have the following: 

outer diameter: 10 cubits, or 180 inches  
outer radius: 5 cubits, or 90 inches  
inner circumference: 30 cubits, or 540 inches  

To find the "Jewish" or "Bible" value for pi, we need to 

have the inner radius. Once we have that value, we can 
plug it into the formula for the circumference and 

compare with the given circumference value of 540 

inches. 

Since the thickness of the bowl is given as one 
handbreadth, then the inner radius must be: 

90 – 4 = 86 inches 

Let's do the calculations: 

inner radius:  86 inches  
inner circumference:  540 inches 

 

  

  

 

The circumference formula is C = 2(pi)r, which gives us: 

540 = 2(pi)(86)  
540 = 172(pi)  

Solving, we get pi =  540/172  =  135/43   = 3.1395348837..., or about 3.14. 

Um... Isn't "3.14" the approximation we all use for pi? Hmm....  I guess the Torah was fairly accurate after all. 

 

Based on an article by Stapel, Elizabeth, "The 'Jewish' or 'Bible' Value of 'pi'" 

SEE ERUVIM 14 FOR MORE INFORMATION 

 

 



Brich Shmei 

 

Whenever the Torah is taken out to be read, the enigmatic Aramaic prayer of Brich Shmei is recited in most shuels 

as it is removed from the Aron Kodesh. This prayer is said in Aramaic and written in first person singular, unlike 

most of our prayers which are composed in plural. This prayer is taken from the Zohar from the Parsha VaYakhel 

(probably connected to the concept of gathering of the Jews to hear Torah from Moshe).  

We are taught that when the Torah is removed from the Aron Kodesh in preparation for reading, the Gates of 

Compassion are opened in Heaven. It is therefore most fitting that the Brich Shmei be recited at that time, taking 

advantage of these auspicious moments to request compassion and mercy. It is also a very powerful and potent 

declaration of faith in HaShem and His Torah. 

There are different customs regarding when to begin the recitation of Brich Shmei. Common custom is to begin 

reciting it immediately upon the opening of the Aron Kodesh, preceded first by the “Vayehi Binsoa” verses.[1] 

Nevertheless, there are those who maintain that it is to be recited only after the Torah has actually been removed 

from the Aron Kodesh and is being held by the leader.[2] If one has not recited Brich Shmei earlier, it may be 

recited up until the commencement of the Torah reading.[3] It is commendable to make every effort to recite it 

along with the rest of the congregation.[4]  

Some authorities maintain that Brich Shmei was originally intended to be recited only on Shabbat and Yom 

Tov.[5] Some include Rosh Chodesh as well in this original enactment, in this way limiting its recitation to those 

days on which Mussaf is recited. Other authorities claim that Brich Shmei was only truly intended for the Shabbat 

afternoon Mincha service.[6] There have even been authorities in the past who had prohibited reciting Brich 

Shmei on weekdays![7] As such, there are differing customs today as to which times Brich Shmei is to be recited, 

especially amongst Sefardic congregations. Among the majority of Ashkenazi communities, Brich Shmei is 

recited any time the Torah is removed from the Ark in preparation for a public reading.[8]  

It is interesting to note that there have been a number of authorities and prayer-books that advocated omitting 

Brich Shmei entirely [9] due to a number of issues noted below along with other remarks on the prayer itself. 
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 ְיֵהא . ְבִריְך ִכְתָרְך ְוַאְתָרְך, ְבִריְך ְשֵמּה ְדָמֵרא ָעְלָמא

ּוְלַקֵבל , ְךּוְלַאְמטּוֵיי ָלָנא ִמּטּוב ְנהֹורָ , ּוֻפְרַקן ְיִמיָנְך ַאֲחֵזי ְלַעָמְך ְבֵבית ַמְקְדָשְך, ְרעּוָתְך ִעם ַעָמְך ִיְׂשָרֵאל ְלָעַלם
ְלִמְרַחם ָעַלי , ְוֶלֱהֵוי ֲאָנא ְפִקיָדא ְבגֹו ַצִדיַקָיא, ְיֵהא ַרֲעָוא ֳקָדָמְך ְדתֹוִריְך ָלן ַחִיין ְבִטיבּוָתא. ְצלֹוָתָנא ְבַרֲחִמין

ַאְנְת , ַאְנְת הּוא ַשִליט ַעל ֹכָלא. ְמַפְרֵנס ְלֹכָלאּו, ַאְנְת הּוא ָזן ְלֹכָלא. ּוְלִמְנַטר ָיִתי ְוַית ָכל ִדי ִלי ְוִדי ְלַעָמְך ִיְׂשָרֵאל
ּוִמַקָמא ִדיַקר , ְדָסִגיְדָנא ַקֵמּה [10],ֲאָנא ַעְבָדא ְדֻקְדָשא ְבִריְך הּוא. ּוַמְלכּוָתא ִדיָלְך ִהיא, הּוא ְדַשִליט ַעל ַמְלַכָיא
ְדהּוא , ֶאָלא ֶבֱאָלָהא ִדְשַמָיא [11],ְוָלא ַעל ַבר ֱאָלִהין ָסִמיְכָנא, ָלא ַעל ֱאָנש ָרִחיְצָנא. אֹוַרְיֵתּה ְבָכל ִעָדן ְוִעָדן

ְוִלְשֵמּה ַקִדיָשא , ֵבּה ֲאָנא ָרִחיץ. ּוַמְסֵגא ְלֶמְעַבד ַטְבָון ּוְקשֹוט, ּוְנִביאֹוִהי ְקשֹוט, ְואֹוַרְיֵתּה ְקשֹוט, ֱאָלָהא ְקשֹוט
ְוֵתיַהב ִלי ְבִנין ִדְכִרין ְדָעְבִדין , )ְיֵהא ַרֲעָוא ֳקָדָמְך ְדִתְפַתח ִלָבִאי ְבאֹוַרְיָתא. ֲאָנא ֵאַמר ֻתְשְבָחן [12]יָראַיִק 

 [14].(ָאֵמן) .ְלַטב ּוְלַחִיין ְוִלְשָלם, ְוִלָבא ְדָכל ַעָמְך ִיְׂשָרֵאל, ְוַתְשִלים ִמְשֲאִלין ְדִלָבִאי [13],(ְרעּוָתְך

 

NOTES 

[1] Igros Moshe 4:70, Aruch Hashulchan 282:1 

[2] Mateh Ephraim 619:48, Rav Pe’alim 3:8, Sha’arei Ephraim 10:1 

[3] Mishna Berura 134:13 

[4] Mishna Berura 101:19 

[5] Magen Avraham 282, Kaf Hachaim 134:11 

[6] Sha’arei Teshuva 488:2 

[7] Nagid metzaveh p.130, but see Yechave Da’as 1:54 

[8] Be’er Heitev 282:1, Pri Megadim E.A.282, Ma’aseh Rav 164 

[9] There is also a small community of Yemenite Jews known as the Dor Deah movement that have omitted all 

references from the Zohar in their prayers, including Brich Shmei, due to their doubt on the authority of the 

Zohar. 

[10] Yabia Omer 4:8 recommends that when reciting the words “Ana Avda D’kudsha Brich Hu De’sagidna 

Kamei” (“I am a servant of the Holy One, blessed be He, who bows before Him”) one should bow so as to 

act consistently with the words one is saying, similar to bowing in the Aleinu prayer. Kaf Hachaim 113:12 

and others are not particular about this bowing, perceiving it as a figure of speech rather than an intended 

motion.  

[11] Piskei Teshuvot 134:13; literally “do not rely upon the sons of G-d” which could be interpreted as 

acknowledging hearsay. Most translate this phrase as “do not trust in angels” meaning to only in HaShem. 

Indeed, we find “Bar Elakim” in a number of places throughout scripture that refers to Angels (see Bereishis 

6:2, Iyov 1:6; Daniel 3:25). 

[12] The two words  ַקִדיָשא ַיִקיָראare actually inverted from the text in the Zohar in almost all Siddurim and have 

not found an explanation yet. 

[13] Omitted in Chabad and other Siddurim. Printed in many Azkenazi Siddurim in brackets and usually not said. 

[14] Omitted in Chabad and other Siddurim. Printed in many Azkenazi Siddurim in brackets and usually is said. 

 

 

  



 

 
SHABBOS THOUGHTS 

ָכל  שמות פרק לה, לג ֶלאֶכת ַמֲחָשֶבת:  -ַלֲעׂשֹות בְּ  מְּ

If one intended to throw an object 2 amos in a reshus harabim, and the object went 4 amos, in terms of Shabbos, 

one is not liable, since the Torah only prohibits an intended forbidden activity.  This means that an action 

needs consideration (of thought) at the beginning and at the end of the activity. 

Even though this verse is only written concerning the building of the Mishkan and not the laws of Shabbos, this 

principle is also applied to Shabbos laws since מלאכות of Shabbos are derived from the Mishkan. The activities 

involved in making the Mishkan required thought and consideration throughout the action of building, so too 

this applies to the laws of prohibited actions on Shabbos. 

The commentators (Shabbos 110b) discussed a Shabbos action which ends in an unintended result. The decision 

is that one is exempt for the same reasoning, since one did not forsee the activity having such a result.  This 

applies to Shabbos, but not necessarily to other legal actions (because Shabbos actions require מחשבה). 

CARRYING ON SHABBOS 

ִאָשה ַאל  שמות פרק לו, ו ַצו מֶשה ַוַיֲעִבירּו קֹול ַבַמֲחֶנה ֵלאֹמר ִאיש וְּ ָלאָכה עֹוד מְּ -ַיֲעׂשּו-ַויְּ

רּוַמת ַהֹקֶדש ַוִיָכֵלא ָהָעם ֵמָהִביא:    ִלתְּ

  מסכת שבת דף צו/ב

גמר העברה העברה מיוה"כ כתיב הכא ויעבירו קול במחנה וכתיב התם והעברת שופר תרועה מה להלן 

 ביום אסור אף כאן ביום אסור 

[The Gemara derives from the word יעביר that carrying out from the private domain to the public domain is 

forbidden.  Then, the Gemara derives from similar wording in the laws of Yom Kipur that this law of not 

carrying must be another day where Melacha is also forbidden (Shabbos). Moshe came down on Yom Kipur, 

10th of Tishrei, the second day of the week.  Moshe taught the Jews about the Mishkan the next day, the 11th 

of Tishrei, the third day of the week.  The Jews then brought the donations for the Mishkan for the next three 

days.  Then, at the beginning of Shabbos, the 15th of Tishrei, Moshe commanded this verse not to bring any 

more donations.] 

The Gemara (Eruvin 17b) implies that the law of carrying on Shabbos is derived from a different verse (in 

Beshalach) that says that a person should not go out from one’s place.  Tosefos states that both verses are 

needed, per the first Mishneh in Shabbos that one verse teaches about the “poor” person (outside) and one 

verse teaches about the “rich” person (inside). Each person is liable when each contribute to the object being 

brought out from the private domain to the public domain. 

Perhaps, the Gemara in Shabbos does not wish to rely only on the verse in BeShalach since the subject there is 

one who is attempting to gather the Mahn.  Whereas this verse is related to the construction of the Mishkan, 

from which we derive the laws of Shabbos. 



 

ֶיה ָלֶכם ֹקֶדש ַשַבת ַשָבתֹון   שמות פרק לה, ב ִביִעי ִיהְּ ָלאָכה ּוַביֹום ַהשְּ ֵשֶשת ָיִמים ֵתָעֶׂשה מְּ

ָלאָכה יּוָמת:-ַליהָֹוה ָכל    ָהֹעֶׂשה בֹו מְּ
In general the Torah provides a warning about refraining from מלאכה in eight places, each with different 

language: 
שבתששת ימים תלקטּוהו וביום השביעי   1 שמות טז, כו 

י-שמות כ, ט  תשבותששת ימים תעבוד וביום השביעי   2 

ששת ימים ַתֲעֶשה מעשיך וביום השביעי 

 תשבות
 3 שמות כג, יב

ששת ימים ֵיָעֶשה מלאכה וביום השביעי 

 שבת שבתון
 4 שמות לא, טו

תשבותששת ימים תעבוד וביום השביעי   5 שמות לד, כא 

ששת ימים ֵתָעֶשה מלאכה וביום השביעי 

 שבת שבתון
 6 שמות לה, ב

ששת ימים ֵתָעֶשה מלאכה וביום השביעי 

 שבת שבתון
 7 ויקרא כג, ג

שבתששת ימים תעבוד וביום השביעי   8 דברים יג, יד 

Basically, the verses are in two groups.  One set of descriptions of the work during the week is a manner of “you” 

doing the work, then the seventh day is referred to as שבת or  תשבות(for example, verses above 1,2,3,5,& 8).  

The second set describes the work during the week in a manner of being done (by oneself or others), then the 

seventh day is referred to as שבת שבתון (examples, verses above 4,6,& 7). 

In the first case of שבת, then the concept is a refraining from מלאכה, as opposed to one’s causative actions doing 

the 6 days.  However, שבת שבתון indicates that the work is done during the week, but on Shabbos one is not 

just refraining, but is actively involving in crowning the day by engaging in positive activities of pleasure, 

honor, etc. (the opposite of the rest of the week). 

Thus, one can understand the Aggadah (Berachos 35b) that in the time that the Jews do the Will of G-d, then their 

 is done by others (like verses 1,2,3,5 & 8); and in the time the Jews do not do the Will of G-d, then they מלאכה

must do their own labors during the week (like verses 4,6 & 7). 

יֹום ַהַשָבת:  -לֹא  שמות פרק לה, ג ֹבֵתיֶכם בְּ ֹכל משְּ ַבֲערּו ֵאש בְּ תְּ  

The Gemara and the commentators offer many reasons why the particular law regarding fire on Shabbos is singled 

out in this verse from the other 38 categories of melacha. 
Rabbi Epstein offers another explanation. 

The concept of the mitzvah of refraining from creative activities is in commemoration of what occurred during 

the six days that HaShem created the world and then “rested” on the seventh day. 

This concept works for the 38 categories but does not for “fire” since fire was not “created” until after the end of 

the first Shabbos.  Therefore, in this first gathering of all the Jews, HaShem (through Moshe) needed to single 

out this particular law for all to understand that “fire” is part of the forbidden melachos. 



PARSHAS  VAYKHEL ויקהל SELECTIONS 

BAAL HaTURIM 

Who Will Go 

ֵלא ַוְיַצו ֹמֶשה ַוַיֲעִבירּו קֹול ַבַמֲחֶנה ֵלאֹמר ִאיש ְוִאָשה ַאל־ַיֲעׂשּו־עֹוד ְמָלאָכה ִלְתרּוַמת ַהֹקֶדש ַוִיכָ  לו,ו:   שמות
 :ָהָעם ֵמָהִביא

The Baal haTurim reminds us that the Torah was given on Shabbos. Consequently, Yom Kippur (the 

day that Moshe returned with the Second Luchos) that year fell on Tuesday, and the work for the 

Mishkan began on Wednesday. They continued to bring their donations on Thursday morning 

and Friday morning. Then on Erev Shabbos, Moshe issued the above proclamation to cease 

bringing the donations. 

The Gemara (Shabbos 96b with Tosfos) derives from the beginning of the Pasuk (that the Jews were 

not to carry the donations from their private domain to the public domain of the camp of the 

Leviim) that carrying objects from a private domain to the public domain (and vice versa) is a 

forbidden melacha for Shabbos. 

Further, the Baal HaTurim notes that the word ויכלא appears twice: once here and once when HaShem 

chose to end the waters of the Flood ויכלא הגשם. This is in accordance with Chaza”l’s statement 

that jewels and pearls descended with the Mahn and the Jews brought them as donations for the 

Mishkan. Thus, when the rain ceased, i.e. when the clouds whose function was to bring rain ceased 

temporarily providing jewels (Mahn did not fall on Shabbos) the people ceased (permanently) 

bringing the donations for the Mishkan. 

Betzalel 

 ָהָאֹרןַוַיַעׂש ְבַצְלֵאל ֶאת־ לז,א:  שמות

The Baal HaTurim comments that the name Betzalel is not mentioned in connection with any other 

items of the Mishkan except the Aron. This teaches that he was (as implied by his name) ל-בצל א 

(in the shadow of G-d). The means that Betzalel knew the secret of the Aron and of the Chariot 

(Devine Throne) for the Aron corresponds to the Throne of Glory. 

The first chapter of Yechezkel in the words of Chaza”l is known as the מעשה מרכבה (word of the 

Chariot). 

Further the word הארן appear three times in this section (once in pasuk Alef and twice in pasuk Heh). 

(In contrast to the eight times the word appears in the parallel section in Parshas Terumah) This 

corresponds to the three Arons that Betzalel made. 

Bezalel made three Arons, two golden and one wooden. Each was made with four walls and a bottom 

and was open at the top. Each was slightly bigger than the other.  Thus, he placed the smallest 

golden Aron into the wooden one and then placed the wooden one into the (larger) golden one.  

 

 

 

 



 

 

 

 

 

 

Understanding the Parsha according to the teachings of the Rebbe 

QUESTION:  The verse (Shmos 37, 1) states Betazalel made the Aron.  Obviously others assisted in the 

Aron, just as they had in the other vessels, which the verses specifically state “they” made.  Why is the 

Aron ascribed only to Betzalel? 

 ANSWER:  Betzalel was unique in totally devoting himself (mesiras nefesh) more than the others into the actual 

building of the Aron (not acting like a foreman). Thus, the verse refers to the Aron as if only he made it.  
  (168 עמ', יא לקוטי שיחות כרך)            

QUESTION:  י, שמות לה,א("פירוש רש) הכיפורים, כשירד מן ההר-ויקהל משה. למחרת יום  

How did Rashi know that Moshe gathered the people on the 11th of Tishrei (and not the tenth)? 

Why did Moshe wait till the next day to teach the people about Shabbos & building the Mishkan? 

 ANSWER:  The Torah says Moshe gathered the people, it must the eleventh.  When Moshe came down on the 

tenth, obviously, all the people gathered to see Moshe and what happened after 40 days on the mountain. 

When Moshe came down from the mountain with the second Luchos, a powerful urge developed in the people 

to receive the Torah and were happy regarding the forgiveness by G-d.  Thus, they were so involved in the 

matter of slichah and Torah itself, no room was left for anything else.     (210 עמ', ו שיחות כרך לקוטי)  

QUESTION:  What specific effect did the women accomplish (for which they are praised) that they spun the 

wool direct from the goats? 

 ANSWER:  The women were not commanded, but chose to honor the Mishkan with the best. Wool is usually 

shorn and then spun. This process tends to “dry out” the wool and make it like an item in the mineral world.  

By spinning direct from the goat, the product was improved and the donation became direct from the higher 

(more desired) level of a living animal.         (449 עמ', טז שיחות כרך לקוטי)  

 

QUESTION:  Why the need for the emphasis that Ohaliav (low) and Betzalel (high) were equal in the 

building of the Mishkan as indicated by Rashi? 

 ANSWER:  All the Jews give in differing levels. Some gave silver, gold, others gave jewels etc. Similar to the 

half-shekel (a poor man gives no less, a rich man no more) everyone give according to their ability and they 

are all considered as giving equally. So, too, Ohaliav of a “low” ancestry could be equated with Betzalel of a 

“high” ancestry.         (211 עמ', לא שיחות כרך לקוטי)  

 

QUESTION:  What is the symbolic meaning of the four types of jewelry donated to the Mishkan: earrings, 

nose rings, finger rings, and arm bands? 

 ANSWER:  The Previous Rebbe (Likkutei Dibburrim vol 3 & Kovetz Chof Beis Shvat 7-10) elaborates on the symbolic meaning 

of each ornament as guidance in one’s home environment 

Earrings – Lend an Ear: listen when others speak; be receptive to good advice and guidance   

Nose Rings – Use your Nose: be alert to unhappiness of others around you; help mold a healthy 

environment 

Finger Rings – Point Things Out: give advice and guidance; show that your advice is based on concern, 

and don’t simply order 

Arm Bands – Strong-Arm Tactics: Be pro-active to prevent; discipline is part of the responsibility of a 

parent, but discipline oneself first 
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