
 

 
 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גוט שבת
ms  

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe or unsubscribe please send an 
email to: 

shemetz.taher@gmail.com 
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 ָלָּמה ֶּזה ֲעַזְבֶּתן ֶאת־ָהִאיׁש ִקְרֶאן לֹו ְויֹאַכל ָלֶחם   [2:20]
 

 
 י
 
 
 
 

 
 

 

“Why did you leave the man?  Call him and he will eat bread” 
On this possuk, Rashi explains that the reference to calling Moshe to eat bread means 
that he might be persuaded to marry one of Yisro’s daughters.  The K’sav Sofer asks the 
obvious questions on this interpretation: why does the Torah employ this apparent 
circumlocution instead of being rather more explicit about the potential for making a 
match between Moshe and one of Yisro’s daughters?  And, moreover, when choosing 
an indirect phraseology, what is the significance of specifically mentioning ‘bread’?  He 
answers that the Gemoro in Maseches Kiddushin [29b] states that a person should first 
learn Torah and then get married, because, once one is blessed with the burden of 
supporting a family, it is very difficult to devote oneself to learning.  Chazal tell us, for 
example, that Ben Azzai never got married and apologised for this by saying that he had 
no choice because nafshi choshko baTorah – his soul desired the Torah and he could not 
support a family.  As Rashi also comments on our possuk, drawing on the Medrash, Yisro 
deduced, from the way in which the waters of the well were described as rising up to 
greet him, that Moshe was a descendent of Ya’akov.  He was anxious to marry off one 
of his daughters to this prestigious personage, but was concerned that Moshe, whose 
heart must crave the Torah, would be understandably hesitant to get married.  
Therefore, he instructed the girls to go and call him, telling him that he will be provided 
with bread to eat, as an allusion to making available material provision to support him.  
Through this approach, Moshe could be persuaded to agree to a marriage proposal.  This 
interpretation is fully supported by the next possuk, which says, va’yoel Moshe losheves 
es ho’ish – Moshe consented to stay with Yisro and accepted the offer of Tziporah’s hand 
in marriage. 
 

And the B’nei Yisroel were fruitful … and the land was filled with them 

The sefer Sh’nayim Mikro quotes Rav Yehoshua Leib Diskin asking why it is necessary for the Torah to specify that the land was filled 

with them, since, if they multiplied so rapidly as the various phrases in the possuk clearly suggest, it would seem obvious that Mitzrayim 

would have been full of Bnei Yisroel?  In answering this, Rav Diskin begins with a similar query about ostensibly superfluous wording 

contained in the narrative of the bris bein habesorim (covenant between Hashem and Avrohom). There, Hashem informs Avrohom, ki ger 

yiheyeh zaracho be’eretz lo lohem – for your progeny will be foreigners in a land that is not theirs.  Plainly, if they are geirim – foreigners, 

it is axiomatic that this is in a land belonging to some other nation.  What is the Torah teaching us through the surprising phraseology of 

these related pesukim?  The answer, says Rav Diskin, can be gleaned from the Medrash, which tells us that Yehuda had the zechus (merit) 

to be the advance party for the descent of Ya’akov and his family to Mitzrayim.  Yehuda arrived first in order to arrange the  … page 2 
 

 ּוְבֵני ִיְׂשָרֵאל ָּפרּו ... ַוִּתָּמֵלא ָהָאֶרץ ֹאָתם      [1:7]

 

 

 

 

 

 

 

 

 

 פרשת שמות
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[Basyo] gave him the name Moshe and she said “For I drew him 

from the water” 

In the description of Moshe’s birth and early life, the Torah 

informs us of the manner in which he came to have the name by 

which he is universally known.  However, Chazal explain that 

Moshe Rabbeinu was, in fact, a man of many different names, 

such as Yekusiel, Avigdor, Tuvia and many more.  Given his 

status as our greatest ever leader and the man who would speak 

with Hashem ponim el ponim (‘face’ to face), why is it that the 

Torah chooses throughout to refer to him by the name ascribed 

by the daughter of Paroh?  The sefer Shnayim Mikro quotes my 

holy ancestor, the Rebbe Reb Pinchos, author of the Ponim 

Yofos on Chumash, that the key to answering this question is 

found in an analysis of way in which the possuk describes the 

naming of Moshe.  In other cases where the Torah states a 

particular reason for a given name, the reason precedes the 

name itself.  However, in relation to Moshe the Torah clearly 

gives precedence to the act of naming, with the explanation in 

tow.  The reason for this, suggests the Ponim Yofos, is that in all 

other cases the name was derived from the stated 

motivation.  Here, the name Moshe was actually chosen by 

Hashem.  It happened that Hashem caused Paroh’s righteous 

daughter to come to the same conclusion and to give Moshe his 

true name.  Thus, we see that the name Moshe is kodosh 

ve'tohor (holy and pure), entirely fitting to be used given its 

divine origin.  Nevertheless, we note that it was a zechus (merit) 

for Paroh’s daughter to be able to ‘choose’ the correct name. 
 

… establishment of a Yeshivah, where the family 

members could devote themselves to Jewish learning.  

Indeed, Goshen had been gifted by (the then) Paroh to 

our matriarch Soro, many years before her grandson and 

his entourage settled there.  That settlement of Goshen 

was not a matter of dispute by the mitzri’im and our 

ancestors lived there in tranquility. Had they been 

satisfied with their lot and continued spending their time 

studying Torah, as Ya’akov had desired, then they would 

never have been enslaved at all, because they would have 

had the full benefit of the rule established by Yosef, when 

he was Viceroy, that members of the clergy were exempt 

from taxes and from work-related activities.  We see this 

rule in action from the fact that the tribe of Levi was 

exempted from the taxes and hard labour extracted from 

their brethren – no doubt because Levi did remain 

committed to sitting in the Goshen Beis Medrash.  This, 

therefore, is the meaning of the phrase vatimolei ho’oretz 

oisom.  The shibud (servitude) only began when Bnei 

Yisroel no longer remained within the cloistered confines 

of Goshen.  They went out into wider Egyptian society, 

getting themselves involved in politics and local trade. 

They spread themselves far beyond their allotted 

borders, creating a presence throughout the country.  

This was the catalyst for their subjugation by Paroh.  We 

can now see how Hashem had foretold all this to 

Avrohom, when He said that his descendants will be 

strangers be’eretz lo lohem – in a land that was never 

intended for them. 

 

 
 

ַוִּתְקָרא ְׁשמֹו ֹמֶׁשה ַוּתֹאֶמר ִּכי ִמן־ [2:10]
 ַהַּמִים ְמִׁשיִתהּו

 
 

 

השבת-אתישראל -ושמרו בני  

השבת-לעשות את  
 

Our Sages tell us that the two pesukim of 
zochor and shomor were said simultaneously. 

Zochor refers to the positive commandments to 
delight in Shabbos with fine food and wine, whilst 

shomor refers to the prohibitions against working on 
Shabbos.  Poor people who work hard all week for 

their livelihood are eager for Shabbos to arrive, so that 
they can rest from their labours.  They enjoy the 

shomor of Shabbos, but it is difficult for them to fulfil 
the zochor, because they cannot afford delicacies and 
fine cuisine.  The opposite is true of rich people, who 
savour the zochor of Shabbos with lavish meals, but 

who are not as eager to observe the shomor 
aspects, because they stand to lose money for 

each day away from work. 
The simultaneous pronouncement 
Teaches us that rich and poor are 

Equally obligated in both. 
 

Dubno Maggid 
 

Continued from page 1 

 

 


