
CONGREGAT ION  SHAAREY TORAH

THE SHTIEBLE
 9 8  W E S T  E N D  A V E  B R O O K LY N  N Y  1 1 2 3 5

             

 Shabbos  Beha’aloscha    l,ukgvc ,ca  19TH of Sivan 5776    June 25

HaRav Moshe Plutchok - t"yhka tr,ts trn    R’ Akiva Eisenstadt - kkuf atr

A PROJECT BY THE MANHATTAN BEACH COMMUNITY KOLLEL
If You Would Like To Subscribe To The Weekly "Shtieble" Please Email Mbkollel@aol.com  - To Dedicate An Issue Please Call 917-312-0951

s"xc

Candle Lighting: 8:13 pm

Motzai Shabbos: 9:31 pm(60 min) - 9:43 pm(72 min)

DEDICATED L’REFUAH SHELEMA - MENACHEM MENDEL BEN GELA

ktn‘d vecr ic vnka ,nab rfzk

SPONSORED BY MENACHEM & BINAH BRAUNSTEIN IN MEMORY OF THEIR GRANDPARENTS: 
 k"mz hat crv ic ovrct van cr - k"mz h,ca crv ic vhrt cegh crv - v"g ohhj ktrah crv ,c gybgh ,rn - k"mz ahrgc rfaah crv ic van crv

SPONSORED BY THE EISENSTADT FAMILY   

hcm ojbn crv ic vhnjb ;xuh van ‘r ,nab rfzk - R’ YOSSI EISENSTADT

L’REFUAH SHLEIMAH - MOREINU HORAV MOSHE BEN CHANA SORAH LEAH

MAZAL TOV TO THE ROV AND REBBITZEN ON THE AUFRUF AND UPCOMING WEDDING OF THEIR SON, ELI PLUTCHOK TO CHAVA DAMOTH





THE SHTIEBLE 3

This week’s Parsha begins with imperative and instruction 
of kindling the flame of the Menorah. It is positioned 

immediately following the final section of last week’s parsha 
which discussed the many korbanos that the Nesi’im offered 
during the inauguration of the mishkan.  Rash”i wonders as to 
the cause for the close proximity of the two Parshios and he 
then cites a Medrash that explains the concurrence of events.

Aharon HaKohen was somewhat saddened by the fact 
that he and his family, the ones who would ultimately serve 
in the Mishkan, would not be involved in this momentous 
occasion. The Nesi’im, representing their individual tribes, 
were the ones who brought the Karbonos, while he and the 
Kohanim were not involved at all.

Hashem comforted Aharon by telling him that “Shelcha 
Gedola Mi’Shelohem”, your involvement in the service of 
the Menorah will be on an even greater level than what the 
Nesi’im were doing at this point. The service of the Menorah 
was what reassured Aharon and consequently that was the 
reason for the closeness of the Parshios.

The Ramban asks the obvious:
Why the Menorah? 
Why did the knowledge that he would prepare and kindle 

the menorah have that calming effect on Aharon? Were there 
not other, seemingly more, important services that Aharon 
himself performed which would seem to outweigh the 
kindling of the Menorah- Aharon performed the Avodah on 
Yom Kippur, he went into the Kodesh HaKedoshim, the holy 
of holies, and he offered up the Ketores, the incense, on the 
inner alter- all services that stand at the highest spheres of 
spirituality. So, what was special about the Menorah?

Rav Chaim Shmuelevitz in his classic Sefer- Sichos 
Mussar, uses the concept of the Menorah to delve into one 
of the most admirable character traits in Jewish tenets, and 
that is the middah- the character trait- of Hakaras Hatov. The 
fundamental notion of Hakaras Hatov is showing recognition, 
acknowledgement, appreciation and gratitude for something 
or someone whom you have benefitted from.

R’ Chaim shows that Hakaras Hatov is not only a nice 
thing, or just proper etiquette and the right thing to do. That 
type of Hakoras Hatov is just obvious. Who would not say 
thank you for a favor done for them? Rav Chaim writes that 
our understanding of Hakaras Hatov is something which is 
altogether on a different level; it is something that goes much 
deeper and is something which is so much more meaningful. 
He understands that Hakoras Hatov is a benchmark of 
humanity and a paradigm of goodness in Jewish thought and 
Jewish ethos.

Rav Chaim bases his idea on a Medrash regarding 
the Menorah. The Medrash1 tells us that when Klal Yisroel 
received the command to build, prepare and light the menorah, 
they asked Hashem why they needed to light a Menorah in the 
Hashem’s Mishkan when Hashem himself was the light of the 
world. What, they wondered, was the need for the light?

Hashem responded that “It is not that I need the light of 
the Menorah. I am, after all, the light of the world. Rather, I 
command you to light for me just as I provided illumination 
for you in the Wilderness. This will give you the opportunity 
to return the favor, so to speak.”

The lesson of the Menorah, writes Rav Chaim, is the light 
we kindle is a show of gratitude for the light we were led by 
in the desert. That lesson is a life lesson. G-d was teaching us 
by asking Klal Yisrael for a “favor” - to light a light for Him 
in His Temple. We would not have been able to move five 
feet forward in the Wilderness without G-d’s Light. What is 
more, he doesn’t even need our light. But, nevertheless, in His 
Kindness, He gave us an opportunity to pay Him back. 

That was the “Shelchah Gedolah M’Shelohem”- yours 
is greater than theirs, as the Menorah teaches a lesson which 
no other part of the Mishkan’s service does; it shows the 
inherent obligation we must show for those who have been 
there for us and for those who have benefitted us. It shows that 
recognition and respect, realization and acknowledgement is 
part and parcel of our humanity and Judaism.  

Studies have shown that we live in an increasingly 
narcissistic society2- people live more and more for themselves 
coupled with a tremendous sense of entitlement. Ich kimt mir,-
everything is coming to me-, has become an unfortunate way 
and motto of American life. 

The charge of being a Makir Tov is for a person to think 
and recognize, understand and develop a sense of priorities, a 
sense of selflessness and sense of living with others. 

Rav Chaim Shmulevitz’s D’rasha on this week’s parsha 
shows the vast depths of importance this admirable trait 
plays and how it can enhance the health of the relationships 
in our lives. If we learn that lesson, heed its importance and 
understand its significance we would be miles closer to living 
life with a greater sense of being.  

A story I read in Rabbi Paysach Krohn’s book beautifully 
brings out how a Gadol Showed us how far reaching the 
imperative of Hakaros HaTov really is.

 Rav Eliezer Man Shach was well into his nineties, very 
frail and yet, one day he asked his grandson to arrange a car 
for him, so that he could travel to a town near Haifa. The 
grandson was not happy about this request, claiming that the 

R’ Akiva Eisenstadt | Rosh HaKollel
RAV SHACH’S HAKORAS HATOV
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Rosh Yeshivah was in ill health and too weak to go out in the 
inclement weather. The Rosh Yeshivah was adamant. He had 
to attend the funeral of a certain woman.

It took two hours to reach the cemetery. The grandson 
figured it would be a large funeral if his grandfather was 
making such a supreme effort to attend. He was wrong. There 
was barely a minyan, quorum, in attendance. A small group 
of elderly men and women braving the cold, wind and rain, 
stood in solemn respect around a freshly dug grave, It was 
truly a sad experience. Apparently, the woman had had no 
children, and the few remaining relatives and some neighbors 
gathered together to pay her final respects.

When the funeral was over, the venerable Rosh Yeshivah 
recited Kaddish Yasom, the Mourner’s Kaddish. He stood 
there a few moments amid the pelting rain and simply stared 
at the grave. His grandson attempted to take him to the car, 
but Rav Shach was not yet ready. It almost seemed as if 
he wanted to remain in the cold rain and get wet. Finally, 
shivering and shaking, the Rosh Yeshivah signaled that he 
was ready to return.

Clearly, this entire day, beginning with his grandfather’s 
request to attend the funeral, to stand out in the cold, stymied 
Rav Shach’s grandson. He expressed his incredulity. The 
response came by way of a story, which speaks volumes about 
Rav Shach’s perception of the middah, character trait, of 
hakoras hatov, gratitude.

When Rav Shach was a young boy of twelve, a yeshivah 
for select illuyim, brilliant students, opened. There was no 
dormitory, and food was sparse. The older students slept 
on the benches of the shul, while the younger ones found a 
place on the floor. Rav Shach was by far the youngest student. 
Despite his youth, he was granted a place on a bench. This 
attests to his brilliance and dedication.

While the conditions were tolerable in the spring and 
summer, the harsh winter brought its challenge. There was 
no heat. It is difficult to sleep on a hard floor; a cold floor is 
almost impossible to sleep on. A few months of this physical 
deprivation was getting to the budding young scholar. After 
all, he was only a “kid.” What made things worse was the 
letters that arrived from his uncle, a prosperous blacksmith, 
asking his nephew to join him in the business. The young 
boy ruminated over the offer. Veritably, he wanted to learn 
and dedicate his life to Torah, but if he froze at night and, 
as a result, could not sleep, he could not learn. He might as 
well become a frum, observant, prosperous professional. He 
decided to give it one more day before making a decision.

That morning, a woman came to the yeshiva with a 

small wagon filled with blankets. Apparently, her husband 
was a blanket salesman, who had tragically been killed in 
an accident. She was here to donate the remaining blankets 
to the yeshiva students. Rav Shach was one of the fortunate 
recipients of a blanket. It made a world of difference for 
him, and it played a critical role in keeping the young boy in 
yeshiva that winter.

Rav Shach went on to become the gadol ha’dor, preeminent 
Torah leader of the generation. That woman, regrettably, had 
a sad life. She never remarried. After moving to Eretz Yisroel, 
she settled in Haifa. She died as she lived: quietly, without 
fanfare. “This is why I attended her funeral,” Rav Shach said 
to his grandson.

“But why did you keep on standing there, after the funeral, 
getting soaked to the skin?” the grandson asked. “It has been 
so many years since that incident, and, over time, one tends 
to forget. I wanted to remain out in the cold, so that the frigid 
sensation that gripped me then would inspire me now to pay 
the proper gratitude for her gift.”

That’s Hakaras HaTov of the tallest order.   

FOOTNOTES
1. Bamidbar Rabbah Perek 15, 5)
2. Much has been written about the rise of narcissism amongst 

millennials, the generation born in the 1980s and 1990s, 
a generation controversially dubbed “Generation Me” by 
Professor Jean M. Twenge in 2007. In her most recent 
work, The Narcissistic Epidemic: Living in the Age of 
Entitlement 

R’ Akiva Eisenstadt
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Aufruf

Q: Is there anything special about the Shabbos before one 
is to be married?

A: There is a general tradition to call up the groom for an 
aliyah to the Torah,1 specifically for maftir2 on the Shabbos 
before the chasunah. As a result of this the term “aufruf” 
which literally translates to be “called up”, has been coined to 
refer to this weekend.

Q: Aside for being called up for an aliyah are there any 
other customs that take place during this Shabbos?

A: There are:

•	 traditionally some nuts or candies that are thrown as 
well as some songs that are sung to the chosson post his 
aliyah. This seems to date as far back as the Talmud as 
the concept of throwing things at a bride and/or groom 
is mentioned in B’rachos.3 

•	 some brides and grooms who are careful not to go 
outside without some sort of escort.

Wedding Date

Q: Is there any day of the week that is preferred to make 
a wedding?

A: While most authorities mention that one day of the week 
is no better then the rest, and some hold Tuesday’s are ideal 
because of the double term of “ki tov, there are some who 
mention that Thursday4 is an auspicious time5 as the wedding 
will go into the beginning of Friday of which is the day that 
Hashem blessed all of mankind. 

Q: Are there any tefilos that are omitted the day of the 
wedding?

A: The chosson and kallah omit:

	Tachnun

	Lamnatzeach

	El Erech Apayim on Monday and Thursday6

As far as the congregation is concerned if the wedding is 
taking place before sunset then:

	only Tachnun is omitted

If the chosson and kallah are fasting then they should

	add anainu to mincha Shemonai Esrei

	recite the viduy prayer as is said on erev Yom Kippur7

	(chosson) have an aliyah on the morning of the 
wedding assuming they are reading from the Torah 
that day8

Chuppah

Q: What are the particular minhagim that revolve around 
walking a bride or groom down the aisle?

A: 
	Before walking down the tradition is to sprinkle ash on 

the forehead of the groom (where the Tefilin is placed)9 
to instill the idea that although this day represents the 
happiest time of his life there is no true simcha as long as 
the Bais Hamikdash is destroyed.

	The bride and groom are accompanied down the aisle by 
two escorts to resemble the first marriage in which Adam 
was escorted by the two angels Michoel and Gavriel as 
well as to correspond to a king who goes out with an 
entourage. 

	The couple escorting the bride and groom each hold a 
candle as the numerical value of Ner is 250, Ner x 2=500 
and the 248 limbs of a male plus the 252 of a female 
equals 500, similarly the value of the verse of P’ru 
U’rivu (be fruitful) is 500 as well.

	The bride should be covered with a viel10 so as to practice 
modesty as she is the center of attention and is trying to 
reserve her beauty for her husband alone.11 Additionally, 
the veil is placed on to show that it is not the aesthetics of 
the person that is worthy, as that is fleeting, but rather the 
spiritual beauty that is everlasting that one should put his 
emphasis on when getting married. Also importantly is 
that putting on the veil actually has biblical antecedents 
as Rivka covered her face right when she met Yakov and 
since that marriage marked the beginning of our people 
the bride emulates Rivka in the hope that she will be 

HALACHIC PERSPECTIVES: AUFRUF, CHUPAH AND THE WEDDING
R’ Heshy Kahan|Chaver HaKollel



6 THE SHTIEBLE

equally worthy in her marriage.12

	The bride and groom wear something that is white, for 
the groom traditionally it’s a kittel, to express the fact 
that the bride and groom are pure as white13 as they have 
had their sins forgiven

	It is an hopeful time for the bride and groom to daven 
for a successful marriage, long life together, children 
that follow in the ways of the Torah and for the divine 
presence to rest in their homes.

First week of Marriage 

Q: Are there any specific laws that apply to the first week 
for the Chosson and Kallah?

A: There are a few things that should be put kept by both the 
bride and groom for the first 7 days of marriage:

1) In general the bride and groom should refrain from the 
same kind of work14 that is prohibited to do on Chol 
Hamoed such as: a) business b) house repairs d) sewing. 
Other kinds of work such as a) writing b) laundering15 
c) cooking d) shopping for the house,16 is permitted to 
be done by both the bride and groom.

2) they should not go out alone17 (they should be each 
other’s shomer) 

3) Sheva B’rachos are recited in the presence of ten people 
at the bentching of any meal taking place during those 
days

4) Tachnun is omitted when the chosson is present

Q: Is there any particular reason why there is emphasis 
placed on the halachos of getting married in this weeks 
Shtieble?

A: Since the Plutchok family will be celebrating the aufruf of 
their son Eli this Shabbos it was felt to be most appropriate to 
discuss some of these matters in depth. It is on that notion that 
we wish Eli and his kallah a life of:

	mazal

	b’racha

	shalom bayis

	health

	simcha

	parnassah b’revach

as we look to celebrate with them on their upcoming wedding 
this Thursday, may it be b’shah tova u’mitzlachas, Mazal Tov 
to Rabbi and Rebbetzin Plutchok, may we share in many more 
simchos to come IY”H.

FOOTNOTES

1. Minhag Yisroel Torah 4: pg 102
2. M.B. O.C. 171:21, see Sh”ut Tzitz Eliezer 21:20
3. 50b
4. As is the Wedding to take place iy”h this coming Thursday for 

our dear chosson Eli Plutchok
5. Minhag Yisroel Torah 4: pg 86
6. M.B. 131:21
7. Pischai Teshuvah E.H. 61:9
8. The chosson would even take precedence in getting an aliyah 

over a Bar-Mitzvah boy or someone who has a yahrtziet see 
bh”l 122

9. S.A. 560:2
10. Kesuvos 17b
11. Customs vary in regards to whether or not the veil is completely 

opaque or if there is some transparency. The idea behind a thick 
veil is that the bride is giving over the idea that she accepts 
anything (specifically the ring) that the husband gives her in 
complete faith even without seeing it. The concept behind hav-
ing a somewhat see through veil is that this way the groom and 
witnesses can see the bride to make sure that she’s the right one.

12. Beraishis 24:65
13. See Yishaya 1:18
14. Even Ha’ezer 64:1
15. Assuming that one needs clean laundry for that week and 

no one else can do it for them
16. As is brought down in the name of R’ Elyashiv zt”l that 

one may even buy large items such as furniture for the 
house etc.

17. Although if the groom wants to go out somewhere and the 
wife just stays at home that too seems to be considered as 
if their both not “alone”. 

R’ Heshy Kahan
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PARSHAS BEHA’ALOSCHA
Rabbi Avraham Greenwald

This week’s Parshah ends with the episode of Miriam 
speaking “lashon hara” about Moshe Rabbeinu. As 

we know, Miriam is stricken with “tzaraas” and must stay 
outside the camp for seven days. At this very time when she 
is being punished, Hashem demonstrates great respect for her: 
He has the Yidden wait seven days for her to achieve tahara 
before they begin traveling again. The Yidden are happy to 
comply and give her this well-deserved honor. In the words 
of Toras Kohanim, she merited that the Shechina, Aron, 
Kohanim, Leviim, Yisraeilim, and 7 clouds of glory, waited 
for her! Why this great honor? Because she waited one hour 
to observe what would happen to her brother Moshe, when 

he was put in the river, as the Pasuk there says: And his sister 
stationed [va’tei’tsa’tsav] herself at a distance [mei’rachok] 
to know what would happen to him (Rashi 12:15; see Mishnah 
Sotah 9b). In fact, Tosafos (ibid. 11a) say that she actually 
waited 15 or 20 minutes! For that she deserved that 3 million 
yidden [along with the Shechinah etc.] should wait for her!!

The Mishnah there says that this reward was given to her 
measure for measure: she waited; they waited. Simply put, 
she felt the pain of her brother, so she merited that Klal Yisrael 
feel her pain. However, this seems very difficult for two 
reasons. First, did she feel Moshe’s pain more than Moshe’s 
own parents? Where were they?! Furthermore, we are now 

Rabbi Mendy Chazan
PIRKEI AVOS

The presidential hopefulls are filled with promises. 
Promises of security, equality, and opportunity. Promises 

for free this, cheaper that, everything bigger, better, and 
stronger. And yet, the pledges are broken the minute they 
are sworn in. Remember Bush’s infamous betrayal of his 
platform, “Read my lips, no new taxes”?  As Shmuel Kunda 
a”h satirized in “When Zaidy Was Young”: “As long as I am 
mayor, not a brick in this shul will be touched! And that’s a 
campaign promise!”  

It is during these disturbing times I recall the timeless 
wisdom of our sages from this week’s pirkei avos: “Be cautious 
of those in power, for they only care about themselves. They 
appear friendly when it is for their benefit but they do not 
stand by their fellow man in their time of need”. Centuries 
later, their words still ring true. 

The Bartenura explains that this Mishna is addressing 
community activists that have no choice but to spend time 
with leaders abd politicians. And wonderful advice though it 
may be, Pirkei Avos is not a book on political insight. It is a 
book on the ways of chasidus, teaching us lessons that inspire 
us to go beyond the letter of the law. What lesson can we learn 
for this Mishna which seemingly has no connection to Torah 
and mitzvos at all? Furthermore, why would the Mishna 
bother mentioning this if it’s only for a very select audience?

To understand this, we must recall the words of the 
gemorah (Nedarim 32B): Reb Ammi ben Reb Abba also said: 
What is the meaning of, “there is a little city”. etc.? ‘A little 
city’ refers to the body; and ‘a few men within’ to the limbs; 
‘and there came a great king against it and besieged [it]’ to 
the yetzer horah; ‘and built great bulwarks against it’, to sin; 
‘Now there was found in it a poor wise man’, to the yetzer tov; 

‘and he by his wisdom delivered the city’, to repentance and 
good deeds; ‘yet no man remembered that same poor man’, 
for when the yetzer horah gains dominion, no one remembers 
the yetzer tov.”

So how does one gain control over his body, the “little 
city”? 

The actions of a person are primarily dictated by one’s 
intellect and emotions. Our sages teach, “The eyes see, the 
heart desires, and the body ultimately commits the sin”. 
Since the body is getting pleasure out of the sin it can view 
the intellect and emotions as his “friends”. This is why the 
Mishna warns not to get too comfortable with the yetzer 
horah. The gemora teaches (Shabbos 104B): “Such is the way 
of the yester horah: first he tells you to do something small, 
the next day something a bit worse, until eventually he has 
you doing the worst of sins”.

A person must have an honest conversation and ask 
themselves, “Why am I spending time with those in “power”? 
My intellect and emotions should be used only for Torah 
and mitzvos. I should disassociate myself completely from 
worldly matters!”

That would indeed be the correct mindset based on 
the strict letter of the law. However, pirkei avos teaches to 
go beyond the letter of the law and serve Hashem “b’chol 
l’vovchah uv’chol nafshecha” - with our whole heart and our 
whole soul, ie: both our souls. Our goal is to get the yetzer 
horah involved in serving Hashem together with the yezter 
tov and ultimately transform it to good. However, this job 
requires caution and so our Mishna warns us, “Be wary of 
those in power”. 
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more than 80 years after this incident. Was there no other 
opportune time to repay her for this seemingly insignificant 
deed? Why specifically when she is being punished, is she 
also rewarded?

The pasuk (Shemos 15:20) says: Miriam the prophetess, 
the sister of Ahron, took the tambourine in her hand... Miriam 
called out to them, Sing to Hashem...” Why is she referred to 
as the sister of Ahron? Rashi explains [from Sotah 12b] that 
this teaches us that she said nevuah when she was the sister 
of Ahron and not Moshe [for he was not born]. She said: My 
mother is destined to give birth to a son who will save the 
Yidden... Again, we can ask: Why at this juncture, when she 
is singing shirah, does the Torah teach us about this nevuah?

Let us review what happened when Miriam was just 5 years 
old (see Sotah 12b-13a) [see Zayis Raanan to Yalkut Shemoni 
Parshas Shemos]. Miriam says a nevuah that her mother will 
give birth to a son who will save the Yidden. Moshe is born 
and the house is filled with light. Realizing the truth of her 
prophecy, her father, the Gadol HaDor, Amrom, kisses her on 
her head. 3 months later, they have no choice but to cast him 
in the river, where he has no chance of surviving. No Yid in 
his right mind will save him! No Mitzri in his right mind will 
save him. The only possible savior can be Paroh’s daughter. 
But why would she be there? And even she may not save him. 
Indeed, when her maids realize her intent, they admonish 
her and the malaach Gavriel kills them. Realizing this, after 
placing him in the water, Amrom hits Miriam on the head 
and says “Where now is the fulfillment of your prophecy?” 
This “potch” was not a potch out of frustration. Rather, it 
was a “potch” of admonishment. It told Miriam, that she 
is imagining things, her prophecy is false. It questioned her 
status as a neviah.

How would we react if our own father admonished us 
that way? The Gadol HaDor himself has proclaimed that her 
prophecy is false! I imagine most of us would give up. Yet, 
Miriam does not do so. She believes in the prophecy. She 
believes in Moshe. She is so strongly convinced that she waits 
at a distance to see how her prophecy will be fulfilled. Yes, it 
was only a “distant” chance that Moshe would be saved; 
yes, her prophecy may not be fulfilled for very long - in a 
distant time, but she watches from a “distance” - she believes 
that there will be a yeshua through Moshe, as her prophecy 
stated. The word Va’tei’tsa’tsav - and she established - also 
connotes sticking strongly to one’s convictions. She stood 
“mei’rachok” - with the knowledge that it seems distant, but 
will eventually be fulfilled. 

Let us continue the story. Moshe is saved and is brought 

up in the king’s palace. Does it seem that he will be the savior? 
Certainly not! He must run away from Mitzrayim for 40-60 
years. Does anyone think he is the one? Certainly not! Yet, 
Miriam throughout those 80 years knows in heart that it is 
true and hopes for that day. 

Is it any wonder, then, that her parents did not watch 
from a distance? They had given up on the prophecy. She 
was the only one that still believed! Is it than any wonder 
that she prepared tambourines for the geulah? That is why the 
pasuk tells us this at the time of her shirah with instrumental 
accompaniment. The Torah is telling us how she was ready. 
She waited for this day for so long and was certain it would 
happen. Her shirah was the celebration of the fulfillment of 
her prophecy! Now we can understand why she gets this great 
reward at specifically this juncture, when she is stricken with 
tzaraas. People may have said: Miriam is a balaas lashon hara. 
She is not who we thought she was - she has it in for her 
brother! Hashem therefore gave her this great honor in reward 
for her having waited for Moshe so long ago, specifically now, 
to demonstrate her belief in Moshe. No one in their right mind 
could possibly think that she had it in for him, after seeing 
that they had to wait seven days because of her conviction that 
her brother is the savior of Klal Yisrael. The conclusion that 
must be drawn then is that she was being punished although 
she only had his benefit in mind! In other words, specifically 
when she is stricken with tzaraas and can be tremendously 
embarrassed - Hashem says, I will give her honor - I will 
demonstrate her great love and belief in Moshe, in order to 
minimize her pain of being outside the camp.

Shaarei Orah adds that this is also the meaning of the 
Gemara in Shabbos (31a) that says that one of the questions 
asked of one upon going to  heaven is “Did you wait for 
salvation?” Rashi adds “as the neviim prophesied.” In other 
words, the prophecy of Moshiach is a great test for us. We 
have experienced a bitter and long exile with so many 
disappointments. We learn from Miriam to continue to hope 
and believe in the prophecy of the neviim that “although he 
tarries, I await him, for he will surely come.” 

 

Rabbi Avraham Greenwald
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Why is the Jew hated?
Let us look at an interesting verse in this week’s 

perasha. The Torah states, “When the Holy Ark would travel, 
Moshe would say, ‘Arise Hashem and let your enemies be 
scattered. Let those that hate You flee from You’” (Behaalotcha 
10:35).

This verse indicates that when the Holy Ark would move, 
Moshe would pray for Hashem to ensure that the enemies of 
Israel would be driven away.

Additionally the Ark represents the Judaic law and it would 
be in the Jewish people’s preservation of the law that would 
ensure their protection. As long as they carried the law, Hashem 
would carry them. It means making the Torah a part of our daily 
lives. 

Rashi (1040-1105) is curious about the verse, since it is 
discussing the enemies of the Jewish people, it is peculiar that 
the verse would say, “Let those that hate You flee from before 
You.” It should have said “Let those that hate the Jewish people 
flee from before You.”

Rashi gives an interesting answer; anyone who hates the 
Jewish people hates Hashem! This answer is not only startling, 
but it hardly makes sense. If we peruse the history of the world, 
we can uncover many reason why the Jewish people were 
hated and even more so, those reasons seems to have very little 
association with hating Hashem.

Rabbi Ben Tzion Shafier provides many of these ulterior 
rationales which are independent from G-d.

For example, the catalyst for anti-Semitism can be the 
scapegoat theory. Monarchs, dictators, and government can 
utilize as a diversionary tactic for why their country’s populace 
is amidst suffering the scapegoat theorem. They will indicate 
how the source of all the current troubles is a foreign nation 
that inhabits their land and practices strange rituals so vastly 
different than their own. “It is because of these people that you 
suffer”, they would proclaim, diverting the masses attention, 
fueling their frustration and aggravation for their current lot on 
the Jew and not considering the preposterousness of the claim. 
The scapegoat theory gives the masses an outlet, allows for 
nationalism to prevail, and frees the leaders of the country from 
culpability of the current state of affairs.

Another reason can be the claim that the Jews call 
themselves the Chosen Nation. The Torah indicates clearly that 
the Jews were given their specific role – ultimately it is to be a 
light and a guide for the world. This may arouse jealousy or a 
cause for antagonism due to the Jew being thought of as on a 
pedestal and deemed “higher” than the others of humanity.

The interesting part of the position is that it may be looked 

upon via a different vantage point. It was Avraham amidst a 
world that didn’t recognize proper service of G-d that chose 
Hashem. He chose to serve and follow His word and spread 
it throughout the world. The Chosen People could just as well 
mean that the Jew chose to be in this role, with their forefather 
Avraham establishing his commitment to this ideal. The second 
claim is even more ridiculous, for the Jew is not deemed better; 
rather the Torah prescribes instructions for betterment of the 
world, each one given his role. The Jewish people are given 
their responsibility to uphold and to fulfill Hashem’s ultimate 
Will. But essentially all of mankind, if they recognize Hashem 
and fulfill the precepts afforded to them in their service, can 
uphold His Will as well.

Additionally, one of the most ubiquitous reasons for 
hatred of the Jews is that we killed their G-d. A person once 
reminiscing on his childhood said that he was constantly beat 
up for being Jewish and the epitaph used over and over again 
was a reference to him being the one who killed their god. Any 
rationale human being would agree that a human killing g-d 
sounds odd. Even more so, the Romans were the culprits and 
the focal point was that they were killing a Jew.   

So are these reasons justification for their hatred or are 
they just manufactured? Is the Jew left to be consistently hated 
throughout history regardless of its reasoning and maybe the 
basis for it doesn’t really matter at all?

It could very well be that there is no true basis for the hatred 
and that the Jew is hated first and the seeking of a reason is only 
secondary.

Or it could be that the reason is much simpler, akin to what 
Rashi is conveying to us. The Jew could very well be hated 
because he represents Hashem. A person may not want to 
have the onus of responsibility; he may feel his own guilt or 
inadequacy in terms of living a life with G-d as a part of it. It 
could be that deep at the root of the major religions there is the 
knowledge that their emanation within the world is an outcrop 
of Judaism. To hate and to kill this reminder in both of these 
contexts is easier than facing this uncomfortable circumstance 
of personal guilt or history.

Rashi is teaching us an important lesson. His comment 
should be firmly rooted into the heart of each and every Jew 
– whether we like it or not we represent Hashem. We are 
synonymous with manifesting the ideal set forth in the Torah. 
Many times throughout history, the hatred of the Jew becomes 
a stark reminder of the fact that yes we are different, that we 
have a responsibility to uphold, and that no matter what we do 
we cannot run away from the role beset to each and everyone 
us as a Jew. 
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R’ Boruch Yechiel Schreiber
PARSHAS BIHALOSCHA: SCHOOL’S OUT; WALK DON’T RUN

The Torah relates in this week’s Parsha how those that were 
impure from Tumas Meis, and were exempt from bringing 

the Korban Pesach, complained to Moshe; “Lama Nigarah” why 
should we lose out? Hashem replied with the Mitzva of Pesach 
Sheini, which was a second opportunity for those unable to bring 
the Korban Pesach, to do so a month later. 

The interaction between these impure people and Moshe 
Rabeinu is difficult to understand. What was the logic of their 
argument to Moshe, “why should we lose out”? Obviously they 
lost out because they were in contact with a dead person that 
made them Tamei. It is a clear Halacha that anyone who becomes 
Tamei may not bring a Korban. It seems that their complaint has 
no merit.

However, Moshe Rabbeinu did take their protest seriously. 
Subsequently Hashem agreed and offered them a second chance 
for these complainers. Obviously there is something more that 
needs explanation here. 

Rav Moshe Feinstien ZT”L in Darash Moshe, teaches us an 
important lesson. Even when someone is excluded from a certain 
Mitzvah for whatever reason it may be, nevertheless he should 
do so with reservation. It should bother him and he should try 
to do whatever he could to be part of the Mitzvah, even if he 
can’t fulfill the proper requirements set by the Torah. He gives as 
an example the Mitzvah of eating Maror on Pesach. Rav Moshe 
says that someone who is sick and can’t eat the proper amount 
of Maror, should still try and eat the smallest amount he can 
tolerate (without a Beracha) so that he shows his love for the 
Mitzvah and demonstrates  his desire to do Hashem’s will as 
much as possible.

The “complainers”, weren’t really complaining at all. They 
understood that since they were Tamei they were excluded from 
bringing a Korban. Nevertheless they were so upset about losing 
out, that they begged Moshe to allow them to partake somehow, 
in some small measure in the Mitzvah. Indeed Rashi says they 
requested that a Kohein should bring the Korban on their behalf. 
Halachically, this isn’t valid for someone who is Tamei. But 
they still wanted to have some part, to show their love and how 
difficult it is for them to abstain from this Mitzvah. 

We find this concept again later in the Parsha. In the middle 
of this week’s Parsha there are interesting symbols in the shape 
of an upside down NUN, written in the Sefer Torah.  Rashi 
explains it is used as a separation from a bad incident which took 
place. The Ramban explains that Rashi is referring to the time 
Klal Yisroel left Har Sinai a year after the giving of the Torah, 
they left hastily “like a child runs when let out of school”. This 
needs an explanation. What Avaira was transgressed because of 
this? What is wrong with the way a child leaves school and in 

what way is this similar to the way Klal Yisroel left Har Sinai? 
The answer is as explained above. When leaving Har Sinai, 

although it was the time to leave and that was the correct thing to 
do, they should have left with a heavy heart. There should have 
been a yearning and longing to be able to stay longer. Possibly 
this is the reason for the Minhag to walk out backwards from a 
holy place. We don’t turn and run, but rather with difficulty and 
love we leave with anticipation to stay connected.

This is the bad incident Rashi is referring to. It wasn’t any 
Aveira proper that was transgressed, but rather a total disconnect 
and lack of feeling to be connected with Hashem and His Torah. 

The Neztiv in Parshas Vieschanan makes the same point. 
The Torah says that Klal Yisroel didn’t ascend Har Sinai by 
Matan Torah because they were scared. Asks the Netziv, how 
can the Torah say they didn’t go up because they were scared? In 
Parshas Yisro it clearly states that Klal Yisroel was prohibited to 
go onto the mountain!

Answers the Netziv, the Torah is telling us, that although 
truthfully they weren’t allowed to climb the mountain, 
nevertheless they were scared to do so anyway. Even had they 
been permitted to go up, they would have refrained to do so 
because they were afraid. They were lacking the longing and 
desire to go up and come close to Hashem.  Again we find this 
concept. Even when prohibited, a Jew must always have the 
proper desire and aspiration to become close to Hashem and to 
show his love for Him. 

I would like to end with a short story. My Grandfather, 
Reb Eliezer Schreiber Z”L ,was extremely meticulous about 
doing Mitzvos and especially to always daven with a Minyan, 
many times with sheer mesiras nefesh. At the end of his life, 
when he was sick and unable to walk to shul on Shabbos, the 
family made a minyan for him at home. There was a period 
of time though, that to gather a minyan Shabbos morning for 
Shachris and laining was impossible. Rather than just give up, 
my grandfather had one of his children lain from a real Sefer 
Torah at his house each week. Of course without a minyan one 
cannot fulfil the obligation of laining this way. Nevertheless, as 
Rav Moshe ZT”L says, someone who really cares and his love 
for Hashem is unconditional, will want to do whatever possible 
to stay connected and to demonstrate his desire to do Hashem’s 
will, up to his physical limits. 

So when you find yourself in a situation where you are truly 
exempt from doing a particular Mitzvah, don’t run away like a 
child runs from school. Rather walk backward, with yearning 
and longing, and do whatever small part you can to keep yourself 
connected. 
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Yerucham Reich - This is a reprint
GOD, IT’S ME!  PLEASE LOVE ME!

Was Moshe Rabbeinu a Litvak or a Galitzianer? 
The so-called Yeshivish crowd no doubt sees him 

in their own idealized image, rather serious all the time, strict, 
unsmiling, totally and exclusively involved in teaching and 
enforcing Torah, a leader who is always right, and is quite 
sure of himself. Like the Rosh Yeshiva, infallible. They may 
not be entirely correct.

The Galitzianers no doubt see a homier, more human 
side to him. But do they envision him in the newer style tall 
shtreimel, or the more classic, flatter style?  Like the Rebbe, 
infallible. They too may not be entirely correct. ( We will 
skip the Syrian or Sepahrdi, as well as the Yekke and the 
Hungarian, and any other image.)

Who was Moshe, really? That he was not unidimensional 
is quite clear. That he had a personality, one that affected his 
work, is quite clear. That he was at times conflicted, is quite 
clear. And chazal tell us that he was inherently not perfect, but 
that he was able to work on himself to make himself as perfect 
as humanly possible. 

There were times that he “lost it”, and became angry.  He 
was incredibly dedicated to his people, and self-sacrificing on 
their behalf, but he could be sarcastically critical of them. He 
was the most modest person on the face of the earth, but he 
did not hide the fact that he could prophesy essentially any 
time he wanted (and he did), he stood up to God multiple 
times, and he knew how to complain. 

We are witness to several of these traits in Parashas 
B’ha’aloscha.  

For a change, the people are complaining. Again. The mon 
is not good enough, it’s not interesting enough, it’s not exactly  
what they want at the moment, etc. If it were your kid, you’d 
smack ‘em (if you’re a good parent). In fact, God wanted to 
smack them, but Moshe, despite his annoyance with them, 
begs God on their behalf. 

And then he says to God: What are You doing to me? 
What did I ever do to You that you should impose  these 
ingrates upon me?  Am I their Mommy? Why should I carry 
them on my arm like one carries one’s baby? Why should I 
have them come crying to me all the time with their childish, 
foolish and selfish complaints and demands? I can’t do this by 
myself! It’s too much for me! Why don’t You just kill me and 
put me out of my misery?

Yes, that was Moshe Rabbeinu, the Raya M’hemna 
talking. But it’s not so simple. I submit that in immortalizing 
Moshe’s conflict by essentially spelling it out  in the Torah,   
God is sending us a message and teaching us a lesson.

Look at Rashi’s take on Moshe’s “kill me” speech. God 

had just revealed to him how He was going to punish them. 
Ever the loving and caring leader, the communal father, Moshe 
declared: “If so, kill me first!”  Centuries later, when the cruel 
Babylonians captured King Tzidkiyahu and his family, they 
slaughtered all of his children in front of his eyes, the last 
thing he would see before they blinded him. Moshe could not 
bear to see death and destruction, however deserved, visited 
upon his beloved people (even if they did annoy him terribly), 
and asked to be killed first.

At the Burning Bush (and again in Egypt) Moshe tried to 
resist God’s mission. He fought with Him long and hard, until 
God, getting angry, finally said “Enough! Now go do it! I have 
chosen you.»

Here, Moshe revisits that general theme. He again resists 
leadership. This time, he proclaims that he alone cannot 
handle it all. He cannot, alone, deal with those ungrateful 
troublemakers. Azoy?  says God. Is that so? OK, but it’s going 
to cost you: Isfah Li shiv’im ish. Gather seventy men to be the 
elders and the leaders, and I will take some of the Godly spirit 
that is within you, I will take some of it away from you, and 
I will give it to them!

The Midrash gives the example of a king who hires a 
manager to care for his garden, and pays him a given fee to do 
so. The gardener later says it’s too much for him,  he wants to 
hire help. OK, the king says, if you insist,hire the help...... but 
out of your own pocket! I know this is something you can do 
yourself, and the fee was based on that. Too lazy to do it all 
yourself? Don’t expect me pay for it.

Having said that, did God actually carry it out? Not at all. 
The very same Midrash (Tanchuma) ends by saying af al pi 
chen, nevertheless, Moshe lost none of that spirit of God. As 
a candle lights other candles without losing any of its own 
flame, Moshe remained as suffused with the spirit of God 
after imparting a dose to each the seventy men, as he was 
before. Why?

Perhaps the answer may be derived from the closing 
p’sukim  in B’ha’aloscha, in which Miriam and Aharon voice, 
privately, what appears to be a legitimate criticism of Moshe. 
Because they did not see the full picture, because even 
they were not fully aware of the level of Moshe’s kedusha, 
they were, in fact, wrong.  It must have been quite painful 
to Moshe to have his closest relatives, his closest allies, so 
misunderstand him and to complain this way. There is no 
record in the Torah that he answered them. God did that for 
him. He did immediately pray for his consequently stricken 
sister, a prayer so powerful in its simplicity and its sincerity 
that it has become the paradigm for prayer for the sick.



And God chose this very incident to state, in the Torah, set 
for all time, that Moshe was the most modest person on the 
face of the Earth.  

That’s the same Moshe that just had the temerity to “fight” 
with God. The same Moshe that at times got angry and fed up 
with the Jews. The same Moshe who told the men who were 
ritually impure on 14 Nisan of the second year, “OK, I’ll go 
ask God”, because he knew he could prophesy any time he 
wanted. The same Moshe who resisted God for seven days 
and nights at the Burning Bush. The same Moshe who time 
and again argued vigorously with God to keep Him from 
destroying them.  The same Moshe who asked to die rather 
than see severe punishment meted out to his people. And the 
same Moshe who, on several occasions, believed that those 
very same people were ready to kill him.

God is telling us, I suggest, that a tzadik does not have to 
be unidimensional, or divorced from normal human feelings 
and reactions. There are tzadikim who are so given over to 
their tzidkus that in a fundamental way they are quite apart 
from the people, and have no other apparent dimension.  And 
there are tzadikim who are, in fact, complete tzadikim, but 
whose lives and whose personalities are very much involved 
with the people, and who lead them and teach them by this 
means. Aharon Hakohen is an example of such a tzadik. 

Certainly, Moshe was on a unique level all his own. 
He was, in fact, different,  as the incident with his siblings 
regarding his wife, Tzipora, demonstrates. But the Torah 
also clearly demonstrates, here and elsewhere, the human 
dimension to Moshe, which reveals him, as a leader and as a 
role model, to be all the greater.  

It’s further interesting, in this vein, that the haftarah 
depicts Yehoshua, the Kohen Gadol, among the pitiful remnant 
of the Babylonian exile to return to Zion, standing in soiled 
clothing, with the Satan beside him, maligning him. His own 
sons had married gentile women.  

God’s response? Satan, be quiet! You have no right! Yes, 
his “clothes are soiled”. Yes, the people are far from perfect. 
They have wandered and they have sunk low. But they have 
suffered terribly, and they have been pushed off the right path. 
I, says God, I, Who favor Jerusalem, favor this People.   This 
is a singed stick, saved from the flames, ud mutzal m’esh. I 

will remove the soiled clothing from them, and I will make 
them pure, and clean. Satan, be gone! I love them, and they 
are Mine. 

Stay pure, Hashem says to them, stay clean, and I will 
always be at your side. I will go before you to make your path 
easy. Not with armor, and not with might, but with the spirit, 
says Hashem. 

Did you ever read one of those boilerplate biographies 
of a tzadik? He was perfect, perfect, perfect. In every way, 
always, no exceptions, from the day of birth, and probably 
from the moment of conception, only and always perfect. 
Some years ago someone published a realistic biography of 
a latter day tzadik and talmid chacham, mentioning some 
normal and very human aspects to that great man’s character 
and development. 

The book and the author were blackballed for that. How 
foolish. What a pity. How can the average reader relate to, 
and learn by example from, someone who is so different from 
anyone else, so perfect, perfect, perfect in every way, from 
birth? “What’s this got to do with me?”

It’s OK for Moshe to express his personality and to 
be human. That’s how it’s supposed to be. It’s OK for the 
tzadik, or the Rebbe, or for the Rosh Yeshiva to be human. 
That’s how it’s supposed to be.  People do sin, or make 
mistakes, especially when under pressure. That’s how God 
made us. They should not sin, but they sometimes do. But 
there is always a way back. Because the same God who 
made us, also understands each and every one of us very, 
very well. 

When Moshe faltered, God Himself stood up for him. 
Lovingly, with understanding. That same God, Who made 
us just as He made Moshe, Who understands us just as He 
understood Moshe, Who knows what to expect of each of us 
just as He did with Moshe, teaches us, in this parashah, and 
in this haftarah, that if, quirks and warts and all, at whatever 
level we are, we stand up for Him, then He will surely stand 
up for us.

And surely, as well, we can stand up for each other.

Yerucham Baruch Reich
Parashas B’ha’aloscha 5772
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