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Weekdays
Shachris
Sunday  & legal holidays                  6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             4:35
Maariv          "         "    after mincha,  9:15

שבת חיי שרה מבה"ח
Light candles                                              4:28 PM
Mincha                                                       4:38 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                    1:45,&  4:20 PM
Maariv                                                        5:30 PM
Shabos Ends                                               5:36 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
A lot of this week’s parashah is 
devoted to Eliezer’s journey to find a 
wife for Yitzchak. The Midrash 
Rabbah quotes the verse (Yeshayah 
50:10), “Who among you fears 
Hashem, listening to the voice of His 
servant? Though he may have 
walked in darkness with no light for 
himself, let him trust in the Name of 
Hashem, and lean upon his Elokim.” 
The midrash comments: “Who 
among you fears Hashem”--this 
refers to Eliezer. “Listening to the 
voice of His servant”--Eliezer listened 
to Avraham, G-d’s servant. “Though 
he may have walked in 
darkness”--when he went to bring 
Rivka. “With no light for himself”--but 
Hashem lit the way with bolts of 
lightning. “Let him trust in the Name 
of Hashem, and lean upon his 
Elokim”--therefore he said (Bereishit 
24:12), “Hashem, Elokim of my 
master Avraham, may You so 
arrange it for me this day.” [Until here 
from the midrash] R’ David Cohen 
z”l (1887-1972; instructor at Yeshivat 
Merkaz Ha’Rav; known as the 
“Nazir”) asks: Where does the Torah 
say that Eliezer traveled in the dark 

or during a lightning storm? He 
explains: There is a dispute between 
the early halachic authorities, 
Rambam z”l and Ra’avad z”l, 
whether Eliezer’s reliance on a 
sign--whether the girl would offer to 
give water to Eliezer’s camels--was 
halachically proper or was improper 
(as it would be improper for a person 
to cancel a journey because a black 
cat crossed his path). However, 
writes R’ Cohen, this midrash is 
teaching that Eliezer actually placed 
his trust in Hashem, and the “sign” 
which he set up was intended as no 
more than a momentary flash of light, 
a bolt of lightning, in an otherwise 
pitch black “night” to give him comfort 
that he was on the right path. Indeed, 
R’ Cohen writes, shidduchim / dating 
is always like that. Every couple is in 
the dark about what to look for and 
whether they are meant for each 
other. From time-to-time, a “bolt of 
lightning” will light the darkness to 
show the parties that they are on the 
right path. Still, in the final analysis, 
one must rely on Hashem. (Zachu 
Shechinah Beineihem)
=======================

Ask Carefully 
[בראשית רבה ס', ג'].לקראתו" [שם].לו הקב"ה שלא כהוגן: "והנה בתו יוצאת אחד או חתול אחד - היה מעלהו עולה? וזימן [שופטים י"א, ל"א], ואילו יצא חמור או כלב בשלום מבני עמון והיה לד' והעליתיהו עולה" "והיה היוצא מדלת ביתי לקראתי בשובי וזימן לו הקב"ה את דוד. אבל יפתח אמר: עכו"ם אחד או עבד והכהו - היה נותן לו בתו? לו" [שמואל א' י"ז, כ"ה], ואילו יצא כושי או יכנו, יעשרנו המלך עושר גדול ואת בתו יתן עתניאל בן קנז. שאול אמר: "והיה האיש אשר אחד, היה נותן לו בתו? וזימן לו הקב"ה את לאשה" [שופטים א', ל"ג], ואילו לכדה עבד קרית ספר ולכדה ונתתי לו את עכסה בתי הקב"ה את רבקה. כלב אמר: "אשר יכה את והשקתו, היה משיאה לבן אדונו? וזימן לו אומר אליה וכו' ", ואילו יצאה שפחה אחת הגלעדי. אליעזר אמר: "והיה הנערה אשר אברהם, כלב בן יפונה, שאול המלך ויפתח ניתן שלא כהוגן. ואלו הם: אליעזר עבד שלא כהוגן - לשלשה מהם ניתן כהוגן, ולאחד הוכחת לעבדך ליצחק"  - ארבעה הם שתבעו ואשתה, ואמרה שתה וגם גמליך אשקה, אותה "והיה הנערה אשר אומר אליה הטי נא כדך 
שנים שני חיי שרהויהיו חיי שרה מאה שנה ועשרים שנה ושבע ===========================

R’ Avraham Shalom Halberstam 
(the Stropkover Rebbe in 
Yerushalayim) observes that there 
are two parashot in the Torah that 
have the word “life” in their 
names--our parashah, Chayei Sarah, 
and Vayechi--and they both have 
death as one of their main subjects. 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם =========================================== 
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===========================================
He explains: When Avraham 
negotiated with the Hittites over a 
burial place for Sarah, he said, “. . . 
that I may bury my dead from before 
me” and “If it is truly your will to bury 
my dead from before me.” With these 
words, says the Stropkover Rebbe, 
Avraham was emphasizing our belief 
in an eternal soul. Though the dead 
are buried and seemingly gone, they 
have merely departed from before 
us, from our sight; however, they are 
not without life. Our parashah begins 
with a funeral and ends with a 
wedding. Likewise, at the beginning 
of his Laws of Mourning, Rambam z”l 
(1135-1204)  writes: “Moshe 
Rabbeinu established for Yisrael the 
seven days of mourning and the 
seven days of celebration after a 
wedding.” What is the connection 
between wedding celebrations and 
mourning? The Stropkover Rebbe 
explains that this is a reflection of the 
Jewish attitude toward death. It is 
sad, there is mourning, but their also 
is a clear understanding that the 
deceased is alive and well in a world 
where he or she is rejoicing. This is 
reflected as well, in the observation 
of R’ Moshe Alshich z”l (1508-1593) 
regarding the verse in Kohelet (3:4), 
“A time of wailing and a time of 
dancing.” These two items are in a 
different grammatical form than all of 
the other pairs of activities listed in 
the adjacent verses. All of the other 
pairs, explains the Stropkover Rebbe 
in the name of R’ Alshich, are 
mutually exclusive (for example, 
verse 5--“A time to scatter stones, 
and a time to gather stones; a time to 
embrace, and a time to shun 
embraces”). In contrast, wailing and 
dancing are not mutually exclusive, 
because death is an occasion for 
mourning, but also for rejoicing in the 
reward that awaits the righteous. 
(Rabbi Shlomo Katz heard it from the 
Stropkover Rebbe in a eulogy for R’ 
Kalman Winter z”l, 20 Marcheshvan 
5774)
This week’s parashah begins with 
the death and burial of the Matriarch 
Sarah. Midrash Rabbah applies to 



Sarah the verse (Tehilim 37:18), 
“Hashem knows the days of the 
temimim / wholesome ones, their 
inheritance will be forever.” Says the 
midrash: “Just as they are 
wholesome, so their years are 
wholesome.” R’ Avraham Yitzchak 
Hakohen Kook z”l (1865-1935; 
Ashkenazic Chief Rabbi of Eretz 
Yisrael) asks: What is the connection 
between the first part of the verse, 
“Hashem knows the days of the 
wholesome,” and the second part of 
the verse, “their inheritance will be 
forever”? He explains: The Torah 
says (Devarim 33:28), “Yisrael shall 
dwell securely, solitary, in the 
likeness of Yaakov, in a land of grain 
and wine.” The Jewish People can be 
secure only when they stand apart 
from the nations of the world. Sarah 
was the first person to express this, 
saying (in last week’s 
parashah--Bereishit 21:10), “For the 
son of the slave-woman shall not 
inherit with my son, with Yitzchak.” 
Sarah also represents another “first.” 
Her burial place was the first 
Jewish-owned land in Eretz Yisrael, 
as described in this week’s parashah. 
Says R’ Kook: These two “firsts” are 
alluded to in the two parts of the 
verse, “Hashem knows the days of 
the temimim, their inheritance will be 
forever.” The first part refers to 
Sarah’s understanding that Jewish 
wholesomeness is attained through 
Jewish solitariness. The second part 
refers to Sarah’s role in securing the 
inheritance of the Jewish People in 
Eretz Yisrael. (Shemuot Ha’raayah)
“Va’yihyu chayei Sarah” / “Sarah’s 
lifetime was one hundred years, 
twenty years, and seven years . . .” 
(23:1) R’ Yehoshua ibn Shuiv z”l 
(Spain; early 14th century) observes: 
Sarah lived for 37 years after 
Yitzchak was born, and these were 
no doubt the happiest years of her 
life. This is alluded to in the verse: 
“Va’yihyu chayei Sarah,” which could 
be translated: “Sarah’s lifetime was 
‘va’yihyu’.” The gematria of the word 
“Va’yihyu” (vav-yud-heh-yud-vav) is 
37, alluding to the prime years of 
Sarah’s life. (Derashot R’ Yehoshua 
ibn Shuiv)

כנען ויבא אברהם לספד לשרה ולבכתה ותמת שרה בקרית ארבע הוא חברון בארץ 
“Avraham came to eulogize Sarah 
and to bewail her.” (23:2) One of 
the most famous expressions uttered 
by a husband about his wife is Rabbi 

Akiva’s statement to his students, 
“Everything that I have and 
everything that you have – it is hers.” 
Was this really true? While it is true 
that Rabbi Akiva’s wife agreed to 
suffer deprivation while he was away 
in yeshiva, it was he who toiled in 
study to become one of the greatest 
Tana’im / Sages of the period of the 
Mishnah! R’ Shalom Aroush 
(Yerushalayim) explains: A marriage 
is more than a union of two bodies. It 
is a union of two souls. When a 
marriage works properly, the 
husband’s soul and the wife’s soul 
are one in the same way that a pair 
of legs operates as a unit. We do not 
say that a person’s two legs work 
separately, but in complement to 
each other. Rather, we expect them 
to be one unit. Rabbi Akiva 
understood this, and he understood 
that his soul drew spiritual strength 
from the very special soul of his wife. 
He knew that his accomplishments 
were possible only because of that 
additional spiritual strength that he 
received from his wife’s soul. (B’gan 
Ha’shalom p.120)
==========================

Double trouble ז"ל מלובלין].[מתוך פנינים יקרים בשם ר' שמואל שכנא לספד לשרה ולבתה שנפטרה אתה ביחד...התיבה באותיות ולבתה, היינו שבא אברהם הכ"ף זעירא וכאילו לא נכתבה כלל, ונשארה הנקראת בכל מתה גם כן ביחד עם שרה. ולכן בכ"ף זעירא, דאיתא במדרש שבתו של אברהם "לספד לשרה ולבכתה" - תיבה זו נכתבה
==============================
“Avraham came to eulogize Sarah 
and to cry for her.” (23:2) The 
Gemara (Shabbat 153a) states, 
“From a person’s eulogy, it can be 
discerned what kind of person he 
was.” R’ Eliezer David Gruenwald 
z”l (1867-1928; Hungarian rabbi and 
rosh yeshiva) explains: Hashem 
brings about good things through 
good people. Thus, if a eulogy 
awakens the audience to repent, then 
it clearly indicates that the deceased 
was a worthy person. He continues: 
Our Sages say that our Matriarch 
Sarah died when she heard about 
Akeidat Yitzchak. This could be 
interpreted as spiritual weakness on 
her part and might lead one to think 
that she was not spiritually complete. 
But, if that were the case, her eulogy 
would not have made an impact on 
listeners. Thus, says our verse, when 
Avraham came to eulogize her, and 
he saw that the listeners were 
moved, he recognized her greatness 

and cried for her. (Keren L’David)
עמכם ואקברה מתי מלפניגר-ותושב אנכי עמכם תנו לי אחזת-קבר 

“Grant me an estate for a burial 
site with you, that I may bury my 
dead from before me.” (23:4) If, at 
first, Avraham asked that a burial site 
be granted to him, why did he later 
insist on paying for it? R' Yochanan 
Luria z”l (15th century) explains:
Just as Avraham was pleased to 
perform kindness for others, he 
believed that it would please others if 
he received kindness from them. Of 
course, Avraham's request from 
them was minimal; he asked only a 
burial place for Sarah--“that I may 
bury my dead (singular) from before 
me.” They answered, “In the choicest 
of our burial places (plural) bury your 
dead.” They offered him a family plot 
for his descendants. But, they 
immediately followed this by saying, 
“Any one (singular) of us will not 
withhold his burial place (singular) 
from you.” Seeing the size of their 
offer decline, Avraham realized that 
their kindness was not sincere, so he 
offered to pay for Sarah's burial 
place. In contrast, R' Luria continues, 
one who is sincerely kind always 
delivers more than he offered. In last 
week's parashah, Avraham offered 
the angels bread, but he brought 
them also cheese and meat. 
Similarly, in this week's parashah, 
Eliezer asks Rivka for a drink of 
water and she promptly offers to 
water his camels as well. R' Luria 
adds: This is why Avraham made 
very clear (in verse 13) that he was 
buying the entire field from Efron, not 
just the burial cave. Halachah states 
that a seller is presumed to be 
generous, i.e., if a person sells a plot 
of land which is surrounded on all 
sides by the seller's field, we 
presume that the seller intends to 
give the buyer a right-of-way to his 
plot. But, that is only a presumption. 
Where, as here, the seller has 
demonstrated his stinginess, the 
presumption might not apply. 
(Meshivat Nafesh) 
לא-יכלה ממך מקבר מתךקברינו קבר את-מתך איש ממנו את-קברו שמענו אדני נשיא אלקים אתה בתוכנו במבחר 
Hear us, my lord (23:6) As a token 
of their respect, the sons of Chet 
addressed Avraham as "my lord." 
Avraham, however, refused to 
reciprocate, even in his business 
dealings. Avraham, the first Jew, 



reserved the term solely for G-d, 
despite social convention. (Rabbi 
Yosef Horowitz) 
לאמראברהם באזני בני חת לכל באי שער עירו ועפרון ישב בתוך בני חת ויען עפרון החתי את 

And Efron lived among the Hittites 
(23:10) According to Rashi, "That 
very day [the Hittites] appointed 
theirfellow countryman Efron ruler 
over them, because of the 
importance of Avraham." 
Unfortunately, this is a common and 
recurring theme in Jewish history: 
Each time an "Efron" is elected to a 
powerful political post in the Jews' 
merit, he forgets his debt to 
"Avraham" as soon as he assumes 
his position... (Ma'ora Shel Torah) 

בכלואברהם זקן בא בימים וה' ברך את אברהם 
“Avraham was old.” (24:1) The 
Midrash Tanchuma relates that 
Avraham was the first person to look 
old. Avraham prayed for this change 
because he and Yitzchak looked 
alike. Avraham said to Hashem, “It is 
fitting that the young should honor the 
old, but right now, no one can tell 
which of us is the father and which of 
us is the son.” R’ Shaul Yisraeli z”l 
(1909-1995; rabbi of Kfar Ha’roeh, 
Israel and a rosh yeshiva in Yeshivat 
Merkaz Harav) puts Avraham’s 
prayer in the broader context of 
Avraham’s mission in life. He asks: 
Why does our society tend to value 
youth over old age? It is because we 
value material accomplishments over 
intellectual and spiritual 
accomplishments. Youth have the 
ability to pursue material pleasures 
more than the old, and they have the 
ability to enjoy those pleasures more 
than their elders do. We dread 
getting old, and we lack respect for 
the old, because we fear losing those 
abilities. If we valued intellectual and 
spiritual accomplishments, we would 
respect the old more than the young. 
Our Sages say that the word “zaken” 
/ “elder” alludes to the phrase, “Zeh 
sh’kanah chochmah” / “He who has 
acquired wisdom.” [Halachah 
requires us to stand up even for an 
unlearned person over the age of 70 
out of respect for the wisdom that 
results from his life experiences.] 
Avraham’s life’s work was to change 
mankind’s outlook from one that 
valued pursuing pleasures to one that 
valued awareness of G-d and of the 
resulting obligation to pursue 

opportunities to perform acts of 
kindness. (Siach Shaul)
Rashi z”l comments on our verse: 
“The numerical value of the word 
‘bakol’ is equal to that of ‘ben’ / son 
suggesting that G-d had blessed 
Avraham with a son, and since he 
had a son he had to find him a wife.” 
Why did Avraham wait until Yitzchak 
was forty years old to find a wife for 
him? R’ Aharon Berachiah z”l 
(Modena, Italy; died 1639) explains: 
Our Sages say that one should take 
the daughter of a Torah scholar as a 
wife for his son. If that is not possible, 
he should take the daughter of “good 
people.” In Avraham’s time, taking 
the daughter of a Torah scholar 
obviously was not an option. 
Therefore, Avraham did the next best 
thing and waited until Betuel, a good 
person, had a daughter who could 
marry Yitzchak. What made Betuel 
qualify as a good person? R’ Aharon 
Berachiah explains further: In our 
parashah, we find Betuel living in 
Charan. Why? His father Nachor 
lived in Ur Kasdim! At the end of 
Parashat Noach, Betuel’s grandfather 
leaves Ur Kasdim with his sons 
Avram (Avraham) and Haran, and 
travels to Charan. But, Nachor does 
not join them. How, then, did Betuel 
end up in Charan? It follows that 
Betuel was a good person who, like 
his grandfather, did not want to live in 
proximity to the wicked king Nimrod, 
so he moved to Charan. Rivka’s 
mother also was a good person. How 
do we know this? Because of the 
blessing which she gave Rivka in our 
parashah (24:60): “May you come to 
be thousands of myriads, and may 
your offspring conquer the gate of its 
foes.” This was a blessing that 
Yaakov should prevail over Esav, as 
it is written (Bemidbar10:36), “Reside 
tranquilly, Hashem, among the 
thousands of myriads of Yisrael.” 
Likewise we read (Bemidbar 24:18), 
“Edom [Esav] shall be a conquest.” 
(Derashot Ma’avar Yabok: Drush 
l’nisuin)
“Food was set before him [Eliezer], 
but he said, ‘I will not eat until I have 
spoken my piece.’ And he [Lavan] 
said, ‘Speak.’ Then he [Eliezer] said, 
‘I am a servant of Avraham’.” 
(24:33-34) Surely they knew he was a 
servant of Avraham! R’ Naftali Katz z”l 
(rabbi in Poland; popularly known as 
the “Ba’al Semichat Chachamim”; died 
1719) explains, based on two 
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introductions: First, Pirkei Avot (ch.3) 
states: “If three people ate together 
and did not exchange words of Torah 
between them, it is as if they ate from a 
sacrifice offered to an idol.” When 
should the divrei Torah be said? asks 
R’ Katz, and he answers: It can only be 
before they have started eating, for if 
they wait until they have finished 
eating, they are no longer considered 
to be eating together. And, if they say 



divrei Torah during the meal, they 
may choke on their food. Second, 
Rashi z”l comments on our parashah 
that the everyday conversation of the 
servants of the Patriarchs is greater 
than the Torah of the Patriarch’s 
descendants. How so? Because 
many mitzvot are alluded to by only 
one word, or even one letter, in the 
Torah, while Eliezer’s conversation 
with Rivka and her family is recorded 
in detail--not once, but twice. In this 
light, we can understand our verses: 
Eliezer was offered food, but he said, 
“I will not eat until I have spoken my 
piece.” Since one is supposed to say 
a dvar Torah before eating, Lavan 
assumed that that was Eliezer’s 
intention as well, so Lavan said, 
“Speak!” (Of course, the wicked 
Lavan had no interest in hearing a 
dvar Torah; it was all part of his 
charade.) But, Eliezer did not say a 
dvar Torah; rather, he began to 
discuss the reason for his visit. This 
angered Lavan, who was hungry, and 
he said that such discussion could 
wait until after the meal. [The 
preceding two sentences are not 
mentioned explicitly in the Torah.] To 
this Eliezer replied, “I am a servant of 
Avraham”--my everyday conversation 
is greater than the Torah and 
therefore may precede the meal! 
(Likkutei Semichat Chachamim)
“Go to my father's house and to my 
family and take a wife for my son.” 
(24:38) Weren’t Avraham’s relatives 
idolators like their neighbors? What 
was special about them? Indeed, why 
did Avraham’s father, Terach, merit to 
be the progenitor of all of the 
Patriarchs and Matriarchs? Perhaps 
the following midrash provides an 
answer to this question: The Midrash 
Tanchuma (Parashat Shmot) states: If 
someone’s name is doubled in the 
Torah, it is an indication that he has a 
place in two worlds--this world and the 
World-to-Come. Examples include 
Noach (Bereishit 6:9), Avraham 
(22:11), Yaakov (46:2), Moshe (Shmot 
3:3), Shmuel (Shmuel I 3:10), and 
Peretz (Ruth 4:18). The midrash then 
asks: Why then is Terach’s name 
doubled (see Bereishit 11:27)? The 
midrash answers: He too has a place 
in two worlds, for he repented before 
he died. The midrash concludes: 
Hashem told Avraham (Bereishit 
15:15), “As for you--you shall come to 
your ancestors in peace; you shall be 
buried in a good old age.” Avraham 
responded, “After all my hard work to 

perform good deeds, I will return to my 
ancestors [who were idolators]?” At 
that time, Hashem informed Avraham 
that his father had repented. R’ 
Joseph B. Soloveitchik z”l 
(1903-1993) elaborates on Terach’s 
repentance. Terach was originally 
among the greatest opponents of 
Avraham and his “new” religion. Our 
Sages say that it was Terach who 
delivered Avraham to be burnt in 
Nimrod’s furnace. At some point, 
however, Terach had a change of 
heart. The Torah relates that Terach 
took his family and moved from Ur 
Kasdim (the site of the furnace) to 
Charan. R’ Soloveitchik notes that the 
Torah is not specific about when and 
why Terach abandoned his home for 
this move. Each of the major 
commentaries (Rashi, Ibn Ezra and 
Ramban) offers a different explanation 
for the sequence of events. They also 
disagree whether Avraham was the 
leader or Terach was. R’ Soloveitchik 
himself suggests that Terach reached 
the decision to move at the very same 
time that Hashem commanded 
Avraham to leave his home. But if 
Avraham went because of G-d’s 
command, why does the Torah 
(Bereishit 11:31) describe Terach as 
“taking” Avraham? The Torah wants to 
indicate that Terach’s act of 
repentance was even more impressive 
than Avraham’s submissiveness to 
G-d’s command. (Abraham’s Journey 
p.52)
Memories of Yerushalayim The 
following is from the journal of R' 
Eliyahu David Rabinowitz-Teomim 
z”l (1845-1905), known by the acronym 
“Aderet.” The Aderet was rabbi in the 
towns of Mir and Ponovezh and, in his 
last years, Assistant Rabbi of 
Yerushalayim. Here, he discusses a 
complex halachic question regarding 
“techum Shabbat” (the limitation on 
going more than 2,000 amot 
[3,000-4,000 feet] on Shabbat) and 
“eruv techumim” (by which one may 
extend his techum Shabbat; different 
from an “eruv” that permits carrying). 
Through his discussion, we learn of 
several challenges facing Jews in 
Yerushalayim circa 1902. The elders 
who live in the wonderful building 
called the “Moshav Zekeinim” / “Elders 
Home,” built specially for them on the 
outskirts of the city, asked: Given that 
the distance from there to the closest 
courtyard is 800 amot [1,200-1,600 
feet], their techum ends in the middle 
of the Holy City, Yerushalayim [and 
they can walk no further]. Can they 
place their eruv techumim within the 

city so that the whole city will be 
considered their domain? This issue 
was raised by R' Yaakov, may his light 
shine, known as “R' Yaakov 
Amerikaner.” R' Shmuel Salant, may 
his light shine [1816-1909; Rabbi of 
Yerushalayim], said that the entire city 
can be considered one domain only if it 
is walled or has an eruv, but we don’t 
have permission [from the government] 
to make an eruv, and the wall has a 
breach [presumably referring to the 
opening next to Jaffa Gate], so the city 
has the status of an open field. (Har 
Ha'moriah § 13) Later in his journal (§ 
58), the Aderet writes: I was asked 
regarding the Moshav Zekeinim in the 
Holy City, the first building when you 
come from Yaffo, which is distant from 
the City and you can’t get from there to 
the city on Shabbat--what should they 
do as far as reading the megillah, 
whether of the 15th as in the city or on 
the 14th because it is distant from the 
city one mil [a Talmudic measure] and 
the city can’t be seen from there? 
There already was a discussion here in 
Yerushalayim in 5647 [1887] regarding 
the new developments outside the 
walls, and some maintained that even 
they should read on the 14th. . . One 
can ask about the Old City itself 
[whether it still qualifies as a city walled 
since the time of Yehoshua bin Nun], 
since for years, due to our many sins, 
Yerushalayim had no Jews. Ramban 
z”l [1194-1270] wrote in his letter that 
he found only two Jews in the City. . . 
But, let us not speak against that which 
was practiced here from the earliest 
days by awesome scholars, the rabbis 
of the Ashkenazim and the Sephardim 
z”l. . . =============== ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלרחל בת יעטא מלכהבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
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