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Their favorite time of the week, by far, was the Friday 
Night Shabbos seuda. 

All the family gathered around the table, Shabbos candles 
glowing, the workaday week and school worries put away 
somewhere else. In their Shabbos finery, singing Shalom 
Aleichem, kiddush, zmiros, great, comforting food, divrei To-
rah, family conversation, catching up on each one’s news, it 
was beautiful and unhurried. The Shabbos tisch.  Sure, as in 
any family with children, there were occasional squabbles. 
But what did they “fight” about? Whose turn is it to sit next to 
Abba this week. The joys of life.

“Vus iz de parsha die voch?”
“Noach!” the girls cried out.
“Noyach!” the boys said. It’s all good, Baruch HaShem.
 We delve into the Torah portion of the week.
Was Noach a tzadik? Of course he was. The Torah clearly 

says so. But what kind of tzadik? A really great tzadik or a 
not so great tzadik? The children provide all the answers they 
learned in school. All great answers, all correct,  Abba tells 
them. But why the question? What would be the point of let-
ting us know that he might not have been such a great tzadik? 
What would be the point of such a revelation? We delve into 
it because we want to know, to understand, as well as we pos-
sibly can, the meaning of every word and letter in the Torah, 
which is the Revealed Word of God. And it is also clear, from 
the very question, from the subtle way the language of the 
Torah raises the question, that there is s purpose to the ques-
tion itself.

With the Flood, a holocaust befell the world, destroying 
all in its path. Noach and family were saved, and ultimately 
the world went on. But it didn’t have to be that way. The same 
God who created the world ex nihilo could have wiped it all 
out, and started all over again, just as easily. There are, after 
all, Midrashic sources that tell us that God had, in fact, created 
many worlds before ours and destroyed them.  Why save this 
world through Noach, identifying his tzidkus, and then iden-
tify him further as an apparently flawed tzadik?

So, children, Abba continued, let’s think about another 
holocaust, the Holocaust of our own time, and all the holo-
causts throughout the ages, of which there has been no short-
age.  Some survived even when so many others perished. 
Why were they chosen to survive? Were they super tzadikim 
and the the others not? That is very far from the actual real-
ity. What happened, in terms of the tzidkus or the opposite of 
tzidkus, and everything in between, of the saved individuals 
is utterly unknowable, except that being a tzadik did not alone 
clearly save anyone. And yet we know that God is the True 

Judge, whose every act is Justice itself -- even as we  are ut-
terly unable to fathom it. 

There is a concept of a holocaust consuming everyone 
and everything in its path, regardless of individual merits -- 
“androlomosia”; see Raba and Tanchuma--  but that phenom-
enon, as we limited mortals view it, is even more incompre-
hensible. And so we must cling to what we might be able to 
understand, on some level. 

And so, children, what are the lessons of of Noach, for the 
purposes of this discussion a flawed tzadik (and, in fairness, 
there are those who maintain that he was, in fact, a great tza-
dik) being the vehicle for the saving of mankind and indeed 
of the world? 

Well kinderlach, for one thing, it certainly pays to be 
good. If Noach weren’t a tzadik, it appears that the Ribbono 
Shel Olam would have let the whole thing go. Kaput. And 
clearly the merit of one tzadik alone may suffice to save the 
whole world. But why davka a flawed tzadik? To teach us 
that you don’t have to be a perfect tzadik for God to be aware 
of you and to watch out for you. To respond to you. To relate 
to you. To save the world for you. To make miracles for you. 
A person should try to be a tzadik because that’s his job in 
serving his Creator. The Ribbono Shel Olam does His “job”, 
k’vyachol, by looking at each of us, knowing who we are even 
better than we know who we are, and doing according to His 
chesed and His Judgment, even plucking us from a world-
destroying holocaust because He is our Father in Heaven, He 
has a world to run, His perspective transcends time, and this 
is His plan.

Which brings us, kinderlach, to an even more fundamen-
tal question, and it’s about each and every one of you.

Noach’s tzidkus, as it was, was not only about Noach 
himself but also about Avraham, and all that emerged from 
Avraham. It was about every good and worthwhile thing that 
has happened in the world since Noach. 

Your grandparents, kinderlach, my parents, were two 
twigs saved from a terrible fire, while almost everyone else 
in their world perished, burned in that terrible conflagration. 
Why? Why them? Why not others instead of them? Why 
them? Because of YOU!  The lives that they were given are 
the lives that you were given. When they were spared, you 
were spared. Just as the Avos, and Klall Yisrael at Har Sinai 
crying out  “Na’aseh v’ Nishma!” justified, in a real way, the 
saving of Noach, aside from his own merits, so too, children, 
it is for you, with the way you live your lives, to “justify”  
not only the saving of your grandparents, but the survivors of 
every persecuted generation that came before, the stalwarts of 

SAVING THE WORLD
Yerucham Reich
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every generation that resisted the temptation to fall away and 
seek a seemingly easier path in life. 

God may save someone not just on his own merit, but be-
cause of what his future generations might be. And that means 
you. Hashem saved  Bubby and Zaydie not just for themselves 
but for you. His challenge to me and to you is to justify that. 
In saving them He has told us that the existence of the world 
is in our hands, that what we do in this world really counts, 
that our lives have purpose, and our being here is testimony to 

the purpose we have been given, to keep the world going. It 
means me, and it means you, as individuals. 

It means every one of us. Noach was a tzadik, but that lit-
tle question mark that hovers over him comes to teach us that 
we, each of us, can be the Noachs of our own little worlds. 
And we should live as if we are. 

Yerucham Baruch Reich
Parashas Noach 5778

R’ Akiva Eisenstadt  Rosh Kollel 
MIND YOUR SURROUNDINGS

Chazal have told us the extent of the moral decadence of 
Noach’s generation. So corrupt was their behavior that 

their very existence was the epitome of moral depravation. 
The Medrash describes the effect of a world gone astray as 
the animals and vegetation also began to exhibit their innate 
character in a degenerate and simply unnatural manner. The 
Torah seems to be telling us that it was the corruption of all 
life that caused God to bring the flood.

There is, however, a looming question which sort of puts 
a wrench in this idea. We understand that human beings have 
Bechira, free will. We can choose to do bad or good and there-
fore the consequences of the actions are a result of our choices 
in life. Animals and plants, on the other hand, do not possess 
the power of free will. If so, how was it that they were able to 
“choose” to live an immoral life?

To explain this Medrash Rav Elya Lopian recalls a story 
that occurred in the city of Lomza when he was a young child. 
There was ruckus brewing in the city as there were unex-
plained deaths at the old hospital in town. People were being 
admitted into the medical ward for relatively minor ailments, 
yet while there they contracted diseases that were quite seri-
ous and life threatening. Professors and experts of medicine 
from Warsaw were called to investigate the cause of the sick-
nesses. They arrived at the conclusion, through their limited 
understanding of communicable diseases of their time, that 
throughout the centuries that the hospital building has been 
in existence there were many diseases that had permeated the 
walls and beams of the building. The sicknesses were now 
a part of the environment of the hospital itself. The towns-
people had no choice but to tear down and burn the hospital. 

Rav Elya uses this idea and applies it to the notion of spiri-
tual maladies. The generation of Noach was so deeply perme-
ated with sin and transgression, immorality and corruption, 
that their sphere of influence affected not only themselves but 

the entire world surrounding them. It wasn’t the choice of the 
animals to live that way but the way they lived was indeed 
a reflection of their surroundings and influences. They had 
inherited the norms, ideals and actions of the atmosphere that 
they lived in and their way of character changed along with 
the madness of the world.

Rav Shach zt’l writes that this shows the significance and 
importance of recognizing the power of one’s surroundings 
and the effect that it can yield. Rav Shach points out that the 
tool of influence is a two way street. A person’s actions can 
affect others in a positive way or in a negative manner; it is up 
to us to use it in the correct manner. 

We all know that the people who we surround ourselves 
with can impact our lives in many manners of happiness or 
misery. We also know that we can impact others with our 
words and actions. Put most simply the generation of Noach 
did themselves in with the exploding, unchecked and infec-
tious behaviors of their times. But at the same times the salva-
tion of mankind, Noach, showed the equally opposite aspect 
of this coin. 

Rav Avraham Pam conveys this idea in his sefer Atara 
L’Melech when he brings a fascinating Gemarah in Sanhe-
drin (108) that the decree of world destruction displayed in 
this week’s parsha was originally to include Noach and his 
family. Nothing and no one was to be spared. Why did Noach 
merit to be saved? The Torah tells us “Noach Matza Chein 
B’Einei Hashem”, Noach found favor in the eyes of God and 
was thereby saved from the Mabul. 

How does one find this idea of chein in God’s eyes? How 
does someone get to that level? What does it mean? Why is it 
so important? And what role did it play in Noachs life? 

The Torah itself is not so clear and doesn’t tell us which 
particular trait Noach possessed that found favor in Hashem’s 
eyes. However, the Gemarah in Pesachim (113) teaches us 

Yerucham Reich
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R’ Boruch Yechiel Schreiber
LESSON OF THE HAFTORAH; SHABBOS ROSH CHODESH

This week we lain a special Haftorah, because Shabbos 
falls out on Rosh Chodesh. The reason we read this par-

ticular Haftorah on Shabbos Rosh Chodesh is because of the 
last posuk which states, “And it will be that from month to 
month and from Shabbos to Shabbos, . . . all will come and 
bow themselves before Hashem.” (66: 23) 

The Radak points out, that the posuk says “all humans will 
gather together”, which means that this gathering will not be 
limited to only Jewish people, but when Moshiach will come, 
even the nations of the world will join each Shabbos and each 
Rosh Chodesh to bow before Hashem. 

This is difficult to understand because the Halacha clearly 
states that a non-Jew is not permitted to keep Shabbos. Fur-
thermore, the Gemara tells us that all the nations of the world 
calculate their calendar with the solar system. Yidden, on the 
other hand, calculate using the solar system. Hence, Rosh Ch-
odesh is a special day exclusive to Jews. Why would non-Jews 
come and celebrate Rosh Chodesh when Moshiach will come? 

Perhaps we can explain this based on an explanation 
of the Chasam Sofer. The Chasam Sofer asks a seemingly 
glairing question. The First Posuk in Koheles mentions the 
world “Hevel” which means the world is full of futilities, 
seven times. Rashi explains this represent the seven days of 

the week. This is difficult to understand, because one of these 
days is Shabbos. The Posuk seems to imply that even Shabbos 
is “Hevel”?!

Explains the Chasam Sofer that in this world we were cre-
ated to work and to toil. Resting (unless it is to regain our 
strength to continue working) is a waste of time and aptly 
considered “Hevel”. Only when we keep Shabbos holy and 
make it a day of “Mei’ein Olem Haba” does it become a day 
of true Menucha; not a day of wasting our time and doing 
nothing, but rather a day of elevation and spiritual recharging. 
It is for this reason that a non-Jew is not permitted to keep 
Shabbos. In this world only a Jew has that power to elevate 
himself on Shabbos and attach himself during those few hours 
to the world of Moshiach and Olem Habba. Shlomo Hamel-
ech therefore was correct when writing seven times the word 
Hevel. Even Shabbos, when not kept holy, becomes a wasted 
day, a day of Hevel. 

I once heard from Rabbi Eli Monsour Shlit”a a beautiful 
analogy. Imagine a person purchases VIP seats to a ball game. 
He spends a small fortune on the tickets, and once he settles 
into the comfortable seats he promptly closes his eyes and 
goes to sleep! His friends are flabbergasted. How can he sleep 
through the game and miss all the action? But this person is 

the type of person who finds favor with God - “Shlosha Ha-
kodosh Baruch Hu Ohavon”, Hashem loves three types of 
people, one of which is a person who never gets angry, and 
one who is calm under all circumstances. Drawing a picture of 
Noach’s character and nature, Rashi on the Gemarah in Avo-
dah Zoreh (6a) writes that when the Torah calls Noach a “Ta-
mim” it’s referring to his anivus u’shafal ruach, his humble 
stature and calm manner.  

Further filling us in on Noach’s character is the Ramban in 
last week’s parsha who explains that Noach’s kind and pleas-
ant manner was his defining characteristic.  Indeed, Rav Pam 
says that it was with this Middah that Noach was able to sur-
vive on the ark for such a long period of time. It was not an 
easy journey for Noach. Rashi tells us that he was constantly 
involved in taking care of the animals. The Tanchuma says 
that Noach didn’t sleep the entire time he was on the Teiva 
because he was continuously busy feeding the animals and 
cleaning up after them. That was his job 24/7/354, but he per-
severed because he was able to create a sphere of influence 
that resulted in serenity around him and an atmosphere of 
calmness.

 Looking back at the end of Parshas Bereishis we find dif-

ferent personalities that influenced and contributed to this 
breakdown of their society. The Medrash says that Tuval 
Kayin perfected weapons of murder. Yaval built houses for 
idol worship, while his brother, Yuval, composed songs for the 
avoda zara. This was their gift to society and obviously all of 
these contributed to their corruption and downfall.

 Contrast this with Noach. 
When we first meet Noach the pasuk tells us that he helped 

the world in a peaceful manner. Since the curse of Adam they 
weren’t able to farm the land in an easy manner, Noach in-
vented farming tools to make the process easier. This is the 
underlying idea behind Noach’s name which connotes a sense 
of tranquility and serenity. Rav Pam writes that it was this 
important Middah of Noach that found favor in god’s eyes 
and allowed Noach to be the foundation and antecedent of all 
human existence.

Both Noach and his generation chose actions that influenced 
others. Yet, one chose corruption that eventually destroyed 
their world and one chose to transcend the world around him. 
Each day we too are faced with choices that can influence our 
lives and those that surround us. It is up to us to choose which 
one to pick and what to do. 

R’ Akiva Eisenstadt
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not fazed a bit. He calmly answers them by saying that since 
he paid for his ticket he can do whatever he likes in his seat. 

We are like that foolish man. True on Shabbos we can 
do what we like. We can sleep away the Shabbos and not be 
guilty of any real avaeiros. But we miss the ball game. We are 
missing the action. Shabbos is not a time to waste away, but 
rather to elevate ourselves and recharge spiritually. 

With this we can understand our original question. In-
deed, Shabbos and Rosh Chodesh in this world is specific for 
Yidden, who elevate themselves above the restraints of this 
world. But when Moshiach will come and the world will be 

a world of Olem Habba, then even the nations of the world 
will be able to partake in Shabbos and Rosh Chodesh and will 
come to the Bais Hamikdash and bow before Hashem during 
these special times. 

This teaches us an important lesson. During Shabbos and 
Rosh Chodesh we have the opportunity to elevate ourselves to 
a place and time beyond this world. We can become for that 
short period a time part of a higher world, a spiritual atmo-
sphere where we can have true Menucha and grow spiritually. 
Good Shabbos and Good Chodesh. 

R’ Boruch Yechiel Schreiber

R’ Heshy Kahan|Chaver HaKollel

Q: Does one transgress any prohibition by causing an 
animal to suffer?

A: There are quite a few sources for this prohibition. Some of 
which are:

1) the positive commandment of unloading an animal when 
it is weighed down in order to alleviate its pain.1  (This 
is a novel idea as the obligation is on anyone to help 
unload, even if it is not your load nor your animal one 
is still required to assuage the suffering of any given 
creature) 

2) the issur of pairing an ox and a donkey together when 
plowing one’s field.2 (There are a few reasons behind this 
prohibition, one being the fact that in general animals 
of different species don’t get along. What really shows 
the sensitivity that the Torah has towards animals is 
another reason given for this prohibition and that is how 
the donkey is not aware that the ox chews its cud, hence 
when seeing the ox continuously chewing while working 
next to it the donkey mistakenly thinks that the ox is 
getting more food which thereby “upsets”  the donkey 
who is not receiving as much for his meal.)

3) the prohibition of slaughtering a mother and her child 
on the same day.3 (Apparently there is some sort of pain 
that is felt by the animal when a family member is being 
slaughtered and that feeling is obviously exacerbated if 
they were to be slaughtered the same day as well.) 

4) the very concept of shechita is based on the principle 
of the most painless possible means of slaughtering 

an animal. (Since halacha is concerned with even the 
slightest nick or scratch on the knife, so much so that it 
must be checked constantly and if not smooth enough 
would  actually invalidate the shechita, it is clear that 
we are concerned with even the most minute amount of 
added pain the animal may feel during slaughter.)

5) the condemnation that Bilam received for the hitting his 
donkey4

6) the Gemara5 that shows how Rebbe was punished to 
suffer immeasurably when a small calf came to hide 
under his coat so as not to be slaughtered to which he 
replied “go, as this is what you were created for” and was 
only healed when he noticed his maid cleaning away the 
weasels in his home and told her to let them remain alive 
based in the concept “v’rachamav al kol ma’sev” (he has 
pity on all of his creations)

7) R’ Moshe Feinstein zt”l6 prohibited one to eat white veal 
based on the fact that they are raised in such decrepit and 
deplorable conditions it would be enabling those who 
farm them to continue to cause these animals tremendous 
suffering.(One need to only do minimal research to learn 
that the young calves never receive the mother’s milk 
and are not allowed to move around at all in order to 
inhibit any muscle building exercise which would 
diminish the tenderness of the meat. In fact, schochtim 
claim that because of the way they are treated from birth 
until slaughter, only about 15% of all veal is actually fit 
to be kosher the rest are so diseased and unhealthy they 
are sold to the non-kosher market).

HALACHIC PERSPECTIVES: HALACHOS RELATING TO PETS
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Q: While it is understood that the Torah places tremendous 
amount of sensitivities on the care and concern for animals 
should one try to adopt a pet in order to be able to treat animals 
with the tenderness and protection that they deserve?

A: There are certainly many sources that allude to owning 
pets and how this seems to have been practiced since many 
years ago. 

Some sources for owning pets is:

	the Mishneh in Shabbos7 that states that R’ Shimon 
was lenient with moving certain kinds of bird foods8 
as many people had pet birds and it was therefore not 
muktzah

	the Gemara9 discusses what was common for children 
to collect locusts and keep them as pets (they would 
go as far as to give them eulogies when these locusts 
passed away)

	it seems from Navi that Shlomo Hamelech had pet 
animals10

	the Gemara in Taanis11 states how Rebbe had fish

	Tosefos in Shabbos12 states how birds should not be 
muktza as kids play with them

Some sources that discourage owning pets is:

	the Sefer Chasidim that interprets the verse “yesh 
d’varim marbin hevel” (there are things that are 
utter nonsense) to be referring to owning pets. As so 
much time, money and effort goes into raising them 
it would be so much wiser to spend one’s finances on 
charitable causes etc.

	a medresh in Koheles describes the concept of 
owning a pet to be counterproductive to a pleasant 
state of being as animals are notorious for dirtying 
and biting their owners no matter how domesticated 
they seemingly are13

	the Be’er Moshe14 talks about the silliness of 
contemporary culture that has made the dog a 
participating member of the American family 

Q: If there are sources that insinuate that pets may or 
may not be ideal what should be one’s approach if he were 
looking to purchase a pet?

A: The answer would most likely depend on the individuals 
state of affairs. Expending extensive resources to make room 
in one’s home for a pet that may detract from the Shalom 
Bayis of the home, or even curb one’s ability to give time/
money for chesed/charity would probably not be advisable. 
However if there is a useful purpose to own a pet such as:

	providing companionship for an elderly and/or lonely 
person which may bring the pet owner much cheer 
and good spirit

	offer the children of the house the chance to take on 
responsibility which will help teach them the value of 
being held accountable as the survival of the animal 
is dependent on them  

	educating family members to look out and be sensitive 
to Hashem’s creatures which may in turn inculcate the 
values of taking pity on one’s fellow man just as well 

	helping to compensate for a handicap such as a seeing 
eye dog

	providing therapeutic aid (as animals have been 
proven to promote healing for a variety of pathologies 
be it autism, epilepsy or even to help debrief trauma 
victims)

then it would probably fall under the realms of those who are 
encouraged to do so. As is with most halachic shailos one 
is encouraged to ask his Rav for direction in approaching 
his individual variables and how they apply to his specific 
situation. 

Q: If one decides that it is beneficial for him and/or his 
family to own a dog are there any halachic concerns?

A: There is a specific prohibition of “lo sasim damim 
b’vaisecha”15 (one should not place blood in one’s house). The 
Gemara in Bava Kamma16 describes this as doing anything 
that may cause harm to one’s family17 (or anyone else) by 
using two examples:

R’ Heshy Kahan
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1) one should not raise a viscous dog in one’s house

2) one should not place a shaky ladder in one’s home 

Q: If one would be violating a biblical transgression by 
merely owning a viscous dog what traits does it require to 
be coined the term “viscous”?

A: There are two traits that place this dog in the forbidden 
category;

(a) if it barks- as that may scare expectant women and 
cause them to miscarry18

(b) if it bites- as that may cause injury to anyone passing 
by

while some authorities want to propose that only one of these 
traits is required most poskim hold that both are needed. The 
Shulchan Aruch19 quotes the Mishneh20 that as long as the dog 
is chained one may  own a viscous dog as both of the above 
concerns are mitigated.21 

Q: Are there any other halachos that one must be aware of 
when owning a pet?

A: One is obligated to feed his animals before he feeds 
himself.22 One may even talk in between netilas yadayim and 
homoitzi in order to remind the members of the household to 
feed the animals in their care. Aside for the concept originating 
from “tzar ba’alai chaim” that the animal does not know 
when it’s food is coming and is therefore in pain until it’s 
fed (especially should it see it’s owner23 start to eat before it) 
there is actually a verse in the Torah that alludes to this idea. 
Since the pasuk says “v’nasati eisev b’sadcha l’behemtecha” 
(I will give sustenance to your animals) prior to v’achalta 
v’savata (and you will eat and be satisfied) it is inferring that 
one should feed his animals before him. While the poskim 
differ as to whether or not this halacha applies to feeding fish 
all agree that if the time to feed the fish is not simultaneous 
with the time for one’s meal then one may eat his meal at the 
desired time and need not push it off until later.

Q: What should one keep in mind when tending to one’s 
pet on Shabbos?

A: There are various things that may come up on Shabbos 

with pets, some of which are:

•	 while most poskim24 hold that pets are actually muktza 
one could (and should) feed them on Shabbos

•	 one may walk one’s dog or cat on Shabbos even if 
there is no eruv and even when holding a leash25 (as it 
is similar to holding onto another’s shirt while walking 
alongside him). One must be sure that the leash does 
not sag within 3.5 inches of the ground nor can the end 
of the leash protrude from one’s hand more then that 
amount either. One may not lift the animal nor may one 
struggle with the animal if it turns rebellious  

•	 if the animal comes to the door attempting to flee when 
one is leaving his house one may not close the door on it 
as he would in essence be trapping the animal which is 
prohibited on Shabbos. A simple alternative would be to 
open the door a small crack and to simultaneously cover 
the opening when leaving so there is never a moment 
when the animal can run out as it is always “trapped” 
inside.

•	 While one may not change the water of a fish tank he 
may add water to the tank if necessary.26 If one needs 
to move the tank there are those27 who permit one to do 
so assuming that any power supply will not be affected.

•	 When feeding a bird one should ideally place the food 
through the cage. If this is not possible he should open it 
a crack and cover the opening space with his hand so as 
not to give the bird an area to escape as otherwise closing 
it would violate the melacha of tzaidah (trapping).

FOOTNOTES
1. See Bava Metzia 32b who correlates this to tzar ba’alai chaim
2. See Chinuch 550
3. Chinuch 234
4. Rambam Morah Nevuchim 3:17
5. Bava Metzia
6. Even H’ezer 4:2
7. 126b
8. These ravens used to be owned by the more wealthy as a status 

symbol to be used for entertainment or ornamental purposes 
(probably similar to the poodle or talking parakeet that are quite 
costly and are purchased by the wealthy only)

9. Shabbos 90b

R’ Heshy Kahan
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Could it be that we underestimate the power of our 
words?

 The salesman knows what the power of his words can 
do. He knows that his descriptive prowess and his ability to 
influence and persuade primarily occurs through his medium 
of speech.

 The wife also knows. An uplifting word to her husband 
can change his whole day. If in times of uncertainty, she tells 
him, “Don’t worry, we will be alright” - these mere words 
can encapsulate comfort.

 The teacher’s words to his students not only convey the 
information to be learnt, but bring clarity of thought that may 
have once been considered difficult terrain. The teacher relies 
on words to build the future of mankind.

 Yet, many of us may fail to give proper homage to our 
unique ability of communication.

 Let me tell you another venue where the power of words 
is unappreciated.

 On Monday October 11th, 2004 the New York Times 
published in its Health section an unbelievable article. It 
stated that during the past 4 years, the federal government 
spent 2.3 million dollars on “prayer research.” The research 
centered on discovering the effectiveness of prayer.

 Before writing one more word, what would be the first 
thing that would go through your mind if you came across 
such an article?

 Would you snicker?

Would you roll your eyes?
Maybe you would have doubts about how it is that your 

tax money is being used?
If any of the above is true, than you have entered into 

the majority of people in the United States who felt that such 
studies are ludicrous.

Dr. Richard McNally, a psychologist at Harvard, was 
quoted as saying on the subject, “It is just a nonstarter in my 
opinion, a total waste of time and money.”

It could very well be that in this case the doctor at Harvard 
may be right, but the bigger issue is what this says about our 
overall perspective on our religiosity.

As a Jew, prayer is a fundamental component of our 
relationship with G-d, the mitzvot that we carry out are part 
and parcel of fulfilling our mission here in this world. Yet, 
for many of us the slanted vantage point depicted above on 
“prayer research” could be the harboring compass with in 
each of our hearts.

In this week’s Haftorah there is a reference to the flood 
that we read about in this week’s perasha. The interesting 
aspect of this mention is that it is called by a different name.

It is called “Mei Noach” or “The waters of Noach.”
Why was it referred to as this name?
The Zohar (67b) gives us an insightful response. The 

reason why it was called “The waters of Noach” was because 
Noach may have been part of the cause of why the flood 
happened.

10. Melachim 1:10:25
11. 24a
12. 45b
13. One need not go further then the famed lion trainers Siegfried 

& Roy who after years of living “harmoniously” together with 
their big cats were dangerously mauled by one them to the ex-
tent that they needed life saving treatment to recover from the 
attack

14. 2:26
15. Devarim 25:8
16. 15b
17. The Marshah explains that although one’s family may be famil-

iar with their dog nonetheless it is forbidden because of some-
one who may enter. This is even more concerning when one 
owns certain types of dogs that have been known to turn on 

their master such as that of a pit bull, doberman pincher etc.
18. See Rashi d”h es hakelev Bava Kamma 79b
19. Choshen Mishpat 409:3
20. Bava Kamma 79b
21. As they can no longer bite and once the woman knows that he 

is tied she is no longer scared, see Shach 409:5
22. B’rachos 40a
23. Who does have the cognitive capacity to understand that his 

next meal is coming in its due time
24. See the end of Sefer Tiltulai Shabbos on the questions posed to 

R’ Moshe Feinstein zt”l
25. S.A. 305:15, M.B.11
26. See S.A. 654
27. SSK”H 27:96 

R’ Heshy Kahan
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 The Zohar expresses the notion that Noach was partly 
responsible because he failed to pray for the salvation of the 
world. This was conveyed by relaying an interaction between 
Hashem and Moshe Rabbeinu after the sin of the Golden 
Calf. Hashem said that he would destroy the Jewish people 
and start a new nation, whereby Moshe Rabbeinu replied 
that he would not be like Noach who earned the title of “Mei 
Noach” (The waters of Noach) because he did not pray for 
his generation to be saved.

 Rabbi Shimshon Pincus Pincus (1944-2001) asks, what 
should lead us to believe that the prayers of Noach could have 
saved the world? Was there any indication that his prayer 
would hold that much power?

 The answer to this question is found within the perasah 
itself (Noach 8:20-22). After the flood, the Torah tells us of 
how Noach offered sacrifices to Hashem. These sacrifices 
were not only accepted by Hashem, but they came with a 
promise – Hashem will never again destroy the world!

 We see that Noach’s service to Hashem (sacrifices/
prayer is man’s service of G-d – see Taanit 2a, Tamid 26a) is 

what saved all future generations from ever being wiped out. 
Now if this worked after the flood, it certainly could have 
worked before it.

 Rabbi Avraham Steinberg Shlita explains that many 
times in life we rise to the occasion of providing warmth, 
support, and prayer to someone in dire need. The response 
to an emergency situation within our community can be 
so impressive that we may even surprise ourselves at how 
capable we are at assuaging someone else’s pain. Once we 
become aware of this awesome power, we must consider the 
possibility that if we had channeled those energies earlier, 
maybe we could have circumvented the troubled experience 
to begin with. Why should wait to act only when there is a 
crisis?

 We should recognize the great gift and power in our 
ability to pray to Hashem. We should know that we can do 
so much both in affecting ourselves and the trajectory of the 
world around us.

 Noach did make a massive discovery in prayer research; 
the only issue was that it was too late. 

R’ Aharon Finkelstein

R’ Boruch Steinfeld
TASTE OF STEALING

The Gemara in Brachos, daf heh, amud bais brings a story 
about Rav Huna. Rav Huna had four hundred barrels of 

wine that all turned sour and became vinegar. Reb Yehuda and 
the other chachamim visited Rav Huna and told him that 
the reason this happened is because he did not share the cut 
branches with his sharecropper. Rav Huna responded, “They 
are robbing me and don’t even leave me any fruit!” The cha-
chamim responded that a ganev follows another ganev and 
then tastes the taste of stealing. Hashem punished Rav Huna 
mida kneged mida; the wine went bad because he tasted the 
taste of geneiva. Rav Huna responded by saying, “I am me-
kabel upon myself to pay them.” The gemara brings two 
opinions about what happened thereafter. One opinion is that 
the vinegar turned back to wine. The other opinion is that the 
price of vinegar became the same as the price of wine and Rav 
Huna was able to sell it for a nice profit.

From the above Gemara we see that even before Rav 
Huna actually paid the sharecroppers, the contents of his bar-
rels either turned back to wine or the price of vinegar sky-
rocketed. The following question arises. We know that one 
who does the aveira of gezel does not get forgiven until he 
pays back what he stole. Why was Rav Huna’s problem with 

his barrels taken care of without actually paying his work-
ers? In addition, we do not find that Rav Huna was meka-
bel upon himself not to do it in the future, nor do we find Rav 
Huna stating that he committed wrongdoing. Why is this?

Tosfos writes that the reason Rav Huna’s wine turned to 
vinegar was to teach him not to do this in the future. The cha-
chamim knew that the sharecroppers would steal from 
him. Rashi even says that Rav Huna asked, “Am I a person 
that you would accuse of stealing?” Therefore, we can derive 
from this that Rav Huna did not really steal and therefore was 
not oveir on bein adam lechaveiro. It was just considered 
a p’gam in bein adam lamakom since a chillul Hashem would 
come out of this. It also could cause gezel to be a very light 
thing in the future. It is possible for one to get used to doing 
this even in a case when the sharecroppers do not steal from 
the owner.

This aveira does not require viduy or a kabala and al pi hal-
acha one does not have to return the item. All that is required 
is that the person needs to take upon himself to rectify it. An 
example of this can be found in the Rambam, Hilchos Shmitta 
V’Yovel Perek Yud Gimmel, halacha yud.  A ben Levi who 
stole from the spoils of a war receives malkus. The Mishna 
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R’ Boruch Steinfeld

L’melech asks the following question based on the Chinuch 
mitzvah taf kuf heh. Why does the Rambam say that one 
gets malkus if we learn that one does not get malkus in the 
event that one can rectify the aveira by returning the object? 
The answer is that the Rambam holds that a ben Levi cannot 
return the object since that was not the aveira of actual 
stealing. The bnei Levi are on a higher level and are required 
to live a holier life. They therefore do not receive a chelek 

in bizas milchama. The act of taking is just a p’gam in Bein 
adam lamakom.

Let us be vigilant to avoid all forms of stealing and really 
respect other people’s property.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or berachsteinfeldscorner@gmail.com 

The Navi refers to the mabul as Mei Noach, the Waters 
of Noach. Chazal explain that to some extent the mabul 

is attributed to Noach. He had the ability to change the 
course of history. He could have successfully influenced, or 
prayed for, his generation. He chose not to and is faulted for 
it. In fact, the Midrash says that in this he did not measure 
up to Avrohom Avinu and Moshe Rabbeinu. Avrohom Avinu 
begged Hashem to save the wicked people of S’dom and 
Moshe Rabbeinu prayed time and time again for the Yidden, 
even after sins such as the eigel and the meraglim.

 This leaves us wondering why, indeed, Noach did not 
pray or try to create a Baal Teshuvah movement? R’ Yosef 
Dov Soloveitchik (MiPeninei HaRav, pp. 344-346, quoted in 
Chumash Mesores HaRav, p. 61) explains Noach’s mindset, 
and at the same time presents an insight into the “sign of 
the rainbow.” Noach’s shortcoming was that he could not 
perceive the potential good within those destined to die 
in the flood. Noach did not see the potential within man. 
Noach’s behavior contrasts with Avrohom, who interceded 
on behalf of S’dom. Avrohom saw goodness deep behind 
the evil of man. On the other hand, Noach, upon hearing of 
the future mabul, agreed with Hashem. He pretty much took 
the side of the angels, who declared that it is pointless to 
create man. Noach’s reaction to the mabul was “100%, this 
is what they deserve; there is no hope for such people.” After 
the mabul, Noach was shown the rainbow within the cloud 
to demonstrate that even though it may appear that certain 
corrupt people have no potential for good, this is untrue. The 
rainbow was a lesson; within every dark cloud there is a 
possibility of seeing a rainbow full of color. 

 R’ Meir Shapiro (quoted by Ohel Moshe) takes 
the same approach in explaining why Noach was unable 
to effectively influence his generation. It was because he 
himself did not believe in them. He did not perceive the 
innate goodness and was therefore unable to light the spark 

hidden deep within the recesses of the evil man’s heart. The 
rainbow was a message to Noach. The most beautiful light 
and colors can emerge from the greatest darkness.

 This is a lesson not only in how we perceive other 
people. It is also a lesson with regard to how we perceive 
ourselves. Most people do not see their own potential. We 
tend to see ourselves as being decent and good people, but 
we do not see within ourselves the potential to achieve 
greatness. Not seeing our own potential is a great deterrent 
in actually achieving greatness. There are times, however, 
when that spark shines forth. The trick is to capture the 
moment and act upon it.

 One more thought regarding the rainbow: After the 
mabul, Hashem “swore” that He would never being a mabul 
again. He showed Noach a rainbow as a sign of that promise. 
The Torah calls this promise “a bris, a covenant.” This is 
difficult to understand. A shevuah is a one sided promise. 
A bris is always a two sided deal. Hashem made a bris with 
Avrohom – Hashem promised certain things, and Avrohom, 
in return, had certain obligations to fulfill. Avrohom and 
Avimelech made a bris – also a two-sided deal, which 
obligated both parties. In this case, however, a shevuah 
would seem to be more appropriate. Why does the Torah 
refer to Hashem’s promise as a bris? In what way did “the 
other side” become obligated? Aznayim LeTorah suggests 
that when the Torah states: ve’nir’asah hakeshes be’anan, 
and the bow will be seen in the cloud, it does not merely 
mean that it will physically be seen. Rather, the Torah is 
telling us that our job is to “see” it. Our job is to remember 
what it represents. The rainbow is a communication from 
Hashem. Hashem places it there to educate us. Our job is to 
become educated. That is our obligation in this bris. Indeed, 
the Pasuk says in Parshas Haazinu (32:7,8) “Zechor yemos 
olam, binu shenos dor vador... behafrido b’nei adam...” 
[Remember the days of old, understand the years of many 

PARSHAS NOACH
Rabbi Avraham Greenwald
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generations... when He separated the children of man.] Rashi 
states: zechor yemos olam - “remember what the previous 
generations did to anger Hashem,” binu shenos dor vador 
-  «this refers to remembering two specific generations (dor 
vador), dor Enosh in which 1/3 of the population was wiped 

out by the Atlantic, and dor Hamabul, the great flood...” The 
Torah commands us to learn from the aforementioned 
generations. Binu - understand and contemplate what 
occurred. In other words: Internalize the message of the 
rainbow.

R’ Aron Moshe Jacobson
PARSHA THOUGHTS

Chidushei HaRim quoted the Avodas Yisrael of Koznitz 
(Sfas Emes, Noach 5656) who observ ed that in the 

first two Parshiyos of the Torah (Bereishis and Noach) we 
have stories which emphasize the three traits which remove 
a person from the world (Pirkei Avos 4:21): jealousy, lust and 
seeking honor. Kayin was jealous, the generation of the flood 
were lustful, and the generation who built the Tower of Bavel 
were seeking to take the honor of Heaven. 

   
The final sin of the generation of the flood, which warranted 

their destruction was stealing (6:13). R’ Yitzchok Isbee quoted 
R’ Avrohom Pam who explained that the world was created to 
engender loving kindness, Chesed. Though they had sinned in 
many other ways, stealing is the antithesis of the purpose of the 
world. Therefore, it alone warra nted the flood and in its wake 
the destruction of the world. This want a punishment, per see, 
it was the natural outcome, without Chesed the world cannot 
exist. 
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