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Bo
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זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           5:00
Maariv                         after mincha, &   9:15

שבת בא
Light candles                                              4:58 PM
Mincha                                                      5:08 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 4:50 PM
Maariv                                                        6:00 PM
Shabos Ends                                               6:07 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

Although our Sages tell us that 
"Mi'shenichnas Adar marbim 
be'simchah" / "We increase our joy 
when the month of Adar arrives,"R' 
Avraham Shalom Halberstam (the 
Stropkover Rebbe in Yerushalayim) 
reported that his father used to feel 
added joy as early as when the 
month of Shevat began. This was 
because, beginning with Rosh 
Chodesh Shevat, we observe a 
special day on the calendar at least 
once every two weeks, i.e., Rosh 
Chodesh Shevat, Tu B'Shevat, Rosh 
Chodesh Adar, Purim, Rosh 
Chodesh Nissan, Pesach, Rosh 
Chodesh Iyar, Pesach Sheni, Rosh 
Chodesh Sivan and Shavuot. R' 
Halberstam also observed that 
beginning with Parashat Bo, the next 
seven parashot allude to the major 
holidays in order, as follows: Bo 
describes the Exodus, which 
occurred on the first day of Pesach. 
Beshalach describes the splitting of 
the Yam Suf / Red Sea, which 
occurred on the seventh day of 
Pesach. Yitro describes the Giving of 
the Torah, which occurred on 
Shavuot. Mishpatim speaks of 
judgement, which alludes to the Days 
of Judgment. Tetzaveh speaks of the 
oil for the Temple menorah, and thus 
alludes to Chanukah. Finally, Ki Tissa 
speaks of the shekalim / the coins 

that were donated to the Mishkan, 
and thus alludes to Purim. [The 
Megillah records that Haman offered 
shekalim to Achashveirosh as 
payment for the right to kill the Jews. 
However, says the Midrash, the 
mitzvah of shekalim protected the 
Jewish People.] (Rabbi Shlomo Katz, 
of Hamaayan as heard from R' 
Halberstam on 29 Tevet 5765) 
===============================

Stuck in a blind spot
"ויהי חשך אפלה בכל ארץ מצרים שלשת 

ימים"- חז"ל אמרו שבעה ימים של חשך היו, 
כמו ביתר המכות. כיצד? בשלשת הימים 

הראשונים, מי שהיה יושב ובקש לעמוד - 
עומד, והעומד שבקש לישב - יושב, ועל אלה 
הימים נאמר: "שלשת ימים - לא ראו איש 

את אחיו". אבל בשלשת הימים האחרים, מי 
שהיה יושב לא היה יכול לעמוד, והעומד אינו 
יכול לשבת, ומי שהיה כבוץ אינו יכול לזקוף, 
ועליהם נאמר "ולא קמו איש מתחתיו שלשת 
ימים", הרי ביחד ששה ימים. ואיזה הוא יום 

השביעי? זה יום חשך של ים סוף, שנאמר 
"ויהי הענן והחשך" (שמות י"ד, כ'), וכך היה 

הקב"ה שולח ענן וחשך ומחשיך למצרים 
ומאיר לישראל, כשם שעשה להם במצרים...

(שמות רבה י"ד, ג').

===========================
ויאמר-לו פרעה לך מעלי השמר לך אל תסף 

ראת פני כי ביום ראתך פני תמות ויאמר משה 
כן דברת לא-אסף ראות פניך

“Pharaoh said to him, ‘Go from 
me! Beware -- do not see my face 
any more, for on the day you see 
my face you shall die!’” (10:28) R’ 
Yitzchak Isaac Chaver z”l 
(1789-1852) writes: Hashem caused 
Pharaoh to say this shortly before the 
Exodus so that no one would think 
that Pharaoh allowed Bnei Yisrael to 
leave out of respect for Moshe. 
Similarly, Hashem commanded Bnei 
Yisrael to publicly slaughter 
lambs--which the Egyptians 
venerated--so that the Egyptians 
would despise Bnei Yisrael. All of 
this, so that there would be no 
question that the Exodus occurred 
solely due to Hashem’s might. 
(Haggadah Shel Pesach Yad 
Mitzrayim)

Pharaoh said to [Moshe], "Leave 
me ... Al tosef / Do not continue to 
appear before me, for on the day 
that you appear, you shall die." 
Moshe said, "Well have you 
spoken, for I shall not again 
appear before you." (10:28-29) R' 
Yaakov z"l (author of Ba'al HaTurim; 
14th century) notes that the 
expression "Al tosef" ("Do not 
continue") appears in only one other 
place in the Torah, i.e., in Devarim 
(3:26), where Hashem says to 

==============================
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 

מיט יידישע נחת  בזה ובבא עבגצב"ב
===================================
Moshe, "Al tosef / Do not continue to 
speak to Me about this matter [i.e. 
Moshe's request to be allowed to 
enter Eretz Yisrael]." This, says the 
Ba'al Haturim, demonstrates the 
principle: "Even the curse of a lowly 
person should never be taken lightly." 
Because Pharaoh said to Moshe, "Al 
Tosef," Hashem too said to Moshe, 
"Al Tosef." This requires explanation. 
Firstly, what is the connection 
between these two, seemingly 
coincidental uses of the phrase "Al 
tosef"? Secondly, why should 
Pharaoh's statement have the effect 
of a curse on Moshe? For what error 
was he being punished? R' 
Yehoshua Laib Diskin z"l (died 
1898) explains: Tzaddikim are judged 
by a meticulous standard and are 
punished even for missing an 
opportunity to make a Kiddush 
Hashem / sanctification of G-d's 
Name. When Pharaoh said, "Do not 
continue to appear before me [lest I 
kill you]," Moshe should not have 
agreed ("Well have you spoken"). 
Rather, he should have said, "If 
Hashem orders me to appear before 
you again, then I will do so, and you 
will be unable to harm me." Moshe 
missed this chance to sanctify G-d's 
Name. For this he was punished. 
When he needed Hashem's help, 
Hashem was unwilling to provide it. 
Instead, He rebuffed Moshe with the 
same words that had led to Moshe's 
error. (Maharil Diskin Al HaTorah)

ויאמר ה' אל-משה עוד נגע אחד אביא על 
פרעה ועל מצרים אחרי-כן ישלח אתכם מזה 

כשלחו כלה גרש יגרש אתכם מזה דבר נא 
באזני העם וישאלו איש מאת רעהו ואשה 

מאת רעותה כלי כסף וכלי זהב ויתן ה' את חן 
העם בעיני מצרים גם האיש משה גדול מאד 

בארץ מצרים בעיני עבדי פרעה ובעיני העם
“Please speak in the ears of the 
people; let each man request of 
his fellow and each woman from 
her fellow silver vessels and gold 
vessels.” (11:2)Rashi z”l writes, 
based on the Gemara (Berachot 9b): 
Hashem said, “Please instruct them 
regarding this so that that tzaddik 
Avraham will not say that I fulfilled 
(Bereishit 15:13), ‘they will serve 
them, and they will oppress them,’ 
but I did not fulfill (ibid. verse 14), 
‘they shall leave with great wealth’.” 



Many commentaries ask: Is this the 
only reason Hashem has to keep His 
promise--so that Avraham will not 
complain? R’ Zvi Pesach Frank z”l 
(1873-1960; Chief Rabbi of 
Yerushalayim) answers in the name 
of R’ Mordechai Sender Kopstein 
z”l (rabbi of Radin, the hometown of 
the Chafetz Chaim): The real booty 
that Hashem promised to give to 
Avraham’s descendants was the 
booty they collected at the Yam Suf, 
which was many times greater than 
what they took with them from Egypt. 
Why, then, did He even bother giving 
them booty when they left Egypt? 
Because they did not know what 
would happen at the Yam Suf seven 
days after the Exodus. If He took 
them out of Egypt empty-handed, it 
would appear that He had not kept 
his promise. That is what He wanted 
to avoid by His instruction in our 
verse. (Har Zvi Ha’shalem Al 
Ha’Torah)  R’ Pinchas Menachem 
Alter z”l (1926-1996; Gerrer Rebbe) 
offers another answer, and also 
answers a second question: Why 
does the midrash refer to the 
Patriarch as “that tzaddik Avraham”? 
He explains: Commenting on the 
verse (Shmot 19:4), “You have seen 
what I did to Egypt, and that I have 
borne you on the wings of eagles and 
brought you to Me,” the classic 
Aramaic translation known a Targum 
Yonatan ben Uziel states that, on the 
night of Pesach, Hashem 
miraculously transported Bnei Yisrael 
to the future site of the Bet 
Hamikdash to offer the korban 
Pesach. This was the first time they 
performed the mitzvah of aliyah 
l’regel / the festival pilgrimage, a 
mitzvah which our Sages say we 
were given in the merit of Avraham. It 
turns out, then, that because 
Avraham was a tzaddik, there was an 
exodus before the Exodus. Hashem 
intended all along to give Bnei Yisrael 
riches at the “real” Exodus. However, 
He did not want there to be even the 
appearance that He did not keep His 
promise. Therefore, He asked Bnei 
Yisrael to please request gold and 
silver from their neighbors even 
before the first exodus. (Haggadah 
Shel Pesach Pnei Menachem) 

“Na / please speak in the ears of 
the people; let each man request 
of his fellow and each woman of 
her fellow silver vessels and gold 
vessels.” (11:2)  Rashi z”l writes: 

“The word ‘na’ is always an 
expression of entreaty. Here it 
means, ‘I entreat you to admonish 
Bnei Yisrael about this, so Avraham 
will not say, “The prophecy (Bereishit 
15:13), ‘They shall serve them, and 
they shall afflict them,’ He fulfilled, 
but the promise, ‘And afterward they 
shall go forth with great wealth,’ He 
did not keep”.’ ” R’ Shlomo Amar  
(Sephardic Chief Rabbi of Israel) 
quotes his son, R’ Y. Amar, as noting 
that Rashi has explained why Bnei 
Yisrael should be entreated. 
However, the verse implies that the 
entreaty was addressed to Moshe 
himself. Why? R’ Y. Amar explains: 
Halachah states that if a man says to 
a woman, “Be married to me with this 
ring on the condition that I will give 
you 200 zuz,” the woman would be 
legally married even if she forgives 
the promised gift by saying, “It is as if 
I received it.” Why? Because the real 
purpose of such a promise is for 
“harvachah” (loosely translated, “icing 
on the cake”) and is not an integral 
part of the marriage transaction. 
Here, Hashem was telling Moshe: 
Don’t think mistakenly that My 
promise that Bnei Yisrael will leave 
Egypt with great wealth was for 
harvachah, in which case you will 
present it to Bnei Yisrael as being 
optional. Rather, *please* understand 
that leaving Egypt with great wealth 
was an integral part of My promise to 
Avraham. (Haggadah Shel Pesach 
Mi'yamim Yamimah)

==============================

A dogs life
"ולכל בני ישראל לא יחרץ כלב לשונו" - 

לפיכך אמרה תורה "ובשר בשדה טרפה לא 
תאכלו, לכלב תשליכון אותו" (שמות כ"ב, ל'), 
ללמדך שאין הקב"ה מקפח שכר כל בריה...

(מכילתא פרשה משפטים).

===========================
"Please speak in the ears of the 
people: Let each man request of 
his fellow and each woman from 
her fellow silver vessels and gold 
vessels." (11:2) The Gemara 
(Berachot 9a) notes that Hashem 
said, "Please speak . . ." The 
Gemara explains that Moshe was to 
say to Bnei Yisrael, "Please request 
gifts from the Egyptians." Why was it 
important that Bnei Yisrael ask for 
gifts? And, why did Hashem only 
request that they ask for gifts, rather 
than commanding them to ask. R' 
Avraham Yitzchak Hakohen Kook 
z"l (1865-1935; Ashkenazic Chief 
Rabbi of Eretz Yisrael) explains: After 

hundreds of years in the Egyptian 
exile, Bnei Yisrael were lowly and 
down-trodden. The nature of a 
person in such a situation is not to 
dream of "big things"; he will be more 
than satisfied if he can gain his 
freedom. However, in order to 
prepare Bnei Yisrael for the glorious 
spiritual future that lay ahead of 
them, Hashem "needed" them to 
think big. As a first step, He wanted 
Bnei Yisrael to want wealth. The 
Gemara explains that the reason 
Hashem wanted Moshe to request 
Bnei Yisrael to ask for gifts was so 
that Avraham Avinu would not say, 
"You kept the part of Your promise 
which said, `They will enslave them 
and they will oppress them,' but not 
the part that said, `And after that they 
will leave there with great wealth'." R' 
Kook explains: The "great wealth" to 
which Hashem referred in His 
promise to Avraham was the Torah 
and Eretz Yisrael. However, given the 
lowly state of Bnei Yisrael, Avraham 
might have complained that they 
were not capable of aspiring to 
spiritual goals or nationhood. Indeed, 
the Gemara records that Bnei Yisrael 
told Moshe, "We will be happy just to 
be released from our imprisonment." 
Of course, telling Bnei Yisrael to seek 
wealth can backfire, since they might 
think that having material wealth is an 
end in itself. Thus Hashem 
requested, but did not command, that 
they seek wealth, so that no one 
would mistake it for a mitzvah. (Ein 
Ayah) We are taught that "ma'aseh 
Avot siman la'banim" / the events in 
the lives of the Patriarchs foreshadow 
what will befall their descendants. For 
example, the gifts that Bnei Yisrael 
received from the Egyptians were 
foreshadowed by the gifts that 
Avraham Avinu received from 
Pharaoh (Bereishit 12:16). Indeed, 
this may have been Avraham's 
intention when he said to Sarah 
(12:14), "Please say that you are my 
sister, so that things will be good for 
me for your sake . . ." Avraham may 
have wanted Sarah to be taken to 
Pharaoh so that Avraham would 
receive gifts, thus foreshadowing the 
receipt of gifts by his children from 
the Egyptians. Nevertheless, one 
must ask: How could Avraham 
benefit from Sarah's being in such a 
difficult situation? R' Yitzchak Dadon  
(Yeshivat Merkaz Harav) explains: 
Avraham knew that Sarah would be 
taken to Pharaoh in any event, and 



he was concerned that this would 
cause him to hate the Egyptians. 
Avraham, the pillar of chessed, had 
worked his entire life on loving every 
human being; how could he allow 
himself to hate an entire nation? 
Thus, if he could arrange things so 
that the Egyptians would do 
something good for him, his middah / 
trait of hakarat ha'tov / recognition of 
the good that was done for him would 
prevent him from hating the 
Egyptians. Similarly, Avraham 
wanted his descendants to receive 
gifts from the Egyptians so that they 
(Bnei Yisrael) would not hate the 
nation that had first hosted, and only 
later enslaved, them. (Haggadah 
Shel Pesach: Dodi Tzach V'adom)

ויאמר משה כה אמר ה' כחצת הלילה אני יוצא 
בתוך מצרים

“Moshe said, ‘So said Hashem – At 
about midnight I shall go out in the 
midst of Egypt’.” (11:4) “It was at 
midnight that Hashem smote every 
firstborn . . .” (12:29) Rashi writes: 
Moshe said “about midnight,” which 
implies near to it, either just before or 
just after it, and he did not say “at 
midnight” because he feared lest 
Pharaoh's astrologers might make a 
mistake as regards the time when the 
slaughter of the firstborn actually took 
place, thinking that it was a little 
earlier or later than midnight, and 
they would then say, in consequence 
of this error, “Moshe is a liar.” R’ 
Moshe Sofer z”l (the Chatam Sofer; 
died 1840) offers the following 
explanation for why the astrologers 
were likely to mistake the time. Our 
Sages teach that all prophecy 
emanates from Eretz Yisrael. Thus, 
when G-d told Moshe, “at midnight,” 
He meant midnight in Eretz Yisrael. 
However, midnight arrives in Eretz 
Yisrael a few minutes before it arrives 
in Egypt. Thus, it was likely that the 
astrologers would note the wrong 
time. (Torat Moshe)

ולכל בני ישראל לא יחרץ-כלב לשנו למאיש 
ועד-בהמה למען תדעון אשר יפלה ה' בין 

מצרים ובין ישראל
“But among all of Bnei Yisrael, no 
dog will move its tongue, against 
neither man nor beast, so that you 
shall know that Hashem will have 
differentiated between Egypt and 
Yisrael.” (11:7)  What is the deeper 
meaning of the fact that no dog 
barked during the plague of the 
firstborn? R’ Chaim Zvi Senter (rosh 
yeshiva of Yeshivat Aderes Hatorah 

in Yerushalayim) explained: The 
original cause of the exile in Egypt 
was the sin of lashon hara, which is 
what caused Yosef’s brothers to hate 
him (see Bereishit 37:2). This is why, 
when Moshe Rabbeinu realized that 
Datan and Aviram were tale-bearers, 
he said (Shmot 2:14), “Indeed, the 
matter is known!” He meant: Now I 
understand why our exile persists. 
Measure-for-measure, Bnei Yisrael 
were enslaved by Pharaoh, whose 
name is an anagram (in Hebrew) of 
“Peh-ra” / “bad mouth.” The Gemara 
(Pesachim 118a) says that a person 
who speaks or believes lashon hara 
deserves to be thrown to dogs. At the 
time of the redemption, no dog 
barked, for the fact that the 
redemption was occurring indicates 
that the sin of lashon hara had been 
corrected. This also explains, said R’ 
Senter, why, as long as Bnei Yisrael 
were in exile, Moshe had a speech 
impediment. After the redemption, a 
midrash relates, Moshe’s speech 
impediment was healed. (Heard by 
Rabbi Shlomo Katzof Hamaayan  
from R’ Senter, 20 Tevet 5769)

"But against any of the Children of 
Israel, a dog shall not whet its 
tongue" (11:7) Animals, and 
particularly dogs, are the first to be 
aware of the approach of a natural 
catastrophe; their frenzied barking is 
often the first indication that anything 
is wrong. Thus when the dogs in 
Egypt remained silent, it 
demonstrated that the slaying of the 
firstborn was a supernatural plague 
rather than an outbreak of illness or 
natural epidemic. (Kol Omeir Kera)

ויאמר ה' אל-משה ואל-אהרן בארץ מצרים 
לאמר החדש הזה לכם ראש חדשים ראשון 

הוא לכם לחדשי השנה
“Hashem said to Moshe and 
Aharon in the land of Egypt, 
saying, ‘This month shall be for 
you the beginning of the months . . 
.’” (12:2)  Why was the mitzvah of 
sanctifying the new moon given to 
Moshe and Aharon together, rather 
than to Moshe alone, as were most of 
the mitzvot? R’ Kalman Winter z”l 
(rabbi of Southeast Hebrew 
Congregation-Knesset Yehoshua in 
Silver Spring, Maryland; passed away 
8 Marcheshvan of this year) 
explained: The moon was the first 
creation to act jealously, i.e., when it 
[or its guardian angel] challenged 
G-d’s decision to create two 
luminaries in the heavens (see 
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Chullin 60b; Rashi to Bereishit 1:16). 
In contrast, though Aharon was older 
than Moshe and experienced 
prophecy before Moshe did, he 



greeted Moshe with truly heartfelt 
happiness upon learning that the 
latter had been chosen to lead Bnei 
Yisrael out of Egypt (see Shmot 
4:14). Because of this contrast, it was 
fitting that the commandment to 
sanctify the new moon be taught to 
Aharon along with Moshe. (Heard 
from R’ Winter z”l)

“This month shall be for you the 
beginning of the months . . .” 
(12:2) Why does the verse say “for 
you”? Rabbeinu Nissim Gerondi z”l 
(“Ran”; Spain; 1320-1376; his 
yahrzeit is this coming week) 
explains: There is nothing about the 
month of Nissan that inherently 
makes it the “first” month. Indeed, 
since the heavenly bodies orbit a 
central point, there is no natural 
beginning or end to the year, just as a 
circle has no beginning or end. But, 
this is the first month for you. It is the 
month of your redemption and the 
month when the first mitzvot were 
given to you. It is fitting that our 
calendar be based on events 
connected to Torah, such as the 
redemption and receiving mitzvot, 
rather than on natural events, 
because our very existence is not 
natural. Everything that happens to 
us is a consequence of observing or 
failing to observe the Torah. 
(Derashot Ha’Ran)

וככה תאכלו אתו מתניכם חגרים נעליכם 
ברגליכם ומקלכם בידכם ואכלתם אתו בחפזון 

פסח הוא לה'
“It is a Pesach offering to 
Hashem.” (12:11) Rashi explains 
that the name “Pesach” derives from 
the word “skipping.” He writes: “For 
Hashem skipped over the houses of 
the Jews which were among the 
houses of the Egyptians. He jumped 
from Egyptian to Egyptian, and the 
Jew was in the middle. As for you, 
serve Him for the sake of 
Heaven.”What does Rashi’s last 
comment mean and how is it related 
to his explanation of the word 
“Pesach”? R’ Nosson David 
Rabinowitz z”l (1866-1930; maternal 
grandfather of the current 
Munkatcher Rebbe) explains as 
follows: Sometimes a person 
witnesses a powerful event which 
inspires him to strengthen his service 
of Hashem. However, that is not the 
ideal. Rather, we should serve 
Hashem because, and only because, 
that is His will. Moshe was concerned 
that the plague of the firstborn would 

have an undesirable effect on Bnei 
Yisrael. This is why, according to 
Rashi, Moshe instructed them: “As 
for you, do not serve Hashem 
because you will see Him skipping 
over your houses. Instead, serve Him 
for the sake of Heaven.” In this light, 
we can understand why the Korban 
Pesach is referred to (in verse 12:43) 
as a “chok” — a mitzvah whose 
reason is unknown. Although the 
Korban Pesach (whose blood was 
placed on the doorposts to identify a 
Jewish house) recalls the great 
miracle that Hashem performed and 
our gratitude to Him, that should not 
be our reason for performing the 
mitzvah. Rather, we should observe 
the mitzvah of Korban Pesach as if 
its reason is unknown to us. The 
Torah tells us (12:50), “All of Bnei 
Yisrael did as Hashem had 
commanded Moshe and Aharon, so 
they did.” The Torah is informing us 
that Bnei Yisrael took Moshe’s 
message to heart and sacrificed the 
Korban Pesach solely for the sake of 
the mitzvah. (Ve’eileh Ha’devarim 
She’ne’emru L’David p.101)

 R' Yehuda Modern z"l was among 
the most distinguished and respected 
Hungarian rabbis of the nineteenth 
century, despite the fact that he 
never held any rabbinic position.  He 
was born in Pressburg (today 
Bratislava, Slovakia) on 8 Tevet 5580 
/ 1819, and was circumcised by that 
city's rabbi, the famed Chatam 
Sofer.  Young Yehuda was a child 
prodigy, and by the age of eight was 
attending the Chatam Sofer's 
lectures - sitting on the great master's 
lap, so beloved he was.  As a 
teenager, his knowledge of the 
Gemara  was so thorough that he 
could state how many times the 
name of the sage Rava appeared on 
each page of Tractate Bava Batra 
(the longest Talmudic tractate). At 
the age of 18, R' Modern decided to 
travel to a yeshiva where he was not 
known, and he set out for Ungvar 
(today Uzhgorod, Ukraine) to study in 
the yeshiva of R' Meir Asch. Arriving 
there, and finding that R' Asch was 
not at home, R' Modern decided to 
visit the great chassidic rebbe, R' 
Moshe Teitelbaum (the "Yismach 
Moshe") in nearby Uhel 
(Satoraljaujhely, Hungary).  The 
Yismach Moshe was very impressed 
with the young scholar and proposed 
him as a match for Chaya Rachel, 

the daughter of R' Shmuel Kahana, 
one of the leading citizens of the town 
of Sighet.  R' Yehuda and Chaya 
Rachel were married that year 
(1837), and R' Yehuda lived the rest 
of his life in Sighet devoted entirely to 
Torah study and the performance of 
chessed. In particular, he excelled in 
the mitzvah of visiting the sick, often 
spending entire nights by their 
bedsides.  At the same time, he 
declined all offers of rabbinic 
positions and all other honors, even 
the task of calling out the shofar 
sounds for the  person blowing the 
shofar on Rosh Hashanah.  R' 
Modern published several works,  
including a Torah commentary, Pri 
Ha'etz, and a commentary on 
Tractate Gittin entitled Zichron 
Shmuel in memory of his father- 
in-law.  These works were well 
received and revealed their author's 
greatness in both the revealed and 
esoteric branches of the Torah, but 
R' Modern later said that he regretted 
publishing them in his lifetime.  He 
believed that all of the suffering that 
he experienced in his later life 
(whose nature is not recorded) was 
as a punishment for publicizing his 
knowledge. R' Modern passed away 
on Friday night, 4 Marcheshvan 5654 
/ 1893, and was buried in the Kahana 
family ohel in Sighet.  (This structure 
still exists.  It is built into the 
cemetery wall and has a window to 
the outside so that kohanim can pray 
at the graves of those buried inside.)  
(Intro. to Pri Ha'eitz)

 ===============
יהי רצון מלפניך ה' אלקי ואלקי אבותי 

שתשלח מהרה רפואה שלמה מן השמים 
רפואת הנפש ורפואת הגוף  לחולים 

משה יהודה בן שרה
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל
בתוך שאר חולי ישראל. אמן
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