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This week’s parsha is one that is at times overwhelmingly 
challenging to understand in a very comprehensive 

manner. It is difficult, in all eras and ages, to wrap ones 
head around all the pesukim, Midrashim, peirushim and 
commentary regarding Hashem’s creation of this world 
and all that is encompassed within. This nature of this 
issue and query was compelling enough that even Rashi’s 
father asked why the Torah began with creation and not 
from a more salient juncture such as from the first mitzvah 
bestowed upon Klal Yisroel. Many deep, philosophical and 
compelling questions are indeed asked by all of the classical 
commentaries and many logical, judicious and fundamental 
approaches are elucidated and taught for time immemorial. 
One responsa of the Chasam Sofer1 comes to mind where 
he famously writes that the most fundamental of Jewish 
thought and root of Torah knowledge is to be found on the 
Ramban’s2 commentary to Chumash, many of which are to 
be found in the book of Bereishis. 

That being said, many commentaries find allusions of 
life lessons within the presented verses of the Torah. Within 
the written impressions of Hashem’s magnificent creation, 
and understood by the Gedolim of the commentaries, are 
enlightening ideas and notions to be upheld and preserved.

One nice thought which I recently read was in the 
writings of Rav Yosef Nechemia Kornitzer, last Chief Rabbi 
of Krakow. He asks on the sixth pasuk of the Torah where 
Hashem said,”Vayomer Elokim Yehi Rakiah- God said, 
“let there be a firmament.”  Rashi famously comments:  
the meaning os this verse is that Hashem needed to say 
that the firmament be set into place. Although the heavens 
were already created on this first day, they were still in a 
fluid state, solidifying only on the second day. The Rakia 
was not completed on the first day of creation. It was soft, 
weak, and unfinished. When Hashem saw this he gave a 
thunderous command that literally petrified the expanse of 
the firmament. 

The question is a simple one: Why is God two stepping 
the creation process? Is it not within the creative powers 
of Hashem to build it all and let it be installed in the very 
first moment, the very first second of creation?  So, why 
was there a need for the two day event of creating and 
then firming up the heavens?  Furthermore, according to 
Rashi’s3 understanding of creation, everything was created 
immediately at the first moment and only then placed in 
its proper form and function on each specific day. Why the 
step-by- step construction of the world? 

Rav Kornitzer provides us with a tremendous insight. 

He points out that at some junctures within, and alongside 
creation, Hashem taught us lessons of ethics and morality. 
For example, when Hashem created man it says- “Vayomer 
Elokim, Na’aseh Adam- and God said, Let us make man..”  
Rashi explains that although no one else assisted God with 
creation and although heretics may turn this plural form into 
an argument against monotheism, the Torah still did not wish 
to forgo this opportunity to teach us the virtue of modesty; 
that is, a superior should consult with and seek the approval 
of his subordinates. That is why the Torah intimates that 
God consulted with his “advisors”4

Similarly, Rav Kornitzer explains, creation in a multitude 
of days and steps teaches an important idea of patience, 
endurance and hope. In short- it’s the oft quoted idea of 
“Rome wasn’t built in a day.” Important and significant work 
takes time. A very natural human response to attempting at 
great ideas and hard work might just be to fold and not feel 
that we can achieve or even the ability to undertake it. The 
sheer overwhelming feeling at many times might just be to 
not try at all. 

As a statement to that notion Rav Kornitzer quotes 
the famous Gemara in Tamid (Daf 32) which asks: Eizehu 
Chacham? – Who is a wise person? The Gemarah answers- 
Haroeh Es Hanoled. Typically, that is translated as someone 
who can tell what the future will bring, but Rav Kornitzer 
understands this literally: the wise person is someone who 
sees and understands a person when he is Nolad - born into 
this world. What he will see is that a person at the time of 
birth is just a helpless, hopeless child. He can’t feed himself. 
He can’t take care of himself. Yet, he will come to understand 
what happens as this tiny being grows, learns, matures, and 
(we hope) becomes something of a value to society. Step by 
step, day by day the baby develops into the adult who can 
accomplish anything. 

Naturally, nearly nothing of lasting value is built in 
a moment or just one day. Things take time to progress. 
Beginnings are tough. But the goal to accomplishing, the 
objective to keep in mind is that everything valuable to us 
and to Hashem surely takes time to achieve. 

It is a lesson which is defined in these days following 
the Yamim Noraim and Sukkos. We tried so hard to be 
close with Hashem. We made promises of things we want 
to do and we really meant it. We felt it, we lived it. But now 
that Rosh Hashana, Yom Kippur and Sukkos are done and 
gone, some of the spark may have also gone along with it. 
Sometimes when that happens we tend to forget all that we 
tried to start to do or that which we hoped to do now seems 

R’ Akiva Eisenstadt | Rosh HaKollel 
ROME AND THE WORLD WERE NOT BUILT IN A DAY
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more difficult.   
The idea of this week’s Parsha would certainly engender 

hope in the face of human frailty and the tendency to give 
up. If God’s masterful creation takes time, certainly we can 
extend our dreams and hopes a bit longer. This concept 
should resonate with us so that our efforts are doubled in all 
areas of our lives. Certainly, it should resound in our minds 
to give us the strength and spirit in all of our endeavors. 

FOOTNOTES

1. Likutim Chelek Vov, Siman 61
2. Recently published in English by Artscroll making it easily 

accessible.
3. See Rashi on “Yehi Me’oros”
4. The counterargument to the heretics is in the very next verse 

where it clearly states that God alone created man…alone. No 
that “they” created. 

R’ Heshy Kahan|Chaver HaKollel

Q: What is the required amount of tzedakah that one needs 
to give in order to fulfill his obligations?

A: While the Shulchan Aruch1 mentions that in an ideal 
situation one may give up to a fifth2 and an average person 
should give one tenth,3 one may give the minimum amount 
of 1/3 of a shekel,4 which would nowadays translate to be 
approximately 85 cents (this is based on those who equate a 
shekel to be around 14 grams of pure silver, which is roughly 
$2.50).5 

Q: How long does one have to distribute the above 
mentioned amount?

A: As long as one distributes this amount within one year he 
has fulfilled his obligation. Many Poskim6 in fact allow one 
to give even less then a perutah each time providing that he 
will eventually reach this sum. This could be a possible reason 
for the age old custom of bringing around a pushka during 
davaning7 so as to allow a means of someone to reach this 
amount by the end of the year. 

Q: To whom may one give tzedakah to in order to fulfill his 
obligation?

A: Anyone who does not have enough money to last him for 
the entire year may accept funds from tzedakah.8

Q: How much money is considered “enough money to last 
him the entire year”?

A: While Chazal instituted the amount to be 200 zuz,9 the 
amount that this translates to be nowadays is not as clear 
cut. In general, if one is short of the amount he needs for the 
entire year but has enough for his current needs on a monthly 
basis (i.e. he has a monthly paycheck), he is prohibited to take 

tzedakah.10 However, if he has employment with a steady 
paycheck, but is still not making ends meet  he would then be 
permitted to collect tzedakah for himself (i.e. he needs $2000 
a month but only makes $1500).11 Even if he is making it for 
the month but he is suddenly faced with some unexpected 
expense (i.e. doctors, medical tests, chasunah etc.) which now 
put him beyond his means he would then too be able to collect 
from tzedakah funds.12

Q: Are creditors (i.e. grocery or clothing stores with a long 
outstanding bill from a certain individual) permitted to 
take tzedakah on behalf of the one who is in debt to them?

A: While many hold that one who is owed money may not take 
from tzedakah in order to pay back what is owed to them,13 in 
the event that when the funds were given it was known to the 
benefactor that this indigent person was in debt, it would then 
be permitted to take money from this tzedakah. If one were 
to give out money to an indigent person and state explicitly 
that this should not go to pay creditors then one would have to 
acquiesce and use the funds for other matters.14

Q: Is there any way to help an indigent person who is too 
embarrassed to accept your funds?

A: One should try to get him the funds in a way where he 
does not realize that he is on the receiving end of charity.15 
He can either invest with him and give him a larger profit, 
or even give him money based on a “successful” investment, 
that was in actuality not successful at all (this is providing that 
the recipient has no way of finding out that this was not true, 
as if he does one may possibly lose all merit for his intended 
goodwill).16

Q: Who is obligated in this mitzvah?

R’ Akiva Eisenstadt

HALACHIC PERSPECTIVES: HILCHOS TZEDAKAH
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A: Any man or woman over the age of 13 and 12 respectively 
is required to give tzedakah. A married woman who has not 
arranged with her husband that her earnings are under her 
jurisdiction is not permitted to give a substantial amount of 
money to tzedakah since technically this money is not hers. 
However a small donation may be accepted as it is understood 
that her husband will have no issue with a little amount.17 If 
it is known that her husband objects to her giving, then any 
amount may not be taken as it is not her money to give.18 Since 
there are some exceptions to the above written halachah, such 
as when it involves a married woman giving to her family, to 
an organization that she pledged to when still single, as a merit 
for health, easy labor etc., one should consult a competent 
halachic authority in order to decipher how much, or if any 
funds are allowed to be taken.

Q: May one accept funds from a non-Jew?

A: In general one should avoid accepting funds from a non-
Jew in public,19 as this may lead them to assume that this Jew’s 
own nation does not take care of its poor, thereby resulting in 
a possible chilul hashem. Therefore, ideally one should not 
place a pushka in an area that is frequented by non-Jews, 
unless taking the pushka away would create dislike amongst 
Jew and non-Jew in which case it would be more preferable 
to leave it there.20 

Q: Is accepting funds from government based programs 
(i.e. WIC, medi-caid, HUD etc.) considered taking charity 
from non-Jews?

A: Since these programs are created by tax 
dollars collected from both Jews and non- 
Jews alike, it is therefore permitted to take part in these 
programs (provided one is eligible) without any halachic 
concerns.

FOOTNOTES

1. S.A. 249:1
2. Rambam Hilchos Matanos Aniyim 7:5
3. Levush 249:1
4. S.A. Y.D. 249:2
5. Sefer Mesoras Hashekel
6. Sh”ut Bais Yitzchok, Sh”ut Shevet Halaivi 5:134:3
7. Shach 249:4
8. Mishneh Peah 8:8
9. Tur Y.D. 253, see the Bais Yosef there who a brings a Yerush-

almi that prohibits anyone who has 200 zuz to take tzedakah.
10. Sh”ut Shevet Halaivi 1:120
11. Tzedakah U’Mishpat 2:10
12. Sefer Hachinuch Mitzvah 289
13. S.A. Y.D. 253:12
14. Igros Moshe Y.D. 1:152
15. Kesuvos 67:2, Rambam Hilchos Matanos Aniyim 7:9
16. Derech Emunah 7:5
17. S.A. Y.D. 248:4
18. Sh”ut Minchas Yitzchok 2:78
19. S.A. Y.D. 254:1
20. Minchas Yitzchok 8:85 

After Hashem created “woman,” Adam names her two 
times. First he names the entire gender “ishah” (since she 

was taken from man, ish). The Torah then interrupts with the 
entire incident of the eitz hadaas, and immediately afterwards 
tells us (3:20) that Adam called her chavah, because she was 
eim kol chai - the mother of mankind. According to the simple 
reading of the pasuk, Adam did not name her “Chava” until 
after she sinned and caused him to sin. This seems strange. 
If anything, at this point, she had caused death in the world! 
Now, you call her the mother of all living people!

 Berias HaOlam and the sin of Adam and Chava are the 
major theme of this week’s parshah. Although we tend to view 
these two items as independent subjects, they are very much 
linked to each other. The sin of Adam and Chava did not occur 

after creation. It took place on the 6th day of creation. They 
sinned and began their teshuva process on the very day that 
man was created. Sin and the teshuva process were now part 
of creation. By nature, a man is destined to fall short of his 
potential. Without teshuva, the world could not exist. The sins 
of man would increase until the world would be turned back 
into nothingness.

Chasam Sofer (Derashos p. 706) utilizes this to answer 
our initial question: Although Chava sinned, she actually 
reinforced creation through her sin. Creation without sin is 
impossible. There was bound to be sin and the world would 
not continue to exist. It was as if Hashem had created a world 
that would auto destruct. By sinning and then repenting, 
Chava established teshuva as part of creation. The world was 

R’ Heshy Kahan

R’ Avraham Greenwald
“VAYIKRA HASHEM ELOKIM EL HAADAM VAYOMER LO AYEKA”
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R’ Avraham Greenwald

now complete. She was indeed the mother of all living people.
R’ Hirsch and, more elaborately, R’ Pam, learn the 

following lesson: Severe punishment was just handed down 
to man. The nature of the world changed. Death was now part 
of life. In other words, Chava had just caused a monumental 
disaster. But instead of focusing on what happened, instead 
of focusing on “spilt milk,” Adam focused on the future. He 
focused on the positive and on her present task in this world. 
There is no point going back to what was. There is no way 
to fix that. Instead look at the future. Adam told her: Do not 
dwell on the past. Pick yourself up and do the job you have 
now - You are chavah - eim kol chai.

After Kayin’s offering is not accepted by Hashem, the 
pasuk reports that Kayin was angry and depressed. Hashem 
says to him: Why are you angry and why are you depressed? 
Now, we can understand Hashem asking him why he is angry, 
but what type of question is “Why are you depressed?” Of 
course he was depressed? His offering was rejected!! Sforno 
says as follows: “When there is a way to rectify a blunder, 
there is no room for depression; rather work on bettering 
the situation for the future.” A very important lesson indeed. 
We all fall; Mankind is not perfect; teshuva is a necessity in 
creation. Focus on picking yourself up, rather than the fact 
that you are down.

One more question must be addressed: Why is Chavah 

the mother of all mankind, more than Adam is the father of 
all mankind? Or HaChaim explains: The mother is the one 
who goes through a rough pregnancy, labor, childbirth, and 
usually, child-rearing. Since she is the one that suffers, life 
is attributed to her. R’ Yitzchak Zilbershtein points out that 
the same is true in all aspects of life - no pain, no gain. When 
one works hard, the results are his. The Gemara in Kiddushin 
tells us that Torah Hashem becomes Toraso - the Torah of 
the talmid chacham - after he exerts himself. Once he exerts 
himself, it is his Torah. Without ameilus, it is not his.

With this, he explains an otherwise difficult chazal. Chazal 
tell us that Hevel brought his offering from his best animals, 
while Kayin brought from the worst of his crop. Where do 
chazal see that Kayin did that? An examination of the pesukim 
sheds light on this. With respect to Hevel, the Torah says - He 
took from his sheep, but with respect to Kayin, the Torah says 
that he took from fruit of the ground. It does not say that he 
took his fruit. This indicates that Hevel brought animals from 
a flock in which he had invested a great deal of effort - it 
was his sheep - and he gave it to Hashem. On the other hand, 
Kayin, offered fruit of the ground - fruit that had not become 
his through hard work. The fruit and produce of land that he 
invested effort in, he did not offer to Hashem, He offered only 
the produce which he had no connection with - in which he 
did not invest any effort. 

R’ Chayim Yosef Lomner
SHABBOS

In this weeks parsha we are taught about the creation of 
the world. Hashem created the world in six days and 

rested on the seventh. Although we experience Shabbos each 
week, let us take the opportunity to discuss it now.

When trying to understanding the prohibited actions of 
Shabbos, the terminology is difficult as they are referred to 
as מלאכות. The translation of מלאכה is work. Now, how can 
we understand that picking a single apple off a tree, or 
simply putting a pot of water on a flame constitutes work, 
while dragging a heavy box up three flights of steps doesn’t?

After discussing a few points concerning Shabbos we 
can understand the melachos and Shabbos itself in a more 
profound and meaningful way.

There is an interesting and unique Halacha found with 
regards to Shabbos. Halacha mandates that upon the arrival 
of Shabbos we are to consider in our minds as if all our 
work is totally completed (whether or not this is the case 
in reality). The nature of this halacha and its relevance to 

Shabbos deserves attention.
 An additional point to mention is, in our parsha when 

looking at the days of creation there is a difference to notice 
between the six days and Shabbos. Upon the completion of 
Shabbos it doesn’t say ויהי ערב ויהי בקר יום שביעי, as we see, is 
the concluding words of each of the other days. This is a 
significant point to realize as the Ba’al haturim himself 
makes mention of it.

 There is an additional point concerning Shabbos that 
can help us with all the aforementioned. There is a pasuk 
that says "לא תבערו אש בכל משבותכם ביום השבת", don’t ignite a 
flame in all your dwelling places on Shabbos. This seems 
interesting as the pasuk singles out one of the melachos 
when mentioning Shabbos while disregarding the majority 
of them. What the Torah is actually doing by singling out the 
prohibition of creating a fire is in reality identifying the true 
essence of Shabbos itself. Fire is the realization of the energy 
contained within that which is aflame bringing its potential 
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R’ Chayim Yosef Lomner

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

When we come to the fifth chapter of the Torah, many 
hastily pass it by without a second thought. The 

chapter is made up entirely of a list of names and the number 
of years that each of the persons listed had lived. It begins 
with Adam Harishon following the descendants for ten 
generations until Noach. Its opening line is, “This is the book 
of the genrations of Adam…” (Bereishit 5:1).

 Would anyone think this to be an extraordinary chapter 
in the Torah?

 The answer is probably not. But, our Sages did see 
something amazing within it. Rabbi Akiva made a comparison 
between these opening words and the golden rule of loving 
your neighbor as you do yourself. Another sage named 
Ben Azzai coveys that this opening line is one of the great 
founding principles in the Torah.

 How can a mere list of names and the dates which they 
lived bring about such a strong message?

 What is it that our sages had seen within this chapter that 
had such a profound affect on them?

 Rabbi Dr. Abraham Cohen (1887-1957) gives an 
interesting approach to this question. He prefaces his answer 
by stating that the beginning section of the Bible has been the 
subject of major debate between religion and science.

 Yet there are many which believe in the scriptural account 
of Creation and find no conflict with incorporating modern 
science into the fold. The understanding is that students of the 
Bible and modern science are not at odds with one another 
but rather view the Universe from different vantage points.

 Science takes the approach of looking at man as part of 
physical development with a need to bring about concrete 
proofs in determining a “valid” conclusion of where life 
began.

 The students of the Bible are interested in a spiritual 
and ethical sphere, tracing the evolution of man back to G-d 
Himself.

 If we look at the fifth chapter where it states, “This is the 
book of the generations of Adam. In the day that G-d created 
man, in the likeness of G-d, Hashem made him.”

 When we think of such a statement, what questions 
come to mind?

 Maybe one could think, was the human being specially 
created or did he evolve from a lower species?

 Did the whole human race emanate from one man?
 Did Hashem really breathe into the dust of the earth, 

creating the first person?
 Did the people listed here really live so long? If so, why 

is our life expectancy much shorter in today’s day and age as 
compared to back then?

 Now each of these questions are quite interesting and 
many scholars devote a tremendous amount of ink in terms 
of giving their explanations and answers to these questions. 
And their understandings are fascinating, enlightening, and 
insightful.

But when each of us, ordinary men and women, focus too 
much of our attentions on these questions, we can overlook 
a greater message which are circulating within the beginning 

to fruition/reality. The Torah is teaching us the definition of 
Shabbos by singling out the prohibition which in its makeup 
is the antithesis of Shabbos. Shabbos we all know is ma’ain 
olam haba-from the realm of the world to come. With the 
completion of the six days of creation Hashem infused the 
world with 'מנוחה' that being Shabbos. Shabbos is the 
cessation of creation when everything already reached its 
potential, its energy having been realized, and with no 
further need for development. Obviously we can now 
understand how Shabbos is directly related to olam haba. 
Olam haba is this same concept only on the grand and 
ultimate scale.

With this we see why the Torah doesn’t say "ויהי ערב ויהי 
 concerning Shabbos. Those words are telling "בקר יום שביעי
us that there is a process in motion “there was evening and 

there was morning” and as we now see there is no idea of 
process on Shabbos.

The explanation as to why we are required to consider 
our work as done is as follows. We are to create a reality 
within the framework of our minds that is in sync with the 
actual reality of the day.

With regards to understanding the מלאכות, the definition 
of the melachos, are actions which further the development 
in its process towards completion. We now understand as 
well the reason why there is such a concept of prohibited 
actions to begin with on Shabbos, as these actions are polar 
opposites of the nature of the day.

May we merit to truly understand and appreciate Shabbos 
in a meaningful way. May we merit as well to be committed 
to learning and following its laws. 
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R’ Aharon Finkelstein

R’ Boroch Yechiel Schreiber

On the sixth day of creation Hashem proclaimed, “Let 
us make man”. Rashi explains that the Posuk uses this 

term to teach us that Hashem consulted, so to speak, with 
the angels in regard to creating man. This is a lesson that we 
should not refrain from seeking guidance or counsel from 
even those that are smaller than us. 

Rav Schorr ZT”L in Ohr Gedalia expounds on this and 
explains this is not only a random lesson the Torah is teaching 
us. Rather, Hashem did this specifically during creation of 
man, so that man be instilled within his essence this ability 
to lower himself and to learn from everyone notwithstanding 
if they are greater or not than him. This lesson, taught in 
Pirkei Avos, “who is a wise man, one who learns from all 
mankind”, is not just a good trait, but is something we were 
created with, and something which is part and parcel of who 
we are. If someone finds himself too great to accept advice 
from those he deems less great than he is, he is not only guilty 
of being haughty, he is lacking in the essence of mankind. 

Rav Moshe Feinstein ZT”L, in Darash Moshe adds that 
there may be another lesson in this Posuk. “Let us make Man” 
can also be interpreted to be understood as a commandment 
and directive for us to help create man. Rav Moshe explains, 
that parents may think that when they give birth to children, 

they have successfully fulfilled their obligation of bringing 
children in to the world. Not so, says Rav Moshe. Our 
obligation only then begins. “Let us make man”, instructs us 
to further create and mold the newborn child born to us, and 
help them develop into a well-balanced functioning Torah 
adult. A child at birth is born with tremendous potential 
mental and physical powers, but they are not complete. 
They need to be nurtured and developed. The child needs 
to be taught proper Midos and Torah and Mitzvos so he can 
become complete. This is the parent’s job, incorporated in 
this dictate of “Let us make man”. We become partners, so 
to speak, with Hashem in creating man. Indeed the Gemora 
tells us a child is created with three partners, his father, his 
mother and Hashem. According to Rav Moshe, this doesn’t 
only refer to the actual birth of the child, but is a lifelong 
partnership.

We find this idea in the Sefer HaChinuch when he 
discusses the Mitzva of Bris Milah. The Chinuch explains 
Hashem purposely created man physically imperfect, to be 
perfected by man during his Bris, to demonstrate that just as 
a child’s physical body must be perfected by man, so too his 
intellectual  and emotional being is imperfect and must be 
molded and perfected by man. 

of our Torah.
 Instead of looking at the fifth chapter as a dry list of 

names and dates, we can open our eyes to a much more 
grandiose message which carries incomparable worth.

 The message is that the entire human race is one vast 
brotherhood which comes from one source.

 This message is far more important than reconciling 
the Bible and science or debating the above listed questions. 
This outlook and understanding is what paves the way for 
why the world was created - having proper respect for your 
fellow man and your Creator and knowing that the elevation 
of mankind is a communal responsibility.

 The world is divided into so many sections. Each 
fragment containing another set of people, with their own 
language, ideas, and interest. Each people have their own 
outlook on the world at large. Yet, to think that we all come 
from a common source, we are all children of one father, is a 
humbling concept in a world stage that is constantly in times 
of strife.

 This can be seen in the following story. Before the age 

of railways, a nobleman with his wife, infant child, and 
nurse, was travelling through a remote area in their carriage. 
A severe snowstorm came through and there was no inn or 
house suitable to their high level of prominence and wealth. 
As the snowstorm became even more severe, they took 
refuge in the hut of a shepherd. After a while the nurse began 
to undress the baby by the light of the fire. The shepherd’s 
family looked on in wonderment and silence. They saw the 
nurse disrobing the child, removing the rich fur line coat, 
silk scarf, and fancy linen, and when all these wrapping were 
removed, they saw a naked little body being washed in front 
of the fire. The shepherd looked at his wife and proclaimed, 
“By gosh, he looks exactly like one of our own children!”

The moral of the story is when we remove the wrappings 
of race, of sect, or of status, we find a commonality in being 
human beings. 

Ultimately, we must remember why the opening line 
of the fifth chapter made such an impression on our Sages. 
Being able to show respect and have love for all of our fellow 
man is how we come to respect and love G-d Himself. 

PARSHAS BREISHIS; LET US MAKE MAN



THE SHTIEBLE 9

R’ Boruch Yechiel Schreiber

Similarly, the Chasam Sofer (who’s Yartzeit was this 
week on Wednesday 25 Tishrei), explains that we find in 
the Gemara that an “Ox, the day he is born, is called an 
Ox”. The Chasam Sofer explains this to mean that an animal, 
in contrast to humans, is born with all the instincts and the 
ability to grow into an adult animal without any further 
guidance or help. A human is not this way. He or she is born 
incomplete and need the help of their parents to develop 
completely.  

This may be why the Minhag is to wish a parent upon the 
birth of a child, that they merit “Ligadlo LiTorah Ulichupa 
Ulimasim Tovim”. We don’t wish them that their children 

merely grow in Torah Chupa and Masim Tovim, but rather 
“Logadlo” which means they should help them grow, and 
develop into Torah Chupa and Masim Tovim. This is indeed 
a special Brocha to parents, because it is incumbent on them 
to make their children develop and grow properly, until they 
reach their Chupa and start a family of their own. 

In Hebrew, “Horim” is the word used for parents.” 
Horim”, means to teach. This is indicative of the essence of 
parents. Parents don’t just give birth to children, but parents 
are teachers and “creators” of our children.  Helping our 
children grow into mature Torah adults, is not just educating 
them. We are creating them. 

Yerucham Reich
HOW I BECAME MORE RELIGIOUS BY BECOMING LESS RELIGIOUS

What would the world be like today if Man had not 
fallen, if Adam and Eve, in the Garden of Eden, had 

remained true, and had not sinned? 
Civilization, and all of history, would be utterly different. 

But God, who created the world and put it in place before the 
Fall, also knew full well that mankind would, in fact, fall, and 
He created it anyway. Being the omniscient God, and having 
created the very nature of Man in such a way as to make that 
fall likely, if not inevitable, clearly the Ribbono Shel Olam 
designed the world with the anticipated Fall in mind. We ( 
through our ancestors Adam and Eve) had to have the choice, 
but fall we would. There is a Plan, a divine purpose in this. 
God is not capricious, and He does not, as Albert Einstein 
famously put it, play dice with the Universe. 

So what does God really want? What does He get out 
of Creation, with so much that's so nasty in the world He 
created? What does He expect of Man, who, in fact, has a 
choice, who should hold true and not fall, but who, of course, 
tends to fall, and to fall quite badly. 

We have just observed that period and that special day 
of heightened introspection, culminating in Yom Kippur. We 
seek forgiveness and kindness from God in His judgment of 
us. He who created us knows exactly what we are capable of, 
and what to expect of us. 

What would Yom Kippur be about if Man had not fallen? 
God created Yom Kippur before He set Man in place, before 
Man even faced the choice of whether to sin. God created His 
expectations of the fallen man before Man ever fell, and He 
built His system of the Universe around that reality. 

I suggest that some insight into this Plan may be gained 

from a profound piece of the Yom Kippur liturgy we have 
recently recited on that holy day, when the very basics of 
Creation and Existence come to the fore. 

There are two parallel pieces, apparently two segments 
of one whole, one recited in shacharis and one in musaf. 
They contrast where God routinely receives praise -- the 
army of angels whose job that is, and where He seeks praise 
-- essentially, from downtrodden, sinful  man. 

Asher ometz t'hillasecha -- the powerful praise of God 
is rendered, routinely, by the heavenly angels who glow like 
lightning, by the flaming legions of cherubim, by the celestial  
beings whose names are unknowable, by those who guide the 
clouds, by those with wings and four faces who call out, in 
the high heavens, "Holy, Holy, Holy!". By their very nature, 
God's holiness is in their mouths, and His awe is upon them. 

But God's desired praise, we are told, v'ratzisa shevach, 
v'avisa t'hilla,   is from a very different source, and in that He 
finds ( k'vyachol) His glory. From limited, miserable Man, 
with his limited life, that life filled with rage and frustration, 
toil and trouble, grief and pain, fashioned from the very clods 
of earth which he is destined soon to return, whose youth and 
energy quickly fade,   who accomplishes little, who struggles 
for his sustenance,  is of limited intelligence, who is indelibly 
stained by sin, whose deeds are putrid, who is devoid of truth 
or righteousness, who amounts to nothing, who is filled with 
vanity, who is but a passing shadow, who lives only through 
God's mercy, and inevitably is judged by God and dies. 

It is when these miserable, limited creatures (us!), with 
all their faults and limitations, turn to God, pray to Him, cry 
out to Him, seek His graciousness, seek His forgiveness, and 
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Yerucham Reich

proclaim His glory, that God finds the praise that He seeks, 
in that He finds the glory and the kavod He desires,  and it 
is upon those very miserable creatures that  He bestows His 
glory. 

After their sin, Adam and Eve were expelled from 
the Garden of Eden, the paradise that was the only world 
they knew. Created on the Sixth Day, they had never even 
seen night. Having so quickly besmirched themselves ( the 
Midrashic word used to describe their sin in וחרס, denoting a  
dirty stench), expelled and left out on their own, broken and 
ashamed, they witnessed the world go dark -- the first night 
their lives. What conclusion could they come to other than 
their actions have now brought an end to the world? And so 
they spent the night in bitter regret and repentance. 

Eventually there came the dawn, a new day and a new 
opportunity, and the realization that in the world they now 
found themselves in, it is possible to rise up from misery, 
from sin, from guilt, to return to God and to go on, to try 
again. That they can still stay with Him and He will still 
stay with them. That given what they had done and what 
they had come to, this is now what God expected of them, 
and what He offered them. Life, rebirth. The possibility of 
reaching out to Him, no matter how far one has fallen, no 
matter how badly they had messed things up, no matter what 
perfect Paradise they had foolishly tossed away. Turn to God, 
or return to God: the nobility, the humility, the honesty, the 
goodness, the sincerity in doing that is just what God, in His 
great goodness, wants of us, and indeed is what He seeks in 
the handiwork of His Creation. 

The very essence of Goodness, God teaches us that not 
only is it possible to be good and avoid sin, and thereby serve 
Him, it is also possible to be bad, to be lowly and miserable, 
to be limited and to feel impotent, to feel lost and helpless, 
and yet still to remake ourselves, to turn to Him, and in doing 
so, to serve Him as well, indeed to fulfill one of the very 
purposes of Creation. 

Those of us who have been privileged to live a very 
sheltered Jewish life don't always realize what's doing out 
there in the world. People -- even people of whom you would 
never expect any such thing -- sometimes mess up so badly, 
create such a stench of sin, that not only is it unimaginable to 
us, it seems beyond redemption. And yet, the world as it is, 
life as it is, human nature as it is, people do do things. That 
does not excuse it. But that's reality.

I did not always fully realize this. I may have been, in 
the past, somewhat harsher in my judgment of others. The 
wisdom and the experience of those who have seen it all, 

who have dealt with it all, shared with me, has helped me 
temper my own judgment of others -- not to approve, God 
forbid, their bad behavior, but to recognize it for what it is. 
And to understand that even for them there is usually a way 
back. And God designed that way back for them, knowing 
they would need it, and "hoping", as it were, that they would 
take it.  And that way back is not only a part of His plan of 
Creation, it is central to it.  

I am grateful to those wise people who helped me 
understand this. By being more understanding, even as God is 
understanding, by being more tolerant -- not of bad behavior, 
but of human nature -- by being, in this narrow sense, less 
"religious", I can aspire to be, in actuality, more "religious". 

How good and giving is our God.  In our purity and 
goodness, in our avoiding evil and sin, He finds Celestial 
pleasure. And in our reaching above the degrading limitations 
of human nature and of the human experience, in reaching 
out to Him, even from the depths of our own disgrace, He 
finds Celestial pleasure. Indeed, it is His desire. 

Better than any human being, the God who designed life 
in this world, understands it. And, it seems, our God-given 
capacity to break out beyond the shackles of our weaknesses, 
to reach out toward the sublime from the grit and the grime of 
this world, is one of the reasons for Creation itself. 

In the bright plenty of Paradise, it's easy to appreciate, 
but not really appreciate what one has. In the darkness of 
the pit, in the desperate struggle for existence, it's easy to 
lose sight and perspective altogether. But even in its darkest 
recess, God is waiting hopefully, as it were, for us to reach 
out to him. 

May we never be tested.
People aren't perfect. We have no right to expect them to 

be. And sometimes those imperfections are the very vehicle 
of their potential strengths, or highlight those strengths. And 
the wisdom to see that in others is also a gift from God. 

Seeing the goodness and the wisdom in others, seeing, 
and appreciating, in others, the strength and the spirit to raise 
themselves up, allows us, in a limited way, to see people the 
way God sees them. And what a gift that is.

Yerucham Baruch Reich 
Sukkos, 5777
17 Tishrei

On the Yahrtzeit of my father, R. Shimon b"r Shlomo Z'ev, of blessed 
memory, who saw and appreciated the goodness in other people, and 
whom I never heard speak bad of any other person.
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A story is told about the Baal Hatanya, after he was falsely 
accused and imprisoned. As he sat in his cell the prison 

chief turned to him and asked: “Tell me Rabbi, when Hashem 
turned to Adam and asked him ‘where are you,’ didn’t he 
already know Adams whereabouts”? 

The Baal Hatanya turned and told the chief that the answer 
to his question was found in the words that followed Adams 
response. When Hashem asked him "“Hamin Haeetz asher 
tzivischa lvilti echol mimenu uchalta” ( perek gimmel, pasuk 
yud alef ) “Did you eat from the tree which I had commanded 
you not to eat from?” Adam replied “Haisha asher nusata 
imadi hee nusna li min haetz veuchal “   ( perek gimmel ,pasuk 
yud beis )- “The woman whom you gave to be with me, she 
gave me from the tree to eat, and I ate,” implying that Chava 
had dragged him into sinning. 

Chava, too, gave Hashem the same answer: “ Vatomer 
haisha hanachash hasiyani veuchal “ ( perek gimmel, pasuk 
yud bais ) -“And the woman said the snake tricked me, and so 
I ate.” This implies that she was dragged by the snake to sin. 

The Baal Hatanya continued, explaining: “Hashem asked 
him where are you?, as if to say, where is your self-expression, 
your personal choice? Do you not possess your own identity? 
How is it that you allowed yourself to be dragged by another?” 

Furthermore, Hashem was not only asking Adam this 
question- he poses it to every individual, as if to say ‘Where 
are you? Who are you? Where is your own sense of self? 

Today’s society makes it easy to lose sight of who we 
truly are. Countless people buckle to society’s expectations 
and pressures, living life the way others live. This loss of 

individuality is unfortunate, as our inner essence reflects our 
individuality, and is our primary method of serving Hashem. 

That individuality is comprised of specific talents granted 
by Hashem; of strengths, weaknesses, and merits, of physical 
appearance and character; all which were granted with the 
purpose of fulfilling a tafkid- task- which we were brought 
into this world to accomplish. No two people carry the same 
tafkid, just as no two people carry the exact same traits, 
personality, strengths, or appearance. 

The thought is astounding- from the beginning of creation 
until this very day, no person has an exact replica, and no one 
will have the same soul or inner essence until the end of our 
generations! 

The Sfas Emes comments on Hillel’s famous adage, “If I 
am not for myself, who is for me?” stating that “Man himself 
is the only one capable of fulfilling the task he was assigned- 
no one else can complete it for him.” Thus, Hashem’s 
expectation of us is that we utilize our unique, individual 
potential in spite of our environment and factors which may 
influence us. Integral to that process is believing in ourselves 
and our uniqueness. Rabbi Tzadok of Lublin writes that “Just 
as a man is supposed to believe in Hashem, so too he must 
believe in himself. (“ Tzidkas hatzadik os knad” ) 

This week we are beginning the Torah cycle anew. We are 
beginning the year anew. This time of renewal is also a perfect 
time for self-reflection, a time to stop and think about who we 
are, our actions, our goals and our individuality. What it is that 
sets us apart from the masses- what our strengths and talents, 
understand our capabilities and distinctiveness. 

R’ Moshe Orlowek
“VAYIKRA HASHEM ELOKIM EL HAADAM VAYOMER LO AYEKA”

 

Mazal Tov
Mazal Tov to Shickman’s on their twins.

The Shalom Zachor will be at  The Shtieble. 
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