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This week’s Parsha starts with Moshe’s heartfelt prayer, 
his last plea for permission entrance to Eretz Yisroel. 

But, Moshe was rebuffed, and ultimately his plea was 
rejected.

The Talmud in Sotah (14a) brings the following 
rhetorical question that Rav Simlai posed. “Why”, he 
wanted to know, “did Moshe want so desperately to enter 
the land of Israel? Was it his desire to eat the glorious fruits 
of the land? Perhaps it was his wanting to experience the 
lands goodness? Obviously this could not be the reason 
underlying his emotional plea. Rather, Rav Simlai says, it 
was Moshe’s longing to fulfill many of the Mitzvos which 
were inaccessible to him. There are so many commandments 
of the Torah which can only be performed in Israel. Moshe 
expressed his desire to go to the land of Eretz Yisroel so that 
he would be able to perform those Mitzvos and fulfill the 
Torah in the best possible way.”

This understanding of Moshe’s request is the basis for 
quite an interesting question posed in the writings of the 
Rishonim- Does someone, who is not presently in a position 
to perform a mitzvah, need to maneuver himself into a 
circumstance that would allow him to fulfill that mitzvah?

The Rosh (Moed katan 3, 80) learns from this previous 
Gemarah that one does need to try his best to ensure that 
he fulfills the Mitzvos even though, in the present set of 
circumstances, he really doesn’t have to fulfill them at all.

He writes quite clearly about the ever present mitzvah of 
Tzitzes, which we know to be a mitzvah that is only obligatory 
if one is wear a four cornered garment. Technically, one does 
not have to wear a 4 cornered item of clothing and would 
never have to place the fringes on his garments. 

Yet, the Rosh writes that one should understand that this 
mitzvah is easily accessible, has great spiritual benefits and 
besides all that, we see from Moshe Rabbeinu that a person 
should try to fulfill all of the Mitzvos that  he can reach, 
and therefore he should wear that four corners to get to the 
actual obligation. Although, no requirement is pushing him 
to fulfill the mitzvah, it would the right thing to do in any 
case. 

Tosafos in Pesachim (113b) seems to go a step further 
and writes that a person’s commitment to Torah requires him 
to act to ensure that he performs those Mitzvos within his 
grasp. Tosafos puts forth the idea that if a person is able to 
act upon and perform a  mitzvah and doesn’t do so then he is 
showing his basic lack of interest in Mitzvos.

However, the parameter of how far a person needs to go 
in order to get the mitzvah in question is an interesting point 

of discussion in the Poskim. How far does one truly have to 
go to go get your mitzvah? Tzitzes is an easy one. You go 
to any Judaica store, you order your size and you get your 
Mitzvah delivered neatly  in a bag. How about if you lived 
in a place that does not have any access to Tzitzes, but the 
town an hour away does? Would you have to travel there to 
get them? 

The Maharsham in his responsa (1, 206) writes that we 
see from this very case of Moshe that perhaps one would 
have to travel to the next town in order to catch his Mitzvah. 
Moshe was in the desert, while Eretz Yisroel was at least a 
town over. Yet, immediately he rejects this proof, as Moshe 
was already en route to Israel. He was trying to get to where 
they were all travelling to anyhow. That being said no 
concrete proof can be adduced from here as to any obligation 
to travel from where one lives to another place in order to 
perform an otherwise inaccessible mitzvah.  

Many cases are talked about in Halachah and halachic 
precedents are discussed regarding many of the Mitzvos. 
How far one has to go to get a minyan? Does he have to travel 
far in order to attend a minyan, to get to put on tefillin, to 
perform any Mitzvas Aseh, positive commandment? Are just 
a few examples of questions addressed in Shulchan Aruch. 
Those are the halachic questions and those parameters are 
set by our sages and poskim.

But, what we see from the Rosh is another facet of this 
ideal and that is the philosophical idea that a Jew should 
try, as best as he might, to be connected to his heritage 
and tradition. While one can technically find loopholes 
and try to evade the performance of Mitzvos that he might 
unfortunately view as a burden, it is important to understand 
that Mitzvos are our way of connecting to God.  The words 
obligation, requirement and command are things that some 
try to avoid. But it’s not even close to that. It’s our heritage. 
It’s something we merited to own. And it is something we 
should aspire to every day of our lives.  

 Recently, I found an entertaining and poignant story 
about the legendary Rabbi Shlomo Freifeld which beautifully 
brings out this point. (Rabbi Paysach Krohn, Splendor of the 
Maggid, page 267)

 Rabbi Shlomo was once invited to speak by a parlor 
meeting in Toronto which was to benefit the local Talmid 
Torah headed by rabbi Yosef Vilensky. Although Rabbi 
Vilensky knew that the parent body and most of the general 
local community was not orthodox, he was confident they 
would connect and be inspired by Rabbi Freifeld. 

When he arrived he could feel the stares of the crowd. He 

R’ Akiva Eisenstadt | Rosh HaKollel

V’ACHREI MITZVOSECHA TIRDOF NAFSHI



4 THE SHTIEBLE

understood that they were thinking that they were about to 
hear this long bearded rabbi speak with a heavily accented 
Yiddish.

 But what came surprised them       
Rabbi Freifeld began to extol the beauty of Judaism 

with a profound and robust elegance that held the audience 
spellbound. 

As he saw that they were connecting with him, he told 
them following story: 

 A newly wealthy man once visited New York from the 
Mid- America. He was a prominent man and everyone in 
his town knew that he loved broadway musicals. He assured 
them that while he was in NY he would see one of the more 
popular musicals of all time- south pacific. He was sure that 
when he got there his wealth would be enough that it  would 
allow him to get tickets to this sold out musical.   

He was wrong; there were no tickets to be had at all. 
It was bad enough that he couldn’t get tickets and see the 
show, but what would the people at home say about his false 
boast?!

On the last evening of the trip he stood outside the show 
and as people axited the musical he asked them for a ticket 
stub and playbill. With these “souvenirs” in hand he proudly 
marched back to his town and he showed them the proof 
of his musical to anyone who asked saying, “here, see for 
yourself, here is the stub and the playbill!” 

The audience liked the story, they found it humorous and 
as their laughter faded his voice lit up the room. He said to 
the audience, “many of you are like that gentleman. You have 
the stub of authentic Judaism, but you have yet to see the real 
show! That is what you have to strive for!” 

He then spoke of the richness of Torah study, the beauty 
of Mitzvos and the royalty of a Jewish home. The stage was 
his and he indeed connected with them like no one ever had.

The Mitzvos are indeed beautiful. What would life be 
without Shabbos, prayer, or any of the Mitzvos which we 
have and use to connect with God? We need to always strive 
for that relationship with God. And that, I believe, is what 
Moshe Rabbeinu was looking for. 

R’ Akiva Eisenstadt

Q: While it is understood that one may not take something 
from someone else without his consent as that is clearly 
stealing, would there be any issue with taking something 
that someone is merely “strongly interested” in acquiring.

A: The Gemara1 speaks of where R’ Gidal was looking into 
purchasing a piece of property and R’ Abba stepped in and 
took it for himself. It was decided in court that R’ Abba 
should return the field as it is tantamount to “ani mihepach 
b’chararah” (upon noticing an indigent person pursuing a cake 
one preempts him and takes it for himself) and is prohibited. 

Q: What is the prohibition for one who would preempt 
someone else to acquiring an item?

A: We see from the Gemara that one who does this is called 
a Rasha (wicked one). The actual prohibition however is 
much debated in the poskim. While some say that there is 
the infraction of the positive commandment of “v’asiysa 
hayasher v’hatov”2 (do what is just and good), others say it is 
a rabbinic violation of “yored l’chayai chavairo”3 (infringing 

on your friends livelihood). While there are other verses in 
Tanach that refer to this issur as well4 one who engages in 
the practice of interfering with someone else’s deal clearly is 
frowned upon. 

Q: What is included in this issur?

A: This is contingent upon a machlokes Rishonim:

	Rashi5- Going on the word “Chararah” (cake) derives 
that even if one has his sights on something that 
is like a cake in the street, meaning is hefker, then 
someone else may not interfere and snatch it from 
him. Preempting someone’s clients, customers, 
property and merchandise in a business setting is 
surely prohibited just as well. 

	Tosefos6- Brings many proofs that if one desires a 
hefker item that another seems to be closing in on 
then one would be allowed to preempt him and take 
it. This is because a “metzia” (something found) is 

R’ Heshy Kahan|Chaver HaKollel
HALACHIC PERSPECTIVES: Ani Mihapech B’chararah 
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R’ Heshy Kahan

different then a business venture. Says Tosefos, when 
it comes to preempting a property or customer that 
someone else was negotiating, that would be ani 
mihepach b’chararah as the first one can say to the 
second person “go do business elsewhere and let me 
follow through with what I had originally intended 
to buy”. However in a case where a hefker object 
is preempted, the first guy who merely initiated 
ownership but didn’t yet take it would not be able 
to say to the second person “go and find this item 
elsewhere”, as it may indeed not be found. Therefore 
if someone “grabbed” this hefker item first he would 
be allowed to keep it and the only thing that Tosefos 
prohibits is venues that are business-like in nature.

Q: What would be a halachic difference between the two 
views of Rashi and Tosefos?

A: If for example someone spotted a parking spot and notices 
another car trying to maneuver itself close by (i.e. making 
a u-turn from the other side in an attempt to grab the spot) 
according to Rashi it is his “metzia” and one would be 
considered a Rasha to grab it, while according to Tosefos the 
second party would be  allowed to “take over” the spot as he 
may not necessarily be able to find a spot elsewhere.

Q: Are there any situations where both Rashi and Tosefos 
would agree that one is transgressing the adage of ani 
mihepach b’chararah?

A: Whenever there is a situation of ani mihepach b’chararah 
in commerce one may not preempt someone else according to 
all views. For example:

	one may not try to negotiate a deal with someone else 
who just agreed (via verbal agreement, contract etc.) 
to receive services or products from another company 
by offering a lower price, better service/product etc.

	take away a certain worker, counselor, cleaning lady, 
salesman etc. from someone else by offering more 
money etc. 

	offer one’s services to a certain employer when this 
would result in someone else being let go to allow 
space for the job he wants for himself

Q: Are there any situation where one would definitely not 
be transgressing  ani mihepach b’chararah?

A: If one were to be in a mitzvah situation where he is 
looking, along with everyone else, to fulfill a mitzvah in the 
best possible way then one would be permitted to preempt 
another in order to acquire that merit. For example:

	one may ask a chavrusah to learn with him even if he 
knows that someone else is interested7

	one may pursue a shidduch for one’s child even if one 
knows that someone else was interested in having 
this boy/girl to be red for their child just as well8 (the 
poskim bring a proof from the fact that one may get 
engaged on Chol Hamoed because “shema yikadmenu 
acher”-maybe someone else will come and take this 
shidduch prospect in your stead- that obviously one 
may be aggressive in securing a certain match even if 
simultaneously coveted by others9).

	if there is one piece of matzah and two Jews one should 
try his utmost to secure the mitzvah for himself10

	if one notices someone eying a certain esrog and he 
desires it then he may take that one (assuming that the 
first one hasn’t actually taken it yet)

	if a yeshiva has a Rebbe or a shul has a Rav then 
another institution may contact him to offer him 
a better deal as there may be no one else who can 
spiritually uplift their children or congregation as this 
one can11 

Q: At what point is it considered that the first party 
“acquired it” in order to prohibit others from preempting 
him?

A: While many poskim hold that the first party must come to a 
final agreement in order to create an  ani mihepach b’chararah 
situation, others maintain that even while the parties are still 
negotiating12 or at least in the final stages of negotiations. This 
applies even if the agreement is only verbal, as although secular 
law may dictate that mere words are not always binding,13 if 
one were to snatch the deal after a verbal agreement then he 
would be transgressing  ani mihepach b’chararah. 
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R’ Heshy Kahan

Q: Is placing a bid on a house considered ani mihepach 
b’chararah?

A: That would be permitted according to all views as 
even  though it is business related a bid is not considered 
“negotiations” as far as this halacha is concerned.

Q: If one may not interfere with a deal then how would the 
seller ever make money?

A: Chazal were able to circumvent this issue by means 
of suspending this issur whenever a seller searches out to 
increase demand of his product. Therefore if the seller is ever 
dissatisfied with a current offer he may actively solicit another 
offer from someone else without concern of ani mihepach 
b’chararah.14

Q: Does this issur only apply to the second person who is 
looking to snatch a deal from the first?

A: Ani mihepach b’chararah can apply to a third party as 
well. Therefore it is prohibited for someone outside of the 
negotiations:

•	  to say to the seller that he may get more money by 
agreeing with another party, thereby causing the first 
buyer to lose on the deal

•	 to mention to the buyer that he can get a better price 
elsewhere thereby causing a loss to the seller15

Q: If one ended up preempting someone else and acquired 
a property, client, worker etc. does he have to return it to 
the first party?

A: In such a setting Bais Din cannot force one to return the 
property as the issur has already been transgressed and since 
one did not take anything that didn’t belong to him one would 
not be required any form of recourse.16 So much so that the 
Chofetz Chaim17 considers it rechilus to tell someone else who 
was preempted the identity of the second person as since the 
second person is keeping the property either way, one would 
only be creating animosity amongst two Jews.18

FOOTNOTES
1. Kiddushin 59a
2. V’eschanon 6:18
3. Rashi Kiddushin 59a D”h nikra rasha
4. The Yerushalmi Kiddushin 27a cites the verse in Iyov 6:14
5. D”h Ani
6. B”hd V’kasha
7. This is very common during the first few days of the zman in 

what is known as “chavrusah tumult” where many different 
pairs are tried and tested and where one must remain aggressive 
in order to land a “metzuyan” for a learning partner

8. Igros Moshe E.H. 1:91
9. Similarly we see Boaz, when talking about Rus, exclaiming 

that “she’s a Moabite woman” hoping to ward off any potential 
suitors as he wanted David Hamelch to be from his progeny and 
no one else’s)

10. See Sharay Teshuva 482
11. See the end of Tosefos D”h Ani who is michalek between taking 

away work and taking away a malamed
12. Prisha 237, see Igros Moshe C.M. 1:60, also see Marsham C.M. 

224 applies even before a price is agreed upon
13. As heard by Mitchel Spielfogel Esq.
14. Mordechai Bava Basra 551
15. This is very relevant when someone is bent on leasing/buying 

a car from a certain business that he has dealt with for years 
and someone else prods him on to go elsewhere as the deal is 
cheaper etc.

16. That is of course not taking into account any spiritual demerits 
one may have received for being considered a Rasha

17. Rechilus 9:15
18. This is relevant when purchasing a home as many times the 

buyer wants to know who has upping the price so high before 
him 
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Yerucham Reich 
FOR THEREIN LIES YOUR WISDOM

THROW THE JEW DOWN THE WELL.
FLUSH YOUR CHILD DOWN THE TOILET.

My original idea was to use that as the title of this essay. 
But it's too shocking, even for me. But that's what I need to 
write about.  

A horrible, disturbing thought: Add up the number of 
Jews who were erased from our nation because they were 
violently erased from the world, or were torn, by force, away 
from Judaism. And while I will state at the outset that there's 
no comparison, and it's not at all the same thing, but add up 
the number of Jews who were erased from Judaism and from 
the Jewish nation by parents who chose not to educate them 
authentically as Jews, who did not raise them in an authentic 
Jewish manner, who gave them no good reason to be Jewish, 
to have what it takes to remain Jewish, to marry Jewish, to 
raise Jewish generations after themselves, to feel intimately 
connected to the God of Israel, the God of their forefathers, to 
feel that they are in any way bound in a covenant based on the 
Torah with God and with their fellow Jews, and I am not sure 
which number is greater. 

It's a terrible thing to say. I don't know the answer, and I 
don't care to speculate. But we have been witness, in modern 
times, to great  masses of Jews who dropped observance of 
the Torah, whose children, therefore, are yet more estranged, 
and whose grandchildren stop identifying altogether and now, 
more often than not, marry out of the faith. That sad reality 
has now widely come to be expected, and thus, even accepted. 
Worse still, it has become commonplace for those children to 
count themselves among, and even be leaders of, the enemies 
of our people. 

Parents, who may themselves have been raised in Torah-
observant homes but who no longer wish to be bound by the 
restrictions associated with that life, teach their children that 
Torah and Mitzvah observance is a lifestyle choice. Thus, 
the laws apply to those who wish it to apply to them, and 
do not apply to those who do not so choose. The parents 
thus exonerate themselves, in their minds, from any taint of 
hypocrisy. They can thereby teach their kids some Jewish 
stuff, but practice what they want. What do they imagine will 
become of their children? 

Those same parents, and even many parents who are more 
or less observant in a general way, fringe Orthodox, but whose 
way of thinking is well removed from a real Torah hashkafa, 
insist on "higher education" (in general a laudable goal) but 
do not insist on higher Jewish education. In fact, they are 
likely to be more proud, and supportive, of a child engaged in 
a Ph.D program in, say, French Literature at a fancy university 

(pretty prestigious) than in Torah literature in a kollel  (lazy, 
impractical, parasitic). 

The Torah, in V'eschanan (4:6) addresses this very 
problem, the bizarre penchant of some Jews to look elsewhere 
but to Judaism for truth, wisdom and value. But true wisdom, 
for the Jew, resides exactly here where they are, or where 
they ought to be: in the Torah. Kee hee chochmaschem. For 
herein lies your wisdom and your cleverness. There is much 
knowledge and wisdom in the world. That's all fine.  Nobel 
Prizes? That's all fine. Nice accomplishment. Go for it, if you 
wish. But the basis for wisdom, for knowledge and cleverness, 
that power and ability, for the Jew, derives from the Torah, 
which, before the world, is our true and unique strength. 

A depressingly large segment of the Jewish People, of the 
remnant surviving the Holocaust outside of Europe, well as in 
Europe, are frittering their children away from our Nation due 
to the poor choices they make. They don't typically intend to do 
it, but in effect, as Jews,  they are flushing their children down 
the proverbial toilet of utter assimilation and disappearance. 
They are seeking accomplishment, which is in itself fine, but 
in a manner which makes them indistinguishable from the 
goyim, among whom they are likely to disappear. 

This is not the first time or place in History that this 
has happened, although perhaps not on this scale. But God 
always sends the refuah  alongside the makkah.  Somehow 
we always recover, even as is now occurring in America, 
Israel and elsewhere with the phenomenal growth of Torah 
and Yiddishkeit in paradoxical parallel to all that loss. That 
provides hope and consolation.

The Torah indeed speaks to every generation. But it is as 
if it was for our generation specifically  that the fundamental 
principle of kee hee chochmaschem was laid down, while even 
in its breach, we are comforted by the timeless and eternal 
Nachamu, nachamu ami, take comfort, My Nation, says God, 
for I will never really abandon you, I will, in the end, pick you 
up and sustain you no matter how badly you fall, no matter 
how many of you seem to forget Me, or in your foolishness, 
send your children far from Me. For like a shepherd grazing 
his flock, I will gather the straying lambs, I will carry them 
home in My bosom. In the midst of such distress, a comforting 
promise indeed. Comfort ye, be comforted, O My People. Our 
Father in Heaven will, in the end, gather us up and bring us 
Home. 

Yerucham Baruch Reich
Parashas V'eschanan, Shabbos Nachamu
5776
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

The Torah states, “Only beware of yourself and greatly 
beware of your soul, lest you forget the things that 

your eyes have beheld and lest you remove them from your 
heart all the days of your life and make them known to your 
children and your children’s children. The day that you stood 
before Hashem, your G-d, at Horeb, when Hashem said to me, 
‘Gather the people to Me and I shall let them hear My words, 
so that they should learn to be in awe of Me all the days that 
they live on the earth, and they shall teach their children’” 
(Devarim 4:9-10). Even though our Sages have made direct 
warnings regarding one forgetting his Torah learning since 
one must beware for his soul, this is directed towards one 
which forgets as a result of removing his heart from the 
constant toil and review that is expected of him (Avot 3:10). 
Yet, as we learn in the Talmud (Bava Kamma 28b), if one 
forgets due to old age, sicknesses, or circumstances that are 
beyond his control, he would be absolved from responsibility.  

It is interesting that Pirkei Avot (3:10) would initially 
state that one who forgets his Torah learning causes his soul 
to become guilty. It is even more interesting that it brings the 
above verse (Devarim 4:9) as a proof. Is man’s forgetfulness 
in his hands? How many times do we try and fortify ourselves 
to remember certain things and we still end up forgetting 
despite our valiant efforts. What is even stranger is that the 
Mishnah in Pirkei Avot concludes by saying that a person 
is found guilty of this forgetfulness when he sits idly and 
removes Torah from his mind. The sefer Kerem David 
compares this to a question in the Talmud (Kiddushin 33a) 
where it discusses someone who closes his eyes in order not 
to have to rise for an Elder. The Talmud asks is this not the 
way of wicked people, than for what reason are we delving 
into the subject matter? The question is only based on the 
fact that they are evil and not one focused on the average 
individual. The same is held true here, why is the Mishnah 
focused on discussing forgetting Torah laws, if the seeming 
focus is one that is evil and is purposely removing Torah 
from his mind?

So in order to answer this, let us look at another part of 
the Talmud (Sanhedrin 106a) where it discusses the attack 
of Amalek on the Jews  in a place called Rephidim (Shemot 
17:20). What is this place Rephidim? Rabbi Yehoshua says 
that the word Rephidim comes from the word Rephui, which 
means “weaken”, alludes to the fact that the Jews allowed 
themselves to become weak in their Torah study. Rashi (1040-
1105) on this Gemarah comes to give us an unbelievable 
insight – when the Jewish people are weak in Torah study 
and mitzvot, their physical strength is directly affected, and 

this is why they could not ward off Amalek’s attack!
Additionally, the Talmud (Berachot 63a) states that 

all individuals who weaken their Torah learning, even in 
one commandment, will not be able to withstand  a day of 
suffering. What this means is that when a person relies on 
his wisdom and his memory, he may grow comfortable and 
believe that review and further study is no longer necessary. 
Even if this occurs in one area of his study, it is like a disease 
which spreads and will contaminate his entire structure of 
learning. He will grow haughty and arrogant and Hashem 
will punish him, by allowing that which he has acquired to 
slowly diminish and become lost. It is in this regard that one 
will have guilt on his soul, for immediately when one starts 
to have a diminished attachment to his Torah learning, then 
its observance becomes diminished as well. So the verse says 
“Beware of your souls”, is not just a directive for the wicked, 
rather it is a directive to all, in order to prevent the downward 
slide that can so easily occur, when one takes a lax attitude 
towards Torah study.

Once, a disciple of the Chidushei Harim (1798-1866) 
asked how he could remember his Torah studies better. The 
Rabbi turned to his student and asked in return, “Did you 
ever forget how to eat? Did you ever put a spoonful of food 
into your ear instead of into your mouth? No, this never 
happened to you – and why do you think that is? Because 
your life depends on eating and no one can forget what one 
needs in order to live! Similarly, when a person comes to the 
realization that Torah learning actually keeps him alive, he 
will never want to forget its life giving words”

The most important lesson to draw from this is that our 
existence and identity as a people is exactly equipoise with 
upholding Torah learning.

There is another way to view what we have been saying. 
It can also be that in the context of the this same Torah verse, 
yet it prescribes an approach of preserving a specific criterion. 
Rabbi Dov Zev Weinberger Shlita in his sefer Shemen Hatov 
(pg 254-255) expresses that it is not our in depth Torah study 
which this verse focuses on, but rather it is the basic precepts 
that we have learned on Horeb (Har Sinai) and our receipt of 
the Ten Commandments. This is why the verse discussing the 
Jews standing by Har Sinai directly follows the verse which 
commands a Jew to protect his soul.

The question is what is the basic fundamental tenants that 
we learned that day by Har Sinai? Additionally, how does one 
ensure that he will not forget it?

Rabbi Weinberger states that the Torah gives us answers 
for both. The Torah prescribes that each Jew is obligated to 
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R’ Ari Mandel
‘BUT WHY, TATTY?’…’BECAUSE I SAID SO…’

)שמור את יום השבת לקדשו כאשר צוך ה’ אלוקיך )ה, כ)
)קודם מתן תורה( במרה )רש”י)

We mentioned last week that sefer devarim repeats 
most of what already happened to klal Yisroel 

through Moshe’s writings. You will notice that in the first 
“set” of the aseres hadibros, in parshas Yisro, there is 
no loshon of ‘k’asher tzivcha’ like the above pasuk is written. 
In parshas V’eschanan, it only says these words when talking 
about Shabbos and kibud av v’aim.  What is the significance 
of mentioning the loshon of ‘k’asher tzivcha’ only in the 
second writing of the dibros and why is it only mentioned by 
these two dibros? Furthermore, why does the Torah tell us 
how and when we were commanded to do this mitzvah? This 
is not a common lashon and it requires a deeper understanding.

The explanation here is beautiful:
We know that Hashem commanded us to rest 

on Shabbos and not to do any work. All we should do is relax, 
daven, eat seudos and be ‘misaneg al Hashem’. However, 
this leaves room for a person to misunderstand the true 
purpose of Shabbos for even a non-Jew needs a break.  It’s 
impossible for one to work twelve to fifteen hour days in 
an office, seven days a week, three hundred and sixty-five 
days a year.  From a purely physical standpoint Shabbos is 
a logical and generous gift, but there is room to misconstrue 
its true meaning and depth.  During shibud Mitzraim, 
Moshe asked Pharaoh to give him at least one day a week 
off so bnei Yisroel would be able to keep up their strength 
and rejuvenate themselves. The truth is, however, that this 
is not the focal point of Shabbos.  Rather shabbos is a time 

for menuchas hanefesh and it’s the yesod of emunah, as we say 
in Kiddush ‘os hi beini u’veneichem’. In the first set of aseres 
hadibros, we were commanded to keep Shabbos when were 
in the midbar. There was no ‘work-week’ in the midabar, and 
we were sustained through constant miracles. We didn’t need 
a break from work and it was at that time, when we were 
in the desert, that we kept Shabbos like we were supposed 
to. Not because we worked hard, and were tired and not 
because we realized we needed a break from the whole week. 
We kept Shabbos because we were commanded to do so. 
That was our only reason and that was the example of bnei 
Yisroel keeping Shabbos like they were supposed to. This is 
why it says a loshon of ‘k’asher tzivcha’. The Torah is telling 
us to keep Shabbos because Hashem commanded us to.  Not 
because of our physical cheshbonos and exhaustion, but 
because of the spiritual power of the day, and because it is a 
mitzvah.

The same lesson is applicable to the commandment of 
honoring one’s parents. We can say that it’s normal for a person 
to respect his parents.  After all, they raised him, educated 
him, brought him up properly, paid for all his expenses, fed 
him, clothed him, funded all his trips, maybe even went 
beyond what we consider these basics with luxuries and a life 
of ease. It is easy for one to think that this mitzvah is a logical 
commandment. The truth is, though, even if your parents 
didn’t get you the car or they didn’t fund your vacations and 
they didn’t do half the things they promised, you would still 
have to respect and honor them. Why? Because the pasuk says 
you were commanded to do so. In the midbar did your parents 

recite the Shema twice each day and through these recitals, 
he will remember Har Sinai. He explains that within Kriat 
Shema, you have the first two commandments. The words of 
the Shema are “Shema Yisrael, Hashem Elokeinu, Hashem 
Echad” (“Hear Israel, Hashem is your G-d, Hashem is One”).
The first commandment is “I am Hashem”  which in the 
Shema is conveyed by “Hashem Elokeinu” (“Hashem is our 
G-d”). This is the precept that inculcates into a man’s heart 
that Hashem is our G-d which we know because we heard 
His voice at Har Sinai. The second commandment is “You 
shall have no other gods” which is conveyed with “Hashem 
Echad“(“Hashem is One”. Every time a Jew reads this, it 

should resonate that it is the same awesome voice that was 
heard by Hashem on Har Sinai saying, “You shall have no 
other gods”. The first words of the Shema “Hear Israel” is an 
instruction for one to listen to these words and take them to 
heart. Once reminded of these important precepts, we must 
delve into studying Hashem’s words in order to be able to 
grow spiritually.

The great task associated in ensuring Torah learning is 
a primacy of our lives and protecting our souls.  We should 
constantly reflect on the daily recital of the Shema as a 
reminder to our identity and purpose, furthering the study of 
Torah, and ensuring our survival as the Jewish people. 

R’ Aharon Finkelstein
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PARSHAS VA’ESCHANAN: TOP NOTCH TEACHERS 
R’ Boruch Kleinman  Chaver HaKollel

Spiderman, one of the greatest  superheroes of our time, 
has also provided us with one of the most profound 

statements of our time. In Sam Raimi’s 2002 version of 
the movie, Spiderman says “with great power comes great 
responsibility.” Sometimes we wield power without even 
knowing it. Any time we are in a position where we are 
being observed, our seemingly trivial actions carry heavy 
repercussions. In the event that we are in a position of power, 
whether it be at home or in the work place, our attitude and 
approach are often more effective than any of the commands 
we may employ.  

In this week’s parsha, Moshe recounts his experience at 
Mount Sinai. After breaking the first tablets upon witnessing 
the sin of the Golden Calf, he returned to study with Hashem 
once again in preparation for the 2nd tablets. After presenting 
the 2nd tablets (with minor difference from the first), Hashem 
commands Moshe to dismiss the Jews back to their tents yet 
he should stay with Hashem for further study and elucidation. 
Hashem states (5:28), “ And you shall stand here with me.”  

The Gemara in Megilla (21a) contrasts the reading of the 
Torah to that of the Megillah. While the public reading of the 
Megillah may be done seated, the reading of the Torah should 
be done while standing. Rav Abahu brings down the source 
from the verse above, “And you shall stand here with me.” 

He then continues to derive from here that a teacher should 
never sit on a bed to teach while his students sit on the ground. 
Teacher and student must be on an equal level. 

It is clear from Rav Abahu’s interpretation, that the 
statement made by Hashem to Moshe was not just a 
commandment to stay learning longer, but a message to 
future generations. When one is in a position to relay Torah 
to another, he must always view himself as peer and not as 
a teacher. To just present information as a teacher will not 
have the same affect as when there is dialogue and a mutual 
respect. Hashem, the Teacher, portrayed Himself as if He and 
Moshe were going to work on this together, an important 
component in attaining the full gamut of insight latent in the 
words of the Torah. 

We are not all teachers by trade, but the message of how 
to impart Torah to others should always apply. Each of us on 
our level may have a novel idea or important law to share. 
This idea of treating others as equals should always be in the 
forefront. With this we can not only have our message heard, 
but have it absorbed in its most effective way possible. Our 
abilities to be teachers doesn’t only exist in the context of 
relaying information, but also in how we act around others. 
May we merit to be great teachers, not only when educating, 
but in the way we lead by example. 

cloth you? No. Did they feed you? No. All our food, clothing, 
and physical needs were straight from Hashem. So it couldn’t 
have been that they honored their parents because of what 
they ‘gave’ to them. And yet they were honoring them. So 
it has to be they were doing so because that’s what Hashem 
commanded them to do.

That’s the pshat in this loshon. Kibbud av is not because 
of hakaras hatov. It is because we were commanded to 
do so.  This is what the Torah is emphasizing here.  Do 
the mitzvah like you were originally commanded to, like they 
did it in marah- for the sake of a mitzvah.

Many a time we often find ourselves in a position where 
we do chessed because it is convenient and easy.  But how 
many times do any of us really go out of our way for someone 

else?  For a small chessed or for a favor?  For someone 
who’s not your friend? Doing the mitzvah because you were 
commanded to do it is extra special to Hashem. Try taking 
someone out of your way when you’re in a rush.  It might be 
extremely frustrating, but only the first time.  Then you realize 
the little time-minutes- that you are losing in exchange for 
doing a mitzvah.  It’s a whole different approach to things-try 
it. It is extra special to Hashem when you do a mitzvah bein 
adam l’chaveiro not because it seems ‘nice’, but because it is 
a commandment. 

May we all be zoche to be mekayeim the mitzvohs to 
its fullest and for the reason no other than ‘k’asher tzivcha 
hashem elokecha’. 

R’ Ari Mandel
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R’ Boroch Yechiel Schreiber

“Va’aschanan el Hashem; I implored Hashem”
Hashem told Moshe that he would not en-

ter Eretz Yisroel. Moshe Rabeinu prayed with all sorts 
of prayer to annul the decree. Chazal tell us the word 
“Va’aschanan” is one of the ten languages of prayer. 
Rashi says Moshe specifically used this term, which im-
plies begging for an undeserved favor, because Tzadikim 
never feel they deserve or have a claim to their desires. 

The Chasam Sofer further expounds on this. When 
Hashem created the world His original intent was to cre-
ate a world ruled by strict justice, commonly referred to 
as “Midas Hadin”. However because Man is not virtu-
ous enough to survive such scrutiny, Hashem added the 
attribute of mercy – “Midas Horachamim”, as well.

Says the Chasam Sofer, although Hashem added the 
Midas Horachamim, that was for the common folk. But 
for the Tzadikim, His original plan stayed. Thus we find 
the well-known Gemara, “Hashem judges the righteous 
within a hair breadth of judgement”. 

The Posuk tells us that Hashem told Moshe he should 
stop Davening: “Rav Lach Al Tosef; It is enough, do not 
continue to speak to me further about this matter”. Rashi 
explains this to mean “there is so much more for you”, 
meaning the reward awaiting you is far greater then the 
Land of Eretz Yisroel. 

Says the Chasam Sofer, the Posuk can also mean 
that Hashem was telling Moshe, You are much greater 
than the ordinary Yid, and therefore you are judged dif-
ferently. You are judged with the original intent of the 
world with Midas Hadin, and therefore there is no room 
for mercy to allow you to enter Eretz Yisroel. 

This needs explanation. Isn’t this unfair? Why 
should the righteous be judged more strictly then the 
ordinary person?  

Perhaps we can explain this with the famous idea 
presented in Mesilas Yishorim.  Why are we here in this 
world? It is because, Hashem the ultimate “Meitiv”, 
wants to give to us the opportunity to do Mitzvos and 
receive our duly earned reward. But we may ask, why 
do we need to come down to this world for this? Can’t 
Hashem send our Neshomah straight to Gan Eden?

Explains the Mesilas Yishorim, if we would just go 
straight to Gan Eiden, we would feel like we are re-
ceiving “Nehama Dichesufa; Free bread of embarrass-

ment”. In other words, we would feel like a schnorer. 
We would feel as a poor man feels when getting a hand-
out. As much as he needs the gift, he feels terrible about 
receiving the free bread. 

To truly enjoy the reward, we need to earn it through 
hard work. This is the reason we are here on this world. 
Adam Liamal Yulad; a person was born to work hard. 
With hard work we will truly enjoy our well-earned re-
ward in the World to come. 

Hashem realized that although it is for our benefit to 
truly earn the reward, for some the risk is too great. The 
temptations are too difficult. We may at times stumble 
and lose everything in our quest to “earn” our reward. 
To mitigate the risk, Hashem sprinkled some “Midas 
Horachamim” into the world. Now even if we are not 
perfect, we can still, through Hashem’s infinite mercy, 
make our way to Gan Eden.  Obviously, since there 
is some mercy involved, we won’t have that complete 
feeling of “hard earned money”. There will be a slight 
sense of “Nihama Dichesufa”, the “free bread” feeling, 
but in the long run it is worth it. Without Hashem’s help, 
we are at risk of losing it all. As the saying goes, “better 
something then nothing”.

Now we can better understand why Hashem treats 
true Tzadikim with only Midas Hadin, devoid of any 
mercy. A true Tzadik who can really withstand the dif-
ficulties of this world, will have a much greater feel-
ing when he gets his rightly earned reward in the world 
to come. His reward will be one hundred percent com-
plete, without any feeling of “free bread”, since it was 
justly earned. 

Now we can understand what the Chasam Sofer 
is teaching us. Moshe Rabeinu prayed, using the term 
reserved for asking for an undeserved gift. This is be-
cause in Moshe’s eyes he was unworthy of anything. 
All he wanted was a gift. Hashem answered back “Rav 
Lach”, you are much greater than that. You can handle 
receiving only truly earned rewards. With this we can 
also translate “Rav Lach” as Rashi explains it, “Much 
more awaits you”. This means that while you may lose 
out the “free” gift of going into Eretz Yisroel, but for 
that your remaining reward which awaits you will have 
a much greater value, as it is all absolutely earned.  

PARSHAS VA’ASCHANAN; EARNING YOUR REWARD
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