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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
New Stories - Tzav 5776 
Stalin and the Purim Miracle 
Stalin had plans to murder millions of Russian Jews. Like Haman, the 
tables suddenly turned. 
by Barbara Penn  
Jewish holidays are not merely a commemoration of an event in time. The 
time of year in which the miracle occurred was an opportune time for the 
conception of that miracle. As we make our way toward the Purim 
holiday, we are entering a time zone in which the all the Haman's of the 
world can fail and Jewish redemption is born. The death and downfall of 
Stalin is an example of a miraculous, yet untold, modern day Purim story. 
Joseph Stalin, tyrant of communist Russia dubbed the invincible “man of 
steel,” who murdered approximately 20,000,000 of his own people, was 
particularly hateful toward the Jews. After World War Two, his anti-
Semitic campaign took a more aggressive, public stance. In 1947, he 
targeted thousands of Jewish scientists, politicians, and intellectuals who 
were dismissed from their positions, humiliated, arrested, and tortured. 
Stalin's infamous Doctor's Plot, in which six Jewish doctors were arrested 
and tortured into making a confession, began with the Stalin-controlled 
media spreading rumors that Jewish doctors were poisoning Russian 
children by injecting them with diphtheria and killing infants in hospital 
wards. (Daily Mail, National Journal, 2003) 
After spreading his toxic rumors about Jews to the public, Stalin carried on 
with his plans to eliminate Russia's two to four million Jews, by deporting 
them to the freezing, uninhabitable regions of Russia and leaving them to 
die of starvation, hypothermia, and disease. An article from the National 
Journal in 2003 reported that newly discovered documents proved that in 
the February of 1953, Stalin commissioned the construction of four camps 
in Kazakhstan, Siberia and in the Arctic North. The conjecture about 
Stalin's genocidal plans were confirmed by P.K. Ponomarenko, Soviet 
Ambassador in Poland, in an article in the French Newspaper, 'Paris-Soir'. 
“A week before the Purim of 1953… Jewish faces were far from merry," 
recounted Mrs. Batyah Barg, author of the autobiography Voices in the 
Silence. “In train stations all over Russia, train cars were being 
requisitioned to carry huge caravans of Jews into exile and slow death. 
Reliable sources confirmed that the expulsion would begin on the sixth of 
March, just a few days after Purim” (pg. 216). 
God will yet help…. Stalin is a mere mortal... no one can know what will 
be with him in a half hour. 
Rabbi Yitzchak Zilber, another Jewish hero and author of the 
autobiography, To Remain a Jew, recounts this climatic time during which 
he was imprisoned in the frosty region of Siberia. After Rabbi Zilber read 
the Book of Esther recounting the miracle of Purim to a group of Jewish 
prisoners, one prisoner responded, “Who needs your tales about what 
happened 2,500 years ago? Tell me, where is your God today? It's not 
enough that Hitler finished six million – here they are about to be done 
with another three. Do you not see the trains and the barracks that have 
already been built (for this purpose)?” To which the fearless Rabbi Zilber 
replied, “True, our situation is difficult, but don't be so quick to eulogize 
us. Haman also sent orders to 127 provinces. God will yet help…. Stalin is 
a mere mortal... no one can know what will be with him in a half hour.” 
(pg. 236- 237) 
That Purim night, a few days before the Jewish doctors were due to go to 

trial, and just thirty minutes after Rabbi Silver's foretelling of Stalin's 
vulnerable fate, Stalin was said to have “collapsed in a fit of rage” during a 
meeting in which his supporters expressed opposition to his evil plan, 
according to the Jewish Telegraphic Agency. That Purim, thousands of 
Jewish prisoners were freed. Joseph Stalin died on March 5, just a few 
days later, to the great relief of Russian Jewry. “To this day, I am choked 
with emotion every time I think back to that Purim of miracles,” recounts 
Mrs. Batyah Barg. 
May we continue to re-experience the miracles of our holidays each and 
every year. (www.aish.com) 
 

Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Parshas Tzav  
Priestly Garments and Yom Kippur(1) 
He placed the shirt upon him, and tied the sash/avneit around him. 
Meshech Chochmah: We know the fabric content of the kohen gadol’s 
avnet, because it is described explicitly in the Torah as containing both 
wool and linen thread. We have no such description for the avnet of the 
common kohen. According to one opinion,(2) the avnet of the commoner 
did not contain the usually forbidden shatnez mixture. Tosafos(3) explain 
that it is reasonable to limit the surprising allowance of shatnez to the 
kohen gadol, whose other garments (ephod, choshen) also contained 
shatnez, and exclude the allowance from ordinary kohanim, whose other 
garments were of plain linen, without any admixture of wool. 
The deeper meaning behind this distinction stems from the function of the 
bigdei kehunah, which is to serve as kapparah for certain sins.(4) The 
avnet is linked to thoughts of sin. Now, the garments of the common 
kohen atoned for murder and for illicit relations, both of which are active 
transgressions. The garments of the kohen gadol, however, included the 
ephod, which atoned for avodah zarah. This last transgression differs 
markedly from the others, in that it is primarily a transgression of mind 
and attitude; it can be violated without any active manifestation. Sinful 
thoughts of avodah zarah are thus much more significant than those of 
other aveiros, in that they are part and parcel of the primary sin. This 
means that the sins of mind addressed by the avnet of the kohen gadol are 
on a different plane than the thoughts of sin of the common k ohen 
addressed through his own avnet. The latter show a deficiency that needs 
addressing, but not a deficiency as deep as that of thoughts of avodah 
zarah. The Torah underscores the difference by making the two avnets of 
different materials. Since the kohen gadol wore an ephod that atoned for 
the most serious inner transgressions of mind and thought, his avnet 
matched the ephod he wore at the same time. 
We can take the discussion further. Ultimately, all sins are branches 
reaching out from three roots, i.e.the three cardinal sins. All sins of lust 
and desire are sourced within the sin of gilui arayos. Sins that involve 
jealousy of and harm to others are related to murder. That leaves avodah 
zarah as the source of all aveiros between Man and G-d. 
On Yom Kippur, we are told(5), Soton holds no sway over us. Yet the 
gemara(6) speaks of many people violating young women on this holiest 
of days itself! We must realize that we are freed on Yom Kippur from only 
one class of aveirah. By desisting from eating, drinking and other 
activities, we downplay the importance of the physical, allowing us to 
become more angelic, for our spirits to return to their Divine source. The 
kohen gadol dramatizes this by taking his avodah into the kodesh 
kodashim itself, symbolically restoring our neshamos to the place from 
which they came. 
In such an environment, there is no room for transgressions of the mind 
and spirit. No need on such a day for atonement for thoughts of avodah 
zarah. The kohen gadol wears no ephod in that inner avodah; his avnet is 
of pure linen. Man’s spirit is elevated by the day itself; what remains are 
the coarser elements of the nature that we share with lower animals. The 
urge to violate young women, coming from this more primitive part of 
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ourselves, is not naturally quashed. Coarser individuals succumb even on 
Yom Kippur! 
Yom Kippur, we learn,(7) is like a mikvah, purifying those who immerse 
themselves within it. We have seen how the avodah of the kohen gadol in 
the Holy of Holies expresses this. We use the immersion procedure in yet 
another way. The Jewish people as a mystical entity – Knesset Yisrael – 
remains always connected to HKBH. In the days before Yom Kippur, we 
multiply acts of tzedakah and chesed, immersing ourselves, so to speak, 
more deeply into a union with that entity. By doing this, we become like 
branches grafted on to a tree, becoming one with the trunk itself, and 
through it, to Hashem as well. 
1. Based on Meshech Chochmah, Vayikra 8:7 
2. Yoma 5B 
3. Yoma 6A s.v amar 
4. Zevachim 88B 
5. Yoma 20A 
6. Yoma 19B 
7. Yoma 85B 
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Rabbi Oizer Alport 

Parsha Potpourri 
Purim/Parshas Tzav – Vol. 11, Issue 25 
Dedicated by an anonymous supporter as a merit for ישועות for her family and friends 
Dedicated by an anonymous supporter as a merit for ישועות for himself, his family, and 
all of Klal Yisroel 

)2:9(אסתר  ואת שבע הנערות הראיות לתת לה  
When Esther was taken to Achashverosh’s palace along with the other 
candidates to replace Vashti, she found favor in the eyes of Hegai, who 
was in charge of guarding the women, and he arranged for her to have 
seven young women who were fit for her. In what way were these seven 
young women specifically suitable for Esther? In his commentary on the 
Megillah called Megillas S’tarim, the Nesivos HaMishpat (Rav Yaakov 
Lorberbaum of Lisa) explains that even though Esther refused to disclose 
her identity or nationality, she was miraculously provided with seven girls 
to assist her who were all Jewish. This made her feel more comfortable, 
and it was a sign from Hashem that He had not forgotten about her even 
while she seemed to be abandoned and forlorn in the king’s palace. 
What specifically did these young women do to take care of Esther? The 
Targum writes that they made sure to bring her kosher food. Additionally, 
the Medrash teaches that the reason Mordechai sat in front of the palace 
gates every day was to try to ensure that Esther would not eat any non-
kosher food. Why were Esther’s servants and Mordechai more concerned 
about her eating kosher food than about her observing other mitzvos? 
The Vilna Gaon writes that the Jewish people in that generation committed 
two sins for which they were threatened with destruction. One was that 
they went to Achashverosh’s party and ate non-kosher food there, and the 
other was that they bowed down to a statue in the times of 
Nevuchadnezzar. In order to rectify these two sins, they had to engage in 
both teshuvah (repentance) and fasting. The teshuvah was intended to 
rectify the sin of bowing to the idol, and refraining from eating during the 
fast corrected the sin of eating the food at Achashverosh’s party. For this 
reason, there were two redeemers in the Megillah: Mordechai and Esther. 
Mordechai rectified the sin of bowing down to the statue through his 
refusal to bow down to Haman, while Esther corrected the sin of eating at 
Achashverosh’s party. 
In light of this explanation, Rav Yitzchok Sorotzkin writes that we now 
appreciate why there was such a specific focus on Esther not eating non-
kosher food while she was in the king’s palace, as her role was specifically 
to rectify this sin, which she did through her dedication to ensuring that 
she only ate kosher food. He adds that perhaps this was one of 
Mordechai’s deeper intentions in commanding Esther not to reveal her 
identity, because if Achashverosh would know that she was an observant 
Jew, he would gladly give her kosher food, and she would lose the 
challenge of fighting for it and the merit that she created through her 
struggles and sacrifice. 

)3:15( הרצים יצאו דחופים  
After Haman made his decree to wipe out and destroy the Jewish people, 
the Megillah stresses that he quickly sent out messengers to promulgate 
the royal decree. In light of the fact that this took place on 13 Nissan and 
the date of the planned genocide was 13 Adar, which wasn’t for another 11 
months, why did Haman feel such a tremendous sense of urgency? 

On a simple level, Rav Elisha Galiko, who served on Rav Yosef Caro’s 
Rabbinical court in Tzfas, explains that Haman was afraid that 
Achashverosh might reconsider and change his mind, so he sent out the 
letters immediately before he could have a chance to do so. The Medrash 
adds that this is why Haman’s next step was to sit down to drink with 
Achashverosh (3:16), so that he would get drunk and not be able to 
interfere with the messengers until after they had already departed.  
Alternatively, Rav Chaim Kanievsky suggests that Haman knew that 
Pesach was about to start, so he ordered the messengers to leave as quickly 
as possible in order to disseminate the message of the decree, so that the 
Jewish people wouldn’t be able to enjoy their Yom Tov. 
On a deeper level, in his commentary on the Megillah called Mechir 
Yayin, the Rema (Rav Moshe Isserles) writes that Haman waited until 
after the first twelve days of Nissan had passed, because those were the 
days when the nesi’im (tribal leaders) brought their offerings during the 
inauguration of the Mishkan. Haman issued his decree on the following 
day, as a way of saying that the zechus avos (merit of our forefathers) has 
now ended, and the Jewish people have no more protection. 
Regardless of why Haman decided to send out the messengers so quickly, 
Rav Chaim Kanievsky points out that this was yet another hidden miracle 
in the Megillah. If Haman had waited until closer to the actual date to send 
out his message, when Mordechai and Esther succeeded in convincing 
Achashverosh to rescind the decree, they could have simply torn up the 
paper with the royal decree, and because it was never sent out, nobody 
would ever know anything about it. 
However, now that Haman disseminated the decree immediately, when 
Achashverosh wanted to change his mind, he had a dilemma, because he 
told Esther that everybody knows that anything that is written and sealed 
with the king’s royal seal cannot be rescinded. As a result, Esther and 
Mordechai had only one choice: to send out a new decree which was also 
signed by the king giving the Jewish people permission to take revenge 
against their enemies on that day. In other words, the Jews would have 
been saved whether or not Haman sent out his original decree, but now 
that he did, they were additionally able to kill Haman and their enemies, 
something they would not have been able to do if he had waited. 

)8:16( ליהודים היתה אורה ושמחה וששן ויקר  
After Haman was killed, Achashverosh gave his estate to Mordechai and 
Esther and gave them permission to write a new royal decree, which 
permitted the Jewish people to gather together and kill their enemies. At 
that point, Mordechai went out wearing royal garments, which caused the 
Jewish people in Shushan to rejoice, and as a result, they had light, 
gladness, joy, and honor. On a literal level, the Megillah is informing us 
that after so much darkness, sadness, and public degradation, the Jews now 
felt redeemed and experienced light, happiness, and honor. 
However, the Gemora (Megillah 16b) interprets each of these expressions 
as a reference to a mitzvah that the Jews were now able to keep: Orah 
(light) refers to Torah, simcha (happiness) represents Yom Tov, sasson 
(joy) corresponds to circumcision, and yekar (honor) refers to tefillin. If 
the Megillah wants to tell us that the Jewish people now had these four 
mitzvos, why does it do it using code words instead of explicitly writing 
 Additionally, if the Megillah is ?ליהודים היתה תורה ויום טוב וברית מילה ותפילין
informing us that at this point they performed these mitzvos, this implies 
that until now they were lacking these mitzvos, but why was that the case?  
Rav Gedaliah Schorr and Rav Dovid Feinstein explain that these were not 
new mitzvos that the Jewish people suddenly received at this time. They 
received these mitzvos and performed them long before the episode of the 
Megillah. The problem was that they were performing them half-heartedly, 
by rote. They were going through the motions, but their hearts weren’t in 
it.  
The Medrash records that when Haman approached Achashverosh with his 
plan to destroy the Jews, Achashverosh responded that he was scared that 
he would be punished like everybody else who had tried to start up with 
them in the past. Haman responded that this time was different, because 
the Jewish G-d had grown old and no longer had the strength to save them. 
If Achashverosh recognized Hashem’s power and believed in the miracles 
He had performed for us previously, how could he be so naïve as to think 
that Hashem suddenly grew old and no longer had the ability to save us? 
Rav Eliezer Ginsburg explains that Hashem kavayachol (so-to-speak) 
receives His strength from us, and to the extent that we are strong and 
committed to doing mitzvos with joy and alacrity, Hashem conducts 
Himself with strength and might to protect us, but when we perform 
mitzvos weakly and without vigor, Hashem’s manifested power 
diminishes. Therefore, when Haman saw that the Jews were doing mitzvos 
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without energy, as if they had grown old and weak, he argued that now 
Hashem would conduct Himself as if He was also old and weak, and He 
wouldn’t be able to come to their defense. 
One of the merits through which the Jewish people were saved was that 
Mordechai was learning Torah with the children. Why was he specifically 
teaching Torah to the children? Even though the adults were also studying 
Torah, they had lost their excitement and zeal. Mordechai recognized that 
everything children do, they do with enthusiasm, and the merit of their 
learning Torah with passion and fervor would kavayachol make Hashem 
young again and give Him the energy to save the Jews. 
With this introduction, we can now appreciate that at this point in the 
Megillah, the hidden miracles that the adults had witnessed while living 
through these events inspired them to reaccept the Torah that they had 
originally accepted at Mount Sinai under duress, but this time they 
accepted it willingly and lovingly (Shabbos 88a).  
As a result, they no longer felt that they were doing mitzvos because they 
had to. They now learned Torah because they wanted to, as they realized 
that Torah is the true and only light. They now kept Yom Tov not because 
of a fear of punishment for desecrating it, but because they recognized that 
Yom Tov is the true source of simcha. They circumcised their sons not 
only because the Torah requires them to do so, but because they 
understood that circumcision is synonymous with sasson, and they wore 
tefillin not just to fulfill the daily obligation to do so, but because they 
internalized that tefillin are the true source of Jewish honor. 
Rav Dovid Feinstein suggests that for this reason, the Megillah refers to 
itself (9:26) not as a sefer (book), but as an Iggeres (letter), which is 
unusual. The Megillah is one of the books of Tanach; why do we call it a 
letter? The difference between a book and a letter is that a book is 
something that after a person has read it once, he knows the plot and isn’t 
interested in reading it again. If somebody compels him to reread it, he 
will, but his heart won’t be in it. 
A letter, on the other hand, is something that we look forward to receiving 
in the mail, and as soon as it arrives, we tear it open and read it with 
excitement. The Megillah refers to itself as a letter to teach us that even 
though we read it year after year and generation after generation, we 
should do so each time as if we’re opening a newly-delivered letter that 
we’ve been anxiously awaiting. 

והוציא את הדשן אל מחוץ ...  הרים את הדשן אשר תאכל האש את העלה על המזבחו
)6:3-4ויקרא למחנה (  

Parshas Tzav begins with the mitzvah of removing the ashes of the 
consumed sacrifices from the Altar. Although it was necessary in a 
practical sense to take away the accumulated ashes, why did Hashem make 
it a mitzvah to do so? 
The Shelah HaKadosh explains that the mitzvah of removing the ashes 
symbolically hints that after a person has repented and offered a sacrifice 
in the Temple to complete his atonement, his previous mistakes are 
forgotten and no longer mentioned. By requiring the Kohen to remove all 
physical reminders of his offering, the Torah alludes that from now on he 
is to be respected as any other upstanding Jew. In fact, the Gemora teaches 
(Berachos 34b) that repented former sinners are able to stand on a higher 
level than even the completely righteous. 
For the same reason, the Kli Yakar writes (6:9) that the Korban Asham and 
Chatas (Guilt and Sin-Offerings), which are brought to atone for 
transgressions, are referred to by the Torah as קדשים קדש  – the Holiest of 
Holies. The Gemora in Yoma (86b) teaches that a person who repents out 
of love for Hashem will have his misdeeds not just erased but turned into 
merits. Although the totally righteous are considered “holy,” the extra 
merits accrued through proper repentance transform a sacrifice ostensibly 
associated with sin into something even greater, “the Holiest of Holies.” 
Parsha Points to Ponder (and sources which discuss them): 
1) Esther told Mordechai (Esther 4:11) that there is a well-known law that 
anybody who attempts to enter and approach the king without being called 
in to see him will be put to death, yet we find later (6:4) that Haman was 
on his way to speak to Achashverosh about his plan to hang Mordechai on 
the gallows that he had built when Achashverosh called him in to discuss a 
different subject. How was Haman planning to approach the king if he 
hadn’t been requested to do so? (Shiras Dovid) 
2) How many cities can you name which read the Megillah on both 14 and 
15 Adar because they are in doubt whether they had walls from the times 
of Yehoshua bin Nun? (Piskei Teshuvos 688:7) 
3) Many of the sacrifices described in Parshas Tzav are completely 
voluntary in nature. If these mitzvos are so important, why isn’t their 

performance obligatory, and if it they aren’t, for what purpose did Hashem 
give them? (Birkas Peretz Parshas Vayikra) 
4) A Korban Chatas, which atones for a sin one actually committed, is 
partially consumed by the Kohen (Vayikra 6:19), whereas a Korban Olah, 
which atones for sinful thoughts, is completely burned on the Altar (1:12-
13). As doing a sin is worse than only thinking about it, why is the Korban 
Chatas more lenient in this regard than the Korban Olah? (Mishmeres 
Ariel) 
Answers to Points to Ponder: 
1) The Shiras Dovid notes that the Targum writes that this rule wasn’t 
made by Achashverosh but by Haman, and the rule was that in order to go 
to the king, you had to first be called by Haman. Therefore, it’s quite 
understandable that Haman himself wasn’t subject to this rule and could 
go to the king whenever he wanted, which explains why he wasn’t 
concerned about this issue like Esther was. 
2) The Piskei Teshuvos writes that the following cities read on both days 
due to doubt: Tiveria, Chevron, Tzefas, Sh’chem, Haifa, Akko, Gush 
Chalav, Yaffo, Lod, Ramallah, Azah, Yericho, and Beit She’an. 
3) The Steipler suggests that the Torah intentionally included certain 
voluntary mitzvos as a tool to assist us in attaining love of Hashem, which 
is also a mitzvah. He quotes the Mesillas Yesharim, who writes that just as 
internal feelings of love will manifest themselves through external displays 
of excitement and passion, the opposite is also true: acting outwardly in an 
enthusiastic manner will awaken corresponding internal feelings of love. 
Applying this principle to serving Hashem, just as one who feels love 
toward Him will be moved to voluntarily perform additional mitzvos, so 
too will somebody who doesn’t yet have such feelings of love and 
voluntarily does optional mitzvos be imbued with love of Hashem. He 
suggests that the Torah specifically gave optional mitzvos for this purpose, 
and he adds that for this reason, converts and baalei teshuvah are in a sense 
on a higher level than those who were born and raised in a religious setting 
because their voluntary acceptance of all 613 mitzvos helps them attain 
tremendous feelings of love for Hashem. 
4) The Mishmeres Ariel answers by citing the Gemora (Yoma 29a), 
which teaches that, counterintuitive as it may seem, sinful thoughts are 
considered even worse than an actual sin. As far as why this should be the 
case, he notes that the punishment for a thief who steals secretively is 
greater than that for an armed robber who brazenly confronts his victim. 
The Gemora in Bava Kamma (79b) explains that this is because the former 
demonstrates greater fear of other humans, whom he doesn’t want to see 
him stealing, than he does of Hashem, Whose presence during his crime 
doesn’t faze him, whereas the brazen robber shows that he is equally 
unafraid of Hashem and of people. Because the thief who steals secretly 
shows such lack of concern for Hashem, he is punished more harshly. 
Similarly, somebody who sins in his mind is comparable to the secretive 
robber, as he demonstrates that he is afraid for other people to see him 
sinning, but it doesn’t concern him that Hashem is aware of the sins in his 
mind, while a person who commits a sin is analogous to the thief who 
openly steals from his victim, as he is equally unafraid of Hashem and of 
other people who may witness his sin. Therefore, just as the cunning thief 
receives a greater punishment, so too must the offering which atones for 
sinful thoughts be completely burned, as opposed to the offering which 
atones for sinful actions, which may be partially eaten by the Kohanim. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Now You See Him, Now You Don’t 
The Gemara (Shabbos 88a) states that when Bnai Yisrael stood at Har 
Sinai to receive the Torah, Hashem held the mountain over their heads and 
threatened: “If you accept the Torah fine, but if not, you will be buried 
here.”  Said Rabbi Acha bar Yaakov, “This provides a disclaimer [which 
invalidated their acceptance] of the Torah.”  Rava said, “Thereafter, they 
accepted it again at the time of Achashverosh, as it says, ‘They accepted 
and endorsed’ i.e. they endorsed that which they had previously accepted” 
(Esther 9,27). 
This Gemara presents a number of difficulties.  Firstly, why were they 
forced if they had already declared, “Na’aseh Venishma – we will do and 
we will hear”?  Also, is it possible to say that they were not responsible for 
any violation of the Torah until the time of Achashverosh?  All the 
castigations of the prophets would indicate otherwise. Additionally, what 
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happened at the time of Achashverosh to cause them to accept the Torah 
which they had previously been unwilling to do? 
I would like to suggest the mountain is an allegory.  At the moment of 
Matan Torah, the world stood still – no birds flew and no animals lowed.  
Hashem tore open all the heavens to reveal that there was no other 
supreme being but He alone.  They heard the voice of Hashem Himself 
and they were terrified.  At that moment – one of complete Gilui Shechina 
– Divine Revelation, the truth appeared awesome and compelling.  In this 
respect they were forced.  How could they have refused? 
The Ramban explains that the Mishkan was meant to replicate Matan 
Torah.  There too the presence of the Shechina was palpable.  This 
phenomenon continued uninterrupted throughout the era of the first Bais 
Hamikdash.  There they also witnessed ten miracles on a regular basis as 
described in Pirkei Avos (5,5).  As long as Bnai Yisrael remained in an 
environment that resembled Matan Torah – an environment of Gilui 
Shechina – they were obligated to keep all the Mitzvos.  Their original 
commitment of Na’aseh Venishma which was not coerced remained in 
effect.  However, when the first Bais Hamikdash was destroyed and Bnai 
Yisrael went into galus, they had a disclaimer.  It appeared that Hashem 
had abandoned them, His holy Sanctuary lay in ruins and they were now 
subject to the whims of their captors.  This was their first experience of 
hester panim – Hashem had “hidden his face.” 
They were exiled to Babylonia and Persia and began a slow process of 
acculturation.  They learned to speak Aramaic and Persian and adopted 
Aramaic and Persian names.  They no longer stood out as the Jewish 
nation.  Their original commitment was no longer valid. 
However, when they witnessed the gradual yet miraculous process of 
redemption from the clutches of Haman and the vanquishing of their 
enemies, they realized that indeed Hashem had not abandoned them.  He 
still loved them and still protected them.  Rashi (Shabbos 88a) explains 
that the love engendered by the miracle inspired them to recommit to 
keeping the Torah, a new commitment to serve Hashem even during the 
hester panim of galus. 
The Rambam (Introduction to Mishneh Torah) writes that the prophets and 
sages instructed us to read the Megilla “…to inform future generations that 
the promise made in the Torah is true: Is there any  nation so great that has 
a G-d who is close to it as is Hashem our G-d  whenever we call to Him” ( 
Devarim 4,7).   It is a vital message for our generation no less than any 
other generation of galus.   When we read the Megilla and celebrate Purim 
we need to remember that although Hashem may appear to be hidden, He 
is present and watching over us with an “eternal love.”  And then we too 
will renew our commitment to keep the Torah.  
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
 

Rabbi Yissocher Frand 

RavFrand 
Purim - Mordechai's Fist Full Of Flour Pushed Away Haman's 10,000 
Kikar of Silver 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's 
Commuter Chavrusah Tapes on the weekly portion. Happy Purim! 
For complete listings of all the new offerings, log onto our secure site at 
http://www.yadyechiel.org and select the New Series slider, or send e-mail 
to tapes@yadyechiel.org , or call us at 410-358-0416. And while you're 
there, don't forget that the entire Yad Yechiel Library, featuring the 
complete collection of Rav Frand's shiurim, is also available for viewing 
online. At http://www.yadyechiel.org, you can browse through a 
comprehensive listing of 28 years of weekly shiurim, view Parsha 
Perceptions, Halacha and Hashkafa Shiurim and Theme Sets. Plus, you'll 
find order information on this easy-to-navigate site. 
The Gemara says [Megillah 16a] that after Achashverosh told Haman to 
take Mordechai and parade him through the town on the king's horse with 
the king's clothes proclaiming "Thus shall be done to the man whom the 
king wants to favor", Haman went to fetch Mordechai. Haman found 
Mordechai teaching Torah to his students. The Talmud says that Haman 
asked Mordechai what he was teaching his students and Mordechai related 
the subject of his lesson: "At the time of the Bais HaMikdash, a person 
who pledged a flour offering brings a fist full of fine flour (meloh 
haKometz soles) upon the Mizbayach and achieves atonement." Haman 
responded "Your fist full of flour has come and pushed away my ten 
thousand kikar of silver (which I pledged to the king for the destruction of 
your people). 
In effect, Haman admitted here "The game is over. I've lost." He 
recognized that Mordechai's teaching of the Torah law regarding the 

Kometz of Mincha (fist full of flour offering) was going to negate his 
entire master plan for the destruction of the Jews. Why Haman should 
come to such a conclusion is very puzzling. On top of that, the fact that 
Haman reached this conclusion because Mordechai happened to be 
teaching his students the laws of the flour offering and its associated 
Kemitza burning on the Mizbayach begs for deeper analysis. 
The Rokeach (Rav Eleazar of Amsterdam; 1665-1742) finds a remez 
[allusion] in this Talmudic narrative. The Rokeach suggests that the 
conversation between Haman and Mordechai is in fact a reenactment of 
something that occurred many centuries earlier, namely the meeting 
between Yaakov (ancestor of Mordechai who was descended from 
Yaakov's son Binyamin) and Eisav (ancestor of Haman who descended 
from Eisav's grandson, Amalek). 
Parshas Vayishlach contains the story of Eisav coming with 400 men to 
meet Yaakov when the latter was coming back to Eretz Canaan from his 
years with Lavan. Yaakov, fearing the worst, prepared himself for the 
encounter with prayer, presents, and battle plans. The Rokeach suggests 
that this incident laid the blueprint for what was going to happen in the 
Megillah between Haman and Mordechai. The Rokeach writes that the 
pasuk "And he slept there that night" (vaYaLeN shaM b'LaylaH) 
describing the fateful night prior to Yaakov's encounter with Eisav, 
contains a hidden code foreshadowing the future event. –The last letters of 
the words vaYaLeN shaM b'LaylaH (read backwards) spell out the name 
Haman (Hay Mem Nun). 
What is the connection between the meeting of Yaakov and Eisav and the 
meeting of Mordechai and Haman? The Rokeach throws in one additional 
twist. The pasuk in Vayishlach states about Yaakov's preparing an offering 
for his brother: Vayikach b'yado mincha [he took a gift (mincha) in his 
hand]. The Rokeach says that this too alludes to the laws of the Korban 
Mincha that Mordechai was learning with his students. Again, we may ask, 
what does one have to do with the other? 
The Tolner Rebbe of Jerusalem (Rav Yitzchak Menachem Weinberg) 
suggests that when Yaakov met Eisav and his 400 men, it was very easy 
for Yaakov to conclude that this was a lost cause. Yaakov had a family of 
11 young sons, a camp consisting mainly of women and children. He is 
meeting with Eisav, an experienced warrior, a man of the field, a hunter. 
Eisav is coming with a band of 400 men, each of whom was presumably of 
the same ilk as Eisav. This is a situation that looks beyond desperate. It 
would be the natural inclination of anybody to throw up their hands in 
despair. However, what does Yaakov do? He does whatever is possible for 
him to do. He prepares with prayer. He prepares with presents and flattery. 
He prepares for war, such as he could. The main thing is that he does 
whatever is possible to do. As meagre as it may seem, he does it anyway. 
Yaakov is exhibiting an essential part of what being a Jew is all about: 
You do not give up! As Rav Tzadok (HaKohen of Lublin; 1823-1900) 
writes in several places, A Jew should never give up hope, no matter what 
the odds are, no matter what the situation is (Ayn l'Yehudi l'hisyaesh klal). 
This explains the fact that Yaakov sent Eisav a present that must have been 
meager in Eisav’s eyes. Can we imagine that Eisav needed the few camels, 
goats, and donkeys that Yaakov was sending to him? By this time, Eisav 
was probably a very wealthy man. What is the whole point of sending 
Eisav this little "mincha", this little present? The answer is "This is what I 
can afford. This is what I have. This is the effort (hishtadlus) that I am 
capable of making. This is what I need to do." 
A person can only do what he is able to do. We need to have confidence 
that the Master of the Universe will help us accomplish the rest. This idea 
explains the very interesting pasuk cited earlier: "And he slept there that 
night" (vaYalen Sham b'Laylah). Tomorrow is the fateful meeting between 
Yaakov and Eisav. He was going to face an army of 400 men. In his mind, 
he was perhaps on the eve of a massacre of his family. How can a person 
go to sleep on such a night? I doubt that before D-Day, Dwight 
Eisenhower slept a very good night. This was one of the biggest battles in 
the history of the world. A person cannot sleep on a night like that. 
However, the pasuk testifies about Yaakov "And he slept there that night". 
This is because Yaakov was confident about what he did. He did 
everything that he could do and that is all that the Almighty ever asks of 
anyone. 
This incident between Yaakov and Eisav, when Yaakov, rather than giving 
up hope and throwing up his hands in despair, did what he was capable of 
doing, set the precedent and provided the blueprint for all future 
relationships between Jews and Goyim. You do what you can do, as 
meagre as it may seem. You daven and you hope for the best. But you do 
not throw up your hands in despair. 
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This is precisely what Mordechai did. After Esther was taken into the 
palace and all hope seemed lost, why did Mordechai go every single day to 
visit her? What was the point? Was it going to help? Why did Mordechai 
insist that she should not tell her background? After all, it was hopeless, a 
lost cause! No! Because a Jew persists and does not give up hope. He does 
whatever he is capable of doing. 
Going to the palace every day to check on Esther was the only thing 
Mordechai could do to try to keep her strong. If that is the only thing I can 
do, then I am going to do it, despite the fact that it appears to be a hopeless 
gesture. I am not going to ask myself "What is the likelihood of success? 
What are the odds? How is this going to help?" You do what you need to 
do. 
Where did Mordechai learn this? He learned it from Yaakov. That is what 
the Rokeach means that the story of Yaakov and Eisav is the forerunner of 
the story of Mordechai and Haman. Mordechai learned from his 
grandfather, Yaakov Avinu, that when faced with what seems to be a 
desperate situation, we do not throw up our hands in despair. We do our 
best and leave the rest for Hashem to handle. 
According to the Vizhnezer Rebbe, this is what totally deflated Haman. 
When Haman walks into Mordechai and he sees him learning with his 
students -- which is in itself a chiddush [novelty] – what did they happen 
to be learning? They should have been learning the laws of dying a 
martyr's death (al Kiddush Hashem). This after all was what most likely 
was going to happen. However, Haman finds them learning the laws of 
how to offer a Korban Mincha in the Beis HaMikdash! What Beis 
HaMikdash? A non-existent Temple? They are in Persia and Haman is 
about to destroy all the Jews. Common sense would insist that there would 
never again be a Beis HaMikdash. This is ridiculous! Today we study the 
laws of Kodshim and Menachos because we pray "speedily may the Beis 
HaMikdash be rebuilt". Howeve r, under the circumstances at that time, 
they were facing impossible odds. Haman was shocked. "There is never 
again going to be a Beis HaMikdash – and yet you are learning the laws of 
the Mincha offering??" 
When Haman saw that, he said "The show is over – for me!" When dealing 
with people who even in such dire straits still have optimism and confident 
faith and are preparing for a seemingly non-existent future -- this is a 
people that will not be defeated. Therefore, Haman says, "Your little 
Kometz of Mincha is going to neutralize all my plans." This is what the 
Rokeach means when he says the Mincha of Yaakov Avinu corresponds to 
the learning of the Mincha of Mordechai and his students. This has to be 
one of the preeminent lessons of the story of Purim. No matter how bleak 
the situation may appear, a Jew never gives up hope. 
After the Megila reading, we sing the Shoshanas Yaakov prayer that 
includes the stanza "All those who have faith in You will never be 
embarrassed or shamed, those people who put their faith in You." This is 
the story of Purim and it is the story of Jews throughout our history. There 
have been many occasions in Jewish history when the only "logical" and 
"rational" thing to do was to give up. However, we did not give up. As a 
result, we are still here. 
The Haftorah of Parshas Zachor about the dramatic story of King Shaul 
and the prophet Shmuel, contains the pasuk "Moreover the Eternal One of 
Israel does not lie" (Netzach Yisrael lo yeShaker) " [Shmuel I 15:29]. This 
is the message of that pasuk. There will always be a Ribono shel Olam and 
there will always be a Jewish people and there will always be a Torah. "It 
will not be forgotten from the mouth of his children" [Devorim 31:21]. 
This is the story of Yaakov and Eisav. This is the story of Mordechai and 
Esther. With G-d's Help, this will be our story when we will greet the 
Moshiach speedily in our day, Amen. 
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“Moshe brought Aharon and his sons close and he washed them with 
water.” (Leviticus 8:6) 

There is something very obviously unusual about the Torah’s description 
of the inauguration of the Kohanim as the ones to do the service in the 
Mishkan. This posuk says that Moshe brought Aharon and his sons close 
and prepared them for donning the priestly clothing by washing them. He 
let it be known that this was HaShem’s commandment, because otherwise 
it would be a degradation of his status as the “king” of the Jewish People. 
Despite the fact that the Torah tells us that Aharon and his sons were 
brought close, the next verses speak about how Moshe dressed ‘him’ and 
put the clothing on ‘him’ referring to Aharon. It seems that the sons were 
ignored and all the focus was on Aharon. 
The meforshim explain that though they were all brought in together, the 
sons were not even washed until after Aharon was fully dressed. Then, 
when everyone was dressed, they were anointed together. 
What rationale could there be for Moshe to put all his focus on Aharon 
first, and only then start with the sons? If the intent was to prepare Aharon 
as the Kohain Gadol, the High Priest, first, then why bring the boys in so 
early? Let them wait until it would be their turn. 
Perhaps, though, they needed to watch their father assume his role. 
HaShem told Moshe to “take” Aharon. Though he was worthy, Aharon 
didn’t consider himself so, and had to be convinced to take on the role of 
Kohain Gadol. His sons, besides not feeling worthy, might also have felt 
that accepting the priesthood would be burdensome. 
They would have to be careful about what they ate, where they went, who 
they married and how they behaved. They would do avoda in the Mishkan 
that could cost them their lives if done improperly. It would have been 
understandable for them to be hesitant. 
Therefore, they watched as Aharon was washed, dressed, and prepared for 
the Kehuna. They saw the joy that radiated on his face and the holiness 
that suffused his features. They realized that rather than being a burden, 
being chosen to serve HaShem at a higher level was a source of happiness. 
When they witnessed that, they were convinced to follow in his footsteps 
and assume their role as spiritual leaders in Klal Yisrael. That is when 
Moshe washed them and dressed them. Then, they, together with Aharon, 
were anointed with the shemen hamishcha, the special anointing oil, and 
completed their transformation. 
As Jews, we play the role of Kohanim in the world. We have to be more 
careful than the non-Jews about what we eat, where we go, whom we 
marry, and how we behave. But it is not a burden. On the contrary, it is the 
source of our greatest 
Each Friday, the young children of the class would have a Shabbos party. 
They would set a table with a white cloth, place candles, grape juice, and 
goodies on the table, and have a mock Shabbos meal. 
One week, the teacher told Yankel it was his turn to be the Shabbos 
Abba/Tatty/Father. “Go ahead, Yankel,” said the teacher, “Take your 
place by the Kiddush cup and begin the Shabbos party as if you were the 
father leading the meal.” 
Yankel slowly walked over to the seat, plopped down in the chair, loosened 
his tie and belt and let out a huge groan. “Ooooyyyy….” he sighed. “Hob 
ich gehat a shvereh voch,” (Did I have a tough week!!) 
Now You Know 
Costumes on Purim: One reason for the custom of dressing as non-Jews in 
such a way as we cannot be recognized is to symbolize that though we 
may sometimes sin and behave as the other nations, it is no more than an 
outward manifestation. 
In truth, we remain deeply devoted to HaKadosh Boruch Hu. The Jews of 
that generation bowed to Nevuchadnezzar’s idol only as an outward 
appeasement of him. In turn, HaShem allowed Haman to threaten them in 
the same manner, for appearance’s sake. 
Yom KiPurim: Yom Kippur is a day when we achieve sanctity and 
holiness through denying our bodies physical pleasure. On Purim, we 
achieve these things precisely by eating, drinking, and enjoying ourselves, 
and these physical activities are imbued with holiness. It is a higher level 
than the achievement which comes from denying the physical because it 
takes much more yearning and effort. This is why Purim is an even greater 
opportunity than Yom Kippur. 
TEFILA ALERT: Mordechai davened and was answered. Esther davened 
and was answered. If you daven – you will be answered. Purim is a time 
specifically oriented to effective prayer. Don’t let your vision be clouded 
by the revelry and miss this wondrous opportunity. Daven for what you 
need, daven for what your friends need, daven for what Klal Yisrael needs. 
Daven for Moshiach and HaShem’s Kingdom on earth. Countless times 
people can trace years of success to a single prayer on Purim. 
Thought of the week: 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Purim 5776-Tax Deduction 
One of the mitzvos of the Chag of Purim is to read the Megillas Esther. It 
contains the whole story of Purim, beginning with Achashvairosh and his 
penchant for throwing mega-parties, until the victory of the Yidden of the 
world over their enemies. What is interesting is that this mitzva is unlike 
nearly all other mitzvos. Normally a mitzva that is part of a Chag is of the 
one-and-done variety. The Shofar which is blown, the Lulav that is shaken 
and the Matza that is eaten are (biblically mandated) but once a day. But 
by the institution of the mitzva of layning Megillah, Chazal require us to 
do so once at night and again the next morning. Yes, the Gemara 
(Megillah 4a) offers several pessukim from Nach that hint to this 
requirement, but it still needs to be explained. 
Perhaps we can suggest the following. The Purim story is missing the 
ingredient usually necessary to make an incident a yearly event on the 
Jewish calendar, namely a miracle. Nearly every other major and minor 
Holiday is a commemoration of an episode that is miracle-based. By 
Purim, however, there is no miracle; No split sea, no jaw-dropping 
plagues, no super-natural olive oil. Gornisht mit gornisht as my Bobba 
used to say. But as Yidden we believe that every event, even the everyday 
occurrences, are orchestrated by the Maestro of all Maestros, Hashem. 
And our avodah-job description- in reading the Purim story is to take a 
series of seemingly random events that spanned nine years in history and 
to realize by looking at the total picture that every single step was 
sequenced in exquisite detail by Hashem.  
But that is not where the avodah of reading the Megillah ends. After we 
have become able to see the Yad Hashem in the complete story, we then 
have to elevate this cognizance to believe that Hashem is present during 
each individual occurrence even before the whole picture is available. 
Just as in a puzzle, each piece by itself is pretty nonsensical but 
nevertheless there is a supreme trust it is part of a complete picture 
(otherwise you’ll ask Mr Ravensburger for a refund), similarly when 
things happen in our lives, we should trust that Hashem is orchestrating it, 
even though the complete picture is not yet apparent. This is an important 
plateau for a Jew to reach, for unlike the story of Mordechai & Esther that 
took just nine years allowing most people to view a complete tapestry of 
events, other situations might not be completed so rapidly, perhaps not 
even in our lifetime. And all we will have at our disposal may be but a few 
pieces of a puzzle. In such an event it is vital for a Yid to have Bitachon 
and not believe in randominity or happenstance. 
Now we can understand why we read the Megillah twice. The first time is 
an exercise in gaining an appreciation of G-d’s Divine Providence through 
“ah gantze Megillah” - a complete story that allows us to trace the Yad 
Hashem retroactively. The second time is for the next level. As we read 
each individual episode be it Vashti’s demise, Bigsan & Seresh’s treason 
or Haman pacing the sleepless king’s courtyard in the wee hours of the 
Persian night, freeze-frame the incident, isolate it from the bigger picture, 
and trust Hashem’s presence. 
At the end of the Megillah there is a curious passuk that gives the 
commentaries some consternation. It says “Vayasem hamelech 
Achashverosh mas al ha’aretz ve’Iyay hayam” -” And King Achashverosh 
placed a tax on the land and the islands” (Esther, 10:1). Who cares? Why 
is this relevant? After all, the Megillah story is over, everybody is living 
happily ever after! 
Perhaps according to our two tier Purim avodah in Hashgacha Pratis this 
little snippet of information makes perfect sense. We have just read the 
Megillah, and the whole story has been a tutorial of seeing Hashem’s 
presence. Says the Megillah author (see Bava Basra 15a as to who 
authored the Megillah) “O.K. before I sign off, see if you can take it to the 
next level. Here’s a little exercise for you: I am going to give you one 
isolated incident, little ado about nothing, just some boring ho-hum tax 
information. We want you to try and understand that since we believe that 
nothing is perchance nor coincidental Hashem was behind this, too.”  

Let us merit this Purim finding Hashem in the story of the Megillah and 
holding Him tight in our lives, never letting go. 
Ah Freilichen Purim to all, 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
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M'oray Ha'Aish 
Tzav - Intrigue in Shushan  
Purim(1) is a raucous holiday. With gifts and costumes and perhaps a little 
wine, it is a day (or, in Israel, what seems like an entire week) of 
celebration and happiness. What is the source of this festive atmosphere? 
Our automatic assumption is that an answer may be found in Megillat 
Esther, The Book of Esther, that tells the story of this unique celebration 
and is read on Purim. And yet, the story told in the Megillah is a complex 
one, and, in fact, gives only a partial answer to our question. At the very 
least, we must admit that as far as the heroine of the tale is concerned, the 
story's ending was not necessarily "happily ever after" on a personal level. 
More generally, the Megillah describes turbulent times, rife with 
existential danger, reversals of fortune, and dramatic changes of status; the 
complications are magnified when we read the text through the eyes of 
traditional rabbinic commentary. 
Ahashverosh is introduced as a king who loves to party. We know very 
little about him from the text, other than the fact that he seems to be a 
gracious host, attentive and caring - that is, to everyone but his wife. We 
are provided with important background information about this Persian 
monarch by rabbinic tradition: Ahashverosh was a usurper to the throne. 
The real royalty was his wife, Vashti.(2) 
When Ahashverosh overthrew the king, the foremost symbol of his 
conquest was Vashti, whom he wished to display for all to see, like all of 
his other possessions and conquests. Thus, the order to parade Vashti 
before the officers and ministers of his court was no mere drunken whim; 
the very fact that he could order her to appear was proof of his power and 
authority. Although some 20th and 21st century writers have described 
Vashti as a feminist heroine, it would be best to avoid reading modern 
values into ancient sources, which may lead to an anachronistic reading of 
the story. It seems likely that the struggle between Vashti and 
Ahashverosh was not a battle between sexes as much as between classes, 
namely between the new ruling class and the old regime that had been 
ousted by force. 
Vashti's refusal to comply puts Ahashverosh in an untenable position; in 
fact, all the other nouveau lords and ministers understood the problem 
immediately: Vashti's defiance threatened them as much as it did the king, 
for all of them had taken the estates and wives of the former aristocracy. 
They feared all the conquered women would follow Vashti's cue, and a 
wide-scale rebellion would result. They urged Ahashverosh to nip the 
uprising in the bud, forcing him to choose between losing his trophy wife 
and losing his throne. 
Theirs was not a loving relationship: Vashti detested the former stable 
boy[3] who had risen to power through violence and ruthlessness, nor did 
she have any illusions about her husband's priorities or methods. She made 
a conscious choice in favor of her own dignity by refusing to be put on 
display, choosing death over a life of subjugation and humiliation. 
With Vashti gone, however, Ahashverosh was faced with a new problem: 
He was in desperate need of the stamp of legitimacy and nobility Vashti 
had provided. His most important trophy was gone, and he needed a new 
queen. An empire-wide search was initiated, capped off by a bizarre and 
sordid contest: The winner would become queen and the losers would join 
the royal harem, the "stable" of the king's mistresses. Ironically, but not 
surprisingly, Esther, the Jewish girl who had no desire to be queen, was 
chosen. Her disinterest, her lack of desire to win, her "standoffish" 
attitude, is precisely what reminded Ahashverosh of his not-so-dearly 
departed, aristocratic wife Vashti. Esther was the perfect Vashti 
replacement. 
Things begin to move along smoothly for Ahashverosh: He subcontracts 
most decisions to his diabolical, megalomaniacal, anti-Semitic chief-of-
staff, Haman. And as diabolical, megalomaniacal anti-Semites are wont to 
do, Haman conceives a plan to make the world Judenrein. 
The pieces begin to come together; the gears begin to mesh. Esther, who 
has been perceived up to this point as passive, distant, even docile, reveals 
a completely different side of her personality, displaying leadership, spunk 
and brilliance. On the one hand she requests that the Jews fast and pray for 
her. On the other hand, she sets in motion a plan to divide and conquer, 
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pitting the megalomaniacal Haman against her insecure, paranoid husband. 
She invites both men to a private party. The ever-suspicious Ahashverosh 
cannot sleep; he knows something is awry, but is racked with doubt. Is 
Haman plotting against him, or is it Esther? Are they perhaps in cahoots? 
Will he be forced, once again, to choose between two things he values - 
his wife and his closest advisor - in order to remain on the throne? Perhaps 
he should have both threats eliminated, have both Haman and Esther 
killed, despite the messy and inconvenient aftershocks? This is not, after 
all, the first plot to assassinate him. It had happened before, when, of all 
people, a Jew named Mordechai had saved his life. 
Unable to sleep, in search of insight or precedent, he reads through old 
protocols, when his train of thought is interrupted by a commotion outside: 
Haman has come to the palace, uninvited, in hopes of convincing the king 
to have Mordechai executed. Ahashverosh, focused on solidifying his 
power, is keen to publicly reward Mordechai for his loyalty, as a means of 
staving off insurgency. For his part, Haman is completely focused on 
himself. Oozing megalomania, he can think of no one more worthy of the 
king's largesse than himself, and suggests that the unnamed object of 
Ahashverosh's favor be dressed in the king's clothes and paraded through 
the city on the king's horse by a member of court. 
This is clearly not the wisest thing to suggest to an insecure ruler who is 
hyper-sensitive to the trappings of royalty. Ahashverosh's suspicions about 
Haman are compounded by Haman's own greedy grab at the spotlight. It is 
surely no coincidence that Ahashverosh, himself an erstwhile stable boy, 
commands Haman himself to lead the royal mount through the streets of 
Shushan: This is a demeaning job for a person of such high station, a clear 
demotion in the eyes of the king, and perhaps also a silent warning to his 
upwardly mobile advisor to tread carefully: The path between the palace 
and the stables can be a two way street. 
One party follows another. On the second night, Esther levels accusations 
at Haman in language she knows will resonate in Ahashverosh's tortured 
mind: Haman has been insubordinate, and has attempted to manipulate 
Ahashverosh into a self-destructive policy that would eliminate the king's 
most loyal subjects and bring about widespread unrest in the kingdom. 
Soon Haman is led to the very gallows he had prepared for Mordechai, 
while Mordechai, and with him all the Jews of the kingdom, rise to 
unprecedented positions of respect and influence. 
What is it that we celebrate, then, in the frivolity of Purim? An unbiased 
reading of the story leaves us nonplussed, because it seems no more than 
the story of a man who kills his wife on the advice of his best friend and 
then kills his best friend on the advice of his wife. For Jews, though, the 
story cannot be read without a very particular bias: For us, Purim is a 
joyous day. The Megillah is a microcosm of a very particular view of 
Jewish history, fraught with assimilation and heroism, existential danger 
and Divine intervention, and above all, Jewish survival against seemingly 
insurmountable odds. The Book of Esther celebrates our collective happy 
ending; it celebrates the miracle of Jewish survival, celebrated each year 
with food and drink and the exchange of gifts and good will. It celebrates 
the fact that the real and true King, the only King, the Master of the 
Universe, has stepped in to rescue us from annihilation throughout history, 
and it gives us hope that He will never abandon us, even in times of great 
darkness and danger. L'chaim! 
Notes: 
1. This article appeared in the "In Jerusalem" section of the Jerusalem Post 
March 18th 2016 page 12. 
2. Talmud Bavli Megilah 10b. 
3. Talmud Bavli Megilah 12b. 
This article can also be read at: http://www.aish.com/tp/i/moha/372932711.html 
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Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure donation at: 
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Torah Attitude 
Parashas Tzav – Purim, G-d’s “Purim Shpiel” 
March 23, 2016 
Summary 
We are all familiar with the open miracles that G-d made around the 
exodus from Egypt. “Our mere existence as a nation after close to 2000 
years of exile is the greatest miracle in world history.” We must 
understand that both when things work out for us the way we want it, and 
when they do not, it is G-d’s hidden hand that orchestrates how things 
develop. The hidden hand of G-d throughout the series of events that 
brought the salvation of the Jewish people from the evil plans of Haman. 

Even before Haman’s rise to power G-d orchestrated that all the characters 
of G-d’s “Purim Shpiel” were in the same place. The Vilna Gaon points 
out, in his commentary on the Megillah, that this was all part of G-d’s 
masterplan. G-d brought about that the Jewish people were saved from 
Haman’s evil plans, and instead Haman and his compatriots had their 
downfall. 
In last week’s Torah Attitude, we discussed how our sages teach that we 
shall feel happy throughout the months of Adar and Nissan, due to G-d’s 
miraculous salvations on Purim and Pesach. 
Open Miracles 
We are all familiar with the open miracles that G-d made around 
the exodus from Egypt. Already while we were still in Egypt, G-d 
smote the Egyptians with ten plagues, and, although we lived door 
to door with our Egyptian neighbours, the plagues did not affect 
the Jewish households. After the exodus, we were saved at the 
splitting of the sea, while the entire Egyptian army drowned in the 
waters. Finally, G-d revealed Himself to us at Mount Sinai and 
presented us with the ten commandments and the entire Torah. 
Throughout our sojourn in the wilderness G-d provided us with 
Manna falling down every day from Heaven, the well of Miriam 
travelled with us and provided us with water, and the Clouds of 
Glory protected us from our enemies and from the elements. 
Greatest Miracle 
The Ramban (Shemos 13:16) writes that when we contemplate 
these open, great miracles, it helps us to realize that G-d’s Hand is 
behind all natural occurrences as well. If we only focus, we can 
discern G-d’s involvement in our daily efforts, both on a personal 
level as well as on a national level. As Rabbi Yaakov Emden writes 
in his introduction to his commentary on the Siddur, “Our mere 
existence as a nation after close to 2000 years of exile is the 
greatest miracle in world history.” 
G-d Orchestrates Everything 
And how many times do we experience that things “just happen to 
take place” exactly the way we need it. The truth is that we must 
understand that both when things work out for us the way we want 
it, and when they do not, it is G-d’s hidden hand that orchestrates 
how things develop. 
Hidden Hand Of G-d 
Sometimes G-d hides and makes it look like that He is not 
involved. This is what it looked like at the beginning of the story of 
Purim. The heroine of the Purim story is Ester, who sacrificed 
everything and put her life on the line to save her people. Our sages 
explain that everything that happens is hinted to in the Torah. Asks 
the Talmud (Chulin 139b), where is Ester hinted to in the Torah? 
The Talmud answers that she is hinted to in the verse (Devarim 
31:18), “And I will surely hide My face on that day, because of all 
the evil that was done.” The Hebrew word for hiding, “Astir”, is 
comprised of the same letters as Ester. However, if we investigate 
the story of Purim we can find the hidden hand of G-d throughout 
the series of events that brought the salvation of the Jewish people 
from the evil plans of Haman. 
“Purim Shpiel” 
Even before Haman’s rise to power G-d orchestrated that all the 
characters of G-d’s “Purim Shpiel” were in the same place. In the 
beginning of the Book of Esther (1:2) it says: “In those days, when 
King Achashverosh sat on his royal throne which was in Shushan 
the capital.” Achashverosh was an usurper that managed to amass 
great wealth and married Vashti, who was of royal descent. He 
used his great wealth to establish his rule and quiet all political 
unrest among the 127 nations that he ruled over. He was obsessed 
with the Jewish people in particular and decided that he wanted to 
use King Solomon’s magnificent throne. When this did not work 
out, he wanted to commission artisans to make an exact replica of 
King Solomon’s throne. The only place this could be done was in 
Shushan. A group of very skilled artisans worked for three years 
and built a masterpiece of a throne similar to the throne of King 
Solomon. When they finished their job, King Achashverosh had 
planned to bring the throne to Babylon, where all his predecessors 
had reigned. To his dismay, it turned out that it was impossible to 
move the huge throne. Achashverosh had no choice but to move 
his royal court to Shushan. 
G-d’s Masterplan 



!waaBtu!wd!– trcdk trcd ihc                                                                     9 
The Vilna Gaon points out, in his commentary on the Megillah, 
that this was all parts of G-d’s masterplan. Since Mordechai and 
Esther lived in Shushan, G-d orchestrated that Achashverosh 
moved there in order to bring everything together. Since 
Mordechai was in Shushan, he heard how Bigsan and Seresh 
schemed to assassinate Achashverosh. Later, when it was decreed 
that everyone had to bow down to Haman, Mordechai defied the 
royal decree and antagonized the arrogant Haman. All of these 
events could not have happened had Achashverosh stayed in 
Babylon. 
This is but one little example how our sages open our eyes to the 
hidden hand of G-d behind the scenes. G-d organized that every 
member of the cast was in the right place at the right time for G-d’s 
“Purim Shpiel” to unfold. 
Haman’s Downfall 
When we internalize this, it gives us confidence that also in our 
days G-d’s hidden involvement takes care of all of us in the best 
possible way. And just like G-d brought about that the Jewish 
people were saved from Haman’s evil plans, and instead Haman 
and his compatriots had their downfall, so will we one day see how 
G-d will bring about our salvation and the downfall of our modern-
day Hamans and their cohorts, with the coming of Mashiach. 
Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. The Megillah of Esther, a Song of Praise 
In order for one to fulfill his obligation of hearing the reading of the 
Megillah on Purim, one must hear the entire Megillah from the first 
word until the last word. If any word of the reading is not heard, one 
does not fulfill his obligation. 
The Gemara in Tractate Megillah asks, “Where do we find an allusion to 
Esther in the Torah? The verse states in the Portion of Vayeilech, ‘(G-d 
said to the Jewish people) But I will surely have concealed (haster 
astir) My face on that day…’” The only one of the scriptures that does 
not mention the Name of G-d is the Megillah of Esther. One of the 
reasons offered for this omission, is because G-d’s involvement was 
concealed in the miracle of Purim. The deliverance of the Jewish people 
from annihilation and destruction of evil evolved through a series of events 
that were cloaked in nature. 
Maharal of Prague in his work on Purim explains, that if one were to see 
how the events unfolded on Purim from the beginning to the end, one 
would concluded that it is irrefutable proof that all the elements which 
ultimately brought about the destruction of the Amalekites and the 
survival of the Jewish people would not have not come about without 
G-d’s intervention on their behalf. However, if one were to be aware of 
only some of the events that brought about the destruction of Haman, 
one could attribute them to happenstance. It is only when one hears the 
Megillah in entirety could one form a picture of all of the events that 
occurred, will one clearly understand that it was the Hand of G-d. 
Although Hallel is recited on every holiday, including holidays that are 
rabbinical ones (such as Chanuka which is a commemoration of the 
victory of the Chashmanayim over the Greeks), the Gemara in Tractate 
Megillah tells us that one does not recite the Hallel on Purim. Why 
is this so? Reb Nachman answers that the reading of the Megillah 
itself is an expression of thanks and praise to G-d. Based on the 
understanding of the Maharal, because when one reads the narrative of the 
Megillah from the beginning to the end without omitting any detail, one 
will fully comprehend and realize that all that had transpired was the 
Hand of G-d. When one comes to this realization, it will evoke feelings 
of thanks and indebtedness to G-d Who saved the Jewish people 
from certain annihilation and extinction. Since the reading of the Megillah 
itself beings about a sense of being beholden to G-d, Chazal did not 
enact the obligation to recite Hallel on Purim. Because of G-d’s 
overwhelming display of love for His people, the Jewish people 
confirmed their commitment to G-d through their acceptance of the 
Torah out of love, unlike the Sinai event when they had accepted the 
Torah due to coercion. All of this came about due to the events that 

unfolded and led to the annulment of the evil decree of Haman to 
annihilate every Jewish man, woman, and child. 
2. What Precipitated the Decree of Annihilation? 
The Gemara in Tractate Megillah tells us that the students of Rebbe 
Shimon Bar Yochai asked him, “Why at the time of Purim did the 
Jewish people deserved to be annihilated?” There was a decree that 
throughout the Persian Empire every Jewish man, woman, and child 
should be annihilated. The students of Rebbe Shimon Bar Yochai were of 
the opinion that “the Jewish people deserved to be annihilated because 
they had benefited from the feast of the evil one (the feast celebrating the 
coronation of Achashverosh).” Rebbe Shimon Bar Yochai rejected their 
understanding, because if that were so, then only the Jews in Shushan, 
the capital city of the Persian Empire where the feast had taken place, 
should have been liable and not the entire Jewish people. He then 
explained to his students, that the reason the Jewish people were 
deserving of annihilation was because they had bowed to the image of 
Nebuchadnezzar (Babylonian Emperor, who had destroyed the First 
Temple). Nebuchadnezzar had ordered all of his subjects to bow to his 
image or be put to death. All the Jewish people bowed to his image with 
the exception of Chananyia, Meshael, and Azarya. Because they refused 
to bow, they were cast into a fiery kiln; however, they emerged 
miraculously unharmed. Since the Jewish people bowed to the image, 
they thus all deserving of annihilation. 
The students of Reb Shimon Bar Yochai asked him, “If this was so, 
why were they not annihilated?” He answered, “Because their bowing 
was only an external act without intent. They did not believe that 
Nebuchadnezzar was a deity. Their bowing was only a façade. Thus, 
the decree against the Jewish people manifested itself in a similar 
context. Meaning, it only appeared as a reality that they were going to 
be annihilated; however, G-d never truly intended to bring about their 
destruction. 
Regarding the opinion of the students of Reb Shimon Bar Yochai that the 
Jewish people deserved to be annihilated because they had benefited 
from the feast of the evil one, the commentators explain that the food 
and drink that was served conformed to Jewish dietary laws. Regardless 
of this, Mordechai, the Torah leader of the generation, urged the Jewish 
people not to participate in the feast. If in fact the feast was not 
considered to be a breach of dietary laws, why would the Jewish people 
deserve to be annihilated? Secondly, even if it were in violation of 
dietary laws, it is not sufficient for the Jewish people to be liable for 
death. 
The Gemara in Tractate Avodah Zorah tells us that in ancient times when 
a non-Jew celebrated a birthday, the celebration had was an expression of 
thanks and praise to that individual’s deity. The Torah tells us that one 
is not permitted to marry the daughter of a non-Jew because ultimately 
when her father will bring a sacrifice to idolatry he will invite the Jew to 
participate in the eating of that sacrifice. The Gemara explains that 
even if the Jew does not partake of an idolatrous sacrifice but partakes of 
a feast that is a celebration of something that is tangentially associated 
with idolatry, he is not permitted to eat. It is considered the 
equivalent of partaking of and benefiting from an idolatrous sacrifice. 
Thus, one could say that the Jewish people were deserving of 
annihilation because they had partaken of the feast of the evil one, which 
was tangentially related to idolatry. 
We read in the Megillah that Achashverosh only celebrated his 
coronation three years into his reign. The Gemara in Tractate Megillah 
asks, “Why did he wait three years to celebrate his coronation?” After the 
destruction of the First Temple, the Jewish people were exiled to Babylon 
to be there in exile for seventy years. The Prophet had said in the name 
of G-d that after seventy years they would return to the Land to rebuild 
the Second Temple. King Balshetzar, the predecessor of Achashverosh 
made a calculation that the seventy years had passed and the Jewish 
people did not return, indicating that the words of the Prophet would not 
come to pass. He thus took the consecrated vessels of the First 
Temple and used them for his own personal use. That night, he died. 
Achashverosh declared that the reason Balshetzar was killed was 
because his calculation of the seventy years was flawed. Achashverosh 
said that based on his own calculation, which was three years into 
his reign, the seventy years had definitely passed. Yet the Jewish people 
did not return to the Land to build the Second Temple. As his predecessor 
had done, he took the consecrated vessels of the Temple to celebrate. That 
evening, Vashti his Queen was put to death. 
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Achashverosh’s celebration of his coronation three years into his reign 
was a public declaration that G-d had reneged on His Promise to the 
Jewish people that they would return to the Land after seventy years. 
Thus, the feast of the celebration was a desecration of G-d’s Name. 
Regardless of the fact that the feast was Kosher, or that the celebration did 
not have idolatrous overtones, benefitting from such a feast was an 
extreme level of desecration of G-d. Thus, the Jewish people deserved 
to be annihilated. Reb Shimon Bar Yochai said to his students that 
although they were correct, there must be something of a greater scope 
because according to their interpretation, the decree should have been 
limited to the Jews of Shushan where the feast had taken place. 
3. The Consequence of Toil and Sacrifice 
The Torah states, “Hashem spoke to Moshe saying: Command (tzav) 
Aaron and his sons saying: This is the law of the elevation-
offering…” The Midrash explains, “The expression ‘tzav’ is one of 
urgency. G-d said to Moshe to urge them (the Kohanim) presently and 
for future generations. Reb Shimon says, ‘One must urge another even 
to a greater degree when it is a situation of loss of money.” What is 
the loss to which the verse is referring? Regarding the elevation 
offering, the limbs and the fats are burnt on the Altar throughout the 
night, which requires the involvement of the Kohen. Because it is burnt 
offering, the Kohen receives no portion or any other physical benefit for 
his toil. It is unlike other offerings where the Kohen receives a certain 
portion of the sacrifice for his personal consumption. Since the Kohen is 
not compensated for his efforts, he will not be motivated to engage in 
this service. Thus, the Kohen needs to be motivated and encouraged to 
perform this mitzvah. 
The Mishna in Tractate Bava Metzia discusses a case in which one is a 
custodian for produce to safeguard it for its owner. While the produce was 
under the supervision of the custodian, it began to spoil. What does the 
custodian do with the produce? Does he sell it to minimize the loss to 
the seller? Or does he hold it to a certain point before it spoils 
completely? There is one opinion that states that the custodian is not 
permitted to sell the produce although the owner would benefit from 
the sale. The Gemara explains that the rationale for this is “one would 
prefer a measure of his own than nine measures of another.” Meaning, as 
Rashi explains, because one had invested his effort and toil in bringing 
about the produce, it is endeared to the person. Although financially he 
would gain from the sale of the produce by his custodian, he nevertheless 
prefers the fruits of his own labor. Therefore, the custodian is not 
permitted to sell the produce, despite the loss. 
The Gemara in Tractate Taanis tells us that one is not permitted to test 
G-d with the exception of the tithing of one’s produce in the Land of 
Israel. This is based upon the verse regarding the tithe that is given to the 
Levy. The Torah states “aseir t’aseir.” Regarding the portion that is 
given to the Levy, the word for the tithing it is reiterated to indicate that 
one is permitted to tithe with the intent to become wealthy. Although 
one is usually not permitted to test G-d, in this context one is permitted. 
Why regarding the tithing of produce is one permitted to test G-d? It 
is because the produce that is tithed is the fruit of one’s labor. It is one’s 
toil and effort that one invested in bringing his produce about that causes 
him to be attached to it. Thus, he has difficulty giving it away. This is 
based on the principle that whatever one toils for, becomes endeared to 
him. G-d therefore allows one to test Him regarding the degree of 
compensation for what he has given up. G-d will compensate him in 
multiples for what he has done. 
The Gemara in Tractate Megillah states, “One who says ‘I have toiled (in 
Torah) and have come upon it’ – should be believed. One who says, ‘I 
have not toiled and I did come upon it’ –is not to be believed.” G-d only 
allows one to come upon the truth of Torah if he toils for it. Why is this 
so? If one toils for the acquisition of Torah it is an indication that he truly 
values its truth. Because this individual has demonstrated his initiative 
for the sake of the Torah, he will esteem it. Thus, he merits Divine 
Assistance to acquire it. However, if one does not toil sufficiently for 
it, it is an indication that it is not considered to be worthy of sacrifice 
and thus he will not revere it. Therefore, he will not merit the Divine 
Assistance that is needed. Another explanation, based on the principle 
that what one toils for will be endeared to him, G-d will therefore give 
him the Divine Assistance to come upon its truth because it will be 
considered special to him. 
However, regarding the burnt offering, G-d told Moshe to urge the 
Kohanim to be motivated for its service because the Kohen does not see 
the fruits of his accomplishment. There is not tangible result for his efforts. 

4. Children Guaranteeing the Destiny of the Father 
The Torah tells us that the Kohanim have a mitzvah to put wood on the 
Altar. As it states, “They brought, the sons of Aaron the Kohen, fire 
on the Altar and arranged the wood.” The Midrash states, “Every 
species of wood qualifies to be kindled upon the Altar except for the 
wood of the grape vine and the wood of an olive tree. Why is this so? 
It is because the fruits they produce are special. From this, we learn that 
in the merit of the children the fathers are honored.” Special honor is 
accorded to the parents because of the exceptional offspring. 
The Gemara in Tractate Sanhedrin states, “The son brings merit to a father, 
but a father does not bring merit to the son.” The Gemara tells us that 
Chizkiyahu the king of Judah was devoutly righteous and was qualified to 
be Moshiach. Although his father Achaz was evil, he was a beneficiary 
of his son’s great spiritual accomplishments. This was because 
Chizkiyahu was only in a context to choose to be devoutly righteous 
because his father brought him into existence. Therefore, all of his deeds 
accrue to his father. On the other hand, the accomplishments of the father 
do not bring merit to the son because the son does not contribute to the 
father’s good deeds. 
The Midrash tells us that Avraham, our Patriarch was thrown into the 
fiery kiln of Kasdim and miraculously immerged. The Midrash cites a 
verse, “Yaakov redeemed Avraham.” Since Yaakov was destined to father 
the twelve tribes of Israel, he thus needed to come into existence in 
order to establish the Jewish people. Therefore, Avraham was saved 
from the fiery kiln by G-d. If the miracle of the kiln would not have 
occurred, there would not have been a Jewish people. 
“In the merit of the children the parents are glorified.” Avraham coming 
out of the fiery kiln was a greater sanctification of G-d’s Name than if 
he had perished in the fire. This is because it demonstrated to the world 
that due to the fact that he was willing to give his life for the 
Omnipotent G-d, he was saved. 
Rabbeinu Bachya explains that King Solomon in Proverbs 
communicates spiritual concepts through physical allegory in order for 
one appreciate the spiritual realm although it is not tangible and 
obvious. Similarly, the Torah does not validate the wood of the grape 
vine or olive tree to communicate that because of the quality of the fruit, 
the wood is not burned even for the sake of a mitzvah. These trees assume 
a special value not to be burned so that they can continue to produce the 
most exceptional fruits, which are grapes and olive- as Avraham was 
spared from the fire to be able be the forefather of Yaakov. This is 
an example of, “In the merit of the children the parents are glorified.” 
If a parent invests in his child’s Jewish upbringing and education, he not 
only is providing an opportunity for the child to develop into a Torah 
observant Jew, he is also setting in motion generations that will follow 
the spiritual path. Thus, their merit will accrue to him. The parent will 
receive merit from his child and all his descendants until the end of 
time because of his initial contribution. Thus, a parent can perpetuate the 
value of his initiative beyond his own existence. 
Chofetz Chaim writes that if one provides what is needed to give a child 
a proper Jewish education, although it is not his child, and that child 
develops to be a Torah observant Jew who establishes a family, the one 
who initially contributed to his education will receive the merit of all the 
generations who will descend from the one who he had assisted until the 
end of time. Had it not been for the original initiative, what followed 
would not have come about. One does not necessarily need to be the 
biological parent in order to be the beneficiary of the merit that is 
generated from his input. 
The Torah states, “These are the offspring of Aaron and Moshe on 
the day Hashem spoke to Moshe at Sinai: These are the names of 
the sons of Aaron…” Although the verse begins by saying “These are 
the offspring of Aaron and Moshe” it only enumerates and identifies 
the offspring of Aaron. Rashi cites the Gemara in Tractate Sanhedrin, 
which explains that because Moshe had taught Torah to the sons of 
Aaron they are considered as his children. As it is stated in the Gemara, 
“If a person teaches Torah to his fellow’s child, it is as if he fathered 
him.” 
5. Sacrifice, the Reinstatement of the Jew (from Vayikra) 
Rabbeinu Bachya in his commentary at the beginning of the Portion of 
Vayikra explains that when one brings a sacrifice to atone for his sins, 
it entails three levels of involvement. After the consecrated animal is 
brought to the Temple for the service, there is verbal confession (vidui) 
that the owner makes, when he verbalizes the sin for which he is atoning. 
The Gemara in Tractate Zevachim states, “If the sin offering was not 
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predicated with repentance the sacrifice is considered invalid and an 
abomination. As it states in the verse, ‘The sacrifice of the evil is an 
abomination (zevach reshaaim toaivah).’ Therefore, one must predicate 
the sin offering with repentance and verbal confession. Then there is 
the leaning on the animal (smicha), when one places his full weight 
with both hands on the animal by leaning on it. After the leaning, 
there is the burning of the innards of the animal (including the kidneys). 
Rabbeinu Bachya explains that these three elements of involvement with 
the sacrifice are intended to correct three aspects of one’s sin. Before 
one’s sins he contemplates the sinful act that he is about to commit, thus 
the thought process is involved in the preparation of the sin. 
Subsequently, it is inevitable when one concludes that he will sin, there 
will be an unintentional utterance relating to the sin that is about to be 
transgressed. This ultimately leads to the act of the sin itself. Rabbeinu 
Bachya explains that the bringing of the sacrifice and the leaning on the 
animal corresponds to the act of sin itself. The verbal confession 
corresponds to the verbal expression that one expressed before 
transgressing. The burning of the innards with the kidneys corresponds 
to the contemplation of the sin. As Chazal tell us that one’s wisdom is 
associated with one’s kidney. Therefore, the burning of the kidneys is a 
correction for the improper thought process. 
Reb Chaim of Volozhin in his work Ruach Chaim explains that a human 
being is comprised of three parts: the life source (Nefesh), spirit (Ruach), 
and soul (Neshama). All physical movement emanates from the Nefesh 
that is contained within the physical being. This life source is shared by 
all living creatures alike. The Ruach (spirit - which means wind) is the 
spirit that gives man the power of speech. The Neshama is the essence of 
man that is spiritual, which is the basis for his intellect. When one sins, 
it affects his Nefesh, Ruach, and Neshama. The sin itself causes a 
deficiency in each of these parts that make up the human being. 
Therefore, after one brings the sacrifice and leans upon it, he is 
correcting the deficiency that was in his Nefesh and allowed him to 
sin. The verbal confession is a correction for the Ruach (spirit), which 
corrects the verbal expression that preceded the sin. The burning of the 
innards and kidneys is a correction and rehabilitation of the Neshama 
(intellect) which was involved in the contemplation of the sin. Thus, the 
bringing of the sacrifice with all of the elements of the service will 
rehabilitate the individual to his original level of spirituality before he 
sinned, thus allowing his relationship with G-d to be secured. 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“Command Aharon and his sons, saying” (Vayikra 6:2). Because the 
Torah uses the term “command” rather than “speak to,” Rashi tells us that 
“command’ is always used as an expression of encouragement (i.e. to 
motivate to act with zeal) immediately and for generations. Said Rabbi 
Shimon, ‘the verse needs to encourage more when there is a financial 
loss.” In other words, the reason G-d told Moshe to “command Aharon and 
his sons” rather than “speak” to them was to encourage them to do this 
now, to keep doing it, and/or because doing so involves a financial loss. 
One of the major discussions the commentators engage in on this Rashi is 
whether the “financial loss” aspect is besides the “now and forever” 
aspects, or instead of them, including whether or not Rabbi Shimon is 
arguing with the first statement (that a “command” encourages immediate 
action and action for the long term). Let’s take a closer look at Rashi’s 
source, and similar sources, to see what we can glean from them. 
The main source for Rashi’s statement is the Sifra (a.k.a. Toras Kohanim), 
whose wording, at least according to the Vilna Gaon, is almost word for 
word the same as Rashi’s. In B’raisa d’Rabbi Yishmael, which lists his 13 
ways of things are learned exegetically from verses (and serves as the 
introduction to the Sifra), the 4th category is "learning a precedent that can 
be universally applied from two verses," with the example given being that 
the term “command” indicates that what is being commanded applies 
immediately and for generations. There is no mention of “encouragement,” 
nor is Rabbi Shimon’s opinion mentioned. If Rabbi Shimon is of the 
opinion that the term “command” does not indicate “immediately and for 
generations,” he must disagree with this B’raisa. (And if he agrees with the 
B’raisa, we have to explain how/why he adds “financial loss” to the mix 
when the B’raisa does not.) 
The concept of “encouragement for immediate action and for generations” 
is taught in the Talmud as well (Kiddushin 29a) regarding circumcision, 
which quotes a B’raisa from the Beis Midrash of Rabbi Yishmael (albeit 
not the same B’raisa as mentioned above, as different verses are quoted as 

the source; we will leave a full discussion as to why for a different time, 
with G-d’s help). Here too, Rabbi Shimon’s opinion isn’t referenced, but 
the concept of “encouragement” is (with one of the two verses quoted 
teaching us this). 
Rabbi Yishmael’s opinion that the term “command” teaches us that what is 
being commanded applies “immediately and for generations” is also taught 
in the Sifre (at the beginning of Parashas Naso, see also Bamidbar Rabbah 
7:6), without including “encouragement” in his teaching. However, there 
are three other opinions quoted there, and encouragement plays a role in at 
least two of them. First, Rabbi Yehudah ben B’saira says that the word 
“command” is always used for encouragement, using one of the verses the 
B’raisa in the Talmud quoted to prove the point. Then Rabbi Shimon bar 
Yochai (the same Rabbi Shimon quoted by Rashi and the Sifra) says that 
the term “command” is only used if there is financial loss involved, with 
one exception (Bamidbar 34:2), when they are commanded to divide the 
Promised Land. Although he doesn’t explain why or how there is an 
exception, he does say that the word “command” is used there to 
encourage them; the question remains as to why this exception doesn’t 
disprove the rule. The last opinion in the Sifre is Rebbe’s, who understands 
the term (extended to other forms “commandment”), to be one of warning 
(“azhara”). 
It certainly seems as if the Sifre is quoting four separate opinions, a notion 
supported by the fact that their names are given first (“so-and-so says,”, as 
opposed to “said so-and-so,” which would imply adding onto, or 
explaining, what was previously stated). This can be contrasted with the 
Sifra (and Rashi), where Rabbi Shimon’s name is given after the verb for 
“says,” necessitating an explanation as to why in one source Rabbi Shimon 
is arguing with the notion that “command” refers to “immediate and long-
term” action, whereas in the other he seems not to be. 
The idea that “command” applies “immediately and for generations” is 
stated later in the Sifre as well (on Bamidbar 28:2), without any mention 
of encouragement, and without any indication that there are any other 
opinions. This mirrors the B’raisa of Rabbi Yishmael at the beginning of 
Toras Kohanim, but Rabbi Yishmael’s name is not mentioned in this part 
of the Sifre, leaving the impression that it is a universally held position. I 
would therefore suggest that some aspects of the opinions cited in these 
sources are agreed to by all, while others are not. 
Everyone agrees that the term “command” is employed in order to 
encourage action; the question is why extra encouragement is needed. 
According to Rabbi Yishmael, encouragement is needed whenever 
something should be done immediately and for the long-term (for 
generations), and whenever the word “command” is used in such a 
situation, this is the reason why it is used. It is also true that if something 
can apply immediately and can also apply for the long-term, and the word 
“command” is used, the very use of that word teaches us that it does apply 
immediately and for generations. There are cases where the word 
“command” is used when it was already apparent (from the context) that it 
applies immediately and/or for generations, and in these cases the term is 
used because of the encouragement necessary in such situations. However, 
there are also cases where the “command” cannot apply immediately (such 
as dividing land that wasn’t conquered yet) or for generations (such as the 
“encouragement” given specifically to Yehoshua, see D’varim 3:28), but is 
still used because of the encouragement needed (due to other factors) in 
those situations. Nevertheless, if it is theoretically possible for it to apply 
immediately and for generations, and the word “command” is used, the 
word itself teaches us that it does, in fact, apply.  
That the word “command” teaches us that something applies “immediately 
and for generations” whenever it is theoretically possible is agreed to by 
all, and is what the B’raisa at the beginning of Toras Kohanim and the 
Sifre in Parashas Pinachas are teaching us. But since this is a separate issue 
from why the encouragement inherent in the word “command” is 
necessary, no “encouragement” is mentioned in these two sources. 
In the Sifre (on Parashas Naso), Rabbi Yishmael says that the word 
“command” teaches us that what is being commanded applies 
“immediately and for generations,” but we know from elsewhere that 
according to him it is also the primary reason why encouragement is 
needed. Rabbi Yehudah ben B’saira argues, saying that the reason 
encouragement is needed varies from situation to situation; even when 
something is commanded to be done “immediately and for generations,” 
there may be a stronger reason why encouragement is needed/given. 
(Because there isn’t just one factor that is always the primary reason for 
encouragement, he doesn’t give any. He may also be arguing with the 
notion that “command“ always teaches us that it applies “immediately and 
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for generations,” since not every situation applies immediately and/or for 
the long term, but it is likely that he agrees that if it can apply, it does.) 
Rabbi Shimon (bar Yochai) disagrees, saying that financial loss, when a 
factor, is always the biggest reason why encouragement is needed. (True, 
the word “command” is used for encouragement even in cases where there 
is no financial loss, but if there is financial loss, it creates the biggest need 
for encouragement, just as according to Rabbi Yishmael applying 
“immediately and for generations“ is always the biggest reason for needing 
encouragement, even though it doesn‘t always apply.) Rebbe also 
disagrees, telling us that whenever something is “commanded,” the 
seriousness of the commandment, and therefore the importance of 
following it, is the primary message. 
In summary, all agree that the word “command” is used to encourage 
action (or prevent wrongful action), and all agree (with the possible 
exception of Rabbi Yehudah ben B’saira) that if something can apply 
immediately and for generations and the word “command” is used, it does. 
They only differ about which factors require the most encouragement, or if 
there are any factors that, when present, always require the most 
encouragement. 
Now let’s take a closer look at Rashi (and the Sifra). The discussion is not 
about whether or not the laws about to be taught apply immediately and 
for generations, as everyone agrees that they do. The discussion is about 
why the word “command” is used instead of “speak.” And the answer, 
according to both opinions brought in the Sifra, is to provide additional 
encouragement to the Kohanim. According to the first opinion, who we 
know from other sources to be Rabbi Yishmael, the fact that they apply 
immediately and for generations is the primary reason why additional 
encouragement is needed. Rabbi Shimon agrees with Rabbi Yishmael that 
the reason the Torah uses the word “command” instead of “speak” is to 
provide extra encouragement, so the verb “says” comes before his name. 
Nevertheless, because Rabbi Shimon is of the opinion that being 
commanded “now and for generations” is not the quintessential reason for 
needing encouragement, he adds that “there is more of a need for 
encouragement when there is financial loss.” 
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The Korban That Elevates Us 
By Rabbi Aaron Ziegler 
Associate Member, Young Israel Council of Rabbis 
The Korban Olah which our parasha introduces is very special in many 
ways. This offering may be brought by someone who has intentionally 
committed a sin for which the Torah does not prescribe a punishment. It 
may also be brought by someone who failed to perform a Mitzvat Aseh 
[positive commandment], or, by someone who had sinful thoughts that 
have not been carried out in deed. It is likewise brought by everyone who 
went up to Yerushalayim during the Shalosh Regalim [Three Pilgrimage 
Festivals-Pesach, Shavu’ot and Sukkot]. Finally, it may be bought by 
anyone who wishes to elevate his spiritual level and express his devotion 
and closeness to HaShem. This korban is Completely burned and its 
flames rise up to HaShem. 
Today, since we are lacking the possibility of bringing us closer to 
HaShem through a korban, how fortunate we are to have the Mitzvah 
vehicles that grants us the ability to foster our closeness to HaKadosh 
Baruch-Hu. Some people erroneously consider the Mitzvot as a burden, 
while in fact they are a precious opportunity for us. 
It is said that when the Vilna Gaon [1720-1770] lay dying, he held on to 
his Tzitzit and began to weep. His students, standing around, were 
astonished. “Surely after living such a pious life and contributing so much 
to Torah learning you cannot be afraid of what awaits you in the next 
world, Rabbi!” they said. “Why are you crying?” He looked up and 
answered, “Because here on this earth, while alive, with just a little string I 
can fulfill one of GD’s Mitzot, Tzitzit. No matter how fabulous the next 
world is, I will not be able to do that there”. 
We can never overlook the small opportunities that are available to us. 
Here, on this earth, with the right attitude, everything is possible. We can 
even observe HaShem’s commandments with just a little string. 
Sometimes, just a few coins can suffice to fulfill the Mitzvah of 

Tzeddakah. A simple smile can fulfill the Mitzvah of chesed. We are in a 
world of boundless opportunities, and each Mitzvah brings us closer to our 
Creator. 
Shabbat Shalom from Yerushalayim 
The Weekly Sidra- "Controlling The Thought Process" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
When it comes to veering clear of sin, even parts of the human 
anatomy may be employed in this endeavor, as we see from the 
Gemarah in K’subos, which discusses the following Passuk (verse): 
“And you shall have a (tent) peg among your implements…..” 
(D’varim 23:14)  
Now, the term for an implement in LaShon HaKodesh (holy tongue) is 
‘Azain,’ which is the same root as the word for ‘ear.’ The Gemarah in 
K’subos 5a-b explains the relationship: 
“Bar Kapara expounded, ‘What (is the meaning of what) is written, 
“And you shall have a peg among your implements?” Do not read, 
“your implements” but “upon your ear.” (This means to say] that if a 
man hears an unworthy thing, he shall plug his finger into his ears.’” 
It is as Dovid HaMelech, who taught us to flee quickly from all sin and 
evil, declares: 
“Depart from evil, and do good; seek peace, and pursue it.” (T’hillim 
34:15) 
This week’s Sidra opens as follows: 
“Command Aharon and his sons, saying, ‘This is the Torah of the 
burnt offering; it is the burnt offering, because of the burning upon the 
altar all night to the morning, and the fire of the altar shall be burning 
in it.’” (Vayikra 6:2) 
The Sifra in Emor Parsha 13, as cited by Rashi, has this to say 
concerning the underlined term in the above Passuk: 
“’Command Aharon.’ ‘Tzav’ (command) is only the language of 
hastening now and in future generations. Rabbi Shimon stated, ‘How 
much more so (is hastening necessary) when there is a loss of the 
pocket?’”  
What exactly was Rav Shimon referring to in the above Midrash when 
he spoke of ‘a loss of the pocket?’ How does the subject of Aharon and 
his sons hastening to perform the burnt offering connect with any 
possible financial injury? 
A most thought provoking explanation of this Midrash is offered to us 
in the Sichos Tzadikim by the Admur (Chassidic master) Rav Avraham 
Y’hoshua Heschel of Apt (1748- 1825) of blessed memory, based on 
the concept of a pocket, or a ‘Kees’ in LaShon HaKodesh. 
Rav Avraham Y’hoshua Heschel informs us that many of our human 
parts have a Kees, or a pocket in which they can be temporarily stored 
so as not to function. The mouth for example, has lips which can close 
it so that it is incapable of speaking evil. The ear has a lobe which can 
be bent into it so that evil will not be heard. The eye has an eyelid to 
deter it from seeing evil. And, so on and so forth. 
Yet, noted Rav Avraham Y’hoshua Heschel, when it comes to the 
human thought process, there is no Kees, no pocket. For, the mind is 
free as a bird to roam when and where it wills. There is no automatic 
‘shut off valve’ so to speak, when it comes to evil thoughts entering 
into one’s consciousness and awareness. And, with the mind’s 
irrationality of thought, evil thoughts have great influence over a 
person. 
How much more of an effort, posed the Apter, must our struggle of 
keeping evil out of our thoughts, be? To be certain, one must be on 
vigil 24/7 to indoctrinate the thought process not to engage in evil 
deliberation. 
Now then, expounded the Apter, it is a well known concept that the 
Korban Olah forgives for evil thoughts, as we see from the Vayikra 
Rabbah 7-3 (also from the Midrash Tanchumah [Warsaw] T’tzaveh 15, 
ibid. Tzav 7, ibid. Tzav 13, the Midrash Tanchumah [Buber] Lech 
L’cha 13, and ibid. Tzav 9): 
“….. Rabbi Shimon Bar Yochai stated, ‘In reality, the Olah comes to 
forgive the (evil) notions of the heart…..’”  
This is why concerning the Korban Olah, taught the Apter, the Torah 
utilizes the expression ‘Command,’ a language of eagerness and 
hastening. For, when it comes to human thought which is an unbridled 
thing without a Kees (pocket) to keep it from temporarily functioning, 
much more eagerness and hastening is required to keep it under 
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control. And, that is why Rabbi Shimon stated in the above Sifri, “A 
loss of the pocket,” which refers not to financial matters so much, but 
rather, to the lack of a Kees when it comes to human thoughts. So 
conclude the words of the Sichos Tzadikim. 
“It is the mark of an educated mind to entertain a thought without 
accepting it,” a remark credited to Aristotle, stresses the untamed 
nature of human thought, which assaults our minds constantly. It is 
certainly one thing to veer away from forbidden culinary displays in a 
restaurant window, or to refrain from desecrating the Shabbos, G-d 
forbid. However, curtailing the involuntary and erratic mind from 
unworthy thoughts is quite a different matter. 
But, how is one to actually have control over the unpredictable and 
capricious human thought process? Perhaps, we can take council from 
the following Gemarah in Sanhedrin 26b which speaks of anxiety: 
“Rabbah said, ‘(But,) if they study it (the Torah) for its own sake, it 
(anxiety) has no (adverse) effect, as it is written, “There are many 
thoughts in a man's heart, but the counsel of HaShem, that shall stand,” 
(Mishlei 19:21) Counsel in which there is the word of HaShem (i.e. 
study of the Torah) will stand for ever (under all circumstances).’” 
Perhaps, it can be said that the way to empty the mind of unworthy and 
evil thoughts is to fill it instead with concepts and perceptions of 
Torah. Designating daily hours for the study of Torah assuredly adds a 
major dimension to life in addition to using up the ‘on air’ time of 
unworthy thoughts. It is as the Mishna in Pirkei Avos 2-2 instructs: 
“Rabban Gamliel the son of Rabbi Y’huda HaNasi (prince) would 
state, ‘How beautiful is the study of Torah together with a worldly 
occupation. For, the energy (taken up) by both of them keeps sin out of 
one’s mind…..’”  
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  
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Shabbat Shalom 
Tzav 5776  
GOOD MORNING! The story is told of a rabbi, a priest and a minister 
who were discussing their problems. The priest laments that he is 
unable to rid the belfry of its pigeons; the minister expresses his 
distress at not being able to remove the mice from the pantry. The 
rabbi confides that he had both problems, but found the solution. They 
beg him to share it with them, so he says, "I don't think it will help you, 
but one Saturday I got together all of the pigeons and the mice and Bar 
Mitzvahed them ... and they never came back." 
We laugh because it unfortunately reflects the situation in many places 
in this era of Jewish history. How does one ensure his Jewish 
posterity? (By the way, I once heard a person respond that the answer 
to "Who is a Jew?" is not whether your grandparents were Jewish, but 
rather, whether your grandchildren will be Jewish...) 
For many, being Jewish is like being a member of a club. If you want 
to be active or go to the club, you make your choice, but it doesn't have 
much impact on how you lead your life. I was brought up in a Reform 
congregation in Portland, Oregon. One thing I learned in Sunday 
School tremendously impacted me: Judaism is A.W.O.L. -- A Way Of 
Life. It permeates how you lead your life and how you make your 
decisions. And it takes knowledge. 
Our people have survived for the past 3,500 years ... and not by 
accident. We did it against all odds -- Crusades, Inquisition, Pogroms, 
Holocaust ... There are perhaps 12 million Jews in the world today 
where by conservative demographic projections, there should be 400 
million. However, they were lost to murder and assimilation. Why are 
we still Jews and how can we ensure our grandchildren will be Jewish? 
There are questions all of us must ask ourselves: How important is it to 
me to be Jewish? What does it mean? Am I willing to die to remain a 
Jew? If I am willing to die as a Jew, am I willing to live as a Jew? 
Jewish continuity starts with a decision. I want to live as a Jew. I will 
bring my children up as Jews. That is my first priority. Everything else 
follows: living in a Jewish neighborhood, sending one's children to a 
good Jewish school, involvement in a synagogue, living Jewishly at 
home and above all else a continuous program of growth and learning 
Torah wisdom. 
Our greatest enemies knew that to deprive a Jew from learning Torah 
would lead to our destruction. That's what the Romans did and that's 

what the Russians did. Learning Torah is a continual infusion of 
understanding what it means to be a Jew, a reaffirming of our role in 
the world, an infusion of values and the knowledge of how to lead a 
good and meaningful Jewish life. Ultimately, it connects us to the 
Almighty. 
There are those who think that the panacea for Jewish continuity is to 
send every Jewish child to Israel. While an Israel experience is 
valuable, reliance on it for a Jewish connection is an abnegation of 
parental responsibility. It is saying that parents can bring their children 
up devoid of a Jewish lifestyle and that they can be salvaged for the 
Jewish future through a two week trip. 
If parents want their children and grandchildren to be Jewish, the 
parents must be a role model for living Jewishly. Any person I met 
who has positive feelings about being Jewish has told me it's because 
he remembers his father making Kiddush, his mother lighting Shabbat 
candles, the Passover Seder. Memories, emotions and values only 
transfer through actions; philosophy does not pass to the next 
generation -- unless it's lived. Remember, a parent only owes his child 
three things: example, example, example! 
Do you want your grandchildren to be Jewish? Then today go and buy 
To Be a Jew by Rabbi Hayim Donin. Read it. Make your decision. And 
then institute a gradual program of change that will lead to your living 
a fuller Jewish life. Then your children will have something that they 
value and want for themselves and for their children! 
I started with a story so I'll end with a story. There was once a great 
rabbi said to have the power to see the future. A young "know it all" 
decided that he would expose the rabbi and embarrass him. The boy 
devised a plan: He would come to the rabbi with his hands behind his 
back cradling a little bird. He would then ask the rabbi, "What do I 
have?" If the Rabbi replied, "A bird" the boy would ask, "Is it dead or 
alive?" If the rabbi responded, "Alive" then the boy would break the 
bird's neck and hold it out for all to scorn the rabbi. When the boy 
came before the rabbi he asked, "What do I have in my hands?" The 
rabbi replied, "A bird." "Is it dead or alive?" asked the boy. The rabbi 
gave the boy a piercing look and then answered, "The answer is in your 
hands." The same with your Jewish posterity. It is in your hands. 
Torah Portion of the week: Tzav 
This week's Torah portion includes the laws of: the Burnt Offering, 
Meal Offering, High Priest's Offering, Sin Offerings, Guilt Offerings 
and Peace Offerings. It concludes with the portions of the Peace 
Offerings which are allotted to the Priests and the installation 
ceremony of the Priest for serving in the Sanctuary. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"This is the law of the burnt offering." (Leviticus 6:2). 
The verse can alternately be read as: "This" is the principle of the 
arrogant person (the one who looks upon himself as -- in the Hebrew, 
"haOlah" -- an exalted person.) The arrogant person constantly 
demands "This!" He wants things to be done his way, immediately and 
without consideration of the needs of others. 
An arrogant person's thoughts are focused only on what he or she 
wants. He is totally self-centered and inconsiderate of others. This trait 
causes much strife in interpersonal relationships. If two people in a 
relationship both demand that things must be their way, they will 
quarrel all the time. If such a person finds someone who is submissive 
to him, he will get his way, but at the heavy price of causing another 
human being pain and anguish. 
What to do? All of us have a certain degree of arrogance in us. Be 
aware of the needs and feelings of others. Be willing to compromise on 
your demands of how things should be. You need not always give in to 
others. However, when you take someone else's needs into 
consideration, you gain spiritually more than just having your demands 
met. 
And if it is someone else who is arrogant and demanding? Obviously, 
send him or her a copy of this week's edition! 
Quote of the Week 
Arrogance is weakness disguised as strength 
Happy Anniversary! Sam & Marsha Nevel  
With Tremendous Gratitude to David & Marilyn Zinn 
This article can also be read at: http://www.aish.com/tp/ss/ssw/372830691.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
The Essence and Purpose of Tefillah 
Jewish tefillah does not fit the common definition of "prayer." Tefillah 
is not an outpouring from inside, an expression of what the heart 
already feels. It is infusing the heart with truth that comes from outside 
yourself. Tefillah is avodah shebalev. The word “mispallel” means to 
work on refining one’s inner self, to elevate one's mind and heart to 
recognize the truth and desire to serve G-d. 
If this were not the case, if tefillah were just an expression of our 
emotions, it would make no sense to have fixed times and written texts 
for our prayers. How could we assume that all members of the 
community would have the same thoughts and the same emotions at 
the same predetermined times? 
It follows, then, that the purpose of our fixed prayers is to awaken our 
hearts and revive within them all the timeless values that still need 
reinforcement and special care. One can truly say that the less we feel 
“in the mood” to daven, the greater our need to daven—and the greater 
the value of the self-improvement that we perform through tefillah. 
The absence of “being in the mood” for prayer is the surest sign of an 
ebbing spiritual vitality- a quality that is not the basis for tefillah, but 
its goal. 
A Freilchin Purim, and have a wonderful Shabbos, 
Moshe Pogrow 
Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch 
zt”l’s commentary on Chumash, with permission from the publisher. 
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Fitting To Be On The Altar 
“Command Aharon and his sons, saying: ‘This is the law of the burnt-
offering. It is that which goes up on its firewood upon the Altar all night 
until the morning, and the fire of the Altar shall be kept burning 
thereby.’ ” Vayikra 6:2 
Ben Ish Chai tells of a Rosh Yeshiva who entered into the Beis Midrash 
where the students were studying late at night. Many of the young scholars 
were toiling with their partners, as they delved into the intricacies of the 
Talmud and its commentaries. 
As the elder sage looked about, he noticed that many of the students 
clearly were not pursuing their work with altruistic dedication, but merely 
to display their erudition and to argue and disprove their opponents in 
discussion. The Rabbi then commented to the group of young men who 
had congregated around him, “I notice now that this Beis Midrash is 
overflowing with Torah!” The students were impressed and satisfied with 
what they understood to be a wonderful compliment. Yet, as their mentor 
realized that they had misconstrued his intent, he elaborated and clarified 
exactly what he meant. 
He said to them: “When Torah is studied properly, the words immediately 
rise to the heavens, and the great mitzvah is accepted before God. It is for 
this reason that the Torah is compared to fire, as we find (Yirmiyahu 
23:29), ‘Is not My word therefore like the fire? says God, and like a 
hammer that splits the rock?’ Just as the nature of fire is that the flame 
ascends, so it is with the holy words of Torah. This, however, is only true 
when the study is done with the correct intention. However, when people 
indulge in the intellectual manipulations of the law, without its being a 
holy pursuit, the words cannot even pierce through beyond the rafters of 
the ceiling! The room literally becomes cluttered and crowded with these 
undesirable remnants of discussions, and the building becomes filled. This 
is what I meant when I commented that the Beis Midrash seems to be 
filled with Torah. I am concerned that many of you are fighting battles for 
your own sake, and not for the purpose of the mitzvah.” The students then 
learned their lesson, as they felt ashamed for having had selfish motives 
until that point. 
When our verse presents the laws of the burnt offering, it notes that it is 
appropriate that the animal be brought in a manner whereby “it shall rise 
up”, and immediately be accepted in the heavens. When is this the case? It 
is when the intent of the person is fitting to be “upon the Altar”. This is 
when the effort is made with enthusiasm and for the sake of heaven. In this 

way, the gesture is lifted up to the heavens and it does not remain below in 
the sanctuary to clutter the hall or the Beis Midrash. 
A Spirit Of Contention 
“And the Kohen shall put on his linen garment, and he shall put upon 
his flesh his linen breeches; and he shall take up the ashes of which the 
fire has consumed the burnt-offering on the altar, and he shall put them 
beside the altar.” Vayikra 6:3 
In his commentary on the Torah, Rabbeinu Bachya (ibn Chalava), in 
Chovos HaLevavos (Sha’ar HaK’niya), comments that the reason why 
members of the Kohen family are instructed to remove the ashes from the 
altar daily is to train them to remain humble in their service before 
Hashem. Although their role is one of distinction and prominence, they 
perform this simple rite of the removal of the previous day's ashes. This 
serves to temper their perspective and keep it within proper guidelines. 
Elaborating upon the trait of humility, Rabbeinu Bachya (ibn Pekuda) 
writes that a person should never be so presumptuous as to feel that he has 
earned a degree of esteem. Rather, the work he has accomplished should 
be petty in his sight. He should be perturbed in spirit because of his 
shortcomings in the fulfillment of his duties to Hashem and to his fellow 
man as prescribed by the Torah. He should beseech God for aid and 
strength. For the sake of the glory of Hashem, he should put aside all 
haughtiness and renounce personal grandeur and dignity while he is 
performing any religious service. This is the case whether he is alone or 
present at assemblies, as the Torah tells us (Vayikra 6:3-4) in reference to 
Aharon, who, despite the high dignity of his office “took up the ashes of 
the burnt-offering which the fire had consumed”. The Creator imposed 
upon him this duty of removing the ashes every day perpetually, to induce 
humility in him and remove haughtiness from his heart. 
Conveying The Correct Conclusion 
“And this is the law of the mealoffering; the sons of Aharon shall bring 
it before God, to the front of the Mizbe’ach...And Aharon and his sons 
shall eat what is left of it; it shall be eaten unleavened in a holy place, in 
the courtyard of the Tent of Meeting shall they eat it” Vayikra 6:7,9 
The Torah prescribes that the meat from a chattas offering be eaten 
specifically by the Kohen who officiates. “The Kohen who offers it for sin 
shall eat from it.” (Verse 19) Yet, in the case of the meal offering, there is 
no expectation that the remaining flour be given to the Kohen who 
conducts the procedure. Rather, the Torah simply states that “it shall be 
eaten by Aharon and his sons”. What is the reason for this contrast in the 
Kohen's role in receiving his portion? 
In his Meshech Chochmah, Rabbi Meir Simcha HaCohen of Dvinsk 
writes that there is a classic misunderstanding which some heretics register 
against the entire concept of korbonos. They wonder why, if a person has 
sinned, it is necessary for an animal to lose its life as a result. They fail to 
appreciate how the slaughtering of an animal is justified in this situation. 
Consequently, they only bring flour products as part of their religious 
rituals, because flour feels no pain. 
The Torah here deals with this mistaken attitude. When officiating over 
the bringing of a chattas, which is brought from an animal, the Torah 
instructs the Kohen to participate in the eating of the chattas offering 
directly. If the Kohen would exclude himself, this would possibly suggest 
that he is of the heretical mindset that animal offerings are inappropriate. 
However, when the owner sees that the Kohen does eat, together with the 
other male Kohanim, he too will freely partake in eating from the chattas. 
When a minchah is brought, however, this misleading impression and its 
false philosophy are not present, because no one refrains from eating flour 
for religious reasons. Therefore, in the case of flour offerings, the Torah 
does not have to instruct that the Kohen himself partake in the eating. 
Two Types 
“But the earthen vessel wherein it (the offering) was boiled shall be 
broken, and if it was boiled in a brass vessel, it shall be scoured and 
rinsed with water.” Vayikra 6:21 
Our pasuk states that an earthenware vessel used to cook a chattas must be 
broken after its use. The reason for this is that the particles of the offering 
absorbed inside the vessels become invalid after the prescribed time to 
consume the offering expires. Further usage of the pot would result in 
these particles resurfacing, which is invalid. Therefore, the utensil must be 
destroyed, never to be used again. Why is this law, which pertains to all 
korbonos, taught in the Torah specifically in reference to the sin-offering? 
Sefer Lev Tahor cites the Kli Yakar, who offers the following 
explanation. Each of the various types of vessels requires a different 
purification process. A golden or silver vessel requires only water to 
become pure, allowing the vessel to remain intact while the absorbed 
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impurities are purged. An earthenware vessel, which cannot be purified, 
must be broken. 
Similarly, there are two types of people who sin. One type is an inherently 
good person who wants to do the will of Hashem, but who sometimes is 
too weak to resist when seized by the urge to commit a certain 
transgression. These people immediately realize their mistake and are 
willing to atone for it. They are compared to golden vessels, for they 
possess the potential to purify themselves through Torah, which is 
compared to water. They must immerse themselves in Torah and teshuva 
in order to cleanse themselves, while their essential nature remains intact. 
The second type is one who wantonly transgresses and therefore feels no 
remorse at having sinned. His shameless attitude prevents any sort of 
limited repentance for any isolated act. His salvation is one which requires 
him to break his will in order to change. It is his very will which is 
stubborn in abandoning its improper ways, just as earthenware is resistant 
to releasing all trapped impurities caught within it. Just as a clay vessel 
must be shattered in order to change its form, so too, one whose ego has 
overtaken him must smash his haughty will. It is only with a receptive 
heart and a life slate that he can fill his void with Torah and mitzvos, 
emerging from an abyss as a renewed spirit. 
At this point, the Torah's placement of this pasuk is very appropriate. 
While the Torah is relating a law regarding korbonos, it is also teaching us 
a lesson of life - that of one's requirement to overcome one's stubbornness 
and allow the process of change to take hold. And through this change, 
coupled with Torah and mussar, we can change from a Grj hkF, an 
earthenware vessel, to a cvz hkF, a golden vessel. 
Personal Involvement 
“This is the law of the burntoffering, of the meal-offering, and of the 
sin-offering, and of the guilt-offering, and of the consecration-offering, 
and of the sacrifice of peace-offerings.” Vayikra 7:37 
Rabbi Yitzchak said: What is the significance of the verses “This is the law 
of the sin-offering” and “This is the law of the guilt-offering”? They teach 
that whoever occupies himself with the study of the laws of the sin-
offering, it is as though he were offering a sin-offering, and whoever 
occupies himself with the study of the laws of the guilt-offering, it is as 
though he were offering a guilt-offering. - Gemara Menachos 110a 
The Midrash (Tanchuma, Tzav 14) tells us that when a person came to 
bring an offering, it was not sufficient for him to merely arrange for a 
Kohen to conduct the procedure. Rather, the person himself had to remain 
as an active participant during the event by reading the passages and 
studying the associated laws which discussed that offering. In this way, he 
himself was personally involved in his total experience. His actions 
corrected the spiritual damage which had occurred, while his Torah study 
helped to repair the very foundations of sin which were exposed as being 
faulty. We also find a similar situation which took place on the day the 
Kohanim were initiated in their role, as they not only offered their 
korbanos, but they also read the Torah portions which were associated 
with their new positions. As the Gemara explains (Yoma 6), this reading 
was critical, and the process of becoming functioning Kohanim hinged 
upon it. 
The Chofetz Chaim emphasizes that in our days, when we at least still 
have the opportunity to study the laws and details of the various offerings, 
we should strengthen our resolve to delve into these topics and familiarize 
ourselves with them to whatever degree possible. 
Halachic Corner 
Women must hear Kiddush. Although they are exempt from most time-
bound positive commands, tnrd inzvJ vGg ,Iumn, they are obligated in this 
case. Since women are responsible for all negative commandments, and 
Shabbat includes the negative command of not doing melacha, they are 
also obligated in the positive command of sanctifying the Shabbat. This 
concept is derived from the fact that rIfz, mentioned in the first set of 
tablets, which denotes Kiddush, and rInJ, mentioned in the second set of 
tablets, which denotes the prohibition of melacha, were uttered at the same 
instant. Therefore, one who is obligated to keep the mitzvah of rIfz is 
equally obligated in the mitzvah of rInJ. For this reason, if there is no 
adult man reciting Kiddush, a woman may not be yotzei with the recitation 
of a katan (a boy under Bar Mitzvah age). She should, rather, recite 
Kiddush over the wine herself. (M.B.271:3) 
Questions for Thought and Study 
1. How do the different places where the blood is sprinkled for an 
individual and communal Chattas (sin offering) show the essence of the 
sin that was committed? See Meshech Chochmah 6:23 

2. How are all five sections of the Torah alluded to in this week’s parasha? 
See Kli Yakar 7:11 
3. Why is the Korban Todah (thanksgiving offering) eaten for only one 
day, unlike the Shelamim, which is eaten for two days and a night? See 
Ha’amek Davar 7:15 
4. What practical law is derived from the commandment to burn all 
leftover sacrificial parts by morning? See Tosefes Beracha 7:15 
Answers: 
1. An individual Chattas is for a sin that one does with his body, so the 
blood is sprinkled on the outer Altar. This represents the outer external 
body that needs atonement. The communal chattas atones for an error in 
judgment by the Sanhedrin or the Kohen Gadol. Since this is an error of 
internal thought and speech rather than action, the sprinkling is done on 
the internal Altar. 
2. The words ",rIT ,tz" (“this is the law”) precede all five sacrifices. Sefer 
Bereshis corresponds to to an vkIg (burnt offering), as that is the offering 
which Hevel, Noach, Avraham, and Yaakov brought. Shemos is compared 
to a vjbn (meal offering), as it is brought chometz-free with matzah, 
symbolizing Yetzias Mitzrayim. Vayikra is related to the chattas (sin-
offering), as the sacrifice and service of the Mishkan are an atonement for 
the Golden Calf. BeMidbar has many additional laws regarding the oJt 
(guilt offering) sacrifices. Devarim is represented by the ohnkJ , as its 
details are recorded at the completion of the Torah. 
3. A Todah is brought with 40 loaves. Because the large number of loaves 
has to be eaten in one day, he will have to invite others. During this 
gathering he will have to publicize the greatness of Hashem and why he is 
offering a sacrifice of gratitude. 
4. Torah learning is understood to be a replacement of the Korbanos that 
we lack. Similar to sacrifices, if one recites Bircas HaTorah in the morning 
he does not need to recite a new beracha to learn that night. His beracha is 
effective until the next morning, like a korban. 
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call Naomi Samber, managing editor, 847-982-2500, Fax 847-982-2507, email samber@htc.edu Details listed in the Sponsorship Section are the 
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Covenant & Conversation 
Understanding Sacrifice (Tzav 5776) 
21 March 2016 
One of the most difficult elements of the Torah and the way of life it 
prescribes is the phenomenon of animal sacrifices – for obvious reasons. 
First, Jews and Judaism have survived without them for almost two 
thousand years. Second, virtually all the prophets were critical of them, not 
least Jeremiah in this week’s haftarah.(1) None of the prophets sought to 
abolish sacrifices, but they were severely critical of those who offered 
them while at the same time oppressing or exploiting their fellow human 
beings. What disturbed them – what disturbed God in whose name they 
spoke – was that evidently some people thought of sacrifices as a kind of 
bribe: if we make a generous enough gift to God then He may overlook 
our crimes and misdemeanours. This is an idea radically incompatible with 
Judaism. 
Then again, along with monarchy, sacrifices were among the least 
distinctive features of Judaism in ancient times. Every ancient religion in 
those days, every cult and sect, had its altars and sacrifices. Finally, it 
remains remarkable how simply and smoothly the sages were able to 
construct substitutes for sacrifice, three in particular: prayer, study and 
tzedakah. Prayer, particularly Shacharit, Mincha and Musaf, took the place 
of the regular offerings. One who studies the laws of sacrifice is as if he 
had brought a sacrifice. And one who gives to charity brings, as it were, a 
financial sacrifice, acknowledging that all we have we owe to God. 
So, though we pray daily for the rebuilding of the Temple and the 
restoration of sacrifices, the principle of sacrifice itself remains hard to 
understand. Many theories have been advanced by anthropologists, 
psychologists and Bible scholars as to what the sacrifices represented, but 
most are based on the questionable assumption that sacrifice is essentially 
the same act across cultures. This is poor scholarship. Always seek to 
understand a practice in terms of the distinctive beliefs of the culture in 
which it takes place. What could sacrifice possibly mean in a religion in 
which God is the creator and owner of all? 
What, then, was sacrifice in Judaism and why does it remain important, at 
least as an idea, even today? The simplest answer – though it does not 
explain the details of the different kinds of offering – is this: We love what 
we are willing to make sacrifices for. That is why, when they were a 
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nation of farmers and shepherds, the Israelites demonstrated their love of 
God by bringing Him a symbolic gift of their flocks and herds, their grain 
and fruit; that is, their livelihood. To love is to thank. To love is to want to 
bring an offering to the Beloved. To love is to give.(2) Sacrifice is the 
choreography of love. 
This is true in many aspects of life. A happily married couple is constantly 
making sacrifices for one another. Parents make huge sacrifices for their 
children. People drawn to a calling – to heal the sick, or care for the poor, 
or fight for justice for the weak against the strong – often sacrifice 
remunerative careers for the sake of their ideals. In ages of patriotism, 
people make sacrifices for their country. In strong communities people 
make sacrifices for one another when someone is in distress or needs help. 
Sacrifice is the superglue of relationship. It bonds us to one another. 
That is why, in the biblical age, sacrifices were so important – not as they 
were in other faiths but precisely because at the beating heart of Judaism is 
love: “You shall love the Lord your God with all your heart, and with all 
your soul, and with all your might.” In other faiths the driving motive 
behind sacrifice was fear: fear of the anger and power of the gods. In 
Judaism it was love. 
We see this in the Hebrew word for sacrifice itself: the noun korban, and 
the verb lehakriv, which mean, “to come, or bring close”. The name of 
God invariably used in connection with the sacrifices is Hashem, God in 
his aspect of love and compassion, never Elokim, God as justice and 
distance. The word Elokim occurs only five times in the whole of the book 
of Vayikra, and always in the context of other nations. The word Hashem 
appears 209 times. And as we saw last week, the very name of the book, 
Vayikra, means to summon in love. Where there is love, there is sacrifice. 
Once we realise this we begin to understand how deeply relevant the 
concept of sacrifice is in the twenty-first century. The major institutions of 
the modern world – the liberal democratic state and the free-market 
economy – were predicated on the model of the rational actor, that is, one 
who acts to maximise the benefits to him- or herself. 
Hobbes’ account of the social contract was that it is in the interests of each 
of us to hand over some of our rights to a central power charged with 
ensuring the rule of law and the defence of the realm. Adam Smith’s 
insight into the market economy was that if we each act to maximise our 
own advantage, the result is the growth of the common-wealth. Modern 
politics and economics were built on the foundation of the rational pursuit 
of self-interest. 
There was nothing wrong with this. It was done for the highest of motives. 
It was an attempt to create peace in a Europe that had for centuries been 
ravaged by war. The democratic state and the market economy were 
serious attempts to harness the power of self-interest to combat the 
destructive passions that led to violence.(3) The fact that politics and 
economics were based on self-interest did not negate the possibility that 
families and communities were sustained by altruism. It was a good 
system, not a bad one. 
Now, however, after several centuries, the idea of love-as-sacrifice has 
grown thin in many areas of life. We see this specifically in relationships. 
Throughout the West, fewer people are getting married, they are getting 
married later, and almost half of marriages end in divorce. Throughout 
Europe, indigenous populations are in decline. To have a stable 
population, a country must have an average birth rate of 2.1 children per 
female. In 2015 the average birth-rate throughout the European Union was 
1.55. In Spain it was 1.27. Germany has the lowest birth-rate of any 
country in the world.(4) That is why the population of Europe is today 
rendered stable only on the basis of unprecedented rates of immigration. 
Lose the concept of sacrifice within a society, and sooner or later marriage 
falters, parenthood declines, and the society slowly ages and dies. My late 
predecessor, Lord Jakobovits, had a lovely way of putting this. The 
Talmud says that when a man divorces his first wife, “the altar sheds tears” 
(Gittin 90b). What is the connection between the altar and a marriage? 
Both, he said, are about sacrifices. Marriages fail when the partners are 
unwilling to make sacrifices for one another. 
Jews and Judaism survived despite the many sacrifices people had to make 
for it. In the eleventh century Judah Halevi expressed something closer to 
awe at the fact that Jews stayed Jewish despite the fact that “with a word 
lightly spoken” they could have converted to the majority faith and lived a 
life of relative ease (Kuzari 4:23) Equally possible though is that Judaism 
survived because of those sacrifices. Where people make sacrifices for 
their ideals, the ideals stay strong. Sacrifice is an expression of love. 
Not all sacrifice is holy. Today’s suicide bombers sacrifice their lives and 
those of their victims in a way I have argued (in Not In God’s Name) is 

sacrilege. Indeed the very existence of animal sacrifice in the Torah may 
have been a way of preventing people from offering human sacrifice in the 
form of violence and war. But the principle of sacrifice remains. It is the 
gift we bring to what and whom we love. 
1. Jeremiah 7:22, “When I freed your fathers from the land of Egypt, I did 
not speak with them or command them concerning burnt offerings or 
sacrifice” – a remarkable statement. See Rashi and Radak ad loc., and 
especially Maimonides, Guide for the Perplexed, III: 32. 
2. The verb “to love” – a-h-v – is related to the verbs h-v-h, h-v-v and y-h-
v, all of which have the sense of giving, bringing, or offering. 
3. The classic text is A. O. Hirschman, The Passions and the Interests, 
Princeton University Press, 1977. 
4. The Observer, 23 August 2015. 
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Ohr Somayach – Torah Weekly 
Overview 
The Torah addresses Aharon and his sons to teach them additional laws 
relating to their service. The ashes of the korban olah — the offering 
burned on the altar throughout the night — are to be removed from the 
area by the kohen after he changes his special linen clothing. The olah is 
brought by someone who forgot to perform a positive commandment of 
the Torah. The kohen retains the skin. The fire on the altar must be kept 
constantly ablaze. The korban mincha is a meal offering of flour, oil and 
spices. A handful is burned on the altar and a kohen eats the remainder 
before it becomes leaven. The Parsha describes the special korbanot to be 
offered by the Kohen Gadol each day, and by Aharon's sons and future 
descendants on the day of their inauguration. The chatat, the korban 
brought after an accidental transgression, is described, as are the laws of 
slaughtering and sprinkling the blood of the asham guilt-korban. The 
details of shelamim, various peace korbanot, are described, including the 
prohibition against leaving uneaten until morning the remains of the todah, 
the thanks-korban. All sacrifices must be burned after they may no longer 
be eaten. No sacrifice may be eaten if it was slaughtered with the intention 
of eating it too late. Once they have become ritually impure,korbanot may 
not be eaten and should be burned. One may not eat a korban when he is 
ritually impure. Blood and chelev, forbidden animal fats, are prohibited to 
be eaten. Aharon and his sons are granted the breast and shank of every 
korban shelamim. The inauguration ceremony for Aharon, his sons, the 
Mishkan and all of its vessels is detailed. 
Insights 
Lions of the Soul 
“...he (the kohen) will separate the ash” (6:1) 
July 1956. Saturday afternoon. A taxi leisurely turns off Dizengoff Street 
into a side turning. A close-up on the taxi driver’s face. He is wearing a 
blue baseball cap. 
Driver: They went to their deaths like sheep. They asked their rabbis: 
“Rabbis, should we run away to Israel or should we stay here in Europe? 
And you know what all those great rabbis said (puts on fake Yiddish 
accent)?“Don’t leave! Don’t go to Israel! In Israel your souls will be in 
mortal peril. Jews there drive down Dizengoff on a Shabbes afternoon! 
You’re better off here in Lodj.” 
The driver chuckles, pleased with his own joke. He thinks for a second. 
“So I ran away in 1937. I came here. I got a job as a taxi driver. I used to 
be religious but I gave it up here. Those poor fools are now ashes and I’m 
alive and driving down Dizengoff on Shabbes. 
The picture freezes on the laugh of the driver. 
Dissolve. We hear Shostakovitch’s String Quartet no. 8. A large hearse is 
seen leaving a graveyard. Cut to a freshly filled-in grave in the mid-
distance. Hanging on the grave marker is a blue baseball cap. The camera 
tracks backward. All around it are grave-stones. The camera keeps 
tracking back through what seems to be like hundreds and hundreds of 
identical gravestones. They are all identical. Suddenly, the camera stops 
and slowly tracks in, lingering on one of thousands of identical stones. At 
the top of the gravestone there is a carving — six pieces of barbed wire 
arranged in a Star of David. The camera moves downward. We read the 
inscription: “For one of the Six Million — a place in the earth for someone 
whose ashes are blown on the four winds.” 
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No one gets out of here alive. We all make our exit one way or another. 
The question is: What we do in this brief walk between two darknesses? 
We can live like heroes and die like martyrs, with the name of Gd on our 
lips. We can die for the sake of our beliefs, for the sake of religion and our 
people. We can die like Jews and because we are Jews. 
Or we can shorten our names, shorten our noses and vanish into the 
background. Either way, we all end up sitting in that same “waiting room” 
before our cases come up in the true Supreme Court. There, we will reflect 
on what we did and what we didn’t do. What we could have done and what 
we did. 
The world sees our martyrs as passive — lambs to the slaughter. We see 
them as gigantic heroes of the soul. Heroes who never allowed their 
fiendish enemies the pleasure of seeing them falter in their trust in Gd’s 
ultimate justice. Heroes, who, with the worst imaginable horrors staring 
them in the face, never slackened in the observance of their faith. They 
were quick to do the Will of their Father in Heaven. And in death they are 
not separated from Him. Shortly before Rabbi Elchanan Wasserman 
(H”yd) and his talmidim were slaughtered by Latvian thugs, he cautioned 
his young flock that no impure thought should enter their minds, so that 
they might be a pure offering, an atonement for their brothers and sisters 
who would live on, in Israel, in America… 
“Who is like Your people Israel, one nation in all the world?” 
If we live on today, it is because of them. Our lives are founded on the 
ashes of the millions. They gave their most precious gift to us. Even 
though they never met us. They were not sheep. They were lions of the 
soul. 
“...he (the kohen) will separate the ash.” 
The first service of the day in the Holy Temple — the basis for the service 
of the rest of the day — was the terumat hadeshen. The kohen took ashes 
from the innermost part of the part of the Altar and placed them on the 
floor of the courtyard to the east of the ramp that led to the Altar’s top. 
These ashes had to come from the incinerated flesh of the previous day’s 
offerings. 
Every day the kohen would remove the ash and place it at the base of the 
Altar. Miraculously, the ash would be swallowed by the ground around the 
base of the Altar. In other words, the ashes became part of the Altar on 
which that service was performed. 
Today’s service of Gd is always built on yesterday’s service. A Jew serves 
Gd today with his life as willingly — as ultimately he is prepared to serve 
Him with his ashes. 
Sources: Rabbi Shimshon Raphael Hirsch and a story heard from Rabbi 
Zev Leff 
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Rabbi Doniel Staum 

Stam Torah 
Purim/Parshas Tzav 5776 - “Joy Renewed” 
After defeating the Red Coats and ousting the British in 1781, the colonists 
were faced with the daunting task of revising their system of government. 
The original system, the Articles of Confederation, was a failure. The 
states were too powerful while the federal government was too weak to 
accomplish anything. 
In May 1787 each state(1) sent delegates to convene in the Philadelphia 
statehouse(2) to revise the Articles of Confederation. Throughout that 
summer the meetings, known as the Constitutional Convention, continued. 
In order to ensure that the meetings proceed unhindered, they were closed 
to the public. Doing so required guards to be stationed at the doors and the 
doors and windows to remain shut, making the room stifling hot. 
The delegates were heavily influenced by the writings of(3) Locke, 
Montesquieu, and Rousseau, and they strongly debated how to merge 
those ideas into a practical form of government. 
On September 17, 1787 the delegates completed their task. They had not 
revised the Articles, but had drafted a new governing body known as the 
Constitution of the United States. 
As Benjamin Franklin, the elderly Pennsylvania representative, made his 
way out of the statehouse a woman asked him, “So what kind of 
government will we have Mr. Franklin?” He purportedly replied, “A 
republic Madame; if you can keep it!” 
Ramban(4) explains that the Book of Shemos is dedicated to relating how 
we were able to achieve closeness with G-d on a national level. The final 
verse of the Chumash states, “For the Cloud of G-d would be on the 
Mishkan by day, and fire would be on it at night, before the eyes of the 

entire house of Israel throughout their journeys.” Chumash Vaykira is 
essentially dedicated to the laws of the offerings brought in the Mishkan as 
well as the laws pertaining to the Kohanim. After the nation merited 
‘Divine closeness’, they needed to have a way to maintain that lofty 
holiness. There had to be a system wherein they could achieve atonement 
and forgiveness for iniquity and sin. Chumash Vayikra immediately 
follows Chumash Shemos because it contains the key to maintain what the 
nation achieved at the conclusion of Chumash Shemos.  
Rabbi Yitzchok Hutner zt’l(5) made the following observation: If someone 
were to ask what we are celebrating during the holiday of Shavuos, we 
would respond that on this day we received the Torah, which is analogous 
to light(6). If someone were to ask what we are celebrating during the 
holiday of Purim, we would respond by quoting the words of the 
Megillah(7), “To the Jews there was light,” and the gemara explains(8) 
that that light refers to Torah. Thus Shavuos is a celebration of Torah 
which is light, while Purim is the celebration of light which refers to 
Torah. What is the depth behind that subtle difference? 
The exodus from Egypt is considered the genesis of our nationhood. Until 
then we were an enslaved group lost in the morass of exile. But when we 
emerged triumphantly from the shackles of Egypt en route to receiving the 
Torah we underwent a drastic metamorphosis and became a nation. The 
exodus was the preparation for the new covenant which we agreed to at 
Sinai when we received the Torah. All subsequent redemptions served to 
preserve that original covenant, which was threatened in each exile. 
The Zohar relates that the Torah and Klal Yisroel are inextricably bound, 
reflecting each other in many ways. There are two levels of growth in 
regards to proficiency in Torah study. One way is to learn new concepts 
and ideas. The other is to review and strengthen within one’s self ideas 
which he already learned but were somewhat forgotten over time. 
The exodus from Egypt reflects the first level of growth, like one being 
exposed to new concepts and ideas in Torah which he never knew. The 
salvation in the time of Purim however, is analogous to the second level of 
growth. Although there may not be any new learning, an in depth review 
of what one already knew raises him to greater vistas of understanding and 
appreciation for the concepts he previously learned. 
During the time of the Purim story Klal Yisroel reaccepted the Torah. It 
was the same Torah they accepted over a thousand years earlier at Sinai, 
but at that point they had a deeper and more significant understanding and 
attachment to the Torah. In this sense the celebration of Purim was not for 
something new but for something old that was renewed within them. 
Based on this idea Rabbi Hutner explained that on Shavuos we received 
the Torah, which is analogous to light. On Purim however, we 
‘discovered’ new light; a new light in the Torah we had accepted 
previously. Therefore, Shavuos is a holiday of Torah which is light, while 
Purim is a holiday of light which refers to Torah.  
The Gemarah Ta’anis (29a) states the famous words, “Meeshenichnas 
Adar Marbin b’Simcha- When Adar arrives we increase our joy.” 
There is a concept in halacha of “Ayn m’arvin simcha b’simcha - We do 
not ‘mix’/blend two different sources of joy. When there is cause for 
celebration our complete focus should be on that celebration. Therefore, 
we do not celebrate another event at the same time so as not to detract 
from the original celebration. For example, it is forbidden to get married 
during one of the major holidays. During the holidays our complete focus 
must be on the joy endemic joy to that holiday. The joy of a wedding 
would detract from the joy of the holiday. 
It is therefore intriguing that the Rema rules that it is permitted to get 
married on Purim(9). Why aren’t we afraid that the joy of the wedding will 
detract from the joy of Purim? 
The Zev Yitrof(10) explains that the joy of Purim is not specific or 
exclusive. Rather, the focus of the day is to reach a state of sublime joy 
and devotion with G-d in any way one can. Purim celebrates the incredible 
story of the overturning of the decree calling for the annihilation of the 
Jewish people. Therefore, the holiday of Purim is the celebration of life 
itself! That joy is all inclusive. Any celebration that brings a person to feel 
that sublime level of rejoicing is part of the celebration of life itself. 
Therefore, a wedding would be permitted on Purim. 
With this in mind we can understand the reason for our increased joy 
during the month of Adar. During the year our celebrations center around 
specific blessings in our life, such as our connection with Torah, specific 
blessing of G-d, a new house, or property, etc. All of those celebrations 
warrant the recital of the blessing “Shehechiyanu”(11). During Adar 
however, we celebrate the fact that we can celebrate. 
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It is analogous to someone involved in a serious accident, who was rushed 
to the hospital and not given much chance for survival. Yet after months of 
surgeries, painful therapy, and slow recuperation, he miraculously has a 
complete recovery. When he walks out of the hospital for the first time 
everything is exciting. His ability to walk, to hear the birds chirping, to 
smell the fresh air, and to see people hurrying to their daily affairs, all 
feels like an incredible gift. It’s a joy of life itself, in every breath he takes. 
At least during that first day, he appreciates and cherishes everything he 
always took for granted. 
The joy of Adar does not warrant the recitation of Shehechiyanu, because 
the joy of Adar is the blessing itself. It is a month-long celebration that He 
has, “kept us alive, sustained us, and allowed us to reach this time”. When 
Adar arrives we have an added awareness of the gift of life and that breeds 
a resurgent feeling of joy. 
Our foremost nemesis, the nation of Amalek, attacked us soon after we had 
left Egypt. At that time we had achieved an almost invincible persona. 
After all the miracles Klal Yisroel had been privy to during the exodus and 
afterwards, no nation dared to attack or even threaten us. We were on a 
spiritually high level and felt extremely close to G-d as we prepared to 
accept the Torah. Just then Amalek attacked. Despite the fact that they 
were vanquished their mere attack had a profoundly negative impact. Our 
cloud of invincibility was gone and we ourselves felt weakened. 
“Remember what Amalek did to you on the way when you left Egypt. 
Asher karcha baderech - He cut you off along the way…” The 
commentaries explain that the word ‘Karcha’ also means cooled. Our war 
with Amalek is eternal, and we are obligated to never forget what they did, 
for they cooled our enthusiasm, and quelled our passion. The nation which 
was so confident and proud suddenly doubted itself and its greatness. 
Amalek may have been defeated but they had achieved their objective. 
They had weakened our resolve and confidence. 
It is the Amalek within ourselves that causes us to lack appreciation for the 
daily gifts of life. Conversely, it is the fires of inner passion and devotion 
which destroy the Amalek within ourselves. 
Purim is not the celebration of something new, but a celebration of a new 
appreciation of what we always had, but heretofore failed to appreciate. 
On the highest level this refers to our reacceptance of Torah. But it is also 
a celebration of the gift of life which we don’t sufficiently ponder or 
appreciate. 
It is well-known that it is far easier to diet and lose weight than it is to 
keep the weight off. It is one thing to receive a tremendous gift or achieve 
greatness. But the question is if it can be preserved.  
Shavuos was our receipt and achievement of greatness. But at that point it 
was unclear whether we could keep it. Amalek sought to ensure that we 
would indeed be unable to preserve it. But Purim is the celebration of our 
vanquishing Amalek(12) by maintaining our greatness and appreciating it 
day in day out.  
“When Adar arrives we increase our joy” 
“To the Jews there was light” 
1. With the exception of Rhode Island who refused to send delegates 
2. Later to be named ‘Independence Hall’ 
3. Locke (Natural right to life, liberty, and property, and governments 
responsibility to protect those rights), Montesquieu (Separation of 
governmental power into three branches – legislative, executive, and 
judicial), and Rousseau (Social Contract; people are basically good but 
become corrupt by society). 
4. Introduction to Sefer Vayikra 
5. Pachad Yitzchok, Purim, Inyan 3 
6. Mishley 6:23 
7. Esther 8:16 
8. Megillah 16b 
9. Darchei Moshe 696 
10. Rabbi Zev Hoberman, Purim chelek 2 
11. Blessed are You Hashem… that You kept us alive, sustained us, and 
allowed us to reach this time.” 
12. Haman is a descendant of Amalek 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Tzav 
Shushan Purim 
15 Adar II 5776/ March 25, 2016 
A number of years ago a friend of mine married a woman from a very 
upscale neighborhood. After a few months of Shabbos and Yom Tov visits 
with his in-laws he quipped that he feels bad for the first grade teachers in 
their local schools. He imagined that the teacher would tell the class that 

they are going to learn about addition, and proceeds to explain the old ‘if I 
have one apple and add another apple, then how many apples do I have’ 
routine. And then one of the student calls out, “That’s not addition. My 
Mommy is making an addition to our upstairs, and when she finishes that 
one, she said she’s going to make another addition to the kitchen!” 
How often in life do we think that if we only had that one more thing, then 
we would be truly happy and then we could really appreciate our 
blessings. It could be a new car, moving to a different neighborhood, 
having a little more money, a better boss, better employee, better behaved 
children, a shidduch, health, etc. That one missing commodity contains the 
key to our elusive happiness. 
Not long before his undoing, the villainous Haman declared, “I have 
everything! I have money; I have children; I have prestige. I am invited to 
the private royal banquets and everyone bows before me. Everything is 
going my way, save for one thing! But that one thing gets in the way of 
my complete happiness. Just as soon as I get Mordechai out of the way, 
then my life will truly be perfect.” 
Little did Haman realize that his efforts to attain that “one last thing” 
would destroy him and cause him to lose everything he had. 
We would be wise to learn to appreciate the blessings we have, and not 
focus on that “one thing we are missing”. The bottom line is that there will 
always be that one thing missing because life in this world is never perfect. 
I once heard a beautiful quote that sums this idea up so eloquently: “Life 
isn't about waiting for the storm to pass, but about learning how to dance 
in the rain!” 
Rav Hutner zt’l related that in Europe there was a refrain that performers 
would chant on Purim: “Haynt iz Purim, morgen iz oiys; Gebb mir a trink, 
oon vahrf mir aroys”, loosely translated as “Today is Purim, tomorrow, it’s 
no more; give me a drink and throw me out the door!”  
Rav Hutner explained (in a more lengthy and characteristically deep 
manner) that if one would act as he does on Purim the day after Purim, he 
would be viewed as socially off. But on Purim itself we focus on the day. 
True, tomorrow it’s over, but today is Purim! 
On Purim we live in the moment. We appreciate the blessings of today – 
primarily our faith in an Omnipotent and loving G-d, love for our fellow 
Jews, and celebrating the fact that we are part of the greatest nation on 
earth! 
It’s a lesson we need to take with us long after the shalach manos have 
been divvied up (or burnt with the chometz J). It’s a lesson we may hear 
numerous times, but still have a hard time internalizing: It’s not stuff or 
money that will ever bring happiness, but rather our ability to appreciate 
what we have – our ability to dance in the rain!  
A Freilichen Purim to Klal Yisroel 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

Purim – II 
The story of Purim takes place about 2500 years ago in the, long ago, 
almost forgotten, Persian Empire. Yet this ancient tale remains instructive 
to this very day. The details of the plot of the story, as recorded for us in 
the book of Esther, are well known to all. However, the implications and 
eternal lessons of those details and the overall story itself must be 
relearned in every generation. 
The names, the localities and the circumstances of the Purim story change 
and differ from generation to generation but the basic social and historical 
lessons of Purim remain cogent for the Jewish people for all time. We are 
being taught basic lessons of Jewish existence in this Purim story. By 
ignoring or perverting these lessons, the Jewish people over the centuries 
have been exposed , both nationally and individually, to mortal dangers. 
The Jews of ancient Persia had pretty much despaired of rebuilding 
national sovereignty in their homeland. They had to adjust to being a 
particular ethnic and religious minority in a polyglot, the Persian Empire, 
which was overwhelmingly pagan. They had to learn how to sagely remain 
different from all others while somehow being part of the whole. And this 
remained the challenge for all of Jewish society – again nationally and 
individually – for almost two thousand years of exile. 
The wicked Haman described us correctly when he said that the Jews are 
dispersed, disunited, and have and observe different values and laws than 
the general population. In short, the crime of the Jews is that they are 
different and the world has difficulty accommodating those who insist on 
being different. 
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In ancient Persia a large section of the Jewish people chose the path of 
complete assimilation into the dominant culture and society. They 
gleefully participated in the king’s banquet and excesses and willingly 
bowed down to Haman and to his pagan ways. German Reform in the 
nineteenth century called itself and its adherents “Germans of the Mosaic 
persuasion.” I imagine that the Purim Jews thought of themselves similarly 
as “Persians of the Mosaic persuasion.” 
The complete abandonment of Judaism in Persian society did not spare the 
Jews of Persia the trauma of Haman and his decrees. And we are all only 
too painfully aware how the German assimilation of the nineteenth century 
turned out in the actions and events of the twentieth century. In the long 
run of history, assimilation does not work, not for the Jewish people as a 
whole or for individual Jews. 
This fundamental lesson of the Purim story remains a challenge in every 
generation of Jewish life. In our time, it has become perhaps the greatest 
danger to Jewish survival. However we can avert the pitfalls of 
assimilation willingly and voluntarily through increased Jewish education 
and at least minimal adherence to Torah commandments and Jewish 
tradition. Otherwise, our history shows us that there are far more painful 
methods available to remind even the most assimilated among us of being 
Jewish.  
Another underlying lesson of the Purim story is that of the power of 
Jewish pride and self-worth. Mordecai’s intransigence and Esther’s 
courage in a moment of fateful decision and dangerous choice are the 
ingredients that make them the immortal heroes of the Purim story. 
Pride in one’s personal and national heritage is instilled at home by parents 
to children. The most effective tool that I remember in raising our children 
– and a rabbi’s children often face many severe peer challenges - was to 
simply say that this is the way our family behaves, talks and acts. A strong 
sense of family and of continuity will almost automatically engender 
Jewish self-pride in a child. It is more powerful than pure book knowledge 
in creating a Mordecai and Esther. 
And the great sage Hillel stated: “If I am not for myself than who will be 
for me?” If Jews themselves are not for Judaism and the Jewish people and 
the State of Israel, than who shall be for us? Mordecai warned Esther that 
if she remained silent now she and her family were doomed to extinction, 
Jewishly speaking. 
Being a Jew always presents one with making hard choices and difficult 
decisions. The Purim story comes to reinforce for us this important truism 
of Jewish life. That Purim would remain the eternal holiday of the Jewish 
people corroborates the importance the Rabbis placed on the messages of 
this wonderful Yom Tov. 
Shabbat shalom 
Purim sameach, Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Tzav 
The parsha deals initially with the concept of an eternal flame or light that 
would continually be present on the holy altar in the Mishkan/Tabernacle. 
This is not the sole instance in the Torah where this concept of an eternal 
flame, fire or light is discussed. The great golden candelabra in the 
Mishkan/Tabernacle was also to have one light that was to be deemed an 
eternal light that was never to be extinguished. Millennia later, our 
synagogues commemorate this concept of an eternal light in the holy 
house of prayer with the presence of a ner tamid fixture over the holy ark 
of the Torah scrolls. 
The question arises as to the symbolism and meaning of this eternal fire. 
Who and what does it represent and what is its message to our society and 
world. The simple explanation of the eternity of this flame is that it 
symbolizes God’s constant and unending presence in our lives and in the 
national life of the Jewish people. He is always present even if He is 
unseen, unrecognized and even purposely ignored by His creatures. 
The eternal fire reflects the eternity of the Creator, the eternity of Torah 
and of the people of Israel. In a world where little today is held to be 
lasting let alone eternal, the reminder of an eternal flame is necessary and 
vital. There have been myriad temporary gods that have bedeviled 
humankind over the ages. The entire pantheon of paganism was built upon 
differing and constantly changing gods. Only Israel had the vision of a 
universal, unchanging and eternal God. 

But, perhaps there is an even more cogent message from the eternal flame 
to us. Many times in life we make sacrifices in order to achieve ends that 
we desire. This is certainly true in the material sphere of our lives. Long 
hours and great exertion are the norm of our workday lives. Not always are 
our sacrifices rewarded with social, professional or monetary success and 
achievement. 
We tend then to view them - our efforts and sacrifices - as being in vain 
and a wasted effort. However we may feel about those material spheres of 
our lives, this does not hold true for our spiritual efforts and pursuits. No 
effort, even if it appears to us to be unsuccessful and even inconsequential, 
is wasted. The spirit remains eternal. 
The rabbis in Avot taught us that according to the effort so is the reward. 
There are a number of interpretations of this cryptic phrase. One meaning 
is that the effort will be rewarded even if the goal of that effort has not yet 
been achieved. For effort on behalf of spiritual matters – charity, Torah 
study, the welfare of the Jewish people, etc. – is blessed with an eternal 
quality that survives because it becomes part of our eternal soul. The 
sacrifices made on behalf of our souls live on as part of our Godly nature, 
the eternal flame that the Creator has placed within us all. 
Shabbat shalom, Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashs Tzav: Increasing Gratitude 
There are certain phrases or expressions that many of us find hard to say. 
“I love you” is one of them. Another such phrase is “thank you”. 
Although these words are difficult for us to pronounce, they each reflect 
powerful emotions and, when finally uttered, have an unbelievable impact 
upon the person to whom they are addressed. It is wonderful to hear that 
one is loved, and it is also wonderful to learn that another person is 
grateful and appreciative of what one has done for him or her. 
In our tradition, gratitude is a primary value. Bachya ibn Pakuda, in his 
renowned medieval book Duties of the Heart, stresses the centrality of 
gratitude in the religious experience. For him, the worship of God begins 
with a sense of gratitude for being alive, for being healthy, for having 
one’s needs met. 
It is no wonder, then, that as the book of Leviticus enumerates the many 
types of sacrificial offerings which comprise the ancient Temple service, 
the korban todah, or thanksgiving offering, is prominently included. In this 
week’s Torah portion, Tzav, in Leviticus 7:11-18, the sacrifice known as 
the korban shelamim, or peace offering, is described in detail. Generally 
speaking, when a person makes a vow to offer such a sacrifice, whether in 
a time of distress or when remembering God’s tender mercies, he must 
bring an animal offering. He brings it to the Temple, the kohen (priest) 
performs various ritual procedures, and then most of the meat can be 
consumed by the individual who donated the offering, as long as he 
finishes it all during the day he brings it, and the following night and day, 
providing the individual with much more than 24 hours within which to 
consume the meat. 
But the passage which deals with this offering begins with a subtype of the 
shelamim – the todah. In this instance, besides bringing an animal 
sacrifice, the donor must also bring four types of bread, and ten breads of 
each type, totaling forty loaves. The meat and the accompanying loaves of 
bread must be consumed by daybreak after the night following the 
preparation of the sacrifice. 
The late 19th century commentator known as the Netziv suggests that the 
thanksgiving offering, or todah, must be accompanied by a public 
celebration with many guests invited. Therefore, unlike the ordinary 
shelamim, the numerous loaves of bread are prescribed so that all the 
guests can partake of the meal. The time within which the meat and breads 
can be consumed is limited to much less than 24 hours, necessitating the 
invitation of numerous guests to share in the thanksgiving celebration. 
The Netziv teaches us here that expressions of gratitude should ideally not 
be kept private. Thankfulness is an emotion to share with others in a public 
celebration. 
Not long ago, I came across an article in an academic journal of 
psychology. The article was entitled Can Prayer Increase Gratitude? The 
authors quote numerous research studies which correlate gratitude with 
mental health. They therefore seek ways to promote the feeling of 
gratitude to foster increased mental health. One way they tried to instill 
gratitude in their subjects was to encourage them to engage in prayer. 
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How consistent their findings were to the teachings of Judaism! They 
found that when people engaged in prayer, they became more aware not of 
what they were lacking, but of the blessings they had to be thankful for. 
The very act of prayer inculcated an attitude of gratitude. 
The sacrifices offered in our ancient Temple were forcibly discontinued 
two millennia ago. Our sages teach us that our prayers, although they are 
mere words, substitute for the sacrifices of old. Whereas once upon a time 
a Jew would express his gratitude by bringing a thanksgiving offering, 
today he recites a prayer instead. 
The article in the psychology journal teaches us that the relationship 
between prayer and gratitude is a mutual one. Not only does gratitude lead 
to thankful prayer, but prayer leads to increased thankfulness. Thus, for 
those of us who come by our sense of gratitude naturally and with ease, 
these sacrificial offerings, or these days, the appropriate prayers, can help 
us express that gratitude. 
But for those of us whose sense of gratitude is numbed, prayer is one way 
to free feelings of thankfulness which are otherwise locked up within us. It 
allows those feelings to well up and to be effectively expressed. 
We often hear the admonition to “count our blessings”. Many of us, either 
because of our inborn pessimism, or because of the difficulties of life 
which seem to overshadow our blessings, find it difficult to acknowledge 
the positives of our life. Without such acknowledgment, gratitude is 
impossible. 
In this week’s Torah portion, we learn not only that gratitude deserves 
celebration in the holy Temple, but that temple worship can help us feel 
grateful for what we do have. And we also learn, following the Netziv, of 
how worthwhile it is to express gratitude in a circle of family and friends. 
That gratitude is the most pleasant of human emotions is so well expressed 
in these lines from the poet Thomas Gray’s Ode for Music: 
Sweet is the breath of vernal shower, 
The bees collected treasures sweet, 
Sweet music’s melting fall, but sweeter yet 
The still small voice of gratitude. 
The sage advice we can derive from this week’s Torah portion is: Express 
gratitude, and not in a “still small voice,” but in a resounding and booming 
voice for others to hear so that they can share in the emotions of the 
grateful person, and so that the grateful person can feel those emotions in 
every fiber of his being. 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Tzav - Resensitization 
God spoke to Moshe, saying, “Command Aharon and his sons, saying, 
This is the law of the burnt offering . . .” Vayikra 1:1 
THERE IS A STORY in the Talmud about Rebi Yehudah HaNasi, the 
redactor of the Mishnah, that goes like this: 
A calf was being taken to the slaughter when it broke away, hid his head 
under Rebi’s cloak, and lowed [in terror].  
“Go,” he said, “it was for this that you were created.”  
Consequently, they said [in Heaven], “Since he has no pity, let us bring 
suffering upon him.” (Bava Metzia 85a) 
And suffer he did, terribly, for 13 years. His screams of pain could be 
heard for miles around, and this continued until the following incident: 
One day Rebi’s maidservant was sweeping the house. [Seeing] some 
young weasels lying there, she went to sweep them away.  
“Let them be,” he told her. “It is written, ‘and His mercies are over all his 
works’ (Tehillim 145:9).”  
They said [in Heaven], “Since he is compassionate, let us be 
compassionate to him.” (Bava Metzia 85a) 
And his suffering went away, just like that.  
This is one of those stories that at first seem so simple, albeit a little 
strange, but which becomes less simple and more strange as you think 
about it. After all, we’re talking about the great Rebi Yehudah HaNasi, one 
of the greatest leaders of the Jewish people ever. More than likely, he had 
been quite a compassionate person as well. 
Not only this, but he had spoken truth. It was for slaughter, among some 
other purposes, that the calf was made. A central part of the service in the 
Temple, as these parshios discuss, was the slaughtering of animals. When 
an animal was killed as a sacrifice, it was elevated, and the world as a 
result. It is likewise when an animal is slaughtered according to halachah, 
even if only to eat. 
Then what did Rebi do wrong, and why did it take him 13 years to rectify 
his mistake? From the story itself it doesn’t even seem as if his tikun was a 

conscious one. And, in lieu of this week’s parshah, which is all about 
animal sacrifices, it would seem that Rebi was right.  
Furthermore, the punishment does not seem to have fit the crime. Why 
should Rebi have suffered so much for a single act of indifference? Even if 
someone as great Rebi had erred in his approach to a relatively common 
situation, unbearable pain for 13 years seems hardly fitting a Divine 
response. 
Another example of this seemingly unfair Divine treatment of human error 
is from last week’s Haftarah for Parashas Zachor. True, God told the 
Jewish people not to show any mercy to Amalek when going to war 
against them. Yes, Shaul HaMelech seemingly ignored the Divine 
directive and let Agag, king of Amalek, live a little longer. Why though 
should he lose the kingship if it was more a delay of execution than a stay 
of execution?  
The answer in each case is that it is not the punishment that we do not 
appreciate, but the crime itself. When the punishment seems to be far more 
severe than we think it should be, there are two possible explanations. 
Either the one doing the punishing is overdoing it, or the seriousness of the 
crime needs to be better understood.  
When it comes to a human disciplinarian, either answer can be correct, 
depending upon the circumstances. When it comes to God, there is only 
one correct answer: we do not understand the seriousness of the crime. If 
we did, we’d agree that the Divine response fits it exactly.  
The truth is, we suffer from this problem everyday. Today, if a person 
accidentally violates any of 365 negative mitzvos from the Torah, he 
merely does teshuvah. If he sins willfully, then he also does teshuvah, 
albeit a little more intensely. Today, we think, it is not so hard to fix a sin. 
In Temple times it was different, VERY different. If a person sinned and 
committed a forbidden act without intention, he had to bring a sacrifice to 
the Temple. It was expensive, a hassle, and a frightening experience. You 
had to buy the animal with your own money, bring it to the Temple 
yourself, and then watch it slaughtered because you accidentally sinned. 
If the person did the same kind of sin with intention, then teshuvah was far 
more complicated, and a lot more painful, 39 stinging lashes more painful. 
In fact, these lashes were so severe that they could kill the person. If a 
person survived them, more than likely he was far more careful about 
correctly fulfilling the mitzvos in the future. 
It makes sinning a lot easier. We may feel fortunate because we can escape 
punishment, but in the end, we are the losers, for two reasons. Firstly, we 
become spiritually desensitized to the importance of observing the 
mitzvos, and therefore fail to do them as zealously as we should. This will 
cost us later in the World-to-Come. 
The second reason is because we only think that we escape punishment. 
The actual reality is much different, as the Talmud explains: 
Did not Rav Yosef say and Rebi Chiya teach: “Since the day of the 
destruction of the Temple, although the Sanhedrin ceased, the four forms 
of capital punishment have not ceased? They have not ceased! Certainly 
they have ceased! Rather, the judgment of the four forms of capital 
punishment has not ceased. Someone who would have been sentenced to 
stoning either falls down from the roof or a wild beast treads him down. 
He who would have been sentenced to burning, either falls into a fire or a 
serpent bites him. A person who would have been sentenced to 
decapitation is either delivered to the government or robbers come upon 
him. The one who would have been sentenced to strangulation is either 
drowned in the river or dies from suffocation.” (Kesuvos 30a) 
In other words, though man has the lost the ability to punish a Torah 
offense as is fitting, Heaven has not. We may take mitzvos and sins less 
seriously in post-Temple times, but God does not. It’s the effect of the 
punishment that counts, not the one who carries it out or the means he 
uses.  
This may be one of the reasons why illnesses and accidents that some say 
once did not affect the Jewish people as they did the gentile, now does. In 
fact, this may be one of the reasons for anti-Semitism over the ages and 
some of its torturous results. In times of hester panim, when the face of 
God is hidden and His hand works behind the scenes, it is the way Divine 
justice is served.  
The point is, the stories about Rebi and Shaul HaMelech serve to remind 
us just how important our approach to Creation and one another make a 
difference to Creation, and therefore to God. The higher up one is on the 
spiritual ladder, the more this is true. Thus, Yosef, for merely relying on 
the Egyptian wine steward for redemption ended up spending two more 
years in Egyptian prison. Trust in God, especially for someone on Yosef’s 
level, was, is, that important to personal and world rectification.  
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Though it is true that we have an easier go of it, having to rely mostly on 
ourselves to adhere to Torah and avoid sin, we are the losers in the end. 
The person who was inflicted with tzara’as from speaking loshon hara 
learned his lesson and avoided speaking it in the future. His portion in the 
World-to-Come greatly increased as a result, as did the quality of his life 
in this world.  
We, on the other hand, seem to be able to speak loshon hara with 
impunity. What’s the worst that can happen? Someone hears you and says, 
“Hey, that’s loshon hara!” and causes us a little embarrassment? Instead, 
we speak it and again, whittling away our quality of character and greatly 
reducing our portion in eternity. The short-term gain we think we enjoy 
comes at great cost to eternal pleasure. 
This too is part of the Purim message. As the Talmud points out, even the 
students of Rebi Shimon bar Yochai had a difficult time figuring out why 
Haman was able to rule over the Jewish people of his time (Megillah 12a). 
It didn’t seem to them that the punishment fit the crime. 
The answer was that it did, which became clear once it was understood 
how serious their crime was from God’s perspective. As history once again 
becomes unstable, and Jewish security is threatened by modern day 
Hamans, we would be wise to consider the message, its historical impact, 
and learn from it for our future. 
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Bais Hamussar 
This Dvar Torah is dedicated l'refuas Sarah bas Miriam Mertza, b'soch 
shaar cholei Yisroel. 
Tzav 
The world gives the impression as if it operates by itself. Although a 
nonbiased individual should be able to discern the Grand Puppeteer behind 
the stage, it seems that most people are simply oblivious to the Creator. A 
fascinating explanation of a mitzvah in this week's parsha offered by the 
Sefer HaChinuch, illustrates to just what degree Hashem's presence in this 
world is hidden. 
The Torah commands us, "A permanent fire shall be lit upon the 
mizbeiach, it shall not be extinguished" (Vayikra 6:6). The Chinuch writes 
that it is well known that even awesome miracles performed by Hashem 
are somewhat concealed. They appear as if they are simply an element of 
nature. Prior to the splitting of the sea, arguably the most astounding 
miracle in all of history, "Hashem moved the sea with a strong east wind 
all night" thereby giving the impression that the whole incident was the 
result of a natural disaster. The force of a powerful tornado caused the 
waters to split thereby allowing the Jews to pass through the parted waters. 
In a similar vein, despite the fact that a fire descended from Heaven onto 
the mizbeiach, we are commanded to light our own fire upon it to veil the 
otherwise overt miracle. Indeed, even when Hashem's reveals Himself, He 
makes sure to hide behind the veil of nature. 
When the Navi exhorts us, "Walk with tzenius with Hashem" (Michah 
6:8), he is not merely instructing those who look for publicity to conceal 
their good deeds. He is informing us that when one conceals his actions he 
is actually following in Hashem's ways, since He also hides what He does. 
Rav Wolbe writes (Alei Shur vol. II p. 594) that many people define 
tzenius very superficially. The virtue of tzenius being discussed here refers 
not to an external dress code; rather, it refers to one's internal spiritual 
composition. The pasuk states, "Tzenius goes together with wisdom" 
(Proverbs 11:2). Rabbeinu Yonah explains that tzenius is a virtue which is 
attributed to the wise, "for they hear and listen and they do not desire to 
reveal what lies in their hearts." They do not feel compelled to reveal 
everything they have seen and heard. This quality allows them to live a life 
of penimiyus, since they have created for themselves a world that is not 
dependent on the opinions and desires of others. They are able to focus on 
their spiritual state without being affected by outside influences. 
It takes one to know one. Only a person who lives with tzenius and 
conceals his actions has the ability to discern Hashem's concealed hand 
conducting the world. Had Mordechai and Esther not written the Megillah 
in a manner which highlights the various milestones that occurred over a 
twelve year period, most people would have perceived these occurrences 
as happenstance. Vashti happened to disobey Achashveirosh, Esther 
happened to be chosen as queen and Mordechai happened to overhear the 
plot of Bigson and Seresh. It takes a wise man to connect the dots in a way 
that produces a "picture" of Hashem's involvement. 

We live in the internet generation where anything and everything is public. 
Anything anybody says, publishes or captures on camera is recorded and 
posted for the world to perceive. People have a hard time keeping anything 
inside themselves. Creating a relationship with Hashem means one is 
cognizant of His presence in his life - something inaccessible to a person 
who perceives the world superficially. Imbibing wine on Purim allows one 
to discover who he really is. Dig a little under the surface of your skin. Not 
only will you begin creating a world of penimiyus, but you will also 
succeed in scraping the veneer off this world thereby revealing the Creator 
in all His glory! 
A Freilichen Purim! 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 54 - Reform Movement 
by Rabbi Ken Spiro  
As we saw in the last installment, the Enlightenment gave Jews new rights 
-- human rights and citizenship rights -- which they never had before. The 
new broad-mindedness went so far that Jews were even accepted into 
society as long as they were not "too Jewish" -- as long as they didn't dress 
too differently, behave too differently, eat a different diet, or insist on 
wearing their "old-fashioned" religion on their sleeve. 
The reaction to this from some Jews was a staunch refusal to cooperate 
and get with the plan -- in any way, shape or form -- which is why you see 
Chassidim to this day wearing the garb common to 18th century Eastern 
Europe. 
But there was also the opposite reaction from others. These Jews went 
along with the spirit of liberation and modernity and dropped the things 
that had made them different from other people -- such as keeping kosher, 
keeping Shabbat, etc.  
Of course, as soon as Jews drop their religion, they begin to assimilate. 
And this is what happened in huge numbers. Just how many we don't 
know. What we do know is that an estimated quarter of a million Jews 
converted to Christianity during this time and that countless others 
assimilated into the European culture. 
Interestingly, the assimilation rate was higher where there were fewer 
Jews. In Eastern Europe, where the Jewish population was almost 5 
million, 90,000 (or not quite 2%) converted to Christianity in order to have 
an easier life and mingle with mainstream society. But in Western Europe 
where there were fewer Jews, the proportions were much higher. The 
majority of the Jews of France assimilated, as did the majority of the Jews 
of Italy and Germany.  
Why? Because in Western Europe, the non-Jews were much nicer to Jews 
and the attraction to join the mainstream was much greater. 
Some Jewish converts to Christianity were very famous. In Part 53, we 
already mentioned Benjamin Disraeli, the British Prime Minister who 
became the great architect of Victorian imperialism. But we must also 
mention Karl Marx, the father of Communism. 
Marx was converted by his father at age six; the father himself had 
converted a few years earlier in order to be able to practice law. Marx, 
who eventually became an atheist, is the author of The Communist 
Manifesto and Das Kapital, ironically called the "Bible of the Worker." He 
is also famous for calling religion "the opiate of the masses."  
A terrible example of a self-hating Jew, Marx blamed all the world 
problems on the Jews in his rage-filled A World Without Jews. Virulent 
hatred of Judaism and other Jews was not uncommon to such converts. It 
infected, among others, Heinrich Heine, one of the greatest figures in 19th 
century German literature.  
Heine converted, as did so many, for pragmatic reasons, explaining his 
conversion: "From the nature of my thinking you can determine that 
baptism is a matter of indifference to me and I do not regard it as 
important even symbolically. My becoming a Christian is the ticket of 
admission to European culture." He was as cynical about Judaism, 
declaring it one of the world's three greatest evils (along with poverty and 
pain.) 
German Reform 
Perhaps the most unusual reaction to the changes of this time period came 
from a group of German Jews who formed what came to be known as the 
"Reform Movement."  
The German Jews who began the Reform Movement in the early 1800s 
wanted to stay Jewish, but at the same time wanted to take advantage of 
the newly-won rights and freedoms, which were available only if one 
became a full-fledged member of European society. Traditional Jewish 
lifestyle and national identity were barriers to this aculturation. So these 
German Jews set about dropping some key aspects of traditional Judaism. 
The most dramatic of these was the belief that the Torah was given to Jews 
by HaShem at Mount Sinai. 
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For 3,000 years Jews never questioned that the Torah came from HaShem. 
The various sects that developed -- such as the Sadducees and the Karaites 
-- questioned the oral tradition or rabbinic law, but never the Divine origin 
of the Torah. This was an earth-shattering precedent. 
The first break in the dam came from Moses Mendelssohn (1724-1804), a 
brilliant thinker who was known as the "hunchback philosopher." He 
advocated the "rational" approach to religion, as he wrote in his Judaism 
as Revealed Legislation: 
"Religious doctrines and propositions ... are not forced upon the faith of a 
nation under the threat of eternal or temporal punishment but in 
accordance with the nature and evidence of eternal truths recommended to 
rational acknowledgment. The Supreme Being has revealed them to all 
rational creatures." 
In effect, Mendelssohn was following the pattern of the thinkers of the 
Enlightenment, the "Age of Reason." Religion should be rational. If the 
law of HaShem seems irrational, then man must follow reason. 
By opening up Judaism to this kind of rational skepticism, Mendelssohn 
opened the door through which others rushed in. 
This is not to suggest that before him Judaism was closed to skepticism. 
Indeed, being skeptical was always a big part of Judaism, but that 
skepticism was grounded in certain beliefs and assumptions, which in the 
Reform Movement came tumbling down. 
The first Reform service was conducted by Israel Jacobson in his school 
chapel in Seesen, Germany in 1810, and it was adopted by the first Reform 
synagogue which opened in Hamburg in 1818.  
The Reform service had a choir, robes, and an organ; it was conducted in 
German with German songs and German prayers in a deliberate attempt to 
emphasize nationalistic loyalty and identity. 
Jewishly, however, this was quite a departure. Up until then, Jews prayed 
in Hebrew, reciting the prayers composed by the Men of the Great 
Assembly and by the Sanhedrin some two thousand years earlier. Jews 
never played musical instruments during Shabbat services, and certainly 
not an organ which was an instrument common to Christian churches, as 
was the choir and the robes.  
Not long after, the Reform Movement switched Shabbat from Jewish 
Saturday to Christian Sunday, and came to call its synagogues "temples" 
to underscore the point that Reform Jews no longer looked to the 
rebuilding of "The Temple" in Jerusalem.  
In fact, Reform leader Samuel Holdheim (1806-1860), who became the 
head of the Reform congregation in Berlin, argued against the mention of 
Jerusalem, Zion, or the land of Israel during services. He opposed 
circumcision, wearing of skull caps or prayer shawls, or the blowing of the 
shofar -- in short just about anything traditionally Jewish. 
Another Reform leader Abraham Geiger (1810-1874), who led reform 
groups in Breslau, Frankfurt and Berlin, called circumcision "a barbaric 
act of blood-letting rite" and advocated against "the automatic assumption 
of solidarity with Jews everywhere."  
These were big breaks with tradition. Ever since Avraham, circumcision 
was the way Jews marked their covenant with HaShem. And Jews helping 
each other in times of trouble -- one for all and all for one -- was seen as 
an integral part of Jewish nature as defined by HaShem (see Part 14). 
Reformers of Germany declared that they were not members of the nation 
of Israel but "Germans of the Mosaic persuasion."  
The philosophy of the German Reform Movement evolved further at 
conferences held in Brunswick in 1844 and in Frankfurt in 1845. Here are 
excerpts that show how much the Jews of Germany wanted to show their 
allegiance to their country of residence, which meant disavowing any 
allegiance the Land of Israel or the Hebrew language: 
• "For Judaism the principle of human dignity is cosmopolitan but I 
would like to put proper emphasis on the love for a particular people 
among whom we live and its individual members. As men we love all 
mankind but as Germans we love the Germans as children of the 
fatherland. We are and ought to be patriots, not merely cosmopolitan."  
• "The hope for national restoration [to Israel] contradicts our feelings for 
the fatherland [Germany]."  
• "The wish to return to Palestine in order to create their political empire 
is superfluous."  
• "By considering Hebrew as being of central importance to Judaism, 
moreover, one would define it as a national religion. Because a separate 
language is a characteristic element of a separate nation. But no member of 
this conference, the speaker concluded, would wish to link Judaism to a 
particular nation." 
(For more on this subject, see History of the Jews by Paul Johnson, pp. 
333-335, and Triumph of Survival by Berel Wein pp. 52-53, and The Jew 
in the Modern World ed. by Paul Medes-Flohr and Jehuda Reinharz pp. 
161-177.)  
The Orthodox 

Along the way, the members of Reform Movement coined a new term to 
describe those who stuck to traditional Judaism -- they called them the 
"Orthodox."  
In places where the Reform Movement succeeded in attracting the 
majority of Jews, it did its best to force its agenda on the minority. In 
Frankfurt, for example, the mikvah (the ritual pool) was closed, kosher 
slaughter was banned, the teaching of Torah was forbidden. The Orthodox 
Jews were basically run out of town. 
Why? 
The German Reformers were afraid that while they might be able to 
assimilate into the larger German culture, as long as there continued to 
exist a group of Jews who chose to act as Jews and openly identify as such 
-- that is, Jews who irked the Germans -- then the Germans would lump 
everyone together and continue to be hostile toward them as well. 
But of course the Jews who would not go along with the Reform 
Movement weren't about to take all this sitting down.  
The leader of the Orthodox counter-attack against the Reform Movement 
was a rabbi by the name of Samson Raphael Hirsch (1808 to 1888). Born 
in Hamburg and educated at the University of Bonn, he was the chief rabbi 
of Moravia, a community of 50,000 Jews. 
In 1851 he moved to Frankfurt (where there were only 100 Orthodox 
families left) to wage the philosophical war against the Reform bans there. 
As part of his fight he succeeded in setting up his own Orthodox institution 
in Frankfurt which is called the Kahal Adas Yeshurin, and he created his 
own religious school system. 
His aim was to show those Jews who wanted to be modern that it was 
possible -- all within the context of traditional Judaism. There is no need to 
drop Torah in order to get along in an evolving world as the Torah makes 
provisions for all that. This is what he wrote in 1854 in an article entitled, 
"Religion Allied to Progress" (see Collected Writings of Samson Raphael 
Hirsh): 
"Now what is it that we want? Are the only alternatives either to abandon 
religion or to renounce all progress? We declare before heaven and earth 
that if our religion demanded that we should renounce what is called 
civilization and progress we would obey unquestioningly, because our 
religion is for us the word of HaShem before which every other 
consideration has to give way. There is, however, no such dilemma. 
Judaism never remained aloof from true civilization and progress. In 
almost every area its adherents were fully abreast of contemporary 
learning and very often excelled their contemporaries. An excellent thing 
is the study of Torah combined with the ways of the world." 
What Rabbi Hirsch emphasized was that the normal Jewish way to be is to 
be fully in the world but also to be fully immersed in Torah. It is not a 
question of "either Torah or the World" - it's a question of priorities. He 
made it very clear that the first priority is Torah. In contrast to 
Mendelssohn, he said that even if you didn't understand some part of the 
Torah, you had to follow it anyway because it is the word of HaShem. 
(For more on this subject see Rabbi Samson Raphael Hirsch: Architect of 
Torah Judaism for the Modern World by Eliyahu Meir Klugman.) 
Despite the efforts of Rabbi Samson Raphael Hirsch and others, the 
Reform Movement spread, not just inside Germany but to other countries 
as well, though each group of Reformers had its own take on it. For 
example, the Reform Jews of England in the West London Synagogue 
adopted a quasi-Karaite position. They stuck to the Torah as the word of 
HaShem, but rejected the teachings of the Talmud.  
In America, the Reform Movement also took on its special character after 
it was transplanted there from Germany by several hundred thousand 
German immigrants in the mid-19th century. We will take a look at it 
when we take up the Jewish life in America. 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #21 Laughter Is Serious Business 
The list of Jewish comedians is long. The Talmud even says when the 
great sage Rav lectured to thousands of students on serious Torah topics, 
he always started with a joke. Why? 
Jokes have the power to grab our attention and focus our mind. Laughter 
can snap us out of melancholy, put things back into perspective, and 
provide the momentum to make the best of life. 
Here's one of my favorite jokes: 
A man is riding his motorcycle down a mountain road. Suddenly he loses 
control and goes hurtling off the cliff. As he's sailing through the air, he 
shouts out: "G-d! Please make a miracle! Save me!" 
Moments later his shirt gets caught on a protruding branch -- leaving him 
dangling thousands of feet above the ground. 
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There's no way out, so he looks heavenward and shouts: "G-d! Please save 
me!" 
"Do you trust Me, My beloved son?" calls the voice from heaven. 
"Yes, G-d, I trust you. Just please save me!" 
"Okay then," says G-d. "Let go of the branch and I'll catch you." 
The man thinks for a moment, look around, and calls out: "Is anyone else 
out there?!" 
B'miyut s'chok literally means "minimize laughter." Understand the 
dynamics and use laughter wisely. Laughter is a double-edged sword. 
When used improperly -- e.g. insulting others or causing light-headedness 
-- laughter can be destructive. 
We need to define our terms. Why do we laugh? 
Laughter is when the unexpected occurs. A toddler puts on her father's big 
shoes -- and we laugh. The president forgets his lines in a speech -- and we 
laugh. When two contrary elements are juxtaposed, the sudden surprise 
catches us off guard. And the more unexpected, the funnier it is. 
Laughter is an integral part of emotional health. You don't have to watch 
TV to release tension. You just need to know a good joke, or have the 
comical sense to see absurdity in daily life and ... bang! You're smiling and 
can parlay that positive energy into movement, growth, and power for 
something meaningful you need to do. 
Putting Life Into Perspective 
Did you ever see a child fall and get a tiny bruise, then break into a fit of 
tears? What if you'd look at the child and say: "Oh-oh, I think we have to 
rush you to the hospital!" 
The child laughs, because he recognizes the bruise is a small worry in the 
big context. 
Having a sense of humor is a sign of maturity, because it demonstrates a 
sense of proportion about what's truly important. 
Growing and maturing is a process of learning to see all of life's issues in 
context. It is human nature to lose focus and get emotionally wrapped up 
in our day-to-day concerns. We can laugh in everyday life when we 
recognize the absurdity of a skewed perspective. Someone who breaks a 
shoelace may think his world is falling apart -- until he meets someone 
without a leg. 
Children don't have this sense of proportion. They cry over trivial matters, 
and bear grudges over little things. An adult who does the same thing is 
acting childish. "Somebody stepped on my shadow, or somebody insulted 
me." It is out of proportion. 
Try mocking your hang-ups and idiosyncrasies. Laughter insures that we 
don't take the wrong things in life too seriously. See how silly it really is. 
When it is clear how ridiculous and ludicrous our situation is, the joke is 
on us. Something is telling us that being tense is ridiculous, inappropriate, 
out of proportion. 
"Laugh at your problems" does not mean ignore them; that would be 
irresponsible. Of course you have to deal with the source of your 
depression. But while you're stuck in it, trying to analyze the reason makes 
you even more depressed! If can laugh at yourself for making too much 
out of something trivial, then you've achieved a necessary distance from 
your problems. That in turn will give you energy and perspective to deal 
with the more serious underlying cause. 
Each day should be fresh. Don't come with preconceived notions. Laughter 
helps clear the air. So break out of it and have a laugh. Be creative in the 
world that is made for us, for our challenge and that is our opportunity. 
Enjoy yourself. Don't pity yourself. 
Diffuse The Tension 
Why do high school girls giggle when the boys walk by? Or why, in an 
amusement park's "haunted house," do people laugh when the ghost pops 
out? 
Because laughter is a subconscious release of tension. Laughter gets rid of 
gloom, aggravation, depression, worry -- all forms of tension. 
So use laughter consciously to break tension in yourself and others. In 
today's world, everyone is worried about the economy, nuclear missiles, 
taxes, corporate downsizing. These worries have made us so uptight that 
many people walk around like time bombs, ready to explode. 
Laugh to release steam and uplift yourself. You don't realize how much 
tension you walk around with every day until you've had a good laugh to 
release that tension. 
Use laughter in a conscious way to relax yourself and others. When 
speaking to someone who is tense, smile and tell a joke. Did it ever happen 
that you are in a terrible argument with a friend, with all kinds of bad 
feelings and bad vibes, when all of a sudden you start laughing. Something 
struck you ridiculous about this. All the bad feelings disappeared and you 
saw how absurd the whole fight was. 

So use it consciously. To dispel anger during the middle of an argument, 
just start laughing. It will put everyone at ease. It is a powerful little 
gadget, this laughter. 
Or if you're nervous about taking a test, laugh about it and say: "So what if 
I fail. Maybe I'll break the world record for the lowest score!" That sort of 
joking will relax you and make you more likely to pass the test. 
Even just feigning laughter can lift your spirits and relax you. Get yourself 
a favorite joke that will work at all times and laugh. Remind yourself of 
that joke and you will start laughing. Laughing when you don't feel like it 
can itself be funny! 
Laugh At Insanity 
When we laugh at something, whether it's an idea, a person, or an 
absurdity -- we destroy it. Like any powerful weapon, therefore, laughter 
must only be directed against an appropriate target. 
Of course, it's cruel to laugh at a crazy person. But go right ahead and 
laugh at crazy ideas. For example, laugh at the idea of "dying for success." 
Think of the absurdity of so many people wasting their lives chasing after 
money and material possessions, long after they have much more than they 
need. Laugh at evil and at the worship of artificial values. This will 
distance you from such false values, and keep you from getting caught up 
in it. 
Laugh also at jealousy, pettiness, and fighting. Whenever you're 
surrounded by insanity, laugh it off, and you won't fall under its spell. It's a 
way of saying: "Oh pardon me, I stepped on the god. I hope I didn't hurt 
it." 
Laugh at the absurd ways people waste time. On a long flight, hundreds of 
passengers sit with their eyes glued to a tiny screen, watching a boring 
movie that they wouldn't pay a nickel to see at home. But since they're 
stuck on the plane, they keep watching. Isn't that a ludicrous way to spend 
precious hours of life? A person could otherwise be studying, thinking or 
having a worthwhile conversation. 
Look at your "life goals," and realize how little time you spend pursuing 
them. Isn't it absurd? 
Not all laughs have to be happy laughs, but they provide perspective just 
the same. There is more than enough food in the world to feed everyone 
for at least a decade, yet tens of thousands of people are starving. Why? 
Because of politics and greed. It's absurd! The first step in changing 
craziness is to recognize it. We need to laugh just to acknowledge the 
absurdity of the situation, so we can take action. 
When you see these ridiculous things, laugh at them so you won't find 
yourself getting caught up in it. When you see insanity around you, make 
sure you have a good solid laugh and you will be released from it. 
Abuses Of Laughter 
Abusing the tool of laughter is dangerous and destructive. Stay away from: 
(A) Ridicule 
Laugh "with" people, not "at" them. Ridiculing someone hurts his soul. It's 
embarrassing and makes him feel worthless. "You are a bozo, a nothing." 
Ridicule is the most terrible way of hurting another human being. People 
feel this deeply. 
So the next time something "funny" happens, make sure not to direct your 
laughter at the person, but rather at the funny thing he did. 
Similarly, never laugh at another person's worries. Since the person may 
not see things with your same perspective, your sense of joy at his 
problems only makes it worse. (Unless you can get the person to laugh 
about it, too.) 
(B) Excessive Laughter 
Laughing for laughter's sake is just an escape. Jokes alone don't equal 
happiness, and too much laughter gives an artificial feeling of joy. You 
can have a great time at a two-hour comedy show -- but experience an 
empty feeling afterward. That's because you got worked up high, but it 
wasn't real. And the reality always comes back. 
Silliness, too, is often a sign of running from the realities of life. Life is 
serious business, and frivolity destroys meaning. That's why excessive 
laughter and misplaced levity can lead to immoral behavior. 
(C) Negative Laughter 
Certain types of laughter -- like cynicism, sarcasm or a nervous laugh -- 
reveal a more deep-seated emotional problem. Dirty and ethnic jokes are 
especially problematic. Watch out for these "negative laughters" in 
yourself and in others, and distance yourself from them. 
(D) Off-Limits 
There is an old saying: "Never laugh at Motherhood or G-d." That means 
to say, don't be disrespectful by laughing at serious subjects. 
Never poke fun at idealism, on the need to help save humanity. If someone 
is giving up material pursuits in order to serve the needs of others, don't 



24                                                                      waaBtu!wd!– trcdk trcd ihc!
snicker and say, "Nice guys finish last." You've injected a destructive 
energy into society. This is serious and you have got to keep it serious. 
Laughter And HaShem 
On a deeper level, laughter teaches us how HaShem interacts with the 
world. 
The official "Jewish day of laughter" is Purim. We get dressed up in funny 
costumes and act silly -- which is surprising since the Purim story is all 
about an impending annihilation of the Jewish people! 
But then the story turns upside down. The Jews went from being the target 
of annihilation, to being the heroes and victors. Haman is hung and the 
Jewish people are rescued. It was a miraculous 180-degree shift in fortune. 
One who thought he was in danger and suddenly discovers he's safe laughs 
aloud in relief. One who thought he lived alone in a hostile world and 
suddenly discovers that HaShem is really there laughs aloud in joy. 
Human beings see the world from a finite perspective. Since we're tied to 
the physical world by our bodies, we're forced to live with the illusion of 
what we perceive. 
Laughter is an opportunity to transcend limitations that blind us to seeing 
HaShem more clearly. Even when things look bad, even if we're suffering, 
in some way it has got to be all for the best, because there's a beneficent 
G-d behind everything, manipulating events for our good. 
And that's the story of the Jewish people. 
The Talmud says that in the times of the Moshiach, "THEN our mouths 
will be filled with laughter." Why then and not now? Because today, the 
world is beset by jealousy, greed, violence, intolerance and fraud. We are 
suspicious of our neighbors and cynical of our leaders. We are 

manipulative and seek advantage at the expense of others. Rather than 
cooperate, we compete. 
But in the Messianic era, all that will turn around. As the prophet says: 
"The lamb will lie down with the lion ... and young children will play at 
the cobra's nest" (Yeshayah 11:6). At that time, when all truth is revealed, 
"THEN our mouths will be filled with laughter." 
If we were truly clear on the idea that the only real power in the world is 
HaShem, we wouldn't have nearly as much worry and anxiety. With trust 
in HaShem, we would be fully relaxed. So we need a good laugh in order 
to loosen up, forget our anxieties -- and break down our walls. Then we 
can reaffirm our belief that HaShem's world is good, and everything will 
work out. 
Why Is "Laughter" An Ingredient In Wisdom? 
• Use laughter to keep your troubles in proportion. Realize they're 
not as bad as they seem. Life is not problems; it's opportunities.  
• Laughter dispels gloom, depression, worry, pain and 
aggravation. Use it as a quick way to snap back into action!  
• Use laughter consciously and in a measured amount.  
• Aggravation and suffering sap our strength. Laughter brings out 
cheerful relaxation and gives you new energy.  
• Laughter destroys everything in its path -- for good and for bad.  
• Laughter taps us into the deeper reality of HaShem's interaction 
with the world. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Vayikra 
Vayikra 7:12 - If he is bringing it as a thanksgiving offering, he 
shall offer, along with the thanksgiving offering unleavened loaves 
mixed with oil, unleavened wafers anointed with oil, and scalded 
flour mixed with oil. 
If he is bringing it as a Thanksgiving: Rashi:If [he brings it] on 
account of a matter of thanksgiving - on a miracle that happened to 
him, for example, those who go down to the sea, those who travel in 
the desert , those who are imprisoned, or he who was sick and was 
healed, they are required to thank G-d as it says of them "Let them 
give thanks to Hashem for His kindness and His wonders to the 
children of men. And let them slaughter thanksgiving offerings." - if 
on account of one of these he vowed these peace offerings, they are " 
peace offerings for thanksgivings" and require the breads that are 
mentioned in the section and may not be eaten beyond a period of one 
day and one night as it is explained here. 
As you look at the words I put in bold (who was healed) and compare 
this case with the other three cases of being saved, what would you 
ask? 
A Question: Why does Rashi add the words "and was healed" in the 
case of the sick person, while in none of the other cases does he speak 
of rescue? 
An Answer: The Lubavitcher Rebbe explains that In all the other cases 
(being saved at sea or in the desert or from prison) it would be 
impossible for them to bring an offering in the Temple without first 
being rescued from prison, sea or desert, so by definition they must 
have been saved, while the sick person may feel some improvement, 
though not yet be completely healed and want to go to the Temple to 
offer his thanks. Here Rashi says only when he is healed must he 
come, but not before. 
As in the full analysis of this comment (found in the first series) again 
we see how precise Rashi is in choosing his words. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Yissocher Frand 

RavFrand 
Parshas Vayikra  
Perplexing Korbonos & Most Precious Commodities To Hashem 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's 
Commuter Chavrusah Tapes on the weekly portion: CD #938 – Davening on an 
Airplane/Train: Must You Stand? Good Shabbos! 
Guide to The Perplexing Teaching of Maimonides Regarding 
Korbonos 
Sefer Vayikra in general and Parshas Vayikra in particular are devoted 
primarily to the law of sacrifices (korbonos). The Ramban 
[Nachmanides] speaks about the rationale of animal sacrifices. 
[Vayikra 1:9] He quotes the Rambam [Maimonides] in Moreh 
Nevuchim [Guide to the Perplexed] who claims the reason the Torah 
legislated the laws of animal sacrifice was because the non-Jewish 
societies in which the Jews found themselves throughout their history 
(Chaldea, Canaan, and Egypt) were all worshippers of cattle and 
livestock. The Chumash itself says that the Egyptians worshipped 
sheep. The Chaldeans worshipped demons that were compared to 
goats. The Rambam notes that to his very day, the people of India 
refuse to slaughter cattle, believing in the Sacred Cow. Therefore, he 
writes, G-d commanded the Jews to slaughter sheep, goats, and cows 
in honor of the Holy One. They were commanded to do this to 
convince themselves that the very thing which they thought (based on 
the societies in which they were living) was the ultimate aveyra [sin] 
was in fact a ritual which could draw them near to the Creator and 
through which their aveyros would be atoned.  
In effect, the Rambam describes Korbonos as an antidote to Avodah 
Zarah [idolatry]. The non-Jews worshipped these animals and we will 
take them and slaughter them to the Master of the Universe. It is 
almost as if they would have a placebo effect, because intrinsically 
they accomplished nothing, but in order to wean the Jews away from 
erroneous theology, they were commanded to take these idolatrous 
items and slaughter them for G-d. 
The Ramban is very critical of this theory of the Rambam. He rejects 
the notion that Divine Service in the Bais HaMikdash was nothing 
more than a theology lesson to correct mistaken fools and idolaters. He 
takes great offense at the implication that the Mizbayach was nothing 
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more than a tool to make a demonstrative statement against the 
mistaken notion of the pagan nations, without having any intrinsic 
value of its own. The Ramban proceeds to demonstrate the correctness 
of his position from several Biblical proofs. 
First, he points out that as early a personage as Noach, when he left the 
Teyva with his three sons, offered a sacrifice which "found favor in 
the eyes of Hashem". Noach clearly predated the pagan societies 
whose practices the Korbonos were supposedly intended to contradict, 
according to the Rambam. 
More to the point, even earlier than Noach, Hevel brought an animal 
offering which was pleasing to and accepted by the Almighty! There 
was certainly no idolatry in the world in the time of Kayin and Hevel, 
against whom the sacrifices could be portrayed as an antidote or 
protest! Why then, the Ramban asks, were korbonos brought before 
there was Avodah Zarah?  
Therefore, the Ramban provides his own explanation of sacrifices – 
both based on Revealed Wisdom (Chochmas haNigleh) and Hidden 
Wisdom (Chochmas haNistar, al pi Sod). In the "Nigleh" portion, the 
Ramban writes – at least in connection with those offerings which 
atone – that when a person does aveyros, he sins with thought, with 
speech, and with action. Therefore, when a person places his hands on 
the head of an animal, he symbolically does an action representing 
Teshuva [repentance]. When he orally confesses his aveyros (Vidui) 
he corrects the sins committed through speech, and so forth. 
But we must analyze – what does the Rambam mean by his theory? 
The Ramban has very strong arguments against him! In fact, Rav Meir 
Simcha of Dvinsk in his Meshech Chochmah argues that the Rambam 
only advanced his argument regarding private voluntary offerings 
(Korbonos Nedavah). Rav Meir Simcha says that the Rambam 
certainly agrees that the communal offerings -- the Daily Offering 
(Korban Tamid) and the Mussaf Offerings on Shabbos, Yom Tov, and 
Rosh Chodesh have intrinsic value. 
I saw a different approach in the sefer Ner Uziel from Rav Uziel 
Milevsky. He argues that human beings who sense that there is a 
Higher Being in the world and want to come close to this Higher 
Being feel that the way to do this is through sacrificing something of 
their own. The word Korban is translated as "sacrifice" (even though 
the word root in Hebrew is KaRoV, which indicates drawing near). 
There is a lot of truth to this translation. When a person wants to have 
a closeness to a Higher Power, the way the person demonstrates his 
closeness is by showing "I am willing to give something up for You -– 
I am willing to sacrifice!" 
Unfortunately, the pagans thought the Higher Power was the Sun, the 
Moon, the Stars, etc. But the theory of Korbonos – that I want to 
sacrifice for a Higher Power – is a worthy concept. When the Rambam 
says that the Almighty gave us the service of Korbonos so that we 
should have something instead of Avodah Zarah, he is in effect saying 
that this capacity to sacrifice and to give of oneself for a Higher Being 
is indeed a noble endeavor. 
As long as the Gentiles were worshipping Avodah Zarah, they 
sacrificed for something that was false. However, the idea of making 
sacrifices for a Higher Being was in fact a worthy idea. In fact, every 
time we have a nisayon [test] and are confronted with a "should we or 
shouldn't we?" decision, when it boils down to "my will versus the 
Will of the Almighty", we are called upon to make sacrifices – to 
sacrifice what we want to do for what the Almighty wants us to do! 
The Sacrificial Service teaches us to sacrifice that which we have, 
which in turn teaches us that when we are faced with other tests in life, 
we need to be prepared to sacrifice – "to give up something of myself 
for the Ribono shel Olam".  
This is what the Rambam means: The concept of sacrificing to a 
Higher Power is a noble endeavor. In fact, it is what Judaism demands 
of us. 
My Most Precious Commodity To Hashem 
The thought above explains a pasuk later on in Parshas Vayikra 
[Vayikra 3:16]: When we offer an animal sacrifice, we are to bring 
"…all the choice parts for Hashem" (kol cheilev l'Hashem). This 
means the best parts, the choicest parts of the animal, go to Hashem. If 
we really wish to demonstrate sacrifice then that which we hold to be 
the dearest, the best, the most expensive is what we must give up and 
present to the Almighty.  
This idea also explains a pasuk in another parsha, which has always 
bothered me. In Parshas Vayechi, in connection with the Tribe of 

Yissocher, the pasuk says: "He saw tranquility that it was good, and 
the land that it was pleasant, yet he bent his shoulder to bear and he 
became an indentured servant." [Bereshis 49:14]. Does this pasuk 
make sense? He saw how great serenity and peace was. So then how 
does it follow that he turns around and bends his shoulder to bear and 
becomes an indentured servant? If a person appreciates how great 
tranquility is, the last thing we would expect him to want to do is to 
become an indentured servant! 
Someone suggested the following interpretation to the Chazon Ish: 
Yissocher is saying: "I enjoy leisure and it is geshmak and gevaldik 
but I want to give it up to You, therefore I am prepared to bend my 
shoulder to bear and become an indentured servant to you (in the study 
of Torah, according to Rabbinic interpretation)." The greatest 
expression of dedication to the Almighty is to take that which is most 
precious to us – the kol chelev l'Hashem – and to give that up to the 
Ribono shel Olam. That is a sacrifice. 
The Imrei Emes -- one of the Gerer Rebbes – had a pair of Tefillin that 
went back many generations. He only wore this pair on Erev Yom 
Tov. A Jew once came into the Imrei Emes and said "I don't have a 
pair of Tefillin, can I borrow a pair from you?" The Gerer Rebbe gave 
him this special pair of Tefillin to wear. The Chassidim were 
surprised. "This is your very special pair of Tefillin. You only wear 
them on Erev Yom Tov, on days of special holiness. Why is it this pair 
you gave out as a "loaner" to a simple Jew who did not have his own 
pair of Tefillin? The Gerer Rebbe quoted them this pasuk: Kol Chelev 
L'Hashem. This is my most dear possession, my most precious 
commodity. This is what you have to use to do a mitzvah.  
Yissocher precisely gave up the tranquility which was so precious to 
him and devoted it to the Ribono shel Olam. 
I will just add a personal note here. I do not travel to Eretz Yisrael that 
often and in general when I go visit, it has not been my practice to 
spend time there trying to meet with Gedolim. This is one "art" I have 
never learned – how to get in to see Gedolim, what to ask them, etc. In 
the past, the only exception was that I went to see the Tzitz Eliezer 
when he was still alive because I had used so many of his Responsa in 
my shiurim that I just had to express my Hakaras HaTov [gratitude] to 
him for that.  
On my most recent trip (2009) – I don't know exactly why -- I decided 
that there were a few Gedolim that I wanted to go see. The Gedolim 
are extremely appreciative and highly endorse the work of Lev 
L'Achim, an organization for whom I have given several lectures in 
the past. I called my contacts with Lev L'Achim in Eretz Yisrael and 
asked if they could take me in to see certain great rabbinic 
personalities. They gave me the VIP treatment and I was able to see 
three Gedolim.  
There are several recurring themes I noted during my visits with the 
three Gedolim I was able to meet with at that time: Rav Leib 
Shteinman, Rav Chaim Kanievsky, and Rav Michel Yehuda Lefkowitz 
(niftar in June 2011): One of the common denominators between them 
was that they literally have no personal life. There are people standing 
in line to see them who try to catch them for ten seconds at a time. 
Where ever they go, they are mobbed. There is no such thing by such 
individuals as "free time". When they are not being bombarded by 
people like me and others, they are learning. So where is their "life"?  
The answer is that – like Yissocher – they are aware of tranquility and 
they know that it is good. They recognize that menucha is gevaldik. 
It's terrific! Nobody bothers you. How wonderful! But "they bend their 
shoulder to bear and become indentured servants." They donate that 
precious time that we all value and they say, "No. We are going to 
give that most precious commodity – Kol Chelev – L'Hashem!" 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Vayikra - Mr. Clean  
In this week’s parsha Hashem introduces Moshe to the halachos of 
different korbonos - sacrifices that must be brought as a means of 
purifying one’s character and mind of various sins. Rav Asi (Vayikra 
Rabbah 7,3) tells us that the topics of Sefer Vayikra should be taught 
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to small children before teaching them any other portion of the Torah. 
The rationale he gives is that children whose minds are still pure 
should come and toil in the subjects that deal with purity. 
There is a tremendous message in Rav Asi’s idea. The Torah can only 
be fully understood and appreciated if learnt with an uncluttered and 
unsullied mind. Any attempt to plumb the depths of the Torah with a 
mind that has had its space taken up with pre-conceived worldly 
notions and exposure to too much Olam Hazeh will not bear the 
correct fruits. Especially portions of the Torah like Sefer Vayikra that 
prescribe a pursuit of purity are nearly impossible to fully comprehend 
if one has been exposed to the sordid underbelly of earthly pursuits. 
Rav Asi therefore wisely advised that Vayikra should be learnt by the 
yiddishe kinderlach with minds still as pure as the driven snow. 
Just one question then; what hope is there for us adults as we begin 
another cycle of Sefer Vayikra? Is there any way that we can do justice 
in attempting to understand the laws of Korbonos and the protocols of 
taharah with brains attuned to the world as we know it, a world of 
spiritual gloom and doom? 
I once saw a most beautiful parable from the Imrei Yosef that we can 
use to explain our ability to learn all areas of Torah with absolute 
success. There was once a poor man who received as a gift a bottle of 
wine. But not any old bottle of wine. This was a magnificent wine, a 
great vintage, a creme de la creme of wines. He couldn’t wait to taste 
it, and so that night after his meager meal he uncorked it. Looking 
around for a clean glass, he is dismayed to see that all of his glasses 
are dirty. He goes over to his water pail to wash out one of the glasses 
but the pail is empty. It’s too late to go out to the well and get water. 
He is beside himself. Here he has a great bottle of wine ready to be 
poured, his salivary glands are working overtime, and yet he has nary 
a clean glass. Such a wine cannot be drunk straight from the bottle, 
perish the thought! As he is about to resign himself to having to wait 
until the morning he suddenly has a “Eureka!” moment. He pours 
some of that expensive wine into one of the dirty glasses, swishes it 
around, and using the wine he cleans out the glass. After spilling out 
that wine and with a glass now clean of dirt, he pours himself a 
healthy measure of new wine, savors its bouquet, makes a bracha and 
enjoys the most delicious wine he has ever tasted. 
We are that poor man. Hashem has given us a wonderful gift called the 
Torah, the greatest of vintages. But when we open our gemaras and 
sefarim and uncork the Torah, ready to be intoxicated by its stunning 
properties, we realize we do not have a clean receptacle within which 
to put that Torah and really enjoy its true flavor. What can we do? 
Like the man in the parable, we take some of that Torah, learn it for a 
while, and put it into our minds, hearts and souls. We let it sit and soak 
for a few minutes, then swish it around hopefully cleansing every nook 
and cranny. And perhaps then we metamorphosize into those holy 
yiddishe kinderlach with unadulterated minds and we can drink 
heartily from any part of the Torah, appreciating all its beauty and 
majesty. 
Welcome back to Pre 1A! 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway N.Y. 
ravgreenbergkmt@gmail.com 
 

Rabbi Yaacov Haber 

TorahLab 
Choose To Shine 
When Moshe came down from Mount Sinai, the second time, his face 
was shining. The Torah describes this as ‘karan ohr panev’. ‘ His face 
was radiating light’. Although Moshe himself was unaware of this , 
the shine was so striking that the Jewish people were afraid to 
approach him. 
What was the reason for this shining countenance? 
The Talmud teaches that after he finished writing the Sefer Torah on 
Mount Sinai he had a small amount of ink left on his quill. He passed 
the quill across his forehead and the ink left a mark which caused the 
powerful shine. 
Why was there leftover ink? 
The Ohr HaChaim Hakadosh explains, that in Parshas Korach, Moshe 
is described as ‘very humble’. The word humble should be written as 
 ,humble’. Moshe‘ ,ענו but the letter yud is missing from the word עניו
in his humility, had a difficult time writing this verse so he wrote it in 

a minimalistic fashion, without the Yud. This allowed for a tiny 
amount of leftover ink on the quill. 
Or, The book of Vayikra begins with the word ‘Vayikra’ and is written 
with a small aleph. The Midrash explains that Moshe preferred it be 
written without an aleph at all, using the same written form as for 
Bilam’s prophecy, “Vayikar” or G-d happened upon Bilaam”.The 
word ‘Vayikar’ would imply that G-d’s encounter with him was 
random and informal, thereby minimising it’s importance. 
G-d insisted on the aleph, indicating a deep intimacy between Moshe 
and G-d. As a compromise the aleph was written, but as a small 
character. 
The Ba’al HaTurim on our parsha suggests that the extra lick of ink 
which was not needed due to the reduced size of the aleph was the 
source of Moshe’s inky quill after finishing his scribing. 
Either way, Moshe’s awesome, shining face was due to his humility. 
In the run up to the first Agudas Yisrael convention in 1923 there was 
much speculation as to whether the Chofetz Chaim would make the 
journey. When it became known that he was on a train en route from 
Radin, crowds gathered at each station along the way in order to see 
him. 
At a certain station Rav Meir Don Poltzki, Author of Kli Chemda got 
onto the train and was given the honor of sitting next to the Chofetz 
Chaim. He tried without initial success to convince him to let the 
people see him at each station but the Chofetz Chaim said he was 
concerned that the honor people would give him would detract from 
his eternal reward in the World to Come. The Kli Chemda countered 
by asking the Chofetz Chaim if he would be prepared to risk some of 
his Olam HaBa for the sake of strengthening the moral of the Jewish 
people during difficult times? This convinced the Chofetz Chaim and 
he indeed went to the window at the next stop and waved to the 
crowds. Returning to his seat, he remarked that that he wouldn’t do 
that again as it really wasn’t for him. 
A secular journalist for the Forward, covering that Agudah 
convention, wrote in glowing, poetic terms about the visage of the 
Chofetz Chaim. 
Although a little man in stature, his towering presence left a deep 
impression on everyone who had come to Vienna, including the 
secular Jews who had predicted that he would never attend. The 
militantly socialist Yiddish daily, The Forward, reported the Chofetz 
Chaim’s attendance with uncharacteristic respect, describing him as “a 
venerable … man,” adding: 
When you first see the tiny ninety-year-old [sic] man he makes a 
strange impression—you feel a shudder of awe and love, an enormous 
boundless respect. When you look more closely you see the face of an 
angel, a servant of God—the Divine Presence rests on that face and 
you must close your eyes because of the brilliance that shines from the 
small, gray, wise eyes. When he stands at the rostrum to speak … 
everyone stands to listen to him. His voice is soft but clear. He calls 
Jews to unity, to peace, to goodness, to piety, to love, and to action. 
His small, bent frame shakes as he speaks. His small white beard 
glows like freshly fallen snow, and from his eyes glows an entire 
world of wisdom and goodness. … This is how I imagine Hillel the 
Elder must have appeared. 
Apparently we can all attain something of the countenance of Moshe 
Rabeinu. 
(Written from memory by Dr. Ben Bradly from the Dvar Torah of Rav Yaacov Haber given in 
Kehillas Shivtei Yeshurun, Ramat Beit Shemesh, Israel) 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Vayikra-5776 - Selfless Sacrifice 
The next few portions teach us the laws of sacrifices. Comprehending 
their meaning and symbolism is even more difficult then proficiency 
in the essence of their complex laws and details. Obviously, decrees 
that have not been observed since the destruction of the Bais 
HaMikdash nearly 2,000 years ago are difficult to comprehend. The 
offerings of animals, flour and oil mixtures, birds, and spices upon an 
altar are almost forbidding to the psyche of a twentieth-century 
thinker. 
In fact, every year I get responses to these weeks' portions from 
prominent secular business people questioning the reason of sacrifice. 
Homiletic faxes and internet drashas are not the forum to expound 
these mysteries. Tomes have been written by the greatest thinkers in 
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Judaism to rationalize the loftiness of Omnipotent directives to mortal 
minds. 
Yet, despite our inability to fully comprehend, we must still realize 
that the absolution of sin was not complete without offering some 
corporal item to Hashem, through His kohanim (priests), in place of 
the mortal who should have been taken instead. 
The opening words of the Book of VaYikra, the Toras Kohanim, has 
Moshe command the nation, "When an Adam - a man -- from among 
you brings an offering to Hashem" (Leviticus 1:2). The Torah then 
proceeds with the hows, the whens, the wheres, and the whos of the 
complexities of the korbonos (sacrifices). The opening verse receives 
as much scrutiny as the ensuing intricacies. The commentaries 
extrapolate upon every syllable. 
"When an Adam from among you brings an offering to Hashem." In 
this verse the word used for man is not the normally used Ish, but 
rather Adam - surely a reference to that solitary, lonely being who 
once dwelled in the Garden of Eden. The words "from among you" 
also raise question. Isn't every individual "from among you?" Why 
doesn't the Torah begin its prefacing remarks, "when one offers a 
sacrifice"? Why Adam? Why "among you"? 
The Story 
The Rabbi was preaching to a packed crowd. The mood was somber 
and tense as he expounded on the gravity of sin. He exhorted the 
massed to repent - to do teshuva - and to come back to the faith and 
laws of their Creator. Then he added the clincher. He was reluctant to 
use the power of those words, but he knew that they would stir his 
audience. 
"Does everybody in this community know what is going to happen to 
them?" He asked. "Everyone in this community is going to die!" 
Everyone in the audience was aghast with fear. The somberness of the 
moment was captured in the deep creases that suddenly formed upon 
their faces. 
Except for one elderly gentleman who sat in the second row directly in 
front of the rabbi. He had a broad smile on his face. In fact, he was 
chuckling. The rabbi was disturbed. Perhaps the old timer did not get 
the point. In even louder tones the rabbi implored, "It is time to 
repent!" Then he added, this time with increased fervor, "Did you hear 
me? Everyone in this community is going to die!" 
The man's smile broadened. He seemed numb to the countenance of 
his fellow listeners - the rabbi's words simply had no effect on him. 
The rabbi stared directly at him and with a passion in his voice, he 
asked "What's the matter with you? 
Don't you realize that everyone in this community is going to die?" 
The old man stared back, his smile broader than ever. "Heh Heh! He 
chuckled. It's alright rabbi, I'm not from this community!" 
The Message 
The Torah tells us the secret of sacrifices way before it details the 
actual offering. When an Adam will sacrifice from among you: There 
are no islands, and there are no individuals. Every sacrifice comes 
"from among you." The juxtaposition of the contrasting words - Adam 
- the sole creation from whom humanity descended -- and the words 
MiChem - from among you -- the hoards of humanity that form Klall 
Yisrael -- are forever inseparable. Every action represents community 
and influences it as well. 
Everybody, every action, whether an act of benevolence, charity or 
sacrifice, ripples a community. The Torah preludes the laws and 
details of the individual that offers upon the altar of the Almighty with 
the words - Adam from amongst you. No Adam emerges from 
emptiness. No action is performed in solitude. For the Adams of today 
live not as the sole occupants of an empty Garden of Eden. They are 
clearly part of the greater community, and everything they do comes 
from, and affects those, who are among you. 
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky  
 

Rabbi Hershel Schachter 

TorahWeb 
Volunteering Mitzvos 
About two years ago I came across a "teshuva" written by a 
Conservative clergyman. The thrust of the essay was that since the 
Tanoim established the halacha that women are exempt from wearing 
Teffilin because they are exempt from learning Torah, and today we 
expect women to learn Torah just like men, therefore women are no 
longer exempt from wearing Tefillin. 

Needless to say, this is totally incorrect. The halacha that was 
formulated by the Tanoim that women are exempt from learning Torah 
has never changed. The laws of the Torah are not subject to change; 
the immutability of Torah is one of the thirteen principles of faith of 
the Rambam, and in our generation it has become the main point of 
distinction between Orthodox Judaism and other branches of Judaism. 
For centuries Orthodox women have been volunteering to shake a 
lulav on Succos and to listen to shofar on Rosh Hashonah. No one has 
changed the halacha that women are exempt from lulav and shofar, 
rather women have been volunteering to observe these mitzvos as an 
ainah m'tzuvah v'osah. In the days of the Bais Hamikdash only men 
were obligated to give machatzis hashekel towards the purchase of the 
korbonos tzibbur but the mishnah records that a woman may volunteer 
to observe the mitzvah as an ainah m'tzuvah v'osah. 
We don't recommend in all cases that one volunteer to perform a 
mitzvah that he is exempt from. The Shulchan Aruch quotes from the 
Talmud Yerushalmi that if it is raining on Succos and sitting in the 
Succah would be very uncomfortable, not only is one exempt from the 
mitzvah, but also it simply does not make any sense to volunteer to 
observe the mitzvah - when sitting in the Succah is very uncomfortable 
there is simply no kiyum ha'mitzvah. If the lights in one's Succah have 
on gone out on the evening of Shabbos or Yom Tov and eating in the 
Succah would be very uncomfortable, but one's friend has a Succah a 
one hour walk away, one would not be obligated to walk for an hour in 
order to sit in the Succah. Nonetheless, if one did go out of one's way 
and walk for an hour, when one finally arrives at the friend's Succah 
and sits there comfortably, Rav Akiva Eiger says that one may recite 
the brocha of leishev baSuccah. In this instance, the one who walked 
the hour is volunteering to observe the mitzvah in a fashion of aino 
m'zuvah v'oseh. 
Rabbi Soloveitchik, who gave a shiur on Gemorah in Stern College, 
did not intend to disagree with the Talmudic principle that women are 
exempt from talmud Torah. He merely felt that in that generation it 
made good sense that the opportunity should be available for women 
to volunteer to studygemorah, in the same way that women have been 
volunteering for centuries to observe lulav and shofar. At that time he 
recommended that the gemorahs studied by women should not be 
Maseches Baba Kamma or Maseches Sanhedrin, but rather Maseches 
Brochos, Perek Kol Ha'bosor,Maseches Shabbos, etc. which discuss 
dinim that are relevant to women halacha l'ma'aseh. 
The Ta'noim understood from a phrase in the beginning of Parshas 
Vayikra that the mitzvah of semicha (i.e. that the one who brings a 
korbon must lean on the head of the korbon before sh'chitah) only 
applies to men and not to women. The expression "Bnai Yisroel" 
which appears in chumash so many times sometimes comes to exclude 
geirim (converts), sometimes comes to exclude women, and sometimes 
excludes neither. The Tanoim had a feel and a sense for how to 
darshon the pesukim based on the context of the passuk. 
During the period of the second Bais Hamikdash, many women felt 
bad that they were not permitted even to volunteer to do this mitzvah 
of semicha since doing so would be a violation of avodah b'kodshim 
(getting work/benefit from a korban by the korban supporting their 
weight when they lean on it). Men who are obligated to do semicha are 
obviously not in violation of this prohibition of avodah b'kodshim, but 
since women are not obligated to do semicha, were a woman to do it 
voluntarily she would be in violation of this issur. As a result, many 
women wanted to perform an "imitationsemicha" (i.e. without actually 
leaning on the head of the animal but merely by having their hands 
float on top of the head of the animal). The permissibility of this was a 
big dispute amongst the Chachomim. Many were of the opinion that 
the performance of such an "imitation semicha" might possibly lead 
mistakenly to a violation of avodah b'kodshim if women would 
actually lean on the animal, and therefore it should not be permitted. 
The accepted opinion is that we do permit it, but we have to be careful 
that one thing should not lead to another. 
The bottom line is that each of us has to observe all mitzvos that we 
are obligated in. However, when it comes to someone volunteering to 
do that which is not obligatory on him/her, there are rules and 
regulations pertaining to each individual mitzvoh/halacha specifically, 
and to observance ofhalacha in general, and it is not so simple to 
determine when one should or should not go beyond that which is 
obligatory. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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IMPORTANCE OF ....  
The Mishna (Berachos 2a) states that a number of activities may 
be performed scghsc all night, but the Chachomim restricted them 
to ,umj, in order to ensure that procrastination did not lead to 
omission. Among these is ohrctu ohckj ryev - burning of a 
Korban’s fat and limbs, which may be done initially all night, as 
is derived from recv sg vkhkv kf. The Rambam  (,ubcre vagn 
4:2) states that this ryev was also to be done vkhj,fk before 
,umj, but Rashi disagrees, stating that the Chachomim did not 
apply their vrhzd to ohckj ryev. The Torah Temimah suggests that 
Rashi may have held a trcx espoused by the TaZ (s”uh 117:1), 
that where the Torah specifically permits something, the 
Chachomim would not forbid it. Since the Torah clearly states 
recv sg vkhkv kf, there may be no room to restrict the ryev to 
,umj. This may also explain why Maariv is not restricted to only 
,umj, since the Gemara says (Berachos 26b) that Shacharis and 
Mincha correspond to the Korban Tomid of morning and 
afternoon, while Maariv corresponds to the burning of ohrct 
which is permitted all night. However, what of the requirement to 
do every mitzvah as soon as possible (,umnk ihnhsen ihzhrz) ? This 
may stem from one of two sources: 1) it is either a separate 
obligation, which the Chachomim seek to enforce by way of their 
vrhzd, or 2) it is a part of the mitzvah itself, which the Chachomim 
wish to safeguard. The Gemara (Pesachim 68b) states that we 
learn the rule: v,gac vumn vchcj (how dear is a mitzvah when 
done in the right time) from the fact that ohckj ryev started late 
Shabbos afternoon, even though it could have all been done 
Motzai Shabbos, involving no ,ca kukhj. We see from the 
“dearness” of an immediate performance, that ,uzhrz is not a 
separate mitzva but an element of one.    

QUESTION OF THE WEEK:  
When would someone be required Halachically to bypass a Beis 
HaKnesses with fewer Mispallelim, and attend one with more ?   

ANSWER TO LAST WEEK:  
(Where does a father have no Chiyuv of Pidyan HaBen, but the son has  ?)  
The Shulchan Aruch (s”uh 305:30) rules that if 2 women gave birth 
to first-borns, one a girl and the other a boy, and the babies were 
mixed up so it is not known whose is which, neither father is 
obligated in Pidyan HaBen (if the parentage cannot be proven), 
but the boy himself must redeem himself later.  

DIN'S CORNER:  
Starting 30 days before Pesach, the ohnfj ,be, obligating one to 
perform Bedikas Chometz begins for those who are present in 
their home on that day. If one has left his home prior to Purim 
and will not return until after Pesach, he need only do Bitul on the 
morning of Erev Pesach. If one is home when the 30 days begin, 
but will not be home on the evening of Bedikas Chometz, he must 
perform Bedikas Chometz on the night before he leaves, using a 
candle, but without a brocho. (j”ut 436) 

DID YOU KNOW THAT ....   
The Gemara (Megilah 7b) states that one is obligated to drink 
(wine - Rashi) on Purim gsh tks sg – until he does not discern 
between inv rurt and hfsrn lurc. This is to fulfill the designation 
of Purim as v,an hnh, and as such, it is a mitzvah all day to drink. 
How exactly is this Shiur on drinking executed ? The Yad 
Ephraim understands the Shiur as “you’ve gone too far”, i.e. that 
one should continue to drink all day, as long as he does not reach 
a state of drunkenness described as gsh tks sg, since at that point 
he has lost his ,gs and can no longer appreciate the xb of Purim. 
The Sfas Emes agrees with this position, adding that the mitzvah 
includes taking the extra drink which brings one to gsh tks sg, but 
beyond that, drinking serves no purpose. However, the Gemara 
(ibid) follows this Shiur with the story of Rabbah and R’ Zeira, 
who became so drunk at their Purim Seudah that Rabbah killed 
R’ Zeira. If gsh tks sg means that one is to only reach that level, 
but not actually get drunk, why is this story relevant ? (Rabbeinu 
Ephraim says that the story refutes gsh tks sg, and one should 
only drink a little more than usual) And why does Rashi explicitly 
define hnuxck (to drink) as ihhc rf,avk – to get drunk on wine ? In 
truth, other Rishonim (Tur, Avudraham) also stress the cuhj of 
getting drunk, and the question is, how does v,an hnh extend to 
such a level ? R’ Leib Mintzburg suggests that according to these 
Rishonim, v,an creates an obligation to drink a vcuaj v-h,a – a 
drink that is respectable and suitable. A drink that brings one to a 
situation of  gsh tks sg is such a drink. As long as one has not yet 
reached gsh tks sg, he has not fulfilled the cuhj of a vcuaj v-h,a. 
As such, once one reaches gsh tks sg, he has fulfilled the mitzvah 
and need not drink any further. According to the Yad Ephraim 
and Sefas Emes, there is an obligation all day to drink, which is 
active as long as he has not reached gsh tks sg. If he should 
become drunk, he is to stop, but when he becomes sober again, 
the mitzvah kicks in once more, obligating him to resume 
drinking. However, practical Halacha sides with the Rema and 
Pri Chadash that today, one drinks as Rabbeinu Ephraim holds.  

A Lesson Can Be Learned From:  
R’ Chaim Hershler was known throughout Yerushalayim as a Tzadik who 
didn’t waste a moment that could be spent in Torah study. One day, 
after Mincha, he asked a number of bochurim to assist him in a HaTovas 
Chalom – a ritual that places a positive spin on a disturbing dream. The 
bochurim agreed, and after they had completed the Nusach, one of the 
bochurim asked R’ Chaim if he was willing to reveal to them what he 
had dreamed that was so disturbing. R’ Chaim hesitated a moment, and 
then said that he had dreamed that he had won the lottery. The bochur, 
trying unsuccessfully to hide his smile, asked: “Surely there are worse 
dreams to have, than to dream of winning the lottery !” R’ Chaim 
replied: “Do I not have enough Nisyonos in my life ? I have difficulty 
enough raising my children and instilling within them Torah and Yiras 
Shomayim. I have difficulty enough fighting off the Yetzer HoRa who 
challenges me personally all day. Do I need an additional Nisayon of 
wealth, which presents a whole new series of challenges that I have not 
seen before ? How do I know that I will be able to overcome them ?”   
P.S. Sholosh Seudos sponsored by the Tyberg family.  


