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Achrei - Kedoshim
אחרי - קדשים

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:40
Maariv                                    after mincha & 9:15

שבת  אחרי - קדשים
Light candles                                              7:38 PM
Mincha                                                7 & 7:48 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 7:30 PM
Maariv                                                        8:40 PM
Shabos Ends                                               8:47 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
בזאת יבא אהרן אל-הקדש בפר בן-בקר 

לחטאת ואיל לעלה
B'zot / Thus shall Aharon enter the 
Holy (16:3) The gematria of the word 
"b'zot" is 410, alluding to the 410 
years that the first Temple stood. The 
second Temple is not alluded to here 
because the Holy of Holies in the 
second Temple did not contain the 
aron (which had been hidden away), 
and was less holy than in the first 
Temple. (Rav Yisrael Isserlin z"l, 
author of Terumat Hadeshen) 

With this (b'zot) shall Aaron come 
into the holy place (16:3) There are 
three ways to avert an evil decree: 
tzom ("fasting," repenting of one's 
sins); kol ("voice," through prayer); 
and mamon, ("money," i.e., giving to 
charity). The numerical equivalent of 
each one of these is 136. The 
numerical value of the Hebrew word 
zot is 408, the sum total of all the 
above. In other words, with "this," by 
using these three methods, G-d 
permits us to "come into the holy 
place." (Nachal Kadumim) 

כתנת-בד קדש ילבש ומכנסי-בד יהיו 
על-בשרו ובאבנט בד יחגר ובמצנפת בד יצנף 
בגדי-קדש הם ורחץ במים את-בשרו ולבשם

“He shall don a sacred linen tunic; 
linen breeches shall be on his 
flesh, he shall gird himself with a 
linen sash, and cover his head 

הגליון הזה מוקדש לז"נ
יעקב יהודה בן יחזקאל צבי הכהן

יאהרצייט ד' אייר
ת.נ.צ.ב.ה.

===============================
with a linen turban.” (16:4) When 
the Kohen Gadol enters the Holy of 
Holies on Yom Kippur, he does not 
wear the usual “uniform” of the 
Kohen Gadol; rather, he wears 
all-white linen garments. The reason, 
say our Sages, is that the regular 
garments of the Kohen Gadol contain 
gold, which is reminiscent of the sin 
of the golden calf. Wearing them 
would violate the principle of “Ain 
kategor na’aseh saneigor” / “A 
prosecutor [i.e., gold] may not 
become an advocate for the 
defense.”R’ Moshe Leib Shachor z”l 
(Yerushalayim; 1894-1964) notes 
that the principle of “Ain kategor 
na’aseh saneigor” was not derived by 
our Sages from any verse. Rather, it 
is a matter of decency; one person 
should not be prosecuting another 
person unless he is certain in the 
depths of his heart of the latter’s guilt. 
How then could a prosecutor ever 
switch sides?! Furthermore, even if 
the prosecutor now doubts his former 
certainty and believes the accused is 
innocent, the lingering vestiges of his 
past beliefs will limit his effectiveness 
as a defense counsel. That is human 
nature. [While these concerns do not 
literally apply to the Kohen Gadol’s 
garments, the Torah did not “design” 
the avodah / Temple service in a way 
that violates principles of decent 
behavior.] How does a person 
become an effective spokesman for 
the defense of the Jewish People or 
in defense of individual sinners? R’ 
Shachor writes: One can be an 
effective advocate if he has 
previously been in the shoes of the 
person for whom he is advocating. If 
he has overcome certain bad traits, 
he understands the other person’s 
challenges and feels his pain. 
Alternatively, an effective advocate is 
someone who appreciates the beauty 
and unity of Creation as a whole and 
therefore values each of its separate 
parts. He knows that nothing in the 
Universe lacks a purpose; therefore, 
he feels obligated to advocate for 
every person. (Koach Ha’teshuvah)

והיתה לכם לחקת עולם בחדש השביעי בעשור 
לחדש תענו את-נפשתיכם וכל-מלאכה 

לאתעשו האזרח והגר הגר בתוככם
In the seventh month, on the tenth 

 =========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 

מיט יידישע נחת  בזה ובבא עבגצב"ב
========================================

of the month, you shall afflict 
yourselves and not do any work 
(16:29) The Apter Rebbe (Rabbi 
Avraham Yehoshua Heschel), used 
to say: "If I had the power, I would 
revoke all the public fast days on the 
Jewish calendar, as the generations 
have become weaker and more 
exhausted. That is, with two 
exceptions: Tisha B'Av, the day on 
which the Holy Temple in Jerusalem 
was destroyed, and Yom Kippur, the 
holiest day of the year. For on Tisha 
B'Av, who can bring himself to eat? 
And on Yom Kippur, who needs to 
eat?" (L'Chayim)
===============================

Brotherly love
"מכל חטאתיכם לפני ד' תטהרו"  - דרש ר' 
אלעזר בן עזריה: "מכל  חטאתיכם לפני ד' - 
תטהרו", מכאן שעבירות שבין אדם למקום, 

יום הכפור מכפר, אבל עבירות שבין אדם 
לחבירו, אין יום הכפור מכפר עד שירצה את 

חבירו.
[יומא פ"ה, ב'].

===========================
כי-ביום הזה יכפר עליכם לטהר אתכם מכל 

חטאתיכם לפני ה' תטהרו
For on that day shall [the High 
Priest] make an atonement for you 
(16:30) The Jewish people are 
likened to a walnut. A walnut is edible 
even if it falls into dirt and filth. All one 
must do before eating it is wash it off, 
for the inside meat remains unsoiled. 
The same may be said of the Jewish 
people. No matter how sullied they 
become by their misdeeds a whole 
year, Yom Kippur comes and 
"washes" them off. A sin affects only 
the external part of the Jewish soul; 
the inner essence is always 
untouched and pristine. (Midrash 
Rabba)

From all your sins, before Hashem 
shall you be cleansed (16:30) 
When we read this verse in the 
Torah, we insert the Divine Name 
"A-D-N-Y" in place of the ineffable 
four letter Name. However, in some 
Yom Kippur machzorim, when this 
verse is recited as part of the mussaf 
"Avodah," the word "Hashem" / "The 
Name" is inserted in place of the 
Divine Name. Why? R' Yitzchak ben 
Sheshet Perfet z"l ("Rivash") 



explains as follows: When we recite 
the Avodah, we are reporting what 
happened in the Bet Hamikdash on 
Yom Kippur. When the Kohen Gadol 
recited the above verse during that 
service, he uttered G- d's Ineffable 
Name (the "Shem ha'meforash"); 
therefore, in order to accurately 
report what happened in the Temple, 
those machzorim relate that the 
Kohen Gadol said, "From all your 
sins, before The Name shall you be 
cleansed." (In other words, they tell 
that he uttered "The Name.") In 
contrast, when we read the Torah, 
we are not telling a story. 
Accordingly, we simply do what we 
always do - we substitute the Name 
"A-D-N-Y" in place of the ineffable 
four letter Name. Rivash writes, 
however, that his own teachers did 
not have the custom of the above 
machzorim. They recited our verse in 
the Avodah just as they did (and we 
do) in the Torah. In certain other 
places in the Avodah, however, they 
did use the expression "The Name" 
instead of uttering G-d's Name. An 
example this is the phrase, "Ana 
Bashem" found in the Kohen Gadol's 
vidui/confession. (She'eilot 
U'teshuvot Rivash) 

==============================

Giving credit where it's 
due

"לעני ולגר תעזוב אותם"- אמרו רבותינו: מה 
שכתוב "אל תגזול דל כי דל הוא" [משלי כ"ב, 
ב'], אם דל הוא - מה הוא גוזל ממנו? אלא לא 
דבר הכתוב אלא במתנות עניים: לקט, שכחה 

ופאה ומעשר עני, שהוא חייב לתת לו מן 
התורה. והזהיר הקב"ה שלא יגזול אדם מן 
העניים את המתנות הראויות להנתן להם - 
"כי דל הוא", די לו לעני בעניותו. לא די לו 

לעשיר שהוא עומד ברוח ועני בצער, אלא אף 
גוזל ממנו מה שנתן לו הקב"ה.

[במדבר רבה ה', ב'].

===========================
ואל-פתח אהל מועד לא הביאו להקריב קרבן 
לה' לפני משכן ה' דם יחשב לאיש ההוא דם 

שפך ונכרת האיש ההוא מקרב עמו
And brings it not to the door of the 
Tent of Meeting, to offer an 
offering to the L-rd ... blood shall 
be imputed to that man; he has 
shed blood, and that man shall be 
cut off from among his people 
(17:4) The main objective of the 
sacrificial offerings was to accustom 
the individual to mesirat nefesh, the 
concept of self-sacrifice. This 
self-sacrifice, however, must be 
directed in the proper way. Sacrificing 
oneself in the wrong place, i.e., for 
things that are outside the framework 
of Torah, is considered as 

bloodshed, pointless and without any 
benefit. (Eglei Tal) 

כי נפש הבשר בדם הוא ואני נתתיו לכם על 
המזבח לכפר על נפשתיכם כי הדם הוא בנפש 

יכפר
Because the life of all flesh is in 
the blood. (17:11) The blood is the 
"soul" of man and beast. G-d 
permitted us to eat only an animal's 
body, and not its soul. Since the 
blood of a beast is its soul, we do not 
want to take an animal's soul into our 
bodies. We must have an elevated 
consciousness in order to study 
Torah and perform mitzvot 
(commandments). That which a 
person eats turns to blood in his body 
and his mind is nourished from it. 
(Ramban) 

 דבר אל בני ישראל ואמרת אלהם אני ה' 
אלקיכם

Speak to Bnei Yisrael and say to 
them: I am Hashem, your Elokim 
(18:2) R' David Zvi Hoffman z"l 
(1844-1926; rosh yeshiva at Berlin's 
Hidesheimer Seminary) writes: G-d 
introduces the laws of incest and 
other forbidden relationships, and 
stresses their importance, by 
reintroducing himself, so-to-speak. "I 
am Hashem" - your merciful Father. 
"I am Elokim" - the Creator of the 
laws of nature. "I am your Elokim" - I 
have chosen you to be a holy nation 
living a holy life. "I am Hashem." 
Hashem, which signifies the Attribute 
of Loving- kindness, is one of the 
Names He used when He gave 
Adam a wife (see Bereishit 2:18). In 
His love for man, G-d gave him a 
wife to be his aizer / helper. 
Therefore, man has no need for 
forbidden relationships. "I am 
Elokim." This Name signifies G-d as 
the Creator. G-d has established 
what is a natural relationship and 
what is unnatural. "I am your Elokim." 
Many of the forbidden relationships 
are prohibited to all of the 
descendants of Noach, but Hashem 
has placed additional restrictions and 
laws upon Bnei Yisrael as a means to 
achieve kedushah / holiness. (Sefer 
Vayikra Meforash B'ydai R' D.Z. 
Hoffman) 

כמעשה ארץ- מצרים אשר ישבתם-בה לא 
תעשו וכמעשה ארץ-כנען אשר אני מביא 

אתכם שמה לא תעשו ובחקתיהם לא תלכו
"Do not perform the practice of the 
land of Egypt in which you dwelled 
. . ." (18:3) The Midrash on this verse 
comments: "Thus it is written (Shir 
Ha'shirim 2:2), `Like the rose 

[maintaining its beauty] among the 
thorns, so is My faithful beloved 
among the nations.' This [says the 
Midrash] refers to Rivka who lived 
with her deceitful brother Lavan and 
among other deceitful people, but 
she maintained her righteousness." 
R' Akiva Yosef Schlesinger z"l 
(Hungary and Yerushalayim; died 
1922) writes that this verse is 
warning us not to feel as if we have 
settled comfortably in our place of 
exile and must act like the other 
nations in an attempt to gain equal 
rights. That is what the Jewish people 
did in Egypt, and only one-fiftieth 
(2%) of the nation survived spiritually 
and took part in the Exodus, 
according to one opinion among the 
Sages. Says the verse: "Do not 
perform the practice of the land of 
Egypt." What was that practice? "In 
which you dwelled . . ." That you 
settled comfortably there. Rather, see 
yourself like a rose among the thorns, 
standing out in your uniqueness and 
beauty, just as our Matriarch Rivka 
was among her own family members. 
(Torat Yechiel)

Like the practice of the land of 
Egypt in which you dwelled do not 
do; and do not perform the 
practice of the land of Canaan to 
which I bring you, and do not 
follow their statutes (18:3) The 
Torah is not referring to specific 
prohibited practices, as these are 
explicitly forbidden in the coming 
verses. Rather, the warning refers to 
the way a Jew should conduct 
himself within the realm of the 
permissible. Even when eating and 
drinking, a Jew should take care not 
to imitate the ways of the nations; in 
all of his actions, it should be obvious 
that he is a Jew. (Sefat Emet)

Do not imitate the practices of the 
land of Egypt in which you dwelled 
(18:3) A group of people live on a 
mountain top which ends in a sheer 
cliff and a drop of several thousand 
feet. One civic-minded fellow, on his 
own initiative, builds a safety fence to 
prevent anyone from venturing too 
close to the edge of the cliff and 
inadvertently falling off. Would 
anyone complain that the fence 
limited his freedom of movement by 
making it less likely that he plummet 
off the mountain to his death? Those 
who do not understand the true 
nature of rabbinic legislation 



complain that the sages restricted 
our lives with unnecessary 
prohibitions. But one who appreciates 
the seriousness of transgressing a 
Torah law - the devastating effects 
such transgressions have on the 
neshama, one's eternal life, and the 
world in general - feels much more 
secure knowing there are safety 
fences to prevent him from 
plummeting into a spiritual oblivion. 
(Rabbi Zev Leff in Outlooks and 
Insights)

ושמרתם את-חקתי ואת-משפטי אשר יעשה 
אתם האדם וחי בהם אני ה'

“You shall observe My decrees 
and My laws, which man shall 
carry out and by which he shall 
live . . .” (18:5) Onkelos translates: 
“By which he shall live - in the 
World-to-Come.” R’ Yisrael Meir 
Kagan z”l (the Chafetz Chaim; died 
1933) explains: All created things 
need sustenance from Hashem in 
order to exist. This is true of spiritual 
beings just as it is true of physical 
beings. Of course, the sustenance of 
spiritual beings in not like our 
sustenance; it is spiritual, the “food” 
of angels. Like other creations, the 
neshamah / soul needs sustenance. 
As long as the neshamah is hosted in 
a person’s body, Hashem enables it 
to be sustained by the physical food 
that sustains the body. When the 
neshamah leaves the human body 
and moves on to the spiritual world 
(i.e., when a person passes away), it 
still needs sustenance, but it no 
longer can be sustained by physical 
food. Firstly, how would the 
neshamah take in physical food? 
Also, physical food can sustain only 
for a limited time, whereas the 
neshamah lives forever in the 
World-to-Come and needs 
sustenance that will sustain it forever. 
Therefore, writes the Chafetz Chaim, 
Hashem, in His great compassion, 
created something that can sustain 
the neshamah in the World-to-Come. 
That sustenance is Hashem’s 
decrees and His laws, “which man 
shall carry out and by which he shall 
live - in the World-to-Come.” Indeed, 
only through observing Hashem’s 
decrees and laws can a person live 
forever. (Mishnah Berurah: 
Introduction)

איש אמו ואביו תיראו ואת-שבתתי תשמרו 
אני ה' א'

Every man shall fear his mother 
and his father, and My Sabbaths 

you shall keep (19:3) The Talmud 
teaches that there are three partners 
in the creation of a human being - the 
mother, the father, and G-d. It is, 
therefore, not sufficient for a person 
to honor only his parents; the third 
partner, G-d, demands His due as 
well: "And my Sabbaths you shall 
keep." (Shuva Yisrael)

Every man - Your father and 
mother shall you revere and My 
Sabbaths shall you observe - I am 
Hashem, your G-d. (19:3) Rashi 
comments: "The Torah places the 
commandment of observing Shabbat 
immediately after that of fearing one's 
parents in order to suggest the 
following: `Although I admonish you 
regarding the fear due to your 
parents, if they bid you, "Desecrate 
the Sabbath," do not listen to them.' 
The same is the case with any of the 
other commandments... The Torah 
adds, `I am Hashem, your G-d,' [to 
teach,] `Both you and your parents 
are equally bound to honor Me!' 
Therefore, do not obey your parents 
if it results in making My words of no 
effect." Commentaries ask: Why is it 
necessary for the Torah to teach that 
one should not honor his parents if 
they tell him to transgress a law of 
the Torah? Such a parent is a rasha, 
and we already know that one is not 
obligated to honor his parent if the 
parent is a rasha! R' Akiva Eiger z"l 
(1761-1837; renowned halachic 
authority and Talmud commentator) 
answers: There is a principle in Torah 
law, "An affirmative commandment 
('asai') supersedes a negative 
commandment ('lo ta'asai')." This 
means that in a case where an 
affirmative mitzvah (e.g., the Kohen 
Gadol wearing his vestments) can be 
performed only at the expense of 
transgressing a negative 
commandment (e.g., shaatnez), the 
affirmative mitzvah takes precedence 
and supersedes the prohibition in 
question. Thus, we might have 
thought that this principle would apply 
if a parent commanded a child to 
transgress a Torah law - the 
affirmative mitzvah (honoring 
parents) might take precedence over 
whatever negative commandment 
the parent had asked the child to 
transgress. To prevent us from 
reaching that conclusion, the Torah 
specifically instructs us that honoring 
parents does not take precedence 
over observing the other laws of the 

SAVE A LIFE-LEARN CPR
HAVE YOUR SHUL HOST A CLASS

MADISON PROGRAMS INC
917 553-5353

===============================
MODERN DIAGNOSTIC LABORATORY INC.

שומר שבת
1412 Bayridge Ave (69th St)
5205 New Utrecht Avenue

1726 Ocean Avenue (Aves. L-M)

Tel: 718-837-LAB2 (5222)

Dedicated by Dr. Meir & Shandee Fuchs

in loving memory of 
Sam & Helen Fuchs 

(Shmuel Moshe & Chanah ז"ל)
============================

PRESSERS BAKERY
1720 Avenue M

Shabsi & Judy Klein 375-5088  
 ===========================

Come Join the
Young Israel of Midwood

Morning Kollel
Monday through Friday 9:30 to 12:00

MorningKollel.com
========================================

Dr. Joel S. Rosenshein PhD
Diagnostic and Counseling Services

Family Specialist
718 758-9213

To reserve the 
YIM Banquet hall 

Contact 
Shuie Horowitz @ 718 252 5726

ysandf@aol.com
You can pay all your debts to

The Young Israel of Midwood 
via Credit Card

 go to YIMidwood,org

Y.I.M  FREE LOAN FUND                     
CALL MICHAEL STEIN 917-612-8829 

Please go ahead
COPY AND DISTRIBUTE

Keep this free publication going!

TO SPONSOR or
To dedicate an issue or to advertise

please call Cellular
732 803 2719 or 718 677 7781

also you can receive the 

whY I Matter 
weekly

free via eMail just for the asking
yedidye@att.net

Torah because parents, too, are 
obligated to observe the Torah. 
(Quoted in Midreshei V'chiddushei R' 



Akiva Eiger Al Ha'Torah)

You shall fear, every man, his 
mother and his father (19:3) The 
obligation to fear and honor one's 
parents applies not only when one is 
too young to stand alone and needs 
their guidance and support. Rather, 
the mitzva applies even later, when 
one has matured and become a 
"man," for even then parents must be 
afforded the proper honor. (Ketav 
Sofer)

לא-תקלל חרש ולפני עור לא תתן מכשל ויראת 
מאלהיך אני ה'

You shall not curse the deaf 
(cheresh) (19:14) The word cheresh 
is an acronym standing for "chaim 
ra'im shelcha - your unfortunate life." 
The Torah warns us against cursing 
or imprecating ourselves when faced 
with a difficult situation. For as the 
Zohar explains, "There are three 
ways a person brings about his own 
adversity, one of which is by cursing 
himself." (Siftei Kohen) 

לא-תלך רכיל בעמיך לא תעמד על-דם רעך 
אני ה'

You shall not go about gossiping 
among your people (19:16) There is 
nothing in the world as revealing as 
when a person opens his mouth; it 
divulges to all who he really is. "A 
person's eyes and ears are not under 
his control, but his mouth is." (Zohar) 

You shall not stand idly by the 
blood of your neighbor (19:16) This 
prohibition also applies in the spiritual 
sense. If one encounters a Jew in 
danger of "drowning," it is forbidden 
to stand by and do nothing. Rather, 
we are obligated to do all in our 
power to save him. If you ask, "Who 
am I to engage to saving souls?" 
Rashi comments that "It is forbidden 
to watch someone die when you can 
rescue him." The fact that you have 
become aware of the other person's 
situation is proof that you will be able 
to save him. (Likutei Sichos) 

לא-תשנא את-אחיך בלבבך הוכח תוכיח 
את-עמיתך ולא-תשא עליו חטא

"You shall rebuke your fellow . . ." 
(19:17) Knowing when and how to 
deliver rebuke is always a difficult 
task. The following story relates to 
this dilemma. R' Moshe Yosef 
Teitelbaum z"l was Rabbi of 
Zabarov. Once, during his derashah 
(sermon), he said, "You might 
wonder, `Who is this rabbi that he 
should rebuke us?' Let me explain 

with a parable:"There was a town 
which had a fire chief, whose job it 
was to sound the alarm whenever a 
fire broke out. Once, a visitor to the 
town saw a fire breaking out, and 
instead of notifying the fire chief, he 
sounded the alarm. "The fire chief 
was very upset that his job had been 
usurped, but any right-minded person 
would laugh at this fire chief. When 
the fire is raging, every able-bodied 
person must rush to fight the blaze. 
"So it is with me," concluded Rav 
Teitelbaum. "When I see that the city 
is on fire, so-to-speak, I must do what 
I can to quell the flames." (Tamar 
Yifrach)

לא-תקם ולא-תטר את-בני עמך ואהבת לרעך 
כמוך אני ה

'And you shall love your fellow as 
yourself, I am G-d (19:18) True 
observance of the mitzva of Ahavat 
Yisrael, love for one's fellow Jew, 
requires a lot of effort. That is why 
the Torah follows the commandment 
with the words "I am G-d": G-d is 
ready and willing to help us perform 
this mitzva, if our desire is sincere. 
(Sefat Emet)

And you shall love your fellow as 
yourself; I am G-d (19:18) This 
verse may also be read: "And you 
shall love your fellow"--"as you are 
yourself." G-d holds us to the same 
standards by which we judge other 
people. If we show love for our fellow 
Jews, G-d will show the same love 
for us. (Otzar Hachaim) 

R’ Eliyahu Shick z”l R’ Elinke 
Lieder, as our subject was commonly 
known (after the town of Lida where 
he served as rabbi for 20 years), was 
born near Vilna in 1809. Young 
Elinke’s father died when the boy was 
12 weeks old and, in his writings, R’ 
Elinke expresses his gratitude to his 
uncle, R’ Pinchas, and his 
stepfather, R’ David, who raised him. 
Nothing is known about R’ Elinke’s 
early education, but after his 
marriage he became a student of R’ 
Binyamin Diskin, father of R’ 
Yehoshua Leib Diskin. R’ Elinke 
held a number of rabbinic positions in 
his career before being appointed to 
the prestigious rabbinate of Lida. In 
one of his early positions, he was the 
mentor of R’ Chaim Leib Tiktinski, 
who later went on to head the Mir 
Yeshiva. (R’ Chaim Leib was then a 
young orphan and R’ Elinke took the 
boy under his wing. Recognizing the 

lad’s talents, R’ Elinke used to 
appoint him to teach the rabbi’s 
classes to the townsfolk if R’ Elinke 
was unavailable.) One of the most 
significant problems facing Russian 
Jews in the mid-1800s was the issue 
of the “Cantonists,” i.e., Jewish boys 
who were torn away from their homes 
and drafted into the Russian army at 
a tender age. It was very common 
that communities would meet their 
quota of conscripts by kidnapping the 
children of the poorest families, while 
the town’s leaders and wealthy 
families turned a blind eye. R’ Elinke 
cried out against this injustice, 
applying to these people the verse 
(Yishayah 42:24), “Who delivered 
Yaakov to plunder and made Yisrael 
looters.” He observed that “Yaakov” 
usually refers to the lower classes of 
the nation while “Yisrael” refers to the 
dignitaries. However, R’ Elinke did 
not just lecture about the problem. 
On at least one occasion, he 
physically led a mob that attacked a 
prison and freed a large group of 
young boys. R’ Elinke left several 
written works, of which the best 
known is Ein Eliyahu, a commentary 
on the aggadic portions of the 
Talmud. He also authored a 
commentary on Pirkei Avot entitled 
Derech Avot. In his old age, R’ Elinke 
served as Rabbi of Kobrin. He died in 
1874. (Rabboteinu She’ba’golah) 

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה שלמה 
מן השמים רפואת הנפש ורפואת הגוף  

לחולים 
הרב משה יהודה בן שרה

דוד בן טובשין
חיים משה בן שרה

יהודה יעקב בן ביילא הענא
רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל
בתוך שאר חולי ישראל. אמן
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