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As I was walking out of Davening on the second day of Rosh 
Hashanah this year, I overheard a fascinating story. During 
the Second World War there was a small town in Romania that 
discovered on Erev Rosh Hashanah that the Nazis would be 
invading their town on the first day of Rosh Hashanah.  Realising 
that it was very likely that they would not be able to hear the 
Shofar they came to the town Rov, Rabbi Berkovits, (later a Rov in 
Hampstead), with their dilemma. The Nazis were planning to round 
up the townspeople some time during the morning. If the Nazis 
would come to Shul before the time of Tekias Shofar, the Jews of 
the town would not be able to fulfil the Mitzvah of Shofar.  The Rov 
was therefore asked if the regular time for Tekias shofar should be 
altered. Instead of blowing the Shofar at 11:00am, perhaps it should 
be brought forward to 7:00am, which would certainly be before the 
Germans arrived. The Rov’s response was that the Shofar should be 
blown at the correct time after Krias Hatorah. 

The Nazis entered the town on Yom Tov in the early morning 
before 11:00am but the Jews still managed to daven both Tefillos 
and blow the Shofar at the regular time.  The Nazis allowed 
themselves to be bribed by a wealthy individual in the town and 
the cattle trucks left the town empty. The Nazis never returned and 
this small, remote town remained intact and vibrant throughout the 
holocaust. 

After Yom Tov, I met a grandchild of Rabbi Berkovits and being 
so inspired about the devotion of the Yidden to the Mitzvah of Shofar 
in this story, I retold it to him. He responded with the sequel of the 
story.  In 1994 Dayan Berel Berkovits zt’’l, a son of Rabbi Berkovits, 
went to that same town in Romania to see what was left.  He entered 
the Shul and hardly anything remained.  He opened the Aron 
Hakodesh and all he saw inside was the Shofar. The Shofar was 
what had remained throughout all these years. 

Simche Unsdorfer wrote a book about his experiences in the 
camps during the Second World War called ‘The Yellow star’. When 
December came around, he and his bunk mates realised that the 
Yom Tov of Chanukah was nearly upon them. He writes that they 
understood that they were not obligated to risk their lives in order 
to fulfil this Mitzvah. Yet, somehow inside the hearts of all of them, 
they had a deep desire to get hold of candles and oil in order to light 
the Menorah for at least one night. They succeeded and what exactly 
happened is for another article!

Where did the Yidden get their 
commitment to Mitzvos from? At a 
time when their lives were at stake, 
how could it be that all they were 
thinking of was what time the Shofar 
should be blown or whether they 
would be able to light the Menorah?

Although we have many parshios discussing in great detail the 
lives of Avraham and Yaakov, we don’t find as much in the Torah 
about Yitzchak.  Rabbi Yaakov Kamenetsky zt’’l points out in Emes 
LeYaacov (Parshas Toldos) that this is mirrored in the way the 
Rambam (Hilchos Avodas Kochavim Perek Alpeh) relays the story 
of the Avos. Why is so little mentioned about Yitzchak?

It is well known that Avraham is the epitome of chessed. He 
devoted his life to being kind and merciful to others. When the 
recipients of Avraham’s kindness would then want to thank him, he 
would explain to them that he was just mirroring the kindness that 
Hashem bestows upon human beings. This philosophy appealed 
to the people and he therefore managed to inspire many to become 
devoted to Hashem.  Similarly, Yaakov devoted his life to spreading 
emes and to teaching Torah. Rav Yaakov explains that although this 
does not have the same attraction that chessed does, it still appeals 
to many people. Most of us like to experience and discuss something 
that is true and real. Yitzchak, conversely, devoted his life to dikduk 
ba din. So much so that when it came to the akeidah he willingly and 
happily went to offer himself up.  As we know, unfortunately this 
approach does not always inspire people and therefore Yitzchak did 
not draw a large following. 

Rav Yaakov explains that the avos not only teach how to serve 
Hashem but also created the DNA for the Jewish nation that was 
to come. The fact that Yidden reach great heights in the middah 
of chessed is due to the effort that Avraham Avinu invested into 
this middah which spilled over to future generations.  Yitzchak 
bequeathed devotion to Hashem and mesiras nefesh. The fact that 
throughout the generations, Yidden have been devoted to mitzvos 
even in their darkest hour is all due to Yitzchak’s devotion to this 
area of avodas Hashem. 

It may very well be that in the times of Yitzchak, he did not have 
as many talmidim as Avraham and Yaakov.  However, throughout 
Jewish history his imprint is everlasting. We all know so many 
stories similar to the Shofar story. Whether it was 
during the Spanish Inquisition, communist Russia, or 
the Holocaust, Yidden have always and will always be 
careful about fulfilling their duties to Hashem even in 
the most difficult times. 

In truth, this applies to us as much as it applies to 
Yidden in Russia or Germany.  We are all confronted 
with numerous challenges throughout the day that test 
our commitment to Hashem and his Torah.  When our 
inner devotion allows us to overcome such challenges, 
this is thanks to Yitzchak Avinu.  When we overcome 
the struggle to get up early to daven and to learn at the 
end of a long day, we are awakening the mesiras nefesh 
that Yitzchak implanted within us. It is something we 
all have inside of us; part of the DNA of every Yid.
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There is a second Vov missing 
between the Daled and the Tof 

and in fact that is the normal way 
it should be spelt, it is only written 

Moley with 2 Vovs according to 
the Medrash twice in Tanach, once 

in Parshas Bereishis and once 
in Megilas Rus concerning the 
genealogy of Dovid Hamelech 

starting from the Toldos of Peretz
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There is much dialogue in the generation we live in regarding 
successful parenting and education. Society around us 
gives us the impression that the new bestsellers on positive 
parenting and innovative courses on successful schooling are 
a must in order to effectively discharge one’s duties as parent 
or teacher. 

But we sometimes forget that we have 

a Book, our eternal Torah, which although 

ancient, has timeless lessons in it if we explore 

and examine it properly. The book of Bereishit 

particularly is one of relationships, albeit 

uneasy ones. We have strained relationships 

between father and son (Yitschak and Yaakov, 

Yaakov and Reuven), mother and son (Sarah 

and Yishmael, Rivkah and Esav), siblings 

(Kayin and Hevel, Yosef and brothers) and 

even husband and wife (Yaakov and Leah). 

These episodes are for us to learn from and 

apply in our day-to-day lives1. 

One of the central difficulties and 

disappointments of Toldot, is how could a 

Yitschak and a Rivkah produce an Esav? It is 

almost as if 1 + 1 = 3! Couldn’t such righteous 

parents produce children loyal to their values 

and principles? Moreover, both children seem 

to have potential in different ‘fields’. Yaakov 

is described as ’ֹאָהִלים יֵׁשב  ָּתם   ’a ‘simple - ‘ִאיׁש 

man abiding in tents and Esav is ִאיׁש ָׂשֶדה ֹיֵדַע‘ 
 a professional hunter of the fields’. What – ַצִיד’

happened? How and why did Esav become 

Esav the Wicked? 

Some have argued that it was mere genetics. 

Rivkah came from an idolatrous home and so 

did Avraham. Esav happened to receive all the 

negative genes from both sides - paternally 

and maternally. This doesn’t fit very well with 

1 Of course it goes without saying that we cannot view the avot 
as mere mortals, they were tzadikim of the highest order. The 
Torah highlights certain issues is order for us to learn from 
them, but one may never view our human struggles as being 
comparable to those of the avot. 

the concept of Free Will, one of the axiomatic 

principles of Judaism. Others attribute Esav’s 

slump to Rivkah’s favouritism of Yaakov. 

Rivkah was the ‘mother at home’ and Esav 

sensed her lack of interest in him causing him 

to embark on his own path. 

Rabbi Shimson Raphael Hirsch (1808-1888) 

maintains that Yitschak and Rivkah were in 

some way responsible for Esav’s new path but 

for a different reason. For Rabbi Hirsch, the 

key words in their upbringing are ‘vayidgelu 

hanaarim’ ‘and the lads grew up’. That was 

the parents’ mistake. Yaakov and Esau grew 

up in the same educational infrastructure. 

Yaakov was a wholesome individual and the 

schooling system of his parents suited him 

and his needs. Esav, alas, was of different 

nature. He was more animated and energetic 

and was not suited for the same educational 

system that his brother was experiencing. 

But his parents failed to recognise that and 

made them grow up together: one school, 

one system, one technique. Esav was stifled 

and the natural reaction of being stifled is to 

burst open from those chains and forge a new, 

independent path through life. 

Every child must be raised as an individual. 

Each individual child whose education has 

been entrusted to us has a unique mission 

to complete. The practical means by which 

we are to guide each individual child to his 

or her potential are not the same. They are as 

different from one another as the tendencies 

and abilities and the intellectual and emotional 

potential are in each individual personality. 
Every shoe does not fit all feet. An effective 
parent or teacher should be able to raise 
children as different as Yaakov and Esav in 
such a manner that both of them will grow up 
to be good and capable as each other, but in 
different fields. 

King Shlomo later echoed this with the 
maxim 'ַדְרּכֹו ִּפי  ַעל  ַלַּנַער   raise the child ,‘ֲחֹנְך 
according to his path and character traits. 
Children have different learning preferences 
and one size doesn’t fit all. 

Our children are our saplings. Just like 
different plants need different types of food 
and varied amounts of water and sunlight, so 
too our children need different types of training 
and varied amounts of praise and love. 

It is not for no reason that the Talmud 
teaches that teachers (and parents, for every 
parent is essentially a teacher) who perform 
their duties as required, will shine like the 
stars for eternity. 
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The sense of smell is one of our five basic senses and plays an 
important role in our daily lives. In addition to alerting us to 
dangerous fumes and enabling us to enjoy a myriad of wonderful 
scents, smell is closely linked with the sense of taste and our ability 
to enjoy food and drink. With that said, it is a sense, many people 
feel is dispensable. In a survey of 7,000 young people around the 
world, about half of those between the age of 16 and 30 said that 
they would rather lose their sense of smell than give up access to 
technology like laptops or cell phones! Tell them to read on!

Let us examine the concept of smell in Torah 

to gain a deeper insight into this wonderful 

sense. Smell or rei’ach as it is referred to in 

lashon ha’kodesh, is a fascinating idea with 

much depth and symbolism. Perhaps the first 

place where the Torah speaks about a human 

being smelling something is in this week’s 

Parsha where it says, Va’ya’rach es rei’ach 

begadav, and he (Yitzchok) smelled the scent 

of his clothing. As Yitzchok was blind, the 

sense of smell was very important to discern 

and recognise his surroundings. It was this 

sense, to a great extent, he relied upon in 

deciding that it was, in fact, Eisav standing 

before him and not Yaakov.

There is a fascinating Gemara in Maseches 

Brochos 43b which questions the source of 

reciting a bracha before smelling a pleasant 

odour? The Gemara previously taught that one 

is obligated to recite a bracha before partaking 

in any pleasure in this world. Rav Zvi Elimelech 

of Dinov (Bnei Yissoschor – Sivan – Maamar 

Dalet) is bothered by the Gemara’s question. 

Why should one think that the pleasure of 

rei’ach is any different to the pleasure of taste? 

The Gemara has already ruled that one must 

recite a blessing before deriving pleasure from 

this world, surely rei’ach is no different! (On 

the contrary, the commentaries struggle to 

understand why one does not recite a blessing 

on hearing beautiful music as this is also a 

physical pleasure and should therefore require 

a bracha beforehand.)

He explains that since the time of the 

original sin, good and evil became enmeshed 

with one another. Nothing is totally good or 

totally bad. Everything has elements of good, 

as well as aspects of bad. It is our job to refine, 

to separate and to access the good while 

leaving behind the bad. We try to accomplish 

this, every time we eat or drink by initially 

reciting a bracha. Food has the capacity to 

give us strength to be able to function in the 

world and to serve Hashem properly. At the 

same time, it is very alluring and can cause us 

to indulge, become unhealthy and ultimately 

chase after physical pleasure.  We recite 

a bracha in which we consciously remind 

ourselves that Hashem is the source of the food 

and it is He who has allowed us to partake of 

it. It should therefore be used appropriately. It 

follows that the mental exercise we should be 

engaging in every time we eat is, I am aware 

that You, Hashem have caused the food to 

come into existence and that You are the one 

who ultimately has given me this food to be 

used appropriately.

He points out that out of the five senses 

of sight, sound, smell, taste and touch, four 

of them were involved in this original sin of 

Adam and Eve. The exception being the sense 
of smell. The sin began with, Va’tereh ha’isha – 
and the woman saw the fruit. (Sight) She took 
the fruit, (touch) ate from it (taste) and told 
Adam to eat from it also.  He listened to his 
wife (sound) and followed her example. The 
one sense which remained pure was the sense 
of smell. It is for this reason that the sense of 
smell is considered to a more sublime and 
refined sense as it was never tainted by the 
original sin. It is for this reason that the Gemara 
questions the source of the obligation to recite 
a bracha on smell as one might think that a 
blessing is not needed. The source provided 
is the last passuk in Tehillim, Kol ha’neshama 
tehallel Kah – every soul shall praise Hashem. 
The Gemara explains, what is something that 
the neshama, the soul specifically, derives 
enjoyment from? This is the sense of smell 
and nevertheless the passuk says that the 
neshama must praise Hashem for this pleasure.

It follows that the sense of smell is 
associated with one’s soul and is more 
spiritual than the other senses. Indeed, on 
Motsai Shabbos when our neshama yeseira 
(additional connection to our soul) departs, 
we revive ourselves by smelling aromatic 
fragrances to give the neshama consolation 
for having been diminished. The Medrash 
says that tribe in Klal Yisroel associated with 
this sense is Menashe, מנשה which shares the 
same letters as the word neshama, נשמה as it 
is the neshama which benefits from this sense. 

Let us hope that our actions serve as a ריח 
 a pleasant aroma to Hashem and that we ,ניחוח
will merit to see the great spiritual individual, 
the one about whom it says, ‘והריחו את יראת ה, 
and he will smell of the fear of Hashem. He 
will not need to judge with his eyes nor hear 
with his ears as he will be endowed with a 
heightened sense of smell, namely a profound 
connection with his neshama. 
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Much of this week’s Torah portion is concerned with the relationship 
between Yaakov and Eisav. At the end of the portion, after the 
incident with the blessings, we learn something about Eisav which is 
quite fundamental to properly understanding his character. Eisav felt 
that he should have received the primary blessing from his father, but 
had instead been cheated by Yaakov. He was extremely upset with 
Yaakov and resolved to kill him for his “theft” of the blessing.

While Yaakov fled from his brother’s wrath, 
Eisav found himself a new wife:

Eisav saw that the daughters of Canaan were 
wicked in the eyes of Yitzchak, his father. Eisav 
went to Yishmael and took as a wife, Machlas 
the daughter of Yishmael, the son of Avraham, 
the sister of Nevayos, in addition to his wives. 
(Bereishis 28:8-9)

We may suggest that the sequence of events 
is crucial. Eisav felt cheated and, in response, 
decided to marry a new wife. He thought that 
changing his wife would improve his bad fortune!

It is understood that if events do not go exactly 
as planned in one’s life, then the appropriate 
action is to contemplate one’s personality 
and embark on a course of self-improvement. 
Perhaps one has not been living up to one’s 
responsibilities, and Hashem is dealing with one 
accordingly. Self-improvement is the key to an 
improved lot in life.

All of this, however, was beyond Eisav’s 
comprehension. He was thoroughly wicked 
and could not imagine that anything he could 
possibly have done himself could have caused 
his misfortune. He thus looked outside himself 
to rectify the situation. To him, the problem was 
completely external - and the obvious place to 
look was at his wives. He thus found a new wife 
immediately after the incident of the blessings.

This catastrophic character defect - the 
inability to even consider that one has flaws - 
was inherent in Eisav’s name. The name “Eisav” 
has the same letters (and basic meaning) as 
the Hebrew word asui (made; completed). This 
indicates that Eisav was a man who felt no 
need for self-improvement whatsoever - he 
was perfect, complete in every way. Indeed, 
the gematriah (numerical value) of “Eisav” is 
376, which is the same as that of shalom 
(peace; wholeness). Eisav was entirely at peace 
with himself. He did not and could not feel the 
discord that every normal human experiences 

- the realization that one is not perfect and 
must improve.

Just before Eisav returned to his father to 
discover that Yaakov had already received the 
blessings, we learn:

And Eisav came from his hunting (Bereishis 
27:30) - Eisav was armed to entrap his soul. 
(Bereishis Rabbah 66:5)

It is not entirely clear whose soul is referred 
to by this Midrash. We may suggest that it is 
Yaakov’s soul which Eisav was intending to 
trap. At this stage, before he knew that he had 
been usurped by his brother, Eisav believed that 
he could have everything - he would eventually 
ensnare and eliminate Yaakov and remain the 
chosen son, inheriting everything, both spiritual 
and physical, from his father. But when he entered 
his father’s room and discovered that Yaakov had 
already received the spiritual blessings, his world 
fell apart; he would ultimately remain secondary 
to Yaakov and his descendants. At that moment, 
Eisav should have realized that he was at fault, 
that this calamity had befallen him through his 
own personal deficiencies. Instead, as we have 
said, he turned not to himself but to his family, 
for in his mind, the problem must have originated 
with them and not with him.

Indeed, when Eisav remarried, his calculation 
was quite careful. He reasoned that he must 
have made an error in wedding the daughters of 
Canaan, for they were forever cursed. This error 
must have caused his misfortune. So he turned 
instead to his uncle, Yishmael, to find a new wife. 
He assumed that since Yishmael was a relative, 
indeed a descendant of Avraham Avinu, who had 
received his own blessing, then marrying his 
daughter would restore his lost fortune. We know 
that Eisav intended to kill Yaakov and perhaps 
was confident that Yaakov would be spiritually 
damaged by his encounter with Lavan. In Eisav’s 
mind, remarrying and intending to kill his brother 
were all that were necessary to ensure that life 
would continue as before.

It is intriguing to note that Eisav did not 
even divorce his existing wives. As we saw, the 
Torah indicates that Eisav married Machlas in 

addition to his existing, Canaanite wives. Despite 
their unsavoury behaviour (we saw above that 
Yitzchak hated them), the only fault that Eisav 
could find in them was their yichus (family 
background). It didn’t worry him that they 
were evil people, so he just married a new wife 
for child-bearing purposes while retaining the 
old ones. Once the minor problem of his future 
children’s yichus was dealt with, Eisav felt that he 
had no need for further action.

Yaakov in Contrast
We can demonstrate that this character 

description of Eisav was precisely the opposite 
of that of Yaakov. Yaakov’s name means “heel,” 
and the name of a person always describes his 
essence. Yaakov imagined himself as a “heel” - 
a lowly person, someone who could achieve 
much more for himself. He was a climber, always 
prepared to engage in self-improvement and self-
criticism. Our Sages tell us:

Anyone who refers to Avraham as Avram 
[his original name] has transgressed a positive 
command, but anyone who refers to Yisrael as 
Yaakov [Hashem gave Yaakov the additional 
name of Yisrael] has not transgressed, as the 
Torah itself calls him by this name later on. 
(Brachos 13a)

While the name “Yaakov” means “heel,” the 
name “Yisrael” derives its meaning from “striving 
with Hashem and men and prevailing.” It is a 
name which indicates that Yaakov had achieved 
very great success in all of his endeavours. My 
holy father explained the above statement of our 
Sages to mean that even after Yaakov became 
Yisrael, he still saw himself as a “heel”; he was 
still prepared to realize that continuous self-
assessment and development was the only way 
to a meaningful existence. While in Hashem’s 
eyes and the eyes of those around him Yaakov 
was now Yisrael, in his own eyes he remained 
firmly Yaakov.

There is a great message in this for all of us. 
We must take to heart the difference between 
Yaakov’s existence and that of Eisav. Eisav’s 
inherent downfall was his refusal - his inability 

- to appreciate that when life didn’t work out for 
him he should examine his own lifestyle and 
make improvements. Yaakov, our role model, 
realised that this ability to scrutinise one’s 
actions and change accordingly is the key to a 
valuable Jewish life.
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Bereishis, 25:22: “And the children crushed within her…”

Rashi, Bereishis, 25:22, sv. And [the children] crushed: …
Alternatively, they were struggling one with another over the 
inheritance of two worlds [this world and the next world].

The Torah tells us that Esav and Yaakov 
were already clashing in the womb of Rivka.  
Rashi, in his second interpretation1 explains 
that they were fighting over who would inherit 
Olam Hazeh (This world) and Olam Haba (The 
World to Come).  Rav Moshe Feinstein zt”l2  
explains that both brothers felt they had the 
ultimate right to both worlds – accordingly 
he asks a very strong question.  With regards 
to Yaakov, despite his spiritual leaning, it is 
understandable why he believed he could 
succeed in Olam Hazeh as well as Olam 
Haba – the Torah’s approach is that there 
is no contradiction for a spiritual person to 
also prosper in Olam Hazeh. However, it is 
very difficult to understand how the totally 
materialistic Esav could possibly believe that 
he had a connection to the purely spiritual 
Olam Haba. 

In order to answer this question, Rav 
Feinstein first analyses why Yitzchak Avinu 
wanted to give the brachos to Esav, rather 
than Yaakov.  He explains that Yitzchak surely 
realized that Yaakov was on a higher spiritual 
level than Esav, but he believed that Esav’s 
role was to physically provide for Yaakov so 
that Yaakov could focus on spiritual pursuits.  
This indeed was the nature of the highly 
successful relationship between Yaakov’s sons, 
Yissachar and Zevulun – Zevulun provided for 
Yissachar’s physical needs so that Yissachar 
could focus on his spiritual growth.  Therefore, 
Yitzchak believed that Esav was most fitting to 
receive the blessing – indeed, the nature of the 
blessings that Yitzchak intended for Esav are 
completely focused on material abundance, not 

1  See my other Dvar Torah – ‘The Value of  Toiling’ for 
discussion of  the Rashi’s first explanation.

2  Darash Moshe, Toldos, 25:22, p.13.

spiritual blessing.  Yitzchak’s error was that he 
believed that Esav could become a righteous 
person through elevating the physical world in 
order to provide for Yaakov.  However, in truth, 
Esav had become so engrossed in the material 
world, that he had no connection to spirituality, 
rather he was immersed in all kinds of immoral 
behaviour.  

This explains Yitzchak’s reasoning, but, 
as we asked earlier, what was Esav thinking?  
Rav Feinstein offers a remarkable answer – he 
writes that Esav understood Yitzchak’s desire 
that Esav provide for Yaakov, and he was 
willing to do so!  However, the mistake Esav 
made was that he believed that if he would 
fulfil that aspect of his role, then he would 
be ‘exempt’ so to speak, from following the 
dictates of leading a moral life.  He reasoned 
that in exchange for providing for Yaakov 
he could involve himself in all the forbidden 
pleasures of Olam Hazeh and Hashem would 
forgive him because he would be fulfilling 
Hashem’s will in enabling Yaakov to live a 
spiritual life.  In this way, he reasoned that he 
would merit to inherit Olam Haba in addition 
to Olam Hazeh.  Rav Feinstein continues that 
Esav’s mistake was that Hashem does not 
accept bribes of a person doing certain mitzvos 
and in reward, ‘letting him off’ of keeping 
other, less palatable mitzvos.  Rather, Hashem 
demands that a person strive in all aspects 
of his Avodas Hashem, even the areas that 
are more difficult.   Accordingly, Esav lost his 
opportunity and instead Yaakov had to take on 
both the spiritual and physical roles. 

Rav Feinstein’s principle has a number 
of applications:  It is not uncommon that 
generous donors to Jewish causes are weak 
in their general Torah observance – there may 

be a number of reasons for this, but one factor 
that can play a role is that they have a feeling 
of being ‘exempt’ from other mitzvos as a result 
of their generosity.  Rav Feinstein teaches us 
that this attitude is highly erroneous – whilst 
giving charity is a great mitzva, it is only one 
of many obligations that one must strive to 
observe.  

Rav Noach Weinberg zt”l recalled a 
fundraising encounter that encapsulates this 
phenomenon – he had a meeting with an 
extremely wealthy man, with the potential 
for a huge donation.  In the course of their 
discussion, it became apparent that this man 
was married to a non-Jew.  On discovering this, 
Rav Noach strongly rebuked the man telling 
him it was unacceptable to be intermarried, 
ignoring the damage that this would cause 
to his fundraising efforts.  Rav Weinberg did 
not care that this man was a massive donor to 
numerous worthy causes – that did not exempt 
him from intermarriage!  The man was actually 
very impressed at Rav Weinberg’s honesty, 
and he told Rav Weinberg that he was the first 
fundraiser to tell him the truth and not flatter 
him – and the man gave a very large donation!

This lesson can apply to those of us who 
are not massive donors, and those of us who 
do strive to observe the Torah.  Each person 
has a tendency to be stronger in one area of 
Avodas Hashem than others – there is nothing 
intrinsically wrong with this, but it is essential 
that a person not think that just because he 
excels in this area, he is exempt from working 
on other areas that come less naturally to him.  
For example, a person may contribute a great 
deal to his community – that is great, but it 
does not exempt him from the obligation to 
learn Torah every single day. Another person 
may excel in prayer, but he also needs to make 
sure he spends time with his family.  The 
examples are endless, and each person’s test 
in this area is unique to his own situation and 
capabilities. 

May we all merit to strive in all areas of 
Avodas Hashem.
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5. What are the two reasons why Yaakov left home at the end of the parsha?

 ANSWERS
1. Twins represents the idea of partners who work together. The mazal for 

the month of Sivan is teumim, twins, and represents unity as seen in 
that month when there is the giving of the Torah. The partnership here 
should have been like Yissachar and Zevulun with Esav working in 
this physical world to help support Yaakov with his spiritual pursuits.

2. The Gur Aryeh answers that this push to evil was not because of his 
evil inclination but was because of his evil nature that naturally was 
drawn to these places.

3. The Daas Zekeinim (25:25) brings that when he was born he was so 
red that they were scared to give him bris mila because of his blood 
not being properly absorbed. When after a few years they realised that 
this was normal for him, Yitzchok decided to wait until he was thirteen 
to do mila like with Yishmael. However, at thirteen Esav refused to 
allow it to be done and therefore he remained without bris mila! 
However, there is a chazal that says that when Yakov hid Dina from 

Esav he was to be punished that since he did not let her get married to 
someone with bris mila (i.e. Esav) she would marry someone without 
bris mila (namely Shechem).

4. Rashi (27:9) implies that this took place on Pesach and therefore 
Yitzchak asked for two goats. However, in some Rosh Hashana 
Machzorim before the blowing of the shofar they bring a Zohar that 
says these blessings took place on Rosh Hashana.

5. Yakov left as instructed by his father to go and look for a wife. However, 
the reason why his mother wanted him to go away was because 
she was scared that Esav would try and kill him for taking away his 
brachos.

ידי עשו (27:22) .6 והידים   that the power of the Jews is in – הקול קול יעקב 
speech, specifically tefilla, while the power of Esav is in action, by the 
sword.

OGR Stock Denton LLP
Winston House
349 Regents Park Road
London N3 1DH
T: +44 (0)20 8349 0321
www.ogrstockdenton.com
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Yitzchak entreated Hashem… Hashem allowed Himself to be entreated 
by him, and his wife Rivkah conceived. (25:21)

Imagine how difficult it must have been for 
Yitzchak and Rivkah to be barren for twenty years!

Rashi explains that Hashem responded 
specifically to Yitzchak’s Avinu’s prayer, and not 
Rivkah Imeinu. He explains that the root of the 
word, va’ye’etar, “and he entreated,” is the word 
atar, which denotes abundance. Yitzchak prayed 
abundantly - every which way, in order to effect a 
positive response from Hashem. 

Why was it necessary to pray so hard in every 
manner possible?

Rav Yosef Chaim Sonnenfeld, zt’’l, reveals a 
powerful concept into the efficacy of prayer and 
its far-reaching implications. Rashi says that on 
the day that Eisav went out l’tarbut raah, Avraham 
Avinu died aged 175. He was originally supposed 
to live until 180, but he died prematurely, so that he 
should not be privy to Esav’s evil. Rav Sonnenfeld 
says that Yitzchak and Rivkah’s prayers had severe 
ramifications for Avraham. Had the prodigal twins 
been born five years later, Avraham could have lived 
out his entire pre-determined lifespan. Their prayer - 
if accepted now - would then be the indirect cause of 
Avraham’s premature demise!

That’s why Yitzchak had to pray with such fervour. 
Unwittingly, his prayers were a double-edged sword.

What a powerful lesson this is for us. We all pray 
and, while Hashem certainly listens to each and 
every prayer, the reply doesn’t always seem ‘positive’. 
Sometimes, the answer is “no!” We have difficulty 
understanding His ways, but He has His reasons.

This idea, continues Rav Sonnenfeld, is 
underscored in the pasuk in Ashrei - Retzon yireiav 
yaaseh, v’es shavaatam yishma v’yoshieim, “The 

will of those who fear Him, He will do; and their 
cry He will hear, and save them.” This verse seems 
redundant. With the above, we understand that there 
are times when we ask for something which we 
ultimately might regret or cause us pain. The pasuk 
teaches us that Hashem listens twice - before and 
after we ask for something. At first, it is good. Then 
we realise - or become aware - that the ramifications 
are not good. We pray again. He listens again. 

Rav Aryeh Leib Scheinbaum told the following 
story. There was a certain philanthropist who would 
spend every Sukkot with his family in Yerushalayim, 
where he was besieged with people seeking his 
help. While he usually took care of the contributions 
himself, this year he had hired a gabbai to disburse 
the charity. He figured that this way he would have 
more time to listen personally to each person’s needs. 
The gabbai was given permission to decide how 
much to give.

The weeks went by, and the process went along 
smoothly. One day, a distinguished rabbi came 
to plead, with tears in his eyes, for his twenty-two 
year old nephew had been born with a brain tumour 
which, at the time, seemed non-life-threatening. 
Over the years, it had shifted and now had to be 
removed. The surgery, which was dangerous, could 
only be performed in America. It was a fortune, and 
they weren’t insured. Could he please help? Without 
the surgery, his nephew, who had recently become 
engaged, had only three months to live.

The philanthropist himself was moved to tears. 
He immediately gave the rabbi a note to give to the 
gabbai, explaining that he should give this man 
significantly beyond the usual amount. He wanted to 
make sure all costs were covered. 

The next day the gabbai came to his employer 
with an incredible story. “Twenty-four years ago, 
my wife and I lived in an apartment. We had two 
children, a two year old and a three month old. 
One day, a terrible fire broke out. My wife thought 
I had escaped with both children. When we looked 
at each other and realized that the baby was still 
sleeping in the apartment, we became hysterical. 
The firemen would not let us return, claiming it was 
too dangerous. We would never emerge alive. It 
was hashgachah that a bus returning from Tel Aviv 
stopped in front of the blazing apartment, at the 
behest of one of the passengers. A man ran out of the 
bus and, after assessing the situation, ran to the rear 
of the building, climbed the fire escape and, with 
Hashem’s help, saved my baby’s life. That man was 
the father of this young man whose life is in danger. 
Twenty-four years ago, he saved my child’s life. Now, 
I have the opportunity to repay this favour.”

The philanthropist needed no encouragement 
and gave his gabbai a blank cheque to cover all 
expenses. 

We do not know why things happen the way they 
do. We live through what seems to be an isolated 
experience, only to discover many years later that it 
was bashert to enable us to merit further deliverance. 
We must remember that nothing occurs for no 
reason. Hashem is the Source of everything, and 
it is His way of calling to us. We should listen and 
respond accordingly.

May our prayers be heard - and may we know 
what to pray for.

Please check out my 
shiurim online

http://www.torahanytime.com/speakers-list/
rabbi-mashiach-kelaty/

Correction from last week 
Parshas Chayei Soroh

Rabbi  
Daniel Fine

"Last week I cited 
that the Avos knew 
the amidah formula. 

Though some sources seem 
to support this, the general 
consensus of mefarshim seems 
to be that they were unaware of 
the particular text of the amidah, 
as it was composed by the 
anshei kenesses hagdolah - see 
gemara brachos 26b and the 
Ra'ah, as well as the Rambam at 
the start of hilchos tefillah."
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Kashrus Stories (Part 2)

CASE #1

Shabbos afternoon. Family Gold had eaten the 
seudah, taken a short nap and were now sitting 
round the dining room table.

After mummy served the family some fruit, Bracha, 
the teenage daughter, went to get her latest 
culinary creation. Bracha was an excellent cook 
and every Shabbos, the family looked forward to 
tasting the cakes or miniatures she’d prepared.

Everyone oohed and aahed over the dainty 
chocolate pralines that were laid out so prettily on 
a tray. Mummy was the first to taste one. “These 
really are delicious,” she said. “Unbelievable what 
you can make with pareve chocolate nowadays.”

Her words made Bracha uneasy. Running into 
the kitchen, she opened the fridge and examined 
the bar of chocolate she’d used. To her utter 
dismay, in small letters, right near the hechsher, 
was the word “Dairy.” The company had lately 
changed the design of the packaging and it looked 
so similar to the pareve chocolate that she’d 
mistakenly purchased it.

Racing back into the dining room, Bracha shouted, 
“Stop eating everyone! The chocolates are milchig!”

Everyone gasped in horror. Malky immediately 
put back the chocolate she was holding, and 
Dovid spat out what he had in his mouth. Little 
Esty wanted to know if she could finish eating 
hers, because she’d taken two bites anyway, and 
had become milchig already. Everyone turned to 
Tatty, who had just finished reciting the bracha 

“Shehakol” when Bracha had come running in. 
To the family’s utter surprise, Tatty bit into the 
chocolate!

Why did Tatty eat the chocolate, even though 
less than six hours had passed from when he’d 
eaten fleishig?

Did David have to spit his chocolate out and was 
Esty allowed to finish eating hers? 

Do those who ate the chocolates already have 
to make a bracha acharonah and how should they 
do teshuvah?

Answer
If you make a bracha and then suddenly realize 

that you are still fleishig, you should nevertheless eat 
a bit of the dairy product so that the bracha should 
not have been said in vain. This is only if at least one 
hour has passed since eating meat. It is best to rinse 
your mouth out quickly before eating the milchig 
item, but in the above case, Tatty had already eaten 
fruit, which served the same purpose. 

David did the right thing by spitting his chocolate 
out, and Esty was not permitted to finish eating her 
chocolates. 

If you mistakenly eat milchig whilst you are 
fleishig, you still have to make a bracha acharonah. 
In order to do teshuvah for this sin, you should learn 
the halachos of meat and dairy.

[Sources: Shulchan Aruch, Yorei deah, Siman 89:1, 
Kashrus in the Kitchen, Feldheim].

CASE #2

Devorah Wallis was a newlywed, married all of 
three months. She loved experimenting in the 
kitchen and often surprised her husband with her 
original ideas for supper.

One evening, Devorah made an all-milchig menu. 
The onion soup had pieces of cheese floating 
around temptingly and the lasagna was heavenly. 
As Aharon bit into the soft, homemade rolls, he 
said laughingly to his wife, “You know, these rolls 
almost taste milchig, too. They taste mamash as 
though they had butter in them!”

“You’re quite right!” said Devorah proudly. “They 
are milchig! I mixed the dough with milk. Aren’t 
they delicious?”

Aharon put his roll down. “They certainly are 
delicious,” he said slowly. “But…” his voice 
trailed off.

“But what?” Devorah asked anxiously.

“Did you make a large amount?” inquired Aharon.

Devorah breathed a sigh of relief. “Yes, I did. I 
used almost six pounds of flour. I got a ton of rolls 

out of it and I put them away in the freezer. But 
don’t worry, I took challah with a bracha if that’s 
what you’re worried about,” she assured him.

“And do all the rolls look like these?” Aharon 
continued.

“Yes, I tried to shape them exactly like store-bought 
rolls,” Devorah said.

Aharon was silent. 

“What’s wrong?” Devorah asked again.

Aharon felt uncomfortable to disappoint his loyal 
wife who’d worked so hard to give him pleasure, 
but halachah was halachah and anyway, he knew 
Devorah wouldn’t want to transgress, chalilah.

“I’m so sorry, but we’ll have to throw away all the 
rolls you made,” he said gently. “We may not eat 
them.”

What is the problem with the milchig roll and is 
there any way Devorah could have made the rolls and 
they would have been permissible to eat?

Answer
Chazal forbade making dairy bread, lest if 

accidentally be eaten with meat. (Meat bread is also 
prohibited, lest one eat it with a dairy meal.)

However, there are two leniencies – baking a 
small amount and shaping the dough distinctively. 

If Devorah had baked a very small amount of 
rolls, just enough for that day, with none being left 
over, the couple would have been permitted to eat it. 
However since she made a large number, they must 
be discarded.

Or if Devorah had shaped the dough distinctively 
before baking, making the rolls look different than 
rolls normally look, this would have served as a 
reminder that the rolls were dairy, and she would 
even have been permitted to bake a large quantity. 

[Sources: Shulchan Aruch, Yorei deah, Siman 
97:1, Pischei Teshuva 97:2. Kashrus in the Kitchen, 
Feldheim].
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Let the Scoffers be Scoffed
 And these“ – "ְוֵאֶּלה ּתֹוְלֹדת ִיְצָחק ֶּבן־ַאְבָרָהם ַאְבָרָהם הֹוִליד ֶאת־ִיְצָחֽק"

are the generations of Yitzchak the son of Avraham, Avraham 
bore Yitzchak”. 

There are two glaring difficulties in this pasuk. 

The pesukim which follow do not list us the names of the 
children of Yitzchak. They tell us the story of Yitzchak and 
Rivka preceding the birth of their children and then tell us the 
story of Esav and Yaakov. 

What is the reason for the repetition in this pasuk? Why are 
we told that Avraham bore Yitzchak when we have just been 

informed that Yitzchak was the son of Avraham? 

Rashi comments "בפרשה האמורים  ועשיו  "יעקב   - יצחק"  תולדות   ."ואלה 
The generations of Yitzchak is referring to Yaakov and Esav which are 
mentioned in the parsha. What Rashi is telling us is that the words 

‘generations of Yitzchak’ need not be followed by a list of names. An 
account of how they came to be is sufficient because from that account we 
will see the descendants of Yitzchak. We have similar passages in other 
places. However, Rashi in those places suggests a different approach. In 
the beginning of of parshas Noach

 We are - "ֵאֶּלה ּתֹוְלֹדת ֹנַח ֹנַח ִאיׁש ַצִּדיק ָּתִמים ָהָיה ְּבדֹֹֽרָתיו ֶאת־ָהֱֽאֹלִקים ִהְֽתַהֶּלְך־נַֹֽח"
not immediately told the generations of Noach. Rather, we are told that 
Noach was a righteous and perfect man in his generations. Rashi offers 
two explanations. a) The pasuk digresses somewhat and while mentioning 
Noach’s name informs us of his righteousness. b) The generations of 
Noach refers to the fact of his being a righteous man. This comes to teach 
us that the offspring i.e. the creations of the righteous are their good deeds. 

In the beginning of Parshas Vayaishev the pasuk says:

ֶאת־ְּבֵני  ַנַער  ְוהּוא  ַּבֹּצאן  ֶאת־ֶאָחיו  ֹרֶעה  ָהָיה  ָׁשָנה  ֶּבן־ְׁשַבֽע־ֶעְׂשֵרה  יֹוֵסף  ַיֲעֹקב  ֹּתְלדֹות  "ֵאֶּלה 
ִבְלָהה ְוֶאת־ְּבֵני ִזְלָּפה ְנֵׁשי ָאִביו ַוָּיֵבא יֹוֵסף ֶאת־ִּדָּבָתם ָרָעה ֶאל־ֲאִביֶהֽם"

There too, Rashi suggests that Toldos means ‘these are their settlings 
and their turn of events until they arrived at the stage of permanent 
residence.’ Only in the second explanation does Rashi suggest that 
toldos means descendants. As to the reason why only Yosef is mentioned 
see Rashi’s commentary there. The reason why Rashi did not suggest 
in parshas Toldos that ‘Toldos Yitzchak the son of Avraham’ means 
the events that transpired to Yitzchak is because this pasuk follows the 
previous parsha which speak about the toldos of Yishmael, the son of 
Avraham and proceeds to name his children. It is therefore correct to 
presume that toldos in our parsha is to be rendered in the same way.

In answer to question b) posed above; the necessity in the pasuk telling 
us that Avraham bore Yitzchak. Rashi, quoting Midrash Tanchuma, says 
that the leitzanei hador –the cynics of the generation - claimed that Sarah 
became pregnant from Avimelech. After all Sarah had lived for many 
years with Avraham and together they had not managed to conceive. A 
few months after she is taken in to the palace of Avimelech she conceives. 
In order to counter this claim Hashem made Yitzchak’s facial image a 
copy of Avraham. Now, all were to be witnesses that Avraham was his 
father. Thus the pasuk is not informing us of the fact that Avraham bore 
Yitzchak but rather ‘these are the descendants of Yitzchak whom all 

knew with an absolute 
knowledge was the 
son of Avraham’. How 
was this so because all 
could testify ‘Avraham 
bore Yitzchak’.

Why the emphasis 
on calling them leitzanei hador? What is the purpose of their claim? 
Surely, Sarah giving birth at her age is still miraculous, even it was from 
Avimelech? Moreover, surely it was a bigger miracle for Sarah to conceive 
than for Avraham. After all, Avraham did have a child fourteen years ago. 
The Beis Yosef (Harav Yosef Caro) had a child in his eighties! 

The Brisker Rav (HaRav Yitzchak Zev Soloveitchik zt’’l) points out 
that we see from this episode the power of Leitzanus. The purpose of 
a scoffer is not denying miracles. He is not necessarily a member of 
the atheist convention in LA. ‘Let there be a G-d’ he says, ‘as long as 
that does make me accountable.’ He can deal with acts of G-d, as long 
as that event does not demand of man a certain way of life. Let Sarah 
have a child. That’s amazing! As long as it’s not from Avraham. For Sarah 
and Avraham to have a child after so many painful years can only point 
in one direction. The event is a testimony to mankind that leading a 
monotheistic life, governed by morality and an earnest wish to live one’s 
life in accordance with the wishes of a Higher Power, pays off. All the 
suffering, all the loneliness, all the vicissitudes of the last decades not 
only came to a positive outcome. These trials and tribulations were part of 
the joy and the reason for the enormous salvation. The Ramchal (Mesilas 
Yesharim Chapter 5) says that leitazanus is like a shield smeared with oil. 
This is why light-headedness and (unhealthy) laughter brings a person to 
lewdness. Any arrow that tries to penetrate is easily deflected. This is the 
sheer power of scoffing. A person is generally aware of how destructive 
immorality is and under normal circumstances would distance himself 
from such an environment. The power of leitzanus is such that the severity 
of the most severe behaviour can become dampened and rationalised in 
one’s eyes.   This is the reason why our sages tell us that all leitzanus is 
prohibited apart from leitzanus of avoda zara (Megilla 26b). It is such a 
powerful weapon that it may be used only in extreme circumstances.

Leitzanus achas docha meah tochachos’ one snide remark can do away 
with one hundred rebukes.

The leitzanei hador had already tried to dampen the enthusiasm and 
inspiration that transpired at Yitzchak’s birth. They claimed that he was 
not Sarah’s child but rather a forlorn baby that she found in the ‘subway’. 
To counteract this Sarah nursed all the babies that were to her after the 
birth. This is still not enough the new argument is that it was not from 
Avraham. G-d took this into consideration and counteracted it. However, 
let it be known that the scoffer will always scoff. Actions need to be taken 
so that others are not affected by the scoffers. The midda of leitzanus is 
very prevalent, especially in our generation of social media where one 
harmful comment can reach millions of people in an instant. 

Let us pray that we should use this midda to strengthen ourselves 
against those who ridicule those who are trying to get closer to their 
Father in Heaven.

Gateshead

PA
RS

HA
H

Please could you ensure that there are ample sheets left in shuls for Shabbos before taking one home -as there have been few left in shuls.

This newsletter contains Divrei Torah and may contain Sheimos - please dispose of accordingly.


	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_gjdgxs
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack
	_GoBack

