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Spiritual Inheritance 
Adapted from a Chumash Rashi shiur given by the Tolner Rebbe shlita, Behar 5765 

  לע"נ האשה החשובה מרת חוה חיה שרה ע"ה בת הרב נטע אריה ז"ל ת.נ.צ.ב.ה.  
In parshas Behar the possuk says, (ויקרא כה, כה) “  וגאל אליו הקרב לוגא ובא מאחזתו ומכר אחיך ימוך כי

אחיו ממכר את , If one of your brothers becomes destitute and sells [land] of his inheritance, his 
close relative should come as his redeemer and redeem [buy back] his brother’s sale.” Rashi 
comments, “  - מאחזתו. עוני דוחק מחמת אלא שדהו למכור רשאי אדם שאין מלמד - ומכר אחיך ימוך כי

לעצמו שדה שישייר ארץ דרך למד כולה ולא , If one of your brothers becomes destitute – this teaches 
us that a person is not permitted to sell his field except when under the pressure of poverty. From 
his inheritance – and not all of it. [This comes] to teach Derech Eretz, proper conduct, that he 
should leave a field for himself.” 

Rashi’s comment is a citation from the Toras Kohanim ( , פרק הגבהר פרשתא  ), where it says, “  מנין

 תלמוד העני כן אם אלא בית לו וליקח כלים לו וליקח בהמה לו וליקח וכו' שדהו את למכור רשאי אדם שאין
 מאחוזתו לומר תלמוד, אחת בבת נכסיו מכל יצא יכול, העני כן אם אלא מוכר אינו הא, "ומכר ימוך כי" לומר

 נכסיו כל את להחרים רשאי אדם אין לגבוה אם ומה עזריה בן אלעזר בירמר א, אחוזתו כל ולא, מאחוזתו -

נכסיו על חס להיות חייב אדם' יהיש וכמה כמה אחת על , From where is it derived that one is not 
permitted to sell his field and buy livestock or vessels or a house except if he has become 
impoverished? The possuk teaches, “If he becomes destitute and sells.”  Could it be that [in such 
a circumstance] he should part with all of his property at once? The possuk teaches, “From his 
inheritance,” [implying part] and not all of his inheritance. Rabi Elazar Ben Azaria said, if a person 
is not permitted to donate all of his possessions to Hekdesh, certainly he is obligated to have 
mercy on his possessions.” 

A Prohibition or a Good Idea? 
The Sefer Tzeida Laderech points out a subtle difference between the way that Rashi quotes the 
Toras Kohanim and the way it is actually written in the original text. The Toras Kohanim itself does 
not differentiate between the two instructions that it derives from the possuk and writes that one 
is not permitted to sell his inheritance unless he is under severe financial pressure and that in the 
event that he must do so he may not sell all of his property. Both of these instructions would seem 
to fall under the category of a prohibition. Rashi however writes that it is forbidden for one to sell 
property from his inheritance, and that it is Derech Eretz to leave himself a field. Generally we 
understand the concept of Derech Eretz as being a recommended mode of conduct which is 
explicitly dictated by Halachah. As the Toras Kohanim did not differentiate between the two 
instructions, we must attempt to understand what prompted Rashi to do so.Q1  

There are several additional questions that arise from this Rashi. Foremost, why does the Torah 
view selling ones inheritance with such stringency? Suppose a person who was struggling 
financially would be faced with an opportunity to make a smart investment that would secure his 
financial standing and allow him to provide for his family in a respectable and self-supporting 
manner, but this required him to liquidate his inheritance in order to invest the proceeds in the 
business opportunity. Why would the Torah instruct a person to turn down such a deal unless he 
had reached the level of “ אחיך ימוך כי , If one of your brothers becomes destitute,” which depicts 
a very serious level of poverty?Q2  

A Uselessly Small Piece of Land 
Furthermore, in the event that a person had become so deeply impoverished that he was 
permitted to sell his inheritance, why does the Torah advise him to retain a small amount of the 
field for himself. From the fact that it was necessary for the Torah to issue this instruction, we can 
deduce that the amount of property that the owner would be able to retain would not be 
sufficient to support him and his family, as otherwise it would be obvious that such a step would 
be unnecessary and forbidden by the Torah. Accordingly, we must ask why the Torah required 
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him to retain it. Would there not be an issue of ‘לועג לרש, mocking the impoverished,’ every time 
he saw the uselessly small patch of land that is the only remnant of what had once been a glorious 
inheritance?Q3  

The Torah Takes Mercy on the Possessions of Klal Yisrael 
This brings us to a more fundamental question about the proper approach that one must take 
towards his possessions, according to the Torah. There are several instances where Chazal tell us 
‘ על ממונם של ישראל התורה החס , the Torah took mercy on the property of Klal Yisrael,” such as in 
a case of Nigei Batim, when a house is afflicted with Tzaraas. The Halachah dictates (נגעים יב, ה) that 
if a house is suspected of being stricken with Tzaraas, the Kohein who inspects it must instruct the 
owner to remove all of his earthenware vessels, and must wait until he has finished doing so 
before the inspection in case he needs to pronounce the house Tamei. This is done so that the 
owner would not suffer the loss of those vessels that cannot be purified later. The Mishnah 
concludes by saying that just as we see that the Torah had mercy and did not cause a person to 
lose his inexpensive vessels, all the more so does the Torah care about his expensive vessels. From 
this we see that the Torah cares about a person losing his possessions, and that being the case a 
person himself must also be careful not to lose or otherwise waste his possessions. 

As we understand that all worldly creations were created for the purpose of serving man and in 
order to help him serve his Creator, one would think that this would entitle a person to the right 
to do whatever he wants with his possessions including making an executive decision to sell them 
in order to use the money to make more money in an honest fashion Why would the Torah care 
if one did not ‘take mercy’ on his possessions and decided to use them up or otherwise dispose 
of them at his convenience, assuming that he had a decent reason to do so?Q4   

“And if You Would Have a Person…” 
There are another two statements of Chazal regarding the attitudes that people take towards 
their possessions that must be addressed. In explanation of the words, (דברים ו, ה) “ ' ה את ואהבת

כל נפשך ובכל מאדךבובכל לבבך  יךקאל , and you shall love Hashem your G-d with all of your heart 
and with all of your soul and with all of your wealth,” the Gemarah (:ברכות סא) says, “  אליעזר רבי

: אלא? נפשך בכל נאמר למה מאדך בכל נאמר ואם? ךמאד בכל נאמר למה נפשך בכל נאמר אם: אומר
 מגופו עליו חביב שממונו אדם לך יש ואם, נפשך בכל נאמר לכך - מממונו עליו חביב שגופו אדם לך יש אם

מאדך בכל נאמר לכך - , Rabi Eliezer says, if it says, “with all of your soul,” [implying that one must 
be willing to give up his life for his love of Hashem] then why does it say, “with all of your wealth?” 
And if it says, “with all of your wealth,” why does it say, “with all of your soul?” Rather, if one 
would have a person whose life is more valuable to him than his money, to him it says, with all of 
your soul, and if you would have a person who values his money more than his life, for him it says 
with all of your wealth.” The Kli Yakar ( יא ,דברים יג ) explains that the fact that the Gemarah refers 
to someone who values his money more than his life as “ואם יש לך אדם, and if you would have a 
person…” shows that such people are a rarity, as common sense dictates that one’s life is infinitely 
more valuable than monetary wealth.  

In light of the Kli Yakar’s explanation, there is a difficulty in understanding the following statement 
of Chazal ( .חולין צא ), “  מכאן, קטנים פכין על שנשתייר: אלעזר רבי אמר - "לבדו יעקב ויותר" )בראשית לב, כה(

מגופם יותר ממונם עליהם בשחבי לצדיקים , [the possuk says] “and Yaakov remained alone [on the 
other side of the river]” Rabi Elazar said, [he went back to the other side of the river and] remained 
there for some small vessels. From here we learn that Tzadikim hold their money dearer to them 
than their lives.” The Ben Ish Chai asks how could it be that the Tzadikim, of all people, subscribe 
to a point of view that the Gemarah tells us is foolish?Q5  
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Improved Standard of Living 
There is a fascinating dispute between the Igros Moshe and the Tzitz Eliezer that reveals an 
unfortunate shift in the approach of our generation to physical possessions. Rav Moshe Feinstein 

 ruled that one may not make Kiddush with a disposable cup as it is (איגרות משה אורח חיים ח"ג ס' לט)
not considered a respectable vessel. Less than fifty years later the Tzitz Eliezer (חלק יב ס' כג) issued 
an opposite psak, that has since been accepted by many of the poskim of our times, and says that 
since disposable cups are used universally and can even be found at very respectable venues, they 
are considered to be an appropriate vessel to be used for Kiddush.  

We see from this that the exponential improvement in the standard of living that took place in 
the few short decades that passed between Reb Moshe’s ruling and that of the Tzitz Eliezer 
effected a fundamental change in Klal Yisrael’s attitude to their worldly possessions. As quality 
items have become available at easily affordable prices, people have lost their appreciation for 
those items and will discard them much more readily, thus blurring the difference between them 
and items that were designed to be disposed of after one use and causing it to become more 
culturally acceptable to use ‘disposables’.  

A sure sign of this phenomenon are the many items of clothing, that are still wearable and other 
usable objects as well as copious amounts of quality food that can often be found in and around 
the garbage cans in the street that people have discarded because they have no use for them and 
no more space to store them. The casual attitude with which people dispose of what would have 
been considered priceless in previous generations is far from the approach prescribed by the 
Torah.  

The reason why Yaakov Avinu returned to take the small vessels that had been left on the other 
side of the river was not out of stinginess, but rather because he truly appreciated the fact that 
the reason why he had come to own those vessels was because Hashem had deemed it necessary 
for them to come into his possession and as such he viewed them as a gift given to him by none 
other than Hashem himself, so that these vessels would serve and assist him. The value that he 
ascribed to them did not stem from a desire to amass wealth, but rather it stemmed from feelings 
of gratefulness to Hashem for having given them to him, and in a certain sense to the vessels 
themselves, as they were there to serve him.  

On a deeper level, the Baal Shem Tov taught that everything in creation contains  ניצוצות של

 sparks of holiness that are waiting to be utilized in Avodas Hashem, and as the Shem ,קדושה
Mishmuel (חיי שרה תרע"ד) explains at length, the fact that an item comes to belong to a person is a 
sign that it contains sparks of holiness that are in essence connected to that person’s Neshamah 
and were created with the intention that they be utilized by that person specifically. As such a 
person must respect his possessions, because they were given to him by Hashem for holy 
purposes. A5  

Have Mercy on the Sparks of Holiness 
We can now understand that the reason why the Torah ‘has mercy’ on the money of Klal Yisrael, 
and so too must the owner of an object be careful with his things, is because every item that a 
person owns contains sparks of holiness waiting to be utilized and elevated and one must 
therefore be careful to utilize them properly and appreciate the gift that he has been given by 
Hashem. If a person discards an item prematurely, foremost, it shows that he did not value the 
gift that he received, and will have wasted the sparks of holiness that were not utilized in his 
Avodas Hashem.A4   

Holy Inheritance in Eretz Yisrael 
This concept was certainly also applicable to the inheritance that Klal Yisrael were given in Eretz 
Yisrael, as each family was given their portion of land by Yehoshua Bin Nun through a Divine 
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lottery which matched up each portion of inheritance according to the sparks of Kedushah which 
were vested in it to the shoresh Neshamah of the family to which it was given. As such, in the 
same way that a person may not dispose of a דבר שבקדושה, a holy item, such as a Sefer Torah 
except in the circumstances dictated by Halachah, so too may he not readily part with his 
inheritance, as there is holiness in it as well, and moreover, that holiness was intended to be 
utilized specifically by him. Only in circumstances when a person has reached a state of absolute 
destitution does the Torah allow him to sell such a unique and valuable item.A2  

Inheritance 
The concept of ‘ירושה, inheritance’ is viewed by the Torah with such weightiness because the 
Torah itself as well as many subtle facets of the Torah such as Minhagim and traditions are passed 
down as an inheritance to the generations, as the possuk says, (דברים לג, ד) “ תורה צוה לנו משה

קהילת יעקב מרשה , The Torah was commanded to us by Moshe, an inheritance for the 
congregation of [the descendants of] Yaakov.” Similarly, other things that are passed down from 
one generation to the next are of tremendous value and must be safeguarded, especially one’s 
portion of Eretz Yisrael, because aside from the sparks of Kedushah and their inherent value as 
gifts from Hashem, one who treats inheritance lightly may also come to dispose of elements of 
the ‘מורשה קהילת יעקב’, the spiritual inheritance of Klal Yisrael, ח"ו. 

As this is the case, Rashi understood that even when the Torah permits someone to sell his 
inherited property it is still advisable that he retain a small portion for himself, even though that 
portion is too small to be useful from a financial perspective. This is because it is imperative that 
he keep at least a minimal hold on the inheritance given to him and his forefathers by Hashem, 
as by doing so, he will not forget what he once had and thus strive to get it back. If however he 
was to sell it entirely then, as the saying goes, “out of sight, out of mind,” he would become used 
to life without his inheritance and lose any hope of one day recovering it.  

A Reminder 
Chazal tell us ( מא:נדרים   poverty is in the mind.” This can be explained to mean ,אין עניות אלא בדעה“ (
that if a person who has suffered a financial loss adopts the mindset of a poor person then he will 
lose any hope of regaining his wealth as he will accept his poverty as a given and no longer even 
strive to return to his previous position. Rashi understood that the instruction to retain a small 
portion of one’s property could not be a commandment with the same stringency as the original 
injunction not to sell it, as the leftover property is of no practical use,A1 nevertheless the Torah 
wanted to give a person a chance to return to his inheritance so it advised him that it is proper 
conduct to leave himself a ‘זכר, a reminder’ of his inheritance to motivate him to find a way to 
buy it back someday. A3  

Spiritual Inheritance 
This applies to spiritual inheritances and acquisitions as well, meaning that even in a time of 
 when a person feels himself slipping in his Avodas Hashem, he must strive to hold on to ’,ירידה‘
his spiritual accomplishments in whatever way he can. Even if he is not successful in keeping 
everything, he must endeavor to keep as much as possible, even if it is only a little, so that he not 
part with his inheritance as a descendant of the Avos Hakedoshim entirely, ח"ו, and so that when 
he recovers from his fall and renews his energy in Avodas Hashem it will be easier for him to 
return to the levels that he had previously attained. 

Through striving to retain and utilize all of the opportunities that we are given to serve Hashem, 
whether through our physical possessions, by elevating the sparks of holiness that are given to 
us, and by cleaving to our spiritual inheritance as Hashem’s “ממלכת כהנים וגוי קדוש, Kingdom of 
priests and a Holy nation,” may we merit having our inheritance renewed as we receive the Torah 
once again this coming Shavuos, amen, KY”R.  
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